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THE COURSE 

Following upon a previous study of the creation and fall of man and 
the doctrine of sin, ST 223, Doctrine of Christ, takes up the doctrine of 
redemption, or soteriology, focussing upon the person and work of Christ, 
the Mediator of the new covenant. The course begins with a consideration 
of the various ways of construing the plan of salvation that have emerged in 
the history of doctrine, followed by a discussion of the order of the divine 
decrees in Calvinism. At this point the Reform'ed doctrines of election and 
reprobation are taken up . 

The outworking of the plan of redemption is covenantal in structure, 
and so consideration is given both to the intertrinitarian counsel of salva­
tion and the covenant of grace with emphasis on the unity of the covenant 
in distinction fran the dispensationalist position. 

Christ is the Mediator of the New Covenant. First, the person of 
Christ is studied (his incarnation, theanthropic constitution,and sinless­
ness), followed by his work , in terms of the threefold office of prophet, priest, 
and king. Christology is concluded with reflection on the successive states 
of humiliation and exaltation in the experience of the Mediator. The ground­
work is thus laid for an understanding of the application of redemption by 
the Holy Spirit in the next course of the theological curriculum. 

Prerequisites for enrolhnent in this course are OT 012 and NT 013 
or the equivalent. Students who have not attained this level of canpetence 
in the original languages of Scripture are not permitted to register. 

ASSIGNMENTS 

The following books or parts thereof are assigned for careful reading 
and study: 

Hodge, Charles . SYSTEMATIC THEOLOGY, Vol. II. 1871; rpt. Grand Rapids: 
Eerdnans, 1972. pp. 354-638 (Part III, Chapters II-XIII). 

') 7 '-( 
Bavinck, Herman . OUR REASONABLE FAITH, trans. Henry Zylstra. 1956; rpt. 

Grand Rapids: Baker, 1977. pp. 260-385 (Chapters XIV-XVIII). 
12;;-

rrlE PLAN OF SALVATION, new rev. ed. Grand Rapids: t!arfield, Benjanin B. 
- Eerdtnans, 1935. 
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)MUrray, John. THE COVENANT OF GRACE. London: Tynda1e, 1954. 3L 

/alvin, John. INSTITUTES OF THE CHRISTIAN RELIGION. Book III, Chapters 
. 21-24. q 2 u -efo 

ride Book II, Chapters 9-11. Lt?.1, -I,:,J 

~rray, John. REDEMPTION ACCOMPLISHED AND APPLIED. 1955; rpt. Grand 
, Rapids: Eerdmans, 1975. pp. 9-78 (Part I). 

7~ 

The readings in Hodge and Bavinck are comprehensive in character and 
are best completed if the particular chapters are read in conjunction with 
the corresponding lecture materials. The remaining assignments are listed 
in the recommended order for their completion. Warfield should be read at 
the outset. 

The translation of Calvin's INSTITUTES by Ford Lewis Battles is recom­
mended but other translations, especially Beveridge, are also acceptable. 

In addition to the reading assignments, students are required to fa­
miliarize themselves with the following sections of the Westminster standards: 
Confession of Faith, Chapters VII, VIII; Larger Catechism, Q. and A. 30-56; 
and Shorter Catechism, Q. and A. 20-28. 

LECTURES 

The class sessions will be conducted in the main with lectures by the 
instructor . Students should feel free, however, to raise questions during 
the course of the lectures. At the discretion of the instructor, questions 
peripheral to the topic at hand or questions of limited value for the class 
as a whole may be postponed ·for consideration in private consultation. 

Students may confer with the instructor in Montgomery Library, second 
floor, study No.2, preferably during the hours posted, and where possible, 
after arranging for an appointment beforehand. 

Since the classroom work is an integral part of the course, students 
should assume responsibility to be consistent in attendance. 

EXAMINATIONS 

The final grade for the course will be based on two written tests, 
a mid-term and a final examination. The mid-term will be given approximately 
halfway through the course during a class hour, and will cover the lecture 
material to the date of the test together with related readings to be specified. 
The precise date of the mid-term will be announced at least two weeks in ad­
vance. The final examination will be a two-hour, comprehensive test, covering 
all the lecture material and assigned reading in the course. 

On both tests students are permitted the use of the Old Testament 
in Hebrew and the New Testament in Greek, without consultation of cross ref­
erences, marginal notes, concordances, o.r other helps. 
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Students whose native language is other than English may use up to 
an additional half hour to complete the final examination. 

For the good order of the conduct of the course, students are expected 
to take t.he examination on the day and hour when they are scheduled. In order 
to facilitate this, students who are gainfully employed should seek to make 
the necessary arrangements with their employers well in advance of the exam­
ination dates . The final examination schedule usually appears midway through 
the semester. Ordinarily special arrangements for taking examinations will 
be made only for reasons of ill health. 

Unexcused absence from the final examination will result in a failure 
in the course. In any case of failure, arrangements can be made for taking 
the final examination a second time. 

The final examination counts for approximately two-thirds of the course 
grade except that the final examination must be sustained in order to pass 
the course. 

COURSE OUTLINE 

1. The Plan of Salvation ?c1v"'PPf /I -f <"rf 

lJ ~.R~f '(f c, / /"'1 
t ~. BaS1C Conceptions in the History of Theology 

The Order of the Divine Decrees 

Election and Reprobation 

A. The Intertrinitarian Counsel of Salvation 

B. The Covenant of Grace 

II 1. The Per son 0 f Chr i s t "'7 !-rt'r:-(3 ) y - '-'1 '1 &,~~.~J. 2YP ~J§;'J 

IV. The Offices of Christ ll<1",,,;:")43l" _oc
p ~<~ ]~., '2..'7 

A. The Mediatorial Work of Christ oj.:",,,,'Y: LIS' ,- -?J 

C. The Pri es t I Y 0 ff i ce jt.t;.pt;~ Lii'1 ·7"1 
1. Atonement ':;{,;;;4!.G '!~ (}-5'1/ 

2. Intercession 7&<"1" ""·'i2.. --"\-

/ 

D. The Kingly Office )fr"~:f< .;PiJ;;, .i., 'P'-i 

V. 

A. Huniliation 

B. Exaltation 
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Berkouwer, G. C. DIVINE ELECTION, trans. Hugo Bekker. Grand Rapids: 
Eerdnans, 1960. 
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¢arfield, Benjamin B., "Predestination," in BIBLICAL AND THEOLOGICAL STUDIES, 
. ed. Samuel G. Craig (Philadelphia: Presbyterian and Refonned, 1952), 

pp. 270-333. 
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ST 223 page 5 

Diener, N. HET SCHEPPINGSVERBOND MET ADAM. Kanpen: Kok , n . d . 
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COURSE OUTLINE 

General introduction. 

I. The Plan of Salvation. Pi' 
A. The Idea of a Plan of Salvation. 

1. There is a plan of salvation. 
a. There is salvation 
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b. Salvation is the work of God _ . 
c. There is a complexity to that work of salvation 

2. That plan of salvation is an eternal plan of salvation. U) 
a. God and His plan are supra-temporal 
b. Order of the Divine Decrees 
c. Is it presumptuous to talk of an c.~, 

order of the Divine Decrees? 
3. Biblical Allusions to the Plan of Salvation.~ 

a. II Timothy 1:9-10 
b. Ephesians 3:8-11 
c. Ephesians 1:10 
d. The distinction between biblical and 

theological concerns 
4. Terminology .. , . 

a. Plan of Salvation/Order of the Divine Decrees 
'b. Order of the Divine Decrees/Ordo Salutis 

B. Basic Conceptions of the Plan of Salvation in ; 
the History of Theology. 
1. Autosoterism--Theosoterism:Who is the author of salvation? ! 

a. Pelagianism vs, Augustinianism 
b. Semi-Pelagianism 
c. Semi-Semi-Pelagianism (cp. Roman Catholicism) 
d. Pelagianizing tendencies, elements and syncreti~m 

2. Sacerdotalism--Evangelicalism:How does God save? ( I I 

a. Mediate l y through instrumentalities; or, Immediately 
directly on the Heart? 

b. The main point of Sacerdotalism:God wills the salva­
tion of all men by an antecedent and conditional will. 

c. Three problems: 
1) There is a loss of personal contact between God 

and the sinner because of the intervention of 
the Church. 

2) A rich stream of Mysticism arises in reaction 
to ritualism 

3) The operations of grace are now subjected to the 
control of man. 

3. Uni versal i sm- - Particularism (Ii) 
a. The distinguishing features of Universalism. 

1) Thesis:that in the savi ng operations of God, He 
works equall y on behalf of all men and in all men. 

2) Three types of Univers~lism,(acc. to Warfie l d). 
a) Remons t rant-Armi niani sm(Classical):corresponds 

to semi -Pe l agianism, 
b) Wesleyan-Arminianism:corresponds to semi - semi­

Pelagiani sm. 
c) Lutherani sm 

b, The pat t ern i n Evangelical Lutheranism 
1).Godin-!:{is'general benevolence Wills and intends 

the salva t i on of all men. 
2) To eff ect th i s, God sends Hi s Son to make s a tis ­

fac ti on f or the sins of all men. 
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3) God purposes to give all men the means of salvatioh, 
4) God predestinates all to salvation whom He sees 

will repent and believe. 
5) Resisting or not resisting is the key to why all 

are not saved by the means working ~f opereoperato 
6) The Spirit works per verbum, through the Word, 

c. Remonstrant-Arminianism(17th-century, Netherl ands). 
Cf. Hodge II: 327ff f'o r summary. 

d. Wesleyan- Arminianism. 
e. Another Dimension. 

God's covenantal ways anq His covenant people. 
(4. Particularism:-: shift to nex1major topic-- "C" • ) 
Calvinism and the Order of the Divine Decrees. 
1. The distinguishing features of Particularism. [IF) 

a. In contrast to Universali sm: GOD is the One wh o makes 
men to differ. 

b. When God operates to save a person He saves!L 
c. This operation is in accordance with God's decree. 
d. The difference among Particularists is whether the 

decree of Election is before or after the decree to 
permit the Fall. E.g., Supra- or Infralapsarianism. 

2. Supralapsarianism and Infralapsarianism. c'-
a . The differences between them: 

1) Supra- order: Election, decre e to Create, decree to 
Permit the Fall, decree to Send Christ to make 
atonement for the El ect, decree to Send the Spirit 
to apply the things of Christ to the Elect. 

2) Infra- order: decree to Create t decree to Permit 
the Fall, decree to Elect, decree to Send Christ, 
decree to Send the Spirit. 

b. The similarities between them: 
1) Both are willing to say that, in God , strictly 

speaking, there is no order or successi on of dec­
rees, God ,has a single decree or purpose, 

2) For both, election as a decree precedes the Fall as 
a fact of History. Thus, all are Supralapsari ans. 

3. Supralapsarianism. (;i- ) 
a, Controlling Idea: God is all glorious in His being 

and attrib~tes. Among these attributes a r e:Mercy and 
Justice, God determines to reveal the glory of His 
mercy in the salvation of the Elect. He determines to 
reveal .the glory:of His justice in the condemnation 
of the Reprobate. 
Justice=retributive justice, punishing t hose deser-
ving of puni shment. ' 

b. A Fundamental Objection:I'!Ien are contemplated as wor­
thv of condemnation and death even before the decree 
to~permit the Falll Thus it is w~thout reference to 
demerit. Makes Reprobat ion wholly arbitrary. 
1) This is not the characteristic representation of 

Sunra- bv Supralansarians. Cf. Beza 's c hart--"God's 
de;ree of reprobation:to reject those to be damned 
bv t heir own fault, 

2) For the Supra- , Predestination and Reprobati on com­
prehend the Creation and the Fall . A House <,v/Rooms. 

3) For the Infra-, there is a House(C r eation) , t o 
which are added various additions, 
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c, Discrimination apart from Merit or Demerit. 

1) A variation on the order of decrees in Supra-: 
Election, Creation, Fall, Reprobation, send Christ, 
send the Spirit. 

2) But, election becomes "unto favor" and subse­
quently "unto salvation" on the background of the 
Fall. 

3) Correlatively, there is a non-election which be­
comes Reprobation. 

4) Therefore, discrimination finds its ground not 
in differences which exist in men, but in the 
good pleasure of God. --

4. Infralapsarianism. (! 1- ; 
a. The Controlling Idea:the purpose of God's works ad 

extra is the revelation of His glory. But this final 
purpose is not transformed into a principle from 
which deductions can be made. 
1) The supralapsarian appeals to Ps.115:3;Prov.16:4; 

Isa.10:15;45:9; Jere.18:6; Matt.20:15; Rom.9:7, 
19-21. 

2} The infralapsarian agrees with texts but also wants 
to follow the Scriptural language used concerning 
Election. 

3) The Supra- has Teleology in the foreground. 
The Infra- has History in 'the foreground. 

'b, The Scriptural Pattern. 
1} Ephesians 1:4 election is in Christ. "Christ" is a 

messianic, soteric name. Therefore election is 
directly related to salvation from sin. 

2) Romans 8:29 predestinated to be conformed to the 
image of Christ. Conformity to the image is redemp­
tive. Redemption presupposes sin and evil. Thus 
predestination is from sin unto conformity to Christ. 

3} Ephesians 1:5 predestined unto adoption as sons . 
Di tto 

c. Conf e ss i onal Pa ttern . 
1) Cp o Hodge II:317ff on WCF 111:5-7. Also cf . WSC, 

Q.& A. 19-20 
2) Canons of Dordt, First Head of Doctrine, sections 

six and ten. 
5. Significance of the Difference between Supralapsarianism 

and Infralapsarianism. (12) 
a. Supralapsarianism has the teleological aspect in view. 

It emphasizes the unity of the Decree . It can or may 
lead 10 a kind of fatalism. 

b. Infralapsarianism has the causal(Bavinck) aspect in 
view. The decrees manifest the unity and also the 
diversity of God ' s working, the seriousness of his ­
torical sequence. 

c. The Creation and the Fall are not merely steps to 
achieve a purpose. Creation has meaning and purpose in 
itself . The Fall is retr ogression not progres s . 

d. Man had a purpose and task pri or to the Fall. Li f e 
had purpose . 

6. Amyra uldiar..imn ~ _ 't, ,\,' 
a . Controll ing Idea: 

1) Order of the dec re es --Crea tion, Fall , Send Chri st 
to make full atonement for all, Elec t ion , Send 
Spiri t t o appl y salva tion . 
Also termed Post-Redempti oni s m, Hypothetical Uni­
v ersal ism. 
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2) Particularistic as to Election and the Application 

of Redemption, but not as to the Atonement. 
b. Criticism. 

1) How can one differentiate between an absolute and 
a hypothetical intention? 

2) The main problem is the unive r salizing of the 
atonement. 

D. The Doctrine of Election. h ; ' ;--' , 
1. Methodological Considerations L i-'! j 

a. Election related to the doctrine of God. 
1) Some do deal with the doctrine of election when 

they deal with the doctrine of God. Cf. Bavinck, 
Berkhof, WCF II - and III. before going on to IV, v. 

2) Advantages: 
a) Decrees are prior to history. 

r 
>, • 

b) Points out the determinate and unchangeable 
character of God's purpose. 

) Disadvantage: may lead to a fatalistic misunder­
standing. 

Thus, the other way to do it is ... 
b. Election related to the Plan of Salvation. 

1) Advantage:reveals that .•. 
a) salvation does not arise from man, and 
b) salvation has its origin with God and His 

eternal purpose. 
c) congenial to Infralapsarianism 

2) Reflects the pattern of Scripture itself, the 
concern with salvation, not the decrees; as such, 
in an abstract or academic sense. 

2. Confessional Affirmations. L, '.>' W C. /, :.J....I1L 
a. God has foreordained whatsoever c6mes to pass, sec.I. 
b. The contingency of secondary causes is not destroyed 

but rather established. 
c, The decree is not based on the foresight of history, 

sec.II. 
d. Some men and angels are predestinated unto life and 

others are predestinated unto death, sec,III. 
e. There is a fixed number of Elect and Reprobate, sec.IV. 
f. Election unto Life is Eternal, sec.V. 
g. The means by which election is realized, sec.VI. 
h. Those whom God does not elect are ordained to wrath' 

and condemnation, sec.VII. 
i. The doctrine of election is to be handled with care, 

sec.VIII. 
j, God has chosen a people for His possession, ,l3.~..:. 

perg Catecbjsm, Q. and A. 54. 
). Election is of a People. , :. i , 

a. The Scriptural Representation . 
Deut.7:6 ; I Peter 2:9 . 

b. That election is realized in history 
c, It is an Eternal Election. 

It is grounded in: 1) the love of God, Jer.)l:]; Deut. 
7:8; I In.4:8,16; 2) fiod ' s oath-keepi ng, Neh.9:7. 

4. Elec tion is of Persons. {' f,' . 

a. The distinction between Theocratic and Soteric Election. 
1) Theocratic: an election unto priviledge and s tand­

ing. It is mutable. Not unto salvation. 
2) Soteric: an election unto sal vation. Immutable. 
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J) ~he l i abiliti e s of this distinct i on . 

81ec t i o(;o, nrL.ltabl e t }:e 

perSOfi S ':? ~ .. 
t) The dist i nc tion between C. T. 2.l1d I' .~ . T. can. ~-t 

conceived of as dealing wi th Israe l c or po r ately 
and deal ing with believe rs individua l is tically. 

c) ~ust grant that The ocratic Election is soteri c, 
and , tha t Sote ri c 3 l ect i on is t heocratic , 

b, The Scrintura l Repre sentat i on , 
np'l+ 7 · Ro~ S' ?~7' -~O' Fp h ·1' .~- ~. ~al 1·15- T.L.l.

T JO '1·1~ · .:..J ....... 1.,.. ... v. I' ... , ~ . .I. . """ . ___ ../,......... _. f; , ,.I , ...... .., .1 ... , 

T ,'l1 k' e I t)6?().t -:'Jh il 11~ '1'1 'RO"'if 1 " ( -. t.,--.+,-~ ·') !.l.~1 1 1 i. 4a :t i'T1 .L~ +i~ -~ ~V~":".A. . _ ... v , ..I. ":' .. ~ __ ~ ' • ./1 _ . ....... ,, ~-' • .-/., .I.,,- "-,, 'J ~ L 4 I J." .,,/. U J ...;.,. Vvt ~-' 

2:1 4 ; Gal.J : 2S; Ac ts 15:1~ . 

c. / ';. Y':.. E tel"rlc~l Else t i or~ f 

Cpo II ~ e t er 1 : 10 with Eph .l I 1 ~ 

5. En118siarlS 1:1-14(c~otl t-:~f.:: u.ri~ 8~~J I:;ollectecl \Il .... iti n'~s II:12~- 1 () ~I 
~. In terms of this passage, spi ritual blessing is pre-

F p~""! t: 1-- 1 n · ~ c: , y, '"..J- ~.c' -'I tI '") II ? ~ r<. a ("'\ r\ .... 1 ") <! ""i.L ~ 
- - 1- _ _ u ..... -' ;:; ..... ..L. .1. -0 . v....... .L 0 .-J , £ .... 0 ,-', V V - ~ ..J. f --' • 

t, Those spiri tual blessings a re blessings which flow 
from Elec tion . Cf.l:4. 

c , Pr e desti nation fl o~s f rom the love of God . Cf,1~ 4- 5 . 
rl ..,...., - l. • • • ('i' • . I ) \: I , r\"'" A " / ~ ..., 0, A ...... 

\..o,l . L 1. e c -L, lO!l l S III \; 1'1. r l S -;:: \ ~ v l\ r I t" 'T 'N ..1. :..... 1 , 1 : .J t o , ( f 1.. v , .1) • 

L .:-, n I'""\ r'\ ..... ..... ( f ' 
;0 . l"'<"l.ornans () : G'j- ) v • . Ji". ) 

a.. " The ATT1 j ~r-: i a n 1 :.r~~. C\~n c;ta r'l (1 i n t6 : F OI"e}c ~lo\\i·i ed.fIe i 11 t }~:e 

8.BllS e 0 -ff'Ol"G s jell t 0 -i"' i'ai t:~. lJl 

1) Ve::.~b Trp OfY"'fl _.- "to }~~·;ow liei'o r el,and, i n adva nce, " 0' 0 ~ - -Dr~~ Acts 0~.~ . TT ~~~Q~ ~. · 0 ~o ~ C ') 11 ~l· r~~ ~ ~ 0r LJ vUl:l ...... ct J.. ;;:.. :....,·v • ...} , ~ ...L. ..!..v v ..... ..L. _j • ..L{ .J... I.l. \. _..l.. ldCJ..V .LV ~. 

J) Even i f granted i t Dust be a distinc t ive fo r eknow ­
ledge , due to t he pr~destination a nd omni sc ience 
o f C·od. 

4) COr[lr;10r~ anSVle Y- is tl18.t .i t is fo ~~esi g}'1t o f' f ai tl'l an d~ 
perseverance the r ein. 

t. E"'vell if I it is f oy'(;sifs1it of' ·':'·' r"'.titl-; !t i s l Ylf'" (j e q i ] i-i t,.e J 

~ Vii ~ 1-10U t .i ts ·oy'{)-r, . 2 7(1S; ~ 
'1 '\ ~ J11 '~i""e c' c·)_· ..... ., -{='.-. i -~··l-.; co1"(1 ("::' ~~"f""""'o ·(r · .,. ; l-; {";i · ~· -j - ., ! .)' '::;:1 C r l- .C-~ ~ y,~ r; ..1- ) ,. 1 ... 0 J. .1. t; ;:j J.. c.t.~ ld.. ... ... ....-..L ..!.. ' Ii; V ~.I. ........... ~) ~ b -L v t.:) ) _ 0.1. ....... ~ 

2 ' -~ . J. ' • " • Co' .c. r< d -0' ~ ~ n /' J I!' L ~ /' /' ) t 'alt.: n. l ~; '-c rl 8 {~l I"G 0 .1. li O , ---uODll j !)-'-..) ; O : ~7"+ , ,~).oo; 

3ph. 218 ; Phil.1129. 
J) ~hus foresight of f aith pre s upposes i n i tse lf an 

elect ing purpose, a d i scrimi na t i ng purpo s e. 
c . f 011el-;:r1o\,·: 1 e(l~~~ f~ as t l---L e e~ r~rL-t of rlol~elov" e ...... 

~) f ' ·.1 -- ........... o; ........ , --t-s.! 1.- o.'Ton"~ a 1-·,....-)·n.e c .... ·· :-;·7~ -i ·t ~ o ·"..1 1./ IV;)J(Jl£.W 1.) ..!-..i..:.V~ IJ ..... J ... ~\.)_ .. vc...!... UE:> ... .!. ..... va!. 1 .... 

? I v -r '1 _ _ ,-.. -F' ·.-::' C' 1. '::: . _, .- o~ 1 • r::. ~'n c e - 1". 5 . A F 0 s· ~. ? ....... j~' '"j ..... ,.J. , ..L ~.J " __ f () j .. .J e.L • _ • -" ..: .. v .::> c... ..... ..J. , .n. .l.ll :J .. ~ .... 

3) ~~~S~f~a~i~~ ~~;:ih~~r:~~o~~~~~~ta~~ ~~:c~~~~ . are 
Cp* r.~I2~tt· .7: 2J; I J ell!"i ) lll1 

4) Foreknow v i rtual ly equals election. Cf.Rorn. 11; 2 ,S. 
5) There f cre Rom.2 : 29 Deans: God foreknows those whom 

I{s ~.'·ets i<i~; 10\re 1J~GOl.;. ~f'l~Ot;l 8 .1.ce '-';)! . 

6) g ~;~~~~. ~~ '3 ';,i ~L t h :Cph. 1 1 L ,:5 "pre de ,3 t i .:leJ i.n 10'',18. t: Lls 0 

d_, ? ?'e d,s s t i ~-;. z~ti. 'Jr: C orldi t ~ orl.s \~ ~ -; li_L{~ ,ZtriC;, ?a.i til . 
1 ) G· od i.~; t:'~:3 oc~.e h'11 0 pI"8·jeEt ir~e~:, s calls ; justi .f'i28 



I) 

4) Faith is the appropriate response to calling, and 
f'ollo1Ns j~ t . 

5) Calli~~ is 0: ~o~. ~s.~3 the purpose of God. 
6)Vs.29 defines this purpose lD terms of Foreknow­

ledge and Predestination. 
The ?r~2~hi n~ o~ ?1ection £16) _ ............ ~ __ ...... ( . ..., . ..... ~ -t.. _ -,- . .. • . 

Tex·tsl pre-eminent are Eph . l a nd 2om . S. Also , ~att .l~ : 
25-27; John 6:38-40;10:29; 15:16;17:6; Acts 1)148; Rom.9; 
('~l ~J..' ,1)'~ 1 !) • .,.. rn ,~-. c:"" 1,? !..t • .,...,. tf1hess 2'~J 1

'
" T 1: '-"'-er '1,0 . ....ta. _ • • __ -....t.. .... , ..L .:,,~,;. ;;:;; ..... 0. 10 ......... -. f .1.....:.. _ •• 1. - ""i',..L cL... .G. 

Election is so emuhasized so as to remind us that ~aLva­
tio r does not ori~ i nate with man but wi t h God. He works -- ~ , --- -- -----and applie s it al l , from beginning to end. 
8.. Errors: 

1) Si:nllers LlS 9 i t ;~iS an exc use .:for irld.if'ferer.c e. 
2) Fl'"'eacl~l el~s 2.re 1'"'ew.cta11t to I t.~ipor't 1)jle SJ~r~~~el~S 

to r epen t and believe , 
J) Or, they present Elec tion as an objective 
b) ?reachinc , to be Reforned, must arise out 

molded a nd structured by , the doctri~e of 
b. Conclusi ons to ~e drawn: 

doctrine. 
of', 1:,e 
El ection . 

1 \ 
~ I 

2) 
~ot t o be looking for marks to show you a re elect. 
Election is of Grace, not of Works, 

,.,\ 
.J) 

U) 
• I 

Therefore forsake self ·and cline to God , who , in 
}{iE' 1(i.n.d_!'!.8ss f flas a. peopJ_G fOT1 }-~:LS o-:,\!r~ posSCSSiOY1. 
J. Daane is ~rong, the Reforned doctrine bf EI~c ­
tier is r~ ~Jt f2. y ca li si:i. 

5) Elec t iorl is (} oo d re \,VE, . Cf. ~~ Cj"~! l2.TlS 11:3.3-36 . 
E. Tl"!.8 roc tl"'i. r~ G 0 :; R ep~o ::'3:t io r: .• f:'f.t ~f !J ~· ,"? / 

1. T'r'e ~t e Y'i .Jc l ;) ~1 2_rlcI. .::./ ~~e - lJc.lTl.r!. 2. ~t i O l'-~. " {4 {) .1 
8 .• I rl tI~O(lllc tory -:;O!;~~~lE~ tl't s (in tile r' E~2':e \'{a~L of t :lG c:~ iS;~ ~l S"'" 

£ io~ of ~eDrobatlon . 
I ~~. ~ 9 65 c:. (~~~:,a\lE:..r.~ler). ( :~; fli·i c i a l o 1~jecti oi~. ) \ i2:. 3 l od_f;ed. 
a2.~ 2.i r~: s:'= ~81~' ::::" Q C2'. t i o t"':. as l' 0 :c·cl1 .. ~la tsd. i. (~ t}~le C 2_r~ O l'~S of' 
t~i.G ;3~.~r~() ·~. ('. =~ :D o !~:l t t \'}':L t:l~ "ch.o ?·::;fo :.. ... r:i2 d. C1~.D_ :-cc}·\.e2 i r::. 
Jete :T e·c}"'>;,~::· =-a:::~:. ::: (C~ ~~~· .. ). Tl10 co ~:c l ~~E i o~-' ··.·,'2.2 -t ~ ·!. c:.t tl:.e 
dcct l')i r~ e -\','c.:. s ~.~~ () l or .r' ;Jffici(1jAl~( 'c i {·~c. ~,.:·' U1JOi.l r~e tl~'" 

T'-'i 0 l~e :::'E c; I~<' l t l~:' s '?>3'\f . ! I . ~ 0 I:: !.~ l~ a.i E>2 -:~. c::;. E~ i ~·::.i. l.s:.:'" 0 c! j e c -t i 0 :~. 
~.-.: i --c ~1 .~ 1'"l t:; '~1~ 1'" j_ S "1.'.: 2. 2, l"~ =: e £' 0 :~-'T"~ e,5 !~ ~ ..... ~_;. ~~c ~~_ ( ~ }: ;~) II 'I' ~1 e S ~,i l! 0 d 
o l'=' 1 S' ? G t u ::.-. ~(~ 0 .:~'!. .: .!~ do V/ [ 1 E .. r~ C~ r ·2 _ ... ,:.:~ -;: f' i ::.-'.~·. l f=: ;:t r.1 

( ) T'C -t; • 
l~~ ... :. e S 1...1:' s -C.S.:-:.C S .J :: ~ l l c-: C ~.:- j e c -:~ i O {~~ VJcJ.E· t J--;. £:. -t tr12 ~:~ s ~·~·t s 
CiJCe ~, i!.·'~ t}'"':C; :: c...:·"::J t :.E:.· (1:.) l ~.C ·t \,:';[;..:-,:'i:~ a .. {, :~ -:: }~ e d cc "c r- i ~·.~:; f 'o :c' -

IT ~ ... J. e i'J () :~ ~ ~~ .~~ -t :': c:: . ..:\~ ... ,. :~ .. ~ .. . :._ ;J ~~ ~:. S e (3. c:, ~.~ 2, =-' ~) i 1 J.. S \ .; Y. e -t; ~~ e 'l.~ ~~ e ~~) ~-
J: 'O tG:~ -t .i O ;~ is n ";';- :: . ..!i.~ ~ -.. :~! ... ; ~: ci. --:._:~/" :.:-- '3 t:~ 2," : :~ " ::~ t <) ~1 erl~~ 2. ... i t f :: 

:= c~ 2·~:' ~~ :,~" tic; :.- ~ :;. 0 :._). {~t (; :2 j:T.Ll.l'":. S ;: ~ :~ () j 1-,~ :-: L:::~~ 8. l" lG p 'lti i E l: t ~(l e l r"L 

o (~ ac c c~ t lT: -t Cl f' -t l~l 0 i l~ S .iT;. • 
2) n eprobatio~ is an abso l ute act , it presuppos es un-

"'l . """I " r: 
i .. >C .. L 1.. e L i 
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":'1 (; 0 r~ ;2 ~~/ 't..l -C --- lS 

,~ 

G I C; :)l.:. -
~C.:~~ ~ 

5) '0 ~~ : .. ~. __ ~~ .. _~ j C:02'~~""8 (:':: =_CY~ -:/.! i tt r':-ce~;.~e l-'i ~~3~uy_ s 0~ e:c';:: _~ 8. 

\~~'e ~~s~~ ~'_ : .. ,. ,:,:,~L<: tt God. is ~~,-:::ti ;·-·· i:: 8.S Jt:~ (lf~~f::: ~ ~:, i r: is {'.ot 

Cao .;-';. S tll):~c r::..1 8.1)s8.:t'i 8.r~ Cone ep ti O~: 0 i' '~'le})y'O tiC t;i e'j." : - ~ fl"'crn 
: l~J:; 0 d.O j~'2 Je za . 
1) Je za distinguishes be e n the Ordinance o f Rep­

robation and 2eprotat i on itse lf. 
r.}'12 G ~~d.i:(~a;-~c e is C ornprel1eri.s i V-e i C oy-~t aix:E; s irl 8_y~d_ 

the condemnati on of the sinner . Reproba t i on it­
~elf i s ;ro' ad in Dan a nd his s i n . 

2) The ~a~lt of s i n lie s in ~an . 
J) l-t ~:: ollO \'fS ti~i8.t l: t~ 2 p 1-,l~ :i;:.;hT:"l(31'~. t :;f t1'12 RSIJ r'obate 

i s 
ci . ,,~- ta r Confe ss ion of Faith III:7. 

1) ~~£0 pr·o ti OY-l is -1.G}-~e lO f; ice.} C01~J~E; lc. te of Eleo -ti oll . 
a ) C.Vo s 's de nial of ~he logic. 
·b ) ~l""u e, t,t,1.t a ll ~(:lig~-~ t De cl108e r~ aDd. l.lQ.ll£ 1.-'ejec·ce 1j. 

2) Scripture prese~t s us with the fac t a l l are ~ot 
c hosa~, sone are pass~d'~y . 
a) I[:rae l iE:> ·:l:e Ele c t ?,,·~[:ttiOr.Lf 

~~e othsr nations which are 
~ ) ~he e lec ti on of Israel is a 

i n distinc tion fr02 
P,':>e:c2'" ;." ,,- 0~' '1+ 1 (', , 'I h~l C: 

'--'-*--' u \.A ~;;· .v .l. .1. ... I,..' a.L V £ ,J..o"l' ~. 

deliterate, gra- -
clous choice. IJ:D therepro1:;atioL is a de liter­
ate act . Cf. Dt.4 :19 . 

b. Ethnic 2eprobation as Fre-Damnat ion. 
1) In th e punishment of s in t he re is an exe rC lse of 

E;O"',f-2 J=--e i gr. , eli ,,rille d i sc rimil"l8.ti OIl" 
2.) Goct flo t , 01-:1:/· discr'ir:1ir~ates a,cc or--ding to Iris ~Nill, 

1Ju_-i:. lie also h ardeYls ifl110m }{e v-fi lls. 

3~ 1;e1.:-, soY1al R e~orotatio r~ • (.~ . .t~) 
a . Personal ?eprobation a s Pre te rlt ion. 

I'i .C! ..,~: .•. ,_. , . ") :-:-~ 1 •. --:' -, . '~' - ~_,. ~,', " ~, .. " '" • ,'7,' " _'~/.,', . ,'" ~} r ',. ~"i!l "7 II j., ... ";'.~j._' ~ ~_. _ .: "' ·7~~ ....:~~.::·.6- - , -.- ;'~ l ,-J~~ . L-''' . i l 

~ . .. ~ :.: 1 -=: ~ ! , r · ; ~ ... ~ ,-'- " _~ :: . ~ 1. 5; T .. ~ c!. ~t ,t , 11 ! 2 !') w .. 2 7 ~ 
doe s Co,: dj_ ~3C r l y;}inc.d;e amonE~ me n'? ','hy di vj.demen 

into Elect and Reprobate? not show your justice 
in the Cross of Christ only a nd your me rcy in the 

';[·2 r'''A-1Js t I cj,f~ JO"t-.i ~ lc;al~T~ to li."':.,T9 c~,::/ £2 .. 2. i:X1 2 .. rld. e'\Tel'~)r 

word that proceeds from the mouLh of God . 
t. Personal ~eprobation as Pre-Damnat i on. 

C±""& JO}-lr~ 5:~~? ; I~c't·tt .25:J 1.-~~6; L:a}:k L;,:12 ;J etrt.29:~'; 
Joh~ 12:37-40; I ~hes s. 5:9; I Feter 2 : 8- 9; ~ ~ Peter 
~~2J t J 1).de Ll- a 

1) ~ l th res pec t to 
$ Ccr.l0:1-11 and 
2 ~ ith respec~ to Fersons, cpo Rom . O:29-)O. 

Jut ~e do ~ot k~ow wh o is 
a) j e ,;.:',~c e :·~_G ·t :f.'E,:i, 8 ts " 
b ) ,~. C::: 'ttt?' i~-i c o-r~·:::~'J.arlt \/!i 

e ) ,'. 2 :~'{:'Ll~~ ~ jt~C~~gf':; ~1ccGr'cir:f~~i tl) -~i -ie ~c:;:·oi·e .. =)sioy-~ B .. Cl.G. 

\·'7a~_:...[~ C' :C' tl'l G pe:::'su r: , 3..r.<: ~!:';Y~ 8_~ only II 



moveable. And we exhort the Reprobate to repent 

e) there is a change in the status of the 
Elect or the Reprobate it is we who must revise 
OUI" Gstilila-te ~ It lS no~t trlat God t s d_ecree Yl2..S 

C}18~~cLged_ • 
t. I- :ov-~" vvI1.a-c TilV.St -be said of r{epr~obatiorlt (cllarlgil1g t~ne 

things that must be change~ 
Cn the basis of e rnal evidence we can conclude 
that a person is reprobate. A 2eprobate is a person 
~ho denies the Lord Jesus Christ. Be lives a life of 
l'e'teJ_lior:., iY1.cIif'f'ererlce ctlld inl111olr'Oali t~l ~ 
Eut some warn against addressing any man as ~eprobate. 
1) :PecauE;8 just as thE? decree of Election is immuta­

ble, just so also, the decree of Reprobation is . . .. ., 
llTlrriil T~c.'L C-Le • 

2) '1'te l'"la"\18 n.o _.sigl1.t irl·to .!chat decr~ee. Thel~ef'ore voJe 
dare not address anyone as Reprobate lest we cut 
off hope prematurely, 

Jut e same kind of reasoning would also apply to 
anyone is Elect. 

to those whom we have evi-
for thinking they are Reprobate is ribtthat 

preach because we 
unbeliever 1S Jesus 

-tlio. t t}-12 01l1;/ 
Ct.:~cist arlcl ~Ii8 

110pe of aY};f 
e alorl.~:; § 

and Dafini on of the 

.9 tcpic of the Cove nant of ?e 
s CO"'I el~_arl~c ofl 

C~r'ace t d'2E;if.~.'1~at 
the Sove~aDt of GracG. 
1) J:l-:e CC·'/eli.a.[;.-t i.~: v-ie~~ved 2\. 8 viit:li. C}ll-'iS ~G, 

··j- T"r'o-" (' -~>-· TiL V'1i-tl~l trie ~~lec-t:. Cl-!.. .1:"is -t is s.o. 
of t}~~ C ~~;~n~nt. 

2) C~orlCeI)ti.orl is stc1tcd ex.plici tly in VII.JC .#31 ~ 
J) Scripture c irmation in Rom.5: 12 - 21; Gal.3:16. 

b, other theal ians ( 
tian and the Co ;enan~ 

.; Pi i:: ~·:}.1 ~ , _ 
cr U'v 6' '7 1< 7) 

~) c;-·o. . seta undertake sa 
8.e(" 

3) '\ ,-

c. 
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=; Difference between Foedus and eactum 

tel .... oi' tl12 

b) ~Tl is 

d.i~-:;ti n.cti on 
d ~ 'j)~'~su_s 011 l)S8 of' H[:Ot~llsel# ir:~si~E~ad of' iSCo'vena~~~t-iiI n 

1) Use .,:>I' H '~:;Gt.lnSel o.f Peace (A2,-C f:aiis) 1r 

C S8 Reformed Theology. 
a) Drawn from Zeah 6:13 

::: 12;3.te '2 ~\.;() rlsiliu.rl if~ff 

d) Context reveals it is not relevant to 18 
theological Issue. 

2) th~~~~g;~ U~;, "Counse 1 HI a~'3 
J) Inter-Trinitarian Counsel ~) 8.1 \Te.t i 0114 

De nition--an arrangement among the ~ersons of 
vlr:.icll lies behind. t:h.€ 8~ccoT'nplisrl:"· 

F1Gr~t 2,-nd application of redemption in time. 
IS also, an inter~Tri tarian arrangement 

ludes obli tioD and bestowment of 

T ...l... 

. , 
lCTl 

2 ~ Pi t'l .ical. ';}~?;..r'l:r·a.r:-t ~Cor Ir1ter--Trirl i t(Jriar~ COlJ.rlsil/ , o:f 
vation (Covenant of Redemption).C'~ 

~. Series of pas re ted the ro of the 20n. 
rs, 40=7-8 (cp . ~Oln); In 4:34; 6:32-39; 17:45, 
24; 11:2; il 216-9 (also Eph 1120-22; 5:25-27). 

t. ~er]es of TIBSSap8S related to the role 01 Father 
Jrl 17: -..19 ROY(1'-'e;J C~al 1~:4 

c. Series of naSSBPBS related to the role of e 
irit is:2 6; 16;7; Acts 1:4; 2:16,17.2J 

b. QreatiQn and Coven2nt(b~~7) 
I, ran~reated in covenant wJth God.50 

a. ~he Confessional Affirmation 
-'TC:.:r"i, 
. ',,-.''-../ 

t it ;~{eEtSon.:::' tY -· of' r;'od' s ~ce13.tioT1S \Vi ~t}-l rnar~ 
2~ s ;J~ c; 0 ~/' ~a r\ 2.1':-1 t 
.1) 882. 6~7 
2) Gell 2: Ltff 

Use of Yahweh ,~ Gen 2 ift distinction from Gen~ 

y 

to Moses as autho r and 
e Covenant God'S name, 

is:~r'2at!~cl ir~ 
between husband and wife 1S 

T ~ ."'>:1'-; {:) 1--) ... ~'-'..:. ;...._ .. ;. ... 

T.'! vvi t:h 
ri.8. t 3. C ().) _~ 

similarities and di erences 

be seen as a covenant. 

He-creati on is done th man in cov enantal relation 

1J -O- _t ~~. E' Et ~-:"(~~: ~ .1 .t)r~ .. ~.r: ":), ( '-:1 or: 2~~'-:..(1 (:()Ynrn.'!)rll;:)l' ~ 
~~ ,' 1,.. (1 CC': ";I·:~·~;~ ~-_ ~-::_1.~ ·:_~ C f' -1' !':1 -~" ~2C, -~ !? 

• A r i __ _ ....... ... r-<._ 

t' ,_. ;,....1 
\,]~, .-_i... 
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Pa.lll II Cor 6:16 

l:llff and 21:3 Joh.n 
Vl h2,-t is trLle of' t 118 New Creation was also true 
of ~he First Creati on. 

2) Analogous or Similar Relationships used to des­
c ri be that un ion and communion with God, 
8)' rn h ...... + r.f' H''' 0,'r',-;:::'"'!'rri a<nn 1Ar~..p,..... J ..... ~."l _}r. c ?l ll")' ? , -'- ..... ~ctv lJ_ ..... '-.{'-'~·· ......... _u ''';'..l.. ~..J~ ~/..L--LC er _,/"",:". *J ...L.. .. J ........ 

Jer " ~.( -lO· ~occ~ 1 .2 . R~h < - __ /~~ - f .. i. u ...... ....'w..;:...., , .. -IJ":-"J. ... ~. 

b) Thaf of a Father and s on. 
Adam is son of God (Lk 3:38) 
IS Y'ta.e l 8,8 SGl'~ of' Go~5 l"iOSect 11:1 ; Dt. 1!31;8:5 
Isa ~:l. CPo Rom q:4 
Ez l~ combines ma~riage and sonship/daughter­
ship . I n the r. T. cf. II Cor 6:16; I In 3: 1 

J) ~utually Binding Ties 
At le ast two: Love and Faithfulness. 
Preliminary cti'efj n i tion of Covanant: "a bond of 
love an d faithfu lne ss between God and His people~~ 
a) l -Qv-e-first 2.11d fo renlost 

God is love, I In 4:8;16 
God loves us, cf Deut 7: 8-9 Mal 1:2; Fom <·8 
I n 3:16 We love God. cf Deut 6:5-6; i Yn

J

4:19 
b) Faithfulne ss - expression of love 

~ ~n ~ ~ ~ '~o R ~ 3 .t-'s ...;/ :)-0; IJeU-C t-:/ .it-om j: 

b, It J..fJ cl Rela.tior"-SYli p vvi trl' (~ Eornmand. 
COVe n af"lt relatiorl is 110t static "bu t fiJ.IJ_ of life ar:d 
action. Adam placed in Garden to labor and work (not 
to i 1). :: f~.: > •• 1 I -'->.: :"> : T;anc ate, 
Man is to do the will of God as conscious response 
to God not by instinct. 
Tre e of Knowlede e of Gorid and Evil is a cons tant 
remi nd er that man must live by every wo rd that pro-
caede from the mouth of God . 

c. The Covenant relati on has a Promise 
The Tree of Life. Symbolized the promise of life 
we now ha~e th ru Christ. Bu+ why W~~ life Dr0m ~se~ 
to A~ am? He was made a li 'V" i~g' c re~t;_r; ~~ in:' ~;,i";n ~. 
and communion with God . 
But man could be tempted and sin because h e was 
nei ther an animal li ving by instinct or a robot 
pre-pr·o f~rn.rnrned oJ (;0(1 is seekirlg a rnan v!ho is t :hor-
oughly and uncomp ronisin~ly committed to the wi ll 
of C~o(l" 

d. This cove nant relationship of union and. 
two s ide s t o it : Command and Promise. 
()l-:J.. i{r2~tiorl//R e sr)o:'lsi1)ilit:/ an.d GI'ac e. 

There is a warni~p as man is called upon to res­
pond i~ love and iaithfulness to God' s grace 
in command and promise. But it is no t a Labor 

Y} O ~ f"'Ol~ V'l2.t!f;:3S. C f',. l.-: .. ~. 17 : J..O T'f~ll 3! 17) 
(' 771c"' +~ (', ~' :-1"'';: r' O\·:;';'·''''··'+ (77 ~8 '') u. ~=-'~~;~i~::'ti~~~:~'S~~)-~~::'~~~~~t~,t ~':i Gf)d- .~th e £':111 intI) "-i n (n ) :::;, • .1 •• • _ & 

a, The first sin by wti8h Adam bec ome s a covenant­
bre::..i.}·:.0:1'" ~ 

=.; frh.8 _ ~ ~j .. r: \-V~:l S -3.Y·! :let 0:. 'u.ncjelie£'g Ge.1 if~lIe d. Sct"t arl j 

'~.1 1' l3_· t Sir:. \V2. ~: ;.3. :·-~ r:.!.c ·':~ C) ':, lo·'Ieless.Yl2ss: 
~h~~ s:n Wd E a n ~c~ o~ separa~lon. 
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If fai tll ancl l ove brea.K dO vVI'l so do Ulliol1 a~rld commun-
lcr~ vli t}~l God t De(lt:1. ensl).ed. l.JpOY1 the treakiTi.g; of 

t]1e C o'\!sn.2..nt. 
D. ~he first sin of the firs t man has implications for 

a ll men everywhere, 
Rorn 5~12 
We , in Adam, were originally in covenant wi th God , 
Adam broke the covenant and so d i d we. We all 
became covenant-creaKers. But redemption ~so takes 
place alonp covenantal lines. 

c , God's origi nal plan is not to be frust r ated b y 
the sin of man . 
Redempt ion is begun. 
ants are established , 

A series of his t orical coven­
All of wh i ch dl ima x in the 

few Covenant in the b l ood of Je s us Christ. 
Redemption is the restoration of the c ove naht rela­
tion , of c ovenaht l i fe on this ea r th. 

2 . Creation of Covenant Life-God ' s Election of Israel . t7~) 

a . God choos es a people for His own treasured poss­
e SS10Cl . 

b " This elec tion is f01J.JlO. e c1. irl God_' s love. Deut 717 
t ~· ~ The f6uhdat i ori of E l~c t ion i~·God~~ : ·f~i thfulne ss. 

C-o d . 'rernembered 
Ps. 105:42. 

I-lis prornise to Abr aharl. 

J. God ' s election of I srael becomes for Man the foundation 
f'or -:-Cov e riarlt Life II ",) 

How the elec t ion of Israel is Bxperi enced by Israel. 
a.e Elec -tio r~ g~IDi;1~nds cornIns.nd. 

DetJ.t 7 = (;-:3 
1) ff he T.)o}~cl is :\rOl.ll~ G-'_rI 
2) God keeps covenant with those who love Him and 

keep Eis comma:Jdment. 
J) There is Exhortatio~ and there is Warning. 

Deut 7~lO cf Heb J:18 - 19 Unbelief and disobedi­
~·_n.rp. DQ 10J-17-18 _ ............ .!.. o..J, ~_t... • -'- : . ..!.. ' ..... 

b. ~lection guarantees the Promise . 
Deut 7: ; - 10 Land of Promise , cf. Deut StIf f 
T)eu.~t 5 ~ 2- J 

4. God's election of the Nations - -the Covenant extended 

a, Gentiles are incorporated into the Covenant Commun­
i t~r , Zec}--l f 8: 23; ~-:'f:: B7: 4 

"t" ;J:h ~3 .r l .... ob l(~I[l ~f,J:. ... Isr.sel;f 
c~ Trle I'ele\IfiYJce oi' :3ra81 i 'Qr the r:-atior. 

1) ~here is a Contiru ity--Ron 4; 11; I Cor 10. 
2) There is Discontlnuity also = II Cor 3 : 11; 

Col 2:11~; fret; 3!13e 

D. I~~o~~_e_~!,~ l~~~e ~~~~:e ~s;:;;"f~~<~; ;/: ;~;~1;~Q~:n~~~;~!6~:~:~d or~ t118 
bac l~{::-c' o tlrlC G f. ~ ) c?''' 1 
a. ~h0 G~o~~ess sf Go~ to Israel. 

Li~e ratedt~e~ ~roG ~gypt (D~ut 1:29-Jl; 3:22; 4 :J2-34). 
:'\ " -~ : .. -~.: ;:~-L =:::' ~:.O~S to 2.,~_"Iel rrerl COIrU!laJlc1i!1erlt~', 

Cf ., ··-l.., e~·t }-9:J..-5j [)eu.t 4:7-8" 
b. ~he tharkJ.sss ~ebe l).1o~ o~ Israel--Israel the Fradi7al 

;=-):)(:1 (~olC:e:~ S3.1~·. ~{.F;='l),sa.l to e~tel'" the Prcrnised 
Jesand of a ki~? like other nations , 
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c, The patlence of God e auste~. 

Ps.86:5; 1sa.5=4; II Chr.J6:14-16. 
d, A Final Appeal. 

'11 ..t P. 
:l ..;.. ....... ~ ',-," # 

God sends John the Baptist. Last and finally, He Bends 
Hi s very own Son f Jesus Christ. But kill Him also. 

so in 70 AD they are destroyed, 
?_., rTllip Re,,~,..,-n p ,-,,~ Tc"'~'=1._-''''./c' "G,?l'lur'e C'rl) - -- - ~ "-" ..... c:t 0 oJ .;. ~' . ,,"--.,..1 ...... .... .. ,:) .'_ ;._. S1~ O\._~. -'. '-0. _ " .. J..... _~ 

2"~ ~r}le .If\q8t f2Y1Ce -~:;f: Isr8.el~ 
Cp~ Deut·~9!L~oatS; }=zG}c~1!3:Jl HfTe-t a nevI :heartlitt 
But cf. Deut.29:2 God did not give t hem a new heart. 

t. The Impotence of the Old Covenant. 
Wherein does that i tence consist? 
1) It could not take away the puilt of sin. 

IIe C' ~ 1 Q : 1 ~4 $ 

IT'r1e I:8¥Vv \vas irlherentl:I ~~r ()od. 1")tlt im}Joterlt: 
the blood of bulls and poats can not take 

2) It could not imnart Life. 
r)etJi,~~6:2~ 

because 

w showed Israel how to 
cause Israel to live 

live but it was power-
less 
Cpo II Cor.3:6-9 the Spirit no~ letter imoarts life, 

could God do that and keep His 
promise to them j to the fathers? 

r .less" 
t in Jesus Christ ~ne dilemna is resolved. He deals 

with si~ defi ti ve I once ana for all. Through Christ 
the ses to the fathers are fulfilled, Cf II Cor.l:20, 

to Ii \ r e by" \vl-i. ic~'~. ~/(1). rlc.:_ ~fe irl t}-u:; I~2.vv of' the: OT? 
'1) Tr~~? I~e_vI \?ftS 'p!:},'/leT"]_e~;s ,to "t:.oaJ: e :_~t\V2.:~1 t11e guilt () :f s1n~ 

But Jesus can and does do that. Cf. Acts 13:38- )0, 
2) T}~e I_,ZLVIo \vas. 'PC)Vlf;l~l;~ss _ -t() ir:lL;cLr-·t : I'<le;}[ Lif1e * 

But Jesus can and does make alive. Cf. John 10:10; 

'~~~~:3:~~~; AIS~8~~:41 ~~tersf'24}i~~~i6InG~!~~~~~~. 
b. Jesus establishes a New Covenant. 

Ci'$ ~Jer.~jl~-Jt-34;cJ);j }r. e t)ge~.e--12; 1()!15-18~ 
• \" ,~ (Sanctification) , ~ <~. . .-
~ . ! wi l l no more(Justi ficatj on). 

~~ 

" , ; .C.'~ 



1J 
a. ~he distinction be twee~ the Ri~hteous and the Wicked, 

P $o l; 37:16-17. 

[" BO ~~5 H!~~r~~~,ci:~~~5_J~rr~ i ~{~~~;~·tt~~nJ.;, ~~~? I srae 1. 

?\ But also within Israel. 
Jer.5!26; P2~50!16-20a 

C ~ ';,'1 ho al~ e ~~h q~~r"' te O tl Sj:; 

cr. Pa .1 B, 26, 119:1-3. They a re not pe rfect. But 'they 
d.o cOllfe s s t~1(3i_r si~s aY1ci s e e};, r;l er'c~r i 'rom the L0 1~d f 

d_ . Th.is cltE-!.~. l~ct:ion is ·\I ~_ lid. -:O d8.:-J~ 1f 

a , What ~s t he ~ature of that Evan~elistlc Task ? 
It is a ~ork of restoration , re newal and re-creRti on . 
It is the tran s formation of Covenant -breake r s int o Cove­
nant-keepe r s. As c reation was the work of God alone (cf 
Gen.l J ob 3 8-~ 2) so also the work of re-c reat ion is t he 
work o f Co d a lone ( c f. Eph. 2 :10) . 
God spoke a nd creation was, God speaks now , pre-emi n ently 
through His Son (He b. l:1-2). And now t hrough His a mbas­
sadors(cp.II Cor. 6 :1; I Cor .J:9) . 

I s l .... a,el n;ad. ;J.!] She l1cld 
F:~ Qo (1 ll. e i}1S ~ ~~; u. t (; 0\'" -t118T'e i s C~Dod_ r-- e\vs --J e S LtS C hr is t . 
n att. 2S:19-20 is our mandat a. 
1":'5 !II 1 L}.?: 2-3 i s -t rarls i 'orme d. irlto rJI8_ tt" 1 6: 18. 

1:. ~.\Ih.() cll~e :the ~ 1.1.:J ie c ts of' tha t ~.:;\rar!.p· e lisr.1 ? 
Broadly t hey are Covenant-break e rs. 
1 ) Our addre ss ,t o Is rae l (first and pre-eminent). 

Cf' c J\.c-ts 3: 22--26. "llorne },-:1issior,3 ~ f1 

3) The C hi l~ren of the Covenan t. 
The covenant with Abr a ham was with him and hi s ch il-
dren. 3 0th received t he s ign and seal of t he r i f ht­
[30US:J :3~~:) f)f f 2.itJ-l ( c:fll Rom , L;':1.1) "J I'he sarile can be 
:~r_~-:,i d. ~.'1i~"rl r.'-~ os es a rld. tIle IST'r=:. s l i tes j_.r"~ erLt e l"i 
Promi se d Land (cp.I Cor.l0 : 1-11). 
And in t~e ~ ew Covenant, c f . Acts 2:38-39. 

How should such c hi ldren 

b) Some a 2 y --Presured 
:,;) :'Te i t·n e [ ' i E:-.; -::,· ir·l-l~: 

to 

\lievv'ecl? 

'.·I e: l5."\J·(:: T)}~GTr~.i ses rlot ·:J ~e ~· l).,r ~ ~)ti ons. 

, 1 -cn.e 

3 ~).: t. :"' .~~ 1-': . " ~. ,, .~ '; -: _ :::: i:! :::', ~-: \.'-.;:;. ._;:, C' ti~.? ::~e c.; e i 'J ~ cl l)~/ :f 8. i tl--l 4 

--::: (~O;le ,-::.ctl~~ -: .~ ··:·-)·0(): ·~~ .j.::: 3_':::-' ~~ to t ie tau.pl1t tC) lJ,aj~ -

se'iJ'01~e -; =~ · a. i-t·~· lf l .J-4 . .c~}: b; ·:: C-/·2T~~. ;-~" t '"(:,eoT) le ~l ::-,e ~~O 

-b ? t ~-~ _ ~. ,: :.~'r- }-'t t t 1'"': ;~ . _ l 
L ') r~ l}5~.-S~q '\! e :-:. <.:~ ~~ ~~);:~l.~L .-' .. ' ~j_ i 21 c~ ~ 

i~?-~;. J~ r:: '~ ~~ :3 ; ";5; ~~- ':; D ::·~ ~~~!::'-l.'~ t :8 r~J..-'e2.C}1 to tl-l 8 Tl to 
l:-' (:;';:~; e ~'~'C 2. :'~' ,"I =-.-, ~:-) ';: 1 . .1. '::-- r"} - {~(:; t 1"1 t:: :,:0 I ' d ~t- e£'O ro -tl--le C; r E! 2, t. a::--lcl 

-1-' 1~ :.::: ,~,) "0,- A ·,.... ~ or-- ~ ~,--:. ,,-- - . -;'~ t.l'''} 
-- :-'~ .. :..:..::-.~--.~--.::.: . ..:..:----... -~-":::"'.-' . --~::.-!... 

~ 1 r;,,: ~1 -', r '''' 
~ '., _L_ 
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1 : 



These n6tes are not to be 
reproduced without _the ex· 
press permission of Mr. N. 
Shepherd. 

Course Assignments: 

ST 223 Doctrine of Christ 
Prof. Norman Shepherd 
Spring of 1981 

Hodge, C. Systematic Theology, Vol. II: 354-638. 
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Warfield, B.B. The Plan of Salvation, 142 pp. 
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Westminster Confession of Faith, Chis VII & VIII. 
Westminster Larger Catechism, Q. and A. 30-56. 
Westminster Shorter Catechism, Q. and A. 20-28. 

Course Lectures 2-5-81 
General introduction to the subject matter of the course. 
Soteriology is the main matter of this aspect of the theological 
curriculum. First there was Prolegomena, then the Doctrine of God, 
There we studied Creation and Providence--the work of God. Next 
the Doctrine of Man--what he has done. 
But we don't just study this only in order to find out some in­
teresting information about ancient history. The purpose of Scrip­
ture and this study is summed up in John 20:31 "out these have 
been wri'tten that you may believe that Jesus is · the Christ, the ] 
Son of God; ?-nd that believing you may have life in His name." 
The Bible is redemptive rev€lation. It is given that we might be 
saved from sin and its consequences. It is Redemptive Rev€lation. 
Now, to be sure, if we turn away from Jesus_Christ that same Book 
pronounces a curse upon us and condemns us, We are condemned by 
the words of John and the words of Jesus. Cpo Heb.2:3. 
But, the Bible is written not in order to condemn us (unless you 
think in a certain Supralapsarian way). But Jesus Christ came in 
order that we might be saved. His word is given in order that we 
might be saved from sin and its consequences. And so the study of 
Soteriology brings us at last to the heart of the biblical mes­
sage, the message of Redemption. 
Hodge in his program has three elements under Soteriology: 
1) God's purpose and plan in relation to the salvation of man. 
2) The person and work of the Redeemer. 
3) The application of that wock by the Holy Spirit to the actual 

salvation of God's people. 
We could perhaps add a fourth element-- Eschatology, the con­

summation of the work of Redemption. Integral to the whole con­
cept of Soteriology. Also, from a certain perspective, the whole 
of Soteriology can be seen as eschatology. Soteriology, as it cen­
ters UDon Jesus Christ in_.the fulness of His redemptive work, is 
t he fuifi llmen~ of all that has gone before, and is therefore 
eschatological in character . 
But , Soteriology as Hodge conceives of it, is reserved for the 
fi r s t three elements of the plan of sa~vation, the person of , 
Christ, a nd t he applic a t i on of that work. Eschatology is taken 
~p in the f ourth part of that work . 

" .," i b d" t" ", d ' -'- . Now, Soteriology narrow~y c onc e I v er , may elS lngulsne. I n ~e rms 

of i t s cons t itu.tive element s . These are: l)The Accomplishment of 
Redemption f a nd 2) 'l'he Application of Redemption. The accomp­
lishment of redempt ion is the main concern of t his course . 

1 



Both have to do with t he wo rk of God in the course of time through 
Jesus Christ ar.d by the Fo ly Spiri t, ThrouGh Jesu2 pre-emi1':enEtly 
in the accomplishment of redemption. 
But these are prefaced by a discussion of the Plan of Salvation~ 
Salvation i2 not haphazard, it is not a chance occurence, There­
fore we speak of a plan of salvation. And this plan is conceived 
O f 

" 
r +ht:::> 'a' .c' r<' " 'i-- U' Ad" h -+ -- , vi ~ mln _ 0-,-- \JOe. ano lS purposeQ uy ~ elm. n G.,ere.L·ore we 

are concerned no t simply wi th the plan but with that plan thought 
of as the Decrees of God, including the decrees of Election and 
Reprobati on . 

Start with the plah of salva~ion, the decrees of God:especially 
in the areas of Predestination and Reprobation. The Plan is 
worked out i n time in terms of God's covenantal r@lation to His 
people. Therefore the doctrine of the Covenant is taken &p at 
thi s p&!nt(cp. Hodge), after the plan of salvation. This is done 
in order to exhibit the unity in the outworking of God's plan 
and purpose. And that consideration of the Covenant provides a 
convenient transition to a consideration of the Person and Work 
of Christ. There understood to be the Mediato r and Guarantor of 
the New Covenant or of God's covenant grac e . 
I:-The-plan-of-SaIvatlon:-----------------------------------------

A. The Idea of a Blan of Salvation. 

1. There is a ulan of salvation. 

a. There is salvation. 
n en are under condemnation and wrath because of sin. 
And if we are to escape this condemnation and wrath 
we must be saved. The Bible tells us men have been 
saved, they are beinG saved, and they will be saved. 
And so we be g i n with the basic fact-- the reality of 
salvation. 

b, Sal vat ion is the work of God. 
God wh o is our Savior, cf. ,Titus 1:3;2:10;3 :4 . He is 
the Author'of our Salvation in Jesus Christ(cf.Heb. 
5't 9) • 
f ow, abstractly speaking, it is possible to say that 
man is the author of his own salvation. This i dea 
ordinarily requires that the who le concept of salva­
tion be radically altered. But although abstractly 
possible, as a matter of fact no Christian Church 
~rofesses such a position. Such a Church could hard­
lv be termed Christian. The term "Christian" refers 

v • 'S h . d ' .. t -,-'" us to Chrlst our Savlor. uc __ an 1 ea lS "au O E SO l>er1C 
or "naturalism" (cp. chart i n Warfield The Plan of 
Salvation, p .30). No Church is naturalistic by pro­
fession. All introduce an element of supernaturalism. 
Some are very debased on this element. Thus Pela­
gianism and Romanism are naturalistic in contrast 
wi th the supernaturalistic re 199ions. ( more late r) 

C it Ttle re ie. 2. conrp lex-i t;/- to ·th.2..t v.;or}c. of' s (.il"tla t io ~·'L. 
~here are a diversity of elements that enter i nto 
that salvation. And that diversity of elements cor­
responds to the diversity of the need created by 
Q.l' Yo c:"n!01T Q'l' versi tv shows and demonstrates the ;:~~ '-' .l J.. _ ........... v t.,; J 

greatness of our redemption. 
I,10st basicall'y ~ have to distinguish between the , c: ' • .l-auil t of our sin and the pollution of Sln. ~ln as l~ 
,-" L' '", 1 /., -has i t s consequences in terms O.L our JUQ1Cla / .L ega.t 
standing before God. And sir¥s it is disruptive of 
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our p ersonal experience and existence. 
God's salvation deals with sin in all its aspects. 
~nd that is to s ay salvation is as comprehensive as 
lS the need for which it is the divine remedy. But 
also note that salvation i n Scripture is wrought out 
i n time, over a period of time. 
Salvation has iborigin in eternity--with the plan 
and purpose of God. It has its consummation in eter­
nitY--glorified together with Christ at Hi s coming 
(and the eternal state beginning). 
Also introduces an element of diversity and comple­
xity. And beyond that the Lord God uses means to 
a~complish. salvation. He sends His Son to give His 
Ilfe a ransom for many. He sends His Spirit to take 
of the things of Christ and apply them to us. God, 
by the Spirit, imparts life to us. Also the Spirit 
in applying Christ to us uses the means 0# grace: 
the Word and the Sacraments. 

Put that all together. Since God is the author of 
salvation and comprises a variej;y of elements. It is 
proper to think in terms of a plan of salvation. The 
Bible does not lead us to think. in terms of a 
chance confltgu~ation of elements and events. It leads 
us to thiY1Jc in terms of a pattern. rnght also intro­
duce the term "System" at this point. Salvation is 
wrought out in terms of an orderly plan, and hence 
we have a "plan of .: salvation.": . 
Compare I Cor.14:40. Primary reference is to the 
public or communal aspect of worship. Reason given 
f or i t is given in vs.3J. Therefore order in the con­
duct of worship is simply to be a reflection of the 
orderliness of God Himself. He is a God of peace. 
Thus if the principle of orderliness is applicable 
to wo~ship,how much more so is it applicable to the 
accomplishment and application of redemption. And 
therefore salvation is to be thought of as wrought 
out according to a plan. 

2 . That ulan of salvation is an Eternal Plan cf Salvation. 
If saivation is wrought out according to a plan. Then 
salvation and that plan are ~idistinguishable from one 
another: the Plan and its Execution. Compare e. g .; an 
Architect with a plan which a Contnactor executes by 
b -'d' 't Ul...L lng 1 • ., 
But since the plan is God's plan and He 18 above t1me, 
so also the plan is above time. Building on the Cre'ator/ . i 

~~~: dist i ncti on. Hi s plan is t herefore a supratemf0l'''l:i p q.~, 

a.God-' ahd ' His plan are supratemporal or eternal. 
God's eternal plan or purpose i s what we a re dealing 
with now--His Decrees. 
~'lS C, if7 --"'dhat are t he decrees of God?" 
Ans .-- "The decrees of God are, His eternal purpo se , 
according t o the counsel of His wil l , whereby , for 
His own glory , He has foreordained whatsoever comes 
to 1)ass." 
'1"he.L dec rees of God are c omprehensi ve and therefore 
include the whole sphere or plan of salvation. 
Low, s i nce the plan of salvation reveals order in 
God's dealings , the topic is sometimes dealt with 
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under the rubric of ... 

b. the Order of the Divine Decrees. 
"r' lan of Salvation" and "Order of the Divine Decrees" 
are used interchangeably. 
F 01;V sinc e the pec.nees' efl Gadi ane r eumprehensi ve, the 
6rdepr'of the Divine Decrees includes more than the 
,:ccomplishment and application of redemption. Also 
lncluded in the Order of the Divine Decrees are the 
~ecrees with respect to Creation and with respect to 
:ehec/E'aill3::c ef Man. 
Warfield p.l1-- this topic, the plan of salvation, 
includes "the entire course of the Divine 

-. ' ~-~: , dealings with man, which ends i n his 
salvation," 
'rlie term"the Plan of Salvation" has the advanta~7e of 
-p • • -.:> _ocusslng In on the basic thrust of Scripture, which 
is salvation from sin and its consequences. 

c. Is it presump\lOus to talk of an""Order\\ of the 
Divine Decrees?? 

The plan, decrees, are prior to their execution. And 
that priority is an eternal priority. How can we, as 
mere men, mere creatures of time and space, presume 
to speak of the Order of the Divine Decrees? 
Also, Order presupposes sequence. How can we speak 
of sequence in the eternal God? 

May I suggest, it is not as though we propose to 
mount up directly, as Calvin says, into "the blind­
ing light of the decrees of God." Or peer into the 
essence of God, some sort of beatific vision. 
We have to respect the Creator/creature distinction. 
And concretely, that means we must live and can only 
live in the light of the revelation of God. And that 
revelation focusses our attention on what God has 
done and i~ doing for us in the course of time. Our 
history is contihuous with the history written in 
the Scriptures. Life in the covenant is continuous 
with the-covenant that God established with Jesus 
Christ on this earth. And that revelation which tells 
us of God's .orking even in the world today, also 
teaches us to trace back what God does in time to 
His eternal purpose. 
And so it is- in-terms of the historical unfoldi ng of 
redemption and of what the Scriptures say, that we 
presume to speak of a plan of salvation and the Order 
of the Divine Decrees. Therefore for theology to 
take up th i s topic is not presumptuous pride but 
the obedience of faith. 

3. Biblical Allusions to a Plan of Salvation. 
We have been arguing from general Scriptural principles. 
Now, more explicit allusions will be taken up. Cf. Hodge 
on Epli :~J_: ~o. ;)-:9. 

a. II Ti mothy 1: 9 ,1 0. 
Here Paul sneaks of the salvation of God,and the fact 
of God's cailing us with a holy calling. This calling 
is not God 's reaction simply to what we have done. 
But it i s a calling which- flows from the purpose of 
God. It is accordi~g to His own gracious plan. And 
that plan comprehends not only an experienc e of sal -
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vat ion, now, i n terms of our calling . But also the 
giving of the S?vrmr 2000 years ago, i t is a lso a 
part of the plan. Further purpose extends before the 
begi nning of time into eterni t y, the counsels of. 

It is a purpose or plan which unfolds in two stapes 
Fi rst, the revelation of Christ i n the fulness o~ ~ 
time. And second i n our calling on the bas is of the 
redemptive vvork of Christ. 
And, the mai n point) we are where we are, not because 
of wh~t we have done, but because of what God has 
done in Christ. And He had planned to do t his. The 
Bible oft~ltl speaks of God's purpose. As often as t he 
Bible s peaks of God' s "purpose" we have a reference 
or allusion to t he plan of-salvati on. 

b. Ephesians 3: 8-11. 
l";ote the use of oh·~It':I,Mvs. 10). r .. ;rv has "administration" 
of thes mystery"; RSV "the plan of th:e <::: mystery" . 
Th i s "plan" is surely a plan of salvation, bec aus e 
Paul is preaching Je sus Christ and His salvation to 
the Gentiles. It is a plan kept hidden i n ages past, 
but is now made known , unfolded by God i n time. 
Vs .11 the "plan" is spoken of as His purpose. Al so cf. 
use in II Tim. 1 :9, 10. A pre-temporal plan, a plan 
ac comp l ished i n Chri st. 

c. Ephesians 1:10. 
"economy of the fulness of time" 
Some probl em with terms and verse. Would appear to 
be a reference to a plan of redemption unfolded in 
the fulness of tir.1e. Cf. vs. 9 nystery of Hi s v'lill and 
of His go od pl easure . Cf.vsl1 speaks of predest i na­
tion ac cording to Hi s purpose. Further, God works . 
all things accord i ng t o t he counsei l of Hi s wil l . 
~ain poi~t--redemption is a phase of God's a ll-en-
compa~sing·plan. - -

d . The dis tinc tion between Biblical 
and The ologic a l concerns . 
As you look over those texts and review them, and 
then you compare the t hrusts of t he texts with t he 
topics taken up by Hodge abd Warfield , under t he 
Plan of Sal vation and the Order of the Divi ne Decrees, 
you may perceive a difference, a difference of 
inttf?t'est. In Hodge and Warfield the discuss ion c en­
te rs largely on the question of God's work i n salva ­
tion; and on the relat ionship of man's contribution 
with respec t to what God does. Now, how do y ou per­
c e ive the relationship betwe en those quest ions ? 
As Warfield unfo l ds his discussi on , you have, on the 
one hand, Auto~oterism, nan saving himse l f(virtual -

) 0 .... ' .... .....--. ,. ' . , ("~ l ' ,-, ' ~ r 'D _"" .J... . l y , 'n lJne 0 L,ne.r nano., you nave vo. V1u1t3m ur 1 a~ ('1-
cularism, the most cons istent representation of the 
truth that God alene is the Savior . And between those, 
various de grees of Synergism, or Co-operation between 
Go d and Fan. ?hese are the Dasic Pr oblemat ic s of War­
field. 
f ow, these questions are all impurtant , deserving of 
Scrinture's notice a.nd answer. II Tim .l: 9,10 is a 

~ , . . j' . , t . .. ' o· 0' n r~ t 0 ~ 10 C:' 'passage from whl cn we car'. <. raH G.a a l.u r.~ C!.. l u-

0er that sort of question. 
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But in both of the Ephe sian passage s the orient a­
tion is somewhat different. It is more historical. 
The contrast, that Pa ul brings t o our attention, is 
one that lies on the historical plane between what 
is true before the coming of Christ and what is true 
in view of the advent of Christ. The Mystery, the 
plan which was hidden in ages past, but is now re­
vealed, This aspect is also in II Tim. 
The point of the above--as you study this area, and 
contemplate the plan of salvation, you will be aware 
of the fact that, in Reformed Theology, the discus­
sion is cast largely in terms of the issues that have 
arisen in the History of Doctrine. E. g ., the ques­
tion of Synergism. That is why I have given the tit­
le to ~ in the Outline that I did. 
But if the orientation of the topic were more to the 
text of Scripture, the texts alluded to, then the 
whole discussion would have to be recast and oriented 
more in terms of the His tory of Redemption. And your 
cone ~:ption of the Plan of' Salvation \vould l:ot be 
oriented to a certain problematic that arose in the 
history of doctrine. But it would be oriented to the 
historical unfolding as we have it in Scripture. 

4. Terminology. 1/ 

The two expressions--Plan of SalvationO;\/I'Order of the 
Divin e Decrees." We will reserve the term "Order of the 
Divine Decrees" for a consideration of that order as it 
is exhibited within PaFticularism or Calvinism. 
We viill use' Pian of Salvation" to discuss the basic pat­
terns which have emerged i n the history of doctrine. 
One further distinction to be aware of. Some confuse 
Order of the Divine Decrees with Ordo Salutis/Order of 
Salvation. The Decrees have a comprehensive picture i n 
view: Creation, Fall into Sin, Election, Decree to send 
Christ to redeem the Elect, decree to send the Holy Spi­
rit to sanctify, etc. The Ordo Salutis is very narrow. 
It has in view the work of the Holy Spir~t in the appli­
cation of the redemption of Christ to particular per­
sons. Consists of the topics: Calling, Regeneration, 
Justification, etc. 2-6-81 

B. Basic Concentions of the Plan of Salvation in the 
, ; Hms:to~y blLTfueq!ogy. 

(Will be following Warfield's discussion. Ch.l outlines the 
conceptions and sets them over against one another. The 
bubsequent chapters do eac h one: Autcr.8oterisrn, Sacerdo­
talism, Universalism, and Particularism/Calvinism.) 

1 A t'-- .... m''-'" '- • • r.U o..:.-PO"L.erlsm-- lneQ53o":...erlsm. 
Self-salvation vs. God-salvation , God saves. 
Autosoterism holds that God ha s left man to save him­
self without any supernatural help on His part. War­
field calls it r aturali sn vs. Supernaturalism, where 
God i nt ervenes for man's s alvation. 
An example in Scri pture of Autosoterism is Gen. ll: 4. 
This Carl be seen, at least as an example, of human. self­
sufficiency. It is coupled with a re fusal to fulfill 
the Cultural ~andate: r eplenish and fill t he earth and 
su~bdue it. 
Autosote rism is the prevailin.g view outs ide of the Chris-
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tian Faith. By defini tion, -:.;butside 0.£ the Christian 
Faith, there is no dependence on God for salvation, 
The conception of salvation is different, even radical­
ly from that of the Scriptures . Whatever man may per­
ceive in his experience as his need, that need can be 
fully met and supplied by the resources within man. 
Which resources he can lay hold upon by his own strength 
and power. Autosoterism is not found or professed with­
in confessional Christianity. Some approach is made to 
defining man's need in Scriptural terms: talk o~ sin 
(usually). Some justice is done to the fact that God is 
the Savior from sin. Therefore there is no pure auto so­
teric conception in professing Christianity. 
Butt there are approaches to it. Thus, Pelagians and 
Romanists are to be class ified as such, according to 
Warfield. 

Pelagianism--the closest approach in the history of the 
Church; fifth-century. There was not enough grasp on the 
truth of Scripture for it to survive. According to Vlar­
field, Pelagianism in its purity affirms that all the 
power exerted in saving man is native to man himself. 
Human nature is created good, is endowed by God with 
power to live an upri ght life. If man chooses to do so 
he has the power to live before God upright. This power 
was not destroyed by the Fall of Adam, noi' by the pre­
sence of evil in the world. A supernatural element is 
introduced in that God has g iven us His law and provi­
ded us with the example of Jesus. And both the Word of 
God and the example of Jesus Christ encourage us in the 
right direction. r::an has it wi thin his pov/er to do that. 
Strictly speaking, you could not speak of a redemption 
in the biblical sense. 
Augustine and Augustinianism prevailed, but, the purest 
form of Augustinianism did not prevail unfortunately. 
Semi-Pelagianism arose soon thereafter. It established 
the necessity for divine grace. This is its point of 
difference from pure Pelagianism. Apart from the grace 
of God man is not able to do good. ~evertheless, the 
free-will is able to cooperate with the grace of God, 
Also the Hunan 1'1111' is crippled by sin. But it has a 
certain freedom ascribed to it. With the assistance of 
divine grace, which is infu~ed, man is able to wi ll 
and do that which is good. Grace is infused when there 
is an inclination of the will to do go od. God as si~ts 
the human will to do that which is go od. Grace is neces­
sary. But man, not God, makes the beginning, the point 
of initiation. 
Has the necessity of grace, but me key is cooperation 
of free-will. Semi-Pelagianism did not become the offi­
cial position of t he Church. The Council of Orange(529 
ft "'" ,.- d'S· . D I . . 
~.0.) can emnea eml-le aglanlsm. 
But, this does not make the Roman Cath6lic Church Augus­
tinianl 'Hhat prevailed VIaS what Vfarfield called "semi­
semi-Felagianism". Semi-Felagianism argued for the neces­
sity of grace. Semi-Semi-Pelagianism goes beyond and a 
argued for the necessity of prevenient grace(~--be­
fo~e, venire--to come). The initial s~ep is taken by 
God not man. Free-will is weakened; can't believe or 
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love God. But the grace of God works in us the impulse 
to call upon God. And that faith which is inspired by 
God, sometimes called prebaptismal grace, that fa.ith 
consents to the teaching of the Church and i n consenting 
impels us to baptism. At baptism you receive an infu­
sion of grace that renews the will. After Baptism we are 
assisted to perform the works which are meritorious in 
the sight of God and therefore instrumentally deserve 
the reward of eternal life. Compare the Council of Trent 
for a setting forth of this position. 

Have established the necessity of grace with semi-Pela­
gianism, and the necessity of prevenient grace with 
semi-semi-Pelagianism. But we are not quite up to the 
doctrine of Irresistable Grace. Because basic to the 
Roman Cathmlic position is the notion of the reigning 
will of man. The element of autonomy is needed to have 
a true and genuine man, and expanded on in the concept 
of merit. Doctrine of salvation is by grace. 
But R.C. does not belkve in salvation by grace alone. 
R.C., strictly speaking , is not Pelagian or semi-Pela­
gian. But, there is always a pelagianizing or autosoteric 
element i n it. As Harnack notes-- the key to Trent is 
the notion. of merit. It is alvfays present howevermuch 
vveakened. 

But, pelagianizing tendencie s are also present in Pro­
testantism. It entered Lutheranism through ~elanchthon. 
It had and has consciously rejected synergism. Any crass 
form of cooperation is excluded(e.g., that of Trent). 
'iIi thin Lutheranism, nan has the power to resist the 
gr a ce of God. Not synergism but the human will enters 
into the process of salvation. It is in a negative way , 
in terns of t he idea of resistance to the grace of God, 
The Calvinistic Reforma tion sees it in Remons,trant 
t\rr1i~';~ni C''''', ~1r'd l"'ter 1'''' 1'I ecl r,v ~ Y': A'r1Y1 1" ni ~ nJ' ''''''''(t o+h ""re 1'. __ , _l Ll.a. ."_,-, ,," C;, L'. -v, . _ J.!.,. U C.; 0." _,,_ -" _a. _'-'1.. .J In.. ~ 

!-'~l ' . ' +' t, t ' . ) ~Q V1D1SG1C a.Jerra lons . 

Warfield concludes his discussion of Autosoteri s m with 
s ome. comments on I\'Iodernism. I n r";ociernism, abandoninf.' of 
substitutionary atonement of Christ and the bodily Resur­
rection(though for~ may be kept, not substance ), means 
the death of Christ does not really destroy sfun, nor 
does the power of the Resurrection really i mpart life. 
Thus ~oderni sm is real ly autosoteric in character. 

r ot all Dositions which are found i n Warfield can 1::-e 
~ , 

c lassified as Autosoteric, as such. Roman Catholicism 
and itrmir;iar;ism are found unde-r other headiEge. 
The :-poiy)t is: anytllint~ srlo1':"'t of C::J~lvir sr I i.~ .. ·_t·~~o(1·~1ceE 
ir~ to -tl!.c ~~) 12.r"':. o~ SC.-1. j_\fc.lti c ri 2.t a l eT().e ( .=, t 0 ~f 3. t ), -to::' 0 t:e r> 5. E Y;1 t 

t o ~ ~rE~ier or lesser ~xtent. Autosote rism at its core 
is de~tructive of the Gosiel and Christianity. Its con­
sistent application will exclude the principle of grace. 
And also, the principle of grace will exclude the auto ­
soteric element when consistently applied. 

2. Sacerdotalism- -Evangelicalism. 
. . (1 -,-' ) C - -'- • , "~ , d -'-1 ' Sac p,rd.o,s=Drles-c a \,,In . ...) a.lva 1,,10n 1S I!llfus 'c ere "l1rougn 

the Driest as a funct1on~ry of the Church . 
Tf t~e ~ssue between Autosoterism and Theosoterism was 
- • - ~ ,.. -1-'" -+ I . , f'v " !!)"f "V!ho is t he Author of S8..LVatlol:'? Then "rus lS I,- fl,e- t3 ~ '''' I --")ipy! does God save? " 
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~he question is: whether God saves by a direct operation 
of His gr'ac e ', by dealing directly UpOL each per son He 
sav(:~s by acting on their mind and heart. Or, does He 
deal with persons through means or instrumentalities: 
specifically, through means He has deposited His saving 
grace and power for further distribut i on and applica­
tl OY'c. 
Does God deal 

" " " 
tB.li ties? 

imY!ledia te l ;v­
media tel~i 

wi th 
!1 

t through irl2tl""'Lln~en-

There are other points of divi sion also. Sacerdotalisn 
takes the view that Go d deals nediately with man. There­
fore God has appointed a certaiYl institution which is 
the s ole depository of His savinz grac e and power. God 
does no t save by a direct operation of His grac e. It be­
comes the hallmark of Sacer. th~t the Church is the Inst i ­
tute of Sal vation. 
Pore specificall y, the Sacraments are the means through 
wh ich the saving power and grace of God are deposited 
in the Church and become operative in man. The Church 
, • '..1. ~ . -. l ' +' ' , , • "1' nas a~ l~S Q1 SpOSa a ~reasury o~ grace, wnlcn 1S ~lS-
pens ed through the sac ramental system, to which men ap­
ply. For example, without baptism one can not be saved. 
You need its infusion of grace in order to' be purified 
of sin. We are forgiven in being baptized. 
Roman Catholicism maintcdns the pas i c : princip l e -- "out ­
side the Churc h there is no salvation," due to the incHs­
pensibi lity of 'the sacraments(Latin phrase: ext~a eccle­
siam nulla salus). Protestants can also say this, though 
it is modified slightly. Cf., 'NC? XXV ~ 2 "no or a inar.¥ 

• 10 • 1 . t t' - -Ir ' ,. POSStOl"l ~ 01 sa~va~lOh. 

Th~ idea i s not that t he Chu ,. "h, 1s the rnsti t .. !!tte ISf Sa~­
vation . But the Church is the Fellowsh ip of Believers 
together with. their children. That i s to say, the fellow­
ship of those who identify with Jesus Christ by faith. 
In s o doing we are als o identified with the Body of Christ, 
whic h is His Church. The Church founde d by Christ is a 
visible Church. Not two Churches, visible and invisible. 
It has invisible aspects. OCembership in the visible Church 
is not an optional benefit, but a solemn obligation. 
The Church is not a means to salvation, but it is the 
com'oanv of the saved, outside of which there is no ordi­
na~; p~ssibility of s a lvation (cp. I In.l:)). 

In ~.C. the Church becomes identified as the hierarchy. 
rather than the people, in terms of the principle ubi 

, .' . l' 1/ , • 1 -., 't' . eplscopUS 101 ecc eSla -- wnere ~ne Hlsnop IS onere IS 
the Church:( For Protes t a nts the Church is , -l=' I-a '~ people of 
God, 

1 • •• ...p ~ p Q~ ...... ~ --: .......... 
~_~ln pOl!.LS-~~~~.E , ." 9, vc--Ll ;:j ill: 
God will:::; the salvation (jr--all men by an antecedent and 
conditional will. Which means: God desires the salva­
tion of all men and has made an adequate nrovision for 
their salvation in the Church, in its sacramantal sys­
tem. Now in accordance with the antecedent and condi~ 
tional will , God sends Christ to make satisfaction for 
all men. Once Christ has made satisfaction, God cornmi ts 

l...' ., n -\ ~ .. .i ... 1.,.,. (~ 1 c~ ," i .l.h'uc' ·'It.tle tsr~1ce 8.11Q pOV'ler""l 01 sa.J..va t.Jlorl 'CO Cl18 ~Jr!ll)~ rl~ ... '1.11C -"" - ... ) ;: 

by a consequent and absolute will~ God wills the salva­
tIon of all those whom Ee sees wi~l make use of the 
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appointed means, 
This basic conception is also found in Eastern Ortho­
doxy and High Anglicanism(Anglo-Catholic ism). 
But also in Lutheranism one sees some elements. Con­
fessional Lutheranism teaches that th~ 'gt~ce of salva~ 
tion is conveyed to man in the means of grace and 
otherwise not. 
Now there is a large difference between Lutheranism 
and Roman Catholicism. The accent is not on the Church 
as the depository.of grace, but the accent is on the 
indispensibility of the means, But also the Word is 
pre-eminent. In the case of Infants, baptism always 
regenerates. The grace ministered can't be resisted. 
Sacredotalism comes out in the idea that the Word and 
the Sacraments are interposed between the sinner and 
God. 

Sacredotalism is also seen in"\the Heformed. 
r:ote in this connection the Theology of r1ercersburg;. 
J.W.lievin and High Churc h Calvinism. Basic idea: the 
Church is the perpetu~tion of the life of Christ on 
earth. Saved through participation in the organic life 
of the Church. 
Three problems with Sacredota,lism( 1 8[ 2 are ccnflated; 
also cf. Warfield;Pf,h&-Oj; 
1 ) There is a loss of personal contact between God and 

the sinner, because of the intervention of the Church. 
"Go d is experienced as a force, rather than as a per­
son. II In R. C., "the Church is the • storehouse t of sal­
vation ... something ... stored for use as it may ce needed." 
cf. mechanical use of the rosary, mass. This is com­
pensated for by a rich stream of mysticism. Also, 
compare the Charismatic movement influence. 

2) The operations of grace are now subjected to the con­
trol of m~n. The Spirit is sucordinated to the Church, 
or the Church takes the place of the Spirit. 

Over against this, the Reformed always stressed the sub­
ordination of' the means of grace to the working of the 
Spirit. 

Error survives and has longevity usuallY as a parasite 
on the truth. But autosoteric elements vihich survive 
survive as a parasite on th~ truth that God's grace, 
although it is sovereign , as the Calvinist insists, i s 
not applied irrespective of our re sponse. rot on ap-
e ount of our r esonse "but ho t irrespec ti va ei thaI'. Fot 
because of belief. God saves believers. ' 
C'om'" -' ~c-h ..l- c~ v "l·Y"i~P.C."·op.c+i,reu nle''''Y's' ~ Ilf,l'!\r-iU''''''ph or" ('·rac n " )...) [i .... , ~UJ....(:., J. L v ~"'~~.j .... __ ..... '-'.J.. _ u_ 1/ .1 Gi..1..l. d.. ... ...r... ~l! .... .,. U' - ........ 

~f. K.Barth ), but this is not the biblical conception. 
Sacerdotalism survives by virtue of its appreciation of 
t '! ~ '1~ ' • " r:1 -. .........,. ( , .., " -+ ..... 0 a 
"{l e (J!lUI~C.n. ciS 'the DOC1;Y' 01- vrlr··lS,,(~. }.rlci c~r l cs appl~eL l ~-

tion of the impo r tance of the means of grace . 
Warfield, on p.SO, is just a little conde sc ending with 
respect to the means of grace, It is true that the means 
are not necessary in the sense that one 9annot be saved 
without their use. But the Holy Spirit is pleased to 
work with the means of grace. And in their use the Church 
lays hold of the power of "tl'.8 SpLci t. 

Calvinism has not gone the way of Anabaptism or Quaker-
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ism, or other spiritualist movement s and dispensing 
wi th the means of 'grace. And in that 'Nay to stress the 
imme diacy and direc tness of the working of God. God does 
eta l~",+ l + ';c -I ""r.;o.Cl '-' u'''': 1.]""0-,'1--'0 ,,,'I+ h -l-he ' .'10,~~Q'( "' ·!·~ l··1' ~, r': !"'l-'a _ . , vv_v -.I._ V ...t. ........ "t;I>'iR~ \,J .!.J.!. ........ J-...., , ~_ V _ l.. t 1 .... · _L \L....:..:. "..,;c:. ....... -

ments). The Sacraments are not int erposed betvveen God 
and His~eople* but neithe r are they disposed with. 

2-10-81 
J. Universalism--Particularism. 

a. Distinguishing features of Universalism. 
Warfield distinguishes Sacerdotalism from Evangeli­
calism and points out that the distinguishing f ea­
ture of Evangelicali sm is that God saves men by deal­
ing direc tly with each individual whom He saves. 
That is not to denv God's use of means. The Church 
and the Church's ministry are recognized as the means 
by which God works His saving will in the world. 
But1 the difference from Sacerdotalism lies in t he 
fact that God's saving grace and power are not de­
posited, as such, in the Church. So that the Church 
t akes the place of a direct encounter with God, The 
instrumentalities do not work ex opere operato. 
Therefore the instruments, the means of grace, do not 
exclude the direct operation of God in the heart. 

But now, there are also differences among Evangeli­
cals. God saves by a direct operation of His grace, 
and yet, i t i s also true that not all men are saved. 
The explanation of the difference among the destinies 
of men is the source of disagreement among Evangeli­
cals. 
How are the differences to be accounted for? Thus we 
have the distinction within Evangelicals between Uni­
versalists and Particularists. 

1) Univ ersalism. 
The dis t inguishing feature is t he thesis that, i n 
His saving operations, God works equally on behalf 
of all men and in all men. As such, compare the 
doctrine of the At onement. The atonement of Christ 
is an a t onement on behalf of all men. It is uni­
versal ir:-\>cope. Therefore we would have to con­
clude, of itself, the atonement does not actually 
save anyone, But, the atonement makes the s alva~ 
tion of all men possible. It puts them into a 
savea 'cle state. It does not s ecur e the salvation 
of any man. rr he aton':3ment has refe r ence equally 
to all men. So then, on t hat view, it is not God 
who makes men to differ, who discriminates among 
men in His sav ing operations. But t he discrimina­
tion a r i ses from a different qua rter. 
"' h '" q' l° f'-f' 10 0 , · '1 ,l- " ,· 1°+ 10 Q c:: ee1-: ~~L' + 0 (' o,v" \'7 l0t·1,., '~S' 1" n::.._ -:.. .i _ e .l.. ~ ...... '-' \-,,1. -L.. 1..1\:_ v ~ u .... :.. _L .L 1 ?"~ } iJ V' r ._ ' 'i ll ...l. ~ ..!.. \...- I..A. 

rl 10 l'i r C C "'~Y-t r~ u,~ uu ... l ~ ~'vec; c.1 11 r"l O ~ .... l ·~ ,. .... c. c+ l ·\! by' a d le r-" e f~t u ;j Io. ..... c ~'-.l. ~,l --..i • ,-,c:t ~ ................ ~t.1'-".L J.. U..L ... '-.J V_'J' . ... -

0-oD ~g+ ~ ,~ r ( ,~a Ol'n rJ-~PO~ tn S~00r' " ypt rO"ur ~ " rrle~ v..! ........ __ ~v ~. \ .... !- \ ... :.. ... ..l...I.t-' l...J~'" v ~ ............... ,- 9 ' " " ___ ..... , ~ J. ..... .>..J.... ...L. 1( : .1 ... 

2.re s8.-v ed~!I I t vlou,ld appear' t llai~ the c onc lttsion. is 
unavoidable : t hat God i s r e sponsible f or t he f act 
that a l l a re not sav ed . If' Ee is respo ns i ble for' 
thi s , th e~ i n that sense, He i s th e c aus e of s i n . 
It is a ne ga tiv e kind of cause of sin bec ause He 
(Joe8 r10t ac t ~V {le rl l-~e couJ_ d. }· :_ 21.~·/ e Eicte (l • . A.l~d. so j ljY 
equa lliz i ng and universali zing God 1 s sav~ ac -



tions, by making t h em equal wi t h r~~o~anc e to all 
me n , re spon~itili~y for· damnat io .·is transfered 
~frc ~-' ·; ~. ().:: -:: 0 -:~1 8.r~ to C~od i s c leaI~l:y" 110t respOLlS i tIe 
for the f act tha t some me n are not saved. And so 
now the problem is, that Universalism is stressed 
at t h e expen s e of wha t is truly Evangelical. 
l-,:s.rnelv· that Goel ctlon e. }iis \:\fork a~lorH-J S8.'\les. T,-.!}1en 

t 'rle ~:-:'I1~ Y'" o:---o~r;::1+-l' 0 ',,,<::: ~~uY1i-\fprs"'l~ z~r1 +hc " l ~ t -- ....... a . .l.._. t::, l ....... _ ..... -v _l~ Cl. __ -l_ ............. ~.J. c U , U ... .I._.L ..1.. 

is me n ts ac tion s t hat become decisive. 
A place is given t o what man does. The r e is diver­
sity( not a ll men are sav ed), but the causal fac­
tor is found to lie, ultimately, ~ith man, A dif­
ference among men i s why some men are saved and 
others a re no t . Ka t e the entrance of the autoso­
teric element. We now s ee the resurgence of the 
O i d Pp 1"" CFl' ~.., ,~ - ~ 11D'L' S+ 1 Y1 .j a'-, ,,· ..... r. +·"over:::,e··.., -- ~ .............. '--'- t:::' --1.. .. 1 ,r l. ..... t.t:;. '\.\. 'J-L-.J.~...- ... _ ........ v ...... v;.. ~ .. Y it 

2) ~arfield has three t Des of Universalism: 
a Remonstrant - Arrn. inianism '\ Classical --c orres ­

ponds to serni-Pelagi anisrn. 
b) Wesleyan- Arn inia nism--corresponds to semi­

~emi-Pelagian i sm . 
Bo th rnancige to a scribe 21 nlea,SUl' e of' a1J~t01'10rtl:1 
to rna r . To t h a t ex-t er Lt, ·th e ~~l are eX)~:."fnples of I , 

S~/r1ert; is rl ~ 
c) Lutheranism- -avo ids s ynergi s m b y maki~g the 

di scriminating fac to r t o be non- res i stance . 

For Rem-.. L.. l~r(l trl e de ·t erT:1iriirl~s factor' is co-oper·ati. orl ~ 
For" \1 eS-.l\ YTl P H !T " f ! II i rap T· overne r~ .. t >0 

Also, Sace r . i s universalistic f in the sens e that 
t he s acrame nt s a r e availabl e to all who c a n avai l 
themselves of these , Beyond t~at, pr evenient 
grace i s un ive r sally operative. When the Church 
minis ters t hat grac e i t may be resis t ed. 

b. The Pattefn in Evange l ical Luthera nism . 
Gc)d fr'o~ } ~ is g eYlera l o ene \Tolenc e vv i lIs arld i r1i:erlcls 
the salva t ion of all men. And in order to effect t h is, 
God sends Hi s Son to make satisfaction fo r t he sins 
of a ll E!8Yl t all their sins. And then God purposes t o 
give to all men the means of salvation . And there 
are singled out t hre e poi n ts i n redemptive history 
when the universal s pread of the Word of Go d was ac t u­
ally r ealized: i n the t ime of Adam, fo a h, a~d t he 
t ime of F2ul. ~nd then Go d predest inate s a l l t hose 
to s a lvation ;He f oresees will repe nt a nd believe. 
~{ Tt-. .,>- d.oes 0 118 l:; el i e\re an.d t rl€ o·t}1e r~ r~ot? 

~~~ t he Classic 1 uthe r an- - one resists the grace of 
God and t he other doe s not . And t hat posit i on is co­
ordina t e ~ ith a~o the r f actor , whi ch i s of utmost llli ­

p or'"tarlC e -for' :L :.) t:ne r',C1J'lislYl" A.r~ cl t:1-: f:3:t is ~t he dactri rLG t 

tha t t i"i8 '/1 or",:l ar~(i S~3.crarneY1t s }12'l e i rJ1er"c Ylt ir1 t}-l erl a 
sLlpe :r·rl E2 .. 't 1Jy'cLl. f-:· 2.\/iY~;; p O\;'vT er' . }';. [ ld. tll c"J. t l) OVlel~ tly:.i.f o rFlly 
.is s 'Lte;:;; i r: 2 ?:3.1 \r 2.. tio r~ \v}~lE:: r' :::0 ot-stac.le E are iy:t or"'po s ed~ 

T}", e C h a ~.' 0. C t to' l' :i. ~) tic s log ac', - ; T "~ h ; 1.,:. ; 0 ~.~ ~ f .' ;:(~ ~.:l~"=l';~ ~ .. ,:. t .~'- :I~ 0 '.;1.' ~>~.'~ : _. peT verbum. throuch the '.1ord. '. __ ' v_._ , _ __ !. ' _ " _ _ . 

cu~ ver~o f with the Wo r d. ? he link between the Word 
a nd th e Sacrame n t i s s omewha t l o os e n e d up in the 
:~e =f o:!:~rn e d. G o ~--~c c lJ "t i 0 (' ) 



One who has teen baptized as an infant will be saved 
if no resistan0 e is offered later in life to the 
grace wrought in baptism. 

c~ Remonstrant-Ar~inia~~sm. 
Began in the seventeenth-century, in the fetherlands. 
See I-[o (j ge II: 32'?ff fOI~ a s1.xmmary. S ortie of the leadirig 
theologians were Episcopius, Lintorch, and Curc ell ae-
us. 
Basic idea-- a11 men have faller: in Adam and B.re in­
clined to sin. ~hat state is not sinful, because 
only vo l unta ry acts are sinful. And so, inherited 
deprav i ty does ywt deprive the)nan, who is fallen, of 
all ability to do goo d, ~he ability to do and to will 
the good is indispensable to human nature as such. 
Now, man has retained therefore a ~atural ability by 
means of which he is able to cooperate with God in 
his own salvation. That natural ability is not, of 
itself, sufficient for salvation( and there is the 
point of contact vd til semi -Pelagianism: the necessi ty 
of grace.). Man has natural ability but he nee ds the 
assistance of grace, And God has supplied the defi­
c i ency. Go d has given to all men sufficient grace, 
and those who cooperate with that grac e, are saved. 
And then God foresees who 'will cooperate and then 
predestinates them to salvation. 

d. Wesleyan-Arminianism. 
All men fell hl Adam and are therfore under the guilt 
of the first sin. By nature all men are in a state 
of total depravity. And are thus totally finable t o 
do anything to promote the cause of their own salva­
tion. Nevertheless, through Chris t, all men are deli­
vered fr om the guilt of Adam's first sin. All men 
are endowed with a principle of life which is im~ 
planted irt the soul. And that means tha t all are en-
-'l o',r::,ri 1.'·~ -;'1-, ~u.pf'l· C ~ en';' ~;,r~a'" e/a' bO; ll' -1-,,- 11 y,rl t"l e re-f'or c \. .... \ ~ ...... u ~V.J...Ld.l. ~..L __ L ... . 1.,.1 b L,; ~ vy • ...... ;. A- '-<- 1_ .l. ...... , 

although there is a doctrine of Total Depravity de 
facto, there is no one who is totally depraved. 
That abili ty is a graciously restored ability, not a 
natur?l ability as with the Remonstrant position. 
Sufficient grace 'nd abi l ity are universal and the r e ­
fore all who improve that grace are s aved. The diver­
sity among men i s explained by the respons e to suffi­
cient grace. Salvation is contingent then, upon the 
irnpro"le merlt of' sufficier1.t grace. ~/'1113_-t c1ete1:--nlines tllG 
improvement is 2.0 autonomous decision on the part of 
man. I'Jot due to any sovere ign ope rat ion or endow­
ment f r om God. But it is the decision whi ch find s its 
root in the autonomy of man himself. Therefore you 
l'lav?e tt18 str~ess Oll DECISIOI\: i11 p ... rmirliarl e'varlgelisrn, 
Ar: autosoteric principle intrudes. 

e. Another Dimension. 

~~i ~i~:s b~~;~~~n~r~:~ ~~~~;~ ~l;'~d c ~~:p~=~sh ~ o~:~ e;;~~~r>-
3,,:;ani~;. -- t~ tI12 c }-'l(il~ac -tcer~istic f 'ea. tu~re oi' trl is pie'ty is a 
-~. '>~o ""0" 'Lt-YO'"' , "0 y, S' r, -~ ,..", , c: ,-, c. co S Ol.,ro .j,..., t J' m ~ -j- e -u' P Y' :::; 0- n::\l C on1mul'~' l' 0;"1 VV.L~ t'h }-I J,.. • .!.... 1 . ..!.!...J \J .... " \.......L v. I,.A.. '"-' .l. 1,,--, >..J ' .L. .L L _ U,'-"o iJ .r ...... ~l... 0....: ... ............. • - . 1 :.. 

C-od i~h_e S 8.-/ i or" t 01'-1 \Vb.Oln .J.cl1e S 01).J_ 1'"'88 t s v/i th imlnediate l ove 
- . • ('. " >,' •. • ·-n " ·H';"l'~l .. "".i·l· -.J..O ..j..u·hp· arlC. T1:'L-lS~j ' C"\T10US.i.j" -cillS :p le't~T 18 l,.i lllV-L'..lVl.ct. l""'\J _.G l; --- ~ 

COI"e; ;3..n.cJ. jeper:cls £'o:t' its ~3Upp O:r'-t 011 an i~r1 ·tense cO(l'victioY1 
that God the ~ord deals with each sinful soul directly and 
for i tself' ~ ~! ... ,Co,- t"C, j 
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Warfield is right, especially for his day, that it 
is an "individualistic" sentiment that informs Evan-_ 
gelical piety. And then he finds it to be an odd con­
trast that so many Evangelicals see Godts saving acti~ 

• • .., •• ...J 1-..1..- '""II r ' . l~ 
vl~y no~ lnQ1VluUa lS~lca~ y 0U~ unlversa ~y. 
3ut this gets the two alternatives before us i n terms 
of which Warfield continues his presentation-- either 
Individualism or Universalism. 

':fhat is striking here is the abi:.E:nse of any reference 
to God i s covenant people J and the ab~:(~nse of any 
reference to the implication of that ~ovenant way of 
dealing for our understanding of the plan of salva­
tion. In fact, as near as can be told, he wrote no 
articles on the above. Also, he did no t take an ac­
tive part in the life of the Church. 

In that way of conceiving of things, that alte rna-
, . -, U . ~. /~ d' • d l' " - ./0' Id ' -Clon 01 'nlversa~lsm l.n'_lVl ua~lsm, .1arile may oe 
representative of a considerable_~rt of twentieth­
century Presbyterianism. And there is a certain sense 
in which Evang. has tended to be individualistic. And 
over against that, we can see a reaction in our day , 
in terms of an accent on "Body Life" and small groups, 
Of course, it :1s peTfectly true that God deals with 

. ." " 1 . ,. - 1 r< '" d ~ . "- ' .. 1t\ men lnU1V1QUa lS~lca~ y. 00u ea~s Wl~n ~hem.person-
- ~ ( n Z h ) --::l' ••• - • 11 ' . 1 • "+ a~~y CI, ~acc_aeus . bU~ l~ lS Stl s~rlKlng ~nav 

at the very point where the Lord deals with Zacchaeus, 
a person, Ee appends: "for he too is a son of l\braham" 
c f. :Gk • 1 9 : 9) • 
{'Chere are, -even from a Heformed viewpoint, some as­
pects of the saving operations of God that are gene­
ral in scope: the universal offer of the gospel on 
the background of God's common grace, 
But even gr?nting all~that, we have also to take ac­
count of the fact that, in the plan of salvation, 
f'> 'I d - ., 1 •. -, • , . • d" " -- -' 1 u?G -ea~~~~o~ slmp_y Wl~~ lnQ1Vl ~a~sf ?u~ ~e.~ea s 
wlth faml~les, trlbes, o~her ethnlc manlfes~a~lons; 
He deals wi tn natio:ns (note the terms of the Great 
00n'-"11' ~Sl' on) '-: ,:0. ··~e-r--,-,,-,~1.-.- er +'-" ot JC>'-~l) ~' r1; ea' -"'o'~ ':>".." ~_ Jp V ~!ll!. .. ~. .:1 ...... ...:... .I.:l ...... ldU _ v J lcl... ~'-' _--.' U ..l,.. \ ..L .- 0~~.!..""""" .. !. __ 

clearl ses and. Ife ~ced8e rns ifis Chllrcfl . 
And therefo re, we as particular persons are to _. see 
ourselves as part of that Church, And the mission 
goal of that Church is of course the conversion of 
the world. (And that is a dimension which will be 
focusse d on later.) 
But in his concluding 'remarks you see that, to a 
certain degree, Varfiel~ does reclaim himse lf. In 
that he finally reaches the point where he says:"redemp­
tion has in view an organism, the human race, It has 
irlview a saved v.rorld . if Eere he echoes A. Kuyper in 
t 1 ......... ~ • "" +' rl .. m' -, ;P ;' '; oJ..j: \. ., 

~ne ~rlnclp~es o. ~acrea ~neo~ogy~- ~e mus~ noc ~nlnK 
of tJ-1 8 vlorld_ as lost ~ vvr-iile a number of irldi'viduals 
are saved. But we must think of the world as saved f 

al-trLougl-l tl18r'e are a rl1 .. rnlcer' Oj~ iTldi v-iduals v/llO al~e 
lost. ;r 

Therefo re he concludes that the fevvness of those 'Nho 
ar-'e sa'\led is not tYlc; lIallrnaI"'k ofl 

Cal~·linism. Iil tlle 
Postmlllenial c oncepti on, Election is the foundat i on 
for the whole conception of a converted world. Uni­
versalism is not with re spect to saving operations 
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which do not savs. But, from his particularistic point 
of view, ~arfield perceives the uhiversal dimensions 
of the work that is being wrought out by God according 
to :Us saving purpose~. 

Farticularism-- shift to the next major topic: c:II 
c. C8~ lyirlism and. -the Ordel'" of' the Di~line Decr'o ees~ 

1. The distinguishing features of Particularism. 
rarticularism is distinguished from Universal'sm which 
qaint-a; ns t1-:ic +,,':;'<0;1.' C' +h""t t' "' c. c.:~'Til-"T "·'oeI~~+~ on o+' "od _. .._ v .",- ... '-, v '!!.""v U v ... ;_ ~_ J.LL.- ~ .... ~ \'...l. l.E .... '-' c:t Lt ..!...&.~ ..L";(,. 

works equally on behalf of all men. -Fa~ticularists main­
tain that it is God who makes men to differ. He does not 
vvork in all men equally or indiscriminately. God save-s­
men by a direct operation upon t he heart and soul of a 
man s in conjunction with the means of grace. But the. 
point is that these operations actually save the person, 
They are exerted only on t hose who are ultimately saved . 
These operations are in accordance ~i th Godfs decree or 
eternal purpose. Spec If'ic c:,}ly t they are the outworking 
:) = },~ ~._ e, e t e l~:nal Bl. c .~~ '.(_.1. c; r!. . "~J. '-.iU ~-:: u ~~.}.l ; .. 'c< ~ ~~ ~ ,- ~ 1 J ~ .1_""' i C .1.G :: c.C~I'e a 
,-, ;' _; SOV8I'8iC)lty of election. That is to say, God 
does not elect tho s e who choose to be saved. But He 
saves those whom He elects to ~alvati6n. 
But not all 'particularists are agreed amongst one ano­
ther. Some differences as to ~t 0hat point-the de cre e 
of 21ection enters int o the Order of the Divine Decrees. 
I\ To\v l1ere, eacrl \vork of (}od. is' · trlOt.1gr!.t of as d~ iscre te 
and there fo re each wo rk as representativp of a sepa­
rate decree. E.g., Creation, Fall, Election, Death of 
Christ, Sending of Holy Spirit . 
~1ut n ov",' the qc.testioL L:;- -, in what order .§:.££ the decrees 
to 1-:e ·perc ei ved~~? 

- + .' , ., +' F. ~urretin has a profound remark aw ~he oegl nnlng o~ 
115_. s sec -ti OYl Oil trli~:, (ll)~es tiOf1. tie \jjr"i ·tes--- :tCrt:ri s't iarl pi-­
e't'\/ c01.l1d. e8_s'il~l d.o Y\'i t h.o\)~t tllis qlleshtior: ~ t! r:B tlt the 
·~~l ~ ~e::+; o y\ ~ c 'Po"';-'''r''~-:ld U'CO l': 1'C (-,\1" yne y : v';}lo troy. to t-r-P8 k iri -

i~<'-~1:~ ::f';';'e:t>,·-'-;:r -r-c;'j',p;:;v -~a~;}~ly' in'JPstiFate ~l~i~ pians 
whe~-_-th;Y J are "not -to 'be ~ ~~~ght , ;ut. ' And think up de-' 
tailed out l ines of Eis decrees~ as if God were to be 
rn.eaSll.rec. by'" sorne [lUElc1Yl s·ts,rlrlard ~ ! 1 

And so, here we gol 
m1-- ..... ~~ .. .- c..!- ! J~~ ~ .... . p .J.~ }- . ........ u'--·, ~,·,"""r_""c ;-"" ijT "~~,. A 1-=:' 1'.!J·.Y'lf:i TJer'reef2! 1~,;. ~}::; gl"v""pr: -.:'.: .: : ';:; y.. v.. i:!......, t..s..l.' 1. .L U ...'.. 0 .. !. c _ . ,._ ........ ..... '-, _ .,- _ . ~ ~, . _... .... _ ~ _ - _. - --- - -. ........ .l. 

rise to lODY conceptio~s. A certain mentality or approach 

~':-~r ~~ d CI~~ e ~~~: d i ;~~;e ~~i~~a ~~ ~~~~~r~p~~~~ (~a~~'n~'~pil'~n~V~~~tl 
i~~;~~i:~~~2~i!~~i~~,:} mOE; t of ou}:' time will be c,;per:t here 
/~~""Y;.:~_A. lTI.J:J I Ai' ·I::: r-l- - Vii 11 S~p(~~·-:d s ODie .;.~ i fn8 J18 :ce 
P }~JC: T~I;::·;T-'~ ~ ..... :ce 8.0. ~:'J ?,rf'i s .le'. 

ana Infra(lapsa~ianism. 
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a !"~11~,e d:;ff'er"'p »j r:e'~ }-;PT,1'JC,WY-l ::::Tj~ r~ ~v-~ ~ Tl'", -f'r-·?,(1 a ·· ~"'\.""' ~ 0"')'},.-"".!C::;"'Tn) 

,$ ._~.L .~..<- _ ".J ..• _ ~"-" ~ ..... 'jfl ..... v ... J. hJ;.A I;,. . ;,.J. .~~ -'.~'-'- .... -:.. \..L ' """'c'-~ ..J...C .. ll..L.......:!!t# • 

c.::~ ... D·~a-- '}-.e.f'o .. ... o 1 .-. nc~·c~· 4 .. h~ .J::l 11 "t ~1' . ., f.'> '1 )..,..Iv.., .1.- -u J. L ..... , __ Cl..t-Jlo....Iu~ -!..I-' .. e..La ,..l_l era.-L..L2f, ceiOl-'e '1:;[18 
Fall;! 
~he point is--the decre e of elec tion is thought of 
as cOi"nirlg pT·:l.Or to tl18 dec!'~ee to pe~t'r(1i t 'the Fall~ 
,,-- . ' t t~ n'" ~ " • , 1 ., r1 '" • "1 J:'erml '.l le 1-'\ 2..-1.1. - i lS T11e Lar:'E~llat3e \)88, .... ;. IllS "C OTlCa-L='-

ly. Retains the idea that man is fully resDonsible. 
"" ~ I . d' "j - - - • , 
i ne ~UDra apsarl~n or e~ le o 1 ?Le0~'on 0) D~creG ~-..:.~ ..... -.L-; .... \ --.._ '--4 __ - .. ~ . ........ +--. ; .w '-' ... 1....1_ ~.l,~ . '-" _ . ........ 
!.JO ,"_,rea'te,J) lJecree to r' erml~ tIle Fa.tl,4·)Dec!\ee "to 
send Christ, to make atonement for the Elec t(limited 
atonement),S) Decree to Send the Spirit to apply the 
things of Christ to the Elect. 
!t WOU1~ he p' nSQi~lQ ~o '.L~Q '!e~Qe ,t~p o~u.~P~ OD.L 1 ~ ? - . _ ...... _..l '" __ ~.......................... v ...... _ 100..-' 1 ~...... ..l.. ...... ..1.... .J.. "'~ ....... t 

so that Election is thought of as election of a cre­
ated man, and still have a Supralapsarian order. The 
key is Election must precede the Decree to penni t 
the Fall. Election then is conceived of as electio 
ex massa humanitatis. The man who is elected is homo 
labilis--fallable man who can fall. 
Over):3.gainst this is the Infralapsarianposition. It 
differs in that Electio~ is subs equent ~ s t he Fa ll . 
1) T~\~ C ~.'i3 e t el ~ T e 8. t, ::~ t 2) :~,~; r: .:"-\~~ ~ .- :.~.) r' ':; -~"~ ':1_: . ~ t ~ l e l~ ("=:. 11, 
~) 7..L'00+~0~ 4') nQr~pe +0 C~~rl rh~.L:~+ )~)\ ~ec:r·ee ~o .-/ ~ ..... ..1 ........ " .. V __ _ _ • ..0.-' ........... .- -' v J",) ...... ~ ., -..¥_ v". _1... 10.,...' -....J" 'I .. ,l...J l,J 

Can~ +L~ Q-Dl" rl'+ m~e~~ "t-nA -la~+~on J" C e~ -~'~a 
>.J ~"""-, 'Ji.l'''- ,, ) J. ". • • • 1. E .I- (;:! '- i ~ (;:! "''-' 'J'" 1 _..., -..:::::; J:lct:::;~ 

perd 1tionis. Man who is chosen is homo lapsus. 

b. The similarities between the two positions. 
1)'30th are willing to say that, in God, there is, 

~trictly speaking. no order or succession of Dec­
ree s. God has a sin~le purpose or decree. 
But, from our point of view, since that single 
decree is manifold/complex, contains a number of' 
elements: elements which are related to one ano­
ther, s6metimes in a relation of dependence and 
subordination. There\is , from our pe rf:ipeC tive, an 
order f and we are required then, in terms of our 
capacities, to think in terms of an order. 

2) For both, election as a Decree precede s the Fall 
as a fact of history. Thus all are Supralapsarians. 
The point here is not the order of the decrees, 
but the difference between, decree on the one hand, 
and execution of the decree, on the other hand. 
The noint is--God's determination to elect does 
not ~ollow upon the fact of the Fall as a fact in 
:Listory. All the decrees are before history. 

J. Supralausarianism. 
a. 'The Controlling I dea. 

~he ~+artl"n- ~o!~+ ~~ ln Gc)d w110 is all-L.~lorious, and 
..:..J.J. !oJ v .,; b j~ .L _ .. .L U . .1-:: -~-. - . , . .. ; _ .. _(.-")0 

V;YlO is glOl~ious III 8~11 t:lS a·tl;r'lltJ1J~"GeS _j 1,;0\'/, among 
+l1'"' --. ", ,'- ~i: -1- r ; ~" i- e Q ,.., 1~ -" +- h ro, '" '" -- f' ~.YP '~c v :::l -', ,1 .TUS + 1 .-' P n l""d v;. c,:,:j\::! Gt.vv .. L-1 S.A'J ~ Q.,.!.C L> ... .:. \...J t....I\...o 'J_ ~ ' .; ,-,," 'J t...-I..!.l- - '-" V .4 ..... _.~ ... J-

God determines to reveal tha t glorYJ and that would 
3..11Clud.8 a re'1"rela'tioYl of l[i's gloria-us Tner'c ~l a l'1.d jttS­
tice. And so, God determines t o reveal t he gl ory of 
IIi s mercy' il'l -t l1e sal"\latiorl ofl t rle Elect j ,iirld tY1.e glory 
of His justice is revealed in the c ondemnation of the 
i1epl"00,ate. 

i~:()"~~~;. "~~s~~c ~ ;e-~~i ~~~~rv~n j~s~i~;~?'~~'~~~~ f or older 
punishing 
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of those vvho clese:c've to be puni s hed. 
The WCF picks up on this language without supporting 
th is position. Cp.III:5 and III:? 

Infra and Supra wo uld say God's election and repro­
bation indeed reveal His grace and jus tice . But the 
point is that Supra makes the revelation the control­
ling purpose or reason fo r all that God further dec­
rees and brings to pass, Therefore in that conception 
Creation and the Fall are decreed as means to achieve 
an end. The end is the revelation of God's me rcy and 
just i ce, for the purpose of the revela tion of His 
glory, the exhibition of His excellence, 

If. Ho eksema modifies this controlling idea . In Reformed 
DOFTJ8.ti cs, p.165, he begins vli th the idea that God 
determines to reveal Hi s own eternal glory. This glory 
is perceived of pre-eminently in terms of the Eter-
nal Covenant(Pactum Salutis), the covenant between 
Father and Son . That Eternal Covenant whic h i s intra ­
Trinitarian. God determines to reveal that in Chri s t. 
And so, in t he sec ond place, Chri s t i s given, inca r­
nated, in order that all the fulness of God might 
dwell in Him, that there may be a revelat ion of this 
life. Third, for the sake of that Christ, and fo r 
the sake of the revelatiori of that fulness, the 
Church is decreed, together with all the Elect. 
Fourth, for the purpose of realizing the Church of 
Christ f and therefo:cs for r eali zing the glory of 
Christ, which in turn realizes the glory of the c6ve­
nant life of God, the reprotate are determined as 
ve s sels of wrath. 
Eoeksema's purpose i s to seek to avoi d a strict pa~al­
lelism between Election and Reprobation. 
- . y ........ "" ~ " ./ .-) -. T If "1"'"\', 1 'f \ IIi t.d8 t.l.l.aSSlC sense :;lOll llci\ie: ,C1 2 i"'lel)pe, b eza s Cl1ar~ 't ) 

of~ God. 

Elect 

Hoeksema begins with the: 
Glory of God 

-t 
Covenant Life of 

ar~d 

'~- ,. 
J L1S TlC e 

J 
rteprobate 

-tll.8 fv.lr18ss of :~~llT>ist-~Blectiorl/rteproba­
tion(which is cor­
relate to Election) 

Illust:cat io rl of t:he -1 iYlea-t arLd t[18 Chaff ~ 
RGl)J~"ota-tioll serves t.rie p'urpose of Elec"l-;iorl as cJ.laff 
serve s the purpose of the ripening of the whe~t. 
Chaff is necessary but not pre - eminent, like the wheat . 
Therefore Election and Reprobation are not strictly 
parallel . 
I';~d~ir: poiy-.;.t ~",*' doYi ~ t V/3,ilt to lr3t Repl'"'obCi-tiorl appear" as 
2.r'bi t :r'aY'y- , 
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On the prior scheme, when reprobation is simply in 
order to reveal the justice of God, reprobation comes 
across a s arbitrary. Becaus e there are other ways of 
revealiDF thE jus tice of God. S.g., the justice of 
God i s r evealed in the cros s of Christ . 

b. Pundamental objection. 
Since election and reprobation are conceived of as 
prior to the Decree t~ Permit the Fall, men are rep­
robated, are condemned, before they are contemplated 
as vlorthy of condemnation and death. Eeprobation is 
arbitrary, not simply in the sense that it is arbit­
rary to think of a whole idea of Reprobation as neces­
sary for the justice of God, i n the sense that some 
men are chosen without reference to their deme rit. 
And Creation and Fall are conceived of only as means 
devised to execute the decrees. The Fall is a decree 
which is introduced in order to provide a lega l basis 
or justification for doing what God has decreed to do 
anY"vVay. Cp o ex post facto principle. 
The objection of C. Hodge (11:31 8-19 ) turns larg~ly 
on the above objection. It is not compatible with 
the attributes of divine mercy and divine justice 
that innocent men should be foreordained to eternal 
misery and death before thBY have apostacized from 
God, or before contemplated as created. 

Some observations on tbis ntiectjon. 
Supra does pla<i!e election and reprobation before the 
decree to permit the Fall. But nevertheless t it does 
not characteristically represent Reprobation as wi th­
out all reference to demerit. Cf., Beza's chart: 
he has God's Dec r ee of Reprobation- -"to reject those 
to be damned bv their own fault, " Thus Beza does not 
conceive of Re~robation without reference to demerit. 
To put it another way. The Supra conception i s a con­
ception in which Predestination and Reprobation com­
nrehend the Creation and the Fall (cf. scheme): 
~he House is conceived of 
as a whole, with the var­
ious elements i n it. The 
whole house is conceived of 
in terms of the purpose, 
which is the revalation of 

rc· 'r 
I 

E, 
I f( 

the glory of Go d and the manifes tati on of His attri-
bute s. 
In the I nfra c onception you do have first 
House. But it i s conceived 
of, r:ot in te r ms of its 
c ompleted struc ture , its 
teleology, its total pur­
pose . But it is a house 
fi rs t of all created , and 
the:n sorne 'r"ooms al~e added. 'i 

I t is an expanding house. 

of ali a 

--, " < • 1" ., ." .c. ,:,·,,..t.L"'e -•.. ·r •.. c:. -~fle ObJ8CClon may oe Va~lQ lD ~fle case Oi a n V ~ _ ~-

~ y. !. .. ··l·U' , ... . ,. , ··· onc'l c + "· .. · .. + s·Ur-Y'·'I· 0" ·:.cup·'Y"a p"t Co ne l'·e+.:>lv l. =V~ ..L6 VJ.. \ __ .L.i.U __ ~ vr ... l .... v J- .. ...L *'"' A.'- • .o..JV~· .. __ VV-Lv 

1. t Ini~:3SeS tt1e nlar}( of' J"liS'"t::ol··ical Supl~a COri.Cer11S tl 



19 
c. Discriminatlo~ apart from Kerit or Demerit. 

It may be granted that Reprobation inclusive of dam­
nation must presuppose s in and hell-deservedness. 
Then one could place the decree of Reprobation subse ­
quent to the decree with r e ference to the Fall. The 
decree of Election could still be thought of as prior 
to the Fall. And therefore the view would still be 
Supra. ~eprobation is then only thought of as on the 
background of sin. And, since Election is prior to 
the Fall you are st i ll Supra. 
Or~ that Election then, could be : thought of as c or­
relative to a non-e lection. But only after the Fall 
would that non-election be thought of as Reprobation 
unto damnation; and clearly so on account of sin. 
If looked at that way, then there would be another 
all-important correlate to that view . If non-election 
prior' to the dec re e to permit the :Fall cannot be 
thought of as unto damnation, then, election cannot 
be thought of as unto salvation. There is no sin, -i 
ill-des~rt, or penalty to be saved from. Election 
wo uld then tec ome election unto some favor, presum­
atl:;,i in ' terrns of I'reserv8.tiol'1. 
And so, t he decree of Election would be thought of 
'~ c: i"-' +'",' .", (" +,. NO Co" 1 1 '" 18"c + l" 0", un i' (.... 1-';::' "v' 0 r' • a'" ,4 S· U,1, Q e-c ..... 1<--' ~_ i v'l/V '1..::;' vC:l. C;'-"''''; . - " ',-, v.:. ~.L J.. J..J '-"'- f .4. 11,..,1. .!...l"-J 

quently, 2) election unto salvation, on the back­
ground of the Fall. 

Supra may well conc eive of a decree of discrimination 
prior to the decree to permit the Fall. It is God t s 
... ·'Y'c-' y~o ;ya + ~ '( to .. t n ti 8(':'1 ~('"'tp. c. uY'lrn 01'-", -:- e (~ -f'a'TO 1-") f' 0 r Q, O'i"fl~ to 

~~;-e~~i~~io~Vo~ ~~;~r~~ ';;~; io~do ~o~wit~o;iJr~fer-
ence to sin , evil, or hell-deservedness. 
It is beside the point to argue, that the discrimi­
~atiDn therefore wo uld be unfounded or without ground. 

~~~;tt;ui~~,~~~o ~:~~~~'~e o~s t~~e;~f~~ ~~, S~!;~~ba~~o~O 
fou~ded on differences existing in themselves. 
Discrimination find s its gro und in t he good pleasure 
oi' C~od. 

4. Infralaosarianism . 
a. Controlling Idea, 

~';E:es ·trl(3 }Jll1-:--pose oJ~ C~od t s opera 8.d extl""la a.s t}-18 reve-= 
lation of His 210ry . ?he difference is that the final 
D' ·· Y'" r ·,"Cl 1"· ,- ,-,t '··+r'.:.nc"'orm,::>r' 1Y'·to '::> Dr~'-;"i"",l e -fron , 

;.:;i ~~i~)~':O ie;=:::c t5~; (;~' ~~;; ~mac1;u () i"vi}lat ~: a;,' ';n~l-C 2,;. no ::i: take 
I} .LCA.C ~.; ~ 

J~t Supra is not simply a matter of deductions from 
"~~ ;~~; n 'p t0 V +R a~e ~nn. ca~.leci tr)' Ps 11S:1,' Prov {::<... ~ .' J... _I... ..i. 1 ... .-> ..L _1':-" ......... ", • -...~ ....... . "'. >..,; '..1.. ........ 1::" !-:- ....... 0 -- • ..../...., - -- • 

16~~; Is~.10:15;4519; Jer.i8 :6: Matt.20:15; Rom. 9:7, 
19-21 these declare God's absolute sovereignty espe­
cially with reference to sin. 
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I~ Scripture men are viewed as under wrath and con­
demna.t ioL because of the sin of Adam and because of 
thoir ov·'" c~ 1f'(C"\~i z'lnal and !\c+ual SlY;\ K "+ ~'mo>"'" _1.\..; . ~ ..... ~ __ .I. \. - ...... --t:)-<l--- ~J.J. r. v -,-J.~J • ....... U Lo a. _4 11D 

these are some represented as elected unto salvation 
frorn sill 2. rl ci its c or:~equer~c es . Others ar--e represented 
as non-elect or passed by. And therefore as consigned 
t o condemnation bec ause of their sin. 
So the pattern of historical unfolding of God's works 
provides our understanding of the Order of the Divine 
Decrees. Cr, the decrees are executed in the order 
which they are made, The decrees are a reflection of 
how the decrees a re soon to be worked out in his­
tory, 
But the Supra holds that what is last in the execu~ 
tioD of the decrees is first in the decrees them­
selves. For the Supra what is in the foreground is 
Teleology. And fo r the Infra what is in the fore­
ground is History. And therefore Supra characteris­
tically begins with Election and concludes what is 
or is not the case in the light of that doctrine. 
Infra begins with history and understands that history 
to be an unfolding of the decree. 

b . The Scriptural Pattern. 
1) Ephesians 11 L. 

Speaks of election and ~, + vna v 

2-1)-81 

in Christ. Thus elec-
tien is ~ot to t e thought of as apart from Christ. 
The Feo-ort~Ddo~ ~it t~i s Etro ~gl~ . Eut jt is E t~~­
? ~r( ~ e ~o rTed t~ou!ht . Put it i s cc~ce iv ed v ery 
d ifferer:tlv. 
C}-l ~cis t i~, tY:~.:; r~2f::~Eia (: ic r~ ame oi'\;the Sa\rio:c, t :h e 
Anointed One. The name points to the r edemptive 
work of Christ. The eternal Son of God is refered 
to as Christ, in view oftthe re demptive work He 
would a~compli8h. 
And so , when men are chosen, they are thought of 
2,S in (eed of the redemption purchased "by Christ. 
redemption from sin and evil. Therefore our elec­
tion i n Christ suggests to us that our election 
is specifically an election unto salvation from 
sin through the one Redeemer whom God has sent, 
th_e Christ. 

2) f-emans ?t29. 
~'1 ~ ,p 't . 1n +' Y" '. ,',. V-1 e-v'l. T + '~s ! m ;.i'{1e'~{~ Oa.L 0.1. p:C'80_ 8S ullJa ulO~ j lS lJ.~ . -J...'~ _ v..L 1._-

possible to exclude from that goal that which is 
e:'pec if1c ally r edemptive in charac ter--conformi ty 
to the image of Christ. The design of prede~tina­
~ion.is red~mpti~~ in charac~er .. Therefore o~e ~ 
has -co c onc ~ude ~nat predestInatIon presupposes 
sin and evil. And therefore the - pr~destinating 
purpo se of God presupposes the decree to permit 
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presupposes the need for redemption. And so the 
decree to elect unto redemption can best be under­
stood on the background of the Decree to Permit 
tl1e ::Fa ll;f 

The texts do not say simpiy, that the effect of 
e lection takes place after Creation and the Fall. 
But rather, that election itself has reference 
~C? men c or:templa ted as sinners, in need of redemp~ 
·T~1011. 

If t:he tex-ts Eir'e understood aE .a tv,io ..... stage elec-­
tion(election unto favor/election unto salvation) t 

then, ~ these ,<'lould have to refer to the se­
cond staFs of election. But if this is the case, 
are there any texts which refer to a discrimina­
tion in terms of favor apart from determination 
to save? 
In this way Scripture represents that election a 
and pre(lestir~atior] is irJ an I~(~f·rl8,12.psarian \vay. 

c. Confessional Pattern. 
Reformed Confessions tend to move in the sphere 
Infra rather t han Supra. 
1) Westminster Standards. (cp. Hbdge II:Jl?ff) 

-'" OJ. 

It is true that WCF 111:5 speaks of man as predes­
tinated unto life; and III:? speaks of the rest of 
~pr ~h~+ qro D~ssed bv ~his could be understood 
~. ~. ',,, u:;,:~~ ~,,,p~] ~ + ~~;;. ill""'-' -;, l: m; ;\r a <::' (' re a+e ,-i ~u + " 0 t 
(;....1,. ............. .!. ... !'.d;':;: ~il ... • t-.. V..L ... -Lt~ : L __ J.l l-.' IJ!..LJ ...1............... v .......... t..i _ !...l 1.l.. • 

y~ecessar~il\l as f 1aller1 e "Y.;:arikirld H rlot tisirlYlerS H ~ 
t, Y.·lO- "'+;"'0'" ~e·l"'m~Y'·+c l' r' "1-' r.;_7 "'0, ,1 d' l~e seen, "18 .0:.\. ; 0 v!lV:J... ...... .1. t ..l. l. .... ).....' ,!. -L...!.. • / I v \"l...L. U _ Cl._ 

Irlfl"a, but riot rlecessarily. 
Hodge observes that the Confession was framed so 
that the Supra partv was not excluded. But he ar­
gues that W§C 1~ & ~O are more explicitly Infra, 
The "some" of Q,20 are said to be "under the wrath 
and curse of" Q,:l.9. 
This is plausible, but not convincing altogether. 
Q's 19 & 20 can be seen as reflecting simply the 
historical sequence of t he Fall and the establish­
ment of the Covenant of Grace with the Elect. Q.19 
reflects on the misery of the estate to which man 
fell, as do the previous questions. It is also 
true in :;2. 20 Uta t the Elec t are elected unto "ever­
la,sti:np2.: Ii.I'e n ~ Tl"Lis could ~be f:)ef~rl irl otherv;}ise 
than a redemptive context. 
When the doctrine of the Covenant 6f Works_i~ s~t 
~LlP ir1 its tradi.JeioD.cll florrn t it is said tb.a<t Hlif'e H 

1S promised to man. The Tree of Life symbolizes 
the-promise held out to man i n his state of integ­
rity. T Ii held out is said to be different 

om life by virtue of creatioD t in terms of a 
;1conf'irr:-l(~. t ior~ iti tl~la ·t lif' (~~ i s It; is tile tr3~lj.sitioll 
fl~orn (:1 s~t8.te Df ~~sible to sj f1 ~to a s·tate of riot 
~oss~~ l n +- si~ ~~~ 00 everlast i ng life can be 
~iJ. ~n .. ,'0'·". ' ,_c,.·.· .•. ,:-,v., :,', ~~ ,~') .~,~v" '. __ ,' .;.,. ,,~,.,_~_"';;> -~ ••.. , . "~" •• ~~,.,,_·,'e~.'-.·~, '.~i-· -r::., : • r'l .,.. , : .. ' ~~: ' _ _ ~ ~~ ~. _~_' ___ . a promlse of lavor, wnlcn 

sed to s ome even ap~rt from the fall into 
so a disc r imination untb life can be con­

ceived of apart from the idea of being fallen. 

is p 
siYl lr 

coul d choose to read the Catechism in 
should be appreciated. 
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are c..i.eli -ce ra tely- am-
~ci~uous . 

2) Canons of the Synod of Dordt. 
:hese have.a much different background: the Remon­
strarlts ContrO\T81"sey. 
Supra is not adopte d, The phrases duriores(harder 
phrases) are r esisted. This may have teen due to 
the influence of the German Theolocians. 2upra 
i~ nei ther affirmed no~ condemned. 
In the First Head of doctrine, section 6, the 
-r.~ .0 .,,, •. , '--'~C:;l'~' .(:'01" +h", "anonc; l' ~ 1 ~ d ... "r, d 
.l.l;...LLCt i..-,C:::.~. ;::. J. ..... v.!i.C '-' ... ..L, I t...l S ~a.l.. DUll. lAO f~l~a-

ciouslv softens the hearts of the Elect according u . ~ 

'. .. T· _ ~ ;" i"Tl' • ... • + . . ...L. 1 , _, 
~o ~lS aecree', ~ne lmp~lca~lon 1S ~ney are naru, 
God leaves the non-Elect to their just judgement. 
This presupposes their guilt. And further, it is 
a "righteous discrimination among men equally in­
volved in sir .. " This is explicit Infra. 
- th .,... , 'U') + ' 10 1 .. t In e L'lY'S-C lleaa, sec "lon' I e ect10n 1S "au 
of the common mass of sinners." Even H. Hoeksema 
grants that the "Canons present very decidedly 
the Ir:f:ca vievvpoint ~ If 

5. Significance of the Differences between 
.... 1 ., rI""l .. 
~upra aDs~rlaflsm anu ~nIra_apsar1anlsm. 
IS TurreLln rIght? 

ALL agree the order is not in God, but is in our per­
ception of,the Decrees. But once the question is agi­
tated it can affect one's ministry. 

Supra has in view the Teleological aspec t of the doc­
trines of ~lection and Re probation. It emphasizes the 
unity of the divine decree. Everything flows in an or­
derly way from the ultimate discriminating purpose of 
God, Unity, Discrimination from the Beginning, Every­
thing flows from that Decree. And the purpose of it 
all +0 ~Ca~'~?c/~eve~l +hc ~'or'r o~ Gu~~ ~ --"" 1.. ,,-.... ..L...J...c.J"- J... C'.l.. _ 1.1.:. ........... ~_ ...l.- J .J,... '-"-41 

The re sult of that conception can be to generate a kind 
of fatalistic atitude toward the ministry of the Church. 
There.are the Elect and there are the Reprobate. But we 
don't know who they are. The Elect will be inevitably 
saved, and the Reprobate cannot be saved. It is possible 
+ ,., +' , t' 1:" ,..., ~ .... t 
vO nega-clvlze ~ne proc~ama lon o~ ~ne 0ospe~, rou 1-

,.,_0' l' ,".-" '-'nOY1+ '~ '--oi -tv ">,,ei UT-D"er,C"lT' of" 1'tc dec]' s;ve 'h1'sto-u .1. v U :...,' 1:-" J. J,. v c..l .1. ........ _ ,j c:;. ... ~ v _ _ t"-, ..; _ J.. .... " f J~ I U _ • __ ... •. 10. 

rical significance. 

I:n:fra ha.s in 'view t he his torical character of the redemp­
ti \re pr'ocess. Or as BEi:vir1ck saY-Sf tlle ncaus~:ll 8.SIJ8c't H of 
the decrees of Elec-tion and Reprobation. The decrees ~ 
manifest the unity of God's purpose, to be sure. But 
they also express the diversity.of God~s working and 
~ ~ . 1'. ~ y - " "r:> "'H '., ..~; " '. - .!--- ~ -. " ~ .. 'Y"\ 1-. ~ ~ + 1_T ,.... i - . .--.1"":"1 ~... ..... ... a' "\ r -, 1- -:-
O.Olng~ ;;O vV Ift . .L1Cl. J_b fl U\.J ~)..LT!l_Ln.la.l.!., uLtv J.J.Oc::Kbcll.l.C" .... u.yti v 

tends that way , ~he reason is just bec ause it gives 
Q++~Y~~'J-~ 't~o ~;S1nl~l·0ql ~cnuer-;~ Ana' ve~ over~ll it u.'-'vt ....... vJ... ... .:. '1.:. ... ••• . ...J \, .... ...-.. .- t-..~; ... 1. !._ .......... ~--.:. V .." ....... , 

seems that the Infra more clos ely reflects the pattern 
of Scriptural language. 
;;.lhi· ... ·} .. , dOC-ls 5 ;,...··-·~ec.d CY'j np' 1"' ~'Por'f-~ ~: S ver'"\T f'or'cef1)11,!, tbe ".'-i.. ...... _~ ...... _J.1-'-..-<....... -. _ ... .. ,.::-•. ....., ....... ..L.. .:-. V\. t . ..;..... 0 .' - "'-.~- ....... "-

reali ty, genuineness, and serlousness of hlstorlca~ seq­
uerlce; trle ir.!.·teT'll epetlder;,ce of tr-18 e~re rlts irl tIle seque~ce 
of' YlistoY'J'l f:;Olnet.i rr1 e~3 c8.11ed-- H caus€:! a,r1d e=ffec~t~ ii 

Infra do es not abando n the idea of a single purpose or 
~3. plf:u':, ~N}-li.ch" is a "u r..i .:ie ej, vi1101e ~ r' ~· o ?~' ,jOES i t 3a~/ tr-lere 
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i-s nr~o\lelt~ln £'01"' Cod, 
Yet further distinctions are re cogn ized by Infra . It 
l: e cog;r. i zes tr~3_.t tli e Cre2_tl o r~ 2. r~ d_ Pall i2'-:-~ O S j .. y". (~" 1-;2 r~ot 

;:" :3 1::, sta;: tu ctc}-·~i e'tl e d. j:) -~):t·I~~o;:::e . I -:: ;:·(:;\.-~:C E~ :.~' Ze :.:::- ··~/~n(3,-c 
' :_~ ~~: e fr::.ll _~ . _~;·J =:: i:-' i s j~)_st t}~at- .... a. }?'/4.LL, a r-eal fall. 
And it is a fall into SI N. And sin is the very negation 
of all that God is. It is not just a step in a proces s 
to a ?oal. It is not a step u.p. but a s t ep down. 
Beyo ncI that, Crea tion has rrieaning and purpose apart from 
the Fal l int o S i n and apar t from the redemption from 
sin . To be sure i t is only a created man who can fall 
into sin and be redeemed. But again, that Creation is 
not merely a s tage , a backdrop in order to r ealize the 
n'l~DO~~ o~ +hp n~cr,ce r re~ + ion ~q r' o~ ~ us+ ~ ~+ a rrQ 0n .!-"V • ..L J.: u ...... J. y .. ..... .LJ ...... I..- II V-,,- o.-I-V_ ... _..L.."'-' ~ v J l-;V C1. ~.) u r..::> ...... u .... ... 

ich we are e nabl ed to engage in an evangelistic pro­
fra~ . ~h e Fall doe s not represent progress toward a 
goal- - it is retrogression, disturbance . The Fall is 
no t an ultimately _l' good " thing because it enables God 
to rea l ize the r evelati on of His virtue s. Creation it- ­
s elf has a purpose. It is there itself t o gl orify God , 
And it would serve a purpose even apart f r oT'1 the fall 
into s i n. "an had a task pri or to the Fall and it was 

And so Infra lends itself to concern , not only t o the 
T 1-:=' 0 '+-r; '''''CI''1",(· 1_"hl·C 1" 'i(~ u~ f' ""'·-'''' "'''IrF.J--,'n+ ' -~o~·~, ('r-' ~rl) 1- ,,+ also ._ -<-~ ~... v '-" \J ~l':'C .>1 .. 1 .1. _ _ ~ ...... 1:.I(...<....t. u~ :. \ ,~ .... ... V t..... ~.,,_ , ,--,_l • # 1 . .IV. v ..... 

to cOY"':cern \AJ itrl trlis :Life r"o·vv . ~t is tl1e pre ser~ t vJo rl<j 
tllat G-ocl c rea-s ed to be trle thea'ter fo r t:he l~eve la tiorl 
of' IIis f:l or"~r • . A.nd trlat y"e\re12i. ti orl vias rnar'red t y- tl18 
fall i nto sin. But God has , f r oD eternity, determi ned 
t o realize the original purpose with the Creation i to 
te glorified in it , and to be glorif ied in man . And so 
He has sent Christ to be the Re de emer . 

6. Amyrauldi~nlsm . 

Aros .~ in Fr~nC'e - .a t \ t h e Schoo l of Samur in t he seven­
teehth century. I t arose after Dordt 1 a nd may be v i ewed 
as an at t empt to soften the particularism of the Canons. 
Begun by Moses Amyrault. 
1111ere is a book cy Briarn Arrflstrong on ·the Arnyra1Jldian 
con troVersey which is reviewed ty J. Frame In the 
~;." l es t . 'Tl1eo, Jr'nl~ itl I, ~ c1. Y~ of 1 972. 

2. Controlling I dea , 
For Amyraul t, the orde r of the divine decrees was : 
1)' T' ecrep i:o' ("v-e ~ + c ')) "r' ..... 'Y'cc +0 -!)e-I'~n';t '1-"\-'8 -;;' >011 ..L. ~ ~ .... V..L a..~J~' 0-,... .0':;\.,....1.. ............ U 1: !.,~_.'-'-' '-'~J. .!.- •• --<. .-. ....... , 

J) DeC~Ct3e t:_) ser~d C}11~i8 t -t o rr18J{8 a~to~nernerlt :f'or a.l1, 
4) = lec t ion ~ 5) Decree to send t he Holy Spirit to 
appl:yr 82..1 \]'atior2. 
This di ff e rs from Infra and Supra. Election follows 
upon the Decre e to send Christ to rede em. :htis, it 
is also called Fost-Redempt ioni s m. 
It i s particulari stic in that ~lection is sovere ign 
(~.:l d l.lJ::COlid.it io?:8.1, rlot p;r --Otl.r.d8d ill a;· <j,.·tr1 irlf~ l:C~ rncu""' . 
rr11u2 .A.1;1~l r·2.ul cliEL11i SHl is T~O t } .. r'f:1.i. • I t i s Cal \r.1.[l ..... 

istic . But _2 difference is that the particularisG 

~~.f~~~. ')f~~g~~o~~m;~~ri~{~u~~~E;~;~l 3~~ ~n~~n~1~~~~! ,~~nS 
It is characteristic of A2yrauldia~s to say: the 
a~oneme nt i s suffici ent fo r alII but efficien t fo r 
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~~tr~e d.satl1 of tIle SOIL of' God is tIle o:nl~l c.lrld rnost 
perfect sacrifice,and satisfaction for sin, and is 
of irlfir1ite 'iNor·-t~n arid "'Ia iq ,-" .~t"",""Y,-1"" .1-1- '''''').{"'!4*c'' . 
to expiate the sins of th~c~Jh~l~u',~~~~d~r"c"~.ill lent; 
m~_ ~~.~+ ~~ l'~ +l~~I • • , , . " 
_~~lc J:--'~l.llV .Lb-- ..l.. 0 1e "'e vVeJ~e rnOlne peOp.le "11"~CJ...l1.(1ed~ lr~ 

the intent, then Christ would not have had to suffer 
more. Or, it is another reference to the universal 
offer of the gospel. 
:Sut-the prlrase is test suited to clescribe the unl:i.mihted_ 
atonement which is applied only to the Elect. Also 
called Hypothetical Universalism. The Atonement has 

all men--if they believe. 
For uldianism the decree of Election comes to 
efficacious effect at the point of application of 
redemption. It does not come to effect with re~;pect 
to the objective accomplishment of that redemption. 

b. Criticism . 
\Varfield-- "h01/1 can one distinguish between an abso­
lute intention and a hypothetical intention?" 
And, if so, have we not already introduced some sort 
of distinction 1 some sort of discrimination with res ­
pect totthe atonement itself? It isnnot for all in 
-Ghe same serlse ~ VlhaJe }~irlli of fnearlirlP: does nehr'ist 
,11""'-'0' foY' aJ..'l peonle 1-'voo+i,"'+ic~~11v"'-h a-ver; '--'...,_,- .. 1. _..L ..l- J:! ':'''u..:.. IJ .............. v_ ........ J 1_ " 

The main problem is the universalized extent of the 
atonement. If held consistently it would lead to a 
non-Calvinistic, evangelical order of the Decrees; 
Decause the discrimination among men would originate 
on man, All sins have been atoned for. Therefore inly 
the sin of unbelief is the ground of condemnation. 
But, on the other hand, the abandonment of an unlim­
ited atonehent would lead to a particularism, And so 
Amyrauldianism tends to be an inconsistent CalMinism, 
and is inherently unstab l e. 
Amyrauldianism can only be refuted adequately by ~ 
means of an argument for the limited Atonement(but 
delayed to later). But note the Scriptural view of 
the Efficacy of the Atonement, which requires the 
maintenance of particularity. 
',Ie criticize the Amyrauldian by saying--the atone~ 
ment is designed to atone for sin. But, as a matter 
of fact, it does not. Therefore it doesn't do what 
it was designed to do. 
The Amyrauldian r esponds --the purpose of the Atonement 
was to establish an arrangement by which those wh o 
believe would be saved, and those who do not believe 
would not be saved . 

1. We often approac h the question of the extent of the 
ment from the angle of quantity, 

~io~~tT~~t~~~~m~~~ ~~o:p£~~:~~ ~~l~r~~ ~~: g!~~~I~s~f 

atone -

I~edenlp-



~heology Proper, from one point of view, it is also 
possible to reserve the discussion of Election, as 
such, to Soteriology (as Hodge and Barth do). 
Of course, Barth places his doctrine at that point 

I ...!.. ' 1 -C" 1 ,# • t""1 1 .. t "-1 
~o accen~ ~ne grace o~ e eC~ l on In 0nrls~: a~~ men 
are reprobate in Christ; men are men by virtue of 
their being in Chris t . But t hey are also all elect 
in Him. Th~re is no hidden decree. Everything is ful­
ly revealed in Christ to us, No discrimination among 
nl er~ • 
Hodge is congenial to the theological position of 
the WCF(as a lso are Bavinck a nd Berkhof) . That comes 
out in his speaking of a "pla n of salvation." That 
plan is simply an aspect of the comprehensive decr'ee 
of God behind all things. But Hodge only gives this 
about 15pages in Vol.I. 

And yet, it is a Plan of Salvation. And the f oc us of 
Election is on the inception of salvation with God's 
purpose. 
The point is--to show that salvation does not arise 
from man, The point is to exclude any suggestion of 
autosoterism. Salvation has its origin with Go d in 
His eternal purpose. T'his i2 its great advantage. 
Itt is also a method more congenial to Infralapsarian­
ism, whic h Hodge l ikes. After the Creation and the 
Fall into Sin, the question is--"How is man to be 
sa'1J"ed ? H 

The first point is - -His salvation arises out of the 
eternal purpose of God. We are committed to following 
the pattern of Hodge for our discussion. Bavinck and 
Berkhaf do \vell, but the pattern is better as a ref­
lection of the pattern of Scripture i tself. It brings 
to better expression the configuration 0hich ' is given 
to us in Scripture. 
~hat i s meintis--the Bible does not r~flect on the 
decrees of God, nv~ does it reflect on Election and 
Repl'Obation Ln, ' Vihat might be called, an abst~t way, 
in an academic, theoretical way. In the way in which 
t he theologians reflect on it when they begin with 
the doctrine of God and then proceed to deal with Eis 
Decrees. 
The Bible presents us with the 
~ ~n+~l ~Q'~+j0~sh~n +0 man T+ 
1 ,'-.~.. v >--. .!- :-- ..L~. \J • ... J ... ~, -- ~ ~~ "'(~_:, ;_ ; ~u' ;::~ (~". ;, '_"~' a -f: ~,. ; 
te~: ir1S Vl .L ttl rnan -.... _ ~ ,,_.., _ _ ~ .. __ 

h~~torv o~ 0 0d ' 8 cove -_ ....... u,.J t.! ~ ' • ..: • 

begins vii th tha t, It 
ioage of God . I~ be gi ns 

\'~I i tl~l t j:.(~ C r e 8~ t i or:. j ;: i r: t }1e lJ 2 EC.i x-~(~. ], ~': :~~ :-: -,.J j . c " t:~ ,~._ ~ t:: ~_ ,r;':. ~ :-:-: 
Heav"ens and the Earth~ 1 ~ Trie rl i t ~tells ·t }~l e st Ol"'~! of 
T:an's Fall into Sin. And then proceeds wi th the long 
c· -l-".,..,-,- o· +' )" \--.", ~)p,.. ·l- o·--r' f ·i 'o r" r' -j-"''1 -:')"'co,..,qtr-"ctl' on o~ +'[,P :..> ,-,~ ...... Il..j :.L VJ. .!.t-. ,-,."-'0 I..' 'Lc::.. -....r.,..:... -'. c.... ~ '-<. ;.\.v • J, .... ~. ....<'1. . ~.. .... v !, ~..-

}: u_r~.2.:r~ =~_ ac e ~t~l i:;}1e 2 ·~ eGj_ ato r-R.e(J.ee ~[le r ~ Jes-u.s Crlris t. 
So the Bible presents us wi th the h istory of Sbd' s 
c ov enant r ela t i onship to maL. ~2d that covenant, s aving 
r·e lat;i or}2~·~ i.p I i;V}1icY. is SfJ t ()Llt i rl t er-'1ns of' 8. co"\re-

t.:S,-(;:t l.~ f~ l a t i 0: .'. , i -L~' ''''''' l\.i~:'.''';~'~'l'/'~~_''·~~':~'. ~ .~:e~.~~.~_~_~.::t_,.~, ; \)~n~. r._:~~i~~d " ~~~c;-;~ __ ~.·~l" t ,~_~. n ~J. C: }-Lr'o r1.o 1 op:i:~;a l _- -:.:. ~ __ -' __ .. - '1-'" _", I _ _ __~'-' _ V - , . "" -'-

=~oc. ' -:.~ electicL'!., 2.i~::'~. if:: seerl t 8 1:,(~ gro L.~_r~cl ed iri 80(1 f s 
~~ I. e c ti 011 ~ 
~o~ d we 2st to ~e re we a re? ~ell, that sur ely 
,fl:)'i/·i2 .:'J~orr t:~. d ' ~_ ~ ~·) -"' -_::8 _!.. e l ecti:r:g }..j·u.r'p ose . ~~ :~)! f'l .... Or:': 

t?~2_ ,.~ ~-' c::: ~:-: .1: ~; ~ ~ ~ \,~ -:; , a~ ,-r_ ~:, r'0u~': ~~r~ ~ ~ I,) U 1(: ., .... -;", :~ , .... ,_., :-:~~.:, _;-.. ~_'. ~ f,' ~., ~,::: _!._ ~ ~ g i y-, ~ 
Y ' : ~..... c' l)'::~ 1':::: ~~ .. _~ s [: :. 0 :~._ c:: ;':" :J -~ 0 ,!.-. ~ ) 1.. 0 t·~/ - _ .... .... -- "- '- ~-- - --, 
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(cp ~ :3a:(k:":of ) ~ j T.~2.r: j_ r~ tri c~ CO \T 21J.2.rl-: of' Grace.! ~ ) .. r~d 

~i~~r;?i~~c ~~ds;~v~: ~~~~d~~" ~;:~~ ;i~ ~ . d~~~l~~e~h~o p~~e~ o 
mi e i h tsre st that comes to exprsssior; at that point. 
~hus reversing the order of topics taken up tu this 
p oi rt . But we wor 't. 

2 , Co nfessional Affi~mat~ons. 
The l;·7C F III sur:lrnar'i zes f 'o Y' -~lE:~ -t}-: e 3it·lical -t eacl1ing;1 

ctjective is to g et tefora 
a nd then look more closely 
g ivinp rise to it. 

us the d oc trine as a whole 
at t he Bitlical te a ching 

a Ii C~00. rlas fDr'eor·ds.ir::ed villate oever' COr'l2 S to 'p8.SS, sec.1 & 

Comprehensi v e tackground for understanding ~l ec tion . 

t. The conti npency of secondary causes is not thereby 
deetroyed i cut is. rather estatlished, sec .1, 
The point--History and its meaning are not destroyed, 
tut rather, that meaning and significance of history 
is ?uaran tedd and estatlished. Seeing the doctrine 
o .f t11e D2cI'ees as "I)e cl~eta.lisrnTi, or' Gr'eek deter'I'liYl-­
ism, or f atal i sm . Therefore J . Daane is cut off at 
i~h e tie ?' i:-tni r;.g .. 

c. ~Cr~ e fjec~Ce(~ .is {lot 1:,aS fjd or1 'flares; f(}1 1: of' histor';{, sec. 2. 
I oes not mean t hat God fore se es s omething as happen­
ing a nd therefore decrees that i t wi ll take place. 

d , Some men and some a n2els are predestinated unto life 
and others_are predestinated unt o death, sec.J ~ 
Election and Reprotation refer not sllnply to me n) 
but als o, to I s. There is di sc rimination among 
~en . And that o ve r against t te view of Barth that all 
men are toth Elect and Reprobate. 

e. ~here is a.fixed . numbe r of Elect and Reprobate , 820.4. 
Th is is re f erej to in theo l ogical di s cussions as t he 
~eri.)s claus es, t}~ e Hclof5Bcl fi:X-E:=d 11. lJrnber of Elect al'ld. 
PtSPJ~ot,ate • 
rl.'lh.2:t licarlr':otti .i s rlot ail 2 ... Gstr'2.ct rl C2.l'1110t rJ 

$ cut. it 
"does n ot" 2cc ordinp- to the will of Goel. It is God f s 
j) tlr'pose tll.c.t th2.t rruroce :r.' is l~ lect ar:_d t1!a-t r~~tlln1..Jer" is 
~?epr·ota .. te. It is a J~so said. to l:e n UY1C }lc .. llg;eat.le H fI 

~-otice also, t}:a.t irEsrt io Yl of tIle \11 01>:1 Hpar'ticula.Y'­
If'. ?he1'C is cugv es 'ced to us that particular pe r sons 
are Ele ct and particular persons are_Repr6bate. ~ot 
s imply that the number is established, that t h ere is 
8. d.efinite l~ilrnt·eI' . S· o tr13.t, sorIleCr~(~ v,! l~ b is Elec t In2 ... ~/ 
b ecorne ;.l. ro -t a t,s a.Ll.d. t~n.a·t v.;ould irnp :':;;Drn f:-:~'_)~ ·l2 ~ el)"-
.. ~ ,..; "~.:? t:.: .. : :.) : i.. :-:Jf-;('- ~ *' -= 10" ~- ;::,. ~~ _ ~ . ... 1.;1".::--:: J.": ;~--_-~.::~,:: .. i":\ ::' _t.'j 

~\~nges. It is ~ot just the 

f. El ec t~on unto life is Ete r nal , sec.3 . 
It is l)r' i oI~ to J"tisJc oy"Y' aYld is Z'J.o·t cased 011 8.r:Jr t rliYlg 
that transpire s in History. This is s imply now, a 
n~~+ ~~·'-l.·~r ~~ P'~ ~0~~L' ~on .) f ~ ~e' '0· r;~+ ~0~e Dq~1.-l..!~l' ~l~ 1.-'0...;... \"'--..."-' l..~_ Ci (;:;(, lJ _ L ..!... ....... a. 'J... J..~ ... -l. !J_~ _ ~ •• .l . .l . .... .! v 1, .. a......... '-.J{......,.L . ,_. • .... .l 

the Confe ssio~t that God 's decree as a whole is not 
baSed Ol~ t }-~e .foresig}-(t oi' 11.isi:oi'.·~Y . I~~ov{ trle POi l'lt is f t~ 4 
this dec re e ~a e~ernal ( prior to his tory ), is no t 
1-::.a se ci o r:. L:: . .l·ljt~nij~ !'(f. '~:Yl{-li; t r'arlSI)il"'e s iYl }~i is·tory 11 EJ_2C-
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tion In particular is not based on the foresight of 
faith, works, or anything else, It is not a response 
lYl the c-ourse 01"1 tirne to 'Vihat ~tr·:a.nspir·es iTi l1istor~r ~ 
r-t is. 01'1 tfle corltr'al"~l; electiorl ill C}lr~isttl Trlat it, 
it is election unto salvation, throughtthe Kediator, 
GOfj t S ~)on* 

g. The means by which Election is realized are a lso 
foreordained, s8c.6. 
The decree of election is not only made, but it is 
executed. And so, when one thinks of Election, it is 
not simply of the End or Final Destiny of certain 
men and angels as certain. But also the Means that 
lead to that End that are fixed and certain. The exe­
cution of the decree is no less an unfolding of the 
decree. And again, that would have to be understood 
in terms of what was said in the first section. That 
God's election does not uhdermine the significance 
of history, b1.lt 6.,uarantees history. Thus, we knov; we 
will come tc this end because the means are also 
gu.aranteed. 

h. Those whom God does not e lect are ordained to wrath 
and condemnation, sec.7. 
The Doctrine of Reprobation is now unfo l ded in terms 
of Preterition and Condemnation(more later). 

i. ~he doctrine of El ection is to be handled with care, 

Fl~of It }{e~n.dr:;l SclJrs--- HO-ver~ agciirls t tIle \VclY irl vV}-tiCrl 

the Confessicn states itself, the Apostle Paul is 
very bold in setting o~t the doctrine of Election. 
And with enthusiasm and boldness he talks about it. 
3ut the Confession says we are going to handle this 
~Ier-'y girlgerly arld_ careftlll~l i $! 

Trle C':onfes,sior1 is r.:o-c sa:iirlE~ tllat V\fe (1on.t~t rlandle 
t'h.8 cloctri:ne a-t alJ_, t>:.rt, vritJ'-l Cal~el! .Last tr1e doc­
trine degenerate in fatalism. 
7atalism leads to irresponsibility, it leads to lack 
of spontaneity. It leads to disillusionment, hope­
lessness and despair. At least some conclude so, 
3ut the doctrine functions differently in Scripture. 

It functions Scripture to show that salvation 
does not take its ori in man, If ~e look to man 
and to his decisions, that would indeed lead to 
, '-'l' , . ~ t~.p , b' nopelessness ana Lespalrlat~eas' l~ man s capa 1-
1"· rl ". r. > t ) () ltles are assesse~ accorolng TO ~cr1p ure . vver 

> '.1.,''; , • c, • t ~ -;' -1 1,. "(' , 
agalnsT~nac, The ~crlp'ure UnIO~QS ellS grace 01 uOQ, 
Cod's electing pu~pose and plan. Election shows us 

~ rd, wh6 is our Judge 9 is also our Hope. 
s us to take our refuge .. 'T' - " 

lTl ~- "tlm. 

?aul is carrying out ~lS polemic against the works 
at over against the works of the Law, 

.... ~l.t: -Gr·!)f.l~Se is :;"--'~a.L::"":0(~ ::]()d_1 ~3 callirl~! ar1d elec­
tior~ An God's electi oD is DOt contrasted with Free -

in some atstract sense. 
8 of . And there we are appraised 

vattoD is wholly of grace. 
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side of tl~le peo'pl.8 oi~ Gael .. :, / 8 aI-'8, by- "Ch8_t (loctriY18 J 

:90irl ti rlg tJrlera to t}~le oTlly SOllr'c e of' redel~11)t iol1, i:n. 
the Lord God Hinsslf. For those insid~ the Faith, the 
doct"''; """ ~ Q 8 C::O-L"~'~Q 01-' ~O 'T :::p--, "; "'Y>'~,o \1 r~ ·:::reT~eY>t (1 '[' ''''. J...-,-J.~"""" -1..1;.,.) ,~" • .!..v ,-, t.I ;; '--"_.i.:.\.. ... _.il ....... • V\ .:::to ... ;1 J..i'J', ...J ~ Jt!i' 

comfort and assurance. And surely there we may be 
very bold in preaching the doctrine. Because the 
doctrine assures us that God will not prove false 
to His electing purpose. :iO OI{2 can pluck the Fl out 
of HIS Hand. God will save according to His unchan-
geable purpose. ---- . 
Cf., II Timothy 2:19. 
And so, election ministers to assurance without under­
cutting a profound sense of covenant responsibility. 

J. God has chosen a people for His own possession. 
~[1 is doeStl t t COIne O'Ll't irJ. -tile r~:c}'" j tllt it ctoes ap­
pear in the Heidelberg Catechism, Q.54--
Q. Vl}-~::.it do ~TOU t,eliei,lG corlCer'Yli f1t}~e }ioly~ C2;.. tho-

lie Church "? 
A. I be lieve that, frommthe bs [ inning to the end of 

the vvor·ld J 8~rLd f r'om aIYlOrlg -erlC: \:\;b.ole l1urnarl rae e • 
t(i e ~,orl oi' G·od_ J t.-:y- ~<is ~)pi:"' i -t 8.1:d_ I{is \1o~cd_J f:atl1er's, 

* will remai~ a protects, and preserves fo r Eimself, in the uni ty 
living member of the true fait h, a cODgre cation chosen fo r eter-
oi'i·t. ...)_~a! lif'e. ~·~o:r·eo ~./· e:c. I t :el.i(';\.T2 tl-lat I an: aY1d. forever';;;' 

iff'6-'~~Of4 <"') ~l r-. or\ ,.yo.j""eg··'..::::+!o..,.~· r! r'ir"" "-o,..... ·~ ........ , l-..:p~l~ty;r 0 .... -. n0hurl""lh" 
~ """' _"-ll J.;::, '-~ c ..... ", ..... L t:,~ _<.-:..v-L ~ l. ........... -!.'-..J-.i-'-~_L.d.....L..l-. J... v.!. .... v .:. . 

~_he uutcn and '.i erman has an ecc le~3lastlcal rlng "GO 

it. 

Hodge, Warfield, and WCF focus on the efficacy of 
God's saving operation upon the individual or par­
-H Cl '" "r' -pe~""oY)s 8 11.,.; "" '''+~l' --' C':;; l' ~ +""-e n o·tre.,.4<:l~<:ll· ns+ v .l. v .. .J...o. L i::) J..!. • .J.. l.J-u )...1 vel..:. _ U \JeLr\..1. 'V :\~~~ I.' v 

Arminianism and the universalizing of God's~saving 
ope -'~<:l-t~ ons \p'hi c 1-, 0.-1..-"'" +rl"'r: mp.'de p ...... l..,,;l.-"'Qc·t')'~l r,v a 1'10' ('1'-.,).. co.. -L. __ , V.!L ...... .,I...\. c:: u_ '1".,, __ 1 . A....... '-' ....... U04 'OVJ '-"_ 'OJ 

sian on the part of the believer. But, Hodge, War­
field. and Vier accent the efficacy of Go d' s saving 
operation flowing from the determinate purpose of 
God. 
The Heid. Cat. draws our attention in the first place, 
to the People of God , the Church, the cho sen Congre-
"'atl" 0") b.[;-d +},OT T ""eo 'n·v""'''.l-- -f' u ,....t "'J.! mpl-;'- ~c 'a·" eleAt t:> .1._ •• J"_ v .... '-_l..t... Col _ ~! lJ,-" ...... , rtv 'J ~ . tY c.i..~ ~ ... .1 '-..,; 

individual in the presenc e of God, a nd tb.e.n I look 
around and notice other elect individuals, But I see 
first of all, the People G6d = h~s fo r His own posses­
~3ion. And then I see myself as a member of that cho­
sen people, of the Body of Christ, a member of the 
Community of the Church. 

And now, as we look at the Scripture background for the 
doctrine, we begin d~aling with the Biblical materials. 

That Doctrine of Election is brought before us pre-emi­
nerl -tly- in 'tIle o. T, t in -t erms of' tr .. e c.oncept oil t:he Elec­
tion of a People; in particular, the Election of Israel. 

J. 2lection i s of a People. 
2i • r~11....... :: C -.... -~ 1t- "'-"\. ~ j 'l-J.."":., r~ 1 p I:}-n -........ ':3 ~ ... : 0"--; +:::. +J.! 0 f'\ , ..;._e,-, .L. ~vv. d , ........ '-vt'J- tuvJ. ... v v ... J . • 

Deutf 7:0; I Peter 2 ; 9. 
One of the leading themes of the C.T. is the elec­
tion of Israe l , And, most significant ln that con-
Y ', e·""I .. ~~ ; 10. •· .. 1 l' s' r'\ """ i " +- ;j ~ f. 1 "f.i1 ,....·L·' \ ;101") ~.!! 'r A r, y., t", 1 "" r l''''')~J ;"-<1 711e + 0 
.I. ... '-" tJ ...... ,lJ... I., ,J,...-It:;",,{ v. : .. '--" .;. U .J t_~ t~"' ...... ~.~ c... .ilV.J...j I,...-~J'.}-i • v 

the Lord your~ G6d; the Lord your God has chosen you 
' -
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to CE! a people for His own po sses s i on out of all the 
peop les v/ho are on the face of the earth." Al s o 
c f ' 11 1 L~ : 2; e tc ~ 
~~ he correspondiIlg t ext in. t he N. T. is I Peter 2: 9 
"But you are a chosen race, a royal pries t hood, a 
holy nation, a p eople for God's own possession, that 
yo u may proclaim the exce llencies of Him who has 
c;::.,11 " a' y011 ,out a+' " ·::; <r 1.rn "",'Q l' n "~ o E': S rr~<r'v'el ou c< ' l' O"n' +r; ·~--. __ ~c IJ'. ~ ..1. Ut:,..l. ,1\. Iv 0,,-, .l. V ...... J.. .! l....... .. ,? -L b " V f 

Th.2 langtlage eC}10es C. T ~ larlgua€se .. A.nd tIle cove rlant 
language used of Israel is now applied to the people 
who are r edeemed bv Jesus Christ. Which is w~v Re­
fo rrned people think of the Church of Jesus Ch~ist as 
tIle ISl-'ael of the r:e \v Cjo\re narlt. i~rid 'He tll irll< of' Is ­
rael under the Old Covenant as the Church of the 
01(1 Covenant. 
C,?d has, ele?:te:~ ~sr~e~, a £e,l~ for, His ow:: p~sses -
bl on , And, ,In 1\. J.. c.e.Lms, !...rOll. Has e.Lected c.l. Cllurch. 
More broadly, He has elected a pe6ple fo r His own 
}.)osseSSiOY1 . 

b. Tha t Electi on is realized in History. 
'." 0 "" "n 11" +orr~C' 0"(:' ,,:out '1 ,f ~nd o+hey, -Dass"'''"'''''' J.·m-t" ..... \';O~.I-, __ .:.. vt::! L10 ...L ... .It:;: f ( .u 0. ... .:. \.1,1.. :. -..I.. c.A.. O · ..... >-.-" l~ 

mediately raise the questlon,hwhether it is possible 
~~l l~~~~!~a~~ ~~ 9~~~~~ ?~nthi2 connec ~ion f of an eter-

.;..1,:.;:, . • , _!.. ,l; ... !.. I. !..!. 1 .... ,.,./..1 .. )' L0·S;:') b . . .. ... -' ; ""'f' '\;; .1 ~.~-, J.JI~ lAV\.·'>' . 'V ' '0 .. ,,, ; nc1, or -", i':lC'. S"'''''-' " ""C· rl· ~t ..... ·"", .".r- sU·C· 'IA . ..=1"' ;",.(" 'n?tt 
. '\-. ... 't A .•. • " f g lve US an a us~rac ' ~escr1p-lon C. ~2se decre es i but 

pres ents em to us i n their historical r ealization : 
.I\ .(:d furt}lG~C I HThe sarnc~ is trl)8 a l s 0 Vv·i tr1 re .f e i-.e:rlC e 
to election and reprobation. The D.T. does no t desGribe 
~~22e as eternal decrees ~ut on every page it pre-
St;~-"ts to u[:' el ecti.o[-. ~~:~,."- r'2 p~cGtati() ~~ ;2.2 fei.ct~~ ,)1' !·} i~::tor·~/." 

('OVI to e:x.plore fur~-tI;.el"-' t1--~is- 1') 0 i 'n-G a 
~e are reminded that the cobcern of the Bible is not 
to establish a doctrine of fat a l ism or determinism. 
:SU.'t: v,.'e 182-:.1':'11 '.rer":;· corlCl-""'eteJ.~r, tllat God. VjOl~}~S Ol.lt }~is 
GV'l: ~J. pu:-cposes in rliEt~ OYy . .P~l~d }Ie rloe s ·thEt t v!l-:.i ls frlJ.S­

trat ing the purposes and plans of Satan . And so, the 
doctrine of the Decrees and Election and Reprobation 
j:1. .... O--=.12 to 1)e imrnenE2 l:=;r pl'o.cti CC11 yto tIle 1)8opl e of' G·od_ . 
Because they assure us of God' s ultimate triumph . 
7ari ous Psalms illustrate the way the doctrines of 
~lec tion and Repro tion are subject ively apprehende d. 
~ :f»f 2; 31; 13 -1.5; J ): 10-12; 1:39:16. 
C}-~eE,e l~eflect t> .. 8 cor:lfoY- --c [3..rlc.l G".8Si....lr \a{~C e t'}-la-t iE> 
!1i~istereJ to the gotly people wno walk In covenan~al 

ty- to G·od. 

Deut.7 Israel's election 18 repre sen~ea to us, 
ults c learly, as an historical phenomenon. ~otic G 

e ~ay in ~hic~ that 8 lectl o~ is described Deut. 

~) ,=';_:i~c ti~~~a! ~ ~~~c ~~.o:~~~:;~;t ~ 2 .;:~~! i~;r~~XI~;l ~ tr~~~~~e 
. t ' 1 ,., n/r.,.-;\ 

j "ot1 ~_'1(3C8.l).se ~rou \ve~C Cj rn01'1(J 1.1i. {lLlm 18I~ T; .;.'larl O~C1'1e r'S . \ [': ( ) ~ 

:::1>.2 ~~srael V'll"'!.ic} ' ~ i:.=:: Ch.f) ::en ic: sEiaJ_1 ~ll~ 11lL'(!(je:-c';o I"t 
exists aMO~~ t~8 o thsr n£tio~s. ~his is the I srael 
~l_~~--:. t; is C l10St-?.Cl" J~l:::,c f '~j-', v·s .8, -t l---~e eJ.ectiOtl is iri 
ful f illment of a~ oath ~hic h has been sworn to the 
fo~efathersf COnTInl ~ to and promised them. And now , 
1-~ e 1'1.as r'einernte.r~ed. iLls o a t;~~ f ltl1.d in rernemceri ng that 
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oatrl }Ie 110\V c1100ses Is:-cael. 

2;8<3 ::Y"l8 e lect:io:r~ of Isra,el s i rnpl::l 
8_S at: ::i,C -t i oY} of G-od iY"l tiYr1e. I~-\lell Oll t :11e 

t·a.c}-cgrour"u. 
7". .. 

,:S2C ause ~Lr~ 3!u~~;:~t~~~gft~~~u:~~u~~ ~~U!i:~tion 18 

the love of God. 
_ e love of God is an attribute of' Gocl ~ It is: 831 

tribute ch d~fines the being and existence of God. 
God i s Love(: John 4:8,10). And ~~at love of God is 
manifes t ed in time in the ele6tion of Israel. 

~~~.G~~~~Jt~;e;nt~hf:f~n~~i~~faO~~~!n:~~:~~~i~~e~~~ty 
back, even to eternity. It is really a love that ex­
ceeds timet that has its origin in the eternity that 
characterizes God Himself. 
The second ground of election is God's oath-keeping, 
~le are reminded of the promise which was made to Ab-

f .iibl-'"l8,i'lanl Olner\-;es ill l1istor2l as tl18 flather of 
ithful. And as such, the movement has very 

small beginnings when Abraham is called out of Ur of 
the Chaldees. And the origin of Abr aham and the cove­
nant people is really the story of creation out of 
no t hing. It is oomparable to the creation of the 
Heavens and the Earth in Genesis 1. And Creation car­
l~ies LlS -jJack to etel"'11i't;::l, -to t}-L8 VJill arid pUl"'pOSE? 
of God, who spoke and it was done(cf. ~eh.9:7). 

~he point is not that these passages use the langu­
age of a decree fro~ eternity--they donftl Deutero ­
nomy in particular does not. 
K~' -f--<"- ti1c<tr- (10 c{-'}{::i~k of' Tc-;<v>q(..)l f::~ p.l-er,t~o("") ;Yl ~ U,r!=1 <'if +1-'~1+ ___ i..A, 'oJ v.. ' ..... .) ........ ,' ;."..l" ~ ................ _... _...I.... t-,; J.. f..-.<. ..... -4 .... _ ......:..L..l.... 4..":' '-'- \ .. .....-~;y ... ................ v 

Ccl['r~i es l18 be:'lond. a S.il~-lple actiorl of God in tilne It 

There is reference to a longstanding, even an eter­
nal. love for Israel. Which is linked with His will 
and p~rpose for Israel. And therefore we are unavoid­
ably led to contemplate, what the later theologians 
call, the eternal decree of election. 
But this decree is introduced to us " concretely~ in 
terr:1S of \V118.t tl1e l ater tl1eologiarls cal l , trle ex~e-­
cution of tha t decree. 
~ust note the way Scripture speaks of election. Vust 
[iJ)~pT'e c ia te t}le sigIlif'ica:rlc e of) IIO\J i ~t is d.one_ atlrl 

" , . , 
Vi{la-t lS nleaYl·"t;. 

4. Election is of Persons. 
The Church of the N.T . includes b6th Israelites and 
Gent i les i n the one new Body, the people of God, 3ut 
~~l~~i~~,~~~~G p~;s~~~. h;:J.s as its correlate the elee tioD 

B"il ~t , :fiJ:""st vve vvil l . (i~a l \ " 1 "~~1,, T" 

2 . The d ~ stinction between Theocratic 
and Sotaric Election. 

of 

There are a number of theologians who 
Wl a di stinc tion between Theocrat i c 

pL'ei'e r" ·to v/or}c 
El.ec ·tiorl and 

20te c Election. Rather than t he dis t inct i on bet­
~ee~ ~ etion of a Pe ople and Elec ti on of Fersons. 



\'1}18~t yo-u l'la\re lrl rniIld it} the f1ix··s·t ciistir1C tiOli is, 
first of all, the election of Israel under t he Ol d 

then this is contrasted with Sotaric 
2 180 O~i t is the election of particular per­
sons under the New Covenant. Theocratic has especi­
ally in view the O.T. materials, Soteric the N.T. 
m2.ter~ials . 
T}1at Tlleoc !tEl. is ll.L.d_erstood to be all elec~tior"i to 
Priviledge and Standing, a position as nation under 
God, the theoc ratic nation. But it is not understood 
specifically as an electiori to salvation. It is un­
derstood to be mutable. That is to say, Israe l is 
the chosen nation, is Elect. But It, at a given 
point, is rejec ted, cast off by God. Seen in Exile 
period, language of rejection is used. In addition 
nCI+C T M~ 1L.' '/·V·tlP·.L~e ~~~ 0~or)QeR TS~Qel a~Dl'n ..I- _ v...... ..... C) a., -- , § .J.. _..... \...of V U ~.I.1. .. ~ l.,;.: ...... .... <.A. ..... 5~ 1. .... t 

It is contrasted with Sot.EI. which is immutable. 
Once Elect can't be rejected and e l ected again. 
Obviously it is a valid distinction. The Bible uses 
the election of Israel as a major theme. But it also 
has its residue in the N.T. as well, cf. Romans 11. 
"-). . ~.... ..... -'-. f th t 1- . , ~ •• '.1.'11en, In,ls vlnc I.,lon rom . a , you "lave -cne 8.LeC"Clon 
of pay·t icular persons unto salvation. Historically, 
ili Reforrned rr}1eolog~'- f tile bul}c of' tl1e disc 1.1Ssiorl is 
at this point. This distinction between Theoc. and 
Sot, 21., also has the advantage in that it offers ~ 
ready, easily accessable, method of coping with 
texts speaking of God's electing Israel, rejecting 
Israel, and then electing Israel again. There fore 
it dOf);::.d·lf-t disturL trle LU1.c}1arlgeability of' Sot" El~ 
The reason for texts on rejection of the Elect and 

electi on of the Rejection is because it is talk­
aCollt Theoc. El. f rlot SO"te El e 

;{8 "t, the clis JGirlc-tiorl lias ceI~tairJ. liabilities~ 
::l:Ce~.J~S ltl VJhic!(1 it does rlot do ji.)stice to t}-le 

of Biblical data. A couple of these areas 

1) \}ll~-I is -t1itj concept o.f HelectioYl of' perSOY1S" Vil~­
tuall~/ it1mu.table by def'irli·tiorl; \;vnereas, tl'~le 
"election of a nation" by def'i:nition not immu­
table? Why is each built in l ike that? -----So, t}-le q"Llestiorl is--v'l11etrlel .... trle v~orcl He]~ec·tiorln 
car'r'ies \'.li-Cl1 it trle 110tion. of' imlnutat,ilit~/ if :)0 
tha~ vou can say:Elect=Saved . 
..,-.p ~'!'~'"'oi'-~ "~Y'Y'\' l" Y1"r,,,+~1-'; 1 '~~- "7 '-',i"qr rloer; 1+ l"-lO-J~ .. L.l. _L v ...... 1.. c':u ....,.d..:-J..:J .ltUIUvQ.:....J,.1.., .L v.), fli .• l~( '-....to U....l.-V v 

also apply to the election of Israel as a nation? 
And if-~o: how do you cope with the data concern­
irlU~ t118 el.ectioy} 2.Y1d l-'\eje c tiorl oi' Isr8~eli! 

But if it doesn't carry with it the notioD of im-
r:1U~ ·t3~ f tJl8Yl trt8 imnl1 .. rtabili ty of Sot~ I~.l§ $ 

that tability would have to be establi d on 
o , other data would be needed(nocs 

~-. -'- ' , -,"' : 
v',:; 1. J 'I 

{"', n"'"! 
',,_..l ~ ...c .• 2.11(1 ":\' 8 

~". ~ ~ 1! 

Israel corporately, on the one hand; 



alld t~:.~3al i 
tl1 e Z··'. ~.r • 

with believers individualistically in 

This is not the difference . Under the Old Cove­
nant surely the nation is in view, there is a 
corporate aspect to the way in which God deals 
\ '-ii ~tr'i. Iris f:8ople 9 But t lley are 8~lso persorls tlla t 

~ .. ""~·..L1 + ..!- 1 '""!'" n d' -are ln vlew, ~o~e ~na~ cne Law OI Go 1S sure~y 
given to the IJation("What nation has received. 
it if. HDeu~taL!-:8). P~Y'ld ·v-et. }{OVI does a Tlatiotl keeT) 

v * . ~ 

tl-l8 Lav/ oil G·od? It y\.eeps -tl1srn as par-tic1)~lar~ per-
sons keep them. The Ten Commandments are directed 
to the behavior of particular persons. And in that 
way the nation keeps the Law of God, 
We have the same phenomenon in the N.T. We are so 
familiar with this that we don't think about it 
OT its irnplications. The Great Commission comes 
to us as a comrnission to disciple, baptize and" 
-'- " 1 . • '-} PI p- -'.1 d I + veacn 1:ne na~lons, 'L,~le ('-tJv-;\l' lC roesn v mean we 
are to disciple individuals of nations. But, it 
means we are to disciple Nations, units. (Also may 
need to discuss the nature of "nation," as it 
may not correspond to our twentieth-century con­
ception. ) 
Bu~t 110\,v t }-{Ovv is tl18 cOlly-el"'siol1 of the rl.atioT.:.s re ­
alized? Some will preach on the Capitol's steps. 
But we usual ly see it as through the convers i on 
of individual persons. And thus the nation lS con­
verted to Christ. 
~hen, in Romans 9 you have the election of Jacob 
and the rejection of Esau . Berkouwer and Ridder­
bos accH~t the ethnic implications of t his in the 
'~uh~ o~vr·D~D~p+!.re l~l'~+~~V l"n -the li~n' + ~~ +hc ..- ..l...t;. ... !. G -'- ...... t-..CLJ. VJ.. v J. ....... v:....; ...... u., ... 1 .1. .... , .... t::;. .... J V.1.- vl ......... 

J)r"op}leC~:l i r1 T\~alctC}li, as sl)~ch. 
But it is not that. What i s in view is peoples, 
ethhic ~roupings. And yet, while we want to grant 
it as far as it reflects Scripture, still the rele ­
vance of election and reprobation for particular 
persons can hardly be excluded. Jacob and Esau 
are particular persons, And as such the prophecy 
has meaning(cf. ~urray!s Commentary, sees relevance 
. 1 " ~ \ In passage f "U.nexc_1.,lQaGl..e). 
t, -: 00'0 1,y,~lp ~~ the >'nv, Covei"ont '\There to \->" c_;u"''''' 
~~;r~ rd~;-re~er~;~e to ~~~ ~l~~ti~n ofJ~a;ii;~_ 
lar persons , Even here, God has a peopl e fo r His 
fYViT:. pos;:') ess i 0:(1. II I"~ at sirnI)l~{ 8~ Yll1rn1::;8 r' 0 f' pe l"'S orlS 
next to each other. But God has a people, a Church 
Vlflic1.-l lTG is sa.rlc-t~if'~li.rlg (3.r1(1 IJ111"'if;/il1€~. 

PO iy~t- - carlft sirilply oJ)erate vlith. 8~ silnple d~istirlc~ 
ticD tween Israel c6rporate and believer's indi­
v idual . They overlap. 

J) ~;· :~ ·l)~r::: t~ t t!lat Tl100C« • lS So ~ceric B 

cGt}\j'e l~f3e J_Y't -t }-18 e l ec.JeioYl -o.f paI"tic 'ulaI" De~c-
~~ (j ~-:s J C}~Ll~ist , i rl tlle l" ~-ilT~, T' eSL11i~~3 i l'l Yilc1,, "ter'i;:i l 
bl essi Ggs ~ phys i cal we l f a re. Blessings whic h are 

t of as charac teristicall y C.T i n character 
v e a lso their f.: . counterparts. They are Got 

iz c: d 
y't:: :-: . y', 
" .• -.,- ..• . _~ - It 



fiT''': t --,--, -. \ 

'i • . ~. --" ) ¥ 
_~ 4-D~ut . 7 is t~ecc, 21. :1,:.:;. 

'~",' , 

o~f Z~lsction., as a proof-text for Sot. El. 
Reformed writers, 
Also note. Israel is elected in Deut . 7 to be a 
holy people unto the Lord; a separation unto the 
Lorcl $ 

It is irlCOrl.ceivacle to rne(Sheprler'd.) t-l'la-t tll.at nrlO­

liness", separatior~would fall short of deliver­
ance from sin and its consequences. Isn't that 
God's purpose in having a people for His own pos ­
session, a people that is delivered from sin and 
its consequences. Deut.7 is consistently used as 
a model for soteric election. Decisive is the fact 
that at the heart of covenant l: l essing and pri vi­
ledge, both under the C.T. and under the N.T., is 
the same union and conl11Uni on with God, Cf., Jer. 
31:33 on the purpose and goal of God's election. 
This language is picked up in Hebrews of the Church 
r oC' + }1,,;':) : ,~'::y,;/-:, rn't. Tc.y;~Y)-+· ; ~'''''''i q ~ 10" 1n .. 1.i,' ,u<_1? f;'ho ~~npr ~~~l '...J l v _ ~ \.J- .l ........ 'f '-' '-' v v .. _(;;l,.J.. c v ...l.... _ _ ~ '" t - '-' '" ..L ; a ..-... .... -'- '-" '-'" j:--' ...... '-"~ -

to Jeremiah shows that the election of Israel to 
be the covena~t people of Cod can't be construed 
simply in theocratic terms, distinction from 
so ric tless and priviledge. 
I·<- 0 te VlOCL"t ~i!Y ~J~:r.-'f'i e Id s a~:/[: lr~ J it, li c e.l ariel rr'llfJ 0 lOi·;~i.­
cal Stu,(lies, p.289 nTr18 Cl10ice o :e IS1"'ae l ccLC::.ll0-t 

t·e; ccnfir~f3d to the c}-loiCt~ O~e 2. ~pe (~le to 'C;2 2. 11a­
tior, with certain earthly bless and privi ­
l edee, and to fulfi l a certain role in the comi 
of tl18 
t _gdom of God and the way men are intro-
C1L1Ce(1 ir~t iJ tri[lt: I(i"Y'Li:scloIn. f~ 
C~ ornp a:t-' (; , of Jesus. Cn both 

t.6=JJ . Also, see 
C;Y'sat Connnissiox: 8~b tile rn62J1S of 
is man 's primary responsibil i ty, in terms of the 
C -t ·u ~c8. 1 r.~ctrl(iatf~ 11 

The TIoint is not the contrast between that small 
piec~ of real e s tate in the rear East as over 

spiritual blessinps . But that small piece 
,,,,.C> ·"A "~ ~I """,,'ta' .l.~, ~c· o· VPY' 9 Jy;"'J! r1""+ ~- 11e whole heavens Lr.l ~, ...... a_ I..JU 0...., C ... U v'-'~_ \.-'~t"::J{....<., - - '--' v v_ _ ~ 1. 

and the who l e earth, the Kew Inheritance in which 
righteousness dwe lls and the peopl e of God. The 
people of God are the rightful possessors of the 
e8.r~tli., CIJ, Fs,24:1 . 1'11is is c11 1 o1J.r inl1er'itanc2~ 
r~C}11jS clistlI.lc~tiorl te eel"~_ ~rh_eoc!f 31~ 

,..:{ ~~ c: 
',-~. -' ... 

:~. c~~ql~e s er'i t a t i O {~~ 
t}-;.f2 T' .;, ~ l! \;·;e YL2~-V' e 

tior: oi' Fe r'''~ 

:crns 

"'I. " • " ~_ 
...... J :.,..:,. i.".; 



~ 1J e 1'"1 S 0 rl ; 0 I'" ~ I anI Ti. 0 t e ]_ e ct. H 

nation is elect therefore I am elect. Cpo 
Q * 51.J f 

tYte 
e 

\vl1ic 11 e individual Israel-
ita obviously finds elf, whi6h a particular 
12,J::l cteli-te G01Jlc3. S2_y~ HI c.In ~:. ill cO";lerlal'1t vii th G~OdH I 

is solely by the grace of God. ~e are to listen and 
obey and God 11 fulfil. The r.T. is particularly 
clear in speaki of the election of particular per­
SOilS § ;{ornan.s 8 z 29, 30 se-ts ollt tIle \V8_;;T of redemptio?} 
foY" Y)al"'+:~r-'lilar' -"'~IQ-;-"~OY!C::; p-tJ}i.o!l;llJ r:; r-orl c}'jo· co ~1C r-'V"'r1 - -;-.-- v.l.. '-Fvt. 0- 1:-"-'".LW .I.J.W • .:...,.,J ........ ~ ',.-/ ....... '-..,\. ..I. ... ~'"-" , ... ~t....>, cLll. ......... 

i~·f~e~!~~~~:il~:s s~~~t~p~~~P!~~LC~~l:~n~~ p~;~: i~l II 
John an Elect Lady is addressed, The names of the 
elect 2,r~e viJ~itterl irl tile ~Book of Life, Lk"iO:20; 
Phils4;J; Rev~3 ~5. 
Also, the r.T. concerns itself, even With the num-
!-"8' yo u,--f' -r)erSoi'C:: \/;7]'0 ;;o,rJ.Qa.VAl~j il .. -j-<:>? ·41. 1" ~ .!JR ' 
..k4 • ..L.. ~.. "'-.t-' - J....... • ...... "'" "--- -, ............. , ..... <..J '.J;.j '-' e - J J.' ....., » 

But at the same time, ~hese persons belon~ to the 
Body of Christ. They are thought of as mo~e than 
particular persons. Cf. Titus 2:14; Gal.3:28;Acts 
15:1L~. 

c. An Eternal Election. 
As with nation, so also with particular persons, the 
t3~tec·tion is ofterl l~eprleserlted to us irl terras of' i -ts 
historical realization. That: is why, for example, e 
election, at different points, seems to coincide 
with Calling. ~hich is a historical phenomenon. 
God calls and we are converted. II Peter 1:10 makes 
calling and election the same. The two seem to co~ 
incide as a historical phenomenon. This doesn't 
startle us because of the way the O.T. speaks of 
election. Yet, the N,T. is also clear on election 
1-'pirlCJ' -f''''om' "'+DI·· ·..,, ·~·hr .. f' riph 1'·!J 
;.j ..... ~ ...... e.:: -"-..L. .1 -..... v....... ll....l~ ... i~' __ ..... '" .>.-J - .... ", If 

5. Ephesians 1:3-14. 
Your observations(cp. IO:urray Collected Writings,II:125-Jl, 
on this passage and the next.). 

T -'- f . , . . . J- 1 1- " • ~, ,::; ;;;:=:= a. ,n t..erms a ~[ns pa 8sa.ge Splr'l Loua. 0.LeSslr:g . ., ~~ 
s e il t 1,1 e s s ~1 -ng " 
Ve> 3 +1"e rc:.+'e~--"''''nCD -~ c:; 1'>n-t -to ~' f'''+l1r~'-' s+0~-e 1-.1)+ a '/ 0. v1.L v.l.. LC::J.l ...... J.to..J ... .l.L Cl. .k.Uv~.{ c:; \.I;;:..'. .... UVl..L: 

nresent state of blessing. 1~20 reference to phy­
:::! cal Y'pC::1'r-'-'D(' +101'" ';:,r',u" +0 +:'1'1;' A' "'ce1",SlO'" (:"',"-'; Q+ 1 c:: w-L _. , j... ...... k . vt .L ....... >,....,r V...L .. 1 l......... v v~...... _u __ _ ..l.. J,J." _li..!o. _1>.J v ... 10....; 

viewed as s~ated at the right hand of the Fathe~. 
Cf. 2t6 God has raised us up together with Christ--

.,..J.. .... ..... :'i' -:J - • +"r -11""t,..., l"T"i1r:ar::J~C:Jo"·"0 
pl~eS8rlv tj-LeSSlr1~S f aria sea-ceu l~S VIlv,d II1I£Ls '.L".t l t t.,.,J. .LC 

we are beneficiaries now of spiritual blessings. 
l' ... ·,l ~~1 -:: --
\.JL-·..J...~J*J..JJIt 

I~l Epl1. ~ ~l~qIe eX:~~lfles ~f ~I~~:;i tu~~. f r~~a~~:1:1~r f _~~e~-
c' ~ ?i :TC <; n .-) i '1 ~-: c:, C:' t:" r- )-, i ~ '1"n P Ie ~ Q"(""l f-.1 e:: !'-:', I, ,r~ :.J.. ,! ~ ~ COp i . l on I., 'v~"") • -,) & 
~~.4 ... t:)U • .:. .. \J __ ........ .L .. '- ~),. .... t .. ..};.-'..>-'-"- ....... '-'~'"-.J ... ,, ____ I00...'_ '1 _ ill '. , '-"" u _ .J. ~ -' I 11 

r edemption, forgiveness of trespasses, r i ches of gr 

~r2_C e }(~~~i~.~ ~ ~;T~~n;~~{~~~~l~_~i;~) _, _. t ,sre 2; ti em (a~~p t~i~;n) =-._ 

~~~fiv:ge~~~~~~1~~~~~t~~~~i3,14 sealing of the ~Pl-
~ , . j r .-. ~ ~~~ -t-; R P ,1 t: ?-" '" A _T, n .r.: f.~ ~r i t.;.:j Yl ( ... A , I"ll~ aE; Cle})Jt5lL ...,_~_.k ... - -~ --- "-"" - ...... ~ .......... --~ 



b. ~~~~e Ef~~~t~~~.l tless~ ngs are blessings which flow 

l:li all this blessing is in accbrdance with our elec­
tion in Chris t Jesus, before the foundation of the 
world. Election is prior to the bestowment of bles­
sing. Election provides the pattern in te!~s of 
which blessi is bestowed. It is election in Christ 
before the foundation of the world. Thus it is not 
tlessirtg: v{hicr~ f;i "v'es l~ise to elee tion it tu~t it is 
~lection ~~~ch~~ive~,r~se to b~essing. 
>>;ore speC1I1Ca..L.L:I, It; lS electlOYl that is unto holi­
ness. It is not said that holiness is unto election. 
as the Universalist and Sacerdotalist maintain. It 
. , "t' ,.f' t' , + 1S cnaract.erlS 1C o~ nose Views va say men are elect 
because they are foreseen to be holy. And not only 
that but to persevere in that holiness. 
Paul says the reverse. 

c. Predestination flows from the Love of God, 
Vs.4 speaks of God's choosing us--election. 
\rr~ c.. H J! 'Y"'rCQ~ ...... C+l· "'/"';aJ-l' 0: V0~J j! L. le,..;v __ l.l 0 .. u .... 

Election and Predestination are not to be conceived 
of as two distinct elements, but they are one and t 
the same phenomer:,oL. 
It is not three different goals in these verses, but 
OY1e arlci tl18 sarne g;oal vievved frOfl1 trlr~ee aspec wts" 
Tl-l8 ~verse di 'visiorl ill tlie l 13:,reek text is tet-teI"< -t11 a.rl 
.~ -y, +1r-,p Ti' ..... !(""}~j ~ ("..,1'1 +p,,;;-t.'" G ri C ~v ,;:iVtl,")'Y}, ~ r-~ 1.-"0'--- + u-1r'lrie"'-'''-' -+-f'''"'''\oci a;... c:: 
.l..li \..di,-" ~...) ..i._t:.)....1-..L..i:)1- " ..... ,2\ .. ~ ..L.""'-_ ' ....... c: /'I"} _L 1:J U ....... u v .LV, L 0 v'J . .to '-' 

1-,,,1 or,rc~;y,r- +~ +',',c, ",-O!ojJ/<rC75 'O~p " '" c:. "In l~·ve , ~Cb ~'Y'i"._ 
';J ....... ...L l.E:~.J... . .L':'C:, vU ·.J.!. ......... r r .L >I>-J<i ___ i. __ ,>-1 .. .:..\..j lJ.L....., 

destirlated tlS~. f ~~(r:I'\T) ~ 
The point is that predestination flows from the l ove 
of God, that is the sole explanation of predestina­
tion. The love is a distinguishing love because it 
is a love which issues in Predestination. 
But a further explanation of the love is given. It 
is according to the good pleasure and will of God 
(vC" ::::.. a1,·,,-1 \r~~ .1.'11' ~i"'u"\) 
\ if Q iI J j LU \.....' ~ a-<-!>....' -i 

EDh.l:J-14 is so clear, and the main point so rein-
.p-o~ ~c ·,·1 +l'·,~+ l'.L -"~"l'4 ,,,pr--e ,::;~-, +1·,,-, "'}"'('l.~ e' Y;'Y'oo.c> ..,.r F :.... J... eu, Iv .L ......... L. ~L i ........ )U "-'_ u ...... .;.....v u...C) v.:.iC::: 'i"i .i.'\'V ~~ ..L ..... ..L .J-J 

:Gleetior1. Electior~l is l,.oo ~ted irl t1'1e so\rereigrl vv-ill 
of God, not something foreseen in men. 

d. Election is in Christ. 
An additional argument for Unconditional Election 
may be d~duc ed f00m the pervasive use of the formula 

J \/' / "', ~-. .:: -,...- r .... ''''''.,....., ~ .. "'.+. , ..... t p .. 're! C ~ /; Y! 1 n "l"l 
L""":" 1~ /\ fit:' T(,.v , U.L ..L i ;, v 111. . .J..;::; lJ. \.....t _ .. v ~ \..:1 ~ .J t U , f , ... v , .1. --' • 

~ow all of that blessing in Christ goes back to the 
fact that we have been chosen in Christ. And that 
uhion with Christ was constituted before the foun -
(J.~3.. -~~i Of~ o~f t VI -QX' 

r: 11 c; al~tsUT:le[~.t 

t· i o (~ f'or" ~!-1~ .-, 
'-·l.L:,~ 

"vi 

ct i orl lS III 

tl -2ssirl§;, iriclud 
Chris t . :hen, holiness 

is :L_ O·~ t:-.(-: basiE or~ \c\'}··i. ic}-;. Vife ar~e eJ_ec -ted.~ rI'118 bles ­
sing flows from our union with Christ. ~e are elec-
ted in Christ. therefore in Him we are elec ted 
tlfl to easing and priviledge. El ection i s not on the 
basis of haliness or anythi ng that manifests holi ­
ness; s*ch ~~ i or Derseverance in faith. 

the Q;~alist unde~standingt elect i on must 



not be simply on the basis of faith . But must also 
g o beyond and take account of fo res een perse~erance. 
Fai·ch. ~to €.~e thel~ vIi th all its cOYlcomita"ri ts fDust be s ee r"'!. 
But electi on in Chri~t'd6es not mean t hat election 
is derived from holiness, but election is unto holi­
ne ss . Again, elec t ion does not mean the election of 
one already contemplated as in Christ, And therefore 
as a beneficiary of blessing, of Christ. ~ CT THIS. 
But election in Christ is election together with 
Christ. As opposed t o election outside of Chr ist . 
It is election in Christ in order to become t he bene­
ficiary of His grace. 
When you compare this with Deut.7 you realize that 
reference to the love of God with reference to the 
election of a People, brings us into the same sphere 
in which Paul operates in Eph.l-- an eternal elec­
tion unto salvation. 

2-20-31 
6, Pomans 8:29-30 (cp. Coll.'Nrit. ,II as HI !l5" abOVe). 

a. The Arminia:L understanding: Foreknovvledge in the 
sense of foresight of faith. 
A text for the Universalist to prove that predesti­
nation is conditioned upon foresi ght : of faith and 
perseveranc e. Or more broa.dly , and more 1:(:.c lus i vely t 
that it is predes t ination based on the foresight of 
all the conditions of salvation, according to the 
Universalist understanding of these, 
'1' he significan t ve r b is in V B. 291"tFt(\lIV -- to krLOw 
~ aI~Ora'1~'1d l"r: ad'·~nce rn TT ~~~Q- 0·ln.A~ ~ s· ?~.~ l!...... .. ....... CLI., .~ ! Y d.. .... ,,:. ,,_~ ]:). ..L ..l. .t t.::: I.J t.L J" (f .r}.\"; L,. ..... v • .. .l • 

Therefore the usage provides warrant for seeing the 
same in Rom.8:29. The reference could then beta 8od"s 
eternal foreknowledge , Hi s knowledge of all that 
woul d come to. pass. And, such knowledge mus t be pre ­
d ic a·ted of. God' l God is Olll\iscierlt, I-Ie kr~ovls all tllat 
will come to pas s, And so exegetes maintain t he 
above a s the right interpretation. 

I'OV1, even if followed, we would have to grant f ur­
t her that it would of necessity be a distinctive 
J... f';""l" 1" "'r' .. +h" ...t.l ' L,,~{pe 0 ! Ol~ e.KnOVl e(lge, Dec 8 ... ·USe l l,} · ...... J.lS ~passage, l;n.OS8 

who are forek nown , are identified wi t h those who a re 
nredestinated unto eternal life. And s o there must 
J:. .. .. ... I" . ,. 1 be some Klnd of dlstlnc-clveness at-c8.Chlng to -ehe word 
i1f)ol~elcrlov/H . T118 vIor'd. carl f t; Irlearl si rnJ)l~/ n pl~e-cogrli­
~tiO:rl,- H f01'" in tl1a-t serlse God k.110vVS e ach a rl d. e"vc;r:l 
. • ",' '0 ~I-- +1.- ...... +'~..,~ ,t r"-. " 'r"'" '- Q -V-! .. ~ . .1..-1. .. ::':'!"" 0'1=" -Pac''''- t l'a..l- + mall. "_,U v vilt:::' vc:A! ;::-, 3.J ;::;, J d>J a LJd. v 1"c:1 ·,.L .L, - L., "1!.. e, 

'tl1ose HVll10m n GOG .. . forek·YlOYY'S t He IJrede-s tirJ.a t ss ~ J.~ .. r1d. if 
we assume that God does not pre de stinate each ~an, 
~ead f or head . u~to eternal l ife. The~ we are l e ft 
vvi t h ~t}le que s tion- '-. " ~, ' r}--la 'i~ is c. i s·t ir:.c t i ':f C; c.t C·Ol..(t tli.a t . 
fo.r~e }:1~.o\.'.[12 d[;o? ,! :2'": ;ti ;"~8_-C 82 rlS e- 8 .. 1'2 ":}'lE:'S' 01~ h OVi ar'e 

~i~~~Ym;~~e ~~~l~~~~lr:~~~; (\,;r~: .~~~e~;~~~~:~: : s that th, fCo:c,~L10Vi-
leJge l~ foresight of f ait h or bellev . God kn ows 
~hc will believe a~d ~ho ~lll persev er e th e rei~. 
And so pre des tinat ion is conditione d ~p on the fore-
2i ght of faith. A~d if t\at is the p2tt8r~ f J r our 
·u_-~~c1.e 1'3 ta.y:,_d . .1.. o.f t ~": ':~ l)-~:-:- ~; S 8.ge i t,~·_ , =-: l'"~ e t (-: x. t \-}:) u_lc1 
.. t; D tt~.l l~r l,t(; e i:'C ~i_ t :]';~~c· oy_(l2.. tic ~.~ 2.2. ~~_~ i. ec t 3.. 0 l"'l • 

are other waY2 of 8 ee!~£ this t 

-l ..... /-v 
_ .... '_-1. v • 



c. Even if it is foresight of faith. we still do~ f t 
} l 2~\.r G c"i.T~ <:!_c-1 e Cltl2..te ex_p lr:"{'tatioli f01 .... tr-ie e lecti Ylg p;)r­
p os e of God. Foresi t of faith i s n o t witho ut its 
;>:co tIer-iS 1t 

It ~i s ~ot wrong to say God foresee s who will ba -
li e'l~~ # T-IE D01~E)! B t~ -t t~h.t~ :-l i..lfj t:· ti otl a:c' i E3t3 2 - - ! !'" . e .:ce (Ie e~; 
tI1c_"t f2~ itr-~ corle ,f'ro:-n -? ·r/111 2.~t is it ~~ o:clg~ i."~1? li 

7ai t h surely has to be unders tood as the gif t of 
God . It does not arise from the ~ative c apacities of 
-t 1"1 e f 1 e S 11 ~ C I) it J r~ c 3 ~ J - [3 ; 6 g L~ 11, • 4 5 , () f~ ; == I) 1~ • 2. : 8 ; F}1 i 1 ~ 1 ; 2 9 , 
So we mus t see faith as a gift of God, wrought in us 
:~:y the ~:ol~l Spi:~c.i - t ~ So fai tl1 carnes 28 <:~ ~g if' t ofl God. j 

Eut sure l y then g we would have to under2 ta~d Go d as 
(le't;erri1i;~~ inf-:~ t}:ose up 0 .(;. \NliOEl }Ie \,/1.11 ~e f:; '::'O\'; t l"le f't 
of faith. Therefo r e foresi cht of f ai th pres upposes 
iTl itSelf 8.1'1 electillg~ PClI"'p OEe of God~, i l l sorJe b~~118e l' 

And that elee ting purpose would have t o be b. di s­
tinguishing purpose, 
~hus even on t he v iew of the foresight of faith f the 
priority of predestination is still relevan t , Leads 
t o Predestination--Foreknowledge--Predestination . 

c. Poreknowledpe as the equivale0tof Fore loved. 
:'C'~/ e-~~: O~'l tl'J e J.~ I'Eli Y"li ari \li 2\.'/ .o ·f fore l\.rl \J~i"" 2 ,2:; f C) r· e 2· ·1-

v; 

that idea of f aith as be i ng se en : p erse vering in 
faith; has t o be s upplied arbitrarily. It has to be 
re a d into the text on the basis of othe r pass 22. 
l-t is cill e]_enlent _iC}l iE~ suppli i3c. e ~':~ t::J 
:c.·'oorn for"' ~t}i e distirl·::ti "\)'·GT12SS of' :fo r'ssi g~lt;i 
~igclirl , .. it is Ylo-t I··e(:1.11~i :E'a i. t ll t l''":.<l t if3 f lo .. 0 \ 1C., t (1).t 
they are SIh~ERS that a re forekno wn . 
. And so, Vie aroe 1c e ·t te2. ... o f:' if' :/-18 Cel ':-: =i t , ~:l~~e cii;:::tiri­
g~ishing character of Foreknow uitti~ t~e c8~text of 
tIl e -vel~t, i ~tst31f' , ;:2 .. ;:-~ d.() ~;o ::~ea.di l::/ tllr ,J ~E: \/e:r·tl 

?l~l e \~ '2 l"'~~ poir~. tt-3 1JE; ~107>j a r~ oti O:-l 01' 'tar't:; .~; . ~ t lc r~ ix: 
t}lct-t. seT_58. ~~Qte t}-~e c ae u.r~:d. i n. ~~l!. (~ c~ i :.~ $ -~"''' -Y1! It 

c ~~ a F~3 & 1. t S 11 i~ l'le V'f,01.~.;· of tn,8 ;ci t eOU.~3 ii tY.fvt i t:::' said 
t o te known , a way in which God de lights , approve s ; 
i}od 10"v 8s -t118.t V/'d.;;;r . l .... E t}-i8 I~ I 1; pu.ts i <t - - n~~}1 ~;; lord 
", ··i 3.tC:-l';~S 0 -v81-· ·tIle \vcr:I of -tile teo'us, ... n T"'- ote; the 
carle, c:t~qpr'o \lal t de].ig:ht t I.ove t~(la ·t is 1~r~ o 'ut~y: t for~ 
ward. In J e r .l :5 he is know~ in a 2psc i a l wa YJ he is 
ti '~e specic~_l oc;ject OT' C~Od.' E 2."f :fnc-cioc z~rld_ J_O ·~le. :18 
is or dained to be a p r ophet. 
~he order i s the saDe i ~ "th e r ealm J f 
r.I:112 Lord }crlo\vs J s etE; G1pal~t J oro.fii rl s ; t r irlbs to 
:'J;-;::::~a~1 11~5 spctrial Y-·Pf.·:~-~";l""d .. lovAd i-11 f7.3F~ T T-r., r __ uI ... .;. ' __ .~ .. --" ....... __ -"G ' ....... "-'_. ~ ... C)"-'. ,- ........ ... ~/, ... O ...L.> 

I~~ {~~t" l!m~~yJ}l~~ ~~;8~~~e!()~~;r.l I~.~2.~11~~i~~~~ 
t:;;. :i;:!;:~~·. ~';~l en they go as tray. r.J!Vz..:;;,"Yol;. only 

Have an exact parallel i n De ut.7:2. 

}~'8_88 • 

car' ecl 
ot~vrl ~ 

(18 '1·/ 0 -

hav e 

S: 118 i o_e 2.8 0 f ' lo~·/:~ ; e J .. cc t i ·e ~-i , .f 0 }~ e 1~·. ;- 1 ,J ":,'~~ 1. 8 c.·t:;:e 2. C·2 ~:;-l. 0 [ :; e ~ 
I S! tie ~1 t CI,._,orle a DO ~jl"\ a~· i.cl tr'Olt~~ llt to '~ }le f'D ~c e" \/e 
B.lso l1a"'\l8 a sirn ~;_ la,l" v~s 2.ge i fl I.~2'"tt.7~2J I l-~a.~Ie r:(yt 
(:t ~J f)l~o -vY eCi of :lOU* I 1""1 I J O[U~'~ 3 ;. 1. t 't1 8 1-'e i s 110 ·c,orJ.1j of 



So, if we take our cue from these, the~ knowledge 
becomes the virtua l equivalent of love. There is a 
:1. - ...l-. ., ~., , · "1 10 • t .. . . 
ellS t..lngulsnuig J..ove iNTlICD gIVeS r.lse ~6 e J.. 8ctlon. 
~om.l1:2 foreknow i s vi~tually the equivalent of 

1 .J..' '"I ~ 1 " 1..1 .p' 1 e eCL.lon. 0p.~ 1~ ~n.e ~oreKnown peop e are a r emnant 
cllos eTl t,y gl"~clce. 

Thus in 8: 29 foreknow should be understood as 80n­
ta4n~~~ wit~~~ itsc1~ the dl'cc~i~~'l~q-tl'~- ~Q"t 'D r ~o ·L·e ..J-J..l... ~~"'b ... ..LJ..1. ~ ...... -L..J,- '.. A. Q ..l.. .L...1 .:..J..,...!..G<. ll.t:> ~ ~\.. ...... WI J. -~ 

known are those whom He s~t His love upo n from ster­
n i tv. If so, then we have an exact ·oar8.1 J.e l i n Eph. 
1:4~,5 in love having predestinated ~ts •. 
The source of predestination is the love of God. 
\1Jl ic}-1 lic18 its backgrourld iYl I)e1.J.t s 7:;3 ~ 

So there is a consistent picture that emerge s. The 
• J - ,.., ,. 1; '" 't .., . ., ., , • -...J . '"' . ~ 
b V ~1rT7'h or ~ph . .l. :..f.,:;; maKes eXp.LIC l"t Vifl8."C IS Impl.lC.1 t 
in thelil".f.,)l (~"5 of Rom.8:29. 

d. Another consideration: Predestination conditions 
Calling and Faith. 
I n 8:29-30 it is GOD who predestines, calls, justi­
fies, g lorifies. And in harmo ny vii th the divine mo­
nergi sm, God is first of all said to f oreknow , in 
the sense of setting His love upon the Elect. 
And so the eli vine. sovereig:n wo r k ing remains in the 
forefront a l l along the line. 
If we inserted the i dea of prevision of faith , that 
makes God passive to begin with. And that would tend 
to dest roy the cOl'lsisterlt emphasis or1 tIle d l VirlG irli­
tiative. God would then be seen as determining to do 
what He sees will take place anyway. But the perva­
sive sense in t he text is that God sovereignly works 
out His salvation and He does that in acc ordance 
with His sovereign. determinate purpose. 

lfer"f3 8 30 1/Ir-lY-? 
::118 called are justified. tecaLlse f'cti tI:~ is tlle appro· .. 
prictt·&~ tr:oi-f-·t}1c~t calliY~E{ ar:d fo l lov-JE llpO~-l it I ~U.t "~l"l erl i 

what determines calling? Well , cp.vs.28 the purpose 
of God. The purpose of God is defined in Vs.29 ln 
-ter"Yi"lS of F'ol""ekrlOvlledf£e aY1d Predes tina~tiorl, 

7. The Preaching of Election . 
Tl1e -\ivIlole case for-' t Ile doc~t.ri r:e of 21ection couJ_d. 'te 
suspended on Ephesi ans 1 and Romans B. But numero us 
other texts also teach this, either express ly or by 

t~~ ~~c!~~~ni;:~~!t~~!:~f-~~1 .i~t~,~~~8i4ghe~~:f?~_1~11 6; 
~LT ':I}" p. ""-' ? -1)'"' ~J.' L, T De'+ e"'" A1 ,/ ~'O'-'v' 'I V }'O," vr." +a""I::> :::iCCO'U'lt _ -'.. •••. 1.. •• ,,0 1-...' .. -... •• , I, _ J... u J_ <1-.", ~ Y ViJ. .. '-" .... ,J'-J V. v.................. J._ 

of passages like these you see that the teaching on elec­
tion pe~vades the~ ~.T. An~ no l~s~ ~hc 9.T . al~o. Surely 
Israel 18 supreme~v conSClOUS 0: oelng lD a uDlque rela­
tionship wit~ God by virtue of Godis ~lecting purpOS8 
with respect to her. - t.,. r1' 't" "'"'\'"l i" $" - l' • Now the ques 'lon=='h ny tne empnasl s on .i.:,.LeCC10n ( "r:y IS 

the gospe l suffused with teaching on the doctrine of 
election? Answer--Ue are thereby reminded again and a 
again , that salvation does not originate with man j but 
it originates with God .• And it is wrought out and ap­
p li2 '~ r.:;.cco }.~iline~ -to 1~i~3 E>o'\Terei[;r'~ ~ €;r~~iciolj. s lJtj ,cJ)os8) ir-l 
3.1..1 i. ··L~; I)~" ~aseS i :f' l"'ofa teg.irJ.~n_iJ.~;.g to 8r-ld j ;::~ E;.J..\/atioYi ib 
" -;:" t}~E.~ =-JC·~J. 



39 
It tet~irlS \\/i t i'l I)redestirla<tior~ CllJ.d 211:.1;3 V:l'G: l G·l orii'ica­
tion . That is t he profoundest refutati on of Autosoter­
ism and a ll autosoteri c elements and tendencies. 
T'ow , what is the conclusion that we are t o draw fro m 
·tllo.t. r~"'ell , SOIne say·---nT}-uJrefoI'~e ~vve rnust si t tac:{ arlcl 
wai t to ~e ~ 8 ved ~e have a_on eY,·.011~2 ~u-~ r ~ ·t ~~-De~+: ~-" ).JJ ........... $ _ _ _ _ .. >-' _.1. ......... lU .;.. c .... .i!. v ...Ll':'b 

2!.r~cl for riot comiri§; to Cr:r i st. lIe }'la;3;:·~~t c}'loser: rne w C:1. .... 
2t t least }{e }13~sr~ t t told r:ie ~ gi'v-e~ Ine a \Vai""l-'arlt.!1 

Some preachers a re t herefore reluctant to call men t o 
faith with vigor, urgency, Because to do so would ~e to 

• - , ,. , , ~ ,... , , • • 0-) 

lmp~y t;nat; sa~va~lon 18 ~es8 t;nan a soverelgn grac e or 
God i n all its parts. And so the gospel call is dep -

, d n -, : ... . -r -L.... \ {- ~ ~ P1 .. rlve or It;S spon-r;anelty. ~0 lS DrougD~ ln~o c onl~lct 
, +h ' . , .J ... , I, .. J::l r. 4 

\\11 v~ .. Vl(la-C \ve Vlarr-c co say aG OUTi -Cf18 so\r er'(;l [:srl-t~r O i \J"OtA 

flowing f rom the doctrine of Election . 
Now in tha t event, Election may be preac hed, But it is 
pr'eacrled as an otjec-tive doctri·ne. iT}[IS IS 1.1I-IE TRlJT}-I. 
Eut it often serves to treed anxiety through thi s . The 
doctrine preached objectively that way, does not s erve 
to mold the character of the ministry i t self. 
Reformed Preaching is Ylot Reformed because it is preach­
i.ng \vl1icll has 110 gos~p e l c all. I ~ ():,c if i-t SiLIP1~/ sets 
forth El ection as an o~jective truth. 
Preacrlin[: i s ~ef' ol~rnecl oY'll;/ (.~c,· i -1:1 <ly-ise s Otlt of' a .n.el is 
"'-1 -, 1 1'1 c, u-i ,, :;-:: a'~ " C' ·;.. .. ~-u " t, 1 r' (:.) Q' ',- v -'-'0 ,,, -'! 0"" -t'r; -n'~ 0 f' T;' l e 0 -1- 1' '~ n 
.;. , _, .. ' ............. \..I v :J ~ lo.. ) IJ..L .. v !..A....... !...lJ l"..l i ~ U v ....:.....1. t:: _.-..J ...... V U ; 

f+'_~c ~~ c"nr -=>- 'r"'~+ C't:·~ o''''''''' "'u'" )' -,- ' ... · 'tAl'r. uc -<-'.r, r-+ ~ lr.II J. . ....J .l..i:) v V lL..\"l.!.ct v -.; ,.1. ..Llf~ " U L. Ii Ij .. ..1 v ..... .L 0 t.J. iJ l.!.<?, M, 

sinc e sal vati on ~t every pp int is of the Lord. There­
fore pr eaching a t every point must direc t men to the 
grac e~of God i n Jesus Christ. ~e a re elect in HimL And 
therefore Jesus and the 801e sufficiency of His grac e 
is what has to be proclaimed. 
LIen must be urged ferve ntly to se ek thei r redemption ' in 
J esus Christ, to depend exclusivelY on Him , But not 
only to depend excl~sively on Hi m, but just because we 
deperld_ llp or_ lIiT!l f ·to .lis teY1 ~ar~~d do VJrla~C lIe Sc<~rs ~ 
And listening to Jesus, :;TJiJ.J , listeni ng i.s obedient. 

We are warne d that apart f rom , outside of that grac e, 
+he' "1"V'1~c, .... o ..... { ' r:;'O ,-1 +·'n,::, ""I!~+1;e1'" "" t 'I'OU/:;-}'+ l'y'} uT e S:l 1 S vrtl_(1} ..... l·;-,t, ~nd 
V J... ~:).L.c...l . ...... v~ '-....': ~ v ..... ~ ~VJ.L'-"".1.. ,,~ f .. <;.>_ ... J.v ;: "o.A. __ .. ,J '-"'-

appJle d by 1;he holy ~Dlr1tl OU~Slae 01 tnat grac e we are 
i 0" s· t: t, '" r'l t \-, c> ',~e {:' 0 l~e m ~'~1 '·" 1'" r. C 0' 't-" "'" 'i~ 0 J,'" c: us (' lh l~i S' + 'i v', ...L. V8 .. 1..~ .!. , .... 1 ........ . _...L .... lIJ. ....... 1. 'i ll ... V . 1 ...... .., .... ~ V .. ..L- V _.i ..... 

fai t h, must be ta~ght to give the gratitude to God and 
to Him alone. 
I n Rorn.l1:5 there is a remnant according to grace. 
'il}-la t COile lusiotiS d.O \,,/8 dr~-1.Vl i'l"'Orri 't}-lis? 
I-t is rlo t- ~I vior:de r \Vl1ere tll.ey ar'e? T1181"ei'oI"e look -to 
yourse lves to se e possibly if y ou have the marks that 
would show you to be a member of that elect number- --NO I!I 
T-fJ 

:--- --:T :-r')n::;lce t:-'"\'':'''t-(~e is a rernr':'Clrl'::C ;:;c:oserl t:l E;r'ace ~ I .f" tXleT'e-
~.~ • ..1-, •• ')' ,-r' ~.> }-, ~\.s"r J.. ~h;"'.rra- C {:; l , : \-, ~,._ t 1- (~ t~-! (" "\"'G 1-,· •. ~ ~.·I ,.-" -,.. .... ~.I' t.::: f·:l'h .... · ·l... ·: C,... ; .~- ~ .::~ T, (1 + 
_ ~ ....... ~ "--' _ _ _ U _1 "-_'"'_ lJ J ', .• v ~ .. \. ....... " .;.. J. .. Cl L, .L "-.), ...L.)"/ ..L U .L .J.. ........ V 

a ~atter of doing, it is ~othing that a ris e s out of the 
fles11 01-' triO lJo\'vcr' of erie :flesrl ll J3 t~>-t tl1er-e is a I'emria!lt 
according to God 's kindness. And there fo re we ougllt to 
fO .l'"'sake OlJ_:;:"s elves ari d. clirl@.: J.co th.is G·od, vo/ho ir: Iris 
ki ndness has a people for ~is own possession, 

~here 18 no reaso n why J. Daane, in ~he FreeJom of Go~, 
~~}~Ol}J..o. t \!/.i t~n. scori'-1. s~oea}c of' 2. s2.p cet\veer~ trit':~ .:p r~e3.cY~.i 
of' ~efo :cr[le d: 'PU1l)i t s ai'1cJ. ~~}'le i-)r22.c}1irlF~; of' t he I)o-ct:ci.r~(3 



of Elect ion. And this is so, because there is no 
to preach Fatalism. And there isn·t. 
P·1J.t -lllO ?~e,f'or'Ine(l arld l)i lJlical cloctrirle is rlo 't v.;118~t 
Daarl.e tlLinJes it is .. D2i..2~r~8 goes fo r' B3~1~t}'1!i~) ".l l2VI,. ." e 
.3ic·liccll 'Iiev/ of ElectioYl lS Good I\fevls~ :l.c tf~ 
sin~ God has a people and lS saving us. 
cr. Romans 11:33-36. Paul 18 rejoic ing the sdoD 
of Godfs love, The reflecting on Godls election should 
issue in doxology. 

:q sop r~o t· e -t _~~~ :JY~ ~ 

1. Pr-e -t e Y' ~ t"1 0 Y: a r";"~ PI"C: =- darnr~cl t i 0 l;. ( () -;:~ 0clCl(lc1 t i ;J:'~_) 

it has ~ot al~aY2 
have the historical r 
I 2.,r:l i1' 

f:~ t.ed. ti.ll. ~· 'I;.le nit 
,joirled v-ji tYle elical C }l"l).~CC}-l to fO:C1"(l ,-t:; 

1 i c E~~l c: ~? e f 0 ~crfle d C tlr~c ~':' ~) , eli cl r'lC t; ac c -~ . t}lf~ 
doctri~e of Repro ~lon. 
S 2is(0CC~)1 does, Thu2 
\-''182:'- i.t a~;l(~ DlJ.J.CcJ-l 8.{,:_d. Scotti.sl-:. r(e£'ol~Eled CY:LlTcnes ~ 
Itl 1 (36 5 a:n official 0 b jf~G tiorl (a ~~r'a\ramen) agfi .i.i":_stt:1"l8 
doctr ine of Reprobation was lodged with the S d of 
-t ILe r\e~fOl"Tned_ C}-'~UT·c}~:.es irl tl:e ? ·" et}-~.e db(tYis //~~~s 

I':U.jlpeY-, (~, i2 t Cl'i. 1J.rc:-:. 'b(;:-~'t~l~ t,~/ 
(';7' c' i81., : ' 2 i.er I~ ;:-; f ' 0 .l~·2-,l fj ,:~:, C 11 ~:t:" ,::_;: ~ -~) ;! 

ire uf ~eprotation. as ta 
~orjti _ ~o lOD7er official 
~r ers of the Churoh. 

ClCVJTl -.- :" . . -, 
',,-,".c.::': 

CariO;.··'· 2. ,~ '~ .. p T~.; ." 
........' _.';'" j..../ 'oJ 

~~ ,-;.1," ~ ~~:..r, --trl e p~l"'a\/(lEle l'~ i ~:.' t b,,~~. t tr'~ (~ .~ f: :<.t :.::; ::;:L tc cJ 
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That IS EQer~s perception of the doctr s.n.d 
many other people have the same perce; 

. ~ '-' .---' .... : - ~,., ,"" ',.1 . _ ,. ~_1.ft ~~) i c: l-i 1-:; -j ~ ~ :L .... ; .: ,~ 

L. ~. _ . _ - , t ~ ' J:'--':: ,-;; }~'. t J-li s d_ oc 
lec t o~ it. ~J32 ~Odi to cl erne r-i t J 

sirrt})l::/ cr'eate rn€.iJ. 8~rld c OI'ld.eTI1rl thern 
VVi~t}10l.lt 2.112/ l~eg:aI"' d to t:}1ei~(~ 'bein€~ \//0 

dena tiorl~i' 

b. An Infralapsarian Conception of ReDrobation. 
F . ?urretin defines Heprobation as:"~"the eternal, im­
mutable, and absolutely free purpose of God, by wnich 
He has decreed that He will have no mercy on some peo­
ple f a~ce e:'{actl::l as (Iee~pl:y irr'\lo.l~/ed ir~ co~CrLtl)tiorl 
and guil t as the rest, but, leaving them in s i n, will 
condenul them on account of sin, for the revelation of 
-" , •• + ' ~,'1 '1 "~'IOf)' " ' {)) lilS t~:J...or\ lOUs. Jus\Jlce, rr'eeu_orn, atilt pov¥er~. -.P: '<','} J".t;I',lsi<:f L -:« 

. , ~.... Jlc:+ <7i I' i11-t.4lJ c-:" "i t ; f '.£..L-
Five Obs ervations: ,~-~-~~---~ 

1) Turret i n distinguishes between a negative and a 
positive act of Reprobation. 
Y!lhA Y"lerra+~""\ire !-lCi- l--c · .... )r- c.+''''r~ '1+ 1~ -"Yl ~"'l;'''?+ ~~-:::.: ("!"",-i ·'; ;;".! -il ~l,""". -- .. - - . 9 v..L - ....,..J ~ 1 ..... vc <.J-.V v .... .l.:3 __ ___ \J ..!..UjI U· Vl.J..~ ..... ..J..::::: 

not to pity certain s i nners. It is an act of the 
divine will. He wills to leave them in their sir 
a.nil rn i ser's' e I:e simply· p '3.sses trlern by iri l{is elsc-.. 
tion 1111tO sal·\ratioDe As ctn eXanl1)1(:: zyf Tl.1r~reti{l f S 

"- r ~ J::I ,",u ":_ -1 '1 _ "1 1 ~ .leW, ~ ~ . ~~.~~I~ ~ 

Trle posi ti·v£ ac t i s pr~e ~ danl11a t.iorl ~ It is G·od f s 
determinat ion to judge and tc punish sinners on 
account of their sin. Turretin offers Jude 4 as 
an example of his point. 

means when he uses 
:cc 

of Corl ~ 

J) As a corre l ate of 2), Turretin 
1 S a consequence of Reprobation. 
~~' 1'1 £; r' ;~2 is G· 0 c1 i E; ;::1 e ·t e l'·'Tn. i 11a t i <:J r~ 8.T1 ct 

1-'"";(l8d. ~;)~:.orj le spe 
bestows Jf 

lds 

tb.er1 as 
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B-ut novv, iftl·lclt: :)J' ~.~~·I~.~ .. 2f is presuppost-3d, h.ovv can 
the decree of Reprobation te tte cause of unbe­
lief(or unb~lief the consequence of Reprobation)? 
~hat Turretin says is that unbelief is the~conse­
quenc e of Reprobation i n bo a negative and a p 
positive sense. (Remember, this is Scholastic 
theology, and quite beautiful , so we will have ~o 
push our way through such distinctions.) 
~'-.:regati~/el;r~- -God_ I-las flot (i8~teI·'I[lir~ed_ -to £~ i-\l8 ·tl'18 
gift of faith to some. In that sense, therefore, 
unbelief isa~consequence of Reprobation. 
Positivel'y---1J.r11)eliei' is a C01:'lseqlIsnce of' Repr·ot,a­
tion, in that God has determined to make those who 
would rebe l against the gospel even more blind. 
Compare the 3ible's speaki of Godfs hardening of 
sirulers. ~hat blind i ng and Lardening are judici­
ally warranted. And they are inflicted on account 
of the rebe l lion. Unbelief receives as i ts conse­
quence a hardening. 

4 ) In pre-damnation God acts justly because He con­
d.erflrls r10 01-1e t tile Sll:.l"ier" Vll'lO is Vv'oI'tl'l~~r of' COtl­

d emnatiorijt So tl-lerl, I)1.~e·~ d2l.rtln.atiorl i~3 a~(l . ac t oi' 

~~~~!~~'m~~S~~C:c~~unti~~ ~~~~~C!~n~~r:t~r~~~i~~ 
Jl1S"tlC(-;. 

It di f fers from Preterition that in preteri-
tion God appears as Lord rather than as Judge. In 
preterition God appears as Lord sovereignly dis-
c l~iri1i{~ai~irlg cirnorlg rnerl» ) .. r~d irl 1-;1:'8 -aanlY18. ti orl }=e ~lP-­
~gear's as Jl).dge, jLlstl~/ cOflcierriTlll'iE:: Ine:Cl or: aCCOLlt~~t 
of their sin . As LO t God discriminates among 
men, all of whom are wo of condemnation. But 
~-:e<-v- eI"·tflelf.~ss I ~,~.i vi i~t}-~ ::.-.,,; ...... ~~G.-l _.l ~ ~!.. O{~ t 

5) }~\rs.li iy-~ COl"lrleCtioll \rvi t TL I:lne 'te r'i "t iorl, ther'e is a 
sense 11'1 \VIlicrl Goel is 8.ctirlf~: cLS Jtlclge. 
In Turretin's representation, he does hold that 
the sin of the reprobate is the just foundation 
for" 1:to-cr1 l1is pr'e-teri ·cioIl el II e). l1is just PUflisI1Elerl't • 

God discriminates. .,-..c' T"" .... 
J....... j ~c 

cause of sln--well He co 

.-., -~'-" ,..-, 
.:..1..1..: . ... ..:.. 

sit} 

. v) 
...!~ .l. .;. 

cause all ~1J:>::; 
~~ would e equal~j 

were the cause of FreteriLion. 
,3S ~ :. !J.-t ~-le 

~t si:--' is tl'l8 
t}l E:~ E~ e :(~ ~:; e 

eS:8.rni rie 
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l~J 

in their sin, t he most just basis of rejection 
a~'1d of ptlrlisIHTterlt If n T}'"le \;lo r d H re j ection.'~ is t~he 
t:canslatior: of the Latin word "praeteritio", pre­
tel"li tiOl'"l f 

The point can be stated another way. Sin and un­
belief do not c ompel God to pass men by and to 
leave them in their just condemnation--that's the 
atsoll..tte!-lE~SS ~ Si rl. tt~1:elief, disotedierlce do tlOt 
compel God to pass men by. r; evertheless, they do 
warrant God 's passing them by. Sin is a just 
cause, ground for Preterition. Eut it is not a 
compelling cause or ground. 
l-':ote als o trla t R t Ij. Datrie:y :fo110 v1 8 TUl"l'·etirl. lIe Ci. 

ar~gues a.gainst 't liose vI l-10 f!il eed_lessl~l tu:c'd_en d.OVIY1 

the doctri ne of Reprobation with an unwarranted 
severi ty" H He argues tI1a -t "Sirln.ers al~e passed b:l 
because they deserve to be passed by ." The fact 
that in spite of ill-desert, God is pleased to 
0"] p r. + Qo me +0 cral "l' ~-l-l· 0''--' docs Vlo4- ",1 ,1- 81" +hle bC"r·"']lY"l.r'1" C~_vV ~~ "' h ~. "-' .Li~ctv J.-t '.:- ..il v ...... _~ v,;_ v.. v ....... ~'-"-~ 

upon wnlch ~he otners are aoandoned. 
TIle basic arg:umeYlt \lel'""'yviflere--i t is SiTl clncl sirl 
alone which exc l udes from God's favor. Sin pr o­
"\rides the Jtust 1:oUi"ld.a t io1'1 and VvEtl~l~arlt for Pre te r'i­
ti orl. But God. i s riot, b::{ tl1ei :c sir} , cOLlp e llecl to 
pas trterIl by. }-~e dOe S elec 't saIne to fav or " 

T-P 'IO'U :;: 0-' t a ck to lC. BOt:~:c~s n oint, l1e doesrl't taJce .- .L t...' c, J::' 

ace o tl 11 t; oi' al1~r of' t }~le cliscu.ssi.orls \vi til \·vhicrl trle 001(s 
are full. I t is j ust a s clear as crystal that no one 
could. evel" S8.;;!' t tlla t i~ e for'Y~l e(t T118 01ogy- E~¥ 8 2. -~ll}lo le, 

formulates its d o c trl~e of Repr obation to say tha t 
God condemns men to an everla sting death wi t hout any 
referenc e to the deuerit of sin . The demerit of sin 
is ve!:'Y" ;nuc }·l ir: tl"lC f'o r'(~ GI" O tL1 1Cl ;iJi 'tl-·l :::" c~~f ;s 1~(;.·~·~C e ·t~o 

~~. :~'~:8. 1~~J) f: ~·_·~~~~>(:· ~ sc (~t : c.: _ • ,~_~. tt~~ !; ,~rezr~)u~:,~ ~:' i t~t _:' ~ :r:-
From an Infralapsar ian vie;dPoint the gravamen is 
false. If the I~fralapsarian t akes account what about 
the Supralapsarian c onc ep tio n? 

c. A Supralapsarian Concept i on of Repr obati on . 
In Infralapsarianisn view, the decrees to Crea·te ana 
Permit the-?all precede =lec tion a nd Reproba t i on . 
And i n tha t way t h2 spac e is c r eated to take ac count 
of 3 i ;.'2. i X-l C .. :) y:;. ~ '~ ;::: C t i :~.~ : ' :' \·-·/1 t T~ :?~ D I) 1"'0 t i CI t: -1 :2:· 1.l't 3 T ::3 _ .::~ .. t; 
t i l e C c.:. S .:: ',-.. ~ '.~ t :'1 S \1 ~p J: ' E~_ : (:~P s c .. ~~:' 1. C~. ~~ 1. ,s ;'_. r t ~u S t}Al e \:' i E-11,'': .' .. 

G o el -J.e ·t;~._ :::.2 c -: C) i~ ( ,~ ~' i. ~.:1 e l~~~ ~~ ;-_'l e 11 :// ~._ ;~ 1·'·~ ;) u.'·t; x'os g:c.:, ~ ':I -t 0 (].0 T."le -~ 

rit, More 3pec if ic a! 
sarian Calv i ni st. 

?;..C (; t U2 -s c~ c ·~ "' .. <,:, ~; . _- . :-

·0 l~ " '.-' ..,n. ( ... -", .) ':: ; . ;~) .~=-' '0 i:~ C .·.C :-~; 
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to d and i 0 2 S i s ~J ~ 

a ~eculiatity of the S u~ra:ap-

; c .,' ,\ -r-' .!- ::-.! .:-~ 
~ "-' ~/ ..... oJ ...". ... . 
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Decree holds with respect to the vessels of wrath 
D' 'J d . r1 . . • , • 
il~ce. un~o uestruc~lon ln ~he wa y of sin. 
rot trying to obscure the differences between Infra 
a~d Supra. Supra defin es Predestination so as to in­
c: lu~de s.irl and. cond'2rnrlatiorl and 3al~"!a~tior1. ... So tliat -­
the condemnatioD t reprobation is not without refer­
ence to the demerit of sin. Infra differs in that 
si~ is presupposed in thems and then Reprobation is 
~.)d:: s _~:?~ :C'~~ o~~ ~t~<e ~ ~~?kg:~UL; 1 ~f the prior decree 
\,,0 le .... li11l" V~!e J. ' Cl.L_L. ..LI.:.uv ~.tl!l.. " .... ;,...1_80. Sin i as \ve11 as, 
Reprobation, are included in God's comprehensive de­
CT'ee ll 

They do not differ as though Infra does t~ke a ccount 
o~f sirt a rld Supr"lc. does not ..1Ga}~e accoLrn.t of sin. Irl 
Reformed Theology , both· Infra a nd Sup~a, have a l ways 
-:::::1ke Yl aCCOtl?:t o~f sirl c~rld_ clern:3:cit l:[~ -t}-;{-; doctY'irle of 
?{ep l"O 0a·tiorl \t 

The Discrimination is Absolute. 2-26-81 
d. Westminster Confession of Faith III : 7. 

n rT}'ie 1"'88 t of B1anl(irld, God. Vias pleased face ord_irlg ·to 
th.e COUll.E.:el of i{is o\:vn vlill, y·;11er'el:.y lIe e}~terlds or 

witholds merc y as He please ~ ~ for t~ 8 glory of His 
sovereign power over His creatures , to pass by; ~ and 
to ordain them to di shonor and wrath for their s in, 
-to t h.!3 pl"'taise of l I{if; i:;lo~cious jtlstic8$ I: 

e C01'1!ies-s ior:. Y18.S t ~) ·tll l:'1~8 -ter'i tioti. and Darn.l.i2.tior"l. 

" 

-" ... . 
'3 '). t: i~::~ s -~ e r .L t.i:,J :--~. :~ ~1 ~ - _ ~J .:: :~~ }: 1=-; 1. S .. l r~ ~3 :~.~ i .'-~ t s l~lns :'.) f ' s i. ~ 1 § 

l)a~l~··G () .f' C- ocl~ 
cut 

.~_ -;3 2..l·: 2.. ~., sol u~ ~;~ 2: oj. c: -t G r ;.:-1':' (-:E;;, t:'. OT~ \:)[~ ''';' 
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I~e e~~~e~2~a~: ,S~~~ ~~s~fn~~f~~ ~~sS~~r~el~~~!·b~~~ 
VlceCi l'reter~itiorl ariel Pl~e- (1.an1n8 .. tiol--1. r.rh.e fo.t"rne :c' is a 
.r,",i~~-_i---.:._i __ fo ;'=1+'~-t:l·o ',n nf~ f"""" r,"i'C ...l ~"'''''"'"'rl·--n l·'''''''I''''<-t....O y.-( .. 1rO '1 a' , 

"-'" '--' _ _ '-'I ~ ...... _ "-..;rue... 10.,) U .l..Dl,; ~ 11 .:.~c..l, . ,l..-J {\l...L rlC:. pOVqer. 
Pre -CI2UTIilatior.:. i s acco unted £Jor~ j Lld i cially" itl t erms 
0.1 Slil ~ 

Sit"l.ce \~ie n o\y },,:ave estaclisl1e d :1.1'": -the ~-~ e£' orIned ijoc­
t.ri{;'8 of Fredes ·tiTlatioYl -t}lat basic dis tirlc -tion bet­
wee~ Freterition and Pre-damnation, two things must 
"leo I'''' s"~~d 0'1'0 +},co ."r"·~'i "' l .L~ ···'l~'-·" C" !:' 'l:~l- '''+ l·O·'''' 0. Q u_ Ci.-I-. J.. '--~, v.t ......... C::'-{l...tc:L-l- v~ V.J..l i cll..;;; }..l. l.:.J t;\ __ v .i.l. 

and Reprobation; both are a manifestation of the 
sovereign Bood pleasure of God. And yet, Two , it is 
not that God damns men, Cl~e2. tes therll for darn.na tion 
apart from any demerit of sin; but the doctrine of 
Heprocation, in the fulne s s of its conception, does 
irldeed. tal~e 2.CC011Ylt of t11e de rneri t o~f Si ll s 

And now for the Biblical ~arrant for the Doctrine •.•••• •• 
2. Ethnic Reprobation • 

• , f ~ • D .. .l...... p' . -l-. a. ~~nnlC heproDaL1on as ~re~erlG1on . 

At an earlier point, in the discussion of Election , 
we spoke of the Electi on of Israel . Closely related 
'1': 0 ';'·'h ~ -or 1" 0 _l- 'r, c·· .. , 0 n A '1 "",-, +- 1· -,'~ ',~ ,- c; ~ r' ..... l~" ,' f r , .. ,.... C\ "-e 1"1" -,. ! 0""" \ ~ V.J..i.o..Vt ......, V.;..;.·_ll ... .t. - ...... .J... ...... v.J.u,.l..!., IJd. ....... .J... .. .l{:~vJ\~v..!.-~ ..... !." . {",..LJ..i..) 

of' t}le I\:a~t iorlS f' I'"-:OVi at tl1is point vIe caIl g i '\le c orls'i­
der-a ti orl to a s tarlcla:r-d i{e :f'orrned argurJlerlt I to enter 
into the Biblical materials, for the doctrine of Rep­
l'O Gt:it i o(l. 

~hc ~~-U"lan·t l·c __ n~~~~'r~+~on 1" 0 c;~ ~nl'Y-o +he .l~o ai~a' 
..i...';' ... ;"" ~ "l..'''';::J '- L\..... ... ;. lo..J ~l el-',:..vk.lav..l,..~ ... v 0....: ..,.1... 1, .. ;:- ........ u.Li b-- ........ ..I-

e ol~I·ela ~te of E.le,c tioYl § ~~·el~k}1ofl (p .11 7) sa.ys, n'?118 d.oc--
. ~ -"" "" .. - ..{:l T""'o ·or ~ ""!"""·'..!..'!: ·-"' ··" ·' " r.~+'\,,,. .. ~ j .l"' ~! '~ ',11 0"j,;-c f ·y.O ·} ...... , +100 i,_., _ \.~.i. J_1U:j OJ. 1\t;:;...L .... ; i-Jo... l.lJ..Ul. .... l !.< ..... !...·v~..i.... 0 . ..1.... ~ J. V~ .... ..L -.du ........ !!!. V <1.l_ ..L\.) 

gic of the situation . The decre e of Elec tion i nevi -
:C'.-, 1·· ~ . ,< ,-. ~ 0/', ',.,.. 1 ~ ::':l <:1 .. \--. L c ~ r. c .· .. · e .,~ /~, 1'7': T) .")' P ' ... ,.... ...... \ '}- '''''l -j_. ~ ,r'........ ~ ~ 
l>c:l, .. j.L'! .. u,lp le u vI le, , .. ;.c:~ _c t, v" "'co .l..vv0.,," ___ UC. 

~he ;rgu~ent has been criticized as leav i ng us wi th 
nothing more than a logical inference. Th e argument 
is that such a nethod of defense is not Scriptural , 
t~t rationalistic and deductivistic, and leads us 
down a path that the Scriptures de not dir~ct us to. 
"::) ~ ., .2.. 
~·u L.. i~ferences are indeed·.lbgital deductions. But 
-'~} 'lt::S' ::3.. :C(:; rlC)t , ~ ,1 e f i[li ·tiol~ , erl"'orle01JS~ Jiltrlou.g}1 vie 
d.o have reservations Ol"l proceed,i in a racional , 
ded uctivi s tic manner; yet, we do not want to place 
_ of premium on what is illogical. 
__ auestion is-~ ther ther is Scriptural warrant 

f' j~~::-'G,-v1in.[s tile ~.~. c.t' inf.e rence 'yv}-:ic}-~ Bel'"kl"lof' C.ll~a:/iS • 

• 6 ~here Scriptliral war'rant for us to do so? 



L~? 

lcgi cally conceived with6~t th~.?o~rel~te of preteri­
t i OT1. : • H • H e •• i~t is ;:l iffel-'eYlt ~{!l T:l'l "Cl"iO J_dea of' elec-
tio~. Mhis ide a is of such a natura 
.C:;\t(;;:-c:. be cornpl.e t e<:3. ill -t}:Ot1gl"1-C '/.Ji tll0tlt pos:;_~tir~g f::.lt~; t~11(? 
:::EX.:'2 tirriC tl··~t? i C1.ecL <) =E' Pre ter·i ~ti C2"~ 5 r: (;)lJ. 41 J I L~-lL~ e ) 

'~!:-J.e t:""}Ol..tg}l t is , -tl:'2 t :lec t i o~....-.: ir-~ ,:J.i 8 t i r::8 t.i orl fl:~'O l"'!1 
~~~'l")r3 d2 2t ill2~. tioTl 9 C8.rl"'ie s v/ it _~-~ it tl-i8 iCle a o f .. _'. Cl-~ Di. CC 
~Jt of a series of possibilities. That that i s the 
idea of Election. ,. -.---:; 

. ,-:.£ ':",j. Blec ti or!. s.11. 
possibilities a re rej ec ted except thos e that are 

:"~O 'i-r "tl::-)s if. l .... ig~·l -t i"l'''~ ;_~3~y· i:."~g t}'·~ 8.t -the ~ of 1=lec-. 
~~o : ~5q red fo r its completi on in thought thG i dea 
)f ? ~Jtsri~~o~ . Dut a lso f i n factf in a given easel 
:;~I.l 0; tri~:; po;::'.si1:.il i '-cies lilig}"i;'l": be c}10serl, ()l-~ e~Lectecl; 

a~d none rejec ted. Se that . even though th e idea of 
Elec tion requi re s Reprotatian (the idea of rej ec tion 
as its logical c orrelate) ~ infact , all might be cho-

~~.~s Z~:~~t' n~~ ~~'o~:;~~ ~C!~~~j(jent, 8.3 Ds rkho f pres ent:; it. 
ierives its fo r ce, net a tractly from the force of 
log~c 22 s uch. ?hat i s, the force of his statement 
.is (lot t}'~a t, U_if ther~e is CJ .. r.:. electiol1, --!cJlel~e f"L8.S to 
1:;'2 a reprobation, " But the f orc e is derived. cOTlc re te­
lYt by ~eferance to the way the Bible speaks about 
EJ~ec tj. orl & 

~he Bible presents us with the fact t hat no t all who 
are eligible for election are , in fact, electe~. 
~o~ does the Dible 9ressnt thaT to us ? 

e C. ~. I I S~Eel is the 3lect ~at~on . 
• ___ 'V 

-L lSl~·2.t;J.. 

t}'-~e l.~l e c·t :' 73.ti ot~~ }_ l~·. clif~tiricti ()il t }~i C 

{~~lt~i·:)~-.:.~::: ti-ia't 8 .. 1"'e .n.o't el.ec-::ecl ciS Israel lC-J ::f~ I)eLrt. 
T?(l .• -p _ ~ . ..L r~·r) v·~ r. ~ ·: c::s~},~?~ ~L e-v~,20~24,:?(, J;'I},j~ ~l.~::c' cor~ 

.. '~, ~;1 .~r~2c~_L" '~l'!>;;~ i;~ ;ii -" J:"~~~ !;;~;s e of the Chu~'ch t o thi s 
;~(";'7 Q~.c~.tio :-~ o.f f~l'12 .. CG iE fO'J. Ylcl iYl ?8 .. 1! ::9 .... :?c::1' 
Isra2l's electio~ then entails a singling out and a 

tioD from among the nations tha t are ssa by, 
:?:>~~ ~ .. ::: 0=-2~~~2cl '''':: :f2-~C,:, l:;=- is, tlj t ie ty~ c~ ~or' d.! s 

~:~: ;::~ j~ c;irJ.-t if.:~ .... ·-a.l1 o.f e c:2. ~rt}'L -t.eloi'"J.gs t:c e I.o):'cl 1 
.:.~: i :~~ ~·ri ::; t ~J do ~~'· .. :·.t . ~:::~ :-~ ~: ~ ~ C ~/'l i 1 T E~!t .. ~-·y;,cllf 0 L£ t; :~ 1~ 8,,~1 
·~ .. :.· l S :-.:C: tic, ~~_S Ol!. t~ e ~3l" cl:~. ~:t c'~'",~ ( I:: .1.-'8.8 J_ ) C.:C9 bJ ~ :.;:: -. {1 

~C ~r0asure~ SSGEsion. Go~ has clearly ~illed 
toe },~ c) 0 S t.~ I s :"'8~e 1. (Jtl ;~~ t ·J J)[:~ 2; s 'triE; 0 t }~t €.~ J':-' r~a~ t i ():~'.}.f:~ t 
_ .t::' 

..... '" ~ 

., ~ ; 

;....- .-

"':·:3 fi.:'''' S :~ 1:.:: (~~y' g2..';,/ (:; n. t 0 'i..::'11'::~_ c; :C2 ·ttlY"~ -~1 t>.~:.'t: "\ 
~ 0 ttl d. }:~j,\~(; c: }-~G i.~j ,s:;:c. .:; ' ~~:·i::: ~C'E, l-: 1) ~; :~.: d. i d ~:~(: t ~ 
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fault. That is, it is not as if Sod chooses :srae1 1 

~nd only Israel; and then, perforce others have to 
be passe1 by. The Reprobation is a deliberate act. 
Reprobation as Preterition is a positive acti and 
no~ simply a negative act by default. It is not sim­
ply t he logic of t he situation: if there is an elec­
tion, then there has to be a reprobation. Both ' are 
deliberat~, 6f.·De~t.4:19. ' 

So, the ~eformed argument Therefore 18 not simply 
+10", [('.:-:-1 1"'", 1 rl"'Ql·LJC·1.l·O'~-l -T-h '-lt C:'~lpctio"C l'mlY,.J,lie::o, R,P."(lY'O-v..:..:.· ... ....... "./t...-:> ___ ...",t,..I..-L. -A....... , U _ ;,J,i ... U ~...-.""" _ J.J. .... _ ~ __ ~ .... 

bation . But the argument is derived from Scripture, 
\'ltlich Sf"tOV;S C-od el.ectirlg Israel Ol.rt oil tIle ~';ation8,. 
And the fat i ons are passed by. Others are non-Elect, 
or Reprobate; tu~ Israel is_El?c~. ~nd ~o t~e logic 
~ ~ the argument 1S concrete~y lffiDedaed 111 tne revela­
tion of Scripture. So we ~ say~ that the Election 
of Israel does" have, as its correlate, the non-elec­
tion of the Nations. And because that passing by is 
correlative to election it has to be conceived of as 
e ternal as Election. 
And so, in the sphere of Ethnic Reprobation then, w 
what we clearly have is the doctrine of Preterition. 
",:) " " . ·'0'<"0 o'o",t+ \','C',-- c +}-.~+ ""l'rn-ol ' ; ,.\,,,, '?l c.:O ;-'a"8 ""'-" u v ~'{ ~ ~.l 1 v ,i..LCJ... v....... v ... !.Ci.. v u . ~ .;y t v t;! ;...<,...Ll-o' .,;,.;.{. V ~ ~ ~ 

~he Scriptures represent God, not simply as passing 
1J~'/ ortlot elec ti[}[~ riatiotlS; tU. t tr1 8y' also d~escl"\i 1)8 
:'-~ (' (~ ..... t...., -p ~ 1 "'''l ~ -1-: ,~ Y'; '; ~ 1-'1 ,::., ........ ""' + ~ ,-.. r:' c r~ f' n ~ ~u' + ~.~~ '" LI., r:: 
-JU"-A. c..u _ L.'l!l...!..;::;;:...I.. ... J.. ... c t.,..,L \,;; J,lc\, v...!.. '-' ......... , ~ ..... 1/ :......1.-.- l,.I 11-./. , J ... / '* 
'Tr4.c d. i=efc~y·ey~c e bet1,'1 (32Il I2raeJ~ anc. ·the fl2.tiol1S .is 
cl~ar •. :he other nations are driven out of the land 
in order that Israel may Dossess it. And they are 
.4 '0"1' H,-, '-, t'\" +- """IT 1·,r~ y r +' 'P" lV" i ; }- 7<; r.o-·", +: of' n ,~, "T·j ,-. k ""C1 y', pc: c T +: t-l.,;.. I( 01 .. V I...{ t..I }JJ "''1Q. VJ.. _ v . .i._v L.1H ...... .l _ v ..:.... -..; .... V"i..L. __ ~· .............. J ...... Io..-'lJ & ~ v 

is on account of wickedness of these natio~8 that 

~~: ~~~fp~~r~O~~~c!oc~~!;et~~~mt~~tn~~f~~~ ~~~a~til_ 
. cf si~, that they are worthy of being punished. 

Cf. Jeut.12:31;13:i2; Rom.l:18ff. 
} .. l-::j~ SG ~t~e p2.f5si112; ::I~/ 2.rld cOY.:.clsrnr1Ettion of tl1G rlz-"tions 
surely p~esuppos cs sin, so that, that condem~ation , 
as such, is just. 

-:~ ~'i_C'~"i tIle ~1uestiorl a:~"ises ~;! t1.et}ler it is y:eceS2ar~~r 

~~~rK~~~ ::~:~~; I;~~: ,'::: J~~~ I!~~:i~::~ ~~;~;~~ ~~~~ 
before Israel, in punishing then, fully intellIgible, 
i :'i tc r :Cl8 o:f ':/}--La''C - !:r·al~~::~l) i l~e s i r.i. 1'";.i8 t;ol"y7 I z ~>iel~G .D. r<:l-~ 
thing ~ore in vie~J in such passages s than simply 

.8 rea~~icn of a holy Jod in time to sin a~d rebe!­
l1ct~,';" '''~:}'l;.::t i~:), Ptl1~Gly iIi ~te:crnc o_f }:is~to:r·ic8.1 t:t'"arlS -­
:~~~·:·::·t ior!_s? 'rIle fact i s i:1-'~E;" t Clod, jliU.#;0S ~3 iT~& :> . .r-: is i i; 
r~c;ces -s3~:r·:'f ,to go beyont'i t11B,t· a:rld spe3~};: i{~ :~eL··T'16 oi

j 

E-4..il 

eternal decree to that effect~ 
; ::;; E~:,:. :>-G ;'s·DC::~~j;. (j:f ,:A. I)ecL"'ee ill. ~t}lis '[=esps c;;~ ~ 1.;'\-/0 C. ::'2t.~r.., .. 

~;/a ;':'.1 0 :-lS : 

, ' 

j;JO:t..'::-i-:, 



Ito 
'/ 

_nation for sin is closely l~e lated to the doctrine 
of Preterition. According to Deut .9: 4 ,5 Israel 
does not come to possess the land because of her 
-... -" ~i :::::- i'l -)- 00 U c: l"t "-, S c> T c.: :-.~ p 1 "1 c· i .... ' 11~,. 0 '"'('8 T : -+ "'L""r.t U rli.''' ~ ·--,'1'-" + A""'O, '\ C.'l· ..l. ..... L~ - v___ .-.....;J. _G_ iJ. _I.....' ....... Cl. __ ~ -1-"-' .-11 J. C _ _ ... v_;; ..... ..1. ... ..L a 1 1I ....... \.A,.:..J 

( ..... . r-' .!-?l P ~""D.1-,plll"ny~ -1 ~..-"\ The ~ " ~11~e-:''''''/''~ ~c: c::: ) no,,,,::::::. ·-,n \c~. v.:._ ...... .1.. ................ -'- __ \J ........ ~..lJ vJ,. .... I I __ ..LU .l-l.~":""l-'\.-o _ ...... .:...L. ...... Co ... .!.!. 

.(18 -\Te1-- '-C :ni rlk oi' an i ll1l.e~(i t8~riCe o f t}-le LctYicl of })I"O­

mi se by virtue of works performarlce or merit. It 
i s God ' s gift to an i nherently unrighteous nation • 
. A.riel tl1at 3_5 VI}lJ~ tile T:1bsaic LavI C2. tl i~e\le l~ be con­
strued as a program of meritorious achievement. 
It was never intended that way. 
3ut then, the other nations are dri ven out pre­
cis ely because oft their unrighteousness. So that, 
ill -Ct3rTflS of irrtri'iisic \VOl~·t}lil"leSS 'cller~e is riO cl i f l

-

fer enc e ~et~een Isra el and the other Nations. ~he 
::atioL:; are excluded because of their sin. Israel 
is included in spite of he r sin. And that is sov­
ere ign discrimination with respect to the punish­
ment of sin. Israel is not punished as are the 
other nations, although equal ly gui lty and unwor-
thy. , 
The s aIne discrinlil1ation is seell \vi thi r1 Israel }1el~­
self. Cf. Jer . 24. The point here--the punishment 
of s i~, revealed in those latter verses , is not 
t o be explained exclusively i n te r ns of denerit, 
or~ il! 11is-to:-cic2.1 t er\T18. Jec~3J . .lSe Yl0t a ll derrleri t 
lS puni shed. There is a di s crimination that is 
rooted in the will of Go d . And that brings us in­
co the sphere of God's gt e rn;3;L:plan eand purpose. 
There can be no objection to taking the further 
step in s ee ing that will of God as the eternal w 
will of God . The Bible speaks frequently of God's 
rej ection of nen ,tribe s, and nations. And, to be 
sure , such rejection is j udicially grounded in 
sin . 3~t i t is a purposeful and willful act of 
~~~~~ L ~ o n o~ 00~ f: lD~~+ ~o~ : s· ~0 L ~0~'po'1-~ ~no' ..l...(.....Jc::v",J.J.. .... ..!. .!. l. .-..; v . ~ ... a.. J- 'J e ~ U J_ ';. J. ulJ l .... '.Jla_ ....... ....L.._ C;I..).. c.. • 

the re fore the rejection does not ffrld :.'suff'i:C'ientLt 
explanation i n historica l demerit. 

2) God not only discriminates according to His will, 
lju-t }Ie cl.lso }1a l"'d_er.Ls v.;h OTn }i e vvills . Cf. ROf:1.9:17 , 1 8; 
0~·l --:""'1IQC -:'""c~ (~ '"' .1?(.J!*7" -::i' t'""'r."':l1.:r ')O.o r'""l c: I C!.+- ............. ..l-l-i ...... r-·· ...... ; 1. ....... c..:... _ ...... ), -.lu(.. .... . ...,) .J • .J.. i ,u-r .. , 4.J"Llvl \... . t. ... *LJ\~ IJ a... 1. V .1..11~S' 

cp. v ith ~eu~ .J 2 ); Deut.29:4 . 
. ~:: 1, C ' ...... ~ ("",- ~ ...... . ~ -':" ~ r • .-., Y' C"-l ,-. ....p J.. 'n 1° ~ 1 .~ .... ..., H ,,-, .. p 1" y": .... r- , .... I-e ; --'1 Q -....... 
. !.11C .I;::.'.l..t>;. .;.. ..LJ.2_vO .. J.l e: v_' .. Lt __ ....... ........ .}C.llJ.I.. ... ,( V..L --GL.J.!.f..)Ua 6 ...L..1L ;.....C..!..lP--
..t- I 1-- ' ..t....' ., . • L,ur e canno~ ue unaone, as opponen0s ~rYf oy pOln~-
i ng to t he judgeme nt character of the se divine ac­
t iOl1S . =-0 -t·e sure , t hat }i.ard.erlirle~ is by- vlay of' ._ 
judgement . You reject and disobey God ' s lawsl O. K., 
G-od 'vlilJ.. gi \ .. -e l .avvs t r1at cl:ce lio t t~ood, lav'is you 
can ~o t live by . There i s an elenent of judgement 
i n t~e s e, perfectly true. But t he poin t here is 
-:~} 12lt (;'0(1 ""i ll s ~to }lardel~ vlnerl lIe could }--lCL'le v;illecl 
.;.. _.. '-1." . _l- : c -on-· ~! c' "'-" .0 T ....... r-. ~ r'\ • "':' J! ~ '"('"\,..... . 1 .~.. ,..., ('; ~ <. ?. 
uU ~v O~~~ L ~ L0e. v~ . ~oa 'J ~ .J 1~' U~~ ~ '~V'J' V ' 

Again , we a re confronted by the fact of the will 
2~r: ·::l ~Ol) .. :cpose of i Go el, \Vl"l1. C}l C8~I"~cies tlS 1.Je -::lo ncl ~Ghe 
cO::1~:)icJ .. e:'2. ·ciol·l S il :J.pl::l o:f t}'L8 dfnnel'"'i t ofl si.rl. P~g2.i ·n., 
-t :'~e rrill a.rid ptJi~p OS e of' God is 8~n e -tel"'1'l.f11 v.fill 3.i ld. 

02: e. I-c i s rlo ~t Jc:-Le ete j:--{:~ it~/ oi' tile dec I"s e t}1a '~ 

s·~ ,;_ :· .. '" C. _:..lY-:.Gr~-l.. O:: \. t.;o p eo!)le. Bl)¥i~ it is tr-J.8 EOV-
.?:; I'e i {;{~ c1 i sc l~i l(~ i. L'1a_ t:5_ 0 Y\ -t }~ic. -t· ~ s e ~(1..tC2~i Ie 0 .• 
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God hardens, He punishes because of ' sin. AIld yet 
damnation can not be isolated from Preterition. 
And we are inevItably driven into the sphere of 
the divine will, th(~ soverei[;n, c1iscrininatinc 
purpO::2 of' God. AI',d so f '~L'~re emer{;es from this 
d o ° f ' " -'-' ° n I-- ° ISCU8 S10n 0, .C,.,JirUC l\eprolJatJ.on, the historic 
doctrine of ~epro~ation. 
Therelis the election of a Nation, and the elec­
tion is not universal. There are some nations that 
are passed by according to the will of God. And 
those na tions that are passed by arc punished be­
cause of their sin according to the will of God. 
And,so.~?U have Reprob~tion in its two aspects of 
Pre~erItlon and DamnatIon. 
Arid because what transpires in history does so 
according to the will of God, the dogmaticians 
have rightly spoken of an eternal decree of Elec-
tl' on r1i'u1 ;:'pproba,L}OO-'-1 ~ _I......... L~ ..... .1.. 

)) Personal Renrobation . 
a. T'er2o t;2, : 7':-';"T"j:~2.-::;:i()l" ;-=,s Pl'eteri tion. 

\[e are coni'ronted in the Scriptures \ '/i th the sil1ple 
fact that there are persons villo are not saved. There 
are those who v-rill GO aVlay into eternal punishment, 
C -'=' Patt "c.I'a' C~v, "-e c""Y ' OIn C"uc'n perCoV1r, ·1..1~r"'" 1.. 1·1 ~ eL.Jc-;-. G!.l'" I; ' uc::.;... u.L t·_ )...) ":'~Ut 1.,_.lcL0 

they have not been elected unto s alvation? Can we 
say of then that they have been passed by? But' com­
pare 1sa.41:9 alternatives:chosen or rej ected. 

row the Bible does not lead us in the direction of 
an election that is universal in scoue. That is con­
ceivable in thought. Look at ~att.22~14 here there 
is an Ob'Iious discrepancy cetv/een the smaller ITUr.l­

ber of the Zlect and the larger number of those who 
are invited to ta;~e DolO. of Jesus Christ. The re are 
nany nore c2.l1ed th2.n are. in fe,ct, elect and saved. 
Cf. Luke 2:)4 Simeon's prophecy. Also, Rom.l l:7. 
Repe~J.tedly ·~his kind of discrepar.cy is introduced in 
Scripture, cetv-!een the total n\).mber of persons and 
the total number of the Slect. Compare John 17: 9; 
1,C-'-S l",.L? D",V "0·1 c:.. F~T+ 11'2at:.-27 i\.,; L · .,). 1'-" 1 .:.\~ .t...... .~_./. , .... c:..uv. ___ • • 

Nhy does Go~ discriminate 2.DODG men? God could have 
saved all !':18n. But }:e hasn't, because He will ed dif-
ferently. 2-27-31 
Theolofia~s ~ave attempted to wrestle with that ques­
tion. ind, it is perfect ly true that we c an say ' that 
all of God f S "'forts, ?cGDrdinc to His decree, l:'odo'.,md 
·"·0 Hl S u' l O '~V !\' l d 'Iret', 8S ,Jrou tl,il+ acovt it, l t is G - ..... ~. t -) -- .•. J. '" ..... . J'" ... '. ...... ..- ...... 

not entirely cl'C) G1,:c ':,r~rY the l';3,L:~fostation of tho c;lory 
of God \'{Ou1cl require tho election of SOT:~C and the 
r\cjcc-tioll of' o -t llC l~ S . i,'j'() C[.l.rl o l~sGrve t}~~lt if tIle e l e c­
tiorl of so: 12 r'c\fcEl.ls t}-l[~ c:1o 1-'Y' , of liis rlor'c~l ; c:.r'o \':e 
;')O-~, cot'tpcll,l-.':c!. l~o sa~/ -t};.c: r~ , tJi.::)."t t~le rcjc~ction oJ' o·t.tiers 
to Zi~J. c:·:tcn·~~ d.iL \iliis>L(?f; ·c}}O ~~J_O }~~/ of iris r:1Gl'c:;r? 

OJ:' '::0 col-lId ::::'1';;UO thn othor way . If the YO jec tio n of 
sOPO r e\rC~ll {::; the {,:Jory o ,l' :Iis justice, then dOC~3 not 
the rC,joction of ~ ~ OLiC' and 110t tlh~ rejection of all, 
i 1'1. ~~ (,\1.10 ;v rl.. :{ fl co l:"1 }) 1"'O~-'~1 i ~_'. e i : i G j l.l;-~ -t i c ()? 
"" . i - .-, ( ... .-,~ .• -, ".: .. "j,l ,") ,- "1·-"'· ... ·~ 0'" -: 1.·~ (" t·: ..... ,· ':' l ~ \r rn~'r. ··- -I " I'l':-:1 l i) t 1 : "_; v ... l.. '. : ) .. t L- ...Jil( , lLL.;,. ~ ... , l: J . • • '.J.L l. l. 10..... > \" ,;. L,j •• , !I ...... ~I.A ~J I..J '-' ...... 

ju.~~t:LCC :·:.~~ d :::t-:'L-' C~~/ o 1~ C-od J. . ~_: :li t or~(: ~l·.r; o t}~(? l· i!l -t } l ~: 



co ~ot e mercy o~ God have bee~ revealed 
salvation o~ all men~ ~heEe#are questions that are 
T:yeSse~j 1)~pOr; t;.s ~ 

~. ."' , r-, • ( .,,, 

.;.~~ _',. ' ~/2 -1::': ) 0 C rl]~ l~; . ...lL·e c> ~;-~ l before us that truth, that 
there are some sinners :perish everlastingly. j."Y'd 

there are ether 2 are redeeDe~ aceD 
to G-od. f s 
JesLls -:; 

SO~/Sl-'e i.g-n go cd_ ple,s.s':)Y'S arlel \vill t}-~~co lJ_G~n 

S:. c;~ has ~'hoser, to Ea~:' s~~e S~~~~l~o d~ass 
Ctll(-::l--'~: ~ , e clo ~(lot • ·",:2 clo r 'L ot vill:)T ile 
chosen to save save these particular persons 

and to pass by other particular persons. ~hen those 
He has chosen to save are no more worthy of 

salvation t}12t.r~ 2~:?~e a,:n:l otllers ~ i\.r\d ':'-18 c~r-e sirnply' :c~e­
minded of the fact that the Lord's counsels are in­
COL1P:C211811sitle 8 .. rld_ }~is V/2.y8., ar~e past f'i11dir12s-olit li 

Compare Job and his~losses. He was confronted with 
the :problem of why these things should transpire. 
And as the book unfblds Job never does gain an in­
sight into what is happening in the counsels of eter­
nity. Jot never does learn anything about the Lord's 
encounter with Satan and Satan's temptation of the 
Lord. And the resolution of his problem is not given 
\vi ttl SOf;"le }:i'Y1d of' rnystic8~1 irlsig:nt irlto God; s seCI"et 
will, into God's decree. Resolution comes with the 
:ce2~,liz,cttj_0~: - .! .;: L~ ~ ~. ~}~:::: _L.C):':'(.' C:-O:-=i . .1.:= C:;C,~ ario. Jot iE r~is 

servant. And as a servant and image - bearer of God, 
J 01) rllJ.st le8.T'rl to Ii ve t~l fai -t}"l, ty e\leY'j -'jvv'orci trla t 
proceeds from the mouth of God. And when he is will­
ing to giv~ himself in faith, over to God who judges 
justly, then Jot is vindicated and his estate and 
family restored to him. 
And in that, we see very clearly God's will and pur­
pose. }l ... Dd yet, at ·trle sarne tirnG t}~18J·t I'listo:cy' is Ulearl­

ingful, and the decisions men ~ake are significant. 
And indeed, it is just God's will and purpose behind 
}1istor~/", l-lis cl8cr'ee it} --cel:ms of' vVIlicl-l ~~~ll "tl1i.(j.i1;S 
come to pass, that is e foundation for tte meaning­
fulness of history. And in that context, we who are 
i8age-bearers of God and are in covenant with God ~ 

Ii j\. [1 c1. the th of the Scriptures 
makes perfectly clear to us, especially in the doc­
trines of :lection and Reprobation, that our salva­
tion depends so thoro&ghly and so exclusively upon 
God's soverei good pleasure, His grace, His electi 
IJl~l.~pose, t}-~ at trLer'e if:) tl0 o·tll.er" reSI)Oiise or: Ol1r' p8.I"t 
r. ...... ?'\ y . '- ".", <r ~ .--- + .... _:··1r. r ' /" J~ 0 1 __ 11~'-;'1-.. '1 c- 0 l11'" S e 1 l12 S te i' 0 I l 8 -tr12 

L~i~~l Ub;~lccG~~d_ ;~~.~.:;~ uEi~v,;~~~~y. 
the Scripture does assure us that the Lord rSC81ves 

t hose who c ome unto Eim an~ plead His mercy. And so 
we see than, in t he first place, with respect to the 

in which the Scriptures speak about ReprobatioD J 

part i cular about Personal Reprobation, that 
~cltior.i 

r it is closed to us. 
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.. A.Yid itl i t \ve E1L1S t r'G j oic e <:ll'i d Ii V"e by fai -t~n,- tl }LtlQ that 
is exactly what is appropria te for the image-tearer 
of God who does ~o t desire to be God. But to live 1D 
covenant-partnership and fellowship with the Lord God. 

t!J Fer'sor;.a i Repro ta tiarl as Pl-,.e ..... darana tiDr:. 
;/I e learYl fr·oICl t~h.e Sc riptUI~eS. t:na t -, Go.9. has d_eterrninecl 
not only to pass by so~~ sinners, but He has also 
d_eteI~r0.il:.e d t o (;Ol--: c1.S T;-lT_ tile::.l 0 1'1 ~lCCOU_{l~ of' t}-~.eil-· sin . 
A"· ,1 ':"tl'~+ ;,~ "" '" c ·,-:, -, " "-"" '!'''!~''''n '...,,+ ";' e '~ '.:> lre +-n' a + ·pe""'-"'e".L. ~'-i:...~,~ v_ (:tv ..L~~ vU )") C""' :i ClE:.sG...Ll..L\C,J.J.\...I, -Lv v ! :1 l.l..io ... n.. v 1 IJ .LJ.. t..,;. t,--

ly' cle~~' ~~ ~+ .L.~c nondC"lll.~ +l·OY -0 "O~?~-~~~l"O~ 1"" • ~..L. I f L.iid l.> vl1',-, 'V 1 _ '-'.1-1 _ c.. V J. i,.!..l. v .:.._UC 1J.lJ...:.CJ.. V "'i, 0 

Y'O+ "" ~+1"OUI.L. '" -'''T'-::. ~~ c>;~,''''' +0 ""~ll'C' "'le"ne'Y'i .. L (c:, .t-r·Y1a'ayorl t:,>p-P_ 
J, ... u VVLv.i..l.. ~L.r J...c..l.L..l-'-' ... .:. .............. u io.....i..L _ u U .:.1 .!.. ...... L ~vct_ ... ~u.. .t ........ ..!... 

armed teachir:g). Those \;ho do perish eternally in hell. 
Andlif they pari s h eternally in hell, they do do be­
cause they a r e consigned tb that punishment by the 
Lord God Himself. Jesus , the Son of God, is given 
authority to execute judgement(John 5:27 ;cp. Mt .25 :31-
46 an awesome judgement scene ). 
~ ow you see, you must bear i n mind again. that Jesus 
is T10t cOTIrpelled~ ~to selid SOIne to eteI"'llal condeTllrlatiol1. 
T}-:ere are many that a re equally vwrthy of condemna­
ti on , who do not di e eternally. And they do not die 
eternally because the Lord God has chosen them for 
redemption through Jesus Chris t. The Rest He punishes 
because He wills to do so, And that too is according 
to His eternal p urposes. Cf.~ark 4:12(cp.Isa.6:9,10), 
which gives expl i cit confirmati on of Reprobation fr om 
pLl~cpose of JellS F"arat,les. f~lsoJ 1;eut.29:4 j Jn.12:37-1..J.O 
(IEa.5J:l;6:10 ) t 

Scl .... iptllr·e als 0 spec<.Ks of <:1_ f1ar'dell.in.g v-rJlicll is V{I"'o ugJ"lt 
1:.y Goc_, c;f. Jos11ua 11:20 1i ~\:~ o-t silnpl~l tha-c 11earts ar~e 
hardened f but it is done so with a view to the dest­
i.~uctiorl of t}-18 C 8.ria8~rli-te s. Cp. -tll. is <:1180 V'iitl1 RoYa.9:13. 
~hat hardening is judicially warranted, it is by way 
oi' I)U11is}11rleYlt~ D~J.t i-t is r~e \r E.~r ·t}leless a }1ar'd_ erlirl€~ 
which God Himsel f brings about . Cpo also, I Th.5: 9 ; 
I Pe ter 2 :3,9; II Fe ter 2:3; Jude 4 , 
;-o'vt. It.:::t rne 2:t::-;:;Et3 'tl18.-G, it: is {'Lo ·t DIy' p'urpose to de ny- , 
c"Lrt rat}-~er" to ai'i'i~c"_~:h!. 1 tl'lat tY'!.i s cO Y'jde rrtI1atioYl. is just, 
it is j ici2.l1J.T f, !a::-r&'l''.-;~e,j_. S~ !ie~r ar' s Einr:e~'s \v'" r-.. o ::--e­
fuse to li sten who are harde ned. That condenulation 
is judicially warranted, And that factor looms large 
iYl 'tlle c i tlical (l istor·~T. ~t\ l1d_ trler·9·fo l"'e we C21.[1' t sup ­
p:.:"ess it. or rn.in.irnize it. 1\11 Df tl18.t ~nlJ.st be (:Lfl~irriled{J 
Jut, that truth do es not overtur~ the equally patent 
t :cLlt11 t,li.a t 3i ~-1. CJ#{id. c ondertll'.~(l·tj~OYl do ilO t i'8~11 01,1 tside 
of the plan and purpose of God. It is God who hardens 
certaLn sinr,ers. ::o reover , ile vdlled to do that when 
1-:e could have d Oi-: S otherwise. Al,l. of Heaven a nd Earth 
is } '~IS to do \V i ~G }~'l (::.8 }~e wills. 

a. The Election of God is immutable. - . . i, S 1'\ ~::J. 8 .l 

\ .~ (:;r·e rn2.r~,.y itt = :~ :::.·' a_ eJ.. lio £'·211 t:J t~J:!.(! \ /a~rs id.e ir~ l.~. rlte-
lief( cp . 0.~. an d I Cor.1C:l - 11). And in those who 
perished was ~a~ife s ted God's dec re e of Reprobation . 
r:· }.~i er· 8 Cod.! ·s IJ ·,",-~.l~~)S 2 \, i .J~}L ~ce :'e1" 2~·~;"; G to I-{epiCO Gc.1tion \V~3.S 

s anifested, cp o R0~ .11:7-10( Deut.29 :4 says it in thS 



• .k \ 
0ppoSl~e manner). 
l\c~ct yo 1...1 see, or} ¥those 'i'vl1o perisl1 l.lrlder' tllose cix\:;'urn­
stances that is the last word that is spoken with 
re spec t to then. That is a judgement which is never 
revised in the history of Rvelation. That is the last 

... ,., l· 1 ... I 1,. • • r"i 1 t , ... worn ~na~ 1S SpOKen ana~lla~ 1S uOQ S repr00a~lng pur-
pose c ortlir~g~ to eXl)l~essior"'l. j~rld ~ret. Pz.ul sa~.lS nC;od' s 
electioI1 stands firrn ~~ (F~oril .l1:2)~ ~:l ell, }'lOVV' carl -tl1at 

Well, the point is that, not all who are descended 
from Israel are Israel(9:6). And the true Israelites 

'"" ' "t T" 4-' /tI<..e -\ fi ... are ~ne eLeC ~l on accorG1ng ~o graCe\Ll:)). ~na 1n 
that remnant, God's election of the nation is seen as 
i:nTi1Uta1::,le. The imLlutabili ty of that elec tion( God has 
I s :cael as His own possession, accordi.ng to His elec-

I • " .J...1 ,. • .... - • • '\ t 4.-' 
~ lng purposes), ~na~ 1S V1Slc~e ln ~ne remnan , ~ne 

7000 who have not bowed the knee to Baal. And Paul 
f;oes orl to S}10Vl tl1at, iYl tirne, that :cernrlctYl t VIOllld be­
come a fullness. And the fullness of Israel would be 
saved in unior::. ·vVith the elect of the Gentiles, as 
the Church of Jesus Christ. That one Body that is 
made of the two, now that the middle wall of parti­
tion has been broken down. And the one new man emer­
ge s in C}n~1.8t Jesus. So we have the immutability of 
God's ~urpose 'wi th respect , to the I"iation. 

'j':he imniu"tabili ty vd th ' respec t to Persons is se en in 
~ ')~ S'Q~ap li~Q Po'm~n Q R'?9-Jn ~~~+ is' ~~e' r-+~n~ ' ..:?.. 1 . ........ ~· ~I i.A.. t::) ...", .J... ... ~....... _ .. ! c ... ~.1. l._. . ....... " ~-' v ~ ... 1 .. 0.. ..,....... v _ .1. ...., ct v .. ..,; Joe ... 

a l"""'i2t f 'tIle golderl c11c.li11 , ·the V.llcy.'eakable chair~;f Those 
'v'! }10m He Cctlls--:16 predestirles - .... IIe j .ustifies--I-Ie glo­
r Ifies. And it is in a passage like that that the 
immutability of God's electing purpose is perfectly 
'\ri si tIe. r:O\V ~lOU see, 118.\lin§; a.1~fi l~r(led tl"lat tl"'U~tI1 f as 
' ." .:::. ' ,' u e + ~ .' rQ nl"~~· a1 s'(' ~'C'o 0'1' +u~ c.."1" +'h0-t ""arl' doe'-"~'O+ 11 t;,:; ... !1 ~0 v. ,1 \....- ... , ... vt0 \,.} ...l.~ V .L v uCt..j .... ~..\l.o...,.J.. ,.,L ~ 1,_ \..0' 

have direct acces s to ~he decree of God. We ca~not 
look dire6tly into the mind of God in order to know 
v.jJ-loln God. }lc.lS elected_ arld Vll'101Ti }Ie Ilas r'ep}:-,ob 8,.ted~ --r-~ CI' ~E 
r~ ,. i\ T t 
\Jr:..~··: ~ 

.~'·~o cod:~/ can starld up a(lCJ say , HI l'la've a ~cevelat io.rl of 
the mi nd arid"will of God on this s ubject. And I know 
'v'lho is \V i·10 .!i I'-"[oGody carl say tl1a -t , vve clof1't }1cl'v e t hat 
kind of access. ~e can only make a judgement with . 
re spect to a person, another or ourself, on the basis 
of vfha~c is observable. If' a man , makes prof~ss ion of 
fa ith ih Je~us Christ and walks i n the ways of the 
LO I~c1, 8u~ re IS' <.tIe r ega l---cl t;}1a t T1an as a B8."t,[2Cl rnan.'~"l e 11 t 
where did that salvation come fro m? Well it never 
arises out of the _p00er of the flesh. Salvati on is of 

Lord. And so, when a man makes profes~ion of faith 
in Jesus Christ ~nd ere is nothing contradicto ry 
i~ l~!. }-~ls IiI!? Oii -:} -lU"t p:{·oilessio ~c:.t tl'l8l-i \"J~3 :~~8"\re to say': 
:l:Icl"'e :~s tl·~e ~c'e \t eJ..2. -tiGj.-.:. of (';0(1 ~ S E:lec ti~:l L grac e . !~ 

':'·-~o"(;' ! els8 C~~L~~~ \\re -'l ie; ~,:./ SttC{':. :.:\ ~peI~;-:::_:o:-:. t .. 1)t 2.~; =J_ec~ t? rr:le:-C'8 
is no 6ther way to ~iew him. ~he ~an :8 profess inc 
,; :::: ;:::·" C· (--,}~, ." .... ~ ~~ +- .~t n{~ . ""l •... - ;.:~ -, Yi \ / e.. , ::/ ~) c~f: t} .. ·~c I.:cl"'c1.

lt 
·:;;1 e 

;'~:'~i~~oi ~:;; '-:t; ::'23.:/ >e i;~'-:~e~;:o:~at e l .';.:"-1 if' Vi e looi: 2.t 
'. as saved, ~2 hav e ~o con fe ss tha t ~hat sal vation 

.L e - . ~ ~ .J ._ ., 
... l~· __ ' 

-~-. : .... ....... '. '. ,... .. -;-.. ' , ::: .,~ ... ~ ... '._' '-' 

\vhom as 



i21ec:t ~ is n bw 'beyond mortal danger. I' i12.'C i s c~ __ s ':.'2.;;/ 

'~:'~.-~: I E?;l-'c~ e I i .JCG S \r i eVJO d. tl1.eT:lf; E; 1 \'82:, - - 8.S tl-l s E l ee t 0 f ' 
,.., 
.•• • ~.' '.J • • 

..... 1(-. ', '" 
.... -,.c.: . .:. 

~~1,}e J_ J_ , YJe ' r oe tY.~ e E;Ofl2 of' .. P~t}'_~al'l~:'i}· 'l t a r-l6_ Vi,;:; ! ~Je T.t e·~ler 

2. T' ·Jol-~cl(:.. E:e -S o ar:..~::- i:12_{.. . T.J (; ~Ll"e i -t 1 3e~Tond all 
T , b eyo ~d a ll proble2s .Cf course ~e t ~e saved , 

"[0 - , that i s n tt the way the Eitle operates wi th the 
·-3. :)C ,·t J-:-:.}.-i.2 0:: T~lec ·tior~& J\rtd i-t is Tlo -t tl ls Vicl.:Y \::[ e as P 2.8-
t:):~· ~::: 8.re to O I; 91:'2~t (~ e .it}"ier·, ~{O lJ Cl0fl 't sa~7" :H =" ': oV! looY~. 
~he s e p eople have ma de profession of f ai . And they 
~·~ a.-,.~e j 0 i { ;. 8 d. tl'~e C ~'1 ~) .. :~>C I i 2.l~ \j ~:-! j~!:; \··;8~ lki_ i:t -;:il e ';;·.ra::/ s 

i~~'v e to = ~. c"~'~~~' ;~ t~;~' ~lt{~;~ ~~2~1~e1~1. ;~~:~>~~~~e I t \i~ s c_~~~~ 
vitatle that thev are ~oing to march ri~ht i~to hea­
ven " \1 e do not do so, ;iOt only becauE;e ~ve don't know 
thB decree of God or pretend to know it. But also , 
because we are not fatalis t s, 
T~10 2 i3f'oJ:-lned c.oc tril--18 o f El ec tio r: a.rid. 11eprotatiol:' i s 
~~:.c --:; P c~ ~ :_~(~.J.is~:~ . ': ~' 2- ~i \·~ t3 i:-:. CO\I-(:~-~2..r.:.t ~ .... ~ith G· od_ c P~ ~'""'_ C~ , :.L~:. 

_~~-;~ C O\TE::112.TLt r' c;1 2~t iorl~:'}l ilJ ~ }l ;:-s j ~~'i 0 S~ ~('2 ~ t-1r~re r~L el:;-

co~-~scj_ 0 1)~S o f th.E fac t tf'tat Sa.tan g oes abou.t see kir:~~ 
~"-/} '~;JT'i >.e T~8.::'/ d01.r 01JJ"\, j\n d. tllat's \v11Y it i s tl-i8 S itlIe 
tells l~S 2.gai r. c~.:n.d a.gaill, ~L~r1.at Ge l ie\i"(;I"'S al"e·:~ tJlrc; (3. t-
2~2 d ~y persecuti ons and temptations to forsake Jes us 
Christ. And t ho se threatenings and tsnptati ons tear 
~ery direct l y on t he liv e s of t he people t o whom you 
;.· ··L~L~~~ i 2.te r, tho se \"il:on} :I01) r8 {;~ r<d ciS t}-~e ~21 E;C t of G-oo . • 

,,: :' :. so yo u s ee , thecLord God c al l s us to preach pre-
ci::>31~/ to ..!C}-l 2 e lect. ~~ :-~. t iE ~o 82_~/ t t l 102 2 ",..,'}--: C ;.Jl'"'o f' eEs 
:fs..i j '\\,}"!.O a :c s v;" (:tl.l : i ~nE~ i~-: t }le \'I2. ~t E. of' t~l t:: :-, c~:·· (:. , vIYi orn 
'18 Dust th 8~efore view a s e lect . Che ~ ord tells us 
~o each to thaD , r emind t heD t hat they are whe re they 
.?~ ~:~"\e l:.~r C~ ().j. ' S g2~c~_C (3. ~, -J e 2. ~~ e 1:0 eJ\Jlor t ·tl'~eD -t o t}-larlk~-

£'1) .. 1 ot/ecli '~ lJ_ce, P,,- nd. \v e eire I cl_t -erie S2.r;~e t i~~;-te t to !;\Ti .. F( I·-
~::-J. :::~~ aga_i ('!.s -t t}19 ~c er;"ipt C:' ti Ol'"'lE, rL~:~d. 811C Otll""'aC: 2 tJlr':;T(~ to 
::''''8 s-t ill :f':a.i tl1 , irl G-od. f s U.Y'!.C }-l8.n.ge a 'ele J)'i).j~I) C;2 e ~ -,\rld "\ 
tha t is why t he election serves as a foundation on 
"/trli c ll Vl e carl "lcl)~i ld .• If vlfe 2,:ce tl18 Gc;n_efic i s.::-ies o i' 
~~ ~ I ~ A ' C~+~~ ~ ~~~~p +hc~ therefore we hav e every 
~~~~3:S~ E ~' t; '~ I~ ;'~'~s b~~v -t;t~:;" '~oal of our cal l i ng . 
J:'~'.lcl f as ~;·O1.1 Y'8ad -tl1e epistles of' 7"c.l1).1 ;3.. ii d t}-;.G epis-t l ~~ 
to t he Hebrews, fror tha t pe rspectiv e , y ou se e how 
that dynamic functions. How the Apostle Faul was sup­
~~:-' 0r1ely 2.ViaI"\e ofl 

teir~g V!hel~e tie \vas t:y- '"'J"i.r t t l 8 of God 1 s 
21i~ ct iorl g H}{ere I \vas, tIle c}1ief oil s i rltle r's. =· --o~v lool~ 

2~t Ele , IJ:ceac}-ling JeSllS Clll~ist . 1-Iovr is tl1a:t l;o ssi ble? 
:JeC a1..l Se of' G·od' s elec-tirl~; {!, l~ace .~ ! I3 1,.lt j u.s -:':; "bc: caus e 
of tha t, he exhorts f ellow beli ever2 ~ G ; e~S2vere ~ 
i n v iew of the fact that God will, i n t he end, vindi -
c a te those who are His own . 

~~~a~~~~~~~~ , a~!c!~:!ft~~~~ea~~es~~~e~e~~~~ , w:h~~ewe 
j udea t o te elec t, on the basis of thei r profes s i on 
~<:: ~~a.i tl1 arId \Nall: ~v .: i ttl th.e LOl.'"'d . ) .. ~ .. j~ :/ e '~ i ~:\"~:.at ;~\re 0;:­
E:. C;:~~Ie, the sa(~. t y.'·u.trl lS J is tli. c1"t t11e y _~'al i. a\·lc::. y~ :3 ... [1.0. 

·.t:;} !.f~~l ar;ostas i ze f'l~O ~';l ..lC r-i(; i' 2~ j_ t il s ~-~D Ll 2,32 J t}-l81""e i s E:UCll 
.J--1 • r'- '- - -- nc:.:.' .!-·· ,...,.-- - r_ . ' ,,~ ;:) ~,·~~ .. _!!_ ',r.) _·_;.' ~~. ,c;:.(·; ;-':''''.L _: ~ S ?,.:.r_,·ur ~.)."t. i.-!-:. j.\ ~ .... r.·_d. 2 uDlr.g d~ ~~u~ ~d~J •. - - . - -~- . . - -' - - - / -. / 



~ead ato~t thses people, for example, 111 

the Parable of the Se eds. The seed falls 
;"' '=' ++ 1 3 l' '" .!, .... o.. v v.':" , 

on differe:r:t 
kinds of soil . On the ~ocky Soil, they spring up very 
r; 1 1 i 0 ;." "1 ,,:- 1-. i 1-}-. don ' + 1 0 c· + r"jl h ~ -y VI ~ + h ~ r '0 Q , ...... r~. , ": Q n ..J- ~") e ' -'--'.,:. v . __ '...J ... '- ~,j' )...) ...... v .. ;.. v ___ w.. u u • _ J...l '- t ~L v ... I,..... ........ '-' (,..,~ v. ~ ...... l.o.:. ... ::; 

have no root. On the Hard Ground they never take root . 
Cn the next type, they are choked out. But that whic h 
falls on the Good Soi l CROWS. We have different kinds 
of soil, different ~ip~essions that we observe. Com-
0(' ~ ~..,,~ 01 C! a ~Je'c t, 1...}< ..... ..I.. ....... L..-_..l....~ ........ , u . 
~. , all when you 0 bser-'le that happening , or-ie whom you have 
viewed as · a child of God on the basis of his profes-
,_.. --,. ;:....r ..... .,....... - T .......:1 ~- .- 1 ! -'"/'\....... ~ . "":-1.,.. '!. ....... ...... y.-... 4. - _ -( r 
;::;J.O!:.. . .i..Lei.. e ;y OLl al.. e at;!d.. ..... .L.lis 'Il l l.oli r;.lm c!.Ci 2. J?c .. S vor. l"l.e 

tas professed faith in the Lord, walked in His ways, 
taug)1~t Surida~J SCllcol ... 4.11.d. all ~: of' a sudden, }'"'le ·tl1r-OVlS 
it allover. Has God's election failed?NOl God's elec-
+ 1' 0'" 1~ ··-·C! no+: C'''''''''0'eo1 n-C"'f- wha-I- ."""c";"v·e "'-en1'l' Y'Clrl +0 ,..1 0 Iv \....:."- .llc.~· 11. v l.l.o...l.:.f:-,' • I U. v \" /~,- V ~ a...L 1. \:i, .. 1 _ V\.,A.. V U 

is to revise our understanding of what that electing 
purpose is, It is our understanding of God's electing 
purpo se that has to be revised. And when there is 
no longer a profession of faith, and no walk with the 
Lord, then of course, we can 't regard that person as 
2.X1Y lOYle;er elec t. T11el-'e is :no l .... easorl or vvai:-rarlt to. 

: ' OV,j you see, that shouldn't cause us any diffic1,11 ty . 
3 ecause j we never pretended in the beginning to have 
any insight i nto God's secret dec ree . And when we 
speak of people as the elect of God , it is not becaUSE 
~i",~e (3.~ce })reterlo.ing: to 11,1-\re in.sig}1t irlto tllat decr'ee. 
2l.,rt "'\'J8 sJ)eaI,: of thorn as elee t iI'':. order' to :"101 l 0r' tile 
Lord; recognizing and confess ing that salvati on does 
~ot arise out of the flesh. Bfit it is the gift of 
C;o(l ciccord_ir::.g to }-~is so,/el-'ei~~ll p1..lrpos;2. Trlat is tllG 
~2y the doctrine of 31ection functions 1D the con text 
of Hbly Scrip ture. And that is t~e way it has to func­
~ion i~ o~r mi nistry. 
~.rot clS c:. t11r\ ·28. ~ " tv. ~ as ,? :r\e -vc~J.8.,tio~: 0: t1-18 gl .... 8.Ce arid 
compassion of God. 

~~U sec, 2cai n the point is, that we do not have dir­
s ct access to the decree of God, And yet, on the ba­
SlE of external evidence we can corDlude that a per-
80~ is reprobate. 
'!hat is the evidence? ~ell, here is a 2an v~o denies 
the rd Jesus Christ. Ee eve n calls Him accurse d. 
:::e lives a life of rebellion, indifferenc e and. immo­
rality. So, on the basis of the ~ e~idence, we say-­
Reprobate, r ow, I grant you, that is not the way we 
o l"'d.i{l ~-:.l-· il:l use t11e \:V0 i-'>d. • rll}'~E~ reaso rl fo):" tl-lclt I 110pe 
to ba~s plain in a moment. But if you will tear with 

~:D~,~ Se~- l jtl~rt 21.8 '~V!-leil ~'-i'e :-;L~_r._is·t2l'" '-Gr) -~r12 Elec t , ~~"ie cl0 
:-;. o -t cLE3S\.tlTie ~:ile::' c~r'E~ 1~ e~/O{:~_d_ d.a. :{~ge ~c 'J a.Y'l-d tlleJ:'2:\:'Y.'-e l ·~eg ...... 
1.:: 2-'. ~ ~ !.'::L~l, B1.:~ -t i:I t~ ~~".f2~1-'L. t~ ·~ 2fl '::~·ld ei".:.C 0 1.). 1'2<Q~S tL.e·l:1 1:) Y':3C i-
o 2 ~L \/ c::.. s t y~ e G lee t {.~.::' .,. ;-' . .-1 r: '--'. ,.-, . ~ ..... " ';";- c ~-;-j i ~ ~; j_ ~3 t S r 
·~o vc[-,()se \ ;[10 ci'le ~~' ij.~;: ~('; '.)~ :Z ' c ,. ;.;~ c., L:.'cSI'2st 5_1, c;.r:d ,//1'1.0 

of tei .c :cepro~at2, ~e don't min-
-' .. ",~ ..... 
'Ji. L'_} 



80nsider for examp~e, the experlence of Israel, the 
~Lec~, tion. And though the Lord God warned Israel, 
rn2.TJ~/ ISI" aeli~tes pC;1~isl1e(1. Goel f s elec~tic:(;. s f)ir~~;'l. 

:Cl j t:}ley f'2.iled. to gi "'rIG 

COt::. $ 

'T ;::~ -", •. ::~ c:. 1 
the ~ations were bypassed 

~ ," --
'"'- ----- '- '. '--' -- . .. -~ ... ,-: 2lc;~ Jill ftlllr:sS8 oi' 

i:;JT J esi,1s Christ into fellovlship. .A .. lld trleY'S f'o:ce tilS 
passl of the nations, under the Old Covenant, 
does not mean that we therefore give up with respect 
-to tl'"l8 Ti3~ tior.!.s. r'c, -t;}le fj1)~llTlesE of' tir;i8 !}oci ' }-l&S 

a purpose for them. And that purpose is revealed as 
the mystery of God is unfolded. And you see already 
an intimation of that in Fs.87(vs.4). 
~{ow possible? God's electing purpose , And it is right 
here that a passage froQ Bavinck is relevant. From 
TIle Doctril12 of Gocl. p. J99-_Hr-,~O 0}'"'l8 i-las a riE)lt -to 
interpret the decree of Reprobation as an iron decree, 
(leteJ:.~rllir.:irlf3 tY18 final destiny o:-f -ellS 108-t. \VrlO are 

eYl -1]"i2\ [>:0(1 2_8 ){C)l">8.C u.t: u.p to -tllis eterrlal 
of perditio~s no matter ~ penitent efforts 

~.Ie }l2.";./2 to l'-'ecogriize tllat £'orTl1ed -t}--l eologia:r18 2.;..r~cl 
pastor-'s 11a-v-e al\1a~Ts V!2.1~J:18d 8_gairis·t a ijd.I·'essil--1g ari.~r 1112.rl 

as Reprobate. The reason for that is perfectly clear: 
1) Because it is recognized that just as the decree 

of Election is , imc llange able , so also the decnJe of' 
Reprotation is unchangeatle, immutable. 

2) !;te: 112:'le liO i:rlSigllt ir:-to tI-lat declnee. i2 dorl! t 
know who the Reprotate are. And therefore ~a dare 
not address any man as reprotate. ~es~ we prema-
tUre cut off hope. 

~·-OVi. r'-T:1 i"""2.0-C z0_l"'guirlg \Vi-trl 
is perfectly sound, But it 

t line of reasoning. It 
is not sound, in the sense 

-tl1at, it 8.SSUll1t-;S tl-la-t 'VI S C2_T~. crll~)/· ad.dr'ess a r;'lay~ 2_S 
renrotate if we have access to the secret decree of 
C-ocl • .l1..T:.cl si~~lce VIe dor~fJG l1av·e S1JC}1 accee,s, \'-{8 C2_l-1il0-~ 
aclclI'ess ~ lnar:. as Repl~otate. 
- ·,~e :~/otl see, tile sarne -tl-li~(l{s vloulcI 11av~e to a~ppl:/ to 
the doctrine of Election. ~e don't have any access to 
the decree of Election either. And therefore we ought 
not to add~ess any man as Elect. And then you see 
what is the utter uselessness of the doctrines in the 
C }l.1)_l~C }'l • 

But they aren't useless. Because when we say of'a man, 
}~e iE E-lec t; a[lQ oiJ Gi.rlot}-lsr, l-i:e is F~el)r'O t'cl-Ce I ,/ e 8_1:~8 
not doing so on the basis of insight~_into the decree 
o~E' God, tll~C L"eflec~ci tile '\lis it18 8\Tic_Gl'lce. ';ire; 8_ d~ 

dress the ungodly as the ~eprotateJ 
.., .. t ..... 

D-;yt '\ll:c'-cue or 
f'act t11El-t -t118::;' del":..s- C11l"'is-t ell'lel :jo riot I)rc!.c-cJ..ce l··:.lS 

til • .. A.ricl tl"i2 pU.I"pose tllel~eir~ is r~ot to d.2 

cJ.,C }:. is O:E' 



evide~ce, would judge to be Reprobate . ~f e preach to 
'there :riot CeCa1..1S e V.,re t rliT}k. Go d t s d.ecY'ee c.an be Cl·lc;'iJ.~sed_. 
;:'~1 1+ 1-,.""r:> 11 c;,:, <'lOP :/ 1'10 " ; -t'ji''' -'- +',, <::. 0" · 1 V '.-,on r . OJ.L' ~n'T " ,- -"'0 
.....Jv~lJ ' 1....I\""O ....... C'- ...... t. 1o.J ...... • -' ..'\...~ ... , . ~C,..;."v v l _\....... ~ 11. yC '", .. ...I.. ..!..:. ,) v;. .I:..j....· \...--

liever i s Jes us Christ and His grace alone . And there­
fo re it is precisely wi th the Reprobate t hat we p l ead 
to ·t ul~rl , a:r~d t o ~:~eI) ent , alld -to 8r:joy trle forgi~!eY'.J~SS 
of God. Precise l y as we exhort the Elect t o renai~ 
s t e2~d. fas -t 2.11C1 u.nrno"\[ea 1)le ~ 

1'-0 \'/ :>rO ll s ee , VIe do r-l't al"'g'ue this ~ilay---H:d ell, 2.0 --ar>j .-. 
s o is Elect,no do ub t he is g oing to enter the Ki ng­
dom bf Heaven. Therefo r e we do n o t need t o exhort 
! l i!!1 to be stead:f ast arid i nli.TIOvable . H T~na t c O Y1tl~a_di c ts 
you see the obv ious thrust of the Apostle Paul. So 
vlh2.t I 2tln. Sl ... l f! ~): e s -tin2 to -{Oll, is, th8~t v~ ord_ nr(e1:) ~CO-
.. _ .. • ,-_.\--- ~." . t..> I . , • ..J.: • 

r~ -:-c" ('~P-'~lr. -" eC0 7Yj1 Z.L'-1-1G'. Th·~-j- l "" r 'o' +h e 'P 'O'T ~+ ,C, ... J C . ...J '-" f ~ CLC)a. ....... ..:.... _ t..., .L.l. ..J.. "c-) v ..... Cl V ,:) _ v vJ>. _. o..j .1.. t... -"_ L.. 

ordirj.ari l y u s ed by Reformed ~")eakers) ,' that it can .be 
used on the basis of the evidence~ A~d the~ we se e 
t hat tha t concept of Election and Re probation can 
b egin to f unc t ion i n a positive way i n the cong rega ­
tio. rot as a Threat but as an expre ssion of Gospel. 

~hen we speak of people as Elect we do not do so bec a use 
we pretend to hav e i nS ight i nto the decre e of Go d. We dQ 
s o because of what we ohserve- -a person ' s p rofession a nd 
walk wi th t he Lo rd . The other side of the coin can r eal-
l"JT Li e, 8, 1~ }101J_ f~~i1 tllel'"'8 is Y;. t -t .3. C OT1ri"lO Tl, v'fa;yr of' v~si tY~ 2 
idea of Reprobation, but it seems to be perfectly legi ­
t i na te , and t here seems to be SODe Biblica l wa r r a nt fo r 

cause we have an insicht into t he decree a~d therefore 
vve C"t i"\!e J:P 110pe O~l tILer"! . B1) .. - ;~, tec 2,tls:e of i~rle ir ots8 ~c·v 2.tl~2. 
'c e}1 ~:~ ·v .io u.:c- ar~d~· c~ell i(3.1 of' Jc Y~ e Lo y'':: . • ~~}-la t; -::}--~.e~l 12~li(lE~~·:<~e 
tl·i erD.S e 1 '\l e E ~~ 0 t ,2 U.1.: c: .. e :~c ~t}1e \'/ l"'c?' t}-i ,8.rlC:" C o {!.ct 8 T:ll!.C1. ti 0 Y: 0 ~~ :~'V·c d. 0 

~'J_ -tf j us.t 2 .. 8 \Ve e:X}'-: Ol'"'-C ..!cl18 EJ_ect to Y'2 T:18_i :n s t ecJ.cl =' 3.~t 2,-~~:·.::~ 
inmove2~lei a lways atoundir in t he l ove a~d ser~ice o~ 
tl-:e I :02· .. ··j. , "'·:·7~·~"~~1"!. 2, '\li(:;·v/ -to trls i y' :fi r:.~:1_ 1 y;eC1eI. ... ip ti o:.-~ . ~~: ,~ ~/·_'·e 

a ls o exhor t the Re p robate to come ~c the Lord. 
And when the Elect , tho s e wh om we tho ugh t of as S l ee t, 
f8.i l to t ·e :~te 2. cJ.: '8_S-i~ a~·~d. iT~~D o-\/(~abJ_e , V-/f? c.o .r:. ' t Sci';;."! C·,~) :l' ~~ 

decree has chan ged . But our perc eptio rl of what t h at aec­
ree is ~us t cha~ [e i n view of the evi denc e which i s iif­
fere n t. Ane so also, c y the other s i de , wher we se q th OE 0 
"'v'lh.o S; lO\"·.' 2',]"8 ;:'""':/ Ej. o:f 1:·8ix1i;: ~lllc1 er" tll e eternal \, ' / ~;::-'2·i·.I'::}A ~:. ~ ... ~:. 
c 011C eE1r: .3~~~ioi~. o f' G·cel , v·Tlle rJ. ~~~ey -C u::-r:. :i ;-.. 72_.1 -t,:: f:·:.r:d. 2 ;") .1 ) :0. 

P:..t?;cJ.i: .... J 3. · :~ 3_ 2 ;: .. ·.()·t <· ~ l~~ c: . t S'O i~~' ;::;, y·ot~? -~i(:.C; cl(jcI'2 ;':.: }':.('.:: .. ::.:. ._!. r:'.J .. , C::C· 

~,r ~L c;; ~ 'i' () ~El -tl'l e e '\/ . .}. c:.::~ lie e -t}-:c~.·C ~ . ~ ~-l E C ~:. 2 .. .L ·'i:': e d i r~ : '1 .... 0 r-:.·c 0 ~·z' ~.::3. 
So t>~~3.~t \ .. '/ (? C~?~. i': :::;(';2 t:hr:~~ ·t -tl'le cl octri~~·.es of' 1:J..e c ·tior~ 8 .. r~. cl 

Reprobatio~ then, are no t giverl to us in S c rip t ure in 
orde r to te ll us that o u r preachinB and exhort~t i on , the 
VJ 2_1-·~~~ i Tt;~~t;S 2.~ce t:-~ e (".;. : . ~ ~~ .. :' .. (~J .. ~~ E 8, : 1."la t i~::, ti-lc. we i t :i.. E:. ~' ; '. S E.:·>~_ ~~~ ~.~;--
1 e E 2 , j 1) ::~ -: C:_ ~~ T' i. ·1 i ~:..l (;:{ e ~(C i ~: e ;t ~ .. C: ~ - *- t ~ '; (~ ~3. Q c -~ i. ~ ;' .; :: 
E~ i --:F e:~."" -t~,c '-- : :. '~::: .. 'd.e}:3(lt ~" -~ ~.,'~~ t, : ... L. ·.~(~.'~; .c:=. '··~ (:: -- _.; .... . ,;::.. :.:< ·~ S 
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r o~s j ust as we exhort ~er to re~alr steadfast. A~d as 
we exhort unbelievers to come to Christ. Just throug~ 
that preac~ing the Spirit is powerful in ac co rdance with 
Go d. ' s c"Ler"Y'ic:. l cLee l~ee. tT:'1:COL<:gtl 0'0 spe 1 pI'OC 12j}la:tior~ t o 
all nen those whom we view as Elect and those whon we 
-y

T ieV1 as ~-el)rDtjat 'e . T}11~o~lg}-1 ~tIl.e CospeJ. ~or?cl~~natiorl t C ,:;~t~3 
eternal purpose is reallzed. Je may say ~c ~ne eternalLY 
~' ec+(~ e ~0 +h 0 ? lect ~-~m t hD Po .L!~ + of 'r~~w u~? ~ 0~' ~ --- v \ .....t... if "'.. i '...J '-/ v ....... ~ .;...J ~ ..1-. \...; : J ' .! J. ...... _ ..... v ..... V -- ....... ,. ,. ..~ '- . \~, ..... (. ; J 

that Gospel is a savor of Life . And to those who are e 
eternally Reprobate, it is a savor of Death. 
An d that line of Demarcation, which is kn own, in the 
iJ. l~tim8.te selise to Ctod. alone. tl1:'COiJ.gl!. trLe proc .la.yne.. tiOtl 
of t he Gospel , becomes ever more apparen t to us as well. 
To the point that J at the Consummation , \'~he:n all -:;l, i nr:;s 
are nade known , ( 0.1 though Vie don't overc orne the Inc onpre-­
hehsitility of Go d), nevertheless our judgement will c 
correspond exactly to God's judgement. Or, we will be­
hold t he Final J udgement, and in that Final Judgenent. 
it will te2 o~8 pe ~~sctly clear t~~t ~hase who ent~r i n to 
eter~~: li f~ , are those whom God has chosen to that end 
from be f ore the foundation of the world. And those who 
enter into eternal condemnat ion, are those whom Ced hac 
not elected unto eterTIal salvation, but whom He has left 
t o ~tl1ei I" justl~'" cI eser"\!ed (;011dei1'111atio.n .• 1:}1os8 ~vho pe r'i s}~ 
will be those whom God has reprobated from eterni t y. 

This Doctrine of Reprobation is not a closet doctri~e , any 
more than the Doctrine of Election is a closet doctr~ne. 
BLlt, VIe nav"e to oe ser::.si tive to trlD ~.va~/ in v;11icn. i t fU:lCtio:r:s 
in the Scripture itself., to appreciate what the doctri ne 
d.oes f~or· i~S . 
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II. The Covenant. 

A. The Inter-Trinitarian Counsel of Salvation. 
The discussion of Covenant begins the second major divi­
sion of this study. The Plan of Salvation is unfolded in 
history in terms of the Covenant of Grace. And as is hoped 
to be pointed out, it is the covenant between God and His 
people that provides the structure of redemptive revela­
tion given in the Bible. And the Bible is the Book of the 
Covenant. Our d6nsideratiom of the Covenant of Grace must 
be preceded however by a consideration of another topic, 
which has been frequently styled the Covenant of Redemp­
tion. Compare Hodge, he gives this as the designation of 
this particular area. But we are not calling it that, we 
are calling it the Inter-Trinitarian Counsel. of Salvation. 
The reason will become apparent as we proceed with the 
discussion. 

1. Discussion of Terminolo and Definition. 
It is hard to · separate definition from terminology) 

This particular area of discussion is complicated by -'c 

the fact that there is no general agreement among Refor­
med theologians as to how the doctrine should be formu­
lated. We will try. But also because it has practical 
implications. Not only for understanding the Scriptures, 
but also for the conduct of t~e Ministry in the final 
analysis. 

a. There are some who combine this topic(Covenant of 
,-. ,'. "Redemption) with the next one CtheCovemant r

, of'- Grac e. 
Both are deilt with as a single topic, most often 
with the designation Covenant of Grace. 
Now, when that happens, the covenant of @race is viewed 
as a covenant which is made with Christ, and through 
Him with all the Elect. It is consonant with that to 
think of Christ pre-eminently as the Head of the Cove­
nant of Grace. 
This conception is stated ex~licitly in WLC '#31-­
"With whom was the covenant of grace made?" 
"The covenant of grace was made with Christ as the 
second Adam, and in Him with all the elect as His ~ 
seed." 
Now the focus in this conception is on the parallel­
ism between Christ and Adam. Or, between Adam the 
first Adam, and Christ the second Adam. Both are 
viewed as covenant heads. Adam is the head of the 
first covenant, Christ is the head of the second , 
covenant. And then, further spelled out, the Cove­
nant of Works was made with Adam and through him 
with His posterity. Running parallel is the covenant 
of grace made with Christ and through Him with His 
posterity, which are the Elect. This conception is 
based pre-eminently on Rom.5;12-21--As in Adam all 
men sinned and fell in Him. So in the passage, running 
parallel to- that, the Elect are justified and saved 
in Christ. The conception is also based on Gal.3:16-­
can see from that passage the thought would be der­
ived the covenant is made with Him to whom the pro­
mises are given. And that seed is One, namely Jesus 
Christ. And so, through Him the promise is made to 
the Elect. The covenant promises are made to Christ 
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and in Him to the covenant people. • 
The advantages of that view lie both in the simpli­
city and the comprehensiveness of it. We are, in that 
view, enabled to speak of a single covenant of grace. 
But nevertheless, that covenant of grace is compre­
hensive. Because it is a covenant which embraces two 
all-important elements; 
1) It embraces the economical relations of the per~ 

sons of the Trinity to one ano.ther. Specifically, 
the relations of the Father to the Son. The Son 
is committed to a task which He is to undertake, 
And the Son receives a promise of the Fa"ther. 

2) But it also embraces the redemptive relationship 
which the Lord God sustains to mankind. It is a 
covenant made _with Christ and in Him , made. with 
all the Elect. 

A single covenant, but comprehensive in its scope. 
And that is the conception given in the WLCvery ex­
plicitly. 
Now an interesting feature of the Westminster Stan­
dards is that this particular representation of the 
subject is not explicitly found in either the Con­
fession of Faith or the Shorter Catechism. 
In WaF VII "Of God's Covenant with Man", Jesus Christ 
is set forth, not explicitly as the Head of the cove­
nant, but as the Mediator of the covenant. As the 
chapter unfolds, a distinction is made between a 
first covenant and a second covenant, cf. sec.2 and 
then sec.3. Sec.2 says the first covenant was a cove­
nant of works, and that the covenant was made with 
man. "The first covenant made wi th:-.'man was a covenant 
of works, wherein life was promised to Adam; and in 
him to his posterity , upon condition of perfect and 
personal obedience," 
Sec.3 speaks of the second covenant as a covenant of 
grace. " •.• the Lord was pleased to make a second, ~ 
commonly called the covenant of grace; wherein he 
freely offers life and salvation by Jesus Christ .•• " 

. But, as you read through that section you can not. 
help but notice that, nothing specific is said con­
cerning with whom the covenant of grace is made. The 
WLC is quite specific while the WCF is not--" ... the 
covenant of grace; wherein He freely offers unto sin­
ners life and salvation by Jesus Christ •.. " 
But it does say three things bearing on the "to whom" 
question. 
1) Life and salvation by Jesus Christ are offered to 

sinners. 
2) That faith: is required of them, the sinners. 
3) Faith is promised by the Holy~)Spiri t to the Elect. 
The WSC. # 20 also does not say specifically with whom 
the covenant of grace is made, 
"Did God leave all mankind to perish in the estate 
of sin and misery? " 

"God having, out of His mere good pleasure, from all 
eternity , elected some to everlasting life, did en­
ter i n to a covenan t of graoe to deliver them out of 
the esta te of s in and misery, and bring them into an 
esta t e of salva tion by a Redeemer." 



61 
There is not that explicit statement, as in the WLC, 
concerning with whom that covenant was made. You sim­
ply have the statement" that the Lord "did enter into 
a covenant of grace to deliver them out of the estate 
of sin and misery, •.• into an estate of salvation by 
a Redeemer." 
Now therefore, we would have to conclude that the 
Confession and the Shorter Catechism do ~6t~60nflict 
with -- " th~ ·-,Larger - eatechism; nor are they as specific 
as the Larger Cat. And so there is a certain ambigu­
ity in the position of the Westminster Standards. 
But this is an ambiguity only in the light of the 
priori-and;-.later discussions of the topic. The reason 
will become apparent in just a moment. 
In the Conf. and the Sh.Cat., the Covenant of Works 
is clearly made with ~~N. But the Covenant of Grace 
cannot be simply said to be simply with man, as such. 
One could say it is a covenant made with elect sin­
ners. But in any case, the focus with respect to the 
Covenant of Grace, is on that covenant as an effica­
cious dispensation of salvation and life to man. 

b. Other theologians(Hodge,et al.) distinguish between 
the Covenant of Redemption and the Covenant of Grace. 
When this is done, the Covenant of Redemption refers 
to a covenant between the Father "and the Son. A cove­
nant which has reference to the salvation of man, but 
specifically between the Father and ~he Son. 
And, in view of the fact that the Father and the Son 
are of the same substance, equal in power and glory, 
they are both God; then that Covenant is conceived 
of as a mutual agreement, in the full sense of the 
word. It is an agreement, a concord reached between 
two equals. And therefore"that covenant is sometimes 
represented as a~u",e"'K?) ; trW --with, accents the mutu-
ali ty of covenant parties and equality. _ ; - _ 
And that is contrasted with the other word b(q~'JfI.'i .• In 
which the prefix bfq implies or is at least congenial 
wi th, the implication of the divine imposi tic1m of the 
arrangement and the divine "disponement" of grace. 
And then, in contrast, you have the Sunth€'ke. a cove­
nant in the pure conception of what a covenant is--a 
covenant between the Father and the Son. And then, in 
the Covenant of Redemption the Son agrees to under­
take certain redemptive accomplishments. That is, His 
undertaking to accomplish certain things for the red­
emption of the Elect. And the Father undertakes to 
fulfill certain promises. This doctrine is based on 
a number of passages, will look at some in a moment. 

But it is commonly recognized that ~ of the pas­
sages appeale d to describe the relation of Command 
and Promise expressly as a Covenant. The word is not 
used to describe that relationship. 
}{ov'I'ever, the argument is that the ELEMENTS of a Cove­
nant are present. These elements are: 
1) A t =_leas;t" two :,contractipgparties. 
2~ Promises made. 
3/ Conditi ons to be fulfilled. 
And so, the Son undertakes to meet the ponditions, 
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and the Father promises certain things upon the ful­
fillment of the conditions. And thus the conta;acting 
parties are the Father and the Son. Thus, because 
the elements are there we have the warrant to speak 
of the arrangement as a Covenant. 
And a similar agreement is used with respect to the 
relationship between God and Adam. Looking at the 
early chapters of Genesis no word "covenant" appears, 
yet we regularly speak of a covenant between God and 
Adam. 
So then, a distinction is made between the Covenant 
of Redemption between the Father and the Son, and the 
Covenant of Grace between God and His people. And, 
in the Covenant of Grace, Christ appears as the Medi­
ator, the Suretv or Guarantor. And when that distinc­
tion is made, then it is clear that the Covenant of 
Grace is based on the Covenant of Redemption. The 
Covenant of Grace(in terms of which God covenants with 
us to give us certain blessings) is founded upon the 
Covenant of Redemption, in which Jesus Christ mer-
its certain benefits, which are then applied to beliB­
vers, in terms of the Covenant of Grace. 

c/ 'Now, for the sake of completeness, so as to get the 
terminology out before us. The Latin for the Covenant 
of Grace is Foedus Gratiae. This is distinguished 
from the Covenant of Redemption usually called Pac­
tum Salutis. 
F"Oedus is derived from fides, and therefore accents 
the faith character of the relationship. Pactum comes 
from pacisior--to bargain or come to an agreement. 
And thus, you see why the agreement between the Father 
and the. Son is referred to as a Pactum. It leads to 
the image of the Father and the Son sitting down to . 
bargain with one another. And thus all kinds of c~ri­
catures arise. 
While Pactum and Foedus are not translations of Greek 
terms, they do maintain the distinction between'i.vve"'k"l 
and /). HI f1~K?t • 

J. Again, the word ~covenant" is not used in Scripture 
for this arrangement. And therefore, some others pre­
fer different terminology from Covenant of Redemp­
tion. In classical Reformed Theology, you will find 
the designation-- "Counsel of Peac e" (Pactum Pac is t. 
The term"counsel of peace" comes from Zechariah 6:13 
in the KJV. The rav has "there will be harmony between 
the two", It is a translation of the Hebrew phrase: 

J1~....v~ i1~.Y _,\y'7 t U '7"'.~ tp )"-2- n~QJ:1 U\7o/ )/~~l 
rrhe Latin of the Vulgate has "consilium pacis~:(-~a\t.·her ' 
than pactum pacis). Consilium is better for "counsel". 
Pactum has the idea ofC'covenant, ""covenant of peace~I:' 
But, if you look at Zechariah 6:13 the relationship 
there is not the relationshin between the Father and 
the Son. But between Joshua ~iewed as King and Joshua 
viewed as Priest. And that is to say, the tWo-fold 
aspect of the Mediatorial person(Joshua--Yeshua--Sav­
iour). And "the counsel of peace" v'lill be between them 
both. Joshua is the Priest-King, the type of the Mes-
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siah. Thus it is a verse which has nothing to do 
with the theological topic. 
But inspite of this, we can take the term "c0unsel". 
We will have a word which is not as loaded "theologi­
cally" as the word "covenant". "Covenant" occurs of­
ten and , is capable of a fairly precise definition. 
And so, we use "Counsel". 
And when you realize that "counsel" has to do with 
our salvation, then you can contemplate a "counsel of 
:§'alvation". And further, when you perceive in the 
third place, that that "counsel of salva,tion" includes 
not only the Father and the Son, but also the Spirit. 
Then, you can speak of an "Inter-Trinitarian Counsel 
of Salvation", which brings us back to the designa­
tion we started with. 
And when we say: "Inter-Trinitarian Counsel of Salva-
-1-' If th' t t.lon we mean-- ere lS an arrangemen , an economy, 
an 01kOVOp((L, among the persons of the Trinity. And 
that arrangement lies behind the accomplishment and 
application of redemption in time. Or, the Plan of 
Salvation is framed in terms of the commitments under­
taken by, the persons of the Trinity. The accomplish­
ment and application of redemption is all the work 
of one God, and is rooted in, is founded upon, the 
undertakings of accomplishment and promises to reward, 
that are made among the persons of the Trinity. Cer­
tain aspects are referred to each member of the Tri­
nity. And so we have an inter-Trinitarian arrangem8 
ment, which includes obligation and bestowment of 
promise. 
Remember, v;hen we dealt with the Doc trine of God, we 
took up the distinction between the Ontological and 
the Economical Trinity. The Ontological Trinity ref~ 
ers to the, distinction among the persons, as Father, 
Son and Spirit. But, the Economic Trinity referred 
to t~e dis&inction among the persons by virtue of the 
distinctive undertakings of the persons with refer­
ence to Creation, Providence, and Redemption. 
Now, when you read Hodge or any other writer on this 
subject, at ; this ppint when you come to the Covenant 
of Redemption or Inter-Trinitarian Counsel of SaaLva:?­
tion, you come across the same set of proof-texts 
that you appealed to at that point(that of the Eco­
nomic Trinity). But those ptoof-texts are now dealt 
with in terms of the Doctrine of the Covenant. They 
are dealt with in the 'Doctrine of God in order to 
take account and give some accounting of the langu­
age of subordination in Scripture(a subordination 
which is Economic or Functional not Ontological). 

But now, this topic affords to us a convenient link 
between the discussion of salvation as planned by 
God and salvation as accomplished and applied in time. 
And the link is afforded bylthe Counsel of Salva­
tion. In terms of which there is this undertaking, 
which is not of the essence of God( in the sense of 
without [tdGod would not be God). And nevertheless, 
it is an undertaking which belongs to God, God Him­
self, and is therefore apart from time. And so, that 
is the place and meaning of the Covenant of Redemption. 
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And that is the doctrine when you distinguish it 
from the Covenant of Grace. Then you can see the 
Covenant of Grace, or the accomplishment and appli­
cation of redemption, is grounded in the Covenant of 
Redemption. But when you combine/conjoin the two, t 
then you talk simply of the Covenant of Grace. A cove­
nant which was made with Christ, and in Him with the 
Elect. In terms of which Christ does undertake and 
accomplish certain things, And the benefits flow from 
Him to the Elect. 

2. Biblical Warrant for the Inter-Trinitarian Counsel 
of Salvation (Covenant of Redemption). 
Three-fold division of materials: . 
a. Series of assa_es related to the role of the Son. 

Ps •. 0:7-8 cp.Heb.10:7 the arrangement lying behind 
. the accomplishment of redemption is the 

will of the Father. 
John #13~hJ$'38-39. The Son comes clearly in ];he pur­
suano e i 91': snaneelmfo :thehwill.tbfl.~the Fa thar. 
Now, in the Inter-Trinitarian Counsel of Salvation 
vlhen it is set up in terms of a Covenant, then that 
task of the Son is ordinarily spoken of in terms of 
a "condition" or the "conditions" of the Covenant. 
And, -associated with those conditions is a "promise" 
which is attached to the fulfillment of the "condi­
tion". And the "promise" enters into the Inter-Trini­
tarian Counsel of Salvation as well. 
Cf. John 17:4-5; 17:24;Heb.12:2;Phil.2:6-9(also, 
Eph.1:20-22; 5;25-27). 

b. Series of passages related to the role of the Father. 
John 17:18-19;Rom. 8:];Gal.4:4 
The sending is in accordance with the arrangement 
between the Father and the Son. Election is the work 
of the Father, but He elects in Christ. And that im­
plies an arrangement among the persons of the Trin­
ity . 

c . Series of paBsages related to the role of 
the Holy Spirit. 
The work of redemption being an inter-Trinitarian 
work, has also to take account of the Holy Spirit. 
The Spirit is promised by the Son and sent by the 
Father. And that coming is contingent upon the Son!s 
completing His work and ascending to the Father, cf. 
John 15:26: 16:7. 
The Spirit is also said to be the Promise of the 
Father, cf. Acts 1:4; 2:16,17,2J'u~dar2tao~ ) . 
And all that is understood to presuppose an arrange­
ment, a mutual commitment, that is said to be a cove­
nant--a Covenant of Redemption. Not simply to the 
effect that certain things are going to take place, 
in that sense, not simply a decree concerning these 
things, But there is a prior mutual commitment to the 
outworking of redemption. 

In conclusion, a quote from C.Hodge- - "This is a subject 
which, from its nature, is entirely beyond our comprehen­
sion. " 
On the History of the Doctrine cf. "The Doctrine of the G 
Covenant in Reformed Theology"by G.Vos. 
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B, <~ !-Creation-_"' ~a~"n··· --a 'Co7encln-t~---·-(wifiC spend more time here than 
" A good place to begin is (usual because he did not teach 

with man created in (Doctrine of Nlan, which covers this. 
covenant with God. 
a. The Confessional Affirmation. 

WSC.#12--"What special act of providence did God 
exercise towards man in the estate wherein he was 
craated?" 
"When God created man, He entered into a covenant of 
life with him, upon condition of perfect obedience; 
forbidding him to eat of the tree of the knowledge 
of good and evil, upon the pain of death." 

The Catechism clearly affirms that God entered into 
a covenant with Adam. And the WOF speaks of this 
more extensively in VII:1--"The distance between God 
and the creature is so great, that although reason­
able creatures do owe nb.e.dience unto Him as their 
Creator, yet they could never have any fruition of 
Him as their blessedness and reward, but by some vol­
untary condescension on God's part, which He has been 
pleases to express by way of covenant," 
Therefore the doctrinal standards speak very clearly , 
very pointedly of a covenant made with Adam. 
The covenant in the Ii/SC is called a Covenant of Life. 
Elsewhere, and certainly in theology, the Covenant 
of Life is spoken of as a "Covenant of Horks", or 
simply as "the Covenant." Sometimes it is called the 
"Covenant of Nature" (Ursinus) . 
And it has become so engrained in us, so natural to 
us, to speak of a covenant with Adam. And yet, it is 
interesting that the Scripture s itself, does not use 
that word "covenant" to describe that relationship 
between God and Adam in the early chapters of Gene­
sis. 

b. Reasons for s eakin~ of God's relations with Man 
as a Covenant especially in view of the fact that 
Scripture itself does not do so). 
Prof.J.Murray also did not, preferred the term "Adamic 
Administration," 
Shepherd is not as reluctant. There are several bib­
lical reasons for this. They are:" 
1': Ho§e~ 

Compare he context. Denouncing Israel for their 
sin and unrepentant heart. Israel has done the 
required things, but has sidestepped some of the 
basic demands of the Lav'i. Vs. 6-- "For I delight in 
loyalty rather than sacrifice, and in the knowledge 
of God rather then burnt offerings." 
You are reminded of the way in which Jesus denoun­
ced the Pharisees in His ministry, Mt.23. 
Vs.7--"like Adam they have broken the covenant"(I<IV). 
And so, if translatediin that way, God is certain­
ly in covenant with lsrael. And if we translate 
"like Adam they have broken the covenant", then 
that verse would suggest that God had also been 
in covenant with Adam. And, just as Adam had bro-
ken the covenant, so also has Israel. A clear proof-text 
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Those using the KJV note--"but they like men have 
transgressed the covenant." If you translate it 
"like men" then there is no reference to a cove­
nant with Adam; but simply to a covenant with men 
ir\general. 
A third option is a local reference, a place. But 
this is considered so remote and insignificant, 
that most commentators do not accept it. 
The NASB and the NIV are right in their transla­
tion of the verse. But some disagr~e. But, in 
addition to Hosea 6:7 there are other reasons to 
think of an arrangement with Adam as a Covenant. 

2) Genesis 2:4ff. 
In these verses there is consistent use of the 
name of God illn" (along wi th U'1I)'7~ also), the cove-
nant name of God. ' 
There is a difference between the way Gen.l speaks 
of God and way Gen;Z2 sppe.aks o6fCfidd. Iillnt1ifuheflf'Drmer 
God is spoken of constantly as 1i1"n h, • And in the 
latter He is spoken of as u"n 7-'):. 71\;1". WHY is there 
a difference? . 
Critical scholars sGty-- a sign of two authors/sour­
ce s ; at least, at work . . One uses the former name, 
the other uses the second name. Someone else com­
bined them. Etc., etc.,etc. 
Over\3.gainst this, there is another and better rea­
son. And we cange.t at it if we perceive that, 
according to Scriptural teaching , Moses is the 
author of Gene~is and the Pentateuch. 
Beginning with that biblical given, we then ask-­
when did Moses write Genesis? The answer seems 
to be he wrote it during the Wilderness wander­
ings, when he had "leisure". But also, he wrote 
after G·od had established covenant with His people 
at Sinai. We can not begin to imagine how signifi­
cant it was for the life of Israel, what happened 
at Mount Sinai, when God entered into covenant 
with His people. When He gave His words on Sinai 
and established His people as a Nation, just·pri­
or to bringing them into the Promised Land. 
Then the point is, certainly in any case, he would 
have written after having the experience at the 
Burning Bush, years before. In Ex.3 God reveals 
His special name to Israel, the name by which He 
is to be known as Israel's God. He is ilYil'J, Jehovah. 
He is the Lord God, the Covenant God o~ Israel. 
And He is to be known by this special name, God's 
covenant name--the LORD. 
Gen.l tells us the story of Creation i n broad 
terms, the foundation upon Which the drama of red­
emption is to be played out. In Gen.2 there is a 
focussing i n upon the creation of man. And there 
account is given of the special relationship into 
which God enters with man. The Tree of Life and 
the Tree of the Knowledge of Good and Evil. And 
tha t special relationship comes into the fore­
ground here. But it is at that point that Moses 
i n troduces into his account the Covenant Eame. 
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And. that is to say, the God who establishes cove­
nant with Israel; the God whom we worship, whom 
we serve in terms of the revelation given to us 
at Sinai, our Covenant God, the God who brought 
us out of Egypt and who is bringing us into the 
Promised Land. This is the same God who was God 

-at the very beginning. And, who was also in cove­
nant with Adam. He was the Covenant God of Adam. 
And therefore, the appropriation of the use of 
the covenant name a:f :that point in Gen.2, in dis­
tinction fvom Gen.1. 
r-: i ..... ".:J +'.~- ~ " ~. 11-L ~ c:" .f' .. ., -~-;-......, .~ . .:. ,..... ,..., ·-.-P!. -.,...(., ............ :~ ~ C --,",),,,, - . n ......... :. n-· ,-r-. -· ... 

~~e 'C~A8ijg±n·(~~ ti1~~m~~J~~nf1t~~a .:.~~)·· ryqtti:, C2ro~ ", Ryet 
~Q G~n;~H -j!4~r~:~J6u ~nave .. the' "bekHmirig -- or'- the " I­

T~mptati6hYac't~· bunt. It is the Covenant God who 
is after all the Creator. The the Serpent approa­
ches Eve, and at that point the covenant name 
drops out of the text. And that is perfectly ap­
propriate. Satan has no business speaking of God 
in terms of His covenant name. He is alienated 
from God , tfueeLord. The fact that Eve now enter­
~ains Satan and carries on this conversation, and 
even contemplates what he is saying is already 
a breach with the Covenant God. And therefore she 
does not speak of God as the Lord God, the cove­
nant name is not used. 
But then, viti-en the conversation is finished and 
the evil deed done _ ' ,., ';: Vs. 8, then the man and his 
wife heard the sound of the Lord God as He was v 
walking in the coolo6'f the day. And they hid from 
the Lord God among the trees of the Garden. But 
the Lord God called ...• Three times the Covenant 
name of God appears. 
But now, He comes as the Lord who will i nflict 
judgeme~t upon His rebellious children. But they 
have broken the Covenant. And that is reinforced 
by the way in which we are confronted with the f 
fact that they are hiding now from the Covenant 
Lord, the One with whom they are to have fellow­
ship. And the Curse which falls ':rapon them is a 
covenant curse. 
The use of the covenant name in Gen.1-3, being 
written from the perspective of the establishment 
of the Covenant at Sinai. It is not that someone 
sits down in a neutral context, and decides in an 
antiseptic manner(like some historian writing a 
history). Moses is writing on the background of 
God's establishment of His covenant with Israel 
at Sinai, His people, And Moses is giving an ac­
count of that. And he traces the origin of that 
right back to the beginning, to the Creation. And 
he is involving Adam in the fact that our Oove­
nant God, t he God whom we worshiu in distinction 
from t he other nations;ls nevertheless, the Cove­
nant Lord right from the beginning. 

3) Notice, Adam is created in the image of God. 
Gen.1 & 2 makes this very clear. But we are also, 
i n Gen.2, g iven the account of the origin of wo-
man i n distinction from man. And she comes into 
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the picture because Adam had no partner as the 
beasts did. And so the Lord makes woman for the 
man. But not identical, there are differences-­
pronounced differences. But, they are nevertheless 
similar, ~Dtthat man can enter into a distinc­
tive relationship with the woman. Which he can' t 
enter into with any other creatures. 
And then, looking at WIa1.2:14 one notes the pro­
phets denouncing the Israelites for their break ± 
ing faith with the wife of their youth. The mar­
riage covenant is a covenan t relationship bet­
ween similar persons. Not necessarily equals, for 
the woman is subordinated to man in the marriage 
reaationship. But, the background for this lies 
in the fact that God Himself, having surveyed all 
He made, as Adam did, in effect, discovered no 
one in creation with whom He could have fellow~ 
ship and communion. And so,He makes man like Him­
self. He breathes into Him the Spirit of God. 
Man is made a living creature and the Lord en ters 
into a special relationship with this man. And 
the fact that the marriage relationship can be 
viewed as a covenant, would it seem, provide a 
warrant for speaking of the relationship between 
God and Adam in a comparable way; as a covenant 
relationship. 

4) The N. T. account of Re-Creation. 
As you surve~ the N. T. account of Re-Creation, a 
and in particular the re-creation of man, it is 
abundantly clear, that the re-creation of man is 
a re-creation of him in covenant relation with 
God. I n the N.T . you see a pattern which is pat­
terned after the original creation. And · that being 
t he case, it is natural to see that original rela­
tionsgip as a covenan t relationship . 

2, The Nature of the Creation Covenant. 
a. Covenant describes the relationship between God & Man. 

1) It is a relation of union"and communion. 
In describing the covenant with Adam I am going 
to be making use of later portions of the Scrip­
tures. It is pennissable to do that for exactly 
the same reason that Moses used the covenant name 
("anachroni s tically")in Gen.l & 2. That is to 
say, Moses looks at Creation from the point ~f 
view of a nati on in covenant with God. So also, 
we must occupy the same gro und as Moses, but we 
go beyond that and also occupy the ground of the 
New Covenant. And it is from our perspective of 
the New Covenant tha t we seek to understand what 
is integral to the very idea of a Covenant. And 
therefore, what is i ntegral to that idea from the 
very beginning. 
We do not have a great deal of i nformation given 
to us i n Gen. l & 2; But it is unde rstandable why 
we dQ not. Because YOU $Oe, there is not a neut­
ral lnterest In t0a~ ~nl~ of hl?tory, ~l+ by it­
self. But that unlt of hlstory lS slgnlflcant for 
us as t he background for understand i ng where we 
are now, And with a few strokes the picture i s 
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painted, in order to move UR beyond that to ~he 
interest i n our present relationship to God, which 
is a covenant relationship. . 
But, if it is a covenant relationship i n tthe begin­
ning , then we can understand it by looking back 
from what we know about a ucovenant relation. So 
in this \Ale are really presenting a basic concep­
tion of what it means to be in covenan t with God. 
And first of all, it is a relation of Gnion and 
Communion. What is at the heart of the covenant 
relation is nowhere better summarized than in 
Leviticus 26:12--"1 will also walk among you and 
be your God and you shall be My people." Vs.11 - ­
"Moreover, I will make fEy dwelling among you, and 
My soul will not reject(abhor)you." 
That is the Tent of Meeting. He dwells with His 
people and they with Him. He walks among them and 
He is the God of His people. That is the apex of 
covenant blessing and priviledge, to be God's peo­
ple. And He is our God, He walks in our midst(as 
well note the language of Revelation). Jeremiah 
uses the same words to speak of the New Covenant 
(Lev.26:12 the Old Covenant); ]1:]] I will be 
there God and they will . be My people. 
And Paul, testifies that the promise, that God 
would be our God and we would be His people, is 
being fulfilled in our day, cf. II Cor.6:16"I 
will dwell among them and walk among them; and I 
will be their God and they shall be iJiy people." 
See how the language of Lev, and Jar. is picked 
up by Paul to describe what is happening also in 
terms of his ministry to the Gentiles. 
John describes the consummation of all things with 
the same language. In Rev. yo~ have Jesus walking 
in the midst ·of the Churches, the Lord walking 
among His people(1:11ff). In Rev.21:] "And I heard 
a loud voice from the throne, saying, ' Behold, the 
tabernacle of God is among men, and He shall dwell 
among them, and they shall be His people, and God 
Himself shall be among them" .... 

And the point is--what is true of that New Crea­
tion is also true of the First Creation. You are 
aware that Revelation picks up some of the imagery 
of the First Creation: Paradise, Ede n ; where Adam 
and Eve enjoyed union and communion with God ,and 
God with them. Just as God's people in the End of 
the Age will dwell with their Lord and He with 
them. 
So that is basic then:. ±6 what is a covenant rela­
tionship with God. 

2) I n the Bible there are several analogies, or simi­
lar relationships, used to describe that Union 
and Communion wlthGod. 
a) It is compared to the union and communion of 

a Husband and Wife. 
Jer.31:32 "although I was a Husband to them." 
Also, 3;1 4 "I am your Husband( NASB "Master")", 
Also are aware of the fact of how t he Prophets 
denounced the apostacy of Israel as adultery, 
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Jer.3:6-10;Hosea 1:2. In the N.T. the rela­
tionship between God and His people is the re­
lation between Jesus and His people. And that 
is the relationship of a Groom and His Bride 
(cf.Eph.5). 

b) It is compared to the relation of a Father 
to a Son. 
In Luke 3:23ff the genealogy is tracedcback to 
Adam who is called the son of God. The con­
cept of Sonship would certainly exceed that of 

· biological procreation. It speaks of a spiri­
tual relationship which Adam sustained to God, 
as the image-b&~rer of God. And you notice in 
Gen.5:1ff the ideas of image and sonship are 
combined. To speak of Adam as the son of God 
certainly reminds us of the fact that he is '; 
the image of God: L"l'l;' ~, · ~" 'L -.',C':: .. . 
But as image of God He~is ~~ son . of G6d~ )And as 
a son he sustains a distinctive relationship to 
God, a covenant relationship. 
And so, throughout the O.T., the Israelites, 
who are in covenant with God are spoken of as 
the son of God, cp.Hosea 11:1 "When Israel was 
a youth I loved him, and out of Egypt I called 
My Son." And the same image is used by Moses 
in Deut.1:31; 8:5(cf.also Isa.l). Cpo Rom.9:4. 
Ezek.16 combines the images of marriage and 
sonship(daughtership) , to describe God's spe­
cial relationship with Israel. 
In the N.T., sons and daughters of God, cf. 
II Cor.6:16; I John 3:1. 
So, the point is, those family relationships 
which are major models for understanding the 
covenant relation, help us to understand the 
nature of our covenant relation to God. They 
help us to understand the nature of the ties 
that bind us to God. 
What are the ties? Thev are the same ties that 
bihd every family together. Husbands and wives, 
parents and children; they are the ties of love 
and £aithfulness. 

3) Mutually Binding Ties. 
They are at least two: Love and Faithfulness. 
That is why I would define the covenant,lin a pre­
liminary way at least, as a "bond of love and 
faithfulness between God and His people." 

What are the ties that bind: 
a) LOVE--binds husbands and wives together. 

It binds children to parents and vice versa, 
That is why one tells the other:"I love you." 
That covenant union and communion, between God 
and His people, is a relation of love fi.rst 

w~t~i~~~h~~first+ ~fttt '~F~at ?omm~dmer:~? , W.el~, 
,howcot.tld it 'be o'therwlse1 Wh,at i'S G'od? GOD is 
:LOVE t ! !, c f . I John 4: 8 , 16 . 
And not only is He love, but He repeatedly dec­
lares His love fo~ His people; just aa a good 
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husband declares his love to his wife. So also, 
God tells Israel that He loves them Cf., Deut. 
7:8-9 NIV has "covenant of love" 
Also, Mal.l:2; Rom.5:8;John J:16. 
Now, if that is God!s relationship to His peo­
ple, if that is what binds Him to His people 
fun a covenant relation. It is only natural that 
the response to that love should be our love 
fl6rGGdd. I John 4:19; Deut.6:5-6. What is true 
for Israel is true for the Church. Jesus speaks 
of the New, first and great commandment in 
these terms. 

b) FAITHFULNESS. 
Love seeks to express itself, first in words, 
buy also, to do something about it. Words with­
out deeds are meaningless, empty words. 
r John 4:16 we know and rely on the love God 
has for us. And therefore we are faithful to 
Him. And ~ou see, mutual faithfulness is abso­
lutely essential to stable family life. 
Lovelessness expresses itself in infidelity. 
And infidelity is aneexpression of loveless­
ness. When love cools the~a~dultery enters in. 
The mutual loyalty is destroyed. But where that 
mutual loyalty flows out of love, then there 
is great strength and great stability. 
So also intQ:e householS of faith. If the cove­
nant people are to be iaithful to one another, 
10 much more the relationship between God and 
man. And so repeatedly, the people of God are 
urged to trust in the Lord: to love Him, to 
tr~st Him. And out of that love and trust flows 
willing obedience to His law for our livBs. 
Ps.J7:J-6 the rule for the kingdom of God. 
That ' is faith which manifests itself in faith-
fulness. Trust in the Lord, do what He tells 
you to do. "Trust and obey, for there's no 
other way; To be happy in Jesus, but to trust 
and obey." 
The people of God are not to entrust themselves 
to the idols, but they are to entrust them­
selves to the true and living God. And, in that 
covenant relationship, the faithfulness of ~ 
God's people is simply the reflection of God's 
own faithfulness to His people. Cpo Deut.7:9 
"Know therefore that the Lord your God, He is 
God, the faithful God, who keeps His covenant 
and His lovingkindness to a thousandth genera­
tion with those who love Him and keep His com­
mandments;" ..•. 
The love and faithfulness of God to His cove­
nant is reflected in the love and faithfulness 
of His people to God. That is the heart of a 
covenant relationship of union and communion. 
A bond of love and faithfulness between God 
and His people, 
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Also cf. Romans J:J even our faithlessness can 
not nullify the faithfulness of God. God re­
mains£aithful to His covenant even when we h 
have proved unfaithful. Cp. Ps.1 00: 5 and its 
ring of Confidence. Note the covenant words: 
goodness and love of God 

Summary--there are these ties of mutual love 
ani faithfulness which bind the covenant part­
ners to one another. And, what I am saying to 
you, is that what was true of God's relation& 
ship to Israel, what is true of God's relation­
ship to the Church, has always been true. 
God and our first parents, Adam and Eve, were 
oound',.dmg.ethevvinc::.cdven?:nt t J;:ove and loyalty. 
That is why I speak of a Covenant as a bond 
of love and faithfulness between God and His 
people. 

b. It is a relationship with a Command. 
A snapshot will not do, you need a mation picture. 
~hat relationship is not a static relationship, but 
a relationship which is full of life and action. And 
God's wife, as it were, God's Son is active, Because 
God has gi_en them a work to do. A marriage rela­
tionship is more than a honeymoon. Life in cove;;o 
nant with God is more th&n theiinitial hone~~oon . 
God placed man in the Garden to work, to take care 
of it. Labor is not a curse. The t6il associated 
with it is a curse, but the labor is not. And God 
made man to rule over the world for God's glory. He 
is to fill, populate the earth, and to bring it in­
to subjection.We call all of this the Cultural Man­
date. 
N~w there are also beasts and fish and birds in the 
world that' God made.l(nd these ~easts, fish and 
birds they also do God's will, His bidding~ ~od also 
gave them a task to do and they fulfil it. But, man 
is also different from the beasts and birds in that 
he is the image-bearer of God. And as image-bearer 
of God, the work that man does is not to be done by 
instinct, as is the case with the i5easts a~-fvfs<A anti 
birds who who fulfil the will of God by instinct. 
They have the law of God written in their an~mal 
hearts. And they do the Law of God by instinct. 

But man is to do the will of Bod as conscious res­
ponse to the word of God. There is to be a conscious 
and willing demonstration of love and loyaltnof 
love and faithfulness to God. And that 4s why God 
planted the Tree o£ the Knowledge of Good and Evil 
ij) the Garden. And gave a command to Plan not to eat 
of that Tree. And there is no other reason given why 
man cannot eat of the Tree except that God had spo­
kern. And i n that daily confrontation with that Tree , 
man is reminded, in a~m)~t vivid way, thathis life 
in the world , and i n the discharge of hat respon~ 

'sibilities, he is bot only at that point, but a~ 
everypoint, conscioulSly and willingly responding to 
the Word of God , bringing to expression his love and 
loyalty to God. That Tree of the Knowledge of Good 
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and Evil is a constant reminder to him that in all 
h~s works he is responding to the love; alfidCfaithful­
ness of God, by demonstrating his love and faith­
fulness to the spoienfword of God. God declares Him­
self to man and man declares himself to God in 
conscious response. Also the 1~ee ,~~ved to make man 
covenantally aware or conscious. The Tree was a con­
stant reminder of the authority of God~ That man is 
responding at this point and at every point to God's 
word. And as the Tree serves to bring tht; ~ aspect 
of covenant relatioship to manls;\ self-conscious-:::ness 
man us to find his fulfillment ~nd joy in being what 
God made him to be. And in thttt;way refle-c;:.ting 
the glory of God. By his covenantal faithfulness he_ 
reflects the covenantal faithfulness of God. He there­
fore glorifies God as a mirror refle~is the image of 
its original. That is why wac #1 begins by - saying, 
What, is the chief en' of man? 
To glorify God and to enjoy Him forever,. 
In one and the same act we enjoy God and glorify Him 
by reflecting His glory. 

And that is the second point : The covenant relation is 
a relation with a command. And that is epitomizedrin 
the Tree of the Knowledge of Good and Evil. 

c. The Covenant relation is a relation with a Promise. 
In addition to the Tree of thr Knowledge of Good and 
Evil there was a second special Tree, the Tree of 
Life. 
Now Scripture does nott~ell us a great deal about t 
that Ttee ani therefore we have to be careful. But 
just as M~ses wrote fr9m the perspective of the cove­
nant at Sinai, so we a$so can read this account, not 
only from the perspective of Sinai, but also from 
the perspective of the New Covenant. And that is legi­
timized by the fact that the New Covenant itself, 
particularly in Revelation, makes mention of that Tree 
and adumbrates its significance for us. 
The New Covenant holds out to us the promise of Life 
through Jesus Chr,;st--"I come that they might have 
life and that they might have it more abundantly." 
And it is not unreasonable therefore to think that 
this Tree of Life symbolized the promise of Life we 
have no,,", through Jesj/;;S Christ, or which life comes to 
us now through Jesus Christ. That it was a prom~se of 
life even to Adam. That is to say, through a course 
of w~lling subjection to the will of God, through a 
course of willing obedience, Adam would enter into 
that life promis~d to him. Just as we enter, or just 
as Jesus enters into life through the obedience to 
the F'ather(but of course for Him it is by way of Death 
and Resurrection). 
And, just as Adam's posterity would enter into life 
~h~oijgbdA~gID. §, W© E §nt§~r1ntQ eternal life through 
th~ obedience of Jesus Christ. 
But then you have to go on and ask yourself--Why it 
would be that life would be promised to Adam? Didn't 
Adam already ha:ve-life? After all, God made him to 
be j1~i] 0:)], living creature. Adam had what was essential 

I " '; --
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to life, he already had union and communion with God. 
That l$~wh~t i ~s ~t th~ heart Qf +~y~ng. Moreover, 
th~ 'Lord had ' ptoVid~d -wh~t wa~ neC~s~ary for physical 
life, he provided food in abundance~ And the Lord gave 
man authority to use that supply of food. What moie 
could Adam ask for than he h~dalre~d# received as a 
free gift from God? 
We can say at least~this--that Adam was made like God 
but in one respect he mlS. unlike God. Scripture tells 
us that God cannot sin, cannot be tempted to evil. 
But man could be tempted, he could fall into sin he 
could tebel. Now God made him that way for a purpos~. 
And the purpose was that God might secure from Adam 
and therefore from the race of men, whole-h~arted, ~ 
conscious, rvdlling obedience tc Himself. 
What God was looking for was obedience as a conscious 
expression of covenantal love and loyalty. Obedience 
as a spontaneous expression of faith and trust of God. 
Which would emerge in the face of alternative possi­
bilities and temptations. 

Again you see, the animals do the will of God, and they 
do it i nvariably. The animals cannot sin (reallyi). 
They glorify God as His creatures . But you see, the 
cannot sin of man is not to be like the cannot sin of.. 
the animals. The sinlessness which God is seeking 
from than is to be a willing and uncompromising com­
mitment to do God's will. It is to be a commitment of 
love and loyalty and not the inevitability of instinct. 
And y ou see, it is only i n that way, when man' s love and 
and loyalty to God is a conscious and willing com­
mitment, and not the inevitability of instinct, that 
he truly bec6mes the image of God. 
Ma n is designed to be a covenant partner of God. And 
we can see that ideal realiaed in Jesus Christ, who 
cannot sin'. But·::wheri ' .we :· say ~ tha~;LcJesus ,_ cannot :; sin, ; we (: :' , 
are not saying it i n the way that we would say a robot 
cannot sin. Robots do not sin. But Jesus is not a 
robot. Jesus is the Son of God who cannot sin. WHY? 
Because He is so throughly and uncompromisingly com­
mitted to doing the will of God. the Father. "I have 
come to do Your will." And, He is genuinely confronted 
with the temptations of Satan. And you can't simply 
say--tlV[e4l 1, that temptation didn 't mean anything. 
Because, after all, Jesus is the Son of God, He can't 
sin." NOt, He was confronted with a genuine tempta­
tion. But He cannot sin, so determined is He to do 
the will of God. And that's the kind of love and 
loyalty which God is elficiting from man. And by facing 
temptation and withstanding temptation man will be 
c~nfirmed in righteousness. 
And that righteousness i n which He will be confirmed 
i s t he righteousness with whic h he was c.reated. And 
being confirmed in righteousness, he wpuld as well 
be confi rme d in life. And t hat's what we call eter­
nal~life. Life from whic h he could not fall into 
death. I n Scholastic terms, he would pass from the 
state of posse peccare to non posse peccare. 
J ust as he had righteousness from the be gi nning, Adam 
a l so had life from t he beginning. But he would be con­
f i rmed in righteousness and l ife in the face of temptat ion. 
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And that righteousness would be the righteousness of 
conscious, willing, spontaneous service to God--Iove for 
God. Thus we have God giving acornmand, a mandate to man. 
Man is to respond consciously to the love of God. And, in 
addition to th~t~hethas also a promise. A promise of life 
into which he is to be led through the service of God. 

We have seen that this covenant relationship between 
God and Adam is a relationship of the most intimate 
kind, a relationship of union and communion. Like that 
of a husband and wif~,a Father and a son. 

d, ihnd tbis covenant relationship of unjon and cornmuniDn 
~=t29\1 sides to it, as all covenants have two sides. ... 
(The formula for Baptism in'the CRC goes back to the for 
formula of the Synod of Dordt, brings it oui. so clear­
ly) Qommand amd Promise, QbligationlResponsibility and 
GLac e.~ 
Man ' is-to respo.nd to God with love and faithfulness, 
to do His~~command. And in that way he will inherit:,;the 
promise of Eternal Life 
But, there is also-:the Warning (not brought out thus 
far). The warning--"If you are disobedient, if you do 
not obey Me, if you do not respond. Then you will die. 
In the day that you eat thereof you shall surely die. 
You will not recMve the ,: promi~-e of life ,but you will 
die in your sins." 
r,~ow. at this point, we must observe very carefully the 
relationship between the Command and the Promise, 'be­
cause it is possible, very easy to make a mistake that 
would, iw my judgement, distort our understanding of 
the Covenant right from the beginning. And create in­
superable problematics with which you woumd struggle 
till the end of your life. A problematics in terms of 
which it would be difficult properly to understand 
either the, Old Covgnant or the New Covenant, or the 
way of Redemption. 
The fourth point is, the Covenant wi th" Adam_~is.,n(j)t~ll:io 
be understood as though it were a Labor Contract.bet~ 
ween an Employer and an Employee. What you have to keep 
in the foreground of your thinking is that we are talk­
ing about a Love relation and not a Labor relation. 
Note the contemporary scene of Labor and Employer nego­
tiations. Labor seeks for maximum wages, minimum work. 
Employers seek for minumum wages and maximum work. 
This leads to bargaining and then either a strike or a 
contract. 
Now, it_auld be very easy for us to interpret the 
Covenant that way.. And many have dOijt! so and seen it 
in that manner. Beginning again, with a very abstract 
notion of justice, derived from Aristotle("to each his 
due"), so much work for so much wages. And, building 
up from that neutral .principle you conceive of the 
Covenant in those terms, as a labor contract negotiated 
by God with man. For so much work so much wages. 
The Command is the job to be do Ere. The Promise is the 
wages to be received. If man defay.lts on the contract 
in the minutest way, he doesn't get paid. Instead he 
gets punished. 

Now I want to suggest to you that the Bible doesn't lead 
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us, at any point, to understand God's covenant as~a 
Labor Cont~Ci.'ct. There are no negotiations. God sover'" 
eignly creates man in covenant with Himself, And in that 
relation which God has sovereignly created and estab­
lished, God makes a promise of eternal life. As God 
freely gave life to Adam on the first day (He did that 
disn't He?), by creating man living creature. God free­
ly bestowed life upon man. So also, God would freely 
bestow and give eternal life on the Last Day. Man had 
simply to receive that promise. It is a promise of Life, 
The promises are simply to be received, believed in 
hope. Man is to trust God, to hope in His promise and 
to love Him, with heart and soul and mind and strength. 
And therefore, right from the vel;ybegi,nning of human 
history you have the triad(upon which Pa~l focusses 
so much attention): Faith, Hope, and Lovv(notonly in 
I Cor.l], but else~here). . 
Man had simply to trust in God, to believe His word 
and therefore to act accordingly. Man was right from the 
very beginning to live by every word that proceeded 
from the mouth of God. Not only with respect to the 
Tree of the Knowledge of Good and Evil, but in every 
aspect of his existence he is to live by every word 
that proceeds from the mouth of God. All of his ac­
tivity is to be by ~y of conscious response to the 
word of God. And you see in that relationship there 
is no talk of meritorious achievemant, there are no 
wages to be earned. ~ There is the sheer gift of grace 
which man is to receive by faith. A faith which leads 
him into the service of Almighty God. 
But Adam could also forfeit ' that promise--thrpugh 
unbelief. And unbelief always forfeits a promise, 
Promises have to be received by faith. And when they 
are not b~leived, they are forfeited. And just as 
faith works its~lf out in obedience, it manifests 
itself, brings itself into expression in obedience. 
So also unbelief works itself out in disobedience. 
Satan tempted Adam with higher stakes than God 
seemed to pt6mise: "to be like God" Adam believed 
Satan. It was an act of faith. Rather than God. And 
he lost everything: for himself and his posterity. 
Sin is an attack upon the integrity of God and His 
word. And God acts by destroying the sinner and the 
sin. And that is death. 

Now again, the covenant is a Love Relation and not 
a Labor Relation. And the same holds true with res ­
pect to the analogies with which the Bible uses to 
a~§cribe the Covenant relation. The relation between 
a Husband and a Wife is not a Labor contract, it is 
a Love Relation. The Promise flows from love for 
the partner. She does not work to earn wages from 't 

her husband. She works to express her love and her 
trust in her husband. And she doesn't count up, day 
by day,HI do Stl much and therefore you have to do 
so much in return." And he doesn't say,"Well, I'll 
leve gou if you do such and such." NO, you give __ 
everything you have to your wife becaus~you love 
her. And she also dOBS the same, There lS no ele­
ment of merit or wages entering the picture. 
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The medern feminist mevement, because it wants to. 
make the marriage cevenant into. a Laber Contract, U:s 
precisely the expressien of ~ngedliness. And it ref­
lects a distorted understanding of God's covenant. 
The same holds true with respect to the relatienship 
with children. Children are expected to. give leving 
obedience. They de not earn their keep, But, they 
can ferfeit the benefits.by leaving or apano.oning 
the home. Or by threatening the integrity ef the 
home. 

C f. Luke 17: 10; Mal..3: 17. 
We serve as Sons, not fer wages. God promises gifts 
to these who trust Him and leve Him and serve Him. 
The fundamental point--Adam indeed is obligated to 
love and , to serve the Lord God. He is the benefic­
iary ef Ged's grace. But what determines the nature 
of that relatienship is not a Laber Centract. But ' 
that Love Relatienship which characterizes the rela­
tionship of a Husband and a Wife, ef a Father and a 
Son. .3-17-81 

C. Election and Covenant. 
1. Man breaks covenant with God--the fall into. sin. 

A. The first sin by which Adam becomes a cevenant­
breaker. 
The first sin ef Adam was the eating ef the Tree of 
the Knewledge of Geed and Evil, contrary to. God's 
prehibition. Note three things abeut that sin: 
1) That sin was an act of unbelief. Adam sinned at 

the suggestien ef Satan. And Jesus calls Satan a 
Liar and the Father ef Lies(cf. John 8:44), no. 
truth in Him. And yet, Adam believed Satan, he 
believedt the Lie. And thereby hlade ~Gdd: eut to. be 
a liar. So. that sin was an act of unbelief with 
respect ' te Ged. From the beginning man wa to. live 
by every werd that preceeded from the mouth of 
God. He was in ether words to. live by faith, cf. 
Deut.8:.3. Instead he chose to die by the word 
that predeeded eut eft th~ meuth ef Satan • He 
rejedt~d( the Word ef Gedj 

2) That sin vvasc,an act of levelessness. The rule ef 
the Kingdom is given by Jesus in Jehn 16:15 "if 
yeu love Me yeu will obey what I cemmand, " And 
that has always been true. Love for Ged cemes to. 
expressien in the form ef obedience. If we lave 
God and if we love Jesus, then we will de what 
He tells us to. do. And the absence of~love mani­
fests itself in disebedience. Or, disebedeinc~ 
exemplifies lovelessness. And Adam's first sin is 
clearly a~ act ef lovelessness. 

3) That sin 'was an act of separatien. If faith and 
love break dewn, so do union and communien break 
dewn. And when union and comrnunion have broken 
down the covenant relatien is broken down. The 
Cevenant is breken. So it was in the Garden of' 
Eden with Adam and Eve. Man was created "living 
being "(Gen.2:7). He was created to live for God 
and with God. To livS by every word that proceeds 
6'ut ef the mouth of God. And in choosing te~at 
man c hos e death. God had warned man about that. 
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"When y~u eat of this tree, you will surely die" 
(Gen.2:17). 
And man ate, and so death ensued. And deai;h rls the 
end of communion and --vnion with God. Just as death 
is the end of the marriage relationship. We noted 
the analogy between the Marriage covenant and the 
Creation covenant. And as dea~~ of one of the part­
ners brings an end to the marriage covenant, so also 
death endstas it were) that union and communion, 
that covenant relation. Sin alienates man from the 
source of life. And death takes ~he form of expul­
sionfrom the Garden: the place where God lives with 
His people and they with Him in union and communion. 
Light and Darkness can have no fellowship with one 
another. Union and communion with God are broken down. 
The covenant between God and man has beeen broken. 

b. The first sin of the first man has im lications for all 
Menl~ellIe!f;' heE'e not develo ed because develo ed i n Doc. 
of Man course . -- , . 
Romans 5:12 is relevant. The point is mentioned because 
it is where we enter the picture. A.damaaetedr~n0to o.ib.~y 
for Himself but he acted for -all who were descended 
from him. And when he sinned all sinned. All descended 
from him are born in sin. We can see that in that Adam 
was expelles from the Garden. And being expelled from 
the Garden where else could his children be born ex­
cept outside of the Garden and alienated from fellow­
ship with God. Now this means, not only that Adam is a 
covenant-breaker, but all men are by nature covenant­
breakers. 
And therefore the covenant is relevant to all men. And 
not simply to the Jewish nat ion. We are all, by virtue 
of our connection with Adam, i n him, covenant-breakers, 
We are, apart from the grace of God in Jesus Christ, 
covenant-hreakers. 
But, it is important to keep that i n mind. Because, it 
is just because we were once in covenant with God in Adam 
that our redemption takes the form that it does. Namely 
the form of covenant restoration or rebuilding. 
Or you could put it another way. The fact that our XI! 
redemption is covenantally sxistructured is a reminder 
to us of the fact that man was originally in covenant 
with God. The restoration of covenant relation with God 
is the form of our redemption. 
Or to put it another way. JRed~mpti;on does not destroy 
the original creation. Itfde~~ot i gnore or bypass the 
original creation. But rather, redemption renews and 
restores that creation. But it does more--it~transcends 
the orig i nal i n terms of a Few Covenant. 

c. God's original plan is not to be frustrated by the 
sin of Man. 
The first sin of malil should have meant, all things being 
equal, the end. Death is the end of man in uni on and 
communion with God. That would have been the end of the 
Cultural Mandate, The earth would no longer be a dwelling 
:~lace for man i n fellowship with God. Yet, God does not 
allow His original planNnd purpose to be frustrated. 
And because He is covenantally loyal even when man is 
covenantally disloyal. 
And again, you have another evidence of man's original 



79 
covenant relationship with God. Because the fact that 
there is Ksuch a thing as "Redemption" bespeaks the cove­
nantal loyalty of God. It is as fundamental as John 
3:16 "For God so loved the wot:ld that He gave His only 
begotten Son, that those believing on Him should not per­
ish but have everlasting life." 
He loved His handiwork, He loved what He created and 
was not going to allow it to be misused or its purpose 
frustrated. God is faithful to His creation. And His 
love and faithfulness come to expression in the plan of 
Redemption. Also cf., Rom.3:3. 
And, God's purpose in the Cre.ation was not simply eter­
nal life. Not simply, eternal life with God in the here­
after. EN±~~«XSX~DX~~SRXNi± You see, God didn't make 
man in eternmty with eternal life. He made him on thi£ 
earth, He created this earth to be the dwelling place 
of man. And that purpose of God is covenantal fellow­
ship with God here and now, and the fulfillment and 
discharge of the Cultural Mandate. And that purpose is 
going to be realized. And so the storyof ' redemption 
is therefore the story o~ the restoration of the cove­
nant relation. The restoration of covenant life on this 
earrh • 
And that is why redemption takes the form of Israel's 
restoration to the Land. Israel is given a piece of , land 
on which to live and tj prosper as the people of God in 
this world. And it is the meek who will inherit the 
earth. All of the earth is the Lord's and He has given 
it to man. And it is the earth which is ultimately in 
view in the covenant pUDpose of God. 
And that covenant purpose and restoration is by means 
of a series of historical covenants--with Noah, Abraham, 
Moses ,and 'Israel, David. And the whole process climaxes 
in the New Covenant in the blood of Jesus Christ. 
Now we want to look at how that covenant life gets started 
once again. 

2. Creation of Covenant Life--God's Election of Israel. 
In effect now, what we are comff;tg to is God's great urban 
renewal project. And that project centers around the New 
Jerusalem, the city whose builder and maker is God(Heb.ll:10). 
And of that city God is the architect. And like all good ' 
architects God has a plan. And that plan is His electing 
purpose, His predestination. And according to that plan, 
God creates new covenant life, And I use "create" ' advised-
lYe 
As God created man for covenant ~in the beginning, according 
to His plan:~ God spoke and it was done; so also, God now 
re-creates man for covenant fellowship, according to His 
-d t' 1 ' C f To ,t 1 ,... 1 0 " d . d.L. G d ' t ' ,. ~?" re ,emp 1 ve p an. ,l",a, G : _ 1 no Lone 0 c rea , e ,cUi:> . 
And that in the context of speaking about Israel's covenant 
relationship with God. 2:10 "Why do we deal treacherously 
each against his brother so as to profane the covenant of 
our fathers?" 
You see, yo u don't say--"Vlell that's creation, that's the 
original creation and therefore what you have is a reference 
to the universal Fatherhood of God." No, that creation is 
the creation of Israel. And the fatherhood of God is the 
fatherhood of God with Israel. The establishment of Israel 
is a c reat ive wotk of God, a re-creative work of God. 

:-,-, ~ ... 
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Cpo Ps .100:5 "making" refers to the recreating of a people 
for God's possession. 

The original plan began on a very small scale with Adam and 
Eve. The renewal/recreation also begins on a smaJ.ls scale. 
And I can not begin to detail that development for you. 
It begins with particular persons, here and there. Indivi­
duals are mentioned in the earlier chapters of Genesis. But 
very soon the fmcus shifts to God's election of Israel 
to be His covenant people . 

. Again cf . Deut.7:6-1l. Mose s i s addressing ISRael about to 
cross the Promisad :: Land~ ' :Ana:I'iroses '::- reminds Israel of Israel's 
privileg~dditatu~~as God's covenant people. And he does 
that i n order to reinforce the covenant-consciousness of 
Israel. Israel must understand that they are the covenant 
people of God. Moses seeks to develop a covenant-conscious­
ness in the people o~ God, 
And that is exactly what the minister of the ~New Covenant 
must do. He must seek to cultivate a consciousness among 
the people of God ' ~f thier status as the covenant people 
of God, 

a, God chooses a people for His own treasured possession. 
We have seen that in Adam all men are covenant-breakers. 
The work of restoration does not begin with the election 
of all men. But proceeds v~ry slowly with the election 
of particular individuals. The the election of a single 
nation--Israel. Which God chooses to be His people out 
of all the people~ s on the face of the earth. They are 
separated from the other natfuons, separated mnto the 
Lord, And that is why they are called a people "holy -
to the Lord their God," They are not chosen because they 
a£§ holy: but to be holy(cf, Deut.7:6 also Eph.l:4 the 
same dynamic is at work). 
Holiness therefore is not an attainment but a gift. Is­
rael is cr.eated holy as Adam in the beginning was cre­
ated, And having been created holy, Israel is then taught 
how to be whaj; :' she: was chosen and created to be. And so, 
the Lord having delivered2Israel out of Egypt, proceeds 
to give Israel His law in order to teach Israel to be 
whai God has made her, or crea ted her, to be. Just as 
God, having created Adam holy and without sin, tau~ht 
Adaml how to be holy to Him, by living out of every word 
that proceeds from the mouth of God. 
God chose Israel to be His treasured possession. You see, 
that is the language of covenant. And that is not the 
way Employers speak to Employees. God speaks to ' Israel 
the way a Husband speaks to His wife, the way a Father 
speaks to His children--YOU are iVly treasured possession. 

b, This Electfuon is founded in God's love. 
Cf. Deut.7=7 
God does not derive but confers power and honor upon 
man. And so He chose Israel in spite of its insignifi­
cance. Why? Because the Lord loves Israel(cf. Deut.4:J7). 
Vlell, why does a man choose a wife, and why does he 
choose this particular womwn? He loves her. When love 
is the basis of the choice then no deeper ground is 
inquired after. Indeed, true love is unfathomable. There 
is -no -! :~;nore ultimate explanation. But you see, that ulti-
mate, unfathomable foundation is at the same time the 
most solid fo undation for marriage to be built on--LOVE. 
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God chose Israel becauseEHeloved her. And you see again 
that covenant characteristic of God, that tie that binds. 
That covenant tie that binds coming to expression in the 
choice of ISEael. 

C. The Foundation of Election is God's faithfulness. 
Deut.7 He kept the oath that He swore. 
You se~ long before this God made a promise to Abraham 
to make of him a great and mighty nation, to give him 
Canaan as an everlasting possession. Now Deut.7;~aJays 
tha§ God remembered that promise. God remembered that 
oath-bound promise. And that is why He chose Israel, to 

. bring Israel out of the land of Egypt and to establish 
her in the Promised Land. Also compare Ps.105:42 the 
holy promise to Abraham remembered. And then, that is why 
He brought His people out of Egypt with rejoicing. God 
is the Lord, the Lord of the Covenant. He keeps His pro­
mises, His word can be trusted because He is faithful. 

And so, younsee those twin ties again; love and faith­
fulness, coming to expression in Deut.7. 
Why does God proceed to redeem? Because He is loving 
and He is faithful. He is faithful to His creation, and 
in particular to His people whom He has chosen for His 
own possession. And so we see that God does not break 
covenant with man, but He begins to rebuild what man has 
torn down. 
It is the covenant that is rebuilt. God creates a people 
with whom He can have love and communion. He is bound to 
that people by love and faithfulness--these are the cove­
nant ties. 
And God does that according to His electing purpose~ Well 
how could it be otherwise? If man has broken covenant, 
then the restoration is up to God. And God acts sover­
eignly to restore covenant according to His own plan and 
purpose. So God restores the covenant, He re-creates man 
--that's from the point of view of God. Now from the 
point of view of Man, we turn to man to see how covenant 
is restored for him. How God's election becomes for him 
the foundation of covenant- living. 

J. God's election of Israel becomes for Man the foundation 
for Covenant Life. 
(This point was spoken to earlier and so will not be dweltl 
(upon at length.) 
But, you are aware of the fact that it is important to under­
stand how God f selection oLIsI':ael is to be experienced l::x 
Israel. Compare the illustration of the New .Sui t~ you buy 
it because you like it. You take it home and hang it in the 
closet. You take it out occasionally, but it doesn't fit 
quite right. But you do admire it. 
Well, that is what happens to the doctrine of Election. It 
doesn't fit, it is a bit uncomfortable to wear. Well, *hat 
I am suggesting to you is that election can be experienced 
in such a way that it leads to resignation, indifference 
and irrWisDonsibilitv. 
But that ~as not th~ way in which Israel experienced her. 
election. Israel experienced her election as the foundatlon 
for LIFE in covenant with God, as a comfortably fitting suit 
of clothes. As something that can be used everyday(cf. Dt.7). 
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a. Election grounds command. 
Deut.7:6-8 God chose Israel to be His people, His own 
possession. What is the conclusion that is to be drawn 
from this fact. 
1) The Lord is your God. Your God is the God of the 

covenant. Yahveh is LoaD. He is loving, He has kept 
His covenant of Love. He is faithful, He has kept 
that covenant and will keep it, to a thousand genera­
tions. God has chosen you and you will be His people. 

2) We also learn, that God keeps covenant with those who 
love Him and keep His commandments. Just because God 
has chosen you and entered into covenant with you, you 
are to be His covenant people. Mou are to love Him as 
He has loved you. And you are to be faithful to Him 
as He has been faithful to you. 
That is to say, the love of God and the faithfulness 
of God with respect to this covenant relationship, is 
not a love and faithfulness that obliterates the cove­
nant. But they are expressions of .it. So that in His 
love and faithfulness He begets and creates a cove­
nant partner who spontaneously responds to Him with 
body, soul, mind and strength. 
So the Lord keeps covenant with those who love Him 
and keep His commands. 

J) Not only is there the ~xhortation to keep covenant, 
but there is also the Warning. 
Deut.7:10 There is also that warning that comes with 
the covenant. So that keeping covenant is a very ser­
ious business. Failure to keep it can lead to destruc­
tion. Israel knew that very welL Israel knew that a 
lot better than we know it. Because they had seen a 
whole generation die in the Wilderness. 
We are 'alking about Deut.7 a generation that was 
~aken out of the land of Egypt by God's mighty hand 
and out~tretched arm. They had witness~d the passage 
through the Red Sea, they had seen God's mighty mir­
acles: but the Lord God destroyed them in the Wilder­
ness. They did not enter the Land of Promise. 
WHY? · Heb.J:18,19 makes that very clear, in their ~Trtl5-T:a, 
& 1t.TTc-let7q • Because they had broken covenant with God. 
They died in their rebellion just as Adam did when He 
broke covenant with God. 

So you see, the doctrine of Election and the khowledge 
of Election does not lead to resignation, to listless­
ness, irresponsibility, to "whatever will be will be,~ 
there's nothing to be done about it~ Quite the contrary. 
Election liads: to ~ active participation in covenant life. 
It grounds the response of love and faithfulness to God. 
"I have chosen you to be My people." That is what the 
Lord God says to us in His sovereign creating grace--"YOU 
are My PEOPLE. Therefore, walk before Me as My people. 
If you do not, then I will destroy you." (Cf., Ps.l0J:17-18; 

But now ,you' see, again the question comes up-- "Don't 
then those warnings and those exhortations mean that the 
covenant relation is,after all, a Labor relation?, a 
relation between Employer and Employees? If we perform 
at a certain level then God will g ive us what we have 
earned, by our meritorious achievement. Aren't we back 
to a Labor relation after all??? 



83 
],'W, not at alll!1 Because, God's election not only 
grounds the command, but it also guarantees the Promise. 

b. Election guarantees the Promise. . . 
Deut.7:9 & 10 follow after verses 6-8. God has choSen 
you, He is fulfilling the promise, That comes first, 
Therefore you are to walk before Him as His people, God's 
people never earn anything by walking before God as His 
people, They only receive His covenant love and faith­
fulness, And they only receive union and communion as a 
free gift. That is what God has made them and created 
them to.be-- His :peql~, His treasured possession. And 
they enJoy that glft ln the way of covenant love and . 
faithfulness. They enjoy the free gift. Man's chief end 
is to glorify God and to enjoy Him forev.er. 
We must never forget that the Land to which God is bring­
ing Hispeole is a Land of Promise. It is not a Land of 
Promise until they get there and then it becomes ar land 
of Merit, It is ever and always a Land of Promise. Cf" 
Deut.8:1ff •.• , 
When Israel is still east of' Jordan, Moses calls that 
land the Land that the Lord has given you(Deut.8:iO) Israel 
has only to walk ' in and take over. There is no question 
of merit or achievement here. It is a free gift. 
But, Israel must walk in. You see, Israel at Kadesh-bar­
nea, 40 yearsearlier, had refused to walk in. And they 
forfeited the promise through unbelief. God had said, 
"Just walk in and take over." "But aren't there enemies 
there, giants, what not?" Of course there are, But God 
says, "I will fight the battle for you." He says that 
explicitly in Deut.l:30 the Lord promises to figh~ the 
battles for Israel, 

So, God asks His people to follow His every command. Not 
in order to merit the right to enter the Promised Land. 
NO, that obedience is simply the way in which the Lord :l. 
leads His people into the possession of a free gift. The 
Land is promised and promises can only be received by 
faith, And that is the reason Paul says in Gal.3:18 "if 
the inheritance depends on the Law, then it no longer 
depends on a promise, "But God in His grace, gave it to 
Abraham through a promise." It is a promise, a land of 
promise. And therefore has nothing to do with merit or 
achievement. 
But how does the Lord God lead His people into the posses­
sion of it? He says, "Follow Me" in the person ,of Moses. 
And so Israel is to ge behind Moses obediently. Simply 
walk in and possess the Land. Not d6ing what the Canaan­
ites or the Egyptians do. But listening to the statutes, 
the wisdom of God, and walking in the Lord's ways. And -!~ 
the Lord will give them that Land, 
Now, of the whole Wilderness generation, only those who 
believed entered the Promised Land--Joshua and Caleb 
believed God. And because they believed God they were 
ready to move at God's command. But the rest did not be­
lieve. They disobeyed, they broke covenant and they did 
not enter the Land, 
Now God's election is the foundation for covenant faith 
and loyalty, But God's election is ailiso the foundation 
of guaranteed promise. You see,: the very same Israel that 
God brought out of Egypt entered the Promised Land. Be­
cause God ' s election guaranteed the results. :>. ',t>:; 
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But the faithless ones in Israel did not enter the Pro­
mised Land, but died in the Vv'ilderness. Notice how Moses 
addresses the people who are about to enter the Promised 
Land, in Deut.5:2-J •..• 
Now, that is startling. Because the people whom Moses was 
speaking to was that generation that grew up in the Wil­
derness . And the adult generation was ': dead:~ · '~ Bu't. ;".Moses says 
it was not with our fathers but it was with us, who are ' 
alive today, that the Lord then and there made covenant . 
And there we see that although many in Israel failed, _ 
many individuals were lost because they did not keep 
covenant, God's election did not fail l Israel chosen 
out of Egypt enters the Promised Land. Hot because they 
eal:'ned the right to do so--far from it! The only thing 
they earned wasthe right to be destroyed in the Wilder­
ness . But they entered the Promised Land because God keeps 
covenant. But the way i n which they entered the Promised 
Land was precisely in the way of the Covenant. 
And you see, God's sovereignty never destroys the real­
ity of that covenant relation. And yo~ can not play the 
two off of one another. God keeps covenant, He is faith­
ful , He is true, He is loyal. But it is no less true--He 
keeps covenant with those who keep covenant with Him. Th 
There are no wages for good works well done at any point . 
There are only the gifts which flow from God's fatherly 
hand , His mercy. P:..:t t r'c-2 B 
But the Bible does speak about wages and you see that in 
the history of Israel. The wages of sin is death, ~hat ' 
is what we have earned. But the gift of God is eterna l 
life(Rom .6: 2J) , ultimately i n Christ J es us our Lord. 
But that gi ft was a l ways and ever a gift i n God ' s gra­
c ious dea lings with Hi s people . Again , we see that red­
emption does not overthrow the Covenant. Nor does it by­
pass the Covenant. Redemption is by way of covenant res ­
toration and renewal. 
God's election does not destroy the reality of that :' . J . 
cDve.na ilt".Felation but is the foundation for it. God estab­
lishes'- cbvenant with Israel according to His electing 
purposes. And just cecause Israel is the covenant people 
they are to respon d with the same love and faithfuln ess 
which God has demonstrated to them. I n that, when they 
were dead i n trespasses and sins God created them anew 
to be Hi s peole. 

4 . God 's el ection of t h e Nations, the covenant extende d 
to t h e Gentiles. 
So far, we have been talking about I srael and her election, 
he r covenant s tanding . But t he question i s --vvhere do we f it 
i n to the picture? What is the relevance of all that to us? 
And the poin t is--although covenant r estoration cegi ns with 
Israel i t does not end t here. Before the ir election Israel 
wa a cov en an t -bre aker , jus t like the r es t of mankind . The r e 
wa s n oth i ng that di s tingui shed t he I sraelites from t he res t 
of the Nat ions. But they are chosen t o be God ' s pe opl e. I t 
i s God ' s choic e that makes t h e disc t i nction ,tne differ enc e, 
But, i n t he fulness of ~ime , t hat election wi l l ext end to 
t he other nat ions as well. I ndeed , to a l l t he nations of 
the ea rth. The r estorat ion will be as comprehens ive a s the 
co ndemnat ion . Bec aus e God i s f a i t hf ul to Hi s creation. 'r'he 
pr omi se to Abr aham was tha t "in him al l the families of the 
ea rth will be b l es s ed . " And s o it will be, 
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a. Gentiles are incorporated into the Covenant Community. 

r We have seen already that Israel was separated from the 
other nations. Paul reflects on that in Eph.2:12 •... 
As you read through the O,T~you see how Israel broke 
down the wall of separation "tetw"een the covenant people 
and the non-covenant people. Israel chose in re"tellion 
to live like the nations, worshipping their gods, fol­
lowing their practices. And so God plli~ished Israel by 
sendling them into Exile, t"O live with the nations. "If 
that is what you want then that is what you will get." 
And so the Ten Tribes "were lost, they were completely 
absorbed by the Gentiles. And the Two Tribes spend 70 
years in Babylon. But there ViaS a small remnant which 
honored the wall of separation. And then syinlmlib.ally 
Nehemiah leads in the rebuilding of the walls of Jeru­
salem. 
But, with the co~ing of Christ Jesus the walls of Jeru­
salem are once again breached. But now, this t~me, not 
in order to send the Jews away, But in order to admit 
the Gentiles. Zechariah 8:23 prophecies "in those days 

. , • ,- Ps.87:4 speaks of this, The nations of the 
world are counted as those who are born in Zion, We have 
a "new birth" certificate as well. And the place of birth 
is ilfelE'usailiern~}: Bu;tl tnen cast in N. T. terms f in terms of 
Rev.20. And that means that Gentiles are numbered among 
the Elect. That is why Paul addresses them as "elect" in 
Eph.l. You see, that is what we have to hear when you 
hear Eph.l; Paul addressing the Gentiles as Elect, That 
is the marvel of Eph.l, that even the Gentiles are now 
to be addressed as Elect of God. I Peter 2:6 the elect 
are scattered among the nations. How can that be? God~;s 
own treasured possession found among the Gentiles, 

Well, that leads to". 
b. The Problem for Israel. 

You see, we can not tinderestimate the problem this caused 
for Israel, even for the believing reIlli~ant. How could 
Gentiles be the Elect when God had separAted Israel from 
the other nations to be His own possession? Well the 
answer to that problem lies in theallfsufficiencey of 
Jesus Christ. God did not intend for Israel to align it­
self with the nations. That is what we call apostacy, 
Not did God intend that the nations "tecome a part of Is­
rael. That is salvation by the works of the Law. And it 
is not God's intention to make the Gentiles first Jews, 
and then Christians, 
NO: God's purpose according to ~hec language of the Apostle 
Paul, is to create one New Man in Christ. Notice that 
word t!ereame", As God created Adam in the beginning and 
thencreated Israel. Now in Jesus Christ comes the defi­
nitive New Creation, one New Man in Christ. Both Jew and 
Gentile reconciled to God by the Cross of Jesus Christ, 
becomes one New Body in Him. Cf., Gal. 5: 6 "What avails? 
Neither circumcision nor uncircumcision. But a new.' crea­
tion in Jesus Christ," 
There is a New Covenant, In Jesus Christ all the ~romises\ 
ringing through history, are Yea and Amen in Christ(II 
Cor,l:20). There is a new covenant people created according 
to the elee ting purpose of God. And tha t pa ttern has al-
ready been s~t out in God's election ahd creation of Istael 
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This New Body is a con~lnua~lon of the Old, yet it is a 
New Body in Jesus Christ. 

And so that is the third point ..• 
c. The relevance of Israel for the Nations. 

1) There is a continuity. 
Israel is the Church of the Old Covenant. But the 
Church is the Israel of the New Covenant. Abraham is 
our father in the faith(Romans 4). And therefore we 
have much to learn from the O.T. because that is our 
roots. And we who are Gentiles are grafted into that 
root(Romans 11). 
And from that root we cah learn what it means to be 
in union and communion with God , What faith and love 
mean, And we can learn by Israel's example(cf. I Cor. 
10:1ff). That is why Paul appeals,to Israel as an 
example, that we won't be as fooll>sh as our father's 
were in the Wilderness and they perished. 

2) There is discontinuity also, 
It4.strue that, although we are one with Israel, it 
is ~lso true that the Old is fading away, inorder to 
give place to what is iasting(cf.II Cor.J:l1. Alio 
Col.2:14; Heb~8:1J). The Old gives way to the New. 
Why, why does it give way??? 

J-19-81 
D. From Death to Life: Old and New Covenants. 

1. The failure of Istael. (can only be appreciated on the 
background of ... ) 
a. The Goodness of God to Israel. 

The Lord liberated His people from Egypt under the leader­
ship of Moses(cf. Deut.l:29~Jl;J:22;4:J2-J4). But God not 
only liberated His people from Egypt, but He also taught 
them how to live. He gave them laws at Sinai: the Ten 
Commandments. These laws are Israel's life(cf. Deut.J2:46-4' 
Those words are not idle words, but those words of that 
law--they are your life. Fot to earn or merit life. 
No, that li~e is a gift, God's creative gift. God does 
not establish a Labor contract, there is not a works 
~rinciple here. But the words which God ~ives, the words 
of His law, they are words to live by. They are light in 
the midst of pagan parkness. And that is so clear in Lev. 
18:1-5. This is also used in the N.T. That is not a works 
principle: if you do this you will earn or merit such 
and such. The context points out that you are not to be 
like the Egyptians or the Canaanites. The people from 
whi~h I am taking you nor the people whose land 'I am tak­
ing you to. But you are to be My people, Ivly distinc ti ve 
possession. And how are you that? You are that by keeping 
the commandments which I am giving you, they are your 
life. That is ho\>v you will survive in that land to which 
I am bringing you. YOU are to be "DlIY people. The man who 
obeys I'.'ly laws will live in them. But if you behave like 
the Egyptians you will die, or lfuke the Canaanites you 
will die. 
Deut.4 : 7-8 the whole thing is saturated with grace, What 
nation has been so blessed with the righteous command­
ments, the wisdom of God? The goodness of God shines 
through the Pentateuch. God's free goodness, the unmer­
ited favor of God, His grace to Israel. 



t. The thankless rebellion of Israel--Israel the prodigal Son. 
The Lord gave Israel a place to live. Also work to do, a 
job to do, just as He had done with Adam. But Israel, 
like Adam, also rebelled(cf. Hosea 6;7). The rebellion 
began even bi!bre Israel got to the Promised Land. For 
instance, the Golden Calf and God's wrath for it. But 
thw capstone came with the refusal of Israel to go into 
the Promised Land at the command of the Lord(cf. Deut. 
9:23-24). They neither trusted nor obeyed God(cp. the 
6.rrc-tfh;9 & drr,tr/~ of Heb. 3: 18-19) 
Now as the history moves- on we se.a Israel repented from 
time to time, but then Israel wanted to go back to its 
own ways. In the time of the Judges we see repeatedly 
that men did what was right in their own eyes. T~ey paid 
no attention to the righteous commandments of God. Later 
on weesee how they rejected the Lord, the King, from 
being king over them. And they wanted a king that they 
could see, a king seated upon a throne in Jerusalem#(just 
like the Pre-Millenialists), But that was a rejection of 
the Lord as King. And even when they got such a king it 
did not help(cf. Hosea 11:1-2). 

c. The Patience of God exhausted. 
The patience of a father is a marvellous thing. And our 
Father in heaven is very, very patient(cf. Ps.86:5). The 
patience of God in His covenant love and faithfulness to 
His people. The ministry of the Prophets is a lasting 
testimony to the patience of God. Time and again He sends 
His prohets to Is;'ael. And so compare Isa.5 Israel is 
compared to a well-cultivated vineyard. In vs.4 "what 
more could have been done for My vineyard than I have 
done," No garden has ever been so well cared for then by 
the Lord God, Which garden He planted, which took root 
(,s.80). But when the Lord looked for good grapes it pro~ 
duced bad ones. And with that the Lord God's patience 
was exhaus'ted. 
And yes, that can happen. And we have to take account of 
that even today. And the Lord God determined to destroy 
His vineyard, Israel had only to receive God's free gift. 
But Israel blew it and blew i~ but good. And so the Lord, 
with His patience exhausted a~ast, banished the Elect 
Nation from the Land of Promise(cf. II Chr.36:14-16). 
There was no remedy. 

d. A Final Appeal. 
The most amazing, the most incomprehensible is that on t 
the background of the fact that the Lord God says there 
is no remedy, the Lord makes one final appeal(cf. Ps.103:9; 
Hosea 11:8 is particularly significant). 
And after 70 years tne Lord brings a remnant back from 
Canti vi t\! allcl settles trle n1 ir) the Pl"'oTl1ised~ Larlc_, I[ave 
th~n theVLord's people learned their lesso~ at last? You 
v{Quld think so. But~you would have thought the same after 
thE! Desert,,'·wanderings. Vii th that generation dead in the 
Wilderness, you would ;fhink Israel would realize where h 
her future lay. But she did not. And again she rebels 
(cf. Mal.1;2,6 .... ). Well it was not forthcoming and 
again the Lord threatens wrath. Cf. the l:as-i; ¥€r'seO.oL ·:J;~ 
~:alachil ,= the~:: las:t ,,, w.ord of~_ God-4:7:- ,~Ahd:ne ,' wi:aLres];ore '; the 
hearts of the fathers to their children, and the hearts 
of the children to the fathers, lest I come and smite the 
land with a curse." 
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But once again a final appeal. The Lord sends John the 
Baptist to this rebellious nation to preach repentance 
before the grec:t't and terrible day of the Lord, 
And John 'came preaching, pleading once again for Israel 
to remember the Covenant, to turn back to the Lord. 
And then in one last and final ..• Finally He sends His 
only-begotten Son to preach repentance to Israel, to 
plead with Israel to turn back from its wickedness, to 
the Living and True God. But instead of listening to the 
prophet of God par excellence, Israel turns around and 
puts Him to death. They trample the Son of God under foot 
and treat as an'Ufl[lOly thing the blood of the covenant 
that sanctified them. They insulted the Spirit of grace 
(Heb.l0:29). And that is the sin that clinches it. With 
that it is allover. In 70 AD the Temple and the Holy 
City are destroyed, And that is the end of the Old Cove­
nant. It had begun so gloriously but ended so disast­
rously, 
And you have to ask the question--WIIT? Was God not able 
to prevent that debaucle? Was God nat able, after all, to 
have Israel for His own possession? Your thought is what 
Moses said to God when He was ready to destroy them be­
fore--"Lord, you have to forgive them. Because if you 
don't the nations will say. you were able to take Jour 
peole out of Egypt but Jou weren't able to hold on to 
them. You weren't able to command their allegiance." 
And you see, is the mockery of the nations right after 
all? That the Lord was able to take them out of Egypt 
and even to bring them back from the Exile. But He wasn't 
able to command their allegiancel And, is the Lord going 
to be mocked then by the Gentiles? 
Well, Satan lost when he tested Job. He said to the Lord, 

"'Lord, you do not have the heart allegiance of Job. He 
only trusts You because Jou're good to him. But You with­
dravv those gifts and he'll flunk." And the Lord says, "I 
do have the heart allegiance of Job," And that was dem­
onstrated. 
But now, has the Lord lost in this test of His power to 
command the allegiance of His peopJe? 

2. Reason for Israel's Failure, 
Why is Israel a failure? Why doesn't she yield that heart 
allegiance? There are two reasons: 
a, The Impotence of Israel. 

Deut.9:4-6 makes clear that Israel did not enter the Land 
because of her righteousness. They had demonstrated them­
selves, in the Wilderness, to be a stiff-necked people, 
that continually provoked the Lord. And yet, inspite of 
that, the Lord fulfilled His promise to give them the 
Land. And in fulfilling that promise He taught His peo­
ple how to be a righteous people. Cf. Deut.l0:16 . ... 
Also, Ezekiel 18;31 indicates the preaching of the Pro ­
phets - -'~Get a new ' "', - heart . . . . II 
But yo~ see, that was what Israel repeatedly refuSed to 
do, She refused to circumcise the heart, refused to get 
a new heart or a new spirit. In spite,of th~ . summons of 
the Prophets, Israel refused to repen~ and Llve. She ref-
used to respond. She would not respond because she could 
not respond. Cf, Jer.13:23 ~ .. : The very thing Israel 



had to do, get a new heart, was the very thing Israel c­
could not do. That new heart had to come as a gift from 
the Lord. But the Lord in His sovereign power withheld 
that gift from Israel, Remember Deut.29:2-4. Thatr is 
what Israel needed, but the Lord did not give that. That 
is why Israel failed in the Wilderness, And that is why 
Israel failed when the Prophets called for repentance, 
Isa.6:9-10 Isaiah's ministry is a ministry which calls 
for repentance. But the effect of that ministry is to 
harden, Blindness and deafness are sent as judgement 
upon blind and deaf people. The Lord not only withholds 
His gift but He sends the opposite by way of judgement. 
Compare here the Doctrine of Reprobation. And that judge­
ment which rested upon Israel rested upon Israel right up 
to the end, Cf. Romans 11:8 1/ 

• •• :' In other words, 
Israel failed becaus~ Israel was dead in trespasses and 
sins and could not make life for herself, She was utter­
ly dependent upon God for the gift of life. 
And that is admirably pictured for us in the Exodus. :iSI"'1r:.( 
C'--Ould not extricate herself from Egypt. And Istael; got 
out of Egypt by God's mighty, miraculous handling of that 
situation, But fundamentally, as far as the heart was 
concerned, Israel needed a new heart. But Israel could 
not make herself a new heart. Israel failed because there 
was no life in Israel, Not the spiritual life. And that~s 
the impotence of Israel, There ViaS no life. 

b. The Impotence of the Old Covenant. 
God had given to Israel the Covenant, its Laws, its pro­
mises--sheer grace. Would not that Law serve then to 
arouse Israel from its death stupor? Would Israel not 
rejoice in its promises and delight in its precepts? 
But instead Israel was stone deaf, Israel was dead in 
trespasses and sins, And you could' pound -: laws ~ into~Is~. ~ 
rael, but they went no further than the ear drum. They 
did not nehetrate to the heart of that ~Stiff~nebk~d 
people. The laws bounced off Israel. 
Now there were many in Israel who livere deceived into 
thinking tha t the laws vvere all that was needed. Com­
pare the life of Paul in Phil.3. No one had made better 
use of the legal system. He was blameless according to 
the precepts of the Law(at least as he understood them). 
But when he ' came to faith in Jesus Christ, he counted all 
of that achieuement as rubbish. 
Wherein does that impotence of the Old Covenant consist? 
1) The impotence of the O,C. resides i n the fact that it 

could not take avmy the · guil t of sin. The Law was only 
a shadow of the good things that were to come, Cf. 
Heb.l0:1-4.perfectly clear. 
And you see, the book of Hebrews contrasts the legal 
system Vi i th what we have in Jesus Christ, And the con­
trast is no t betwe en a works/merit principle and a 
grace principle, But it i s between the impotence of ' 
wha t was inherently goo d as contrasted v'li th the power 
of what is definitive i n Jesus Christ, And the impotence 
lies in the fact that the blood of bulls and goats can 
not take avmy sin. 
r ow, the Lord had prescribed the service of sacrifice 
for that purpose. And those sacrifices we understand 

1 ' ,p t' ., " -'-} .. ,-, as of value on y cecause o~ -ne rea~l~y G1a~ lSIore-
shadowed in them. 
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But the Mosaic system in and of itself, even if ob­
served perfectly, without the slightest infraction Gf 
any rule, could not save. Becaase it could not remove 
sin. You could offer sacrifices right to the minutest 
letter, obey it perfectly. And you still would die. 
Because the blood of bulls and goats can't take away 
sin. 

2) The Law was powerless because it could not impart life, 
Israel was dead in trespasses and sins and the Law 
could not impart life. Deut.6:25 ..•• But Israel 
did not obey that Law and therefore Israel had no 
righteousness. It was not because of their righteous­
ness that Israel entered and possessed the Promised 
Land. 
You see t he point is that the Law called for obedi­
ence, It asked for obedience. And in that obedience 
Israel was to live. But instead of obedience Israel 
produces IDppos~pfuefutesin and death. To put it suc­
cinctlY-~Lhe2Law showed Israel how to live, but the 
Law was powerless to cause Israel to live. That is 
exactly what the Apostle says in Gal.3:21 • , .• 

~nd because it could not impart life to de~q Israel, 
Israel was never able to live by it. She constantly 
failed, In other words, "those words to live by," were 
for all practical purposes "useless." Instead the:SLaw 
pronounced a curse upon Israel just because of her 
failure(cf. Gal.3:i0). Paul says that the ministry of 
the Old Covenant law was glorious(II Cor.3:9). Of 
course it was glorious, what other nation had been so 
blessed as Israel had been blessed? Absolutely glo­
rious! What nation has laws like Israel's? To which 
nation did God ever promise--"do this and you will 
live." 
You see ', that is pure grace. To what other nation had 
God ever said--"do this - and you will live?" To no 
other nation. That is God's grace to Israel. God cre­
ated Israel, brought Israel into existence and said, 
"Do this and you will l~ve." But instead of that Paul 
says that Law became a ministry of condemnation. It 
became a ministry of condemnation because Isr.ael did 
not do what the Lord had said. And so Paul says in 
II Cor.3:6 the letter kills but it does not impart 
life. It is the Spirit who imparts life, not the Law 
of Moses. And that Spirit is the Spirit of Christ. 

Here we come to the next point ... 
3. The Gospel of Jesus Christ. 

a. The basic problem is resolved. 
Consider the problem that you have at the end of the 
Old Testament. You h~ve to think i n historical terms 
now. God had created Israel to be His ovrn treasured 
possession, according to His electing purpose. He had 
established Israel as His people. Moreover, He had 
guaranteed that Ifliiael vlould be His people. "You will 
be My peole"--He had promised that. And yet because 
of their rebellion, the people of Israel angered the 
Lo rd, And He determined to destroy them. But now you 
see the dilemna. How could God have this people for 
His ovm possession? and, at the same time destroy them~ 
Because that is what they deserved. 
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That is the dilemna at the end of the O. T. 

And you see, the Law was powerless to resolve that 
dilemna. Because Israel had had the Law for years 
and years. But nothing good had come of it. Instead 
Israel proved itself worthy of condemnation. And yet 
the Lord has guaranteed to have Israel for His own ' 
possession. That's the Dilemnal Now how is that prob .... 
lem solved? 

That problem is resolved in Jesus Christ. Jesus 
comes and deals in a definitive way, once and for a 
all, with the problem of sin. Sin is the cause of 
alienation between God and His people. And through 
Jesus Christ the promises made to the fathers will 
be fulfilled. They will be realized precisely in 
terms of the Covenant. Because all of the promises, 
as Paul said, are yea and amen in Jesus Christ. Not 
in lVIoses--but in Jesus Christ. -
You can look at it this way. Under the Old Covenant 
God gave His people words to live by. On a some what 
higher plane than Dear Abbj:. It is not just good 
advice. But they are not idle words: they are your 
lifel God's people have words to live by. And they 
have tp have words to live by. OtherwiSie they are 
like sheep wandering in the dark. They need light. 
But the Lord has not simply given words to live by. 
But, in the fulness of time, He gives the Word of 
Life'cfXJohn 1:1). And that Wprd of Life you see, 
is all importamt. And because we have the Word of 
Life, we do not walk in darkness: but in the Light . 
(cf.I In.l:5). Now we have to spell that out. 
Why is Jesus the Word of Life7 in contra*t to the 
"words to live by" which you have in the Law?of the 
O. T.? first of all, we notid: . 
t) ~he Law was powerless to take away the guilt of 

sin. But in Jesus we have forgiveness. Jesus can 
and does dp what the Law could not do. The blood 
of bulls and goats was absolutely useless with 
respect to guilt. But Jesus can and does forgive 
sin. He does so because He has taken the penalty 
of sin on Himself and has exhausted it on the 
Cross. There was not a single animal, bull or 
goat, that ever arose from the dead. But Jesus 
arose from the dead because He exhausted the 
penalty of sin on the Cross. And because the pen­
alty was exhausted Death could not hold Him. 
And, having exhausted the penalty of sin He now 
extends forgiveness to all who come to Him for 
mercy. Ther~ is no condemnation to them who are 
in Christ Jesus. There is condemnation for those 
who are under the Law 
It comes out with remarkable clarity in Acts 
13:38- 39. "Therefore. let it be BlnownLlto . you, 
lrF@&mFr.p~dthat through J:1im f'0rg~:eness of sin,S is 
proclalmed to you, and ~hrougn Hlm everyone wno 
believes is freed from all things, from which you 
could not be freed through the Law of 1;10ses." 
And that justification focusses in there on for -

. T'~ . b 1 ' n, ~ ~ rl ~ t c; rl 0 P s· f ' 0 ·1.. gl veness. 0 . Ile.;_~OoQ OJ: OU.LiS anv. goa. ...; u.~. "L. 
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forgive. It cannot take away the guilt of sin. 
But Jesus can and does. And that's good news, 
that is really good news, GOSPEL. 
NOVf you notice in those verses. It is very impor­
tant for you to pick this uP. That the author 
there is not saying that the Mosaic Law fails 
because you are misusing it. It is not a question 
of the misuse of the Law. But it is preciselyJ' 
the Law in its propelS' use, properly , mafie.-Guse.eof , 
lhatvitlhe Law wiilefuotinancel sin. Observe that t 
Law tfu the Letter and it will not take away sin. 
ffihrough Him everyone who believes is justified 
from everything you could not be justified from. 
Not by the misuse of the Mosaic Law, but by the 
use of the Mosaic Law. That is the startling 
thing about it. So Jesus gives us fUBedom from 
tIDe guilt o~ sin. Which we could not have under 
the Law. 

n.) The Law was powerless to impart New Life. 
But Jesus can and does make alive. Cf. In.10:10; 
5:26; 14:6. Jesus is lifegiving. Now how is that 
true? 
Well, that is made clear is I Peter 2:24 "and He 
Himself bore our sins in His body on the cross, 
that we might die to sin and live to righteous­
ness; for by His wounds you were healed." 
Not simply the penalty of sin, but so as we could 
live for righteousness. 
Romans 6 we have died with Christ and are risen 
~ith Him from the dead. He is lifegiMing, He im­
parts life. Gal.2:20 He is my life. Phil.]:?ff, 
Paul saj:lstfuhe whdle Mosaic, legal system, or at 
least his accomplishments in terms of it--Ifrub­
bish~" "That I might know Him and the powe:t of' 
His resurrection .... If You see, its the power 
of the resurrection of Christ. 
Rom.8:3-4 "For what the Law could not do, weak a 
as it was through the flesh, God did: sending 
His own Son in the likeness of sinful flesh and 
as an offering for sin, He condemned sin in the 
flesh, in order that the requirement of tlje Law 
might be fulfilled in us, who do not walk accord­
ing to the flesh, but according to the Spirit." 
Paul says that God has done what the Law could 
not do. The Law was impotent in the face O'f the 
sinfulness of the flesh. The Law could do nothing 
about that. But God did something about it in 
sending His Son, "Who condemned sin in the flesh 
in order that the just requirements of the :Law 
might be fulfilled in us," who do not cling to a 
legal system and therefore work in the power of 
the flesh. But who walk after the Spirit. 
For it is the Spirit who raised Jesus from the 
dead, who also imparts life to us. Who is fbr us 
life-giving Spi:tit. Because in Jesus Christ sin 
is condemned, we live. And we live according to 
the pattern of the righteousness of God. Jesus 
gives the l"Jew Heart that Ezek~el demands of 
Israel. Jesus circumcises the Heart as Moses had 
demanded. Jesus is circumcised on the Cross and 
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that is our circumcision. 
The Prophets pleaded with deaf Israel to hear. 
But Jesus comes and He makes the deaf to hear. 
That is why He performs that miracle. Israel was 
blind, they coild not see. Jesus comes and He 
opens the eyes of the blind. Jesus makes meTh to 
live. We were dead in sins but Jesus causes us ~ 
to die\>ito sin. We come alive as new men. We come 
alive as the same men. We are the same persons 
who were dead in trespasses and sins. But we are 
not the same persons, that is the Old Man .. Now 
I am a~ New Man. 
You se& in the resurrection of Jesus Christ there 
is identity. It is this mortal which puts on im­
mortality. But it is a New Man transformed accor­
ding to the image of Christ. And that process of 
Death and Resurrection is already given to us in 
the O. T. You see, rebellious Israel, in the 
Desert, could not enter the Promised Land. God 
must destroy that rebellious people. Because ligfut 
and darkness cannot dwell with one another. 
And yet Israel must enter because that is God's 
guaranteed promise. And you see that is the dilem-:: 
na that we signalized at the end of ~h~ O. T. 
The people must be d~stroyed for their sin. And 
yet, God's guaranteed promise must be realized. 
HOW is that accomplished?' 
Well, Israel does die to sin. The rebellious gene­
ration perishes in the Wilderness. The wrath of 
God is poured out. Therefore it is a New Israel 
that enters the Promised Land, a Resurrected Is­
rael. Israel has died to sin and is resurrected 
to life to enter into the Promised Land, as New 
Israel. 
Yet" it is the same Israel. And that you see, is 
the significance of the way Moses spoke to Israel. 
Moses says to Israel--"it was not with our fathers 
that God made this covenant at Sinai, but with 
us." And you see, there he is preserving the iden­
tity of Israel. It is "Israel" tq whom God made 
the promise that is entering the Promised Land. 
But an Israel transformed through Death and Res­
urrection. 

Similarly in the Exile. The disobedient die in 
the Wilderness, the wilderness of ,Babylon" 70 yrs. 
And in that 70 wears the generation that had been 
exiled perishes. And now a new generation re­
enters the Promised Land. The same Israel but 
transformed. Dead to sin, alive to righteousness; 
Death and Resurrection. But that Death and Resur­
rection ultimately and definitively occurs only 
in Jesus Christ on our behalf. 
The Law teaches us to die to sin and to live unto 
ri~hteousuess--that is wh?t the Law teaches us. 
Hu~ only 1n Jesus Chrlst 1S that lesson driven 
home,to the heart. Only in Jesus Christ is that 
lesson really learned, does it really happen. And 
that is why Jesus and His Death and Resurrection, 
His Mediatorial accomplishment is all important. 
Without it we are utterl~ ~ 19st. 



b. Jesus establishes a New Covenant. 
What Jesus comes to do is to establish a New Covenant. 
Cf. Jer.31:3~~34 the prophet says the time is coming 
when the Lord will make a New Covenant. Not like the 
Old One with Israel. Because they broke that one. But 
the New One cannot be broken. Well of course the Old 
One was broken. Because it dealt with a people who 
were dead in trespasses and sins. And it had no inher­
ent power to do anything about it. And of dourse that 
covenant was broken. But the New Covenant will be a 
different covenant. It will be-established on better 
principles. 
And that prophecy of Jeremiah is said to be fulfilled 
in Jesus Christ. And that prophecy is quoted in Hebrews 
8 and 10. Heb.l0:15-18 is particularly significant. 
"And the Holy Spirit also bears witness to us; for af-
ter saying, 'This is the covenant that I will -make 
with them after those days, says the Lord; I will put' 
My laws in their heart, and upon their mind I will 
wri te them,' He then says,' And their sins amEtlleir:"co :: ­

:~. lawil:e:ss dde,e.ds I I .' will ::: -rememberl 'n0Eme~e. ' j,; 

Now where there is forgiveness of these things, there 
is no longer any offering for sin.n 
You notic~ the two elements Df that prophecy that are 
now singled out: 1) I will put My law in their hearts; 
2) I will remember their sins no more. 
These were two things that the Old Covenant could not 
do. The Old Covenant could not remove guilt. The Old 
Covenant could not give life. But the New Covenant will 
do precisely that. 
In terms of the New Covenant, that Law will be written 
on the heart. That is life. That Law is written on the 
heart and I will remember their sins no more. And that 
is why the priest will not have to go daily into the 
sanctuary. ' Those two things, that the Old Covenant could 
not so, are now done in the New Covenant in Jesus Christ. 
Forgive~ss and Renewal. Or, as we use the technical 
terms in theology: Justification and Sanctification. 

Because Jesus establishes a New Covenant the Old Cove­
nant is abolished. It fades away(cf., II Cor.3). Jesus 
abolished in His flesh the Law with its commandments 
and regulations. That means that the Mosaic system, as 
such, that Old Covenant, is done away with. 
The system had said: "Do this and you will live." But it 
was a system without Jesus Christ in the flesh. -It spoke 
about Jesus, but Jesus had not yet come. And that is 
the problem with the Mosaic system, with the Law, why 
it was weak--it did not have Jesus in the flesh. 
You see, Jesus in the flesh, the historiual accomp­
lishment of Jesus Christ is all important. That is why 
we insist on the historicity of Jesus, of His Death and 
Resurrection. It is not just a question of we want to 
be sure that the Bible is infallible and does not make 
any mistakes about what it says. That is all involved 
to be sure. But it is more than that. We need the his­
torical Christ, His Death and Resurrection, or we do 
not have Redemption. We are.,. still under the Law. Jesus 
has given a New Covenant in His blood. And that New 
Covenant is a covenant that works. It is a New Covenant 
that does its job. 
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Now the c}j.angeover from the Old to the New Covenant 
that doesn't come easily. There were many who could not 
break away from the Old system, and they perished in 
unbelief. But, and you can see that, how hard it is to 
make the transition. The Apostle Paul could not break 
away from the Old system. He was just so thuroughly 
happy in it, bound up to it. And what it took to break 
Paul out of' that Old system was nothing less than an 
appearance of Jesus Christ Himself from Heaven. 
But there were others who broke away. And they were 
constantly tempted to go back to that comfortable Old 
system. But it was a useless system and that is the 
problem Paul wrestles with in Galatians. And you see it 
in Acts. Paul pleading: "Don't go back to that old sys­
tem, it is pawEapmsss. Don't you setit'sipowerless, it 
never did anything for its adherents. No our hope is 
in Jesus and in Him alone." 
And if you want to go back to that system, you will die. 
That Old system is done away with. It won't work. If 
you go back to it you will die/perish. Now, if you have 
a method of farming which you have tried year after 
year and it fails, Why would you use it again? That is 
what Paul is saying--It didn't work!" Now why would _ 
you go back to it? JESUS, that is what you need. For 
you see, that Old system appeals to the power of the 
flesh. But we need a New Covenant in Jesus. A new Cre­
ation not of the flesh but of the Spirit. A New Man. 
And that New Covenant is a covenant. And you see again,' 
that New Covenant in the blood of Jesus is not an aban­
donment of the covenant. But it is finally the reali­
zation, definitively, of God's covenant relationship 
with His people. 

3-20-81 
c. The New Covenant has Two sides. 

Like all c~venants. 
1) Command. 

This rus seen throughout the Epistles at'c:!Paul, and . ~. 
the Gospels as well. But just let me remind you of 
the sort of thing I have in mind here. 
Romans 12.2 ... ;John,13:34 .... 
And not only are there the commandments, but there 
are the warnings. Cf. Gal.6:7-8 .... There are 
numerous warnings of this kind in the N. T., coupled 
with the Commands. 
But not only is there the the Command and the Warning 
side of the Covenant, the Obligation side. But there 
is also .•. 

2) Blessing. 
The New Covenant comes with its Promises. 
Heb.8:6 better promises than we had under the Old 
Covenant. And we have already seen that the promise 
of forgfuveness and renewal, which is realized now in 
the New Covenant and guaranteed to us in Jesus Christ. 
We have not simply the promise of Life, but of Life 
that can not be taken away. "No man can pluck them 
away from out of My hand." That Old Covwnant may be 
broken but the New Covenant will not be broken. The 
blood of Jesus Christ takes away the guilt of sin ~ 
once and for all. There is no more need for the blood 
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of bulls and goats or any other sacrifices. 
And the Law is written not only in books, not only 
in tables of stone, but also on our hearts. And that 
will guaran;tee its fulfillment. 
And Jesus is for us our Sanctification. He is our 
Justification. But He is also our Sanctification, 
a sanctification without which no man shall seethe 
Lord(cf. Heb.12:14). 

So, there · is these two sides to the New Covenant. 
There is Command and Promise, Obligation and Benefit. 

d. But the New Covenant, like the Old, also establishes 
Union and eommunion with God. 
But now, in a definitive way. Because that union 
and communion with God is through Jesus Christ and 
His Mediatorial accomplishment. And flowing from 
that mediatorial accomplishment of Christ we are 
the beneficiaries of the gift of the Holy Spirit. 
And the Spirit indwells us and binds us to God and 
binds God to us. And that is the heart of our union 
and communion with God. We are the Temple of the 
Spirit. 
And, as the Temple of the Spirit we are the benefi­
diaries of the working of the Spirit, the fruit of 
the Spirit. It is the Spirit who gives the gift of 
faith. So that we trust in Christ and not in the 
Law. Or in the power of the flesh. And no"tr only that, 
but Romans 5:5 tells us, "and hope does not disap­
point, because the love of God has been poured out 
within our hearts through the Holy Spirit who was 
given to us." 
There you have the twin benefits again, the ties that 
bind. The Spirit binds us but He binds us begetting 
faith in us. And out of that faith flows faithfulness, 
the sanctifying of the Spirit. And that faithfulness 
is an expression of love for God. Faith and Love. 
And that is simply the reflection of the fact that 
God Himself has proved faithful to His covenant. 
How faithful has God proved to His covenant? Well, 
He has proved faithful in Jesus Christ. For in Jesus 
Christ all the promises are yea and amen(cf.,IICor. 
$:20). Not only that, but God has proved loving. 
John 3:16 "For God so loved the worls, that He gave 
His only begotten Son, that whoever believes in Him, 
should not perish, but have everlasting life." God's 
love, His covenant faithfulness, His covenant. love 
are made concrete to us in the gift of the Son, 
Jesus Christ. There we see God's covenant faithful­
ness and love. 
Now with all that then. We understand ourselves then, 
to be beneficiaries of the New Covenant. We partici­
pate in the New Covenant. What does that mean for 
us concretely? 

E. The Covenantal Task for Today. 
In order to appreciate the dimensions of that task, it is 
necessary for us to looke, first of all, at the ... 
1. Basic Divisions in the Human Race. 
,: '.::'. Oovenant-breakers and Covenant-keepers. We have to recog..., 

nize that basic division, 



97 
There are many things that distinguish people from one another. 
Such as, sex, race, national origin, functions in society. 
But the most basic division running through the whole human 
race, is the dis~inction between those who are alive and those 
who are dead. Note a cemetary and those walking outside it 
as a picture of the division that I am referring to. The dif­
ference between those who are dead in trea.passes and sins and 
those who are alive in Christ Jesus. The difference between 
believers and unbelievers. The resurrected and the unresur­
rected. But characterized pre-eminently in the division bet­
ween Covenant-Keepers and Covenant-Breakers. 

Now that distinction is set forth in Scripture very frequently 
as the • , • 
a. Distinction between the Righteous and the Wicked. 

And you see that dis~inction running all through the Bible. 
But in the Psalms ir\1?articular, you see that distinction 
constantly inculcated in the minds of God's people. Those 
Psalms they are the songs of the Covenant. They are the i" 
expression of the way in which people, who lived in and 
out of the Covenant, experienced theii7 ;(jove:mint Religicm. 
They are the songs of the Covenant. They are written by 
covenant people for covenant people. And they instruct us 
in our understanding of the Covenant relation. Cf.Eph.5:19; 
Col.3:19 and II Tim.3:16-17. We are instructed by inspired 
Scripture to think covenantally. 
And it is not happenstance that, in that branch of the Pro­
testant Reformation where the doctrine of the Covenant 
took hold, and was magnified and appreciated; it is pre­
cisely there that Psalm-singing took hold. And it is the 
Calvinistic Reformation that is characterized as a Psalm­
singing Reformation. Because out of a covenantal under­
standing of the Faith, appropriate expression is given in 
the way in .':which the Psalms give expression, subjectively, 
to the approp~iation of God's grace, 
Now in the Psalms the distinction is made between the 
Righteous and the Wicked. Ps.l is the portal through which 
we make our entrance into the Book of Psalms. And right 
there the distinction is very evident, the distinction 
between the Righteous and the Wicked. There are many com­
parable examples throughout. But also cf. PS.37:16-17 as 
exemplary. 
Well, if that is the basic distinction, then you have to 
ask--

b. Who are the Wicked, what is their Identity? , 
And as we examine the Scriptures to find out who the wicked 
are, we would certainly have to say, that, they include, 
first of all, the Heathen Nations in distinction from Israel. 
God had separated Israel, He had sanctified His people. He 
was their God and they were His people. God was, to be sure, 
God over all the nations. It is not as if they had escaped 
His control. But He is not the LORD of the Nations. He is 
not the Covenant God of the Nations. They are not in cove­
nant wi th Him. And Paul says in Eph. 2: 12 that they are ~&~IO{. 
They are the ungodly. They walk in their pwn ways and not 
in the ways of the Lord, They sit in darkness, They do not 
have the Law of God. So that line of distinction is bet­
ween Israel and the Nations, 
But the sad thing, the very sad thing that emerges from 
the 0, T., is that line of distincuim was not only between 
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Israel and the Nations. But it was also right through the 
middle of Israel itself. Cf. ~er.5:26"For wicked men are 
found among My people, they watch like fowlers lying in 
wait; they set a trap, they catch men." 
These are God's own people, with whom He has made covenant. 
And they have broken covenant. They claim to be God's peo­
ple, they claim a relation to His covenant. But by their 
actions they deny His lordship. Cf. Ps. :50:16-20 they talk 
about the covenant but are ungodly men. They are covenapt­
breakers within Israel. 

c. Who are the Righteous? 
These people are also described in full and in many places, 
and in particular in the Psalms. Cf. 18; 26; 119:1-3. Not 
that they are free from sin. David was such a man. But he 
was capable of gross sins. And so David confesses before 
God in Ps.14J:2 "and do not enter into judgement with Thy 
servant, for in Thy sight no man living is righteous." 
But you see, their righteousness appears just in the fact 
that they do confess their sins and they do seek the mercy 
of the Lord. Therein lies- -an aspec t of their righteousness. 
They bring the required sacrifices ann they make amends. 
They repent of their sins~ They are restored and they go 
on walking in the ways of the Lord. They enjoy union and 
communion with the Father in heaven. 
Compare the examples of Noah, Job, Zacharius and Eliza­
beth as exemplary of O. T. piety. They weren't supermen. 
They were ordinary people. They walked in the :ways of the 
Lord. They are the Righteous. Not that they ~re without 
sin. But they confess it, repent of it, and seek the face 
of the Lord. 

(L.' :~his :.Distincti6.m is1Valid 'T()day. 
There are covenant-keepers and there are covenant-breakers. 
Obviously we have to say that those covenant-breakers are 
found among the peoples of the world who have no access 
to revealed truth. That is, the revealed truth of the Gos­
pel, or the name of Jesus Christ. 
But it is also a distinction that runs through those who 
are affiliated with the Covenant. And it is often obvious 
who those covenant-breakers are. You read about them in 
the papers. They embezzle, commit adultery, prideful, 
boasters, etc., etc. . 
But even in orthodox Churches you find them. And the Ses­
sion has to deal with that from time to time. 
But in Churches there are also Covenant-Keepers. There are 
many people in our Churches who are not without sin, but 
they confess their sins. They have learned to pray the 
Lord's Frayer--"and forgive our sins as we forgive others," 
They pray that sincerely. And the Lord hears that prayer 
and He forgives their sin for the sake of Jesus. They <" ' 3. 
sing Ps:.44:17 "All this has come upon us, but we have not 
for -gotten ~hee, and we have not dealt falsely with Thy 
Covenant." They can actually say that. They are covenant­
keepers , the Lord's treasured possession. And Faul addresses 
them as "saints." And he would also say "to the saints at 
Vvestminster Theological Seminary, . . • ." 
They are people who delight in the Law of the Lord. Cf. Fs, 
1:2, now in the context in which that psalm was written, 
that delight was in the first five books of Moses, at least 
that. 
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Because in that Law they read about the mighty things God 
has done to save His people from their;'"9PpressJ:on. And the 
light God gives in the midst of pagan darkness. 
These people who say Ps.l under the New Covenant, they 
have not only the Law of Nloses and the record of the mighty 
acts of God under the Old Covenant. But they also have the 
Torah of the Gospel. They have the first four books of 
the New Testament. And there in that Law of the Lord, they 
read of the mighty things God has done to save His people 
from their sins in Jesus Christ. They read there how Jesus 
taught His people to live for God in the midst of pagan 
darkness. They read the Sermon on the Mount. And they ex­
perience that as the gospel of the Kingdom. So this dist­
inction obtains today. 

Now the covenant people have always had a task to do. 
In the Garden there was the Cultural Mandate to replenish 
the earth and to subdue it. And so we have to ask--What is 
the ctask~:-:o.f ttfue :;'covenant people for today? 
Well, certainly it includes the Cultural Mandate(more later). 
But in view of the fact :Qhat that Cultural Mandate func­
tions now in a sit~i~~onnotthe same as it did in the , 
beginning, where the whole race was attuned to doing the 
will of God. And there was no distinction between the 
Righteous and the Wicked(becaUse there were no wicked). 
The situation is different now. There is a distinction 
between the Righteous and the Wicked. -
So there has come in between the Cultural Mandate and Man 
another mandate. And that is the Evangelistic Mandate. The 
task of God's people to ov~rcome that distinction between 
the Righteous and the Wicked by converting covenant-breakers 
into covenant-keepers. 

2. The Evangelistic Task of the Covenant People of God. 
A. What is the Nature ,of that Evangelistic Task? 

It is the work of restoration and renewal. It is the work 
of re~creation. Covenant-breakers have to be transformed 
into covenant-keepers. 
But creation is the work of God alene, cf.,Gen.l; Job 38-42. 
God did not consult with man but He created sovereignly 
according to His own will. So it is also in the Re-creation. ; 
God re-creates according to His sovereign purpose. And thus 
we speak of Election and Predestination. He creates by His 
own power and we speak of Regeneration. 
Eph.2:l0 "For we are His workmanship, created in Christ 
Jesus for good works, which God prepared beforehand, that 
we should walk in them." And those are the two words you 
find in Gen.l. "Workmanship"cp. f\Q~, Icreat.ion"cp.~}3-. 
We are the New Creation, we are God t s New Creation. I T 

Remember that I said a day or two ago, that Israel was 
God's creation. "It is He that has made us, and not we our­
selves. We are His people and the sheep of His pasture." 
That was the creation of Isr.a:el and now the creation of , ~ 
the New Covenant. 
In Gen.1 God spoke and He breated. The recreation is 
brought to pass in the same way. Goa speaks from heaven 
and a New Creation comes into existence. God called from 
heaven and Abraham left Ur of the Chaldees. He went out 
not knowing where he was going. But he was being re-cre­
atedby the Word of God. 
God also speaks to men today . And He speaks a creative 
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word today. But He dDes so pre-eminently through the inst­
rumentality of His Son. Cf. Heb.l:1-2. And the Son has 
appointed ambassadors to speak in His name. So , that God's 
word of creation is spoken now through men who are appointed 
to that, being gifted by God. And these men are spoken of 
as covenant-partners with God in the work of re-cteation. 
Cf. II Cor.6:1"And working together with Him, we also urge 
you not to receive the grace of God in vain." 
God accomplishes His work through means, To uS ' has been 
committed the task of Evangelism. He has made us to be 
ambassadors of Jesus Christ. But just as God is the Crea­
tor, and God alene. Even recognizing the place we have in 
the work of evangelism. The glory of the New Creation must 
go to God alone. That comes out in a remarkable way in 
I Cor.3s9 "For we are God's fellow-workers; you are God's 
field, God's building." We can sow the seed but it is God 
who gives the increase. 

Now under the Old Covenant there was no Evangelistic Man­
date, no missionary enterprise. Now there were aliens who 
came in, to be sure. They were to be treat~d well. Israel 
was to remember that she was once an alien in the land of 
Egypt. But God did not promise tondo for the Nations what 
He did for Israel. 
Il'lell, why was there no missionary enterprise in the O· 
Covenant? Well, fundamentally because Israel had no ' 
news to give to the Nations. There was no life-giv 
to~.be spoken prior to the coming of Jesus Christ. But 
that Jesus Christ has come, that Life and Immortality have 
been brought to light. Now we have Good News to give to 
the Nations. And therefDre the Good News gOBS out to the 
Nations in terms of the missionary enterprise of the Church. 
Now there is a word to bring back to the Nations, the Word, 
Jesus Christ . 
Why load up the Nations with the Law of Moses when it did 
not do Israel any good? Fundamentally, in terms of what 
Jesus b~irtgs, in the light of what Jesus brings, we do not 
do that. We don't make the Nations first of all Jews in 
order to make them Christians. They come directly to Jesus 
Christ. In Him Life and Immortality have been 'brought to 
light. 
I would say that, in light of the Evangelistic Task that, 
we as believers in Jesus Christ are~One-Worlders. We be­
lieve in One World. But under the Lordship of Jesus Christ. 
And we are also firm believers in the United Nations. But 
the headquarters is not in New Tork City, but it is in 
Jerusalem. In the New Jerusalem is the HQ of the United 
Nations. 
And we are to disciple. I'lot simply by preaching with a view 
to repentance and faith. But also with a view to baptizing 
the Nations . Disciple the Nations and baptize them(cf., 
Matt.28:19). And baptism is the mark of discipleship. It 
marks out the people of God in this world, just as circum­
cision did under the Old Covenant. Baptism iea sign and 
seal of union with Christ. In Romans 6 it is the sign and 
seal of deliverance from death in sin to newness of Life. 
Why did the Jews who were circumcised and lived faithfully 
within the covenant, why did they have to be baptized? 
Because the transition from the Old Covenant to the New 
Covenant. They had specifically to identify themselves and 
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to be identified with Jesus Christ and not simply with 
bulls and goats. Baptism then marks the transition from 
death to life, as it did for Israel(cf. I Cor,10:1-2)i 
After Israel is baptized in the Red Sea there ,begins a 
period of instruction. The Lord gives His Law on NIt. Sinai. 
So also, Jesus commands us not only to baptize, but to' 
teach the Nations all things whatsoever I have taught you. 
And you see the sequence: you are identified with Christ, 
and then you are trained to be what you are in Christ. 
So that Evangelism then, as conceived of in the New Cove­
'nant, just as in the Old Covenant, is not a once and for 
all matter.of making a single decision at a p~rticular 
time. But Evangelism is to be set in Christ's perpetual 
Catechism Class. You never graduate from that Class. 
And the goal is the creation of the Church, the people 
of God. In which, God is openly acknowledge and His Lord­
Ship is respected. 
Ps.14Z12-3 "The Lord builds up Jerusalem; He gathers the 
outcasts of Israel. He heals the brokenhearted, and binds 
up their wounds." Transposed into N. T. categories, you 
hear Jesus saying--"I will build NIy Church"(Matt.16:118). 
And the psalm simply anticipates that. Or, we can say, 
Jesus word builds on that O. T. theme. 
So, a Missionary Mandate has been given. And that Mandate 
obviously centers on the proclamation of Jesus Christ as 
the Savior(cf. Lk.24:47; Mt.28:19f). The GoodNews is not 
for one Nation, but for all the Nations. Because Jesus is 
the atoning sacrifice, He is the propitiation. Not only 
for our sins but for the sins of the whole world. Now that 
is not a denial of the definitiveness of the Atonement, as 
we shall see .• But it is a recognition of what is true in 
the New Age, as compared with what has gone before. Our 
sacrifices are not for us only but they are for the sins 
of the world. 

b. Who are the Subjects of that Evangelism? 
Broadly they are covenant-breakers. 
First and pre-eminently, evangelism is a matter of.Q. 
1) Our Address to Israel. 

"To the Jew first, and also to the Greek." And you see, 
that is what is happening on the pages of the N. T. 
When Jesus came into the world He came to His own(cf., 
John 1:11). And Peter reflects on this in Acts 3:24-26. 
In verse 22 he refers to the prophecy of Moses. "And 
~xfii~xXJ:jKlX~~X~:mDC:emtxXXlX~X~~ 
~x~~~~~xx~i~~i~x~~~xi~~~i~~x~x~~~~~x~~~~x 
i~xi~~x~~rxxF~rx~~x~tx~~~~x~~~~~~~~~­
~X):it~i]O.gxzDxix~~rJdxi:l'l.x:xwx:pX"Je)El!!XlE)£!Jf-xX'1:>rx~~:wc~JtX~x~Ji~:Jl.Jt 
~~~~xx~~~~xfx~YX~~Xx~l!!X)E~DXX~~r~~~x~x~~~~JtX~~~ 
g:i~~X:2.~~xmmcZ~lO.gxueXl!!XJaXJtl!!nXXllOrl!!~Jrnrx~xJ.f'a~~XJNJi~~ 
j{t3Qi~~xi~x»~JP~xx:x:x-JCx)fn)EEX:wErExJtil.l!!XJ£~lOl£X!i~~~X&:{§2V~~'l9.~}f; 
~~~»xi~xz~xmi~~zxEXxxnirx~E)Ex~N4xF~~~x~~~~~~~~~x 
*~~x~~W~xw.~JOx~:2.Jd.xJ1na:X;x:tExJdl!!:atilxXl!!E:m£4xl{~X~~:&:&~x~N.~ffl.xX'~:{§~)C, 
Jtixx~~xxxt~1dx~~X:Z~XXEXXUXl4~X!i~X~~X~~~x~:{§~~X{§~X~~~ 
(§{§¥~¥la¥l1tx 
"Moses said, 'The Lord God shall raise up for you a pro­
phet like me from your brethren; to him you shall give 
heed'in everything He says to you. And it shall be that 
every sould that does not heed that prophet shall be 
utterly destroyed from among the people. And likewise 
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, all the prophets who have spoken, from Samuel and his 
successors onward, also announced these days.," . 
They were the sons of the covenant even in the midst 
od their aposatcy. Peter addresses the Jews who had put 
Jesus to death. He ' calls them "God-killers." And he 
says to them, "You are the sons of the covenant, the heirs 
of the covenant, and ,"most remarkable, "God raised up 
His servant and sent Him to you first, to bless you in 
turning everyone of you from your wickedness." 
So that is where the missionary enterprise begins And 
this prophecy is fulfilled and Jesus is sent to the 
sons of the ,covenant, to turn them from their apostacy. 

Now among the people there had been those, like Zacha­
rius, Elizabeth, Simeon, Anna, who were the faithful 
sons of the covenant. They had to come to Jesus because 
the blood of bulls and goats doesn't cleanse them from 
sins anymore than it does anyone else. They had to come 
in repentance to receive forgiveness of sins. And we 
see that happening already with the preaching of John 
the Baptist. Having been circumcised they must now sub­
mit to baptism as a sign of the New Covenant. For them, 
the faithful ones of the covenant, the transition is 
easy and natural. Because they believe Moses, they be­
lieve Jesus. Cf. John 5:46ff. Jesus is the fulfillment 
of their hopes and dreams(cf. Simeon's and Anna's speeches 
in Luke). But for other people the transition was radi­
cal and painful. And yet they come. Take a fellow like 
Matthew. He had played along with the Gentile overlords 
as a tax-collector. He had been an oppr~ssor of the peo­
ple of God, even though he was one of them. He would be 
called a "wicked man" in the Psalms. And yet~,-,when Jesus 
called, he came. Think of how painful it was for Payl, 
to come. And he had to sell all of those pearls that 
he had amassed under the Old Covenant, 'for the sake of 
Jesus the ~earlof great price. He did it only at the 
prompting of the vision of Jesus Himself. 
But for the vast majority of Jews the transition proved 
too hard. They did not like what they heard. Jesus 
preached like Isaiah had preached. They do not see, they 
do not hear, they do not understand. Matt.13 refers to 
the prophecy of Isaiah(6:9f). Our Lord denounces these 
covenant-breakers as hypocrites(cf. Matt.23). They pay 
lip-service to the covenant(cf.Ps.50). But they clean 
the outside of the cup, But that is all they do. They 
neglect the weightier matters of the _Law. Instead of 
repenting they put the Son of God to death. They trample 
under foot the blood of the covenant by which they were 
sanctified. And yet God is longsuffering and patient. 
Just as God sent His prophets to rebellious Israel, Jesus 
sends His disciples, His apostles to preach: first of 
all to the Jews, to the sons of the covenant. He sends 
His apostles to rebellious Israel First of all, Paul 
goes first to the Jews and then to the Greek. He begins 
his ministry in the synagogue . Peter also does the same. 
They each try to get a hearing with Israel. But then in 
Acts 28:24 "And some were persuaded by the things spo­
ken, but others would not believe. And now see what Paul 
says in vss.26-28 "Go to this people and say ... Isa. 
6:9-10 .... "Let it be known to you therefore, that 
this salvation of God has been sent to the Gentiles; they 
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will also listen." The eyes, the ears, the heart are 
closed--just like in Isaiah. 
ISEael refused right up to the last to listen . But now 
Paul says,"We are going to the Gentiles, And the Gen­
tiles will l:i:sten: .. ~" And that is exactly what is hap­
pening in the history of the Church. 

3-31 - 81 
Thus the basic division in the human race is a division 
which is brought clearly before us in the pages of the O.T. 
But which also obtains to day. And that is the division 
between the righteous and the Wicked , believers and unbe­
lievers, regenerate and unregenerate . Or, as I would pre ­
fer to put it--the distinction between Covenant-Ke~pers 
and Covenant-breakers . 
That led us directly into a consideration of the Evangel­
istic Task of the Covenant People. An evangelistic task 
which devolves upon us now . Which was not the case prior 
to the Fall . But which devolves upon us now by virtue of 
the fact that covenant-breakers must be transformed into 
covenant-keepers . And so we considered the nature of the 
Evangelistic Task. Which was just that the transformation 
of covenant-breakers be into covenant-keepers , with all 
of the benefits that flow to them that keep covenant with 
God, accorqing to God ' s promises. 
-~);~. . 

b. The Peo Ie to be Evan elized . 
1 Jews-- Israel is God ' s ancient covenant people . They 

despised the priviledge and the inheritance. They 
did not yield to the authority of the Lord God , and 
put His Son to death . But even so they are first in 
evangelistic outreach. But compare Acts 28 . 

2) G.eR:M:les--lJ"'l:I;j i 1~e,,?). The nations of the world , the 
non- Jews . And t~at is to say , the peoples who were 
not fro~ ancient times the covenant people of God . 
It goes to the peoples whom the Scriptures describe 
as aliens from the covenants of promise, who are 
wi t~out God /Cj{t6tJOl (Eph . 2 : 12). The non-Christian na;i.; 
tions and peoples of the world. And to them the 
gospel is preached . And it is relevant to them be­
cause the Bible does tell us , right from the begin~ 
ning , that they stand under the wrath of God and 
His condemnation , as the children of Adam(Rom . 5) . 
And in Jesus Christ there is now brought to th.gmt 
forgiveness and life through the Redeemer . Who is a 
propitiation , not for our sins only, but for 'the 
sins of the whole world . And there the comment is 
not on the extent of the Atonement , as we think of 
that theologically . But the background of that is 
of the unfolding of the program of redemption. Jesus 
is a Redeemer , not only for the ancient covenant 
people of God , w~o have now rejected Him by and 
large. But He is <a Redeemer even for the hither to 
non~covenanted nations. And so these nations are now 
called upon to repent of sin. Just as Israel in its 
apostacy had been called MPon to repent of sin. And 
to trust in Jesus and to flee from the wrath to come. 
Cf . Acts 17 : 30f . To flee from the wrath which is 
soon to come upon disobedient peoples . 

Now this is what is in the "biblibal sense "foreign 
missions . " Foreign Missions is not something which 
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is defined geographically. The Foreign Mission field 
is not a c;£a:eld;~here you have to have a passport to 
get there. It is mission to the non-covenanted peop­
les and nations of the world, the non-Jewish nations . 
And therefore we see in the Scripture the beginning 
of the Foreign Missionary Movemant.And certainly in 
Acts, and then throughout Church History you see 
this. Now , you and I are beneficiaries of the For­
eign Missions Movemant. That is , most of us(some in 
the class may have Jewish parentage):- We are not the 
natural branches but we are wild olive branches , that 
are now grafted into the root(cf. Rom . ll) . 
And that root is God ' s covenant with Abraham , and 
the promise to bless the nations in his seed . As far 
as blessing is concenne tlnml'iere is therefore now no 
difference between the natural and the wild bran­
ches. No~difference now. Both the natural and the 
wild that have been grafted in enjoy exactly the 
same priviledge and blessing. That is "the sense of 
Gal. 3: 28 "there is neither Jew nor Greek, there is 
neither slave nor free man , there is neither male 
nor female; for you are all one in ' Christ Jesus . " 
We paricipate together in the same blessing through 
Jesus Christ. We have become one in Jesus,,' The mid­
dle wall of partition has been broken down. 
That Law of MoseE was a wall of partition . The Gen­
tiles did not have such a nawl [l1'ie ~: Jews '~h.ad it, that 
was their priviledge. That was a priviledge to have 
the oracles of God . A great and inestimable privi­
ledge. But now that is not a distinctive priviledge , 
but it is a priviledge of all the people of God. The 
converse must also be born in mind. And that is to 
say, both the natural branches that are cut off and 
the wild branches that are never grafted in, there 
is also no distinction between them any more . There 
is no distinction between Jew and Gentile w.±th'-'ref­
reence to curse either. The branches that are severed 
from the root, whether they be natural or to be in­
grafted , severed from the root they wither and die . 
They come under the condemnation of God. 

So we have then , first ;c'ofF. al1~ · , tne ~· , Israel mission. 
Then, the Gentile Mission or the Foreign Mission. 

3) The Children of the Covenant. 
This is the evangelism of the Cpvenant Community. The cove­
nant with Abraham was a covenant with him and his children . 
It entailed God's promise to be our God and the God of 
our children. And so, both Abraham and his seed received 
the promise of an inheritance . And both Abraham and His 
seed received the same identical sign and seal of the 
righteousness of faith(Rom . 4 :11) . 
And both Moses and the other adults, together with their 
children , as a matter of fact , did inherit the Promised 
Land . They passed through the Red Sea and they entered up 
into the Promised Land . 
Now the New Cpvenant is n o less a covenant than is the 
h istorical covenants that preceded it . And that New Cove ­
nant is not a novelty that drops full - blown out of the sk~ 
But it is patterned after ~nd i s a fulfillme nt of the Abra­
hamic Covenant . And it is i n the New Covenant , as in the 
Old Covenant , the promise is extended to believers and 
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to their seed. Cf. Acts 2:39 ..•• 
Now how then do we view our children as we VleW them as a 
child to be evangelized? What do we think of them? 
a) Some say(note: I do not have Baptists in view at this 

point in the discussion)-- they are to be presumed to 
be be unregenerate, as non-Christians. The fact that they 

are in the Covenant only means thatbthey hear more Bible 
stormes than do other children. Because theip parents 
read the - Bible at the table and maybe have family wor­
ship. But"they are no nearer the Kingdom of God really 
than anybody else who is outside of the Kingdom. So we 
~ust presuppose them to be unregenerate. And therefore 
they have to be evangelized and brought to conversion 
just like anyone etner heathen idolater. That is one 
way to aook at them . 

b~ Others say-- they are to be presumed regenerate , already 
converted, as Christians. Until such a time as theyoppo­
site appears to be the case . When they grow up and 
throw over the traces, then we will see that our pre­
sumption was misplaced. But meanwhile we can simply pre­
sume that they are regenerate. 

But ..• 
c} Neither is right. Either as to a biblical position or 

by what should be called Reformed. 
God does not ask us to view our children, as objects of 
evangelism, in terms of presumptions. He does not ask 
us to live by presumptions . Either to presume that they 
are unconverted or to presume that they are converted. 
He teaches us what He has always taught us from the 
very beginning. And that is to live by promise, not by 
_presumption. And what He tells us is, that the promise 
is to us and to our children. We see our children there­
fore as the heirs of the promise. They are in covenant 
with God and they receive the sign of covenant member­
ship. Under the Old Cov. that was circumcision, under 
the New Cov. it is baptism. It is a sign and seal of 
covenant membership and therefore a sign and seal of 
God's promise to His people. He has promised to be our 
God and the God of our children. He has promised us 
thus, therefore eternal life. 
Now we simply have to believe God's promises. That is 
not a burden that is a priviledge, to believe w~at God 
has promised us . The heathen who are outside of the 
Covenant, who have nothing to do with the Covenant, 
they have no such promises, neither they nor their 
children. 
The practicil implication is not therefore when you 
have Sunday School or Damly Vac. Bible School , that 
therefore you take the children of the Covenant and set 
them on the one side and the others on the other side 
as pariahs . You might do so for pedagogical reasons. 
They may not have heard all the Bible stories t hat the 
children of the Covenant have heard. But i nstead read 
Deut . 10 : 18-19 "He executes justice for the orphan and 
~newidow, and s~ows His love for the alien by giving 
him food and clothing. So show your love for the alien, 
for you were aliens in the land of Egypt." 
That has a great deal to say you see, about our ati-
4t, 1.1C_8 



106 

tude towards the aliens of the commonwealth of Israel, 
who come in to profit from the teaching that we are 
able to give them. We are to love them and to remember 
that we too were aliens and strangers in the land of 
Egypt. And therefore we are to love the strangers and 
seek to incorporate them into the people of God. 

But as I said a moment ago, the promises are to be re­
ceived tp faith. And therefore we are to teach men and 
women, converted adults, to persevere in the faith. So 
also we are to train our children, as the sons and the 
daughters of God, to trust in Jesus for forgiveness and 
eternal life. We are to train them so that , they nnBder­
stand perfectly well, that by nature in Adam they are 
cmvenant-breakers and therefore liable to the wrath and 
condemnation of God. But in Jesus Christ they have re­
ceived the promise of eternal life. And therefore we 
train them to trust in Jesus and to walk in the ways 
of our Lord; in accordance with the Great Commission-­
disciple them, baptize them, teach them to observe all 
things that Jesus has commanded. Cf., also Heb.10:J6 
"For you have need of endurance, so that when you have 
done the will of God, you may receive what was promised." 
We in the New Cov. have a promise and we are to teach 
and train our children just as we teach and train adults 
to persevere and to endure , with a view to the inheri­
tance of that promise. 
And this is the way in which wgdth€ledpnasi prdmised is 
received. We teach and train our children to pray,"Our 
Father who is in heaven . .. ", because He is their 
Father in heaven. And we teach them to p~ay, "And for­
give us our sins . •. ". For we know that they strug­
gle with sins and they need the forgiveness of God. And 
therefore they must go to God for forgiveness. 
We also wa:rn our children as they grow up. Just as we 
warn adults: if jou live according to the sinful nature 
you will die. But if by the Spirit you put to death 
the misdeeds of the body, you will live(cf.Rom.8:1J). 
The congregation of the people of God are warned. The 
foundation for that warning/exhortation is, of course, 
the gift, the promise that we have in Jesus Christ. For 
such living by the Spirit is not fotthcoming out of the 
flesh but it is the gift of the resurrection life of 
Jesus Christ. 
So then, the children are full-fledged members of the 
Church of Jesus Christ. And as such, they are to be tr 
treated and respected as such. And you will understand 
that they are to be respected, if you remind yourself 
that the priviledge of martyrdom is not reserved for 
adults only. The priviledge of martyrdom is theirs also. 

4) The Covenantally Disloyal. 
The n'(~~J)., the sons of th~ covenant, the heirs who 
are disloyal . That expression, very interesting , I 
think I mentioned it before, now I will say more 
about it. 
Aats ~125 Christ-killers and yet you are the sons of 
the pln;rphe.ts and the covenant. 
Well, there are many people who are walking around 
who are sons of the covenant. And the sad truth is 
that not all the sons of the covenant heed the exhor­
tations and the warnings of the Covenant. 
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There are many who apostacize and rebel. They for­
sake th~ paths of the fathers. We see that repeat­
edly in the history of the Old Covenant. And we who 
live under the New Covenant are to read that his­
tory and are to be warned by that history. The warn­
ing is to be taken very seriously. Cf . I Cor.l0 : 1-12 
Paul appeals to the history of Israel going through 
the Wilderness . Now these things are written for l$S . 

And so ihetfieuehhroJrr o€siIesUsr~h:tist, if all things 
are done g:nogoaddapnPPFfJper order , we sing Ps . 78 : 1-8 . 
Now that is what we do. We teach our children the 
songs of the O. T. And we take Catherine Vos Bible 
Story Book or Marian Radius The Tent of God and we 
go through that chapter by chapter . And when we get 
finished we start allover again. And we inculcate 
those stories , the stories of God's dealings with 
His people . 
And we teach our children to appreciate the fact 
that God was kind and generous and good and graci­
ous to His people , But when they rebelled against 
His g~odness and His kindness , God punished them . 
And we learn from that that God will punish us also 
if we are unfaithful . And so the children are teught 
to think covenantal1y , 
And they think covenantally when that history, that 
Bible history , is rehearsed again and again . So that 
when they get to seminary and have to take the Bible 
Exam of 150 questions , they get 145-- at least I Be­
cause those stories are part and parcel of thfuer 
lives , their existence . As stories and not as fiction 
obviously . But as historical accounts . 

And the training in that way , in the knowledge of 
the Scriptures , is just covenantal loyalty. And there 
is no substitute for it . And if you do not get it in 
your youth , it is hard to make up for it later on. 
Yet it happens that , in the U.S.A . and in other pla­
ces as well , we see Apostacy . We see rebellion . We 
see parents who do not train their children , and teach 
their children the stories of the Btb~pt And we see 
children grow up who might as well grow up in the 
midst of a non-covenanted nation . 
You see , I look at our nation as a Christian nation . 
Most of our people have received the sign of the 
covenant . But it is a Christian Nation which is Sn 
a state of rebellion and apostacy. Analogous ,to what 
we see in Israel . And the judgement of the Lord 
weighs all the more heavily upon us because we have 
wasted our priviledge. And we have just seen it in 
the last day or twoi in what happens to us , with 
the judgement of the Lord upon us . For our failure 
to be what the people of God are supposed to be. 
Well in that situation we have a missionary task to 
perform . A mission to the rebellious and the apostate 
among the people of God . It is analogous to the 
mission of the prophets in ancient Israel . That is 
why we can read and gain so much from the !rophets . 

- The Prphets were prophecying the word of God to the 
people of God . And we need prophets in our day in 
the U.S . A. Who will prophecy the word of God to a 
rebellious and apostate people? 
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Cf. Mal.4:6 "And He will restore the hearts of the 
fathers to their children, and the hearts of the 
children to their fathers, lest I come and smite 
the land with a curse.". 
We preach like John the Baptist to prepp:re the cove­
nanted but disloyal people for the coming of the 
Day of the Lord. And He will come with His winnowing 
fork in His hand, and He will judge. And He will not 
spare the sons of the covenant who are living in 
ignorance and rebellion against the Lord of the 
Covenant. 
Now that is what the Bible means by "Home Missions". 
Home Mission is not pre-eminently a geographical 
matter. But it is mission to the covenantally dis­
loyal in our mid*t~ And we have a very serious obli­
gation. And I think by and large our Churches are , 
perceiving that. And a great deal of effort is being 
put into the work of "Home Missions", and rightly so. 
There are many th~ories of missions and many ways 
of seeing it. But, may I suggest to you, at least 
a biblical way of looking at the mission field is in 
terms of the unfolding of the History of Redemption. 
To the Jew first and also to the Greek. The promise 
is to you and to your children. But if you disobey 
then I will punish you. And so we have an obligation 
to minister to the covenantally disloyal as well~ 

-'4:):-2-81 
J. The Cultural Task of the Covenant People. 

The covenant people of God have an Evangelistic Task. And 
everyone in the kingdom shares in that task, to a greater 
or lesser extent, or in some way or other. But not all 
share in that Evangelistic Task in the same way. As we 
are told, not all are prophets, apostles, teachers, elders 
or deacons, e:tc. And there are many and varied gifts . . And, 
as the gifts are ricognized, so the brethren exercise those 
gifts with recognition. And some become office-bearers, 
but not all. But in addition to those kinds of gifts, there 
are other kinds of gifts that are given to the people of 
God. 
Some are gifted to be lawyers, doctors, cabinet-makers, 
farmers, businessmen, etc. And that is to say, not all men 
are called. Not all believers. not even all enthisiastic 
believers are called to work, as we say, to specifically 
Christian work. But there are many callings in the Kingdom 
of God. But there are other callings which are not 'speci­
fically Church work. Callings not specifically to be of­
fice-bearers. These other callings are no less an exp­
ression of the covenantlife of the people of God. "The 
earth is the Lord's and the fulness thereof"(Ps , 24:1). 
Al§o cf. Ps 115: 16. 
The original task given to man was the task to rule over 
the earth for the glory of God, To subdue it for God's 
glory. To explore that eartht you could say the cosmos 
(our power to explore has surely expanded), it is our task 
to understand the work of God's creation. To explore it , 
to understand it and use its resources for the benefit of 
man .. God has given the earth to us. But in using this for 
our benefit we are also using them for the glory of God, 
Or, to put it more broadly: the Evangelistic Task makes 
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covenant-keepers out of covenant-breakers. But covenant 
keeping does not bypass the original purpose for which man 
was created. It is not as if though having created us, hav­
ing fallen into sin, we are now restored simply to a hea­
venly inheritance, which completely bypasses the original 
creation. Redemption does not by.pass creation. We are 
restored to covenant fellowship in order to be the cove­
nant people of God on this ear:th. "Thy kingdom come, Thy 
will be done, in earth as it is in heaven." That is our 
prayer, our steadfast prayer. And it ought to be our zeal 
to see that prayer realized. And as we want to see it rea­
lized we can pray that prayer sincerely. 

So then, the basic Reformed vision that all of life is 
"religious." Not just our involvement in worship, in cul­
tic expression of our communion with God through prayer 
and praise, and submission to the reading and speaking 
of God's word. Not just evangelism in the narrow sense, 
of making the gospel known to those 0ho are outside of 
fellowship with God. Not just the Diaconate, works of mer­
cy. They are, to be sure, to be done in obedience to the 
word of God. They are religious works. But all of life is 
religious. And all of life is to be lived in communion 
with God. In conscious communion and union with God. 
And you can appreciate that, the dimensions of that, when 
you percie~e how different God's treatment of His covenant 
people was from those people round about. It was character­
istic of the religions tound about the covenant people to 
have numerous altars and places of worship. And the people 
of God were misled on that point. And thought they were 
doing God a favor when they did something similar. Or, cer­
tainly even theirnrebellion, the temptation to set up 
groves or to set up centers of worship in many different 
places. But the Lord had bNt eme place of worship. And as 
we see the story developing, that was in Jerusalem. Which 
the people of God who were near visited often but those w 
who were further away several times a year. 
Does that mean then that they were less rel~gious because 
they didn't involve themselves in the formalities of the 
Temple worship? NO, I think that we are given thereby to 
understand just how thoroughlybreligious everyday life was 
for the ancient people of God. They did not have to make 
weekly treks to Jerusalem in order to be religious. But 
every bit of life was religious. Ahd it was all lived in 
conscious cultivation of communion with God. . 
All of life is under the Lordship of Jesus Christ. Cf., 
A. Kuyp:e-r's address on "Sphere Sovereignty." He says,"There 
is not a J1quare insh on the whole terrain of our human 
rerfe-.:emrer which Christ, who is sovereign over all, does 
not say--It is Mine!" 
Now that has implications, certainly then, for the way in 
which we understand our calling in the world. And the way 
in which the people of God, to whomewe minister, under­
stand thei~ad~li~ng . But it also has a bearing upon the 
way iny.lwhich we understand our calling in the Horne. And 
again, the way in which we understand our relationship to 
our covenant children in particular. Our children just 
because they are the children of the covenant. And because 
they are to live every moment in conscious covenant rela­
tionshiu to God. And are to understand and to use all the 
resourc~s which God has deposited in His creation for His 
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glory. Our children obviously have to have a Christian Edu­
cation. Not only in Sunday School, but in Monday School 
and in Tuesday School, etc. Wherever they are to be found 
they are to receive a Christian Education under the Lord­
ship and conscious devotion to the Lordship of Jesus Christ. 
~t seems to me that if we are serious about the extension 
of the Kingdom, not only through space, horizontally , but 
also in time, throughout the generations. Then we must 
not forget that time dimension. We are not the first gene­
ration to live on this earth and we are not the last 
either to live on this earth. If we are serious abput the 
extension of the Kingdom through time then that is' going 
to be a major factor in the cUltivation of our own minis .... 
tries . Our encouragement of the people of God in their 
commitment to have Christian Education. You know that such 
education is effective for the spread of the Kingdom of 
God. If it were not effective it would not encounter the 
opposition that it is encountering . , 
The work that they( coveriant children) aO:"" in this world has 
to be done consciously in obedience to Jesus Christ . Remem­
ber the situation in the Garden of Eden before the Fall. 
There man had a cultural task. But a cultural task in the 
midst of which was the command not to eat of the Tree of 
the Knowledge of Good and Evil. A strange command in and 
of itself. But a command which served to bring to man ' s 
consciousness that all of his life was to be lived in con­
scious response to the Word of God. Every aspect of living 
is to be lived in conscious response to the word of God. 
And that is what has to be cultivated in Christian Educa­
tion. That we are responding to the word of God. And Jesus 
says,"These are Mine . " And we have to train them to be 
God's children. 
And if we hand the covenant youth over to the idols of the 
Age to beedu9ated the Church is simply committing spiri­
tual suicide. You don ' t ask the foxes to guard the chicken 
coop. It is not that we are training covenant people to 
be a1)SUper-; -~race . Not expecting them to add columns of num­
bers faster than non-covenant children. Although we ought 
to teach them Math, Reading, etc , so that they are liter­
ate . They are not expected to perform heroic feats, It is 
not heroics in that sense that we are looking for . But 
they are to be ttained as simply and as naturally to walk 
in the covenant as God ' s people for God's glory. Cf . Micah 
6 : 8 "He has told you , 0 man, what is good; and what does 
the Lord require of you but to do justice, to love 'kind­
ness , and to walk humbly with your God?" 
And the home and the sxhool cooperate with that work of 
training, Christian training. And that training which is 
as broad as the Sunday School and the Day School, contri ­
bute both to the Cultural and the Evangelistic Tasks of 
the Church. We are zealous to see people added to the C 
Church from the outside. I do not want to minimize or 
undercut that zeal one bit. And I rejoice in it . And I 
think Reformed Churches in our day, have appreciated that 
thrust . More so now than has been the case in times past. 
And we "need to appreciate and rejoice in that. It is all 
right and proper . . 
But we have also t o maintain and preserve the covenant 
vouth for the people of God . We have to teach them to live 
in communion with God . To marry within the covenant. And 
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to raise their children consciously in covenant obedience 
with God. And then as we do it, that basic division{cove­
nant-keepers and covenant-breakers) will become progres­
sively more manifest in the world. The antithesis will be 
sharpened up. But at the same time the Lord God will be 
glorified by Ris people. 

4. The Hope of Success , 
We have seen something of the covenant task of God ' s people . 

. What the covenant people have to do . And now it is natural 
for us to ask--' If that is the job we have to do is there 
any hope that the job can be done?" 
Here we have once again to think of the distinctive char­
acter of God ' s covenant. God ' s covenant has TWO SIDES : Obli­
gation--we are brought into covenant relation with God ~ 
discharge a certain obligation . And we have seen the two­
sided character of that obligation since the Fall : Evangel­
sitic and Cultural Endeavour . The other side is PROMISE or 
BLESSING-- God promises eternal life . Do we have any hope 
om eternal life? We most certainly do l Because God has 
promised it . And we have but to receive that promise in 
faith . 
But God also calls upon us, as His redeemed people , to 
walk in His ways . Just as He took Israel out of Egypt , 
redeemed Israel by His sovereign grace . Israel had but to 
receive that redemption in faith . Simply walk through the 
Red Sea on dry land , straight up into the Promised Land . 
So also , we who have received redemption are now taught 
to walk in His ways . But He has also promised to crown 
that evangelistic and cultural vvork with success . 
We have but to receive that promise in faith and act accord­
ingly . And that means praying for the blessing which God 
has promised to give . As well as discharging the duties 
which He has , in His grace and compassion, given to us to 
do. 
Jeus Christ has promised-- "I will build My Church ." 
But , it is true . It is an echo of Ps.147:3 "The Lord builds 
up Jerusalem ," Transposed into the N. T . Jesus doesn't 
say ," I will tear down My Church , or destroy or undermine 
My Church . " And we have but to believe that promise and 
to rest upon it and to act accordingly . And as we believe 
that promise , and as we pray in accordance with that pro­
mise . Then we are able to call upon men , to call them to 
faith and repentance in the full expectation that they 
will believe . That-,they will believe and repent. "The Gen­
tiles will listen" , says the Apostle Paul . And not only 
will they listen , but Paul also indicates in Rom . i1 that 
the listening of the Gentiles will provoke e}bd's ancient 
people to jealousy. Christ has promised to reign until all 
His enemies have been subdued(cf. I Cor.15 =?5) . We have 
but to believe that Christ will reign until all His ene­
mies have been subdued . Even the enemy powers that cont­
rol so much of our lives: s ocial , economic , political 
power ; whi ch have such a devastating influence in our 
lives . These powers , in~b - ~uch that ,they are opposed to 
the Kingdom of God , they will be subdued by Jesus Christ . 
For He has promised to reign until His enemies are sub­
dued . 
And therefore we go to work everyday with the confidence 
t hat our labor , even the l abor of t his day , is not in vain 



112 

in the Lord, And each and every member ·. of the Kingdom of 
God must see his place in that building project as indis­
pensable to the realization of the goal, There is not a 
single member of the Kingdom whose work can be dismissed, 
whose work is not necessary, And that is part of the cul­
tivation of the mentality of the covemaht, That each one 
sees his contribution as indispensable to theorealization 
of the goal that is set before us, 
"Thy Kingdom come, Thy will be done in earth as it is in 
heaven," We make that our prayer. Now prayers are effec­
tual if th,e;x. are prayed in faith. Do we believe that God 
will bring:.t~o pass, as we have prayed so frequently? As 
you think of that prayer heaped up throughout thousands 
of years before the Throne of Grace, Will God answer that 
prayer in the dimensions in which we offer it to Him. 
Now I do not mean to say that Satan is not a powerful and 
relentless foe. He is, And we have to be aware of thetcos­
mic dimensions of the struggle in which we are engaged, 
It is not a stuggle between flesh and blood. It is a 
struggle among principalities and powers, And we are par­
ticipants in the cosmic dimensions of that struggle. A 
struggle between Chrmst and Satan for Loddship in this 
world. And we should not underestimate the power and the 
influence of the enemy. He can even perform signs and won­
ders and miracles, and he can lead many astray--even the 
Elect if that were possible, And yet may I suggest to you 
that we should not be dazzled by the power of Satan, That 
we begin to suffer a kind of spiritual paralysis, It sets 
in when we are daz zled ,. and so overwhelmed by Satan f s power 
that we are seemingly unable to respond to it, We should 
not stare ourse~ves blind by looking at Satan and his ac­
complishments. Because, after all, we do not believe in . 
Satan. We believe is Jesus, That is very basic. 
But the Bible tells us to look to Jesus the author and the 
]5erfeo.tor of our faith, Jesus has commissioned us, not 
simply to preach the gospel, which He certainly has, But . 
the Great Commfussion is not discharged until men are actu­
ally discipled, The Great Commission is not simply to 
preach the gospel to all men, but to disciple the Nations, 
baptizing them and teaching them to abserve all that Christ 
has commanded, 
And again the question is--Will the Church discharge the 
Great Commission? Well, we certainly have to pray and work 
for that end--the discipling of the Nations, And we can do 
that with a sense of confidence because what is at stake 
is not simply our ability. Or more profoundly, not ' our 
ability at all. But what is at stake is Christ's own auth­
ority:"All authority is given unto Me in heaven and earth, 
therefore go and disciple." It is the authority of Christ 
which is at stake, His power and therefore His honor is 
at stake, As in the Old Covenant, remember when Moses 
brought the Israelites out of Egypt. And they rebelled and 
the Lord God was about to destroye~hem in the Wilderness. 
Moses pleaded with the Lord God. And he said,"Lord, if you 
punish Your people now, then the heathen will say--'You 
were able to bring them out of Egypt, but You were unable 
to take them up into the Promised Land. You were not able 
to do what You said You would do. It is Your honor that 
is now at stake in the way in which You respond to what 
Your people have done , '" 



113 
Well, it is the Lord's honor that is now at stake in the 
task which He has given to the Church to do. And if the 
Lord's ':honor is at stake, then, can we expect anything 
less than that the job will be done? 
After the fall into ·sintheburning questionis--Can God 
have a people for His own possession, who will spontane­
ously do as He commands, will be His covenant people? 
And the answer is--YES!l!, He can do that by His sovereign 
gower, He will sovereignly bring it about that He has a 
covenant people who spontaneously respond to Him. 
And you see, He will bring it about. But it will be very 
costly. It will cost nothing less than the death of His 
only beloved Son. But He will bring it about. And you see 
we have that confidence as we approach the task . We are 
often hesitant and doubting, because we think it is our 
task, that we must do it . --
But, although we can not absolve ourselves from responsi­
bility(I hope that is clear from what I have said?). Yet 
at the same time, as we think covenantally. We think not 
only in terms of command, so that covenant response is 
simply WORKS in some legalistic sense. But as we think cove­
nantally, then we understand that the obligation never 
devolves upon us apart from sovereign promise that God 
will bring it to pass, that which He has commanded us to 
do. And therefore Paul says,"Work out your salvation with 
fear and trembling. For it is God who is at work in you, 
both to will and to do of His good pleasure." 
So, in the discharge of the covenant task, we have not 
only the Obligation, but we have also given to us the 
other side of the covenant, the Promise of the Covenant, 
and the hope of Success. 



III. The Person of Christ. 
Introductory remarks by way of orientation. 
We began our course with a consideration of t he Plan of Salva­
tion . And there we learn ed that man's redemption is wrought out 
and applied according to God's eternal plan and purpose. Man the 
sinner is totally unable to help Himself. And so redemption t if 
i t is to be enjoyed at all, must be enjoyed as wholly the gift 
of GOd. . 
Secondly, God's plan of salvation is wrought out and applied in 
history as covenant grace, And covenant redemptive grace presup.:" 
poses man's creation in covenant with God, and his fall into sin. 
Which can be defined as oovenant-breaking. 
Redemption th~n, on that background, en tails not the bypassing 
of t hat covenant , uni"on and: C01llIDuni"on ., but the restoration of 
covenant union and communion with God. Which i s nothing less than 
life from the deadl ! ! It contemplates also t he consummation of 
privi l edge and blessing in t he life to come. Eternal life which 
is promised to us who are in covenant with God. 
Now thirdly, as to the way in which Go d accomplishes and applies 
His redemption in Jesus Christ. As we said a moment ago, man can 
do nothing to secure the annulment of judicial condemnation (that 
is a technical way of saying "forgiveness). But over against that, 
Jesus forgives sin because He has borne the penalty of sin. But 
next to that, we also observed, t nat man can do nothing to res~ 
tor~ life to himself . But Jesus imparts life. Because He not only 
died for our sins, but He is also risen from the dead, And with 
this the Elect come to share in the resurrection power of Jesus 
Christ. 
And we have spoken of all of that, to a certa i n extent, But now 
we have to go into somewhat greate r detai l. This particular cours e 
deals with the accomplishment of redemption . And then , Doctrine 
of t h e Holy Spirit deals with the application of re demption. So 
now our focus is on the accomplishinent of redemption. 
And that re dempt ion which flows from t he p l an of God, is wrought 
out in terms of a covenant arrangement. That re demption is accomp­
lished by a Mediatcir, a mediator be tween God and M~n (cf. I Timo­
thy 2:5). Je sus Christ i s t he Media tor of the New Covenant (cf, ;r,,:, 
Heb .1 2:24; 9:15; 8: 6) . That is the connection between this topic 
ar;d the previous topics, Vi e move from the covenant to the presen­
tation i n Sc ripture of Jesus as'd) ~EG'tn,$, t he Mediator. The One 
throu~h whom the blessin~8 and the benefits of the covenant are 
wr ought out and come to us. As Mediator of the New Covenant, 
,Jesus is also the Surety, or Guarantor--(oJfnJ'<?t", Cf., Heb.7:2122. 
Because 6f' the "' oath Jesus has become the guarantee of a better 
covenant. And the superiority of the New Covenant ari ses from 
the superiority of the Medi ator and the Guarantor of that 'C ove­
nant. 
As you read through Hebrews, and ask the question "Why is this 
covenant bet ter than the Ol d? The answer is in terms of the Medi­
ator Himself. The superiority of the Mediator, the Guarantor. The 
one in whom all the promises of the covenant are Yea and Amen. 
Our study t herefore, now focusses · in on the Mediator. And first 
of all, it fb cuBses in on the Person of the Mediator (Topic III ) . 
Now there is a majo r strand of thought in the professing Church, 
'h ' , +" d' .... . , 1 .ro d . . 1-, d ·. .J...1 P -f' W .l cn ~ l n s Ghe wno e o~ re emp~l on uoun up In Gne erson o~ 

(" • t: ~ +,. . th ' + "'h T t: .. ..J- . ~DrlS OJ ... 11:\~ v.Q.J.1? $~n~p., . _ <I '~ L>l e .Lncarna vlon II our reClemp Glon. 
Th8.t Is; in t he Incarnat ion , God unites Himse l f to man i n order 
thereby to uni te man to Go d , Anc1that union is conceived of pre ­
eminently in terms of the I ncarnation. God condescends to the le­
vel of man, in order to raise man to t ?le level of God. 
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All ~brts of variations, refinirnents, and nuances on that theme. 

In Roman Catholicism, for instance, the Sacramental System is 
de C!'~ d ~ . ~ ~ - . + . ~lcne ~o 1nLuse superna~ura~ grace 1nuO man, 1n order to raise 
man above the level of nature. Prior to the Fall yuu had thedonum 
superadditum, the superadded gift of righteousness j which raised 
him above the level of nature, That gift is lost in the Fall. And 
nOV'l the Sacramental System is given to the Church. And through 
application to the Church you can receive infusion of supernatural 
grace. Which raises you up. And which, in effect, divinizes or 
deifies you, We become, in that sense, participants in the divine 
nature. 
Now that idea, with all other variations that are associated with 
it, it is not confined to a Sacramentalist Church. Something of 
the same idea is found in Protestant Churches. Certainly in~Protes­
tantism of the nineteenth-century, and even within the sphere of 
the Reformed Faith. You had, for instance, J. W. Nevin who had 
something of this idea. In our own century, cf. f the views of T. F. 
Torrance, and his brother James, to some extent. 

But that conception of redemption is more metaphysical--man can 
be saved from his involvement in what is lower on the scale of 
being. And ultimately it is a conception which is rooted in Greek 
philosophy, It comes to expression in a varie~y of ways. 
For instance, in a disdain for what is 11~mere}y human" in compa­
rison to what is of the Lord. As an example, note the book of Mike 
Bushell Songs of Zion. While I am in agreement with the position 
of the book as a whole, there is one argument thqt constantly re­
curs. And that is to speak of hymns as "merely human compositions," 
That idea is simply contrary to the biblical thrust, There is 
nothing inherently wrong with being "merely human." God made us 
human beings, He did not make us evil. And the fact that a song is 
composed by a men does not make it inherently wrong. To be human 
is not somehow very low on the scale of being. That is contrary 
to the fufurust of Psalm 8'i tself; -"'God :Flas 'crowned, man with glory 
and honor~,. "' v 

No! Therefore we do not find our redemption in escaping from our 
humanity in order to become divine, in some sense or other. Rather 
the Reformed saw in the Incarnation, not our redemption, as such, 
but the preparation of the Mediator for His work. You see it so 
clearly in the Heidelberg Catechism, Qu.'s 12ff, a series of ques­
tions on the issue of, Why the God-man? Why do we need a Mediator 
who is both divine and human? And the point is that, \ve need such 
a Mediator, with a view to the work which He has to do, Because 
sin is not conceived of metaphysically, but .it is conceived of 

, ethically 
And therefore we talk now about the Person of Christ, His thean 
thropic constitution, With a view to an understanding of the work 
which He~has been given to obtain for us, And the person and the 
work brings before~us the Offices of Christ as Mediator. And Sat 
in Part IV of the course 'the' Work'oL the Mediator will be dealt 
with in terms of the Three-fold office. That is not an eccl~sio­
logical reference to ministers, elders, and deacons. But that of 
...... u h..1.. 'n'..t.. , V' A,..;j '1-' •• ·.I..h r'k ()-P 0"11'" J::"ropLe '" yr l eS {" ana "'..lng . .l'l,nu. we V{l_~ 0e gl vlng ,,_e ,-,UL ~.l. c. ~ 

attention to the Priestly Work of Christ. As the one who bears 
+' ~. ~ of p' ~ peon' P So . ~, 1-..r> ., .l..' ~Atone-vile ;:ol.n"" nl;:, .L .l.~, ~ we WLlJ.. ue Iocusslng 1n on "ne H -

merl.t" 

f
..1-1 1\{f ' ...1... .,....i..,. -L.. 

Fin 'allv~ th~ work 0 "ne fueala"or 1S wrougn~ ou" lD "lme, 
40 ~- ... -'- v'" -~ ._ - ......... 

therefore unfblds in a historic al sequence. Fir~t of all, 
and 
the I11Jxni-

liation of the Son of God, His Incarnati oTI t His life under the bur­
den of sin. Not th~ He Himself was sinful, but as the sin- bearer. 



116 
That culminates in death. That will be followed then by a consi­
deration of His Exaltation in His Resurrec~ion, Ascension, and 
Session at the right hand of the Father. And then from His place 
at the right hand of the Father, the Son sends forth His Spirit. 
Who will take of the things of Christ and apply them to us. And 
that ~ads us, in the next year, to the Doctrine of the Holy Spi­
rit, and the whole doctrine of the application of the benefits of 
Christ, wrought out i n His Death and Resurrection. 

And out Boncern is now with the Second Pers on of the Trinity. But 
not the Second Person in relationship to the other Persons of the 
Trinity. That was our concern in the Doctrine of God course. Nor 
is our concern with His essential ana.t~ternal deity. All of that 
was dealt with in The ology Prpper. But now we are looking at 
C.hrist as the Incarnate oS5n of God. And so we begin then with .... 
A. The Fact of the Incarnation. 

1. Basic Observation~- the Incarnation presupposes the essential 
dei ty and eternal sonship of the Second Person of' the Trinity. 
The point is--the Incarnate One, the Theanthropic Person, did 
not begin with the Incarnation. . 
Gal.4:4 "But when the fullness of the time came, God sent 
forth His Son, born of a woman, born under the Law." The impor­
tant phrase is "G.od sent forth His Son" (~j ~17/(J'7&I}"'; ;,.If:p.> 7 4 ;; ~{Jt9" atl'pu). 
This is not the occ as ion to discuss the significance of t he 

; mfutile"~~Sou." But I suggest that it is the Ontological Son­
ship which is in view, here i n Gal.4:4. And it is this Son 
whi is "Son." That is to say, the Second Person of the Tri­
nity, who is prior to His incarnation, HE is sent forth. 
The Johanine terminology is familiar to us. For instance, 
John 1:1ff. The Word is God. The Word was with God. But the 
Word is God and it is this I'/ord , the prior existenc e of which 
we do affirm. 
This Word becomes flesh(ct. 1:14, also 1:2). This Son is 
with the Father and the Spirit . He is with the Father and 
the Spirit, Creator and Ruler over all. And it is this per­
son, and none other, who becomes incarnate. So tpat Jesus 
did not begin to be with the Inc~rnation. That is very basic 
and is assumed in the circles in which we move. 

2 . . The Eternal Son, i n His specific identity as the Son of God, 
as God, be~~an to be Man. l {/ I ' ~ ./ _ 

John 1:14 "and the Word became flesh"-- Xqt d j'}"J fT'lfS 6tl:'v~/e 
As the Word He is God. He became flesh. And by flesh we do 
not mean simply body. But we mean by that everything that 
belongs to the human nature. The humanity of Christ is , '~:; 
defin ed by all that we see Him to be as man , i n the pages 
of the Gospels. 
So the "Word became flesh" means that God became man . rrheo­
logically stated--God the Son began to be what He eternally 
was not. Fom eternity He was no t Incarnate. But He became 
incarnate. And that Incarnation is dateable, an historical 
event. It happened on a calendar day in past history. I n fact 
we date our years, even in this day , i n the midts of our 

1 . t d t ..... 1 11'· +' I~ our secll ar socle y , we a e pur years Irom ~ne Dlr~n 0 

Lord--"anno Domine," ' 
But in any case He began tO,be :the Son.J,. of("'l Yog incarnat~ .. NoW 
v-Then we say He begap to be ~he -i-ncarna L,euvIlq_st, man , 'Jhls 
does n ot mean that He ceas ed belng God, lLe d:I:d not cease 
~~f~g God inorder to become ~an . Or obv iously , God was not 
transformed into man. Indeed , the Word became flesh. But that 
becoming was not by way of transformation. So that the Word 
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ceased to be the Word and began to be flesh. No, the Word 
hp"a e -1"1 esh b r' ., . . h + . t ' . u~'-' m .l. - ,_ y vecomlng someLnlng L,la u l was nOL prevl-
ously. The Word did not cease to be God, This is so clear 
. J' h 1" 4' '.J.. .J.. b ,. d ,. ~ In l1n :1 • ..LG cannoG e empnaslze enougl1, Al..SO, cf" 
Romans 9:5 concerning the priviledges of God's people, the 
Jews--", , " from whomeis the Christ according to the flesh, 
who is over all, God blessed forever. Amen.~ Jesus is from 
the Jews, according to the flesh. But at the same time "God 
over alll/( ). And He is then, and continues to be, 
God. He is God. But nevertheless there is the historical 
beginning of the Son of God as the incarnate Christ. God 
began to be Man. 

3. The Uniqueness and V[onder of that Incarnation, 
It can scarcely be grasped by any of' us, Just thatexpres­
sion I/&od became man," God, all that isdG6d, all that is 
essential to God as Creator and Ruler. God in all of the ex­
cellences of His perfections, became man, All that man is, 
all that is essential to His humanity, His creaturehood, 
The Creator takes upon Himself then the limitations of crea­
turehoodm without ceasing to be the Creator, And that is the 
inexhaustible and incomprehensible mystery of the Incar­
nation. 
And you can see why it is problematic for the natural maR:; 
But what of course is greatly distressing is the denial of 
the Incarnation, now to be found fun the professing Church. 
Note the Kasmann case. This is very serious business. But 
neither do we have the doctrine in our back pockett Mr. Mur­
ray used to dwell on the stark contrast that is invilved in 
the truth that God became man. 
"The infinite becomes finite. The eternal enters time and 
becomes subject to its conditions. The immutable becomes 
mutable. The invisiblA becomes visible. The Creator becomes 
a creature. The sustainer of all becomes dependent. The al­
mighty becomes weak and infirmed. The omnipresent becomes 
localized in time and place. The omniscient becomes limited 
in knowledge and apprehension" 
And you see, those contrasts just bring before us the won­
der of the Incarnation. And we could even extend it and say, 
"The immutable becomes mutable without ceasing to be immu­
table. The invisible becomes visible without ceasing to be 
invisible." And vlho can grasp that. And yet that is what 
is entailed in the wonder of the Incarnation. 

4. Therefore the Incarnation of Jesus Christ entails Humiliation. 
According to the Dictionary, "Humiliation i

• means--"a reduc­
tion to ~ lower position in one's own eyes, or other~l a 
humbling." Cf'" Phil. 2: 8 "He humbled Himself" 

:-to humble or humiliate by assigning to a lower place 
or position; or by exposing to shame. 

r~ovv, vvhat lustif'ies ljS in tlsin~ the T~vord "11Llmiliation. H 1;1e11, 
in that se;ies of contrasts me~tioned above, there was no 
mention in that list of sin. Or of its consequences with 
reference to the Incarnation of Jesus Christ. We spoke for 

1 .D H-I-h 0 ·rt~.!e"l,.J... 1---'Cr.O'n~l·~ r!" 1~~1~.l..eri';Y) 1"'n o1' ~ 11D.--:lrre" examp..c.e. 01- (,_,e mnlv'~..L LG !J,~,-, !:i_.l.lS ~.Lll.l. l u. J..L ""-_, ', _vub • 

Now the point therefore is--that even in a sinless world, 
Incarnation would have involved humiliation. Incarnation 
would haVe meant humiliation even under ideal concH tions. 
Lutheran theologians do not alvvays subscribe to that point 
because of their doctrine of the Communication of Attributes. 
In terms of v{hich the attributes of deity are communicated 
to the htlmaY1i t~l o=f Chroist:t }\n~d theref'ore becorning irlCctrnate 
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does not necessarily, TIer se, entail humiliation, except In 
the context of sin.

v 

~ 
But from a Reformed point of view, just because of the total 
discrepancy between God and His creatures, without in any 
way suggesting that being a creature involves you in evil~ 
or sin. There is a discrepancy between God and His creation, 
a distinction between the two. The creation is dependent on 
the Creator. Such that, for God to become man, in the Incar­
nation, even apart from the context of sin, would have en­
tailed humiliation. Cf., Gal. 4: 4 "born under the Law." Again 
you see, even in a sinless world, to be born under the Law 
would entail humiliation. Because what you have then, is the 
Law-giver coming under the provisions of the Law, which He 
gives. But abviously Gal.4:4 has more in view than that. It 
is a statement of the fact that that Law comlicts men of 
their sin and misery. And therefore, for Gal.4i4 to say that 
Jesus was "born under the Law," is to appraise us of the 
fact, that His Incarnation is not in a neOtral context. But 
it is incarnation in the context of sin. And so, that leads 
to the focus of His Humiliation. 
There is Humiliation involved in becoming incarnate. That is, 
taking upon Himself the form of a man. But the focus, the 
depth of the Humiliation, comes clear when we see that the 
man, the human nature, which is taken upon Him, is a human 
nature which is, apart from Jesus Christ, a human nature in­
volved in sin and transgression. 

5. The Depth of Humiliation involved in the Incarnation, lies 
in that fact that it is Incarnation in the context of a 
sinful world. 4-7-81 
It was into the world of sin and misery and death thst the 
Savior came. In Scriptural imagery, Jesus came into the 1/1il­
derness where the sheep were lost, inorder to find them and 
to restore them. Those sheep were separate from God, stran­
gers outside of the city of God. Jesus in the depth of His 
humiliation vvent outside the camp to be crucified on the 
behalf of His sheep. 
But even more than that, we want to note Romans 8:3 "For what 
the Law could not do, weak as it was through the flesh, God 
did: sending His own Son in the likeness of sinful flesh and 
as an offering for sin, He condemned sin in the flesh," Jesus 
is incarnate ;ot only in a sinful world, but is Himself in 
the likeness of sinful flesh. And it was at this point, that 
Pro:tlessor Murray vvould say, "'1'his is an expression which 
hovers on the brink of blasphemy," 
That vfOrd "likeness" does not sugge.st to us the unreC).li ty 
of the flesh of Christ. It is not that He came in something 
"like" flesh. rPhat is not the point. Because the confession 
that "Jesus is Lord" is the touchstone of orthodoxy (cf., 
I Cor.12:3). In Johannine terminology, the confession that 
Jesus came in the flesh is a confession of saving faith (cf., 
I John 412-3; II John7). So that the reality of ihe fle~h is 
beyond question. And to deny the reality of the flesh is the 
heresy of Docetism. Thetheory that Jesus had only the ap-

r) +', 1.-- h • tn· J... • .""-C1 pearance 01 .L~_esll or "umarn y, because l t, was lmpOSSlC.l.e .Lor 
Him to be truly man. 
But when Paul says "in the likeness of sinful flesh," it is 
not the likeness of flesh that is invvluw·;As though He 
were sometll.ing less than fully human. The "likeness" refered 
to in Koni. 8! 3 -'-has refererlc e to the usinf'ulness 11 of the f 11es h, 
In the likeness of sinful flesh. To say that Jesus was sin­
flll vvou~ lcl irl(~leec1 be blasprternous (f The v\lord "liker18ss n is tlsed 
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to avoid the suggestion that the flesh of Christ was sinful. 
He is in the likeness of sinful flesh. 
And nevertheless, Jesus came into the world, into flesh in 
the context of sin. And in the identity of flesh, which is 
in every other case sinful, He came in the likeness of sin­
ful flesh. And more than that He was conceived and born of 
sinful flesh. Ga1. 1+:4 says,tlborn of a woman"; Rom.l:J the 
gospe l concerning the Son of God, born of the seed of David 
according to the flesh." That seed was, in itself, sinful. 
That is to say, the line of David was in itself sinful. And 
the woman of whom ITesus was born, was inflicted with sin 
and depravity. She was not sinless. And so the focus in 
these verses is on the organic, genetic connection with the 
human race(more later: Virgin Birth and Mode of Incarnation ). 
We cannot suppress the connection that Jesus lias with the 
human race. A race which is characterized by sin. And so we 
are saying that Jesus was born of a creature and partook of 
all the limitations of creaturehood. But more than that, He 
was born of huinanl'mature, afflicted with sin and misery. A 
sin and misery characteristic of fallen man. And so, sin and 
evil are the context and circumstance of His birth. And that 
fact serves to accentuate the. humility which is involved in 
His conception and birth. He was made in the likeness of sin­
ful flesh. This ought to produce gratitude from us for His 
humiliation . 

6. The Purpose of the Incarnation. 
The humiliation involved in the Incarnation really points to 
the meanin~ of the Incarnation. The question that is raised 
at this poInt is the question that w~s raised by Anselm-­
Why the God-Man?(Cur Deus Homo). And the Scripture helps us 
to see the answer to that question. Cf., Rom.8:J" .•. and 
concerning sin . • ." So Incarnation is with reference to, 
and for the purpose of, Atonment. But precisely in terms of 
Rom.8:J it is n.ot atonment concetved,~in a narrow sense, sim­
ply in terms of penalty bearing, with a view to forgiveness. 
But for sin He condemned sin in the flesh in order that the 
righteousness of the Law might be fulfilled in us, who walk 
not according to the flesh, but according to the Spirit(8:4). 
So that, Incarnation for the purpose of atonment must be con­
ceived of rather broadly as having in view all that recon­
ciliation to God involves. Including the condemnation of sin, 
as well as the~b~aring of the penalty of sin. 
Gal. 4: Li-- 5 "But when the fulness of the time came, God sent 
forth His Son, born of a woman, born under the Law, inorder 
that He mi ght redeem thoSe who were under the Law, that we 
might receive the adoption as sons." 

I n Rom.8:J and Gal.4:4, the verses appealed to earlier, re f ­
lect on the humiliation--Wha t is th~ purpose of that Humili­
ation ? Both text s r e fle c t on that and Gal.4:4~5 says Christ 
comes from the F~ther in order to redeemr those who we re under 
the Law. The pur pose was to redeem( those who were under the 
Mosaic System a s a system. And it was under the distinctive 
nrovi s ions of. t h?- t ~ystern tha t the Jews stood c o l).?-emn ed: And, 
God sen t fo r t n ti lS ~ on, cor n unaer that ~ystem, l n order tha~ 
He mi ght de live r Hi s people from t hat sys~em, i n order that 
they might r ec e ive adoption . And we might s ay , every t h i ng 
t hat is ' en t a iled i n thei r r edemption . 
Or, t he bl oo d of bulls ~nd goats do not purf8 away s i n . A 
diffe rent system was requi red . ~ame ly a syst em center i ng on 
the Pers on and Wor k of J e s us Christ . 
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Now, we have already said Bbm~thing about what ±ss entailed 
in being made under the Law, as an act of humiliation. The 
Law-giver submits to the Law. God, who is the source of the 
Law, in a sense, cannot be BaB.~ect to it, except by an act 
of humiliation. So Jesus submits now to the Law, to the tab­
les of the Law written on stone. And the point is, that He 
was subject to it as that system promised life to obedience 
and curse upon disobedience. And the voluntary submission to 
the penalty of the Law, which is death--He was obedient un­
to death. And there we see the lowest point of His humili­
ation. 
And then ~he purpose of His humiliation is most apparent-­
that He might redeem and sanctigy a people for Himself. 
There are other passages that are relevant. Only two for now. 
Heb.2:14 "Since then the children in flesh and blood, He 
Himself likewise partook of the same, that through death He 
might render powerless him who had the power of death, that 
is, the devil." And again you see, there is no room given 
to Docetism. But it is Incarnation with a view to the redemp­
tive accomplishment. Heb.2:17 "Therefore, He had to be made 
like His brethren in all things , that He might become a mer­
ciful and faithful high priest in things pertaining to God, 
to make prppitiation for the sins of the people." It was 
necessary ( ). Now 2: 17 obviously has reference to the 
necessi ty of the atonment(more J.ater) ,-
But the point here is--that given the necessity of the atone ­
ment, there is also the neeessity of the Incarnation. And t 
therefore we may conclude, that the Incarnation is with a 
view to the Atonement. The discharging of the Mediatorial 
Office of Redeemer by Death and Resurrection. Now that is 
the consensus of Reformed thinking on that subject. That the 
Incarnation was with a vie'll[ to the Atonement. It reflects 
the pervasive thrus t of Scripture. And one need not deny that 
or Challenge that pervasive thrust of redemption as the pur­
Dose of the Atonement. Even if one sees other purposes in it. 
L 

But as a matter of fact, there is not6ther view that claims 
the vdde and pervas i VB ti blical support as this one does. Ap­
peal is sometimes made to passages of Scripture where some 
other end or pur pos e of the Atonement mightte in view. Ap­
peal might be made to I Cor.15: 44- 45."It is sown annatural 
body, it is raised a spiritual body. If there is a natural 
body, there is a spirtual body also. So also, it is written, 
'The fisst man , Adam, becamd a living soul. f The last Ada~ 
be came a life-gi ving spirit." Or , Ephesians 1:9-10 "He made 
known to us the mystery of His will, according to His kind 
intention which He purposed in Him with a view to an admi­
nistration suitable to the fulness of the times, that is, 
the summing up of all things in Christ, things in the heav­
ens and things upon the earth ," 1:21-22 "far above all 
rule and authority and power and dominion, and every name 
.J...h + . d.L...· t:" h .J.... • - .J... 
\'LCtv 1S name, noL. an ..LY ln "nlS age uU\, ln -che age vO come, 
And He put all things in SUbjection under His feet, and 
gave Him as head over all things to the church,", ... 
Well, these verses do not suggest another purpose or end 
wi t h the Incarnation, other than redemption. But r eally 
they are verses which reflect on the universal i mplications 
of the Incarnation. Precisely in the context of the redemp­
tlvs work of Christ. All t hings do head un in Chri s t, who 
h d "I t' r. ~ , • ... ~ . as rs .s emel" ne crovvn OJ crea"t l on, naI'1s..LY man, by His 
blood. And the n you have Colos s ians 1:15-17 "And lie is the 
i""",,<::l0'8 ...... +' + h ..... · · . ~, .... "1 ....... ~~, .J.....h ..p ..: .. ...t- "I ~ ..p'" , . 
.... _!!u ...... c- :: . ... \. )..L v ... -tll1"\Tl S ..LlJ .l..t: \JOU, L, ._e J...J...rs G-corn 0.2.. a..L _L cre c ... "'Clon o 
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For by Him all things we re created, both i n the heavens 

and on the earth, visible and invisible, thether thrones or 
dominions or rulers or authorities--all things have been 
created by Him and for Him. And He is before all things, 
and in Him all things hold together." 
Anf that iassage surely reflects on the essential deity and 
therefore the Lordship of the one who became incarnate. But 
Incarnation, as such, is not an implication of those verses 
in Col.l:15-17. They state truth which pertains irrespective 
of the Incarnation. But the Incarnation itself is with a 
view to the reconciliation of all things unto Himself by 
virtue of making p~ace through His blood (vss.18-20). These 
verses do not deflect our thinking from that basic line-­
Incarnation with a view to Atonement/work of Christ. So the 
Incarnation itself is not the essnece of our redempti on. But 
it is with a view to ~ur redemption. 
Also. one or two additional thoughts. 
~ The Incarnation is with a view to becoming the sin-bearer 

and has certain implications for Christ in the flesh. 
He bore sin . And thus redemmed us. He bears the iniauitv 
of His people in the flesh. Cf., Isa. 52 :14 "Just a~ ma;:lY 
were astonished at you. So his appearance was marred more 
than any man, and his form more than the sons of men." 
Have you thought about that? Appreciate the impossibility 
of reproducing in any art form reproduction wjat He bore 
or looked like. It is a depreciation~ It is not beside . t 
the p~int either to reflect on the suffering of Christ 
in the flesh. We should not rush past. We have to recall 
that even the resurrected Christ bore the marks of His c 
crucifixion. Thomas was able to see the nail prints in 
His hands and feet. Quite remarkable. That the resurrected 
Christ bore the marks of His crucufixion . That Christ is 
exalted in the body of His humiliation. 

B. The Mode of the Incarnat ion. 
We begin with a fe~ observations about the ... 
1. Convergence of the Natural and the Supernatural in th 

i n the Virgin Birth. 
The mode of the Incarnation is called the Virgin Birth. The 
Virgin Birth is predicted i n Isa.9:1?4. And it is unambigu­
ously fu l filled in Matt.l:1 8 ,20; Lk .l:J4-J5. Jesus was horn 
of the Virgin Mary. 
Now the fact of the Virgin Birth is sometimes challenged on 
the ground of the infrequent reference to it in the Scrip­
ture~. These about exhaust the places where there is a refer­
ence to the Virgin Birth . But I would only suggest that the 
infrequency of the mention of t he Virgin Birth is correla­
tive to the clarity and pointedness with which the truth is 
stated. And therefore the Virg i n Birth rightly is an article 
of faith. Though few in number these verses I a:te.cby: 1ilO j. 'means 
obscure in their meaning. And so the Virgin Birth has entered 
into our Christianity. It is even an article among the Twelve 
Artic les of the Apostolicum (Apostle's Creed). 

row in the Virgin Birth , it is the miraculous aspect of what 
hanp ened that draws our attention . And that is quite under­
st~_ndable, right and proper. But at the same time we cannot 
suppress what i s nerfectly natural in connection with the 
Virgin Birth . And~snecifically, we have i n mind. the conception 
and growth of the f~tus in t he womb of the Vlrgln Mary . And 
Po·ot '.Ql?-~Yr, thqt, :-:hut ~l$Or t'lQ€e:n:t~rg-ence Q:f,' the infant Jesus .. ;'" - ' ,... ~ v , . .". .J , . ~ "".' 
r rom tne v-rome of Frary . 
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I mention that because, after Nicea (325 A.D.), one encoun­
ters, as part of a growing attraction to Mary, and the coop­
erative role that she played in the redemptive process. One 
encounters the d<bctri ne of the Virginitas in nartu. That 
Mary was semper virgo. And therefore that Jesus was born 
utero clauso (closed womb). All of which a re euphemisms to 
avoid saying what has to be said at this point. That is, 
tHat Mary was a virgin not o~ly because sh~ knew no man, But 
also that Jesus did no t emerg e from the womb through the 
birth canal, But in some other waVe 
That doctrine was rejected at the~Reformation, by Lutheran 
and Reformed. It was observed that there was no Scriptural 
warrant for the Virginitas i n partu. Or, as a matter of fact 
ei ther for th'e Virgini tas post partum. Jesus developed in 
the womb in a perfectly natural way and was born in a natu­
ral way, through the birth canal. There was no supernatural 
caeserean, no reference to it in Scripture. So there is in 
the birth of Jesus, which is a Virgin Birth, the conver­
gence of what is natural and what is miraculous. 
The Virg i n Birth has its supernatural aspects, as we will 
observe in a moment, but it also has its perfectly natu~al 
complement or supplement. And it is essential to biblical 
piety that we do not suppress what is natural. Jesus is be­
gotten by the Holy Ghost. But He is also of the Seed of 
David (Cf., Romans 1:3). And lineal descent from David is 
esseBtia~ to His person, with a biew to His office. 
Now although we cannot suppress the natural, we also want 
to foc us on the supernatural. And we can ~ee the supernat­
ural in three respects. 

2. The Supernatural come s to expression in the Virgin Birth. 
a. I n the fact that Jesus was not conceived by 

a Human act of begetting. 
Now the Apostle's Creed says that Jesus Christ "was con­
ceived by the Holy Ghost and born of the Virgin Mary". 
And that language is so'--:familiar to us that we overlook 
the slight inaccuracy or imprecision of the translation. 
Strictly speaking, Jesus was not conceived by the Holy 
Ghost, He was conceived by the Virgin Mary. He was begot­
ten or generated by the Holy Ghost. It is always the 
fe male who conceives, not the Spirit. So Jesus was both 
conceived by and born of the Virgin Mary. The Apostle's 
Creed' s point was that Jesus was begotten by the Holy 
Ghost . 
And so, Jesus was Virgin born. Mary was not impregnated 
in the usual way. It is the supernatural impregnation 
that constitutes the birth or Virgin Birth. 

b. It i s the Son of God that becomes Incarnate. 
You see, the miracle of the Incarnation does not reside 
simply or solely in the fact that a human embryo or fetus 
was supernaturally begotten. If that phenomenon has oc­
c ured elsewhere or if it had occured repea.tedly i n human 
history, we still would not have, what is designated by 
the theqlogical term--Virgin Birth. Or, to put it another 
way:;:; wnen vou sneak of the Vir}:in Birth, that Virgin 
Birth must hoi b~ reduced to the level of a biological 
oddity. I n that sense, the Virgin Birth does not express 
what is at the heart of the Incarnation. The point is 
that i t was the eternal Son of God who was conceived and 
begotten and born. 
Now, to be sure, the supernatural begetting of Jesus is a 



124 

And it was natural or a t least understandable, that in t 
the Histo r y of the Church, very soon the idea would deve­
lop that the sourc e of t he propagation of sin, is the 
sexua l act, And therefore t he sexual act is itself a sin­
f ul thing . And from t hat yo u a re led to the idea that, s 
since Jesus was not born of Mary a s the result of a sex­
ual act. Therefore we ca n account for the fact that He 
was without sin. Well then, the idea is that the normal 
course of propagation i s interrup t ed . And so , the i nheri ­
tance of corruption is interrupted. 
But that is not an adequate accounting of the sinlessness 
of Jesus. Because it discounts the natural connection 
that Jesus has with His mother. Or, what ive spoke of as 
the "natural" in the convergence of the natural and super­
natural in the Virgin Birth. And that connection ~to the 
mother is essential for the doctrine of the Virgin Birth, 
for the Incarnation. And by v irtue of that connection, 
Jesus would be stained with sin, would He not? And NO, we 
cannot appeal simply to the virginity of the birth, to 
account for His sinlessness. John Murray was compelled 
to posit another supernatural act, in saying, that God 
simply preserved the fetus from the defil~~~nt of sin. 
It is rather simple but well taken. It is a preferable 
way of stating the point. 
Now, let us suppose that Je~us had come by natural gene­
ration, by a birt~ that was not a Virgin birth . God could 
have intervened to preserve Him from the stain of origi­
nal sin . And if the Son of God could bome from one natu­
ral parent (namely Mary ), without the stain of original 
s in, then t here is no reason , at least i n the abstract, 
why He could not have come from t wo natural parents, with­
out the stain of original sin . And as we said earlier, the 
I ncarnation would be no less of a mi rac l e , had He come 
from t wo natural parents. 
And s o , that. c6mpels us you see, to find the theological 
s i gni ficabce of t he Virg i n Bi r th elsevifhe r e , than in the 
preservation from or i g i nal s i n . The poin t of the virgi­
n ity of the birth of Je s us is not exhausted, or is not 
even to be accounted fo r , i n terms of t he preservation 
f r om ori gina l s i n. 
Jesus Chris t i s a son of Adam. And the genealogy of Lk.J 
make s that clear' , But He was not simply the son of Adam. 
But He was the Son of God. A Son of God different from 
t he s ens e i n whic h Adam was a lso the s on of God (lk .J:J7). 
Jesus is the New Adam, t he Sec ond Adam . The Son of God 
in a di s tinct ive way--the Las t Adam. And a s suc h, 'He rep­
r esent s a new begi nning from God. And t herein it seems 
t o me , lie s the t he ological s igni f icanc e of the Virgin 
Birtp. 

3. The 'Theologic a l Signi f ic anc e of th~ Virg i n Birt h. 
Ufios t has alrea dy be en s a i d , but 1 wo uld like to expand on 
i t a bi t more 4 ) 

Why do we i ns i st on the historicity of t he Virgi n Birth? On 
that mi rac le mentioned s o infrequently in Script ure. 
We ll , it is not simp l y i n order to ma i ntain the i nfallibi­
I i tJr ctnd ine I~ rarlc:'1 of Holy Scripture. It i s n.ot s imply that 
i f we deny the Virsdn Bi rth, then we are deny i ng the i nfal­
libi lity ~nd inerr~nc y of Sc r ipture. Now of course that is 
, - , " .J- -'-' h ' -!- • " -, +' ... . -crue . Vihy QQ we l nSlS!... upon dIe _.lS vo r l Cl -cy 0 1 vfle V lrg l D 
Birth? Well, it i s Dot s i mp l y t o account for t he s i n l ess­
ness of Jes us. We could have the sinle s sness of Jesus with-
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out the Virgin Birth. 
The theological significance of the Virgin Birth resides in 
the supernatural intervention of God in human history for t 
the salvation of His people. Salvation does not arise from 
the power of the flesh. It is not within the capacity of man 
to introduce his salvation into history. 
Not in the sense that the Virgin Birth is a "sign" of that 
intervention. So that its value is chiefly noetic. So that 
once we see the fact, the basic fact that redemption is from 
above, we can then say farewell to the Virgin Birttrl: as a 
biological oddity, or as an embarrasment to the Chn±dfuian 
F'ith. Not that it is simply a story with only nbe tic value. 

But precisely in the historical fact, as such, God the Holy 
Spirit has intervened in the course of human history, in order 
to introduce salvation to His people. And looked at that way, 
the Virgin Birth, although mentioned infrequently in the NT, 
and prophecied in the OT at Isa.7:14; nevertheless, has a 
deep historical background. 
The Virgin Birth has its background in the OT in the Theme 
of the Barren Woman. The legitimacy of that connection is 
given in Luke 1:46-55, the Magnificat. Because in that song 
Mary alludes to the song of Hannah. The barren woman who 
eventually bore Samuel. And compares her own experiences to 
that of Hannah (cf., I Samuel 1:1-2:11). She likens what 
God has done for her to what God did for Hannah. 
Hannah's was not a miracle, a virgin birth. But it could /be 
seen as an extraor4inary providence. The covenant God had · 
intervened in a dramatic way in history to perpetuate the 
covenant line. And that is the concern of Hannah. And it 
is answered with Samuel. And Mary sees in that an experi-
ence analogous to her own. 4-9-81 
Behind the experience of Hannah lies the experience of Sarah. 
Now, humanly speaking, it was inconceivable that she would 
bear a son. And in spite of that she does bear a son. But 
before she bears Isaac, Hagar begets Ishmael, wh6 is a child 
begotten and born in the power of the flesh. That is the 
way the Apostle Paul speaks of that effort of Abraham to 
achieve the realization of the promise. And the product is 
Ishmael. But Isaac, on the other hand, is the child of pro­
mise, a gift of God. Apart from the works of the flesh. 
Paul applies that to the effort to achieve salvation, which 
is really the realization of the ppomise, in terms of the 
works of the Law. The works of the Law are the works of the 
flesh, the effort of man in his nwn strength, to realize 
and achieve what God has promised to give as a sheer ' gift 
of His own sovereign grace. 
Well then, the Lord God gives to Abraham a seed. And in 
that seed the nations of the earth are to be blessed. And, 
as you know, that seed is ultimately, Jesus Christ Himself . 
The Dower bf God brings to birth Isaat, and ultimately the 
seed~of Jesus Christ ~ho is born by the power of the Holy 
Spirit. The sheer gift character pf it is seen in Rom~~.1 9 
"And without becoming weak in fai th he contemplated his own 
body, now as good as de ad since he was about one hundred 

ld r'1 -'-h - d " C:: h' b ,-" 1" years 0 . , an~ L e aea ness OI ~ara_ sworn r ...• Ne are 
, -. 1 -'-.0 • ..... d -'- old to see nere, a euphemlsm a_mosL, ~or lmpoLence ue LO ~ 

age. And beyond that the barrenness coming after menopause. 
And yet , Sarah conceives and bears a son for Abraham . And 
again, that may not amount to a miracle comparable to the 
Virg in Birth. But from a biological point of view, it comes 
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p~etty"~o16~e to it. And there is at least an extraordinary 
providence that is brought to pass here. 
And again, what we see is God intervening in human history 
to fulfill His promise. A promise which otherwise cannot be 
realized. And that promise is the source of our redemption. 
Not the power of the flesh. That is the point of the con­
trast that Pa"ul makes in Galatians in particular. That our 
redemption does not arise from the power of the flesh but 
is a matter of receiving a promise. 

But also, Israel herself is, in her experience, compared to 
a barren woman. Cf., Isaiah 54(which is strikingly on the 
background of Isa.53 where the Atonemant is i n the fore­
ground ). J';ote vss.1-3""Shout for joy, 0 barren one, you hav.e 
born no child. Break forth into joyful shouting and cry 
aloud, you who have not travafuled; For the sons of the deso­
late one will be more numerous than the sons of the married 
woman,' says the Lord. 'Enlarge the place of your tent; stretch 
out the curtains of your dwellings, spare not; lengthen your 
gorus r; carld strengthen your pegs. For you will spread abroad 
to the right and to the left. And your descendants will pos­
sess nations, and they will resettle the desolate cities,'" 
Israel the barren woman. And yet Israel will bear children. 
And will bear children far beyond the hUIDoerEthat can be 
contained in the Promised Land. And so the house will have 

, to be expanded, the tent stakes wil'l have to be moved out 
further. And the whole earth will be filled with the chil­
dren of the once barren woman. Isra~l, that land, will not 
be able to contain them beoause they will fill the whole 

-'- h ' 3' earL.l\cp., vs. j. 

And when will that happen? Vs.5 says, your Maker is your Hus­
band. The Lord who created Israel will make Israel fruitful. 
And in a sense, the Lord God Himself will impregnate Israel. 
And Israel bears children to the glory of God. That prophecy 
is fulfilled with Pentecost . And the Lord God, in His Spirit, 
comes upon Israel, who until this point, had labored only to 
bring forth wind. But now, in the power of the Spirit, the 
barr~nness of Israel is broken. And "Israel gives birth to 
the Church:'lby the power of the Spirit. 

Now I sugge~t to ybu that that is the theological context 
of the Virgin Birth. Again, the point is--the salvation of 
Israel does no t arise from any poWer inherent or intrinsic 
in Israel . I n her power Israel had repeatedly failed. But 
now, i n the power of the Spirit, Israel brings forth chil­
dren. And that is the les son that is taught in Genesis in 
the story of Abraham and Sarah. GOD gives salvation. ' 
And so, that which is born of Mary, by the power of the 
Spirit, shall be called Jesus, for He shall save His people 
from their sins. And His very name means "salvation," 
Salvation is from God. More than that, salvation is God Him­
self. God is our Savior. God with us, Immanuel. 
And just as J esus the Savior is born by the power of the 
Spirit, so are the sons whom God has g iven Him. The New 
Birth, regeneration, is no t i n the power of the flesh. It 
is not of- bloods nor of the power of man(cf. In.l:12-13). 
But by the power of the Spirit(cf., In.3:1-8). 
So I guess 1fthat I am suggesting to you i s that the mirac le 
of the Virgin Birth is not to be exhausted in its theolo­
gica l signific ance, in terms of the affirmation of the sin-
lessness of' Christ. In fact, the Virgin Birth does not account 
for the s inlessnes s of J esus Christ. But rather, the theo-
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logical slgnificance is f6und i n t he declaration t hat , the 
saivati on which i s i n the Jews (cp. In.4:22), is a salvation 
vlhic h is from the Lord (cf. Lk.1:69" .... ft). It is in the 
house of His servant David, born of Mary. But it is God who 
has rafused up the horn of salvation for us, born of the Vir­
gi n rJlary. 

C. <Tlle: Na t:u~re\.: 9d' tcthe -:~ l1llC~rtl~itd;.Q1).:!. :::) ,-1. 

1.When we say that God becomes ma~, ' the Word became fle sh , that 
mi ght be understood to imply a transforma,tion orr;a ::~transmll­
tation of the divine into the human. And , as you know, there 
are people wh o hold the view that the Son diveste d Himself of 
certain divine attributes in order to become human. Or, that 
He exc hanged divi ne a ttributes for human attributes . And that 
is the basic idea that lies behind varfuous Kenptic theories of 
the Incarnation. ' . 
And the reference is to Philippi ans 2: 7 and the verb KH:h/ Modern 
translation is "He emptied Himself." And so you get the idea 
that the Lord divested Himself of divine prerogatives, privi­
ledges, in order to become human. 

2 . Now, as we appr oach t hat understanding , I would remind you of 
John 1:14. The "Word " which became flesh is the Word which is 
"God ~' ('1: 1). And the suggestion there is, that i t is nothing less 
t han God who became flesh. And t he , Incarnation is not se t forth 
i n this passage i:6 terms of a subtraction of deity. Or, i n terms 
of a transfor mation. In vs.14 we do not have suggested to us 
t hat t he I ncar nat e Christ divested Himself of glory. To be sure, 
He left the g lory He had with the Father. But HE) 1I.'was not wi th­
out glory--"we behe ld His glory, glory a s of the only- bego tten 
of the Father, full of ,Q:race and truth." And therefore , in 
vs .1 8 "I\:o man has seen ~bd amdallY time; the only be gotten Son, 
who is i n the bosom of the Father, He has explained Him." And 
ij that verse , the Son is i denti f ied as nothing le ss than God . 
The only begotten God (Son) has expla i ne d Him. And ,·therefore 
His g lory is not less than the glory of the "7/'>' It i s the 
g lory of God . And therefore when we have seen Him, we have s een 
the Father (cf., I n .10:29-38). 
So that, in t hat passage, we a re not led to think in terms of 
a divestiture of g lory, or of deity. To be sure, the Savior co 
come s i n the fles h , He comes as the Messiah. And t he i nabilitv 
to r ecognize Him for wh o He i s , is not grounded in the f act v 

that Go d not onl y revealed but simultaneously concealed. Which 
is typical neo-orthodox understand i ng of this language , But t he 
inability to recognize Jesus i s moral. ethical. It i s the fai­
l ure to repent at the coming of the Savior who came unto His 
own . 

J, But the language of emptying , self~emptying, is found spec i f i­
calRy in Phil.2: 6-7"who , a lthough He exi s ted in the f orm of 
God, did not re f ard equality with God a thing to be grasped, 
but emptied Himself, t aking t he f orm of a bond-servant, and 
l,-e l' ng m~do ~n -'-he l l'k-onesc:! aT' men" l.J _ "" li J. u,, · ...... -L ~ t.. G..... -L .. u.......... ........ J... !~ . ),. 

L " , f .co r' d " . \ J4-. ' h . I n vs . 0 , "who , belng l n -ehe orm OJ. ",0 J G-V)t""~1 I/ /1-P';- = -e ,e eX l S-

tence form or spec ific character , r~ ot that Jesus was less than 
God , or only the form of God. That i s not the point. But it is 
to emphasize that P.: is existence, Hi s speci fi c character , was 
that of deity. It is a matter of expre s s ion that emphasizes 
the fulness and the re a lity of His God head . 
Note the present particinle .)rrql'){wv - - "who , being in the form 
of God ". J esus is~and cohtinues to be the fo rm of God . That 
conditi on , state, or exis tence, i s not te rminated by the act ion 
of the mai n verb . Not "having been the form of God " or "then 
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ceasing to be that", But "who, being the form of God," so that 
there is no suggestion of di vesti ture of the form of God iNhen 
He takes upon Himself the form of a servant. 
Now, it is often thought that it is the equality with God orie' 
which-He-~~d:ilvested J Himself. But that is not 2;i ven to us in the 
text. The point is--that being in the form of God He was equal 
with God. And equality is not a thing to be attained. But it is 
His intrinsically. He is GOD. i' 't' +h . t -J- :, :0 " "U +-. - T J • . .nno nen u._e '"Cex goes on ('0 say-- (;<wro>v &J{bVWl1'{,:~, lLe emp vled .fL1m-
self"(ARV, RSV, NASV--which lends credence to a Kenotic Chris­
tology). But if it is translated that way, then the question is 
raised-- What is it He emptied Himself? Answer--Of His deity, 
ot attributes and prerogatives of deity, when He became man. 

Well, before we adopt that particylar perspective, we must take 
account of the use of the wordrctJ411 • Although it does mean Ii ter­
rally "to empty," as a matter of fact, in the four other NT 
usages, it is not used in that literal way. But is used as 
"vain," "void," or "of no effect." Thus to insist on "emptied" 
vlOuld make it a unique usage in the NT. Why insist on a literal 
rendering here if not elsewhere? Why not adopt a meaning which 
is suitable to the context? The cognates are often also used in 
a non-literal sense. And those considerations would cause us 
to lean in the direction of adopting the meaning given in the 
AV--"He made Himself of no reputation." Or the NIV--nHe made 
Himself nothing." That is to say, He did not make Himself the 
all absorbing and exclusive subject of thought, of attention, 
or of interest. He became absorbed in the thoughts and inter­
ests of others. 
And you see, that is of a piece woth th~ thrust of the context. 
For the main theme of the context is that we are to have the m 
mind of Christ, we are to imitate the mind of Christ(cf. 2:5). 
What kind of mind was in Christ? It was the kind of mind that 
was dedicated to the task at hand. He made Himself of no repu­
tation, but devoted Himself to the messianic work which was 
given to Him to do~ 
And so, that non-literal rendering of K~vJw, which is in harmony 
with the usage el~ewhere in the NT, dovetails so precisely with 
the thrust of the passage. Beyond that, if we are to give a li­
teral rendering to Ke,-In{I./, at this point, and insist on the trans­
lation "He emptied Himself," Then, the verb is a verb which 
cries out for a double accusative--"He emptied Himself of 
But there is not. The second accusative, which is supplied, is 
arbitrary and unsupported. It vlOuld be better to adopt a mean­
. h· h· .., t th . 1 t· 'r:.' , liP Ing W lC 4 IS SU1 ~eCL 0 .1e slng_e accusa Ive W llcn we nave-- rie 
made Himself of no reputation," , 
And thus, beyond that, even more striking, as you go on through 

. . . h '+1 t· f' +' . . . . the passage, you nO~lce ~ la~ ~1e aC10n 0_ une maln verD, 1S an 
action which is defined not in terms of subtraction. But it is 
an action which is defined in terms of addition. B~ing in the 
form of God, He took to Himself a form, the form of a servant 

, . • f' +.. -. 1 '". , .p -'" jllf'/!??'/V J".vl! ,,? / ?.i?':;'v • Tha ~ IS '"Co say, lie mace l'1.1mse .. Li oJ.. no repu-
-+- ·..l-·0.-n "Lfe huml---'arl 1 .. r~mse'f' 1Y'O-'- 1-" r1~'·e~t'in,cr PiT'1sel-;=:' r'lf' r1e~tv i..;8~ Glv.-i, ..l L J,.l. ~ld.U.J.... ....... u_ 1 ! • ...L L<_ ...l... ........ -1.. L l./..; U.l. V v ........ ~lO .. .I._ ... !' ,_.J... v_ '-- ..l- '.1 , 

or the Drerogativ8s of deity. The Incarnation is not to be t~ 
.. 1-1--'- r) ... ... . ..0 ,_! t· ......" 4-1:U 'h- , ... :1 h! i...c>H 

tY10Uf!'n G 01 lD "terrns 01. SLlu-Cr·aC ",lOn. bU L l i 8 .. .I.LlrrlG1..8a .LrnSe-Ll- , 
by w~y of addition. 

t.. t • ... if "I. .. t 'f r T" -L.. 1r.J... t,.. ~ - s· e 1 -p Or, as some~lmes sa10-- Delng wna ne was, ne LaO .. LO rt--,-ffi --'-~ 

vlha t He \vas not. n _A-nd so, before }Ie took to Hilnself' a I11Jman 
nature, the Lord God, who was not incarnate, wh? di~ n~~,ha~e 
a r1l1mal1 Ylature. Bu.t as a result of t:he Ir1.Carr~cltlorl rte CLld. 00 

, ..1...'" C' n r.;:T .. .. "l"s· 1'-1'-1 e- l1';-a-'-! ov--, h" 'n"\~ ,J.,;e Ila1le L11° 0 0r 01 lroel maK.lng J:111nqe....L.~. O.;L D.O 1''' p.v_ ~ _l.J- J.l..t ~L-'._lil-.J-
llng Hlmself, demonstraL1ng ~ mlnQ wnlcn we are ~o lmlLaGe. 
}\ncl- takiYlg to Hirn.self tIle forrrl of' a Ser\Tal1t. 

" 
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Fot something like a s ervant. He VIas a servant. So for these 
reasons, I suggest you stick to the AV or NIV . Rather than to 
a translation lending support to a Kenotic Theory. 

D. The Hypostatic Unmon. 
1. The Statement of the Doctrine. 

The Incarnation, we could say, results in, or better, estab­
lishes the Hypostatic Union. 
Hodge (lI:380) has an admirable summary, Three points: 
a. Jesus was truly man. He had a perfect or complete human 

nature. And theFefore everything that can be predicated 
of man as man (but not as fallen) can be predicated of 
Christ. 

b. Jesus was truly God. He had a perfect divine nature. And 
therefore everything that can be predicated of God as God 
can be predicated 5f Jesus Christ. 

c. He was one person. Not two persons but one. The same per­
son who said "1 thirst," also said, "Before Abraham was 
I am." One person who is truly God and truly man. 

Hodge says--"This is the who le doctrine of the Incarnation 
as it lies in the Scriptures and i n the faith of the Church." 

That view, as summarized by Hodge, certainly embodies the 
doctrinal achievement of the early Church. Particularly I 
have in mind the Christological Controverseys of the Third 
and Fourth Centuries. And 1 will not follow that controverf: 
sey in detail here. The controversey reached a climax fun 
the determinations of the Council of Chalcedon (451 AD). 
That definition became standard for Protestant Orthodoxy, 
But in Modern Theology it is a view which i s regarded as far 
too static. And, S0 there is an attempt to redefine or go 

.. beyond Chalcedon, by an appeal to the historical dimension 
of revelation, an appeal to history. Seen in Pannenberg (very 
little in Barth). 
Chalcedon asserted that the Lord Jesus Christ ~as truly God 
and truly fIian.That is basic. He was consubstantial with the 
Father in His Godhead. He was also consubstantial with us in 

<' / (f ,/ 

His manhood. And so, Jesus is 0jl""Vo-I OJ with the Father and cl'l7cv""Jcs 

with mankind. And then there would have to be a slightly dif­
ferent shade of meaning a ttached to the b/l",,,v"t-I,,sin each of those 
c onnec tions. But in any case, we have now that word i!/,ftrltf. 
And what is affirmed there is that there is, in Christ, a 
d o 0 I I d h )1 fTI' th . t JI 0 ' .' _ . - .. . . " . lVlne ()VrTJ'1, an a ,Luman (H'(J'/q . -,-nus, __ ere are . wo I?lI'Nq I n !, <.;;::.:..: .... 

Jesus, 
Now beyond that, this one Christ and Lord, is also acknow;s 
1 o. t .C> t ..... J e " ) - ) r-' ) .~ 
~e dge d In -cwo na ure s or l. rom wo na v ure s , e, V d'v<' 0 Vo- f w V) (;-/\ 0 vc> pt/~i,o//j/, 

And there is some disagreement as to what the original might 
be there. Apparently both views were represented. An~ it 
does make a difference. Because you can understand that, if 
Jesus is spoken of as 81< J",(tP it could be seen as lending sup-
port, or interpreted as lending support, to those who saw 
Jesus as constituted of two natures resulting in a single 
nature of a third kind .. But that was not Chalcedon's i n t ent , 
There intent was to affirm t hat the one Chri s t, this one Lor~ 
. . t: t: ? '<:: / ;),-lS I n vWO na vures, (; v (J(/CJ C)VO'I'v'V • 

These two natures were united in one Derson or in ~ne sub-
o ) ~ , ( \ l I' <~ '" ( b t ) s l stence--GI5 C-v flj>l7rwll4'V perSOn) k<1't),l41 v vJlqrTairU sus ance . 

Whe ther you use 77f":-",,wn"iI or t77 4P"/C,"'cri 5 there is only one of them. 
And so then, i n the one hypostas is there are united two na­
tures. And that is where we get the phrase "hypostatic union," 

Chalcedon was not the final word on this point. The Second 
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Council of Constantinople (553 AD) endorsed a further refine­
ment. First--the idea of the ~VV"q&7q~~. The thought is the 
human n~ture of Christ had no personal center of its own, 
That is the negative 4V. That is! the human nature had no 
&lTq~"/~OI.S of its own. The human (f~n4 was without its own ~'77t?o-"';<""IS , 

Jesus was a divine person not a hUman person. Second--the 
idea of the ~YV~q~/~~~,The human nature achieves its per­
sonalization only in the divine person,i\ ':YeJ-s • And so vou In ve 

~ ~ / ~ v 

the correlative term elll/T!qp'7:Q~/i1 And I would suggest to you 
that these terms really are making the same point, but from 
slightly different points of view. Though one draws our at­
tention to the fact that the human nature has no hypostasis 
of its own. And the other, the human nature has its hypos­
tasis in the divine person. 

So then, Jesus is a divine person, one divine person with a 
divine nature and a human nature. Notice, I dId not say a 
"divine and human nature." It is not as if there is one na­
ture which is both divine and human. But with divine and hu­
man natures. 
Then, whaFwe are aaying, i ms that it was not merely a divine 
nature that was united with a human nature. But, in other 
words, it is not simply a union of two natures. But it is a 
divine person with a di~ine nature which is united With a u­
human3.nature. 
And so you get this expression, which Hodge traces back to 
ancient creeds (not known which one, though it is found i n 
Latin by Polanus of the sixteenth-century), That Jesus is 
not 'd'l.), ()$ 1-<"""1 ~~)&--' (alius et alius), but He isJ~U<V}''i~4}Lv(aliud 
et aliud), That is, Jesus is not one person and another per­
son, But He is one substance and another substance. Or, He 
is one person with a human and a divine nature. 

Chalcedon went one step further to de§6ribe the nature of 
that union , the union of the two natures, But it described 
it in negative terms. The four famous negatives on the nature 
of the uhion: Jesus is acknowledged i n two natures as--

without 
without 
without 
without 

J , 

confusion--- Cj,;'Y'uyxv'rw.s 

h 
] .. 

cange------ qll'~'?1r7 1-1/.5 
d · . . ) " -" lvlslon---- i:1 Q/CjjJC'Tt{pS 

t
. 1 .,.-

separa lon-- QxwPI!-7ws 
4-10-81 

The Westminster Conf. of Faith VIII:2(slight alteration). 
It is virtually the same but not exactly. "'The Confession 
says ", ... So that two whole, perfect, and distinct na­
tures, the Godhead and the manhood, were inseparably joined 
together in one person, without conversion, composition, or 
confusion. .., " 
Comparing Chalcedon and WeF, you have: 

without separation---inseparably JOl ned 
without change-------without conversion 
without division-----without composition 
without confusion----without confusion 

VJhen the two natures are said to be "inseparable" I think 
that means that the union of the two natures is permanent. 
There is no time when Je sus ceases to be i ncarnate. It may 
and doubtless does carry more ~han that. It is direc t ed against 
t he Nestorian error, whic h has been thought of as separating 
the two natures from one another. 
fl~qi thou~t coYr~Iersion/cl1.ange ff mear..s ir.. the l.lnion of' the di vi r:8 
and the human, the divine nature did not become the hur:~an, 
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or that the human nature became a divine nature. 
"Wi thov.t division/composition" means the two natures were n 
not added together in such a way as to produce a wholly new 
or third nature, a tertium quid. 
"Without confusion" would point to the fact that there is 
no mixture of the t wo natures. Inseparable but without con­
fusion '~ 
Summary--there are two distinct natures, each with its own 
attributes and properties, truly God and truly man. So that 
there is a two-fold will. There is everything that charac­
terizes God and everything that characterizes man. Yet never­
theless, there is one person, the Lord Jesus Christ. 
Can also summarize it this way, What the theologians were 
striving for was a union without confusion or mixture. And 
at the same time, distinction without separatipn. --

As you look at the Christological controversey, you will 
see that they revolved around the effort to achieve the pro­
per balance between or among these truths. That was true not 
only in the early history of the Church, in the Apostolic 
Age; but also in the later controverseys at the time of the 
Reformation, particularly between the Lutheran and the Re­
formed. But these differences revolved really around these 
questions. The Reformed charging the Lutherans with a union 
that confused the two natures, The Lutheran charging the 
Reformed with a distinction that really separated the two 
natures. 1 think both wanted to say the same thing. But they 
passed one another, in terms of their distinctive concerns. 
Soteriological on the one hand, and Theological on the other 
hand. (More Later) 

2 . Biblical V!arrant for the Hvposta tic Union. 
a. The evidence does not corne to us in t he form 

of a systematic statement. 
It is not as though you can quote a proof-text and say t 
the language of this proofPtext is the language of the 
doctrine. In an essay on the "Person of Christ," B. B. Vlar­
field(Person and 'dork ' of ~s Christ or Biblical Dpc- _,_ 
trines) begins by £)oj:lilting out that the ~; evidence -:: for':'the 
historic doctrine of the person of Christ, lies on or 
rather "beneath" the pages of the NT. But it~is evidence 
nevertheless. See assigned reading to see the evidence. 
Especially read Hodge 1I:380ff. 
Three things can be derived from the evidence: 
1) The Bible presents Jesus to us as one who is human, i 

intensely human. Jesus speaks, acts, as one who is hu­
man. There is no trace of Docetism in Scripture. Jesus 
has physical needs--sleep, food, etc. He also has the 

t ' ~ l' n - , h' h ( ..c> B""'· T f' ' 1" emo 10na.L lIe 01 one W.O 1S _luman cJ.. .D V\ar_1e Q s 
essay on "The Emotional Life of our Lord"). Vyfarfield (t·<J3) 
begins bv saving, "It belongs to the truth crP 0 vt' L",..rJ. 's 
[,..r./~"'''i'f.''11 j:.~'d h-t- w'~s S"~j-tc.-+ ,-
to all sinless human emotions," He go es on then to spin 
tho.t Ol,lt,' 

2) Jesus is a lso pre sented to us as one who is divine. 
There are divine names attributed to Him, vv'hich bes­
peak His divinity; names and titles. Son of God, Son 
of' I:Ian .. 
Son of man is sometimes interpreted as though it refers 
+ '-" ' .J.. f''-'" -+- C - - -'-h'~ "'{'\ "n+ +he vO -Gne fl.Umarl l'vY 0_ v nrlS l; . ompare orL Ld_li::; J~Jvl _ l v vl!. " 

Church's hymnology. But it.dD~S not do so, Cf. t Dan.7 
where it s~eaks 6f His dlvln1LY. 

,- - 1" - ri rnh~ cl~!mC' w hl'Ch Ue J\.l$O , "'Gh.e '\Norks vvnlCr!. JeS1JS uoes If l._~C _CLl.l d.t-....: N:.l .. .. lL 
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makes . The fact t hat He doe s no t re fuse t he worship 
an4 adQratiPD whtQh belongs to God alone. He cla i ms-­
"before Abrahani."'wa.s, r '- 8.m," 8, - remarkable claim. 
So you have those lines of evidence. 

3) In His personal identity Jesus is the Son of God. He 
is the divine person. You can approach it this way , 
You can ask--What is the self-consciousne ss of Jesus? 
Then the answer to that has to be i n terms of His di­
vinity, In His persorial identity He is the Son of God, 
He identifies Himself as t he Son of God in terms of 
His inter-divine relationship. 
A striking example is given in Matthew 24:36 "But of 
that day and hour no one knows, no t even the angels 
of heaven, nor t he Son, but the Father alone." 
Now when Hodge refers to it, he does so i n order to 
appeal to it to testify to the reality of the human 
nature of Christ. As you know , Hodge worked with the 
distinction between the Body and a Rational Soul. An 
anthropo!ogy that was common in his day. And under the 
heading "Rational Soul", Hodge makes reference to this 
verse. And this is the way th;;Lt the verse is under­
stood~-interms not ne.cesSarily of a "rational soul" 
but in terms of thenumannature of Christ. A little 
more has to}t be said 'about it, I think. 
Because, as you rea~Matt.24 you are very conscious 
of the fact that Jesus had said a number of · things 
about the Consuinmatien. Very amazing things. And things 
which you and I would not know apart froIl\tr;fth~ fact 
that Jesus had already told us about them. So Jesus 
had already t~ld a great deal about the day of Oonsum­
mation. That men, asa 'whole, do not know. And, it 
might seem . that since He knows so much about what is 
going to happen, that surely He would also know the 
time of the Consummatioj of All things. That it would 
simply be in continuity with the information, the . 
knowledge that He has, concerning thetbings to C0me. 
And the dissemination of the gospel,_ and the".ribula-
tien, and all that. . 
And yet, in observing what Jesus is saying here, one 
realizes that He is speaking in His office as Prophet. 
He is Prophet, Priest, and King, and He is speaking- in 
an official way. He is speaking as God's prephet. 
Therefore He is speaking as ~ organ of revelation. 
And like all of God's prophets, who are Qrgans of reve­
lation, there is an element of receptivity that cahot 
be suppressed. In other words, when the prophets of 
the OT spoke concerning things to ceme, they spoke be­
cause they were, as organs oI' revelation, receptive tQ 
what was given to them. And therefore they ceuldBJfeak 
rl1.."-"rth. When Jesus speaks in the office of a prophet, 
we must not immediately assume, that what He says and 
what He speaks, He speaks beca~$e of His divinity. 
He speaks in His effice as a prephet.And therefore 
there is an element of receptivity, which characteri­
zes all of God's prephets,cf A. Kuyper. and his discus-
sionOr the prophe'tic work of Christ). . 
Now, prophets knew a great deal. Certainly concerning 
God's judgement. And from time to time, they were per­
mitted a vision of the future, so that they could pre­
di9t thingste come. But Godl s prophets were men. And 
~~.Y did not knGW or say everything. There were things 

.:." 
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they did !1!! know'i One of them being the time"f the 
advent of the Messiah. ' Nor the time of. the establish­
ment ef the New ,C,Gvenant. And so we have in Jesus, God' s 
PI?:phet ef the New Coyepant; als,e testifying or His ig­
norance concer~i:ng, th.41l day of His second advent, and 
the Copsummatiatiorill tiiings.And He speaksasa pro-
phet arid. a~ 'He 1:$ G.a·:s prephet. ,,' , 
And tied up with that i8His humanity. And yet, you see, 
the striking thing is, that precisely in that ;verse, 
Jesus identifies Himselr as the Sen. And as the SOP ef 
the Father. Sot.hat precisely here, where He evidences 
His human11y,' ~dspeaks in termsef His effices" His 
s~lf-c'onsci.usness is that of a divine person. "No ene 
knowethe hour ••• the angels, .•• the Sen, ••• only 
the F'ather. And theref"re He identifies Hi~s4!lf here 
in terms of His iriter-Trini1iarian relaticmaJ;;t;liNet to 
t ·he exclusion .r His Inearnation. B:ut His identity, His 
persona:l' identity ,as ,that.f , the Sen. 
New in ' 'saying ' these things I d. net claim te hav! ex­
plained anything t. yeu. 'lam de~cribi:t:lg not· m,.king 
transparent t. t 'he humah intellect the : mystery inv6lved 
here. ' , ' ' I 

t· ' 

Buttnere are parallel phen.mena that may, at least, 
help usteeoniete terms with this biblical ,way of 
speaking. ' , 1 

We co~ld say, fer example, let us suppese that : we are 
res,.dents in Jerusalem In Jesus' time. One of us could 
say ' t '. the other,"'lU.d yeu ,kn:ow th;at Jesus is in Jeru­
salem.He is no;\: fj1 oap~rnaum." And we would perrectly 
well understand what that means. His local presence is 
in Jerusalem and notinC.~pernaurn. 1 

Even if believers aclmowle.dging Jesus full div$.ni 'by 
as incarnate, we would still not be denying His omni­
presence if we said this. As deity He is there!ere omni­
present, '~n~ therefore is , elr.eryw~ere. And yet, " we can 
say, He i,,~n Jerusal,m and' not ~n Cap~rnaum. 
What Wem'aP is, that in virtue of His ~ hui'nanity. His 
messianie~ ,'pt"esence ,He is locally present in o~e place, 
and not ipanethe:r-e And yet, we affirmi that of , the Son 
of God. 01 1:he one whom weconress t. be GOD. Without 
denying K14 deity. ',,'. . : 
'It, 8eemEite me we have an analogeus situation, : when we 
say--Je's:us, the Sen of God, dees not lqlew the hour of 
the Consummatien of All Things. ' : : " 
Or, t. summarize--therearelimi tatien, whichl a,t-ise 
from His human consciousness and ident,i'ty. Thes'. are 
those limi tatiens. Thet;l,e limitations are imposed upon 
Him in terms.! His messianic mission, ' as He is theln­
cllrnate tJl,e'. And yet. when Vie ask the questi.n~-Who is 
this persen of whom these limitations are affirmed? The 
answer is--This persen is Jesus Christ~ , the 'Setl ef God. 

His selr-consciousness is a divine self-consci,usness. 
And you see, t ·hat ought not te treuble ' us, in this sense. 
lL.aVA-' b~t,U~~4;,t;\t.U, limi ta tions. 1& order to 
ivfta" 1 1f.tHj~ic ' H.nb·ei)~. We cannot say therefere the 
Son .r God must knew certain things. And He must be 
able to be present everywhere at once. jOr el"e l,He really 
is net tr.'.~Y God. Because 'we end up wi~h a savier whose 
Incarnatren we might confess. And yet in act ~e deny 
because He has n.ne of t .he limi tations ~that attach to 
the human nature. He is only seemingly a man. ) 
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Andale., we wantteav.ld ae •. ~eption whieJi~.!lt"ses 
t 'he n • . t -llresby attrib\i;ting 'the' a.tribuy'esof tbe 4}­
vinen.ture iethe hum~n nature; :S. that, when ,He ' speaks 
as a ,pr,phet, as, a man, He must knew 8.t1 thin~~. Beea!1se 
the human nature must be eharaetertzed 'by di'vl.neattrl.-
but.e~ , , 

MU8,t avoid this kind ef language. Net explai:ni~ but 
deSCribing"l:w Jesus is represented taus, in 1:ihe Bible. 
These are t '. ' eonsiderati.ns whioh caused the 'theelo-
gi-ans t. give this fermulatlon--One, persen,a divine 
p~rs.n.~ Andt.w. natures, a. divine nature and a human 
na'ture.Jesus is net a human persenality,He is adi­
vine person, with atheanthr.pie censtttuti,n • 

... ~ ~ ~ ... , - . 

:3'- The Censeguences "ofthe Hypostatic Union. 
Hedge 'II '392;';97~' , ' 

• , .~ . ~ .,, -. ,." ,"_ '-.o:, .• <t. ~ , • 

, a. Jesuslsandc,entinuestobe. the Incarnat:e San ,.f Ged. 
~hetbe~tllr.pic censtitutlenis without :end. Jesus under­
went 4ea1ihas men de. No:tthesame ,way tha.t ,w~alld., but 
a death tll,at we all , ,die . .. He, was ' re,surre.ctedinthe. ,body. 
We believe 'inthe bodlly resurrection. He ascentled. inte 
heaven in "lie bedy •. Heintercedes. fer us .in , thebody • . And 
He will return as He was-- seen t .o ge. That , is, as the Ino.ar­
nate Medft.~tor' • ..And se,we are : led teunderst·andthatthe 
human and "the. dlvine natur.es: are an. int.egral pi.rt , afthe 
person er . ihe Redeemer, and integral to c.ur unders,tanding 
of His,·,centinu.ing m~diatorial work. Or, to . put it nega­
tively,we ao not have the evldenoeto warrant or indicate 
that. the hUJrtal'lnature, once assumed, is ever laid .. side. 

-. .." -

b. Jesusls ' s,ubordinate to, thePa.ther in termsei' His'WiifidB 'Senunission. ·· •..... ' .... . .. . 
Tne~$ ' ; l~ari , .ntologicalequaliiy with the 'Father, but an 
eeGJl~mi.9 ,subordinavien. Th;~:tsub.rdinati.n is, e,! course, 
already evident in. the messianic commitment of the Sone:! 
Gad prier to the Incarnation. We spoke about .the Inter-Tri­
ni tar~anC.ucil of Redemption. But, as aresul t . of. the In­
carnati.~. Jesus enters ,in,to . anew .relationship, w.e might 
say, wli11 :,th~Father and the HolySpiri t. He can donG­
thing.f Himself, He comes to do the, will of the Father. 
ButiJeisalse dependent up.nthe HolJ' Sp.irit--fer ,Hisad­
v~nt inte the world, He ,isbeget.ten by the Spirit,in the 
womb . of the Vlrgin .Mary. He. is . equipped f'erliis messianic 
w,rk by ,tlle HelySpiri t. Ana H.e is sustained, offers Him­
self'l.lp, and is raised by the Holy Spirit. And the fact 
~ljlat He t •• ~ the ferm of' a s1"a,nt draws our attention to 
th;!t subordl.natien. ' . 

c. The Man Jesus is to be Wershipped, . 
. Aga.in, it isn.t .the .hWnanity, as. such, that is worshipped. 
If He were simply man it would be 'blasphemy to wership Him, 
Bu.t tlleTncarnateChrist, tbeMediator. is t& be worshipped. 
the divine person, who has His persenaltty in His dual 
nature of divine and human. 

, _. . 

d. Ai-l'that .Jesl1s didand ,centlnues to d(t, 
_deesas the God-man • . 
Jesus hungers and thirsts. He is weary and tempted. He 
does net know the hour of theCensummation. Nevertheless, 
these things are net predicated of the human nature, but 
or the theanthropic person. The God-man hungered and 
tlJ.irsted. And by the same token, what He does in virtue of 
His divine natures cannot be abstRaCted from the human natur~. 
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'l'his. brings us to ••• 

e. The Reformed Doctrine of the Cemmunio Idiomatum. 
Or "bhe ' "cemmuniin Gf attributes.'" , 
This is the doctrine that what can be affirmed/predi­
pa'bedof-'ei therna.ture, can be predica.ted ef thepersen. 
Illustration. 
1) The person is the subject when what is true of him is 

true.f him by virtue ef His divine nature. 
"Be"re Abraham was, I am"--Jesus had glery befere the 
world was. That is the divine persenspeaking. And 
wha~ is a£fttmed of Him here, or what He affirms ef 
Himself, is" affirmed of Him by virtue of His divine 
nature. , 

f>.} The persen is the subject when what is true ef Him is 
true in virtue ef His human nature. 
Jesus thirsts and weeps. New that divine persen speaks 
thus, ide!'ltifies Himself in that way, in virtue of His 

_ll"~g'" ' 
,And als.o, 

3) Theper=;sen is subject when what is predicated of Him 
belf)ngs to the whole person. 
He ' is Redeemer,Lord, Head ef the Church, Prephet, 
'Priest, and King. Allor these are affirmed of the , 
whol.e person, of the parsen in His theanthropic consti-

" tuti.e·4, in terms of His mission, His effice. And it is 
, " ·the person' who is sb.ej1Sulljec't ' efth.se predicates. 
'i'her~' is. a. -eemJl\$nion ef attributes--divine and human attri­
bute~_~.~~~ntlo 
['hi'S ' has ' to be . distinguished from ••• 

f. The Lutheran Deetrine (j)f theCemmunio Naturam. 
Or, the "c ommtmien , ef natures." 
This dectrine is the doctrine that, in the persenal unien, 
there is a cemmunion of natures. Such that, there is nat 
mere centiguity (cf., the illustratien used by the F,rmula 
of , Concerd--i t is not as' if the,re are twe boards pasted 
together), but a mest prefound and intimate interpenetra­
tion of the two natures. As the s~tlll penetrates the bedy, 
er as the heat penetrates the iron. And yet the heat is 
different from the iren. 
That interpenetration is cencei .. f der, .r as wrought, with­
out a mixture, without a change in the two natures. But 
nevertheless, there is a communion of natures such that 
there is an interpenetratien. And that interpenetration is 
the Greek word 1r6-{lJ)Wr..) CfJ 5. 

The Lutherans speak net enly. of a communi. naturam, but 
this leads t •••• 

g. The Lutheran Doctrine sf thecCommunieati. Idiomatum. 
A "communicatien of attributes." 
This has t. be distingui$ged frem the Reformed doctrine 
ef the Conmnmi, Idiomatum. 
The Cemmunieatio Idiematum of Lutheranism teaches that 
Ihere is a communication .f the properties af each nature 
t. the .ther nature. The divine has human attributes and 
the human has divine attributes. And in practice it is 
that latter element that dominates the doctrine--that the 
human nature has divine attributes. 
Now the majer application of that doctrine Qf the commu­
nicatie idiomatum is with reference te the Lerd's Supper. 
Oan perceieve that the human nature of Christ appears in 
the omnipresence of God. And that leads te the aoctrine af 
the Ubiquity of the Human Nature of Christ. That is. the 



1)6 

human_nature ef Christ, pa.rticipating innthe divine at-
· tribute~tof omnipresemce, is everywhere present. And se, 
the Inearn.,e Christ is present in, with, and under the 
element-s -of,.;;,the Lerd's Supper. Or, the Doctrine of Con­
sUbstantiation. 

h'! __ The Rerormed and Lutheran Debate at this Point, 
The Ref,rmedargued that that Lutheran doctrine repre­
sented a confusion of the divine and the human natures. 
'In VanT!11ian terms, it represented a breakdewn or the " 
Creator-creature distinction. And thererere the 'Lutherans 
errer was primarily a Theological Errer, that 'las dest- ' 
ruc,lve rer the Christian Faith, ' 
And,:over against that 'fheelogical Error, the Rerormed 
vlew comes to expression (among other places), in the 
Heidelberg Catechism, Qu.'s 47-48. 
Q. Then, is not Christ with us unto the end of the world, 

as He . has promised us? . 
A. Ghri$t is true man and true Ged. As a man He is no 

· long~er -on ear",h , but in His divinity, maj es ty, grac e , 
.~'~ _ -an4~1Pirit ,He is never absent ,frem us, 

! ~'.Battilre not the .two natures in Christ separated from 
_ , ,i " eachothe,r in this way, if the humanity is Rot where­

'1. ·_ ever the divinity is? 
, A. Not at 80111 for since aivini ty is incomprehensible and 

everywhere present, it must fellewthat the divinity 
1s indeed beyond the bounds or the humarli ty which it 
has ;1ssumed, and is nenetheless ill that humanity as 
well, and remains pers._~ly united to it. 

Tile questions rormthe substance.fthe traditienal Luthe­
ranebjecticm to Refermed Christ.logy. They say there is 

, thenne real unien, because thetw.~tu:resVlUlbe sepa­
rated from one another. And if there is n. realunien, 
then there is no Incarnation. And, as Mueller(Christian 

. Dogfuatics, p,2?7) 'says, "All who deny the c4tmmunicatien 
of attributes must deny also the persenal union. Or, the 
paramount mystery that the WJrd was made flesh." And if 
there is no unien, ne Inc arriat i 011 , then a-fortiori there 
can be no redemption. And that is to say, tlle Reformed are 
charged with a S.terio~ogical Error. 
And therein you see the characteristic confessional con­
cerns of the Lutherans and the Rerormed. The Reformed are 
concerned pre-eminently with the glory or God. and redemp­
tien/salvatien serves the purpose of the gloryer God. 
The Lutherans approach Christian doctrine (speaking br.ad-

. ly, generally) from the perspec ti ve ar seterielegy, The 
guilty man who needs the assurance afforgiveness. 
Se the Reformed said we must say two things. 
1) They are indeed inseparable; 
2) And yet the divinity is beyond the bounds or the man-

hood. 
In Latin that is extra oarnem; the deity is.JtJml~-outside 
or the flesh, This dec trine has also ceme to be known as 
the extra-Calvinisticum. 
If oyu step back from the controversey you can see that 
the Lutherans accused the Reformed (Df Nest.rian~sm--.f 
denying the Incarna.tion, the true union 0f the two natures. 
And therefore the less of salvation. The Refermed accused 
the Luthera~s of Eutychianism--the confusion of the two 
natures, threugh the cemmunication ef attributes. And 
theref(Jre of denying the Creator-creature distinction. And 
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' -ther..ef:are of losing thw Chris1ft.an religion. And yet, both 

affirm the four nagatives 8f ehalceden. 
4-14-81 

E. The Siniessnessof Jesus, 
This Is well-attested in Scripture, cf., Heb.7:26, I Peter 1119; 
2122(Isa • .5.3=9). 
We are aware' ef the universality or dep,.,vity. And Rot enly the 
universality ef it but the totality of 'it,. cf •• Rom • .5,.12.That 
sin has its conseq.uences, cf.~~ II Chroft.6'3.6; R8m.l~,?.3. And be­
causeef that .. ~ ' because ef the entrance or sin into the race, 
attne very beglnning of its history, sin is se invariably inter­
twimed - l th our human .condition. that we might conelude that a 
genuine Incarnatien requires the sinfulness "' ef our Lerd. . 
Semeargue that way. That a sinless Saviernas net identified 
'Himself with mankind'llily. And therefore He is net adequat,ete 
the.. "ot:flce. , " 
New it is .true that Jesus has berne cur SilllS ,and that our sins 
are ;laldl;1pcn Him. And in that sense, He has indeed identified 
Himse;l.f· ful:l¥. wIth our cendi tien. He is net only made in the :. 
likene.s.s .. . ofsinful flesh and for eur sin. But our sins are laid 
up.nHim •.. ~We ."speak of the imputa tien of our sins te the Savio'r. 
Jesus. Ghrist. But He Himself iswithGut sin. Sinfulness does not 
bel.nl?; , t • . .:t.hecl~initien of what it is to be humall. Adam was : . 
creat,ec:1and existed on this earth wi thGut sin. And his veryruame 
is Ul¥, adam, the Man. His name is ' man. Man is characteristi­
cally then, from the point of view of ,l;.i8 creation, mu without 
si:n / And therefore thes~fulnesser Jesus is net an implica­
tlan, ~of ,His Incarnation. Nor is it a consequence or the Hype-, 
static UDion. 
On theeontrary, His assumptien of a huma:n nature results in a 
theal1:thropic man who is blameless, without sin. 
New e,ertainly, Jesus as God is witheu1; sin. God cannot be temp­
ted by evil (James 1t1J}. Ged is not s.bful.And therefore it is 
quite, easy for~s te understand that Jesus. as Ged, is net a 
sinner. But 'Wf!" :miist alse keep in mind that Jesus, as man. was ;. 
without sirr 'a-s well. 
And .that'is all the mere striking when we bear in mind that, a~ 
man. ,Jesus was certainly tempted te de evil. And that is evi­
dent with His spening encounter .1it-ith Satan in the early chap­
ters ,of the Gespels. And we mayl<1.t appeal t. the deity It! this 
1;heaJ\threpic per.son in order t. discount the genuineness and 4 
the ' ~~riousness of the Temptatien. We may not say--ffJesus waS !i 
after all God. And God cannot be tempted. And therefore the _ 
whele, Temptation accom:lt, as weh*-M'l it, at the beginning or , 
Jesu&J,' public ministry, is nothing mere than til. charade." We may 
net • . inthat way. deprive it .f its exemplary value fer us. 
Hedge; speaks t. this point in a very striking ' and streng way. 
Vel. II, p.457--'·As a true man he must have been capable of sj,n­
ning.,r And you can see the point that Hedge is maki~~~here, in 
rath~r streng language. In His temptatien there._ two alter­
nativesthat are set before Jesus Christ. The call of God to d_ 
what is right. And the appeal ef Satan t. de what is wrong. And 
Jesus felt the full force of that inducement to disebey. 
It was net sinful fer Him t. be tempted. It is not sinful for 
us to be tempted. But the sin enters in in the acquiescense t. 
the temptation. Whether that acq~iescence be physical, or an ~c­
tion, or even mental. The acquiescence, the yielding, the incli­
nati_~*~t·t That is where the sin enters in Jesus did net sin 
in tb~ ·face of that temptation. 
And therefore the slnlessness of Jesus Christ is evident in Hrs 
immoveable and resolute determination to do the Father's will. 
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AsH~dge says--tlAs a true man He must have been capable of ' sin-
ning.~But what we findcencretely in Jesus, thetheanthropic 
person, is His immoveable and..-x.EtSelute determination t. do the 
Father's will. in the face of what was ~he contradictieJl of that 
will.,: That was the centradiction er all that He was, bothitlte 

' Hlsh\unan nature and as te His divine nature. In terms efthe 
' Apostolic epistles--UHe p8¥!'iir-.nd in doing what was right ... 

" . . > 1 " ...... . 

. '. So t~en,' the Jt1tJl*_asef Jesus Christ is net to be.:trac.ed ' 
teHts divine nature al:oe. As the ugh thedlvinetlnature sustained 
the human nature. that would have otherwise. have fallen. In 

,;, terms .e.f some such general princlple--"To err is human. "And 
just' .by virtue of , t~.*1~hat He was a man, He would have fal­

" len intesin. Except ,fo,r the :fact that He was sustained in His 
l sinlessnassby .His,divine nature., This is not the picture that 
weare given in .the Gospels .. ,And ,therefore we have to say, that \ 
witnrespect te the human nature, there was. reselutedeter­
minationte de the willef the Father~to aQcomplish the messi- \: 
anicta..sk fer which He was constituted as t,Jelnearnate Christ. 
On~ further w.ord--

. Inresistihg ,the temptation, .Jesus did not lean upon His deity. 
Sp that, what .. He .di.d carol.tbe exemplary fer us. Because we can­
not lean en deity. That is,we are net eenstltuted "thea.nthrepic 

. persons." We .are net God-man. We are slmply men • .And semetimes 
youwi~l . hearthe.mptation expounded in such a way that it is 
cemp1etely deprived ef its exemplary significance. ~ 
I am net saying that the . whole signif.icance~ftha~.~m.ptation 
res1desin . the example·tha.t . it .s.ets . :r •. ~st:"euUs1t .e.ertainly is 
aiL .~S:~.f .l,t. -But .we rob.it .of that aspect . if . we. find Jesus 
makIng use of resources .. whichare. hetat .eur disposal. The point 
is that, .. Jesusdid net.Fe .use of . resources in resisting the ' 
.Tempj;atiem ... tha:t .are .notatour disposal. He appeals .to the W.rd 
of God,the promises of God. He appeals te them in prayer and 
in the power of the Spirit. And so His actions become exemplary 
fer us. 
We have. a High Priest who is without sin, a Mediator whCi> is with­
out sin. And it is this Mediator whose work we are now consi­
derring in Part IV. 
( The "cannet sin" is an ethical "cannot sin." Not a metaphy­
sical ene. Shepherd is not explaining the issue, he is .descri­
bing the evidence. Compare the illustration ef Jesus in Jeru­
sa'1.em and net in Capernaum.) 
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The Offices of Jesus Christ. 
A. The Mediatorial Work of Christ. 

Hedge 111455-61. . 
The werk of Christ is the work af a Mediat<l>r. And therefore we 
are goiJ!,!g to make seme general 0bservatiens about the Mediate­
rial work of Christ, as such. And then afterwards, we will go 
on t. exhibit that w0rk in terms ef the threeefficess Prophet, 
Priest, and King (as summarized in WSC #2). .' 

.-

1. The Biblical Identification of Jesus Christ as the Mediator. 
There is a verb for "mediate" . in the NT. It GC.curs only ence. 
It iSf'(-~I-rfl$:,jJ(cf., Heb.6 •. l .')."Inth.eJame way. God, desiring 
even mere te show the heirs of the pr.omise . the .. unchangeable­
ness of His p.urpese, interpese.d(guaranteed) wi th .an oath." 

. The word is .net used . ln the t .eehnieal , sense efredempti ve 
. media:t.i@n • . But . the idea is that the oath is given in cemfir­
mationot the premise •. And se .. the writer says, that "Ged inter­
posed ,or mediated . ar came between wi tb- .anoath. "Here .. for 
thepurpQseGfguaranteelng .or. making certain .theoa:th. And 
so . ~QU ~· have the . meaning. "aetas , a .surety~(.as , in NIV). You 
mightcGmp,areReb ~ 7 a 21-22 , "For they indeed , becamepries.ts 
witheut an oath,but Rewith .anoath ,thro-ugh theGne Wh0 
a,aid . to Him, 'The Lerd has sw.orn and will not · change His 
mind , Thou .ar.t a .priest . .forever.'; SQ much. the JalaE-re a;lse Je-

_ . .sushas oecGmethe. guarantee . of'. a , betterc,Ci).venari.t~ II The 
Prie.s,-tU,edefC.hrlst iscenfirmed . byan&ath. Andth"refore 
Christ .. ,be:c.emes .. the . Guarantee(NIY-)/£rr~os) ... of .. a .. b.e.tter c .ovenent. 
And soyou. 1\JVe .the cenfesslonalformulation (VIII:3)--"Jesus 
Christ .execu.tes the .fficee.! a Mediator and a Surety • It Beth 
ideas are .c!:".ly. bound .together.TheMediat,or .or the New 
Covenant is als0 the Guarantee of the New Covenant. Both 
ideas are related by reference with Reb.6a1 f • 
Then.un for "Mediator" is J\.1E.erlT"ls(slx eccurences) • Of •• Gal . 
).19-20{Moses .is implied as .madiater); Reb.8c6; ' 9c15; 12.24 
(mediator int,rms or the NewCov:enant, not j~st . Detween 
God and man). I Tim.2s5. · ' . 
To say t .hat Christ is the mediator of the New Covenant is 
just ' to say that He is .themediatGr .ar the .so.vereign grace 
of God. It is through tlur . Mediator Christ Jesus that the est­
rangement between the two parties is oV.ercom.e. 
One chief passage is I Time.thy 2& 5 "For there is ene Ged. and 
one mediater , also between a.dand men, the man Christ Jesus.~ •• 
There are just a couple of things that you .want to note abeut 
that passage. 
a. Va.) it is God who , is identified as the Savior--"God is 

our Savior." Cp . ·,Ii tus 11)-4; 2,10,13; )t 4, 6. 
b. There is ens Ged. > What .is .in vi.ew. is.thesingulari ty of 

God • . There is na.t .. a multiplicity . • f-. >~.dj.$ .The Ged Wh0 is 
St:'>.,.vs..ayjitp :ti1:e .. th"er ,e_aaa«flplvdfl.d .• 
c. There is one . Mediator .between Ged and man. And that Medi­

ater ' is. God • . For tWG .reasens. 
1) The-~avier is God, vs.3. . 
2) .And there is only, oneG.ed • . The MediateI' is God Himself. 

d.Paul do.es not identify tl1eMediat.$r with the Son efGed, 
as .Jesua;J. Which weuld be . true enough . in i -tse.lf. And that 
has already been implied in what is said. ' But the point 
which Pa'}l makes is that the divine mediater is man, a 
man, ChrlstJesus. . 

So, in I Tim.2:5 Jesus is identified as the one and only medi-
aiter. And the mediatorial work is clearly ide~tified as redemp­
t vee And the Savior desires all men to be saved (cf.,2a4,6). 
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.•. , ........... ~ ... :.~.-... 81 2. ThIl . . Mediater briMs Allenated Parties Together. . 

The · wor~~1-~lL .Mediat.r . is to take a 1>06i tl.eti · between , tWG 
parties, and tebring these two patties tGgether. Gompare 
our ,~Qn~elJlPC)rary Lab.or . scene, . . . 
But in the rela.tienship between Ged8l).d ma.n there IS . no. . 
third par,ty, wllt is neltherGod n~r man,who reconciles them. 
But the , Wediater is the S~J1 of ' God, the brightness er t~e 
gloryef the FI?',her. The . expre~s ~mage of IUs . pers!l!l~ , S~ th~ 
Sen of God : is 1.tldeed Godr. And at the same time He 1.$1 the man 
Cprist clesus (ct., I Tlm' •. Z.!) ~ '. . . .. ',. 
The Mediator.is .both God and m~. And this ' person brings 
t.gether Ged and m~~(~will sa.y la~erhowHed.est!lat~,> . 
B~t He brings them tegether, net as a third p~ty d18~inct 

-. '" rr.mthe other two J but as line who identifies Himself both 
as God and~. . '.' . 

, .. ~ . . --.. . ~ . .- , 

The ene place where the Greek word "'hcrll'1S is used in the LXX 
is ~ in JOb . 9133 "Tbere is ' no . ~,"~.betw~e.n "','lihomay lay, 
his ~ha.nd , ttpon us beth." ,J •. b <l.;~ff.i.k~ngf..i" a"aaysman~(KJVo) 
between.hims~lfand S.d. !ha~ ~ t~'t. , ~ay, o umpire . (people ; 
kn.w , thi~J. ; ~he NIV ,ha$a circ_l.,cution--"-sell,Gme t,arbi-

. trate.,1t. ;B~~, it " isa very go.dt~la.:tictJl.f. · tbeid~8.. ; .', 
But t,h~. :umpire . whieh.J:,8b is .. lopking . t~r. does ne~ exi~:t. AIld 
that is net the. s.rt.,f .. medlat~thati.s provlde4. n.t is, 
a mediator .whe . stands above .beth , God and . man ,t ,e . arbitrate 
betwe_el\them • . And at a . l~ter p.int, ·, J..\l ' s ,e.lils · t.at.~ai~ ' to 
aview:t'hU: is, Jat .least,' rermall.y.-:..c...xract. ·· in ~n~b '1J119 . "my 
witl'les,s. is in heaven, . my advocate . i1!Jon high,e ~ Anti tllen, ulti­
mately it is Jesuswh0 ' pleads Job's case betere the Lord, and 
Job ·isvindicated. . 

3. Mediation has tedewiththeSalvat18n orMan. 
Hedge Il:,458,a coneisesUlllllary 'efwhat is'' 'lneant by themedi­
atorialwerker Christ. Themediaterial work "includes all 
He did and . lssti11 doing for the salvatien ef man.'· 
Two ·peints I 
a, Themediatien is indeed directedte the salvation ef man. 

Mentioned beeause the idea. is sometimes p.ut forward that 
there are two aspects to the mediatorial work of Christ. 
The ene l',)eing cosmic, the other being redemptive. 
1) Seme speak of .a"Cosmic Medi.atien," 

1'he idea that Christ is a kind er ' intemedlary between 
Ged and the world, as such. And appeal is made to a 
pa.sage such as I Cor.8a6 - • . ,.for us there is but ene. 
God, the Father, from whom are all things, and we exist 
for Himl and oneLerd, Jesus Christ, by whom are all 
things, and we exist threugh Him." 
And it is especially the way in which JesusChrj.$-t is . 
refered to then, as the ene "through whom 1Id.'e.''':a.~8itrrgs· 
came and through whom we live,u that Jesus is spoken 
of as a Mediator between God and the World. Or, bet­
ween ned and Men in some CGsmic sense, some non~redemp­
tive sense. 
Reference is made also to 0101.1:15-17. Heb.1s2-3;Jn.1,)-4 , 

2) Th.ese passages. taken together, affirm . the Pre-exis­
tence .. of Jesus Christ, 
Because they reflect 'en His role in Creatlon. And His 
rele in Creation as the ene through whom all things 
came. And thus it certai~ly points in the direction of 
the pre-existence of Chr~st. And the pervasive thought 
is that through Jesus Christ the world was made. 
And I think we need to stress that, we need to be aware 
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4. J,Sl.leLGlhrist is.. Mediator, both in His DUineJia*utaEl."i:}; 
andirt His: Ruman :Narura" . ~ - " ' .. , 
'rhis ·point .. ie emphfisized Gveragainst the idea that Christ 
is Mediator as to His human nature exclusively. Or a.bstract­
ly ,.as to : His ' divine nature exe lusi vely • 
In the HistGry of Theology 'tnere ,'havebeen those whe have 
said, that Christ was Mediator .nly as to His 'human nature. 
And that, as to His divine 'nature He was equal withG.d~ 
And. I think the point to be reJl1embered is · that, in the Scrip­
ture, the mediatorial work, inp,thawideness of its conception. 
is represented "as ·the work of .... d-man. as the work · of the 
elf4-vfrJb/li cs. And it is the work of the divinepers.on whehas 
beth 'ah\bnan ;_'ulZe'dbina JU;-t_.~:'natur,. It is ' this person, 
JesUsOhris:t. ill the uriiquene~s of His cGmstitutien as the 
GOd-Dl~ • who appears as our 'M~dia tor ~ '. .. 
AndYGu se. that ~~ I Tim.2'5 • . ()~e(}od, one M,c;liatO,:r;-., .,wh,etis 
GOd . Himself:~ . the, MWiatornis the m$riChrist Jesus.AnCi ' then 
there is brought inte vi-a" befere u$. Doth the di vinltY:,,,and 
thehllDlQi ~ly 'fj~' Christ~ And i t ;is .· ~llispers0nwlio' ie t1),e medi-
a terl:)E!tw,e.enGeti anq 1Il8ll. . ' . . .' . 
And sa" that passage makes it .lmp.ssible t. nar~f)w doYfl? the 
me,<ilaterialwork to . one or "'~~ Q.t the nat;uX-t3~ ~ Or, {te 
put 'it anmtherway--we donQtJiave a: human savi0r • . but ,w~ ,. 
havf3 a ._#yine . 'J1vi~r. The . perso~ wh~~in theuniquenes~()f . 
His c.neti t .utien. 1S our Redeemer. AiJd ourMeti~at.,r .sld'fered 
and .died. He .. cGuld do that 'Qy ,vit't\1E)ef His 'h~an nature, to 
be sure. But' Heriot only suffered 'and died fer US, but )He 
alsoros.e again, He ascel\,.d into 'heave_. and exercise$Ris 
royal deminj.0n as the divine Savier.He does this astneIl'l­
call1ate Sonaf Ged. 

, .- ..... ~-.- ---- -" . .. . .. . .. .. .. - ~ . _ . -. -.' . 

. 5. The.eclat.raMp fJfJesl1s .Christ .. istremEterniY., 
Jesus ~ dtd ... met cease to be a me,dlat.rwi th .His death orRis 
resurrec,ti:eD. ,And . jus.t as . He4id .nctt cease t~ be a mediator 
in His ' deathor .Ris resurrection. so . also. He did nat. begin ' 
to be amedia.t~r . ln .. His .Inc.arna:ti.&,n. . . , , .. ' . 
The idea that. Je.sus began , t .. ... be .. :a . .mediatorwith. His . Inear­
natioIl, isef ap1ecewlththe .ideathatHe is"mediatoi:', wtth 
resoect to His human nature ... only .... , He is mediator. only. 
in SG far as He is man, thEm of course, itwc.uld 'make Sense 
to tnipkof1Usmediatibti:l.i'W.rk ,asbeginning .withHi.slncar-
natton. ., .' " . 
But 'more .breadly, we ,have ,te ,take .,ac,co,untof' .thefactthat 
Jesus .. ,w~ · appoin:t,ed Mediator in the Inter-Trinitarian .Coun­
se1&1' ;~And, that ,,"aouns~~, ,,is . et~l. (,.cf •• ,ear,lier 

··· notes-) .Or,w.e ._,ctan ~say .. specificallY' .. .. we .are . eleetedfroD1 : 
be forE):. the .. foundat.ion. o.fthe , wo.rld ,frometerni tY ,Jhtt . tha t 
eleet~Qnis . in Christ., .. o.ur Me,diator • .And .-SA.Jesus. is .contem­
plateq as · M,ediater . fremb,efore. ,the. fellndation . e,f .. thewG.rld. 
And the Plan o.f . .Bal,atton(and. ,it_,i.s. .; ~lvationthat is plan­
ned) begins to takeeffec.t , right , afte ~:::':theFall int. sin. 

. . . - , . . 

A_c;lam does net hear Godpreno1;Ulce theour$e upon . -;ttl until . 
hehas .. the . heard .theLordGed . deelareHis . sav.i:ng . ,purpose in 
the preto-evangellum(G.en.J.1.5).Tbat .pronGUl'icemerit of the 
Gospel already implies the .mediai;.orJ.al, w.o..tk .. of Jes.us ,'Christ. 
And if yeu thinkabeut it a bit further, Yeu .canalsoappre­
eiatethe. fact, that the saints ef the o.T are not without a 
mediat0r. Now the work. Qf that mediator is, to be sure, set 
before them in a distinctive way--threugh the Sacrificial 
Spstem. Which is done away with ence the mediator is eeme in 
the flesh. But they are not without a MediatGr. And the 
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And because af that impetus given by Calvin it has becsme 
cust'laary .for Refarmed theologians to exhibit the work of 
Chrfs't in .terms .of ·the three offices. Calvin writes in II. 
1 ;'.1 . "~he.~e1:~D9, are spoken of in the Papacy, but frigidly , 

-".~~t·h no great benefit. The full meaning comprehended 
under each title', not being understood. "And so, Calvin pro-

. ceedsto revitalize the doctrine. i . ~' 

Now in setting forth the work of Christ in t~rmsof the0f­
fic~s of Prephet. Priest, and King, we shGul~ not think of 
that as a kindef arbitrary, sCholastic schematizing of the 
biblical material. It is not as th0ugh the Referme' a were 

- incapab1e of that kind of schematlzing. I gave you an exa.­
~ple of that in Calvin's view af Justification, using aselrles 
of caus.es, in a causal structure. Fer purpoi es of underlfi;t~;;; 
s.tanding. to. b.e .. sure. But the framework,tl)e structure, i~ 

. .mrt'aJ.1.tN~_!:; ... r~~f14~4~_it.t1I.e, t t.~t:n.I;~It'M.l.".:ft. ' Gr';; A 
::ftmaf';:ft-hftM~ __ rill:J.f cilHlfti tlt·ien, but a philos~phi.al frame "'f 

--:work. So the. Reformers were capable e'f that . '1IiE.~of thing.: 
J3ut when we ceme. to . thethree~fold divisieni . I do net thiPlk 
we havesomathing ;w1l1eh is analogouste, that. The di visien, 

~ .of the w,ork o.f Chris.t . in . terms . of .. the , th1:'~e-fold 0ffice,~)· 
thaJurther elaberation of. that work iriterms af the histo- ~ 
':r:ical .seq'Ueneeo~ Hum~lt,J1tion and Exaltation-,thosedivisi0ns 
and di:stinetions . . arenotan artJficiaL"patt~ern. But the'y ~ 
arise ._<lut .of ,reflectien on the. Word of· God. And so I think 
Hodge. ,is . .quite "right, ,When hesays(II.461 ),"'1'n15 is not there--
~fore a convenient classj,.,£icatiQnof the, oentents of His mis­
sion and work • .But~ Lt. Enters into the ver;y nature and must 
be retained -in .oUr. .theology,-.. if we . would take the truth as 
it i sreveal..e4.. .in . the Word of. God • " , 
You c.ansae . tt\at when you think about the Prephet who ful­
fils the · prophe.ery _f Deut .18.18. And therefore we have t .o 
understand the work of Christ' as the wo.-rk of a Prophet • He • 
is the Priest of whom the Psalmist saYf ,"Youare a prie~~ . fox;­
ever. after the order of Melchizede~ 110.4). And surelY;,.ij:e ; 
comes as the King. The one whq shall ait for-ever upon t)le 
t)trone of His father, Davicl. in fulfillment~of the promise 

. given to David, God's oovenant with David. Psalm 89 reflects 
on that. And s.urely Jesus o(!)mes in fulfillmE!nt of that pro­
mise. .~ 

A word about the . order in which we take.tlJPOtthose topics. We 
usually take them up in that order--Prophet,Priest, and 
King. without thinking about the order much. Not that there 
is anything at stake theologically at this point. But it is, 
interesting that Calvin discusses first of all the Prophetic , 
office, and then the Kingly office, and then the Priestly 
o:rfice. But the ord~r that has become"pustomary for U$ is 
Prophet, Priest, and King. And that e,.ends itself. I thinkt:' 
because it reflects the historical unfolding of the work of 
Christ. Who appears on the scene fi~st of all. as a Prophet, 
in the line (1)f the OT prophets. He cli\Dle after John the Baptist, 
preaching the Gospel of the Kingdom, calling Israel to repen ... 
tance. And He perseverEis with that message, ' that prophetic 
nessage. And as you read the Gespels you are everwhelmedwith 
the fact that, indeed, the way Jesus appears te Israel, is 
as a prophet. Calling an apostate people to repentance. 
We talked about the "objeet of EVatlgelismlt at an earlier 
point. And surely the object of evangelism for Jesus Christ 
was a disloyal covenant people. That is the focal pGint of 
His earthlp ministry, that prophetic ministry to Israel. To 
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call her ta re-pentanc;e. Net pnly to call her to repentance, 
but also to make knQwn tha.t forgiveness was being bestowed 
by Him. The Kingdom of Goa is at . hand and that Kingdom will 
be a judgement. But it will calso . bringsalvatiJcm. Jesus claims 
to be . a.ble to forgive sin. And not only does He forgive sin, 
but He also renews men. And you see that in Hjs ministry of 
miracles. How He is able to renew men. And yeu get that 
double .emphasis that you find in Heb.8 and 12, on forgive­
ness and renewal. And thatJ is what Jesus is preaching in 
His own name. That is hGoWHe a.ppears as a -Prophet. 
But the Prophet Is rejected by Israel. As Israel had rejected 
the-:ministry ,eftthe prephets in, general. 5e especially does 

- Israel with the ministry ofOhrist. And Jesus is put to ' . 
... th by sinful and wicked hands. 

-:r.>~if~~_ :';"'~'~'_~~'_"'~t 'f r ··- ,1$ " 

13il ~~n~1LJ1eath of Jesus is a sac,riflee, the A tenement. And ~ .. 
so .. :t=ha t .prophe.tic. work is followed by,. the Priestly work. the 
Saet*4G~al office. Jesus makes atonement. Couples with the 
.atonement , is .theresurrection frem the dead. ,And that is 
>the ground .~udfe_rth.sebenefit.s laid., He . had announced in 
-+fis ,_p_»e$uiltnistry, • . Now thQ,se ,benefits ,have .been purchased, 

.. =acC:Gm.plishe(f~' wr.Ught, ,And now the Priest who has purchased 
'. , tbe_s:e- henat:Lts; "now. bes,tews ... the . benefi ts. ' 
. '-And that He does asKing. He ascendste heaven and rules over 

a.llby His~d and His. Spirit. : S.o , there is a .kin<i , of his-
. _...:tC!>rical seque.nce that you have . to be sensltiye to. But 

. again it _is Datto be . inststed , on . in seDle ., rigt'4~~~s th 
though there wereno .overlapping at all. ' 
ObviOl1sly" JeSllS . came annollncing the -"Kingdom in Hisea:rthly 

-- ~~ministry • . Andvir.tua~ly. in effect,lays c.laim, to be .that 
King. He appears in Israel as the one in whom the offices 
ef Prophet, Priest,and. King. in thetheoeracyare summarized 
and embodied.. _ 

· lam net insisting . on a rigid distinction • . But shewing that 
the sequence in which we take up these offices does have some 
ba~is in the~~.Jdingofredemptive-nistory'4_17_81 

B. The pr01hetic Office. . 
Youwil~in Yllur reading soon come to the realizatien that in 
Hodge's three volumes Systematic Theology, he devotes only two 
pages to the subject of the Prophetic Work of Ghrist. The rea­
son for this is not clear to me. Perhaps in comparison to the 
Priestly work of Christ the Prophetic work can lay claim toiP­
ly a small ameunt of the total space that is available to Hodge, 
But it is also true that the more Liberal stream in thetheo­
logical flood, has capitalized on this particular subject. And 
I think out of reaction to this" .j;he Reformed writers have ten­
ded to suppress the Prophetic ' ... :fice. A. Kuyper did not write a 
s1:Stematic theology, as such. But fils students published the 
notes in his courses, in a five volume Dictaten .Dogmatiek. 
III these notes we have the observation by Kuyper that, "A Reformed 
man always has something against hearing of the Christ-example. 
While the Arminian is ccmtinually occupied with the subject. The 
Reformed m~ says, 'Just try to imitate Jesus and you feel it 
can't be done.' The Arminian always insists on imitation and 
insists that it eanJ)e done." Well, I think you would have to 
say, · that the Prephetic work of Christ includes more than just 
an- example. But it does have it as an aspect. Also, when Kuyi 
p~r says "Arminian. II he has more in mind the Remcmstrant-Armi­
nian. And they have become the radical Liberals Qf today. 
AQd so we can understand, in continuity with that, that there 
'might be some reluctance among Reformed people to stress, too 
m~ch, the Prophetic work of Christ. After all. that Prophetic 
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wprk .: cent-ered ar0und a vigo.r,ous . call .to. ,re,pentanee and _to re­

- - '~-newal.And Ithi:nkthat t in view of the way .in whi«t!h we have 
stres,se,d the doe-trine., o-Z '_a:titt_'*t.a~;Qy Faith Alene. It is . 

' dlfficult f .or uS . to aceomedate- wh~t is _~.bvlously a main thrust 
efthemj:n~stry of Christ • . 

1:. The Presuppesitlenof the Prophetic Office. ;,. 
(, The pre~uppositlon is, as such, that ' man ~s not able, of 

hiniself, to discover the mind and will of God unto salvation. 
In Acts 14f17 it is said,fland yet He did not leave Himself 

, J without witness. in that, He did good and gave you rains ' fram 
heaven and fruiti'ul,. seasons, satisfying your-hearts with foed 

. < and gladness .• ~'Now in this, Paul, indeed is talking to ' Gen-
;. til~.~:who were indeed, eutsideof the pale ofredemptive-reve­

latf;~. But we no:tice tW0 things. 
a. ,The peeple are .ruu witheut a witness. That is, they ~re ' 

· . not without areV'elation of ,God. . . 
b. 'The witness i'eceived wasc,alculated to demonstr~,:t~ tfte 

",~ ~,i'avorable, .disp$s.ltlon ,af ,_God. God" did. geod .• _ And>tlle Apos­
'~~~..p~'iQ._"l'i'l ... , 'eete¥ in Which, God, did good • . An(i that 

~:J·s ;tG"y,. that not' a;tl reve~atiGn, which i$ : accessa~le ' 
·· ;;, tothe heathen, points in the direction of eOhdemnatt~n. 

~ .. .: " ,. . ~. . ".. _ . - ..... . -." "." - . . .:;, ;'., .. :.; . :r., : 
It ' is .. true. according to , Romans 1, ,that the wrath .GfGCHf:is,:, 

:manil'estJd against alluprighteousness.And theref()re t~$re. 
is a rev$,lat,ion ,to the heathen ofthewrt;lth. efGod. But . riot, 
all of ,the ' re,ve4tion . s,pe.aks e.fthe o ondenmatloJ:). " There{ is 
re"(!tlation whioh Qould ,serve . to ar,OlJsea hope for, or which 
anticipates, . the @aving provisions . to be .. r .evealed in the 

.•.. ,-CO\lrse _of, providence off,}od. And again" it. is net illegiti­
mat'eto appeal t 'C!> . thatevidenc-e of , G,od • s kindness and g6od..­
ness, to undes.erving , sinners, . inthec ourseof the proc +ama~ 
tionof the Gospel. And specifically in the appeal to repent 
and ceme to Jesl;Js ,. forsa~vation. ' 
But that reve~at.io.n of wpich we are speaking no;w. does fall 
sh9.rt of actually . revealing that salvation isavailable~ It 
fa~ls sherj; of revealing the provisions that have been made 
for our salva.tion. And so that revelation, both in nature 
or; in ourselves' i falls sport of showing the means and t~e 
terms of salvation, which God in fact has slApplied. And jso, 
man is not able of. himself to discover the mind :and wil+ of 
God unto salvation. ; , 
The will of God with respect to salvation is le~l';'ned from 
special revelation. And that special reveiation "is correla­
tive with the historical ' accomplis~ent of rede~ption. tn 
fact, the accomplishment of redemption is meaningless, Unless 
we -also insist t,tlat God has made known what He is dOing:far 
the salvation of ' His people. God has not only made provision 
for salvation, but He has als0 revealed that salvation in " 
words, in soecial revelation. And there we come 'close to the 
prophetic work of Christ, and its presupposition. 

2. Jesus defines His own work, not only in Royal and Priestly 
~erms, but also in Prophetic and Didactic Terms. 
It is true of C0urse. that God can ' and has conveyed His mind 
and will tort-men, without the aid of any created intermediary. 
It is basic to the biblical doctrine of revelation that God 
spoke directly to our first parents in the Garden. And we 
can think of that as the normal situation"t!' ... that in'ti~mate fel­
lowship and union and communion which God Yhas with His pj8ve-' 
p.Sn·t partner. In the course of which He spoke directly to 
our fir~t parents. And also throughout the history of reve­
lation we have instances of God speaking directly from heaven. 
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But it is also true that .God ordinarily uses means or a me­
dium ,of revelation. So that, there is a certain .indirectnesa 
about it • . which 1s correlative . wi th the fact that our union , 
and c.ommunion · with . God . has_been .broken. by sin. And so now • . 
tneapp.roach to man is. indire~;. through cre$ted . intermedi­
aries, with a vi~wtoth$' restoratianof the full union and 
co_union with God • when we weuld dwell wi th God and He with, 
us. And there will be that direct communication that charac­
te:rized .manin the beginning. 
So .Godmakas use .. of medi~ of r~velation. And it is apparent 
in :,the Scriptures that God has made use 011 the ,instrumenta­
lityof, mei;l in partic ula:r (not males in distinct,ien from ., fe­
ma:l-ea~ ~men were .alsoorga.ns .of revelation) • B.ut. He hae 

-·:.made lise .of human beings~ And these . human organs efrevela­
tiGll aremos.t often designated as Prophets. And ' the func­
tion of thepro:phet .is tespeakto men on behalf (!)f Ged. And 
Je$.us, . G.h.rist .is :!!!~nifested . in the , NT as the prophet of God 
pare.xcellellc.e •.• is. the . Prophet .of. God by . pre-eminenc~' • 

.. --J. :~ray .pa±ntsf;outthat .it .is. a · .false antithe:~i.s t .o s.~y:, 
as ;'one sQmetimes :hears.it said, ".that .J~hrist did 'n()t eOMe 

.. to rteac.ho;ro .pre.89.h the g(')s.pe.l.Jut. to . do. semethlngin c.n;der 
thatthere.:miglLt : be. a gospel to preach ... That .s~unds piQus, 
but; .. it . is d,estr.uCtive .of : themini.s .try . of ehrist~ .. You can't 
se~ . His .. teaching: and .preaching over against His r~demp:tfve 
ac<;omplish~ent • . Thil!3 .minis.try . ofChri~t.:,J:~$. of ' 8 ;piece 
wi ~h the . office Which Hec'Osohargesas the Mediator and . the ' 
Redeemer •. So .. Jesus .desoribes . the purpose o.r . His. ,coming, :not 
Simply in.Priestly terms. as the one who offers ;,His lif~ , a 
·ranson! for . sinners • But He also describes it in itiQctic"or 

, prqphetic terminology. And just asthereis .no redemptl¥E!' . 
sc 'twi thout . rede~pti ve word, so also. in the minis.try 0-1. ) 
Ch~ist,th~re is. nat. the ,-c.cemplishmentof rs4eJi1pUon ,nj;:h,.;. 
out, the a.m::tounce~ent of salvatian. And Jesus nO.t .on1y does 
soti,ething . .tor-:- MJ . but\r..f£e ' annQunc.$s . what He . dGes .. to. us. 'c 

Now, weean.: see . the bibli~al. evJ.dt.pee . for that : rather clearly • 
Jesus mini~trywas ,from: the beginning. a . t.eac~'ing mini~try. , 
We ~read in ' the G,spels tnat Jesus began His ministrypin,: p~e­
eis.ely the same terms that John the Baptist had ,begun hjis.· 
In~preaching rep~ntance and the . proximity sf the ·Kingdom. 
Cf:. Lk.41~5ff(whole pericopetoo). The prophecp is ful~ 
fi+led in His . preaching an, teaching the good news.Jmr~8.37 
He t: defines .; His mission as .. to bear witness to the truth;" 
Thts is not exhaustive of it. but it is part. Alsocf.,~.18; 
1,?~8,14. W" see Jesus fu1lctioning as a teacher of the La.w in 
Matt.5-7; 22.40; : Jn.13.34., Jesus is also a teacheref the 
goepel,cf.,Mt.17.16 ... 21. iJesus teaches ultimately with a 
view to bringing; the Gentiles under the Lordshil;? of Ged~ And 
H,e kwill net cease Gr be disceuraged. until He hQ,s brougllt 
'll"ice te ! vic toty. Lk. 4.117 -21, also~ preaching ~he gospel. 
*A~~i~7;~1t,iftd:'s'lirtl~f~te~t~f fi~BPMtt'listry which is given 
bY tthe two ;men on the ro~d to Emmaus as doubtless correct. 
fla 1 prophet '] mighty in deed and word." Thw two are correlative 
to ;Gne another and do not exclude one another. They are ~ of 
apiece in His ministry .s Prophet. ' ' 1 
So rthen, Jesus clearly d~fines His ~.'( proph,etic an~ 
diQ.ac tic terms. ~." 

. ~ . 
3. J~~us ' is gualifi~d for the Work of a Prophet. 

To r:this point ofi sl'Saklngof Jesus activlty as ~ teache!' and 
§ ~fe~t~' ; W@RIl'@. ~ .. n.tre88tilg what A~Kuyp.rrca.lb..':-t4t 

':".,- .-', "." 
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prC)duetiveside" efRis prophetic office-~His teaching, His 
holdi:ng .forth,His . ministry. 
But th~:re, is alsea. "receptive side" to that ,prophetic office. 
An4tha't,by the way, is. something .yeueught to keep in 

'mind as yeu aia for the worke! ·· the ministry.. There is also 
a receptive side to' that ministry', Be serious . on both the 
produetive and receptive sides. . 
The OT prophets had nothing to sayeexeept that they had re­
ceived from God. They were not sources 0" re"1,elation. but 
they-were organs of revela.tion. They minist •• ,)d what they 
had received. And that is to say, they did not p.lletrate to 
deeper knowledge by the strength eftheir own int ellect, or 
seme mystieal ..... ditativeprecess. They were not simply .ex­
perts in religious affairs, but they were prophets of the 
Lord. 
Welt. ify.u think of. Jesus, as ministering the prophetic of­
ficer, .thenwe ,WOUld have ,te say that there is the same recep­
tlve'aspectalso t .oHis, ministry .• , And we cannot discount that 
by refereneeto, His deJ;ty .. ,..And . therefore to. His intuitive 
knowledge of all -things.!'he Sc,ripturedoes not disccnmj the 
receptive sise to His ministry as a Prophet. G.O. Berkollwer 
speaks:- in this regard of Jesus asUthe dependent one." And 
I ' suppes'ethe outstanding passage in this regard ifL,prepab).y 
In. 7116-17 • Jesus teaching is no,t HiJL.e~but of the one who 
sent 'Him. Onecan ,haveexperientialcenfidence as to the ori­
gin ,of His. doctrine,,_,tcf. t, Jn.3.j4). 
Now, J.esus does , say thinfsthatare new. But He dO,e* not say 
~hings as aninnovator,indep.endentl.yofwhat has gone befere. 

, But rather He expounds , andfulfilstbe Law of God. But He 
dee.s not ,lay dewnnew legislation. , It is in ,line with that, 

' that ,the NT can speak in .a , way,. thatpis ali ttlebi'tpara­
de~ical in the ,beginning. But ,not really , if you think about 
it. "A new. commandment I giveuntoyotJ.:') and yet acemmand­
ment which we had from thebeginnihgl1!}'tat ianto say,Jesus 
is no exception tethe unity ef biblical ethics. He does not 
offer a diffe~t ethical system frem the ethical sys]em that 
we have in the history of revelation. And that is whY~:lU:'8~ .. 
resurrection is for the empowering' of us to do the righteous 
things of the Law (cf., Rom.8.3) Also" In.14.10, 17.14). > 

As the one who receives the word which He preaches, Jes~s 
shows the centinuity of His own ministry with that of the 
prophets who had gone before. He preaches as they did. The 
prophets were sent to Israel to bring them back to God, to 
the God of the Fathers, te plead with Israel before the great 
and terrible day of the Lord, to repent and to adhere to the 
Lord. 
Jesus in continuity with that ministry comes into the world 
and He picks up on the ministrypof 40hn the Baptist. He goes 
abe>ut through Israel and Judah, through that area which God 
had promised and given to His people. He came into His own 
but His own did not receive Him. It is very important fe>r 
you to see thateontinuity of Jesus public ministry with the' 
ministry of the OT prophets. In order to place the revelation 
of the lospels in their proper context. But He is not simply 
one more in a line of prophets. Unlike them, He did not re­
ceive the word which He preached from outside Himself. In t 
this sense. that, although lie is receptive. and that is an 
aspect of His prophetic office, as with the other prephetsl 
yet He is unique, in that the word He receives is the word of· 
one with whom He is in the most intimate kind of union. And 
Therefore there is also a characteristic difference between 
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the prophets and the ministry of the Prophet. 
'l'he eha.racteristic mode of expression of .. OTprephets .was 
UThus says the. Lord." .But that is not the form (i)f eXpression 
which is. J~n, J ,esus lips • Rather , we have, ,ttTrpl.y, truly I say 
unto you.'·.A.ndJesus speaks t.o them with all ' the sovereign 
authority of the . Lord God Himself. That is to say. the Son 
of God spe.ake; on His own authority as God. He speaks . not as 
the scribes and Pharisees, but as one with a,thority. And 

-ne-re -you have'. another illustration of what we have been 
talking of recently, in conneetien with the doctrine of the 
Trinity ein Doctrine of Gedcourse), and that is the unity 
and dlversity.Th&senseof unity. which Christ has with .the 
Father, and yet the ~istinetion is also there. The message 
which ,He, hasrecei_tt .. from ·thJt Father, Jesus proclaims in 
Hts-oYmnaDle. , And .tha"ltbe prophets could not do, Jesus is 

. ' • U' h t 'i ' '''''<Pi .-unJ.~el.n . .nJ.s, prope ' eoJ.J., ce. , ..' . . 
-- ·'Matt;'11.25-21 is . a succinc.t s.ta t1!ment. Father and Son . reveal 

indistinctl..on from ,one " anether • . And .. y.et .the offices . are ' so 
closelyre.lated .. thatthere , is an · obviGUS unity of . tlletwo"" 

. As th-e· ..• tel"nalS,ono.fGod, the Logos, Jesus is:pre-emi~wly 
qualifl.edtobetherevealer of Qed. And seHe 1.S desoribed 
asthe, light .of .. the ,world .• . FQrin. Him is light and no dark­
ness at all. He not. only teaches the truth but He is the 
tru'th.' The Way , the truth , and the Life. 
001.2 '.3 f'inHimare hidden all 'the treasures of wisdom and 
knowledge." That .truth surely .underlies and is. foundational 
for Hts prophetic ministry. The Spirit is .givento Him wi th-

·· out measure(cf.,--In. 3.34) • So, beyond question He is quali­
fied to be Sad's prophet. He has reoeived Hi,s message, which 
He speaks,nevertheless, on His own. authority. 
But\'re can go just a step further to appreciue thepre-emi­
nel1c.8. "o.f Christ as a prophet. And that leads us to ••• 

4. Jesus sp.8.ks.as,a MesseYlger, not only fromGGd and about 
God" but JesJ.s .1.S , God speakl.ng. . 
Andint1mis we rind pre-eminently the fulfillment of Dt.1S.1S. 
Heb.t.t and 2 are relevant. The prophetic Gffiee is gathered- I 

up in the Son. And His work as -a prophet is characterized by 
finality. By a finality which does not characterize the min­
istry of the other prophets. But this prophet~ in wh0ntathe 
prophetic office is concentr$ted, is alsE> identified in Heb. 
1.3 as the radiance of the Father's glory and the express 
image of His person. God manifest in the flesh. He not only 
speaks the word of God but He isqthat word of God. And just 
as He is the truth He speaks the Truth. And so we speak of 
the Hypostatic Word. , . 
And so, when you have defined the office of a prophet in gene­
ral, in terms which are applicable to all the prophets. You 
have not yet spoken -t:tt:a1itnctively of the prophetic office of 
Christ Jesus. The uniqueness of the prophetic ministry resides 
just in that fact that 1. is GOD Himsllf who comes as a pro­
phet. And so there is a finality to His ministry, and an 
authority which attaches t9 it, which is distinctive,indeed 
which is unique. 
NGw, in cintemporary theology, it is hard to turn up atheo­
logical textbook which does not operate with the distinction 
between "word as speech" and "word as peroson." And that dis­
tinction is pressed to the point of a dilmma~ Emil BrUJmer, 
in Vol I writes, "With the Incarnation of the Word, the 
meaning of the formula--"The Word of God"-- has been drasti­
cally altered. The spoken word is now no longer the revela-
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tion itself. Or, to put it moreexactl~, it is. no longer dir-
ectly revelati~n, but only . indirectly. . 
Well, ' I .think .we.· have. to . .atPreciate . the distinction between 
the Inearnate , W~rdand the spoken word, or written word. But 
the point is that .thesetwo do not . stand \ in antithetical rela­
tionship .to one another. Jesus is indeed 'the definitive reve­
lation of God .He is the lCi),rd of G0d. But jus.t as the re.ve­
lation .ofGod,the Word of ,God, He.c.omes into the world in 
the ,discharge of an office • An.d that is a prophetic office. 
And the words that He speaks are -&4'e words of ' God. And just 
in terms then, .. of the prophetic ministry, it is impG.ssib1e 
te set the \Verds of God oV.er against the .Wordof Gf)d~ That 
is what makes an. appreciation of the propltetic work of Ohrist 
so significant for .us. And it is alse important that we see 
that prophetic minis.try. as lying 'behind His commis.siol+.~ ,af t 
the Apostles, , te preac.h, to, teach, ,in His name. ." 
And fall.owing. them ,those .01' us. who disc.hargetheministerial 
offlce, . do S,f), in reflection of the prophetic ministry' of our 
Savier Himself'.A.ndthe words that we speak al!'~n()t simply 
'Iintellectual discourse" on religious subjects. But tne1' are 
withe. view to the revelation of Him who cane to bear wit-
ness ef Himse'if. -

5. Jesus series . as ,an. Example. 
Very tll1po~tantaio:ng with teaching and preaching. .' 
JesusJIlade knt_L,t.e, will .1f the Father by His exempl,ry 
character • . -And. there is no need fer us to suppress that as­
pec.tO'! lUs ministry. We do not advance the work of the 
Spirit bt suppressing the word of the Spirit. 
John 13.14-15 is the account of Jesus washing the disciples 
feet. Resays,"r have given you ant 1!xample." As the Lord and 
t,acher hasdop.e tojf •• ~ servants, to. His d~sciples. Bothe 
d~sciples aught to do t?one another. Because Jes~ lits pra­
vl.deti an example to be l.mitated. An example of i;lUJlll.li'ty and 
service. . 
Also, consider Phil.2'5 where the verbhoy,v,; is used. "Have 
the same disposition of mind as is found in Jesus Christ." 

MJiave this atitude •••• " Now we thinJtof that as a great 
Christological passage, and so it a. It tells us a great 
deal about the humiliation and exaltation of Jesus Christ. 
But we can not overlook the main point of that passage, tn, 
main thrust. Whieh is to set before us an example which we 
are ~ to imitate. That v,rrse (5) leads us te an understanding 
of thek~v&~as, net so much a self-emptying, but as a making 
Himself of no reputation. That verb describes something which 
we can imitate. And we do net imitate Him by somekind of 
self-emptying. But we do imitate Him by imitation of the humi­
lity whiCh comes to expression in the condescension of our 
Savior in His Incarnation. The dispesltion of Christ is il­
lustrated by way ef reference to the Incarnation, with humi­
liation involved in that act. And the imitation of Christ is 
therefore set before us, notsimpiy in external deeds, that 
we are to do as He did (e.g., foot washing). But that imita­
tion of Ohrist is also to extend to the atitudes of mind, "We 
are ,to have this mind in us which was also in Christ Jesus." 
I John 2,6 lithe one whe says he abides in Him ought himself 
te walk in the same manner as He did." Cf •• also 1.6-7; 2tll 
for further light on the above. 
We will be tempted to walk in the darkness because the chil­
drenof the devil are wise in their own way. And their wi,1id 
dem will affect us, And we will, from time to time, even in 
the conduct of minist ·. , walk in the dar And we wil 



152 

excuse that as for the sake oftha Kingqom. But the caUSe of 
·tlte ~ingdom isnot . advance~ bymeans. llf· thetool.s which S~ .. 

-. tan puts at the hands of hl.sarmy.The qhildren af Ii-ght are 
t ,o walk in th,' light irrespective, .of the. cost involved in 
that walk. And ultimately, it is onl.y as the children of Ged 
walk in the light that the Kingdom of God is going to be ad­
vane ed (cf. Eph .2110). 
But we are to manifest the pattern ef life which the Lord ; 
God is creating in us. And only in that way . will the, Killgdom 
of .,God be . advahc~d. Now that is not to say that ;anyoneean . 
put himself fo.rward as IIvllng achieved the , goal~ . Wehav~ · nett 
So ouraccomplishmentsirre- .always :in humility. With the , reoog- ' 
nij;Jonthat not only do we fall sbort of the goal, but alsQ 
th~t wh~t . "e~ have, 'we r~¢eiv,e;d as a gift. Nevertheless ~ t ;, 
ought to ,be apparent in the world,. that the children ef light 
are wallting in the light, 'and they~ are not walking in the 
darkness. . ' 
The ' eo.mmana at the end of Matt.5 is also rel.ev8.1'lt for the 

· '~J[~~-~~a.¢terof . JesuL!lhrls.t. indeed of .i;htlt . FathE!J'. 
~11.1" ••• teU .ara. to .beper!'ee~ .~ven .. s your , heavenlyFa'th~J;' 
lS i perfeetT''f:5 a 48).. And , thep.erf,c.t.len . efthe Father ....... 

.. thepat~e~" .And , lt is ,.altegetherin kee.ping wi th that em- . 
__ .pb~sistth~:tJesUs is also ,set .before . us as an example. "Jlnq 
it ~.could hardly!>eothe~i_. How c.ould .1, ,·be . O~h. erw. , 1,se1 . 
T.h$n tbat Jesus l.s. an ,examp"'e. An<l Ris elCflmple is ·a. :revela-

" ; , tl~n of . th~Dlind~ and willot Go~. 4nd ' the)ret'ere .', in Hitl ~if~. 
-- not only. in what}ie says, put in what Redoes. Not . only ~ ex­

ternally, but internally~ He functi$nsas a prophet of tbe 
willef 'God. for us. . ' , . ' 

. t ) 

6. Je~us isPtophet both lefore and After His Advent t • . :' • ' 

This folloo/sfroin . the fa~t : of Chrlst t s rI1e~liatGr~hip , e~~.~d~ng 
fr,m· the , time of i' the Fal~ onward. ' HOdge makestlle point ~qufte 
sttongly, whfULhe says, "~hat Christ ' executes the effice .,;of ;;8. 
pr~p.het · in ' revealing th~ , Wi;J.l of ' G,d for our s~lvatiGtl ': , ~. 
bat.h befor~ and after His advent, and beth in Htsstate :of, 
Hwiil1iation and ~n His ~tate efExal tatlon. n , . '" < 

You see, everything I have said up to this point, has refer­
ene.e to . thfPublic minis~ry of Jesus Christ--His presence ' 
in ~ the Prollsed lAnd. to ', reveal the mind and wi+l of , Goq. for . 
oui- salvation. Tneexampl.e wnich He sets was an :example ;which 
He hset in the cOllrse Df His publie ' 'ministrt. Bu~ *t wo~ld be ' 
wrong to confitle : the prophetic office of Jesus $implyt~ His 
pulplic ministry. ,,' Just a$ , it would be wrong to confine His ~ 
meciiatorial work ~ only to what He aeeemplisl),ed subsequent to 
Hi$Inca~tion. , Ho4ge speaks therefore of the GhristoPQ.an~es 
which we h~ve in the OT. iThose anticipations th~t we ha~e of 
the Incarnftion • . ' in the form ~f reve+atien, te ~he Patrl,arehs, 
and to the ;: Proph~ts. And , by Hl.s Spirit, Jesus inspired ~he i. . 
prGphe~s to ' rec'opd ·the r~velaticm 'ef the truth c;>f the 'w!ll " ' 
0f ~ Ctod. . .;, ' ;, ,1 ' 
Heils also ~ said to be th~spurce of the illwnin~tion of 1the 
minds of the people to brin.g . them 'to a saving knowledge ref 
thi ' truth. :; You can see that in I Peter 1a11 (starting at vs. , 
101. "As t9 this salvati9n. theprophets ' who pr,phesied jo!, 
th~ gracet;hat would co~~ to yo"" JIilade careful search an<} 1I~­
quiry, seeting tpknow whatper$on ' or time the Spirit o:f :, 
Christ wi t~in th~m was iPdica..ting 'as He p+edict~d the s'llfffi:r-

:'ing~ of Christ ahd the glories to:tolle,r." mteiSpktit,j 1~i:! 
a;h~istuwas ~ thftti1tb:ei Ke"l';tosptfl fhis represent'ed as the 
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revealer of the Humi~iation andExa~tation, the sufferings ·, 
and subsequent glories, ofChr.ist.Blltitis the Spirit of 
Chr.ist • . So thereis .an .ana1ogy between the. way thf3 Splrit is 

, eperati ve today. .andthe .way He is. operative under the Old ·. 
Covenant. The Spirit comes freD. Christ to lead us into all . 
truth. to bring to mind the things that Jesus began to.each 
in His public ministry. So also Under the 8ft Covenant, "! t ·is 
the Spirit who comes with a word from Christ and abeut Chri>at. 
And Chri,st now continues to teach in the Churehby His worq 
and His Spirit. And the point that is being made here, ist 
that theprephetic work ef Christ is being carried out both 
befere and after His advent. ." . 
The other point that Hodge makes is that Christ carries on .r 
HGspropheticwork ttnet only in humiliation but also in exal­
tatlon. ~ This is not a se.riously disputed .point. It is cer-~ 
tainly .true thatChristtaught .dl1:ringthe peried of His pub­
lic ministry. But Christ continues to teach through the Holy 
Spirit. Cf~. Jihn 15126, 16.12-15. " 

. And ' .r might just wind up , by , saying. that. "-:that prophetic minii;., 
stryofOhrist partakes oftha .. stPta, character asRis .proph­
ettc'~1Ilinistry . Gn the. earth.Yo\trecalL how l>.aul. told the; , 
A.thenians il'lActs 17 that the days of their ignorance ' are . 
nowpaseed. God is now calling alL men. everywhere to repen­
tance. And so it is thattheprophe.tic ministry .of Christ" 

, now ~carri.ed ,_ onthro~gh His ambassadors, ,. is like -His ministry 
in ' the _days, of His flesh.. A ministry which calls the Gentill!s, 
the nati0n5 of the world to repentance, before the Great and 
Terrible .Day of the ·Lord. , 
You can think of Israel in covenant withGod,And. that cove­
nant peaple , of G.od proved un:fai thful. Ands.othere is a minis­
try of repentance . which go,es out to lsrael, . in view of the : 

... judgementto come • Andnowth$t . whole sequence, you ,se,e, is, 
writ large. In the sense, that ,Adam'.-was in: covenant with God 
and im\him all the race was in covenant with God. But we have 
proved unfaithful. And now the ministry of Christ goes out to 
the whole world, calling men to repentance. With a view to 
the fact that the Day of Judgement is to come. i 
Note the p'~dagogical purpose whi,eh God's history with Israe:}. 
served. Serving the broader purpose. For from the beginning., 
God ' s purposes embrace not simply Israel, but the whole worl.d. 
And so Jesus carries on a prophetic ministry. Our ministry of 
word is a fulfillment of a further working out of that pro- ' 
phetie ministry of Christ. And it is just for that reason you 
see that we cannot suppress the significance of the prophetic 
ministry of Christ. . . 
If our coneeption of salvation were sacramental then 'we might 
bypass the prophetic office for the sake of the Pries,tly of~ 
fice. And concentrate on it. Which is further carried Gut in 
the Church through the priestly office of the Roman Catholic 
ministry. Where llshe sacrifice is a repetition of the offering 
of Jesus. of Himself once for all on the Cross. The applica­
tion of redemption is through the Sacramental System. 
But Protestants do not conceive of it that way. But they con­
ceive of it as a'PPlie. d directly by tile Spir •• through the , 
means of the Worn. And that is why the prophetic ministry c 
can't be suppressed. Not to say theii that was-suppress the 
priestly to the prophetic. But that we see the three office~ 
as parallel to one another in the fulness of the mediatorial 
work of Christ. 
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There was a remark made at the beginning of the last ho~r, deal­
ing with the Pr,phetic Work of Christ. To the effect t~*t, man 
is unable, of himself, to discover the mind and yill of God unto 
salvation. And that that is .the presupposition of the Prophetic 
Wort of Christ. Whocemes to make known to us what we otherwise 
would not know. That Prophetic Work extends beyond, before the 
time of His Incarnation. And is carried on now through the Holy 
~lpiri t. .... 
Well a similar presupposition underlies the Priestly Office. 
And that is that man cannot, in and of himself, approach unto 
(l&d. Or, he cannot stand in His presence. And just as Jesus 
Christ represented God to us in the: Prophetic c.~~1' .p.~g 
the word of. God . to . us. So . alsa ,we can s.ay that in His Priestly 
Wo.rk, Jesus .Christ. represents us, represents men in the pre­
·sence of God. And enables us to mount up into the holy "hill 
. where Ged dwells. .. 
·There are two functions pre-eminentlyassoc.iated with the Of­
fice of the Priesthood I l)lJ.'-he offer-ing . up . of Sacrifice. for sin 

. b-e-fore God • .. 2) His intercession . before . God . on aurb.ehaIf{ often 
ectypalbut integral}. ' .... . . .. . . . . . 
AtitJ:c.-Sc:,-, . Re.ferme.d . T'heology .. has represented . the .. Prie.stly W.ork of 
J-esus in this two-fo.~dw~y. And the Latin terms are I satisfactio 
--satisfaction, ahd intercessio--intercession • . 
The Priesthood of .Christ is the function .. by .. which Ohriat .,appears 
before God, first,to offerHimselfasthesacrific.e . ef. recon­
ciliation .for our sins • .And second, . as .the . Intercessor through 
whom we obtain the. help of .. God and the .gift. Gf the Holy Spirit. 
And then. Satisfaction is a te.rIn, which is of •• n used • . but we 
frequently .useit instead of the term .. Atonemjnt .... And .then. we 
ordinarily use the term .. intercession ..... Sat.isfaction .. fGr the 
sacrificialaspe.c.t of Christ's work. Then is. afteR. called the 
Atonement. And that. is what it is called in our outline. We 
will be cGnsidering the~tonement at length. But we will also 
be considering the' Intercessory Work of Christ Jesus. 
That word "atonement" is an interesting word. It is a thoroughly, 
English word.'ia'olldttUteir one gets the feeling there is not an 
EngllJishword in the lot. That they are all Latin derivatives, 
almos.t translaiterations of Latin terms. Hodge himselfpEe-fers 
the term "satisfaction." He .argues for its use in II.469ff •• "It 
is important to adhere to o~a words if we WGuld ~dhere to old 
doctrines. . 
You can remember the meaning of atonement by dividing it up into 
At--one--ment. Well, that is not simply a mnemGnic device. It is 
a good representation of the etymology of the word. Originally 
the term, in the English language, refered to what is now covered 
by our term "reconciliation." Andtherefere. literally "at-one- ; 
ment." Hostile parties are made flat one" with one another. Except 
that, as the word came down to us, a single word, those three 
letters o-n-e, are pronounced as they are in the word "al~." 
So you have the English word "atonement." Which is the linguis­
tic equivalent of "reconciliation." 
II Cor • .5s18-19 speaks ofi;the ministry as a "ministry of reCf;m­
ciliation." And of the word of the gospel as the "ward of recon ... 
ciliation." But it is §interesting that in the Old English 'Ver­
sions, the word used is "atonementfl .and not "reconciliation." . 
There the original significance of the term "atonement" comes 
out. And\\'We have a survival of that usage even in the King James 
Version at Romans 5111'. Where it speaks of Christ as the one by 
whom we have received the atonement. And you shpuldnnot think of 
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., ' ."t~~ asa faulty translation of the Greek kct'r<{)A,\),'IJ • ~hich we 
~ld then translate as ·'reconciliation." But you . h~e to receg­
ni.ze in the KJV English, F<q;r'fl)J,.,~Y1 .was probably translated by 

···· "atonement ... 
But the newer versions have "reconciliation" at that point. 
As we will be developing the .doctrine follawing .$,he pattern ~$,et 
by Murray • . Reconciliation . is conceived of as apart of the atoning 
work of Christ, but . not exhaustive of that work • . So that our t 
term "atonement", ior as we use it "atoning work," carries more 
signlficane.e thatll that of "reconciliation." 
The other term "satisfaet.iontf is certaonlya term sanctioned by 
long usage and ' .. will .. be se.en ofte.. In some casesi t may suggest 
however a kind . of neutral c.oncept' of justice, .in and .,r itself, 
which must .be.satisfied • . Think o£ that blind goddess "Justice" 
out~ide of the . Courthouse .• . But we do ,not. mean ,. justi-ce in that 
way'. We are talking about .justice in the biblical sense of that 

. word. And as .long as you prese.rve that sense , you can . use the 
·· term "satisfaction" . to designate what we incltideunderthe term 

"atanement. .. . 
Murray also introduces .the. termc"expia::t;lon,"and, speaksof the 

. satisfact.ion . of .. Christ ,ar .the .expiationwhich . is accamplished 

.'by Him, as an asp.ect af the Atanement, alang with reconcilia­
tion, propitiation, and redemption. 
1. Atonement. 

a. Source of the Atonement. 
It might appear mere logical to begin with the Nature of 
the Atonement, and we could do that. But instead we are 
going to anticipate the answer to be given at that point. 
And de.aL first wi ththesource of the A tenement • With the 
hope and the expectation that dealing with thist4picwill 
help shed some light for us on the nature of the Atepe­
ment .. 
Now concernipg , the Source of the Atonement, there are a 
number of observa~mons to be made. 
1) The Atonement must be traced to the Free and 

S-ivereign -)'oveofGod. 
I suppose at this point, the Scholastic theologians 
would talk about the "cause" of the atonement, the dif­
ferent ' "cauSes" 6f the atonement. And I am not con­
cerned here to press the biblical data into that kind 
of'framework. But simply to recogniz~ that the Bible 
traces the atonement to its fountainhead . in the love 
of God. John 3.16 is very clear. It is a sUmmary of 
the w:,>rk of Christ, of the A;on~m.ent. But God gave 
His Son because He loved the world. And yeu can not go 
back beyond that point, on the basis ' of Scripture, when 
we have said, "the atonement has its origin in. the love 
of God." 
It is important to keep that in mind. Because it i8/ 
wrong to think of the Atonement as eliciting or calling 
forth the love of God. It is not as though God's wrath 
is manifested, then Christ's atonement. And God's wrath 
is then transformed into love. The work of Christ does 
not turn the wrath of God into love. Rather it is the 
love of God which sends Jesus Chriat to be an atone­
ment. And so the wrath of God is propitiated. Now I 
stress that because that is a very popular misconception 
that you must deal with in instructing the congregation 
on the nature and notion of the Atonement. 



2) It is a Distinguishing Love. 
Eph.l.4.-5" just. -as He _chose us in Him from before the 
foundation of the world, . that we should be holy and 
blameless before Him. In love He predestined us to adop­
tion as sons through Jesus Christ to Himself, according 
to the kind intention of His will." 
Adoption as . sons has to be traced back to the predes­
tination of-'ii~¥te Father. And that predestination flows 
from the love of Qt)d. And unless we are prepared to say 
that all are predestined. We must say that the love' 
which gives ri~e to that predestination is a distin­
guishing love, or a love which distinguishes. Romans 
8129 is to the same effect. It is a parallel construc­
tion in terms of the foreknowledge and the predestina­
tion of God. And, a.sl~'(ie tried to say earlier, if we 
think of that foreknowledge simply in terms of cogni­
tion, we are led *0 a .kind of universalism. Because ' 
the object oj' God is knowledge is to be .alltthings and 
all 'persons. But instead of doing that . we associate the 
idea of F-o-reknowledge with thiit .of love. It is 'foreknow­
ledge with the particularity of love • . It . is the love of 
God whioh is in Jesus Christ. our Lord, which binds us 
invincibly to Gad Himself (cf.Rom.8a38-39). 
We cannot think, of anything separating us from the love 
of God. Because . that love' is a distinguishing love. 
There are many things that separate unbelievers from 
the love afGod. But. God's love is invincible with res­
pect to .His own. I . John 419 "By this ",;~,~love of God 
was-manifested 'tn us,t.hat God sent , His only begotten 
Son into the world so that we might live through Him." 
And that surely is a distinguishing love, that is in 
view. Cf., also Rom.5aS; 8135. 
Well, love predestines, sends the Son, causes His life 
to be giveri, and love preserves us eternally. And un­
less a universal salvation is posited it is not possible 
to escape the uniqueness ~ .f the love of God with res­
pect to ' the Elect • .And that is a distinguishing love. 
Now I think I have tried to stress that all before. And 
I want to.' make it very clear again, at this PGint. It 
is a distinguishing love which gives rise to an effica­
cious atonement. And that, of course, is the kind, o~ 
atonement we are interested in (more later). 
The fact that that lovehowever is distinguishing does 
not exclude a general love of God to mankind, as such. 
And that is also a factor which should not be suppressed. 
Cf., Matt.5a44-45; Lk.6a27-28; Acts 14.16-17. 
Even the ungodly have joy. And the joy that they have 
is the gift of the Father in heaven. But you notice 
those first t~ passages exhort us to love those that 
are our' enemies. And we are to do good to them despite 
the fact that ft t:'~eceift evil from them. Basic Christian 
principle. 
But you notice, and this is the point here, in doing 
this, in responding this way to our enemies, . we are te 
be imitators of the Faither. And that suggests to us t 
that He too loves Ht;s enemies.and demonstrates that 
love in the bestowment of gifts. God is the exemplar 
of the indiscriminate love which He calls us to imitate. 
And it is to be precisely in loving our enemies. And 
so there is a real sense in which God can be said to 
love all men. And as John Murray said, "It would not be 
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proper to withhold .the implications of that love in 
.the preclamation of the gospel offertt(Collected Wri­
tingsI.59-85 "The, A tQne.ment, and the Free Offer af the 
Gospel"). '-'HIe original title was '.'The Free Offer of the 
Gospel and the Extent of. the Atonement." It deals pre­
cisely with that question of the relation of the free 
off·er and the extent o~ the atonement. It was written 
on the background of a 'controversey (The Torch and 

. - 'T.ruDlpet ran twe articles), that was going on tn~the 
Christian Reformed Church • on tha t'iilssue. It gives a 
very balanced a.ssessment of that doctrine. It does not 
refer directly te that controversey. But it is refered 
to as giving m9re balance to what is said above. 
Romans 2.4 "Or do you think lightly of the riches of 
His kindness and forbearance and~'t£BlIee". not knowing 
that the kindnessef' Go.d TI.leads you to repentance?" 
W.emust say, of course., . that God's wrath is manifested 
against. all . unrighteousness. But we usually stop short 
of saying--t'God .dee.sn' t love you. It But we can peint to 
ways in which €led 'sfavordees come toe.xpres.sion even 
.with refere.nce to .. the non-Elect. And we do that in or­
d.er.' to bring them to repentance • And . t ,Q c·onfession of 
sin that· they mlght ,lay hold upon Jesus Christ. And se 
manii"'est' themselv.es .· to be , the beneficiaries of Ged' s 
distinguishiPlg; ·H1selecting. love. 

3) The Love . of Ged. is a Severeign Love • . 
And here the focus is on the fact that God has the autho­
rity and right te love as He . wills. He is free in the 
exercise of His love. I am tempted to use the expression 
~fre~ love"atthis point, but the connotations miti-
g~te : suc'ha . use • But God's love is free., it is sover­
eign .. ~ , Go.d._has ... re.vealed Himself, te . be ~ove •. inherently 
and eternally love • . Butthat deesnot , imp~y. that He m 
must love . indif;fer,elftly. J,is .elec.tlng , love. is . tlGt neces­
s.arily universal. In.facttfJ: His electing love is not . 
even necessary. That. iste> say, it is not necessary 
i.eI' God to save. any . (mere la t .er). . . . . 
Itvis God's free and sovereign good pleasure to choose 
-men · to be His heirs and joint";'heirs with .Ohrist (esus. 
So then, we say God is lov.e • .Butthe reaSCim why God exer­
cises His love, where and when He chooses. belongs par­
ticularlyand peculiarly tG Himself. So, that . that love 
which is the spuree .of the .. atonement,is .not only ·a 

.. distinguishing love. but it is also a leve which is 
sc1ve'reignly bestewed. 

4) The 'Leveof God .is Pre-eminently: t"t" ":£'ol;:-'~ c'" \?od " 
. the ' Love.f God the Father • . 
This is e .. vid-ent frQtn ' the passages discussed. Theone 
who 1:qves and predestinates in Eph .• la4-5, is the .Godand 
Fath1!'T" -ofour Lord Jesus Christ. Cpo also . Rom.8.29 the 
imagelrl'- ~His Son; I In.4s9-10 God sent His Son; Romans 
-9iJ5deathof His Son. It is therefore the love of the 
Father which is especially invview. 
And again you see why that is important to stress, is 
that there are those who are tempted to think of the 
Father as a symbol of the wrath of God. That is often 
the way father's represent themse~s , to their children, 
symbols of wrath. And then mother'S manifest themselves 
as symbols of love and compassion. But that is not the 
way it is going to be in our household's, I am sure of tha' 
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And in the household of God, the Father is not simply 
a symbol. of wrath. To be sure, His wrath is manifes .. 
ted against all unrighteousness. And we do not set i 
over against the Father then, Jesus as a symbol of love. 
No, but it iS,God who so loved the world that He gave 
His only begotten Son. It is God the Father who loved 
and sent His Son. And that factor keeps us attuned to 
the inter-Trinitarian character of our salvation. And 
it is the atonement of Chrmet then, that brings the 
love of the Father to fruition. 

5) The Love of God is unique in its ImtenSi;ty. 
And what is in view here ia the fact that it was His~ 
own Son whom God did not spare, cf., Rom.8a32. We are 
reminded of the utterly unique relation between the 
Father, and the Son" the inter-Trini tarian relation­
ship of the persons. The Son is the beloved Son of the 

, Father. We must never forget that, that He is the be­
loved Son of the Father, cf., Mt.3:17; 12:18; 1715; etc. 
It would be impossible for us to conceiiJe of ' a more 
loving relationship than that, between the Father and 
the Son. And yet, it was His own Son, whom God. did 
not spare, in order to do what, in love, He determined 
to do. And that is why we can speak of the uniqueness 
6f that love from'which the atonement arises. 

6) The Love of God is the Love of Benevolence. 
You remember from your study of the doctrine of Theo­
logy Proper (Doctrine of God), that we distinguish in 
God 'between the Love of Complacency and the Love of 
Benevolence. ' 
And, byL_e. of Complacency we do not mean a love of 
indiffeence.'But the Love of Complacency is a love which 
is constrained by the nature of the object which is 
loved. John 14.21,2) is an illustration of that. And in 
those verses we have a love of God to men, in response 
to their love of Christ, and th their keeping of His 
commandments. People who love God and keep His command­
ments. they are loved of God. It is a love whi,ch is 
not conceived of as existing apart from man's love for 
God. It is a love for that man who reflects God's own 
perfection. 
But the distinguishing, atoning love of God, however, 
is a Love of Benevolence. And the Love of Benevole$!lce 
is not constrained by the quality of that which is 
loved. It is a love of pure, sovereign grace. Cf., Ro-
mans 5 J 8, 10. ' 
So that love of God is a love which flows to us in 
spite of our ill-desert. Not on account of anything in 
us. 

b. The Question of the Necessity of the Atonement. 
Now at this point, I am going to plug into RedemptionAc­
complished and Applied, ch.l (thus, start reading). 
More dependent on the textbook, runs parallel. 
1) The Question of ,the Necessity of the Atonement as 

Equivalent to the Question of the Necessity of Salvation. 
For you see, there are two questions that engage our 
attention under this heading. It might be better to 
discuss them separately. But it is not well to do that 
because of the terminology that is involved at this point. 
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But ~his first question that we are going to be dealing 
with, the question of the necessity of the atonement as 
the question of the . necessity of salvation as such, is 
sometimes igrl()~ed, to be s~ret But at other times it 
is conflated with. the second question. But if we keep 
the two questions apart. then that will help us to 
understand the standard terminology that Systematic Theo-
logians employ at this point. . 
Now, what are these two questions? 
a) Whether the atonement is necessary? And we mean by 

that, whether it is necessary for God to save any-
o one? Is the atonement necessary? 
b) Branting that God does, as a matter of fact, save, . 

is it necessary for God to save by means of atone­
ment? That is, the qp?stion is as to the mode of 
redemption/salvation. Is salvation by an atonement 
necessary? . 

There are two ways of answering the first question. 
i) One can say that the atonement is necesaary. That is 

to say--God !!ill§! save. . 
Now the case for ~hat position can be made. by means 
of an appeB:l to the attributes of God. For example, 
one can appeal to the fact that God is love. And we 
have alreagy observed that love is the source of 
tire atonemtIJnt. And so one might argue that the love 
of God .. compelq Him to save. Or at least, that the 
love of God oompels Him to save some persons. 
The arg~~~pt against that I have already indicated 
by pointing out earlier that the love of God is not 
0flly distinguishing. but it is sovereign.- And there- . 
fore, the ~ppeal to the love of God may not be made ' 
in such a *ay s'o as to deprive God of His sovereignty. 
But there are other ways in whioh the necessity of 
the atonement, in this sense, oould be thought of 
as arising. Prof. Murray suggested that it was deba­
ta~le whether Anselm held to the necessity .of the 
Atoriement in this particular sense. But he does find 
in Anselm the suggestion that God's honor was at 
stake. If all mankind were to perish, there would be 
an . unfavorable refleotion on the hono:rof God. 
Or, one could argue for the neoessity of the salva­
tion of some, from the power of God. If God is able 
to save, then He must save. He must demonstrate His 
power. And here you might think of Moses plea in 
Deut.9:28 "Otherwise the land from which You did 
bring ilSemay say,' Because the" Lord was not able to 
bring them into the land which He had promised them 
and because He hated them He has brought them out to 
slay them in the wilderness.'" 
Or, it could be argued, that salvation arises neces­
sarily from the goodness of God. If God £lID save, 
then He ~ save, because He is good. As N. F. Ferre 
onoe said--"If not all men are saved, then that comes 
about either because God would not save . them, or He 
could not save them. And in either case, such a God 
is not worthy of our worship." Also note the phrase, 
"God saves because He has to. That is what He is 
there for." 
Now, to summarize. ,. 
This view, which thinks of the atonement as necessary 

/ 
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in the sense that God must save, has been styled as 
maintaining an "antecedent necessity." 
And yousay--Antecedent to what? Antecedent to the 
will of God. That is to say. God must will what He 
indeed does will. The atonement finds its cause ante­
cedent to the will of GQd. Or, the will of God to 
save is determined by some factor which is antece­
dent to itself. And so, theologians speak about an 
"antecedent necessity." That is the1f:i:,st way to a 
answer that question. . 

ii)Th, \6ther way of answering it, is called "Conse­
quent Necessity." 
The argument for this view really constitutes the 
refutat'Jlon of the other view. Or, the argument refu­
ting antecedent necessity constitutes the argument 
for consequent necessity. . 
And the argument runs this way. We would have to say 
that there is nothing inmaan which merits atonement. 
anEl the consequent forgiveness. In Qther words, there 
is nothing inmaan that requires or necessitates his 
salvation. And indeed, the emphasis of Scripture f . 
falls not upon the merit of man, but on precisely 
the oPPosite, on his demerit, his ill-desert. And 
we do not find the suggestion that salvation is of 
necessity. 
But further beyond that, the biblical emphasis Is 
on the grace and mercy Qf God. And that prevents us 
from seeing the atonement or salvation as a neces­
sity laid upon God. The way in" which the Bible speaks 
oftthe Atonement, of Salvation.itaanUBdinging' , 
the grace and mercy of God, t~h*tlRadsuu's in a dif­
ferent direction. Cf •• Lamentations 3122 "The Lord's 
lovingkindnessellniB4«edeneveleeaease, for His com­
passions never fail." 
So. the sovereignty of Jlhe: Lord is constantly in 
view in the demonstration of His love, mercy. good­
ness. Cf •• Eph.2:8 "For by grace are you saved, 
through faith, and that not of yourselves. it is 
the gift of God. It Those words "gift It and "grace It are · 
not appropriate to an "antecedent necessity.1t But 
rather, they bespeak a "consequent necessity." And 
so, R~£ormed Theology has traditionally spoken of a 
ItconsequEmt necessity. It The neeessi ty is not ante­
cedent to the will of God, but is consequent upon 
His will. God is not required to save any. But He 
wills to save some. 
And so, it is from that point of view, that He wills 
to save some. That it is thus necessary to save 
them. but that necessity is consequent upon His will. 
So you can say that everyone believes in the neces­
sity of the atonement. But the question is whether 
that necessity arises out of the will of God, conse­
quent to it. Or whether the necessity is antecedent 
to the will of God. 
The tracU tional Reformed view is that the necessity 
is consequent upon the will of God. Because of " the 
Scriptural emphasis on the grace, mercy, anli love of 
God which is manifested in God's determination to 
send His only-begotten Son. 
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2) The Necessity of the Atonement as the Mode of Salvation. 
This.i$ the more pressing question historically, at 

. , least • . Is it neces,Sary for God to . save in this parti~ 
cular way, by sending His Son as a satisfaction for sin? 

4-23-81 
Now at this point we are not inquiring into the nature 
of the atonement, as sVch. There arevarieus theories 
about the atonement and what it is (more later). 
But that is not the immediate question before us. We 
are simply assuming at this point, that we are talking 
about, what we can call for the moment, the penal, sub­
stitutionary nature of the Atonement. Or, the Satis­
faction Theory of the Atonement. What Hodge calls the 
Orthodox View of the Atonement. We are assuming that, 
for the moment. And asking whether that atonement is 
necessary? Is it necessary for God to save in that way? 
Historically, three answers have been given to that 
questions ' . 
a) , The Atenementt is not necessary--Maybe. 

Granted that, as a matter of fact, God wills to save 
men by the Death and Resurrection of Christ. But the 
point is that the death is not necessary in the ab­
solute sense. 
Now this Vliew is ascribed to the Nominalists of the 
Medieval Era. The idea that the Atonement was purely 
arbitrary, was determined arbitrarily by tlle will of 
God. 
And obviously, if you look at the Atonement that ,. way, 
as something arbitrary, then, that atonement, your 
understanding of the nature of the atonement, is in­
deed, going to be affected. And as a matter of fact, 
as the History of Theology works out, the people 
who do not view the penal, substitutio~ary Atonement 
as necessary, do ordinarily, or have ordinarily , sub- · 
scribed to a Governmental Theory of the Atonement. 
The idea built on that then, is that the sufferings 
of Christ do not have intrinsic value. But are sim­
ply accepted by God as the equivalent of what is due 
to Him, in His justice. God could have accepted some 
other substitute. Or He cpnld even have carried ,on 
the work of redemption without demanding any satis­
faction at all. The Atonement is not necessary. 
This view passed over to Socinianism. And then, with 
some modification, to Remonstrant-Arminianism as 
well. And it has come down to us in the form of Wes­
leyan-Arminianism. 
But although we said a moment ago that we are not 
talking about the nature of the atonement, as such, 
I think that you can see that this view is very defi­
nitely tied in with one's view of the nature of the 
atonement. Since we must grant, as a matter of fact, 
that God has been pleased to bring atonement through 
the death of His Son . But if the atonement is not 
penal satisfaction, then obviously, the atonement 
in that sense, is not necessary (as penal satisfac-
tion). - . 

b) Hypothetical Necessity of the Atonement. 
This differs from the above, in that the element of 
necessity is introduced. But it falls short of say­
ing that there is an absolute necessity attached to 
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the atone.ment by penal satisfaction. 
Theidea here is that, the atonement is necessary be­
cause God sovereignly determined to forgive on no 
other condition. That is the condi ticm on which He 
has determined to remit sins. So that the necessity 
arises from the will and decree of God. God has wi 
willed/decreed to remit sin on the basis of the pe­
nal satisfaction of Jesus Christ. And therefore that 
is necessary. 
Now the reason for the "hypothetical" is not known 
to Mr. Shepherd. But thti. word uhypothetical" enters 
in because, one coild say that on the hypothesis 
that God has determined to remit sins by means of 
the penal satisfaction of Christ. Granted that hypo­
thesis. which is really a determination of His will, 
then. the atonement is necessary, as penal satisfac­
tion is necessary. 
Hypothesis is more than a hypothesiS than we nor­
mally think of it. 
L. Berkhof attributes thj,s view to Athanasius, then 
to Augustine, and later then, to Aquinas. 
There is further development of this view that puts 
it in a bit more intelligible context. And a further 
develapment then, that should be taken into account. 
And that is, that the necessity of the atonement . 
resides not only in God's will or 4ecree to remit 
sin in this way, but it also arises from a certain 
"fitness" of the atonement with respect to the udlle­
menbeachieved. Some speak of a "congruity" between 
.the end to be achieved (remission of sin, salvatian 
of particular persons) and the ,way in which God de­
termined to do it. Murray's description--"God could 
have forgiven sins and saved His elect without atone­
ment or satisfaction. Other means were 'ppen to God 
to whom all things are possible." 
Now at t&is point, this view of Hypothetical Neces­
sity does not really differ from the first view. 
Which says that the atonement is not necessary. But 
as a matter of fact, in accordance witl1bHis sovereign 
decree, God does not actually save in any other way 
than by atonement. That is the hypothetical tiecessity. 
And beyond that, "The way of the vicarious sacri-
fice of the Son of God was the way in which God, in 
His grace and sovereign wis~om chose. Because this 
is the way' in which the greatest number af advantages 
concur. And the way in which grace is more marvelous­
lyexhibited." Because then of the advantages, be­
cause of the exhibition of the grace of Godm this is 
the way. that is chosen. 
Turretin says--"As the commands of God have been 
transgressed, it is fit that satisfaction should be 
made, that transgressors may not pass with impuni ty~' 
(found in the Baker reprint of his work on the Atone ... 
ment) • 
But the point then, is that the how of the atonement, 
the mode of the atonement, is not simply a matter of 
indifference. There is a fitness to the way in Which 
God has done it. I mention ~his view, because you 
will, from t&me to time, come across it. 
Calvin is held as holding to this view, or at least 
he is interpreted as holding to this view. Berkhof 
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says he did. Reference is made to Institutes III: 
12:1 "If the necessity be inquired into, it was not 
what is cammonly called simple or absolute. But 
flowed from the divine decree on which the salva­
tion of man depended. What was best for us our mer­
ciful Father determined." 
Calvin seems clear, till you look at the previous 
sentence. Youhsee that the quotation is misapplied 
in this context. "It deeply concerned us that He 
who was ta be our Mediator, shauld be cery God and 
very man." In other wards, Calvin halds the view 
that a Mediator would have been necessary even apart 
from redemption. He maintains that very clearly. 
But he does not mean by that an Incarnate Mediator. 
Not that an Incarnate Mediator wauld have been neces­
sary apart from redemption. But now he takes up the 
question, whether it was necessary far the Son af 
Gad, the Mediator, ta become Incarnate?, is that 
Necessary? Now you should read the sentence first 
quoted. He says, Yes, it is necessary. Calvin goes 
on in the paragraph and paragraphs following and it 
becomes clear. Ca.lvin holds to what 'became, certainly 
in Refarmed Theology, the cammunis opinio(consensus 
of opinion). And that is, that the atonement was 
absalutely necessary. 
Thus, the phrase characterizing the traditianal 
Reformed view is ••• 

c) Consequent Absalute Necessity. 
"Consequent" is de.rived from the first question 
posed. J'here we saw that the Reformed view was that 
of a Consequent Necessity. 
And npw on the second question then, the Reformed 
position has held to the absolute necessity. And so 
you get the expression "consequent absolute neces­
si ty. It, 
Murray--"It was necessary to secure this salvation 
through a satisfacti~n that could be rendered only 
through substitutionary sacrifice ahdblood-bought 
redemption. The atonement was inherently necessary 
for God." 
Now,'a little while ago, I said that the atonement, 
.§.iktecessary for salvation, was not necessary for 
~gd. It was not necessary for God to save, God was 
not under any inherent compulsion to save. He could' 
have withheld mercy without vi_lating His. own consti­
tution, without denying Himself. But the Refarmed 
have argued that the same is not true with I,'espect 
to the atonement as a made of salvation. Here the 
Reformed have argued that God could not redeem apart 
from the Atonement without denying Himself. And so 
the necessity of the atonemnt as an absolute neces­
sity arises from the perfection of His nature. This 
is the prevailing Reformed view. 
It had an earlte'entrance into confessional formula­
tion in Heidelberg Catechism, Qu.40 "Why did Christ 
have to suffer 'death'?" 
"Because the righteousness and truth of God are such 
that nothing else -(';auld make reparation for our sins 
except the death of the Spn of God." 
Also, cf. Canons of Dprdt, Second Head, Article 1 
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The Westminster Standards are very clear on the 
point that God saves by way of atonement, which is 
a satisfaction for sin. But the WCF is not as expli­
cit on the point of the necessity of the atonement. 
But it is the same as the other confessional mater­
ials. I do not think they held any ether view though. 

:3) Argumantsfor C-onseguent · Absolute Necessity grounded 
in the Attributes of God. 
a) A eal to the Justice of God. 

Held. Cat. 0 "because God s justice and truth de­
mand it." Also cp., Heid. Cat. #12 "God requires 
that His justice be satisfied. Therefore the claims 
of His justice must , be paid in full. Either by our-
selves or .&hQ"bhet... , 
Now th~ fact that they, as a matter of fact, Q!n be 
paid by another, is not something that becomes appa­
rent anywhere else but in the gospel itself. It is 
the gospel that informs us, not only of that possi­
bility, but of that fact. That the claims indeed are 
paid by another. As Murray puts it--"It is this in­
violable sanctity of Ged's law, the innutable dic~ 
tate of holiness, and the unflinching demand of jus­
tice, that makes mandatory the conclusion, that sal­
vation from sin without expiation and propitiation 
is inconceivable." . 
Now I think that, in view of some other comments I 
have made. about this concept of- justice, that you 
can see very possibly behind some of that language, 
lies a kind of neutral conception of justice. But I 
do not think that is required of us here, tot~ think 
of justice as "to each his due:~ 
But we have only to think of the justice which is 
appealed to here as God's faithfulness to His cove­
nant promise and commitment. And this includes His 
fidelity to the !threat of condemnation and death 
which is attached to the Covenant. A threat of con­
demnation and death which belongs to tnem who trans­
gress His covenant. And tf God's covenant is trans­
gressed, then there is Wound to be condemnation and 
death. And we can count on that, because God is just. 
And He is _faithful to His word. And then you see, 
on that background, it belongs precisely to the glory 
of redemption, that the demands of divine justice are 
not bypassed. But they are met. It is just the glory 
of redemption, that in redeeming us, God does not 
sidestep His covenant, but He deals with us precisely 
in terms of the covenant. 
And that comes out in the Heid. Cat., in the tran­
sition from questions 11 to 12. At the end of the 
section dealing with our Misery, some kind of escape 
is sought by the questioner--"But is not God merci­
ful also?" "God is indeed merciful and gracious, 
but He is also righteous •••• " And you see, you 
can't appeal to the mercy of God in order to sidestep 
His justice. Qu's 12ff go on to show how God is just 
and merciful at the same time. 
So it belongs to the gloIll of lnlt1C1l!1!demption to under-
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stand the demands of C1V1ne justice are not by­
passed. It is just tl1e foundation of our redemp­
tion to know that God is faithful. If God did not 
stick by His word, then what assurance would we 
have that, having redeemeadus, He would as -a mat­
ter of fact, take us into the eternal home? What as­
surance would we have that, having told us the wages 
of sin is death, He simply bypasses that and saves 
us anyway? Well, what assurance would we have that 
that salvation would be definitive? Any foundation 
we would have would be undercut because we could 
not rely on the truth of God's word, His justice. 
And so, what we see in the gospel, is the absolute 
fidelity of God to His word. 
And that gives us the confidence to believe, that 
having atoned for our sin, in the person of His Son, 
He will indeed take us to the eternal h~me, as He 
has promised. That is the firm foundation and the 
secure basis fbrtttledallsuranee: mcltsj'o,iIlrity of the 
believer. And that firm foundation, you see. does 
not reside in cheap grace, which bypasses the jus­
tice of God. But it resides in the fact that God has 
been faithful to His word. In a way that we could 
not have conceived. That whole plan of redemption 
did not arise out of the mind of man. Butiit is the 
wisdom of God, the wonder pf His redemptive grace. 
(Use of "cheap grace" is not quite what Bonhoeffer 
meant. ) 
You can put it differently--As a sinner we stand in 
need of forgiveness. But we cannot assign forgive­
ness, simply and solely, to the sovereign will of 
God to remit sin. Forgiveness in that sense. does 
not measure up to what is entailed in God's justi­
fication of sinners. Justification certainly does 
entail forgiveness. But forgiveness which is not 
simply an executive act of remission. But. as Mur­
ray says, "A salvation from sin, divorced from jus­
tification, is an impossibility. And a justifica­
tion of sinners without the . ~od-righteousness of 
the Redeemer is unthinkable." And that God-right­
eousness entails His death as a penal satisfaction. 
for us. And so the righteousness of God is manifes­
ted for justification and for our acceptance with 
God. 
God has determined to punm~h sinners, He has deter­
mined to punish the rebellious and the apostate. But 
He has determined to forgive the sin of the elect. 
How can both things co-exist? How can both things 
be true? How can sin be both punished and forgiven? 
You see, we are naturally inclined to say, sin must 
either be punished~ forgiven, But the gospel is-­
that God does not forsake either one of these words. 
He both punishes sin and forgives sin. And that is 
to say, sin is atoned for. And that is the argument 
for the absolute necessity of the atonement based 
on the justice of God. 

b) Tne Argument based on an Appeal to the Truth of God. 
The Heid, Cat.; Qu.40 points not only to the justice 
of God, but to the truth of God also. 
And, if you define justice in a biblical way, as His 
fidelity to His word, then the concept of truth is 
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cl.osely tied to it. ;-,The justice and truth of God are 
:b~unttT" with one another. Cpo Gen.2s17; Rom.6a23. 
Now Goddees not say that the way parents sometimes 
do--"If you do that, I will spank you." But the 
chd:ld knows better, and does it with impunity. 
God has not Undermined the foundation for His own 
dicipline. The penal sanction of the Law is, as Tur­
retin pointed out, a part of the law itself. And t 
therefore it shares in the inviolability ef the law. 
And just as we cannet violate the law with impunity, 
so Ged Himself cannot vielate His law, without deny­
ing Himself. And He does not violate the truth ~f ­
the law with respect to the penal sanctions. Somit 
is the truth of God .which is at stake with respect 
to the penal sanctions of the law. Just as it is at 

" stake in connection with the promise. 
c) The Arguinent based on the Appeal to the Love of God • 

. The Atonement is the supreme demonstration of the 
Love of God. This is clear from the gospel •. Murray 
asks--"Would the cross of Christ be a supreme exhi­
bition of love if there were no necessity for such 
cQstliness?" The atonement then demonstrates the 
love of God then . becau~e it was absolutely neces­
sary. 
New, as I look at that argument, I think it means 
something like this--that apart from such necessity 
the atonement would not be a denmnstration of love, 
but would only be an example of foolishne~s. 
L. Berkhof introduces the observation of A.A.~odge 
at this point. "The sacrifice would be most pain­
fully irrelevant" if it were anything short -of abso­
llutelynecessary, in relation to the end designed 
to be attained. That is, unless it be indeed the 
only possible means to the salvation of sinful men." 
I am not sure of the precise force of this argument 
from the love of God, as Murray presents it. So I 
am not in a poaition to speak forcefully for this. 
Something has eluded me. 

4) Exegetical Arguments for the Consequent 
Absolute K~cessity of the Atonement. 
READ MURRAY REDEMPTION ACCOMPLISHED AND APPLIEDlll 
a) Heb.2c10,17. 

The divine proprieties which make it requisite that 
the many sons shoullid be brought to glory, in this 
particular way. 

b) John 3.14-16. 
The alternative to the giving of God's only-begot­
ten Son, and His being lifted up on the accursed 
tree, is the eternal perdition of the lost. 

c) Heb,1a1-3;219-18; 9.9-14. 22-28, 
But do know what MurraY":" sp.YSf,on ••• 
d) Heb.9s23. ' 

Summarizing--The thought here presented is that only 
s~ch a person offering such a sacrifice., could have 
dealt with sin, so as to remove it. And could have 
made such purification as would secure, for the many 
scme to be brought to glory, access to the very holi­
est of the divine presence. 
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The paint is--the faultiness of the Old Covenant 
i.s indeed a fault that lies in the covenant, not in 
God. Not simply that God decided nll to find the b 
'blood of bulls acceptable. But they were, as a mat­
ter o'f fact, unacceptable. They could not atone for 
sin. It had to be done in the way in which Christ 
did it, through the sacrifice of Himself. 

c. Theories of the Atonement. 
Rea"tlywhat we are taking up is the question of thef(ature 
of t~e Atonement. But we are not as yet. 
There has bot always been unity on the view af the Atone­
ment. There have been many divergent views, especially 
since the Reformation. But read especially thetw0 essays 
by B.B.Warfield .inThe ,Person and Work of. Christ, pp.J51-
382; "The Chief Theories ' of the Atonement" and "Modern The­
ories of the Atonement." 
1) The Orthodox View,(Hodge's deSignation) 

Not saying that tiis is one of several. Bit its sig­
nificance will come out as we go. The Biblical warrant 
will be given later. 
In the history of the development of theology, you are 
aware that the early Church concerned itself with the 
doctrine of the Trinity, and the Person of Ch~~$.t. And 
then em to the Fifth-Century, the focus of interest 
shifts to the doctrine of Man and Sin (Augustine vs. 
Pelagius). In the Eleventh-Century, the doctrine of t 
the Atonement. In the Sixteenth and Seventeenth Centu­
riesthe Application of Redemption. And in the Nine­
teenthand Twentieth Centuries, the doctrine of Escha­
tology, the jillenial views, and the Theology of Hope. 
Anselm is the c.hief figure. The Orthodox doctrine is 
associated with him. But he didlnot define the Ortho­
dox view of ' the Atonement in any definitive .way. He 
laid the foundation for the Ort1l1odox view, known as 
the Satisfaction View of the Atonement, 
Anselm sought to present a rational argument for the 
Atonemtn. He viewed sin as an affront to the honor of 
God. And that affront to honor could not be simply re­
mitted by an exercise of divine mercy. God ~ vin­
dicate Himself in keeping with the demands of His own 
nature. Consequently, either the sin must be punished 
or satisfaction must be offered. And satisfaction is 
offered through the death of Christ. And so arises the 
Satisfaction View of the Atonement. l-f-l '1-7 / 

L.Berkhof criticizes Anselm's view.(We are not inter­
ested so much in the fact of the criticism but the tw.o 
points as tp why.) 
a) The Nec~ssity of the Atonement is not seen to be 

grounded in the .justice of God, butbratherin the 
Eo:nHenof il6dGod. 

Some interpreters mention both, but weight is given 
to the honor of God. Berkhof suggets that justice 
should be seen in the foreground. If it is simply 
the honor ef GQd, strictlybepeaking, the death of 
Christ is not an endurance of the penalty Qf sin. 
But it is precisely this element that comes int(!) t 

i the fore, in the later develepments of the Satis-
, faction view. It is the enduring of the penalty 

that becomes the focal point of the doctrine. 
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b) Focus,ses our attention on the Death of Christ to 

the ExcluSion of a place for His Active Obedience. 
The active obedience does not come into view as 
constituting a significant element in the total 
view of the Atonement. (More later.) 
But if the active obedience tends to fallout of 
view, we could go a step further and add(though 
not a point of Berkhof's) ••• 

c) The Resurrection , of Christ does not play asigni~ 
ficant part in the Mediatorial Work. 
The focus is on the ' death. Rather than on what pre­
cedes--the active obedience; or what follows--the 
Resurrection of Christ. 

Significant and crucial considerations. Not to dis­
count Anselm but to remind ourselves that doctrines 
take time to gel. And I woildsay the same of the doc­
trines of the Reformation. Did not have a definitive 
statement at the beginning of the Reformation. But 
there was development, amazing progress. But not all 
progress was made at that time. , 
A summary of the Orthodox view is fjmnd in Redemption 
Accomplished and Applied. Murray beginswiththeqi,es­
tion,whether there is a comprehensive category under 
which the various aspects ,of the biblical teaching 
may be assumed. He concludes tllat"obedience tl is "gene-
ric, and i~erefore embracive enough to be viewed as 
the unifying and integrating principle. 'I 
And you want to note that that obedience is not con­
strued in some external or quantitative way. It would 
never occur to someone working " out of the understand­
ing or framework, of John Murray to ask, as the Phari .... 
sees would ask,"How many times must I forgive? What 
does the Law require of me?" You can not quantify obe­
dience in that way. That is not the obedience that is 
in view. That is, it is not obedience as the perfunc­
tory discharge of duty. Murray says that account must 
be taken of "the disposition, will, determination, 
and volition which lie back of the formal acts." Or we 
could say simply, that the obedience which Christ ren­
dered is the obedience of faith, the obedience of love. 
It is not the formal dischat'ge of duty. 
And because the obedience is the obedience of love, 
the obedience of faith, it is pre-eminently the exemp­
lar of covenantal loyalty and obedience. Or, to put 
it in terms we used earlier--Jesus is the Covenant-, 
Keeper par excellence, the Faithful One:-the Righteous 
One. He is the Righteous Man who lives by faith pre­
eminently. 
As Murray develops his discussion, and here he is 
surely consonant with the teaching of Reformed Theology 
as a whole, he distinguishes between the Active and 
Passive Obedience of Christ. 
Active Obedience of Christ is His adherence to and dis­
charge of the obligation of God's law without excep­
tion. Again, not simply formal discharge of duty. But 
recognizing that that law is pre-eminently the command 
to love the Lord your God with all your heart, soul, 
mind, and strength. And the Lord Jesus Christ fulfilled 
that Law without exception. And there we refer to the 
sinlessness of Jesus Christ. 
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Passive- Obedience is the endurance of the penal sanc­
tions of the Law. This endurance arose not becasue He 
deserved them, but they occured becanse He willingly 
bore our sins. 
Now; you want to note in your _ reading how the word " 

-"pa,ssive" -is to be understood here. We do not mean that 
Je~us was passive, a kind of Caspar Milquetoast. ~in 
this operation. Nor does it mean that His enduralle of 
the penalty of the Law was involunaary. That He viis an 
involuntary victim of what overcame Him (as is some­
times said in c.~temporary literature), CPt John 10. 
And, therefore the passive obedience of Christ is, in 
the ~ m0st prof0und sense, exemplary of His active obe­
dience. That is, He came to do the Father's will. So 
He ~illingly endured the penalty of the Cross. That 
passive obedience is therefoj" activeabedmenoe. -
But we speak of "passive obedience" and refer that tJ> 
His endurance of the penalty of the Law. Remembe.pimg;i3' 
the origin of the word "passive . fromthe Latinpatior, 
"to ~ suffer." And the point is ~hat He suffered the penal­
ty of the Law, but He did that actively, willingly. 
So you can make the distinetion--active and passive. 
But not as is sometimes done--Jesus did this but was 
the' victim of something else. No, in all His works He 
is actively obedient. ' 
As 'lVe have seen, since the time of Calvin, it has be­
come customary for us to view the work of Christ in 
terms of the Three-fold Office of Prophet, Priest, and 
King. I do not object to that analysis so far as it 
goes. It is very helpful and I recommend clinging to it. 
But I do think there is room for raising the question 
whether that analysis, in and of itself, is adequate 
to cover all that needs to be said at that pomnt. Or, 
whether it covers all that is historically said in 
Reformed Theology at this point. 
Byhthis reservation, I mean this--the work ofnthe "p-;: ::. 
priest, after which Christ is understood, if we aria­
lyze it aecerdil1.g to the three-fold -office, focusses 
sur,e ly, pre-eminently, on 1:!he offering up of the sac­
rifice. , That was one of the main duties. And then asso­
ciated with that is the work of intercession. But it 
is an intercession which focusses upon' the offering up 
of sacrifice. And that is exactly why the discussion 
of the Atonement--Christ'swork for us--tends to focus 
on the death of Christ. It tends to be the all-absor­
bing interest and concern. And that is going to be ap­
parent even in our discussian. 
But you see, when that happens, then the active obedi­
ence of Christ is introduced only with a certain degree 
of awkwardness, under the rubric of the Priestly Office 
of Christ. And tends to drop out of view at this point 
and does not come back into view until you get to the 
discussion of Justification. And then reference is made 
to the active obedience of Christ. 
This is mentioned to make you aware that, when we are 
talking about Prophet, Priest, and King, and thereby 
analyzing the totality of the mediatorial work of 
Christ, that we can not lose 1'rGm that conception an 
adequat~ understanding of the obedience of Christ 
Whi9h may not fall appropriately, narrowly speaki~g 
under one of these particular categories. ' 
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Just an observation. Must take account of Christ's 
active obedience because it is integral to His media­
terial accemplishment. And has always been regarded 
as such in Reformed Theolegy. 
Anether side of the above remark. 
Viewing the work ef Christ as a Priestly Work also 
tends to subordinat,e t ,if not to obscure and to exclude, 
a consideratien of the Resurrection of Christ, as enter­
ring into the totality of the Mediatorial Work of 
Christ. We can understand hew sacrifice can be dis­
cussed under the Priestly werk heading. But under which 
heading do we discuss the resureection of Christ as 
part of His Mediatorial Work. And as you read through 
the , literature on the Mediatorial Accemplishment ef 
Chri~t. or as Murray calls it, the Acc'omplishment of 
Redemption, you will not see resurrection taken up 
under the rubric of Atonement, narmally. And it was 
that particular question that Dr. Gaffin addressed 
himself to. And Murray himself was sensitive to that 
que$tion. It also has a bearing on our understanding 
of the "applicaticm" of redemptian. 
So when you consider atonement,and you see that as 
the, leading feature of the mediatorial accomplishment 
of Jesus Christ, you do not want tofii-q'USSS1l0e:KQlil~~ 
sively on the death. So that you overlook the 'active 
obedience on the ene hand, and the resurrection en the 
oth~r hand. The resurrection of Christ is integral to 
His l mediatorial w,rk. And I would say. in particular, 
in the Gospel accounts it is integral to an understanding 
ef ~is d_ath. It is of a piece with His death. 
It ,is really very striking in the gespels that Jesus, 
at various points predicts His death. He warns His dis­
ciples about His 'death. But He never dees that without 
simultaneously mentioning His resurrection. That He 
would die' and on the third day rise again from the dead. 
And' it is the resurrection of Ohrist which makes His 
work for us a definitive werk, makes it a finished 
work, and alse to bean effective work. And it is pre­
cisely here that we can appreciate the excellence of 
the ~ sacrifice that we have under the New Oevenant. 
For: the Old Oovenant sacrifices lacked precisely that 
dimension. There was no resurrection of the bulls and 
the' goats. And that dimension was lacking because there 
was no theanthropicman. No Son of God being offered 
up as a sacrifice. And so. our understanding of the 
Priestly office must be expanded to include the dimen­
sion of the ' resurrection. So as to take account of the 
excellence, the faultlessness, of the Priestly Work 
of Christ. As opposed to the faultiness of the priestly 
work of the Old trivenant, according to Hebrews. And, 
the' fulness af that mediatorial accomplishment is es­
sential then, and is foundational for, the discharge 
of the Kingly Office. 
I supoose what we are saying simply is, that we have 
to take account of the definitiveness and the excellence 
of the accomplishment of Jesus Christ. as over against 
the shortcomings of the Old Covenant. And therefore 
we have to expand the horizons that are given to us 
in the OT categories of Prophet. Priest •. and King. 
Murray goes on to expound the comprehens1veness of the 
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biblical category of obedience, in terms of four spe­
cific bi:blicral categories. These area Sacrifice. Pro­
-piJ;lation, Reconciliation, and Redemption. We will 
look at these in due course. But do lOGk at the pre­
eminently biblical and exegetical character of his ma­
terial. This particular way of setting up the doctrine 
of the Atonement is distinctive with Murray. It was 
published in 1955. and printed first in the Presby­
terian Journal. 
In 1969 Westminster Press published a Dictionary of 
Christian Theology, edited by A. Richardson. The con­
tri,butorswere representative of contemporary Liberal 
theology. It is a very useful reference and ·biblio­
graphic tool, for the Liberal-Existential view on a 
topic. 
There was a major article on the "Atonement" by James 
Atkinson (Univ. of Sheffield). One ef the majer ,sub­
headings was "Biblical Expl~atj)on of the Atonement." 
The· sub-divisions are very interesting. They are a Christ. 
as Obedient Servant; as Sacri~icef as Propitiation; as 

. Ree.onciliation; as Redemption; as Victor over the De­
vil. A very interesting correspondanc~t Especially . 
since Murray's book does not appear in t~e bibliography. 

2) A Complex of Models. . 
Murray begins his discussion of the atonement by focus­
sing on !lJhedience as the over-arching,' comprehensive 
category. So that whatvis thrown into the foreground 
is the unity and coherence of the biblical representa­
tionof the work of Christ. There are then various ele­
ments that enter into (the work of atonement, Sacrifice, 
Propitiation, Reconciliation, and so forth. But these 
supplement one another. And the total complex displays 
the richness of GE)d's provisions for our need~ The need 
is manifold and complex, and so is the remedy.which God 
supplies for the need. But the -focus is on the unity 
and coherence of the biblical view of the atonement. 
Modern theology does not share that view of the unity 
of . biblical teaching, or even of the unity of NT teach-­
ing. And we can get a handle on that by looking at John 
Macquarrie in PrinCiples of Christian Theology (Scrib­
ners, 1966) of Union Seminary. It is ,a good, one volume, 
existentialist-Bultmannian S;rsabemtcorhSpatbgIatic The­
logy. He does not wish to separate the life and death 
of Christ. Reconciliation is to be connected both with 
the Incarnation and the Death of Jesus Christ. It is to 
be connected with the Christ-Event as a whole. And he 
goes on to say that "some of _he materials given to us 
in .the ~espels undoubtedly has some historical basis." 
But that is not the important point. "But it is not the 
dateable occurence, the bare fact, that could have been 
observed by anyone there at the time, that is of inter­
est to faith and theology. It is rather this fact as 
seen in depth, as revelation and providential event, as 
the; vehicle for God'sacting"(pp.282-82). 
So that, God's acting is to be understood as lying in 
a different dimenSion, in the dimension of inwardness. Ro,t 
Rather than in the dimension of hsitorical fact. The 
question then arises, "How is the Death of Jesus Christ 
to be singled out as the high-water mark of God's pro­
vidential activity?" Macquarrie answers--"There is 
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no single answer tG that question." Page 28.3."The Church 
has· never formulated a doctrine of the atonement with 
the same precision with which it has tried to define 
the person of Christ. Instead we find several explana­
tory models that have developed side by side." 
Shepherd thinks some groups have, butpthere is nothing 
like an -ecumenical council to define the common under­
standing with respect to the Atonement. But Macquarrie's 
point is that there ~ several explanatory madels. And 
that varie;w of models in the history of doctrine has 
parallel within the NT itself. The rival themes in 
the history of theology are to be traced back to the 
NT itself. "These models may supplement or complement 
one another, but they nay also conflict with one ano­
ther. And in the case of conflict the truth is found 
precisely in the paradox. The variety of models is neces-
.sary • . 11 

WhYP,is it necessary? Well, the attempt ist0 put into 
an account or to suggest through historical occurences, 
we might say, what in essence lies in a different dimen­
sion. What d0es not lie in the dimension of fact, Gf 
historical occurence,or what can not be cGmprehended 
in any particular set of words. And so you need a vari-
ety of models. . 
Now the view that the NT offers a c0mplex of theories, 
so that the truth of the. atonement lies n0t in this or 
thait theory, nut precisely in the complex ·i tself, is 
not an entirely new idea. Back in 1910, the General 
Assembly of the PCUSA. affered as an essential doctrine 
of the W0rd of .God and the Standards of _he Church, 
"Christ o·ffered up' himself a'S'sacalffi-cfiJce satisfy 
divine justice and to reconcile us to God.· .. 
The quote within the quote is from the WSC, a slightly 
inaccurate quote unfortunately, It inserts a "to," The 
obvious intention was to quote the Catechism, It was 
re-affirmed in 192.3 by the PCUSA, as is. But the quote 
from the wec is no longer set off by quotations. 
In December of '2.3 the Auburn Affirmati0n is drawn up. 
It declared that that deliverance of 1923 embodied a 

"theory0f the atoneni~nt." But it was not the only "the­
ory"aallowed by the Scriptures and the Standards, One 
mus.t hold, according to the Auburn Affirmation, that 
God was in Christ rec.onciling the world to .Himself. 
and that Christ died for our sin. It goes onto say-­
anyone who holds this, whatever theory he employs to 
explain it, is worthy of all confidence and felihowship. 
Thus the Catechism embraced simply a theory and was 
not to be a test for ordination in the Church. 
The Auburn Affirmation .of. '23 has now become the offi­
cial position of the Church. In the sense that the Con­
fession of 1967, by which office-bearers of the Church 
promise to be guided, contains this sentence. Cf., 
Paragraph 9.09--"God's reconciling act in Jesus Christ 
is . . a mystery which Scripture de.scribes in various ways. 
It~s called the sacrifice of a lama, a shepherd's 
giving his life for His sheep, atonement by a priest. 
Agaan, it is ransom of a slave, payment of debt, vicar­
ious satisfaction of a legal penalty, and victory over 
the power of evil. These are expressions of a truth 
which remains beyond the reach of all theory, in the 
depths of God,s love for man. They reveal the gravity 
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cost, and sure achievement of God's reconciling work. 
This is a slightly different perspective than Macquar­
tie, more Barthian. But comes Gut at basically the 
same point. That, whatever has to be said about the 
atonement is simply to direct our attention to the fact 
that the atonement itself lies in a different dimen­
sion. And therefore, anything that can be saidabc>ut 
it, amounts to nothing mo$e than a theGry . .i , And there 
are many theories of the atonement. And all together 
or in isolation do not touch P.e:aj;Jy~wJfa,lies beyond 
the reach of all theory. in the d'epthsof Ged's love 
for man. 
This is a com1ilon approach of our day. The truth does 
not lie in this or that theory, but in the complex of 
theGries as such. There is one exception to this though. 
Well, we ha.ve to draw the line someplace. You can not 
~"dlIltt,;:tj;J.lZi.-t any theory. Macquarrie,(p.284) says, U One 
model that, i oacs it seems to met has usually been deve­
loped in such a way, that it becomes sub-Christian, in 
its thought of God and of recGnciliaticim, is the nG­
tien of substitutionary pun~shment. The thought, that 
Christ waspun~13hed by the tather for the sins of men. tI 

He then goes ori specifically to note, tiThe idea of vi­
carious punishment has had c0nsiderable imp0rtance in 
the' -history of the doctrine of the Atinement. Especially 
in Calvinism and in Fundamentalist Evangelicalism. It 
offers an affront to reasen and to conscience ." 
Macquarrie also appeals to the Parable of the Prodi-
gal Son. This Parable allows the Liberal to stress 
thef'act that God's unchanging atitude is one of recon­
ciliation. God is ever ready to forgive, to receive 
back the -prodigal son. And there is no complicated ma­
chinery which is necessary to bring about that recon­
ciliati<m. Nothing about sacrifice, etc. UNo complex 
historical happening tas necessary for God to be able 
to accept men." He does not take account of the fact 
that the parable must be understood as part of the to­
tal, NT revelation. And not every parable is designed 
tO$a,.y everything about a given subject, that can and 
should be said about it. . 
Now several theories. Begin with Macquarrie's own the­
ory,derived from what is s,metimes called the ••• 

J) Classic View of the Atone:me.rit. 
Macquarrie classifies 1;he various views of the atonement 
as Subjective or Objective. A convenient classification. 
Objective ' views recognize an atonement outside of man 
and independent of him. "odels of Sacrifice and Satis­
faction (the classic Reformed view would go here). He 
finds that these views are deficient because they do 
not! stress the existential dimension. He wants to stress 
that man is saved only in so far as he respo~ds to and 
appropriates intG his existence the saving activity 
that is directed toward him. And it is that aspect of 
appropriation that is lacking in this view . (Objective) 
of the atonement. Or, to put it m oW'arfi'eij::s terms, 
the problem is that these .views of the atonement ter­
min.*te on God rather than on man. 
A Re<formed response--we are at this point simply talking 
about the atonement. We have to go on to the next major 
divi~ion in Sys. Theo., which is the application of 
red,el'l'lption. So that it is not as if the application or 
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the existent.ial~ia.$pect . is left entirely eutoi£ view. 
But whenwe .afle .tal.kingabout the atonement 11; does 
terminat:e e. Godfi:amt~~,-t~4)h~1Ii~. . 
Subj$ctive views are descri'beJithus by Macquarrie-­
They clncentrateon thei,,_J1'essl<:>n-and influencetI;,~~ 
the life and death of Jesus has exercised on man. Man 
respends to themani.festati0n of love in Jesus 'Chz:ist 
by becoming lovinghimself. ·S0 that the mediatorial ' 
accomplishment of Jesus Christ terminates upen man 
and is effective in the impressien anda. influence 
that it ' has on man. And then you would think of the 
Meral Influen~e Theory and the Governmental Theory ef 
the "tonement (mare on these later). 
Macquarrie rejects these views because they never real­
ly get bl yand,the idea af an imitatio Christi. That is, 
they never get beyand the idea that man must imitate 
Christ. They se~lJrthe A tenement as influeneing man' s 
wIY ef life: That, te be sure, is the goedelement, 
frem ' Macquarrie's p0int of view. It lac~s the dimen­
sion of the intrusian of a saving , W(;)rk~'0f God, the ob­
jective element. And so, in good dia.lectical fashion, 
we move beyond Subjective and Objective views, by means 
o,f anaappeal to tha Clas.sic View. Here Macquarrie is 
indebted t0~i';~9Y G. ,Aulen Christus Victot'.t (which 
represents a highwater mark in modern discuss!~n of 
the Atonement). Aulen distinguishes three types of 
Atonements Objective/Anselm, Subje~*ive/Humanistic ap­
prl~eh, and Classic. The ClassIc view is found to be 
rooted in the NT and in the d, scriptlonthat is given 
there of Christ's victory over principalities and po­
were. 
You recall, that in the early Church there developed a 
Ransom Theory of the At.onement. That the atonement is 
a ransom price paid to Satan, that Satan has control 
over men. :aut the atonement of Christ, that is a ran­
som price paid to Satan. So that Satan has , tOt'relinquish 
centrol over men and se m.''f alle.ltl~b~~ntmi the power 
of sin 
The basic idea of the Classic view, according to Mac­
quarrie, is that Christ ach,evesa victory over the po­
wer, that enslave man, And therefore Christ achi~~,es 
deliverance from them. Christ battles the powers 'ef 
darkness and He overcomes them. NGW of course, the an­
cients thGught in terms ef Satan and demons (real de­
mGns., principalities and powers). But that language has 
to be demythologized. The demonic power that enslaves 
men is now to be understood as that which estranges 
man from his true being, his neighbor, and from God. It 
·is a demoniv power in terms of which man finds his se­
curity and ultimate concern in being(s), instead of in 
BEING. As an illustrations you get an unemployment 
check instead of contributing to the unemployment cof-
fers. . 
The point is-- On the Crass, Jesus Christ oriented Him­
self so fully and so unreservedly to BEING (God), that 
He abandened all security in beings, even to the point 
that He refused to lay hold even on His earthly exis­
tence. And so, sustained by BEING. He became capable, 
in the ultimate sense, of self-giving love. And so He 
became in effe7t, the model of self-giving love . Because 
ypu see, wh~t lt 90mes down to is this, That that vic­
te1!V of Chrlst, vlctory over enslavement to thin~s. is 
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to be repeated in the lives ef His disciples. And that 
dees not ari&e above a notion of imitatio Christ!(Shep­
herd suggests). 
Macquarrie is aware of this. He continually asks--But 
hew do,s this get belond an illlitation ef Christ? Because 
you see, if you say there is an objective victory over 
forc,' es that o{>pose lhowevermedern er contemporary the 
language used), it is still a resort to mythology. And 
the most there is by way ef an objective element here 
is the noetic thrust to whatever hapPE!ned then and there. 
And whe knows what happened then and there? But what­
ever happened nudges us to respond by way ef an imita­
tion. And so, really the very last words (not chapter), 
by way of trying to give an account, te what the death 
ef Christ actually achieves. , The last werd is this, "em­
powered by the unitive being ef the Holy Spirit (what­
ever that is?) operating threugh the revelatory event 
ef the Cross, the disciple cemmits himself in faith. That 
is to say, rejects the temptatiens ef idelatry, qd g 
gives J:timself in leve. It ' " 

That does , not ameunt te much ~ere than a Moral Influ­
ence Theory ef the Atonement. And therefore does not 
rise above the level of a Subjective view. Unless,you 
are prepared to do full justice to the substitutionary, 
penal quality of the Atonement ef Christ, you are ine­
vitably, whatever efforts you make to~the contrary, 
you inevitably sink back inte a subjective, moral infl~-
ence theory. 4-28-81 

4) Moral Influence Theory of the Atonement. 
This theory had a significant place in theologybsince 
the Reformation, but its roots are older than that. 
I say. Moral Influence Theory, but actua~ly there are 
many variety, nuances, in tho theory, in terms of dif­
ferent . writers. Hodge and Warfield discuss the doctrine 
at length, as do the systematic theology textbooks'. 
The b~sic idea--what Christ dees for us, He does in 
order to move us to repentance. And there is nothing 
then that stands in the way of God's forgivimg of the 
penitent heart. The man whe repents is forgiven. But 
the death of Christ comes in order to move us te repen­
tance. 
The influence that Jesus brings to bear upon us may be 
theught as brought in different ways. More broadly, it 
can be the influence of His teaching as a- whole, or His 
example. But when that influence is brought into con- k 
junction with His, specifically with His, Death, then 
that death may well be conceived of as a supreme mani­
festation of love on the part of God. Of love which "en­
ters into and takes up into itself, our griefs and sor­
rows. That aympathetic resonance wirth man ' in the miseries 
ef his life. And when we see that kind of love exhi­
bited in the Cross, then Wl!I are moved to respond appro­
priately. In particular, to repentance, and then for­
giveness follows upon that. 
This theory was initially advanced by Abelard (1079-1142); 
In opposition to that ef Anselm. Abelard~s view became 
that of the Socinians, at the time of the Reformation. 
And so Warfield describes it. the Socinian view, as-­
"They look upon the work of Christ as summed u:p in the 
provlamation of the willingness of God to forgl.ve sins 
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on the sole cnndition of its abandonment"(Person and 
Work ofOhrist, p.360)~ Artd then, Jesus Christ would 
be looked on as a kind of martyr-figure. A martyr in 
the cause of titglftteausness~' 
Now I suppose there are other ways we come into con­
tact wi ththe Moral Influenc'e ,Theory of the Atonement. 
Oompare for instance, #186 of the Trinity Hymnal--"When 
I survey the Wondrous Oross." As far as the language 
of the'hymn is concerbedft would be hard to prove it 
rises 'above a Moral Influence idea. But I think you 
would also have to say that, what is said in the hymn 
can certainly be said within the broader and deeper 
context of the Orthodox Satisfaction Theory. Presu­
mablythat is how it got into the Trinity Hymnal. It 
was also Prof. Machen's favorite hymn. 
But the Moral Influence Theory was most recently re­
vived in the Reformed ,community, in the Synodical Ref­
ormed Churches (GRK--Berkouwer, et.al.). It was revived 
by H. Wiersinga, a student's pastor in Amsterdam. In 
197the produced a dissertation which bears the title 
The Atonement in Theol(l)gical $iscussion (Kok in Kampen, 
1971), written under G.C.Berkouwer. There is a summary 
in EnglE.h, pp.2-0-207, at the end of the dissertation. 
Wiersinga was motivated by a deep concern for the theo­
logical relevance of the doctrine of the atonement. 
And he finds that the question of the relevance of the 
gospel. in (l)ur day, d(l)es not have to do qith the ques­
tionof personal salvation--"How do I find a gracious 
God?" But the question of the relevance of the gespel 
is its relevance with respect to social disintegration. 
And what he felt was, that the traditional doctrine of 
the atonement makes the atonement simply to be a mat­
ter of the past. And therefore is lacking in the kind 
of relevance which our situation demands. ,And it is in 
that context that he undertook his study, which is 
both exegetical and dogma-historical in charac1;er. And 
he turns attention to the effect that the sacrifice _f 
Christ must have upon us. And that is the characteris­
tic expression--he wants an effective doctrine of the 
Ayonement, ,an atonement that effects something. And so 
he seeks to argue exegetically, that the atonement is 
not directed to God, to satisfy His justice or His ho­
not. In other words, to back away from the Anselmian 
way. And indicates that if he has to choose between 
Anselm and Abelard" then Abelard wins. But he does not 
quite want to do that either. But in any case the atone­
ment is directed to man in order to bring him to repen­
tance. The death of Christ has a shock effect that leads 
to repentance and renewalliation 
Wiersinga's position led to several years of intense 
theological discussion in the Netherlands. And was made 
a matter of ecclesiastical discipline. That too raised 
all kinds of questions. In the end (provisionally, at 
least), the Synod pronounced the view to be unaccep­
table. But Wiersinga was allowed to maintain his minis­
terial standmng, and to discharge the office of a min­
ister. 

5) The Governmental Theory of the Atonement. 
Warfield--"The work of Christ so affects man by the s 
spectacle of sufferings born by Him, as to deter man 
from sin. And by thus deterring man from sin, enables 
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God to forgive sin with safety to His moral government 
of the world. H That is to say, we look upon the spec-;6 
tacle of the .sufferingof Christ, we look upon His suf­
ferings and death. And therein we see God's hatred of 
sin. And we see how much He detests sin. And in viewin~ 
that we are ourselves, we are detered from sinning. We 
are, to put it another way, brought to repentance and 
reformation. And' so God can forgive us. But He can do 
so with safety to His moral government. Because we 
have had demonstr$.ted to us the fact that God does in­
deed hate sin. And that forgiveness is n0t in a vacuum~ 
But it is in'tne context of the demonstration of His 
hatred for sin. . 
It .is sometimes called The Reccrnza.lTlheOJ"Yol6ftJ:heA tone:­
Atonement. And it is that feature of it, that idea of 
safetym thatcarries it beyond a simple Moral Influence 
Theory. You see in the death of Christ now, not so 
much a manit~station of God's love for man{although 
this .is not necessarily excluded). But we see His hat­
red for sin. And so the death of Christ functions as 
an example . of what sin deserves. . 
That view was developed by Grotius (158)-1645) as an 
alternative to the SocinianMoral Influence Theory. 
And it seeks to do more justice to the objective side 
of the work of Christ. But it still falls short of the 
Orthodox doctrine of Penal Satisfaction. And therefore 
can not be classified as an Anselmian view •• And yet,' 
because- it is set ' against the Moral Influence view it 
is not simply Abelardian either. The sequence iss Anselm 
--Grotius--Abelard.Hodge also classifies the Remon­
strants under this headirig. But he observes the dis­
tinctive note that is sounaed here. The idea that the 
death of Christ does not satidfy - the justice of God, 
but is nevertheless accepted as such. It is accepted 
as .the equivalent. Arid that is a medieval ' idea,a nomi­

. nalist idea. That, strictly speaking, the death of Christ 
~ . satisfies for sins no more than does the blood of bulls (--/ -J- and goats. And yet it avails for the purpose God sees 
/\ fit to let it avail. And God has seen ffttto make the 

. "./ \ death of Christ the,.J:tQndi tion of the pardon sf sins 
. ~. '''---___ ._ against His morN~aw-;-~~d so that death isacdepted. 

. . ,QDHI~+l{) ') ~--S~cnl'e-d--~!tn.at~/view of the Medieval period, 
(j.,/CC"' r revived again tii~~monstrant context. 

That twist has its kinship obviously with the Anselmian 
view, in thetsense t~at, there is some concept of satis­
faction being made. But it is not a full satisfaction, 
it is the equivalent, or what is accepted as such a sa­
tisfaction. 
The Governmental Theory is important to us because of 
the place it has come to hold inWesleyan-Arminianism. 
1"or example in R. Watson and .11:-,.4)'11 partic!llar). 
And Miley presents an extended argument for it, and 
hmlds that it is the only theory of ' the aton~ment that 
is compatible with settled Arminian principles. The a 
atonement simply renders men saveable, but does not 
necessartly save them. And therein Arminianism distin­
guishes itself consciously from Calvinism. 
But you see, when you conceive of the atonement as pettal 
suas:ttd:1lltmnn and satisfaction of the justice of God, it 
is difficult to escape the notmon of an effective atone­
ment. An atonement which does not simply make men saveable. 
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but actually saves them. If the justice of God is sf3.tis­
fiedthen a man is saved. But in the Arminian scheme 
the Atonement does not save. God saves those who repent 
and who believe. And He can do that with safety to His 
moral government. Sometimes when we think of Arminian­
ism, we think largely of the doctrine of Predestina­
tion, and maybe that of the e~tentof the atonement. 
But also tied in with that whole complex is a view of 
the nature of the atonement. And that should not be 
overlooked. 

d. The Nature of the Atonement,as Expiatory Sacrifice. 
1) Definition 0 the Doctrine. 

We begin with WSC 25-- tfHow does Christ execute the 
$ffice of a Priest?fl 
"Christ executes the office of a Priest, in His once 
offering up of Himself a sacrifice to satisfy divine ' 
justice, and reconcile us to God, and in making con­
tinual intjrcession for us," 
Now, in due time, we will c6me back to the idea ofRe­
conciliation and Intercession. For the moment we con­
centrate on the fact that Christ offered Himself as a 
sacrifice to satisfy. divine justice. 
It seems to me very ,clear that the adherents of the 
Westminster Standards are 'clearly comm$ted to a Satis-

. ,_faction Theory of the Atonement. And the Atonement as 
Satisfactio'O appears most clearly as we focus in on 
that atonement as eXpiatory sacrifice. 
You can look at it this way--in particular we would h 
have to say that the atonement is deatgD.eadto meet our 
needs as sinners. And these needs are various. Or, we 
have one need, with various aspects or angles to it. 
In particular, sin entails guilt. And guilt, from the 
perspective if sin, or sin as resulting i ,guilt, has 
in view, blameworthiness. And as blameworthiness guilt 
entails liability. And that liability is the liability 
to pu~ishment. Sin--Guilt--Liability--Punishment(Pen­
al ty). So you have that series of words (LatiIV0 words). 
you will come across in theologyl 
Peccatum--Sin (which gives rise to ••• ) 
Culpa-----GuiltI .. It It to ) 

Reatus----Liability ( .. .. II ) 

Poena-----Penalty'" 
The sinner is guilty and liable to punishment. 
Gen.2:17 the penalty for the first transgression was 
death. And sinfulness is the lot of the human race and 
so is tieath. ,Ezek.18,4 the soul who sins is the one 
who will die. The ' point of the text--each soul must 
bear respGnsibilityfor his own sin, for the penalty. 
But incidental to it, it is clear tbilt the penalty of 
sin is, as ama,.tter of fact, DEATH. Rom.6c23 is clear. 
SQ that sin involves guilt. And guilt makes us liable 
tcb that punishment which is death. 
The gospel is that Jesus has died irhour place. His 
atonement is vicarious. And by that w0rd "vicarious" we 
do not mean that His death is simply for our benefit. 
Of course, the death of Christ is for our benefit. But 
it is not simply for our benefit. It is death in our 
place. He bore our sins imputed to Him. And as the ' : \y 
bearer of my sins He was put to death in my place. 
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A question was asked in class--What do you mean by 
de-a-th? 
Death is--1) Separation from God, 2) Destruction of w 
what is opposed to God. And therefore it is the dest­
ruction of sin as it is opposed to God. And for sinners 
it means their separation from God, their separation 
from God who is for th,em their life. It is the oppo­
site of life. Life wherever it manifests itself. On 
the biological, soiritual, etc. level. And life for 
us, the .sa~GeeQ£ei:mfeff6t:tdus as image-bearers of God, 
is', at least in my judgement, communion with God. And 
the opposite of that is separation from God and the 
undergoing of punishment. It is not annihilation. 
Read the article "Immortality," by N.Shepherd in the 
Zondervan Pictorial Bible Encyclopedia. 
I do not want to spend too much time here. Though this 
does not reflect the theological or homilectical weight 
of the area. We are at the heart and center, the core 
of the gospel. The fact that our sins are~orgjv'&P 
Jesus. He bears our sins together with the guilt. He 
expia~es the guilt. He bears punishment resulting in 
for giveness. That is abviously at the heart and core 
of the gospel. And so it is familiar to us, to be sure. 
But it bears reflection on as perhaps, no other sub-
ject does. ' , 
But the gospel is not simply that Jesus Christ died 
for me. It is that He died for me and He rose again for 
me. II Cor.5s15 "and He died for' all''; that they wl)o 
live should no longer live for themselves, but for Him 
who dme.a and rose again on their behalf. If And that is 
to say, the penalty of sin is borne, but it is ex­
hausted. It is fully borne. The penalty for sin has 
.been paid. The liability to penalty has been satisfied. T 
The guilt of sin has been removed. And th~ sin itself 
h~s been expiated. 
That is in view with the Resurrection. There is more 
in view than that of course. But you can not escape 
the idea that Jesus not simply suffers and dies. But 
He puts an end to suffering and death. He rises from 
the dead on the third day. He does not remain under t 
the power of sin. So the sacrifice which Christ made 
is both expiatory and vicarious. And therefore bene­
fits flow to -those for whom it was made(spoken of ear­
lier). Specifically, the benefit that comes into view 
at this point is that of forgiveness. And forgiveness 
is Simply the annulment of the judicial sentence of c 
condemnation. That sentence of condemnation under which 
we come into the world, by virtue of our connection 
with the forefather's, is annulled. Sin is forgiven. 
And forgiveness is grounded in the expiatory sacrifice 
,of Christ. 
Anf how that has to be pressed home to the hearts and 
minds of God's people, so that they see that very 
clearly. And that bears repeating in the pulpit, appli­
cation of the message in preaching. And application is 
tremendously important. But you do not equate applica­
tlhon with instruction as to doing. You can not say that 
there is application in a sermon only when the p~ople 
have been told to do something. Application can be also 
to the intellect or understanding, or mind. Applica­
tion can also be to the understanding so that the people 
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of God know what they are to think and are to believe. 
As well as what they are to do. I do not mean to sup­
press application as doing. ' I hope that recent his­
tory has demonstrated that fact, if anything else. And 
it is that truth that has to be brought home. And it 
is as we grasp hold of that truth. Of course, that 
does not exhaust what faith is. Saving faith certainly 
entails an understanding of Jesus and what He has done 
for us. ' 

Now there is another aspect of that doctrine, that,it 
seems to me cannot be overlooked. Sin not only entails 
guilt and liability to punishment, but sin also en­
tails pollution. After all, sin is defined as trans­
gression of the Law, or want of conformity to the ' Law. 
And it is just because of sin in its character as ; trans­
gression of the Law, that it entails guilt and punish­
ment. And so the expiatory sacrifice is directed to 
our need. The objective accomplishment of Jesus Chrmst 
is directed to our need in all of its aspects~ To ' our 
nead not only as guilty sinners,' but also to our need 
as polluted sinners. 
And that is why Murray says in the chapter on the "Nature 
of the Atonement~ in the subsection on sacrifice, "In 
this , offering Himself He expiated guilt and purged away 
sin. So that we may draw near to God in full assurance 
of faith, and enter into the holiest by the blood of 
Jesus, having our hearts sprinkled from an evil con­
science, and our bodies washed with pure water." 
Expiated and l'urged away--note the double reference '. 
Now that passage alluded to is Heb.l0:22. But also cf., 
Heb.l0c2. Jesus does what the ineffective sacrifices 
could not do. He gives us freedom from sin and freedom 
from guilt. Ascwe may distinguish these two from one 
anoth~r. As we have it in I In.ls9''If we confess0ou;:, 
sins, He is faithful and just to forgive us our sins, 
and cleanse us from all unrighteousness." 
And there is that double aspect to the redemptive accomp­
lishment of Jesus Christ. And that doubie aspect is 
forensic and transformational. And you see, if you do 
not see that transformatianal aspect as greunded in the 
wark of Christ, then you make Justtficatian dependent 
on what Christ has done. And Sanctification dependent 
on what you can do for yourself. And then, when you , 
realize that we are to strive for that sanctification 
without which no man shall see the Lord(cf., Heb.12:14). 
Then you make salvation dependently partly on what . 
Christ has done and partly on what you can do for your­
self. And that is destructive of the Reformation. The 
Reformation was designed to teach us that, our redemp­
tion in every aspect of its application is the benefit 
purchased by Jesus Christ. Andttherefore it is grounded 
in His Mediatorial accomplishment. And therefore when 
we look at that Mediatorial accomplishment, specifi­
cally under the categories of Sacrifiece, we have to 
see in it, at one and the same time, not only the 
ground for our forgiveness, in the sense that the pen­
alty for sin has been exhausted in the death of Jesus 
Christ. But we must also see the ground for our trans­
formation, our cleansing, because that was what the s 
sacrifice was intended to do--to cleanse. Cleansing is 
frequently a theme, and refers not to the guilt of sin. 
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It is not simply another way of saying freedom from 
guilt. Cf.,Heb.9:14 uhow much more will the blood of 
Christ, who through the eternal Spirit offered Himself 
without ,blemish to God, cleanse your conscience from 
dead 'Wobks to serve th,e living God? II It is not simply 
with reference to guilt, but from acts that lead to 
death, so that we may serve the living God. Though the 
change is not simply in the eonscience but in patterns 
of behavior. Also 'Cp., II Peter 119 which is in the 
context of faith, moral virtue, knowledge, etc. And t 
then he adds--"Foe he who lacks these is blind or short­
sighted, having forgotten his purification from his 
forme r ,'" s ins ... And the vocabukary is that of • 
And you can not help but be impressed with that vocab­
ulary in the NT. With how tightly woven together ar~ 
the legal and moral benefits which flow to us from the 
work 'of Christ. Because they are given to us in 1bhe 
and the same act of sacrifice. 
Jesus is the sacrifice for sins. And, in a word, sin 
is not only forgiven, but it is destroyed by, ,the death. 
of Jesus Christ. It is a full redemption that our Savior 
has purchased for us. Or, Jesus does not cleanse sim- , 
ply the outside of the cup, but the inside as well. ' . 

2) The Foundation for Expiatory Sacrifice in the O.T. 
The biblical warrant for this has de~p roots in the 
0'. T. tit is quite apparent. And therefore the OT is 
f~undational for understanding the work of Christ. But, 
as Murray points out--IINot as though the work of 
Christ is patterned after what we find in the OT • • • 
but the opposite is the case. The OT sacrificial sys­
tem is patterned after the true and final work of 
Christ." " 
It is from that point of view a preview. And it has a 

~ pedagogical purpose--to lead us to Christ. And so, Heb­
rews 10tlpoints out that the Law was only a shadow of 
goodthings, not the reality. Not that Jesus was the 
shadow. The shadow of the sacrifice is cast ahead of 
the reality of nesus Christ, in order to bring us to 
the reality. 
But the shadow is defective, as shadows ar~. And can 
not really do the job it is designed to do, cf. Heb.l0sl. 
''-For the Law, since it has only a shadow of the good 
things to come and not the very form of things, can 
never by the same sacrifices year by year, which they 
offer continually, make perfect those who draw near." 
Also 10.4 "For it is impossible for the blood of bulls 
and goats to take away sins. II And because that shadow 
is defective, as Murray shows, we cannot expect to 
find a one for one correspondence between shadow and 
reality. And yet, the basic point is clear. The blood 
sacrifice is made because of sin. And the result is 
deliverance from sin and its consequences. The sacri­
fices expiate and cleanse. And the book of Hebrews 
makes clear that the work of Christ is to be understood 
in the light of the OT sacrificial system. 
Murray notes that Heb.9:6-1.5singles out the transac­
tions of the great Day of Atonement, as illuminating 
for us the work of Christ. And the law for the great 
Pay of Atonement is given to us in Lev.16. It is not 
superflous, in that connection, to note that tl},ere 2C 
were two goats. The blood of the one makes a~onement 
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for the sins. o~ the peole. The ether is kept alive, and 
all the sins of Israel are placed upon it. And then it 
is sent into the Wilderness, as the scapegoat. 
The death penalty is meted eut and the sins are born 
away. Sin, tegetherwith its guilt, is dealt with in 
an efficacious and definitive way. The sacrificial sys­
tem is not thw only background we have in the OT (more 
later on that). . 4-30-81 

Another background for understand§2:pg the sacrifice of 
Christ as substitutionary atonement, is also f(;mnd in 
the history of David toward the end of His life. This 
is from when he tool a census of the people. Cf., II 
Sam.24 and I Chron.21-22s1. David takes the censllsin 
order to show the strength, the numbers, at his dispo­
sal, for war. The Lord then comes to him, through the 
prophet, and sets befere him three possible penalties. 
And of these David chose the three-day plague. In terms 
of which 70,000 peeple died, throughout the Land. And 
so, it is just at that point where David thought he 
was strong in numbers of people, that the Lorddtruck 
and numbers of people perished • . And then, as the story 
unfolds, the Death Angel is poised above Jerusalem on 
the threshing floor of Arona, on that hill above Jeru­
salem. Inorder to strike the fatal blow at the heart 
of the covenant people, right at ils.:eusar,mhi:;tself . And 
at that point the Lord stays the hand of the Death An­
gel, and the plague is brought to an end. And it is 
precisely thwre on the threshing floor od Arone, that 
David builds an altar for sacrifice. So the sin of 
the nation is laid upon the animals. And the wrath of 
God is not just simply suspended. That wrath of God is 
poured out on the sacrifices that are offered. And it 
is precisely there where the substitute dies, that the 
Death Plague ceases. And so, as the alithor of Chronic­
les is especially concerned to point out, it is the 
threshing floor of Arona that becomes the site for the 
Temple. Planned by David and then finally executed by 
Solomon (cf., I Chron.22:1). And so the threshing floor 
of Arona becomes a place of perpetual sacrifice in Is­
rael. And the Temple service of sacrifice is a fore= 
shadowing of the offering up of Jesus Christ. 

3) Jesus Death is represented as Sacrifice. 
There is adequate even abundant biblical evidence for 
regarding the ~t of Jesus Christ in terms of Sacri­
fiee. Cf., Eph.5.1-2 "Therefore be imitators ~f God, as 
beloved children; and walk in love, just as Christ also 
loved you, and gave Himself up for us, an offering and 
a sacrifice to God as a fragrant aroma." 
In vs.1 urges us to be imitators of God as letededhful~l­
dren. And the idea of imitation thi~e, of course, has 
reference to the love which is demomstrated in Jesus 
Christ. We are to love as Christ has loved us. But the 
idea of imitation doesn't extend to the self-offering 
or the sacrifice as such. The idea is not that we are 
to destroy ourselves, to destroy our lives as sacrifi­
ces. Rather we are to love with a love that is pat­
terned after the love which led Jesus Christ to offer 
Himself as a sacrifice. 
And you remember earlier, that we were tracing the 
source of the atonement. And that we found that it had 



183 
its souz:c:ein. thelove of God. And that love comes 
t . .;~.· .•. ,.~ .. ".X .•..• ;Pc."" .j:r ........ ~.Ji'~" '~ '~'''k.!.·.11 ....... " ,:G.h~ i .r{aYh!n ... :," ..... ,~n.iq{f'\: .. ".l ... ;§SH~ t~9.j tt. , .r."J~~ ,.~w. ill-. 
InglyCfo'Ut'iur~~if' tYle'-Medfator-ial " c(5mmi'tmeht:"Afid that 
love is a love which is directed to enemies (cf. Rom. 
5:8,10). And our love also is to be patterned after 
that, L1e too arato love our enemies. 
And that love is a distinguishing love at the same time. 
That sacrifi~e, as we shall see next week as we get 
into the doctrine of the extent of the atonement, that 
sacrifice is a sacrifice for the Elect. And I think 
that comes to expression by way of reflection, imit~* 
ticm, in our response to that, In that our love which 
is to extend to all men, interms of common grace. Is 
nevertheless, f directed in aJJJH~cial way, t() the house­
holti of faith (Gal.6:10). 
But Eph.5t2 speaks efa self-giving that is to be con­
strued as an offering, asa sacrifice . And the greek 
terms here arellftll7;71"lptlvJ(ftJfrfa:;--As a sacrifice. Tif'QtrlT~cV 
is the more general of the two terms. And more abstrat­
ly- it could refer to any kind of6ff'ering orpresen­
tation. But i~ Eph.5.2 the term is not so used. It is 
an o.fi'.eringthat is described a;s a sacrifice ,9- u O')g • 
Now in his commentary on Eph., C. Hodge,t3vO'lrA was some­
thing slain. And that is what it is that determines the 
nature of an offering. Well, I think we would have to 
say that the term does not necessarily mean something 
slain. In.Phil.4:18 Paul is said to have reellived gifts 
from the Philippians. And these gifts are called "an 
acceptable sacrif'icef( rtvo-(~v ~,,"KnV)~ And in Rom.12:1 
we are told that we. are to present our bodies as living 
sacrifices"«(}vo-(cP',?:iT8'v'J. And there it would be hard 
to think in terms of something that had been slain, ex­
cept in a figurative sense. ' ... . . j 

But although the point is not that iTV 6.:"Icrv, as a word, 
does not mean contain the idea of something that is 
slain. The point is nevertheless, the point that Hodge 
is trying to make is quite right. The language of 
Eph.5:2 is derived from Exodus 29:18 where the sacri­
fice is a ram, that has been slaughtered. And i~ you 
~~lt yourself the question--How and when did Christ offer 
filfuself as a sacrifice? Then the only answer could 
surely be, at the cross. 
The Book of Hebrews, more than any other, p-pplies the 
language of sacrifice and offering to Jesus Chrdisj;. And 
the background is clear~ the sacrificial system of t 
the OT, in the Book of Hebrews. The animals are slain 
in order to deal with the problen of sin. And so, Heb. 
10:10 says that we have been made holy through the sac­
rifice of the body of Jesus Christ, once for all." 
Again, you note the particular reference to our being 
"made holy through the sacrifice," and that was the 
point Ihat I was trying to bring out yesterday. That 
when you think of the sacrifice of Jesus Christ as ex­
piation, you do not think of that exclusively in terms 
of the benefit of forgiveness. But you think of that 
in terms of the benefit of transformation, also. We 
have been made holy through the sacrifice of the body 
of Jesus Christ, once for all. ' 
Then vss.11 & 12,"And every priest stands daily minis­
tering and offering time after time the same sacrifices, 
which can never take away sins; but He, having offered 
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one sacrifice for sins for all time, sat down at the 
right, hand of God. lt The work of Chrli{3t is spoken of 
in vs.12 as the "offering of sacrifice tt (lIpoC"t'tte-jl'''P''9"t'iV ). 

And this work of Christ, which is the offering of sac­
rifice, takes the place of daily blood sacrifices, men­
tioned in vs .11. ,And there are many other verses of 
similar import: Heb.9:26; 10:26; etc. All of which 
serve to give us ample waarant to construe the work of 
Jesus Christ, in terms of expiatory sacrifice. 
Now we must also take into account the difference bet­
ween the Old Covenant and the New Covenant on this 
point of Sacriffie~ 
And firat afall, It was necessary for the priest of' 
the Uld Covenant to' offer sacrifices for his own sins. 
and then for the sins of ~he pwople. Cf •• Heb.7:27;9:7. 
And enly then, was he in.a position, having offered 
sacrifices f9rhis own sin, to offer sacrifice for the 
sins of thep.e . .o.ple.ButJesus did not offer sacrifices 
for His own sins.-He,. was without sin. He died because 
He bote our sins .. ,And the fact that Jesus does, not 
offer, sacr,ifices fll>r ,Hi's own sins, in contrast to the 
OT prie.stswhomust do that, that fact again, is ~n 
index to the transcendent effic~cy, definitiveness, and 
perfec~ion ,. of His a1;oneing work!. ~nd the emphasis in 
Hebrews, on the defectiveness of the old provisj),on, in 
comparis0n , tothedefini tivenes~ , finality, and effi­
cacy of the provision of the New Covenant. And this is 
another example .ofhow the New Covenant exceeds, goes 
beyond, the Old Covenant. 
Second-- Jesus was not only a priest offering sacrifice, 
but He was,Himself the sacrifice. J. Murray draws this 
out well in Redemption Accomplished and Applied. This 
is an elem~nt that obviously could not be prefiguured 
in the OT sacrifices. That simple truth in Heb.9114 that 
"Jesus Christ offered Himself unblemished unto' God," 
And in 0ffering Himself, as the sacrifi&9, in His ,own 
offering u:pofHimself.Again you .see, that point that 
we dwelt on earlier"here .we have His passiveobedi­
ence. But it .is abimdantly clear, that Jesus Christ is 
not passive in that obedience. He is intensely active-­
He offers Himself, in enduring the penalty that is at­
tached to sin. It II passive in the sense that He is 

. sll£:futi!il!g the penalty of sin. But as He offers Himself 
a sacrifice for sins He is intensely active. 

, ._ NoW' in the , light of all that, and all that the gospel 
_has to say about the death of Jesus Christ as sacrifice. 
And ,the shedding of bl00d without which there is no 
remission of sins. The Gospel accounts of the Cru­
cifixion may strike you as somewhat surprising. From 
this point of view-- that, as you read that account, it 
is not the blood-shedding which is prominent in the ac­
tual account of the crucifying of Jesus Christ. Cer­
tainly the idea of blood-shedding is not.in the fore­
ground, in the literary description of that event, in 
comparison with (if you will pardon the pun) the color­
ful picture that we have in the OT of the blood which 
poured out on the altar and so forth. That picture of 
the sacrifices in the ~T. 
In the Gospel accounts the blood is not mentioned in 
connection with Jesus dying. I think it is certainly 
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implied in the fact, that He was nailed to the Cross. 
And this blood, which is poured out because of the 
wounds, certainly comes p.ut in the hymnology of the 
Church. It is not so much in the foreground, in the 
Crucifixion. In a certain sense, you could almost say 
that the shedding of blood is incidental almost, to t 
the particular method in which Jesus is put to death, 
thathbeing hanged on a croQs. 
But blood is mentioned in In.19:34"but one of the sol­
diers pierced His side with a spear, and immediately 
there came out blood and water." But even that inci­
dent occurs after the death of Jesus Christ, after He 
had expired. And is offered te us, from a certain point 
of view, as a confirmation of that death. 
But just for that reason yousee, it is all the more 
remarkable that the Apostles so clearly bring the bene­
fits of salva~ion into conjunction with the blood of 
€Uirist. We are justified- by His blood. We are purged, 
cleansed by His blood. And you see, the fact that the 
Apostles use that, iS , just another indicatien 'of the 
pervasive character of the category of Sacrifice as 
derived from the OT. And it is the OT category pre-emi­
nently in terms of which we are to understand the work 
of Jesus Christ. 
The Atonement then, is to 'be thought of in terms of 
Sacrifice, and sacrifice means the death of the viotim. 
And the atenement is therefore to be thought of as 
itisuing from the death of Christ. If Christ had simply 

, suffered and not died, there would be no atonement. And 
that is why you see, you can net think offl, the reSurrec­
tion as simply a recovery from a deep .swoon. Because a 
Swoon Theory not only affects our understanding of the 
Resurrection as a miracle. But it also has implications, 
and is destructive 'for our understanding of the A!t:one­
ment, it has consequences for eur uewrC!J:fatllen~tetlemmt • 
.Ihenamenement does not arise smmply froDuntll1,e suffering 
of Christ, but from His death. His death in our place. 
He died and then rose again from the dead. 

4) The Sacrifice as a Gift. 
It is quite clear that Jesus Christ had given Himself 
a sacrifice for sins. And therefore the benefits which 
come to us from the atoneing work of Jesus Christ, from 
His death. Come to us as a 'gift in fulffllment of God's 
promise of salvation. God's promise of salvation, pro­
mises of that sort are gifts. And that salvation comes 
as a gift. And ~ecause it is a gift, it can only be re­
ceive,d. Someone gives yeu a gift you can only receive 
~he gift. And that receiving is faith. And ,faith means 
to rest in what God has done for us in the gift of His 
Son. And as we rest in what God has done fer us in the 
gift of His Son. We receive the gift of forgiveneas and 
eternal lofe. So the gift character of the sacrifice 
of Jes\ls Christ is surely something that we have to 
apprecl.ate, and I think, by and large, that we do. 
Now whan you recall that the sacrifices are a shadow, 
a pre-shadowing of the things whicbmare to come. When 
you recall that they are patterned after the reality 
which is ln Jesus Christ. So clear in Heb.10:1. Then 
you can understand that as shadows of that reality 
those sacrifices reflect this all-important aspect of 
our salv~tion as well. Namely the pure gif,t character 
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of our salvation, the pure grace character ef our sal­
~t~Jtn. Ar:dyou see,' it is so imp~rtan~ te keep th~t. 
!ti"ffiilffd, Just becau$e of the way J.n Wh1Ch the sacr1fJ.­
ces .are- imbedded in the legal system that we call the 
Mosaic Economy, or the Mosaic Covenant. 
The sacrificial system as a shadow of what we are gi­
v~n in Jesus Chr~st, was obviously not devised by man , 
as a means for gaining favor with God. The sacrifices 
therefore are not to be construed, even in their con­
te«t in the Old Covenant; they are not to be construed 
as warks of the flesh. Which the , Apostle (jiondemns as 
contrary to the gift ~,~~~ character of our redem­
'~jt.n. Those sacrifices are not to be construed in their 
context in the Mosaic , CoVl!nant, as a shadow of what we 
have ill Christ; they are not to be construed as an ef­
f:ert from the bottom up. to achieve recamciliation with 
God. Rather we have to understand that that system, that 
Mosaic System flows from the will of God to forgive. 
And the will of God to forgive freely. And therefo~e, 
thatflt.,$em, as a system, is an exhibition of God f s 
goodness, of His grace, of His compassion. t~ His" cho­
en people Israel. And precisely as such, it leads us 
directly to Jesus Christ. N9t through -a back door, but 
through the front door. AS a shadow leads us to the 
realit~ Specifically, the sacrifices are God's gifts. 
They are the divinely appointed way of forgiveness. 
And therefore that system, that Mosaic System, is not 
to be construed as a kind of "do it yourself kit," 
which God has given to Israel. Where it is complete 
in itself, with instructions. So go ahead. And when you 
fail come back and I will do something else for you. 
No, that system leads <B:irectly to Jesus. 
But because it leads directly to Jesus, it does not 
yet contain Jesus. In terms of the redemptive~histor­
ical unfolding. And that is why it is defective. And 
you see , 'when you appreciate the God~given. c:g~9;;1eha-

,~~err'tof that dispensation. You can appreciatehGw 
difficult it was for the Jews to abandon that for the 
sake of the definitive work of Jesus Christ. And yet 
it must be abandoned, because everything, even that 
God-given system, everything that falls short of the 
name of Jesus Christ, is ineffective for our salvation. 
And if that system is ineffective for Gur salvation, 
how much more sa the systems that we might devise for 
J1)urselves. 
But you see, just because that system was not ~ "do it 
yourself"2,,-y~tern. And on the contrary exhibited the 
grace of God and the gift of redemption. That is pre­
cisely why th4lse sacrifices had to be receievedas all 
of God's gifts had to be received, in faith. And that 
is why thes-acrifices had to be offered in faith, in 
utter dependence o~ the grace of God, in dependence on 
the goodness of God exhibited in the f fact that the sys­
tem is given to Israel, And apart from faith, those 8 
sacrifices are an abomJ.nation to God, a stench in the 
nostrils of God. And that is what thei Prophets .ee 
talking about. And they excoriated Israel for its sac­
rifices that were not the sacrifices of faith, that 
were not demonstrative of a love for the covenant God. 
And again, the fact that that sort of activity was pos-
sible. In terms of which, God's good gifts of grace were 
transformed into works of the flesh, that welle an abo-
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mination to God. Is just another indication of the 
faultiness of the system. Which ~. at last overcome 
in the gift par excei*Ance, namely the gift of God's 
Son, who died on the Cross. 
The sacrifices then tell us, that forgivenasasce •• &sas 
a gift from God. And the gift, is not in the nature of 
a pure execut~ve act, or decree of forgiveness. No, the 
sacrifices ar.enli.'es·S1tflFY. Without the shedding of blood 
there is no forgiveness of sin. And that blood-shedding 
is not simply God's appointment, in some legalistic 
sense. But it is God's gift. It is exactly what we need 
for our redemption. 

e, The Nature of the Atonement ··as Propitiation. 
Will be following the outline of Murray in Redemption Ac­
complished and Applied. And so will not be dealing with 
the next- three topics . to the extent that Expiation was 
dealt with. But do read Murray on Propitiation, Reconcili­
ation, and Redemption. 
But just a few words about Propitiation, the notion of. 
There are four texts which come into view at this point-­
I ~n.212; 4:10; Rom. 3,25; Heb.2.17. 
T,he ~r0;tP / of .word~ th~t comes into view at this point are 
I~qo-I'&J ,J q C- kOftO!" t,j it ()" 1'1) (l/(J V . . 

And those words mean "to propitiate" in the sense of "to 
appease," "to conciliate~1t And so the word has reference 
to the wrath of God. Sin is an offense against the holi­
ness of God, And as such, i; calls for the wrath of God. 
Because you see, sin is not only a b~each of the divine 
law, it is also a provocation of the Almighty God. And 
when' men de"fy the living and true God, God gets angry. He 
gets very angry. And His wrath is manifested against all 
the gadlessness and wickedness of men(cf Ram.la18). And 
that manifestation is in the form of punishment inflicted 
on the ungodly. And S eQ ' i tis c 
And so it is not surprising then, that wben we come to 
the Atonement, we see that that Atonement is designed to 
meet our need as sinners. And therefore specifically, it 
is deE?igned to meet the need which is ours because of 
the wrath af God. And so we are not surprised to discover 
that the Atonement, is viewid in Scripture as Propitiation. 
As appeasement, as conciliation. 
Now, as J. Murray pol1mts out, men find it unacceptable to 
speak -of the *tonementas Propitiation. Becatise .of, in 
the popular mind it is very difficult *omeduirmesvtoo-fh5:nlt 
of God as exhibiting.wrath. It is argued that God is love, 
and does not love, in fact, exclude wrath. Confer Murray's 
argumentation that Love and Wrath are not mutually exclu­
sive, Anymo~e than they are in the experience of a father. 
Who loves his chmldren very deeply. And yet, becomes wrath­
ful when they are disobedient. But that antipathy to see­
ing God as a God of wrath, -has come to expression in the 
way in which the four passages mentioned above have been 
translated, in the RSV(fomlowing the work of C.H.Dodd), 
hasconsistently translated the Greek terms as "expiat~on." 
But R. Nicole in Westminster Theo. Jml., 1955, effectively 
destroyed the work of Dodd. 
And so, we are somewhat disappointed that the NIV seems to 
show a little bit of the same antipathy. Consistant avoid­
ance of the term "propitiation." Uses "atoning sacrifice," 
or similar. No theological problem with it. 
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f.;, The Nature of the Atonement as Ree'()hciliation. " 
The word-.g~oup in view is tpat of: Ko.Tq~;:-"', f«"tT'1').tJJ1Krt 

S-I-9/ 

and the two cognates--l1f'tl~""'/I"W1 ,jrt17C'K1/"},,,rU"w. . . I 
. The atonement as reconciliation, has in view tli'e aliena­
tion whi'C'ft'Z''f!Xli:sma.e.bet:w:e.en God and man. on account of sin. 
We look at that sin now,from the peint of view, of' the 
alienatien that exists between God and man. You recall 
that the Israelites were chesen by God te be a people 
separated unto the Lord. They were separated outfrem 
among the nations, to be ;the Lord's special trea.sured pos­
session. Communion with the Lord is surely at the heart 
of that covenant relation. But instead ef maintaining 
that covenant relation, as Isaiah said, "your iniquities 
have separated you from your God." There is a separation, 
an alienation, idl'tea'si'S characterized by enmi tybetween 
God and man. . 
But en God's part, as Murray pointseut, it is enmity 
without malice and without the malignity which characteri­
zes our relations often with people. Or .the alienatien 
that sometimes enters in between people, and they be-
come hostile t .o one another. It is hard for us to think 
of that relation without malice. But we have te think 
of God' s'lUliiii_. as .wi thout ,that ktn~ of evil malice. 
But in a.hy case, reconciliation is needed. And so we are 
ncrl surprised to find that at'onement effects reconcilia­
tion, which is needed because of sin. 
Now I think we would have to say that there is enmity on 
both sides, along with that enmity between God a.nd man, 
There is obviously man's hostility toward God. That is 
involved surely in the idea of .sin. But there is also 
God's h0stility towards, men. The wrath of God is revealed 
against all unrighteeusness. And when ee think of the atone­
ment, as atonement, we have in view not man's hostility 
towards .God,as some theo10gians would want ~t stated. But 
it has in view God's hostility towards man. Because of • 
man's sin against God. And that is important to remember, 
because it .is of a piece with an idea we developed in the 
beginning, over against the Subjective Views of the Atone­
ment, that the atonement terminates on God, not on man. 
It has in view the reconciliation of God, the Propitiation 
of God, the Satisfaction of God's justice. 
Now this is the case, even when the Scripture, rather uni­
formly, speaks of our being reconciled to God, or the recon­
ciliation of men to God. We think 'Of the exhortation--ttBe 
ye reconciled to God'" And it is because of that language 
that seme theologians have th"ught of that as exhertation 
for you to cease your hostility towards God. But in fact 
the thought is to lay hold upon the means whereby the en­
mity of God is put away. And Murray argues that point at 
consider~ble length, in Redemptien Accomplished and Ap­
plied. And 'so I think the argument is clear enough that I 
will not argue it here at length. But you should digest 
it. 
Now that theme of alienation has been given prominence 5x: 
recently in the Confession of 1967 of the UPCUSA. The Con­
fession was dated because every confession has to be over­
cQme with more relevant statements as time meves on. And 
it is the that the Confession is dated, not onlll in its 
ti tIe, but also in view of the fact that it has its ?>-
@"rigin on the background of the Vietnam War, and the Race 
riots that were going on in the 1960's. And on that back-
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ground ~econciliation was made a theme. But tt, is pretty 
obviQUS that that is recanciliation in the horizontal 
sense of' the term, rather than in the vertical dimensions. 
The fo~us is on the reconciliation of persons with one 
another. That is always accompanied with vertical langu­
age, but it was clear where the weight of the plea lay in 
the Confession. So much so, that ine could argue that the 
horizontal takes the place of the vertical. Or, better 
th_' vertical is achieved through the horizantal. That is, 
the reconciliation with God takes on a cancrete farm in 
our reconciliation with one another. 
Now we can not deny that reconciliation has a harizontal 
dimension in the Scripture. Not sure that that is the lan­
guage in the Scripture, but that is the idea. It is there 
pre-eminently, in the breaking down and cessation of that 
hostility between Jew and Gentile. It is a horizontal 
dimension that is, obviously clearly rooted in the history 
of redemption. Eph.2:14-18 is very clear. God overcomes 
the wall of separation, that He established, through the 
work. of Jesus Christ, who is thel~vior of bath the Jews 
and . the Gentiles. And . out . of the twa God makes one New 
Man~But . I think it would be a fair application of the 
principle developed th.-re • . to say •. that if that hosti-
lity is broken down in Jesus Christ, then the pattern is 
set for the breaking down (i)f,the hostilities between dit­
ferent Gentile, ethnic, or racial groupings. In Jesus 
Christ the differences between various members is over­
come. That is, there is not the hostility. the alienation,. 
That is not to say that the diffe~ces are done away 
wi tho As though God~:s creation in all of its, .. variety was 
not something desirable. That uniformity was to be achieved. 
The Lord created variety. There is not uniformity. And it 
is just the glory of the human race to be able to rejoice 
in its diversity. But which is united and bound together 
indissolubly in the blood tie. Not only of thefirst Adam, 
but also in the Second Adam. It is by His blood that we 
have been reconciled and brought together in one Cgurch. 
Yet saying all of that, I think we would have to maintain, 
that it is the vertical dimension that remains in view, 
in the biblical representation of the doctrine of Redon­
ciliation. It fs God's hostility that is overcome in the 
Atonement. And one of the benefits of the Atonement is 
c'e-rtajnly:t'"theTJ:luPPl'e.ss1.on of our hostili tyagainst God, 
Jas'1 the benefits of the Atonement are applied to us. And 
then coupled with that the overcoming of the hostility 
between men, as we have the Law of God written in our 
hearts+~!Thou , shalt love the Lard thy God with all thy 
heart, soul, mind, and strength. And the second is like 
unto it, You shall love your neighbor as yourself. tf 

'" 'The Nature of the Atonement as Redemption. 
Not seeking to use this or any other term in an artificial 
way. When one uses the term one does not necessarily have 
in view what is of the distinctive character of that word. 
T~rms are being used very broadly here. We speak of "red­
emption" when we mean ~salvationtt in the very broadest 
sebse. Compare the title of Murray's book "Redemption" Ac­
complished and Applied. In it he covers a lot of things 
that go beyond what he deals with ina particular section 
on "redemption. And so it is with the other terms we use 
in our discussions. So we do not want to falsely accuse 
brethren of misapplying terms, when people are not always 



190 

attuned to the kind of refinements that we are seeking to 
appreci$.te here. On the other hand, we do want people to 
appreciate the richness of the revelation. 

With this term we come to language, which I think, is 
somewhat 'figurative. Thllbasic noun iSMrf>ov • And that 
word means tithe price of releas,e, a ransom. ,t it is 
mse4 to describe the price that is paid to release a 
slave from bondage. And it goes back to a Greek word, 
which isI think familiar to ,all of yeu,the word~~Vt. 
The loosening is accomplished in a specific way through 
the payment of a price. And that is the wordAvTf'''V • 
Now/from that noun arises a more specific kind9f word 
Avl'P6WjUJL -.!!to free by paying a ransom, to redeem." And 
the abstract noun, which ' is derived from it, is ~vrp~01Y"~' 
:~ fi\m~~t,millg . S?-f reQ~w~~l~~!>;' And then , in addi ticm ~o 
tHe a~¥!V'a:~lv~t 'the¥~ ti'~ CompGund verbs as well-- Q,VTl-~ 
~~1""'1 , fcnT'~~V'Tf;!hJ • The point here is that the sinner . 
l.S viewed as in bondage to sin, and the atonement works 
deliveranc'e for him. And that deliverance is deliverance 
which is at cost t :there' k :;t-$lteI'llap.ent of a price. And 
I think that is ~bout as far as we ' can go with that fi­
gure. The basic idea of being in bondage, to sin and ' 
condemnation; being delivered from that by the payment 

,;0£ a price. l'hat is, it costs something to accomplish 
that freedom. And there 'is no need to carry- cout o that 
figure further.,and to begin to ask--"To whom is the 
price paid?" Questions like that developed into vari­
ous Ransom Theories in the Early Church. 
Read Murray. 

~~ The Perfection of the Atonement. 
In the chapte,r- by this title in Murray's book it is aind 
of a miscellaneous collection of pe:!lema.:i-iens of a pole­
mical charac~er, that have different implications. You 
will see those various aspects, I will comment on them in 
a moment. But there is one I would like to aeyelop in par­
ticular. And that is the Reformed stress on the Perfec­
tion of the Atonement,. as over against Roman Catholic teach­
ing. 
As you may know, Roman Catholicism distinguishes between 
Tempoarl and Eternal Punishment. And Eternal Punishment 
is the punishment of Hell. One who breaks the eternal law 
of God can not hope for escape from hell. But through re­
pentance, through pre-baptismal faith, a sinner may be 
converted to God. In baptism sanctifying grace is ·infused, 
so that sin is expelled. And in t~at expulsion of sin 
resides its forgive~s. And so the liability to eternal 
punishment is removed completely. But the removal of Eter­
nal punishment does not involve the removal of Temporal 
punishment. 

, Now it is not customary for us to operate with that kind 
of distinction. Perhaps an illustration will explain it. 
Suppose a friend were to borrow some money and not pay it 
back. May result in a loss of friendship. But through an 
act of forgivenBss the friendship may be restored. The 
Creditor forgives the Debtor and the friendship is res­
tored. But nevertheless, it is appropriate that some form 
of satisfaction be made. Maybe it would be better, for the 
illustration, if I said the money were stolen. The one 
stolen from may forgive and thus the two can become friends. 
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But ymu feel that the money ought to be restored, or at 
least some effort should be made to restore the money, or 
goods. 
Well, fun the Roman Catholic system , throu~h the infusion 
of grace into the soul, a repentant sinner has the .ter­
nal punishment remitted. There is righteousness which takes 
the place of unright~ousness. But provision is also made 
for the remmssion of Temporal punishment as well. And this 
Satisfaction one offers partly himself in his personal 
sufferings, in penance. Throughtthe use of Indulgences. 
But it is also possible for the Church to ascribe some 
satisfaction to him, out of the Treasury of Merit,. to ap­
ply the m,rits of others to him. And finally, there is a 
certain amount of final cleansing which takes place in Pur­
gatory, where the rest of the Temporal punishment is 
worked 01'1'. And so, onefs sin is atoned f0r, either in 
this life, 0r in the life t~ come. 
What is really amazing in this regard to see the type 01' 
language which can be emp10yed in Roman Ca~h~lic theology 
at this point. Let me qU0te a statement 0rtw0 fro.m Teaching 
of the Catholic Church by George D. Smith, vol.IIs1142, 
on the Sacrament of Penance. I am qU0ting f~om this book 
as a statement of classic Roman Catholicdinhlilm.~. "Again, 
we ourselves Should devise further atonements. Either by 
doing g00d works to satisfy our bad works, or bypunishFii 
ments self-inflicted. Here, the Church hejlps us. She sug­
gests good works and penances to chhose from, when we seek 
something to offer· to God in atonement. t.. . . "Further, 
after all 0ur repentings and aton.ngs we look for the days 
of purgation," Well, there you hive one perspective from 
which the Roman Catholi .. Church challenges the Perfection 
of the Atonement. 
It is challenged in this sense, that the idea that the 
suffering and the death of Christ ~, to be supplemented 
by the sufferings of men. And not only that, 'but the idea 
that suf~ering, apart from death, these various repentings 
and atonings, that these make atonement. Whereas the Bible 
mkes it clear that the wages of sin is not simply suffer­
ing, but the wages of sin is death. And then thirdly, the 
idea that man can satisfy for his own sin. Now it is surely 
the case that a man can suffer temporal consequences be­
cause of sin. But he can not satisfy for them. Because 
deattr is the wages of sin, and that rules out the possi­
bility of satisfaction. In the sense of a full satisfaction 
so that the penalty of sin is brought to an end. There is 
as a matter of fact no hope held out for those who suffer 
the pains of hell and damnation. There is no hope held out 
for them in Scripture. Satisfaction is never completed, 
the debt is never fully discharged. 
But in the NT the sufferings of the faithful are not rep­
resented as making satisfaction for sin. Christ alone bears 
the liability for sin. The satisfaction is complete, And 
the Scripture says ther is therefore now, no condemnation 
for them who are in Christ Jesus. And is not that the heart 
01' the Reformation, the glory of our Pr0testant Faith. That 
there is no condemnation to those who are in Christ Jesus, 
The qualification for the "no condemnation" is not in our­
selves, but is in Christ Jesus, And so, at that point there 
can be no abatement of the Protestant polemic against the 
perversion of the Gospel, which does not find full satis­
faction for all of our sins, the consequences of those sins, 
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,in the death of Jesus Christ. And it seems to me that 
that aspect of Tridentine theology, tif Roman Catholic theo­
logy,remains unreformed. Even after the Second Vatican 
Council. It is still part and parcel of the Roman Catho­
lic mentality and approach to the whole area of Soterio­
logy. 
There is a s,ecend area in which Reman Catholic teaching 
challenges the Perfection of the Atonement, and is of vi­
tal importance as well. And that is the Mass as sacrifice. 
The Mass is sPQken of persistently as a sacrifice. And 
the relationsh1'pt "Qt tee Mass to the Atoning wGrk Gf Christ. 
There are three matters of concern at this point--
1) According to Roman Catholic dogma Christ is physically , 
present in the bread and the wine, at the moment of Conse­
cration( "Hoc est CGrpus meum"--This My Body). And the bread 
and wine are transfGrmed into the flesh and blood of Jesus 
Christ. At 'least as far as the substance is concerned. 
The accidence remains the same. S6 if you were ' to a,nalyze 
it chemically it would not come out any different than if 
you were to analyze it before the IDue:cirra1bac!nilQnSut as far 
as the substance is concerned that is transubstantiated. 
2) The Massns to be thought of as a Sacrifice . That belongs 

to the dogma of the Church. The theologians m~y differ 
to a greater or lesser extent as to how that is to be con­
ceived of precisely. But in any case, the Mass is *osae­
rifice. And therefore, althought the Mass can be viewed from 
various points of view, as an act of praise, of adora­
tion, and so forth. Still it is a matter of sacrifice. And 
the significance of the Mass is not exhausted in the no­
tion of ' praise and adoration. Anc~. there are s-ome circles . 
Andwlfhere are some circles in which the Mass is viewed as 
a Propitiation. You will see that in the Smith volume ~ 
vol.III909ff. Quoting from page 910 "The Mass as we have 
all1e~{(i' seen is a pEayer, the highest possible j>rrsJierrf of 
adoration and thanksgiving. But we are now looking at it 
from another point of view , we are now ionlsbigrmlilgiit as 
a wa; of bringing God's grace ot man, by the process of 
propitiation, Further, we are looking at it not as some­
thing we do, but as something that we give to God by way 
of compensation or satisfaction for our sins, And for which 
He gives us something in return," And the writer recog­
nizes ,.t~diately that, tlii tscldihts doctrine which tends 
to give offense to Protestants. 
Protestants respond to this, by pointing out that in terms 
of this Roman Catholic teaching, there is inevitably a 
repetition 'of sacrifice. Propitiation is made again and 
again. And it would seem to me very difficult to escape 
the charge, if the Mass is indeed thought of as propitia­
tory. And over against that Protestants have rightly stressed 
the ringing NT affirmation of the once for allness of the 
death of Jesus Christ. Cf. Heb.7:27; 9:12; 10s10; cpo Ro­
mans 6:10. The once for all, final,definitive character 
of the work of Christ, as over against the idea of the idea 0: 
repetition of the sacrifice of Jesus Christ. 
But now, the Roman Catholic response to that would be, 
and with some warrant too, that the Mass is not and is not 
intended to be a repetition of the sacrifice of Christ. 
Eor example, the Council of Trent, Session 26, ch.2 (cf. 
Denzinger, paragraph 940)-- flFor it is one and the same 
victi., the same one now offering by the ministry of the 
priest, as He who then offered Himself on the Cross. The 
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manner of offering alone being different." What is dif­
ferent- is the manner of offering, but it is the same vic­
tim.And justprel!$e.dingthat--ffAnd since in this divine 
sacrifice which is cilebr.ated in the Mass, that same 
Christ is contained and immolated in ananbloody manner, 
Who on the altar of the Cross ·once offered Himself" (cf. , 
Heb.9J27), in a bloody manner. The Holy Synod teaches 
that this is truly propitiatory." 
Now in view of that, does this mean that the Protestant 
polemic is misplaced ~d without force • . Well,I do not 
think so, and for this reason. The Protestant polemic is 
to be directed, not simply, against the idea of repeti­
tion. That certainly has to be condemned. But we have 
to remember that the Book of Hebrews uses ,the brr> QJ7.rJ, the 
once for all, not on the background of the declarations 
of the Council of Trent, to be sure(except in the mind 

and purpose of God, to be sure). But the "once for all" 
was wrijten on the background of the OT ritual. And that 
OT ri tual hasne~!Utf.l.~gnothing to do with the presence of 
Christ, in the sense of Transubstantiation. Because the 
Bible 1s quite clear that those. rituals and those sacrifi­
ces were in terms of a shadow of what is to come. And that 
means that the once for all is directed against what is 
a shadow of what is to come. But is it not a fair and 
necessary application of that historically-defined teach­
ing, to say that if the once fpr all is appropriate and 
effective over against a shadow of what is to come, it is 
also appropriate for what is a shadow of what !!.M. taken 
p~ace. But the Roman Mass is not simply a shadow of what 
has taken place, it is more than that. It is spoke of as 
a sacrifice o.f Christ Himself--transubstantiation. A-forti­
ori, much more is it the case, that the once fer all of 
Hebrews would apply. . 
If you think of the Mass, as some Roman Catholic theolo­
gians do, not as a repetition of the sacrifice of Christ, 
and not as a representation(kin,}l of a Zwinglian idea), 
but as a Re-Presentation of the one vuctim. Then I think 
that surely the once for all is directed against pre-pre­
sentation. It is because of the definitiveness of the 
work of Christ that there aan not be any more sacrifices 
Cl)f bulls and goats. Is it not a reasonable and necessary 
application of that once for all to find it valid against 
the thought of a Re-Presentation of the offering of Christ. 
And · so I think the Protestant polemic still has to be main­
tamnedin ordertto demonstrate the finality and the per­
fection of the Atonement. It must be asserted also against 
the idea of the Mass as a re-presentation of the sacrifice 
of Calvary. 
Well there are other elements stressed by Murray in that 
chapter, you will see. He focusses in on four points--

- 1) on the Historica{jlb~eQ-!iIi:t:ii:Yt,f. the Atonement, the idea 
that the atonement is not in the first place calculated 
to produce effects mn us, but terminates on God. 

2) He stresses the Historicity of the Atonement as a once 
and for all event, accomplished then and there in time, 
not as suprahistorical. 

~) The Finality of the Atonement as over against the idea 
that there is .a continuing, ongoing atonement, in a super­
natural sphere. 

~) He stresses the Uniqueness of the Atonement against the 
Old Liberal idea that all love is vicarious, that it 
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be~rs within itself the pain and the suffering of others, 
that (If , th0se whe are laved. And therefore the sacri-

, .. ~fi0.ej~.,eh:tist ,\be.eemejr l~iuiply exemplary of the general 
principle. . ' 

4) The Intrinsic Efficacy of the Atonement over against 
the idea that we noticed in connection with the Remon­
strants, .thatthe atonelfl&nt is simply something accepted 

. in . the place ofa full satisfaction of divine justice. 
Murray says here, that our debts are not merely can­
celled, but they are liquidated. 

i. The Extent of the Atonement. 
1) Preliminary , O,b88~.ti;dJ.snhaving te do with Uni versal­

Type Language in the Scripture. 
The topic that we ?,re taking up now is sometimes refered 
to as the Design of. the Atonemen$. And then the ques­
tion is--uFor ~hom is the Atonement designed?" Or, "For 
What End is the At~nement designed?f' And when the ques­
tion is looked .. at tllat way, . the ·topic . is considerably 
broader than the one that we have in view with the use 
of the word "extent." The design of the atonement may 
include in its scope, benefits which flow from the atone­
ment, which are not saving in character. And that is a 
legitimate topic. Anc;l it will be discussed in a moment. 
The design of the atonement could include many things 
in it that actuall~ fall short of salvation. 
But the question that we have now before us is a much 
narroWl'trone--"For Whom did Christ die?" And that is a 
legitimate question. And tt would seem that, as we come 
to the Scriptures, that we are provided with a clear 
and unequivocal answer, in terms of the universality 
of the atonement. If you consider Heb.219 "He tasted 
death for everyone." I In.2:2 "He is the propitia1;ion 
for our sins, but ~lso for those of t~whole world." 
II Cor.5:14-15 "He died for all." And would not those 
passages clearly relate the death of Christ to all men. 
And m1b.e~e l:lFe other passages which do not use the ex­
pression "doed for"but which seem to have this same 
kind of universalist import. Cf. I Tim.4110 '''The living 
God is the , savior of' all men," 
Now I thin.lc it will prove to be the case , that the Bible 
does give us clear -' guidance to the question "For Whom 
did Christ , die?". But we can not simply coast along on 
a kind of superficial appeal to a series of proof texts. 
But we have to reflect on the question. And as we 'ref­
lecton the question we come to the perception that, 
there are these expressions in the Bible. That 'may, 
as far as the rules of Bzrgifuhah gremcsncerned9nbearea. 
Universal significance. But in the context seem to do 
something less than that, The Bible speaks in tern)'s of 
the "world," or the "whole world," when it means some­
thing less , than every man, head for head. And the Bible 
uses the expressions "all men, ""every man" also, when 
something ~ess than every person, head for head, is in 
view, 
We can illustrate that, for example Romans 11:12 '~Now 
if there transgression (Israel's) be riches for the 
world, · and : there failure be riches f!or th~ Gentiles. 
How~lUch' mbi-'e w:ill'>th~~e fulness -be?'"" Anc;l there, :the . 
:'world" can not ih€ludeaa!!' ffi@fh ~lffiI3!N B@eaH§@ the "world 
1S contrasted with ~Istael." The "world" is thought of 
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bears within ltself ' the " pain ' 2iTId , trie suffering of others f 
if: , thiste':i:wtiiitii1\r~!DvePl'~n9d therefore the sacrifice 'of S 
Christ ) is ex~mplary simply :of the general principle,; , . . 
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exclusive of "Isarael." ,And so you have the word "world" 
used in a way that .is.notc&mprehensive pirsvnrloreper­
son. And more than that, it is not true that the fall 
of Israel must necessar~ly the salvation of every Gen­
tile head for head. Imd so that is a further limitation 
that is laid upon the designation "world." 
From the point of view of t'the condemnation of the 
world" one could look at Revelation 121~ "Satan is the 
one who peceives the whole world"(the whole inhabited 
earth"'~Iv.\JJ1f.Y"f)v). And in the previous verse, it is the 

"cosmos "tJihatUsd4eeibed. But the idea is the same • 
.Iiul again it is not an expression that can be understood 
as meaning that Satan does indeed deceive every indi­
vidual without exception. There are notable exceptions. 
But nevertheless it is appropriate to say that "the w 
world was deceived." 
Well, you have the. expression Uall men," "every manit in 
Romans 5118 !ia good example. It is true that every 
man, head for head, is imder condemnation, "as in Adam 
all die." It is true.IIAndmlb. it is not in dispute 
whether the expression ·'all men" could include very 
man head for head. That is not the point. But in the 
next clause--Ueven so in Christ shall all men be made 
alive.·' This could hardly be understood in the same 
way. Paul is talking about actual justification and 
not all men are justified. Unless. you want to maintain 
that the Atonement is universal as to its saving design, 
and as to its application • . Then in vs.19 you have the 
word "many" used in ta:odem with respect to "condemna­
tion" and" justification. " And there the word "many" 
would not have to exclude a universalism with respect 
to the involvement in sin and condemnation. And may 
be understood to refer us toJilie multitude that is 
saved, as over against the multituae that is lost. 
Then Romans 5:18 would have to be understood in conjunc­
tion with I 00r.15:22 uFor as in Adam all die, so also 
in Christ shall all be made alive." "As in Adam all die," 
we understand to mean the unmversal involvement of the 
race in sin and condemnation. But "in Christ shall all 
be made alive," we understand that making alive to be 
a resurrection idea. It has reference to those who 
will ee · saved. Christ is the first fruits of them that 
slept. He is the beginning of the :re.surre·ction harvest. 
And that is a redemptive concept. And resurrectmon in 
Christ is characteristically a soteriological idea. It 
is union with Ohrist in His death and resurrection. 
But again, not all men, man for man, are saved. Not all 
are raised in Christ. And so the reference to, is one 
the one hand, to the first Adam and to all those who 
are in federaa union with Him(ltas in Adam all die"). 
And all of those who are in federal union with him are 
all his natural descendants. "So also shall all be made 
aliv~' in Ohrist. That is to say, all who are in federal 
union with Ohrist shall be made alive. And that is not 
every man, head for head. But those who, a.by ~~i:Chi tare 
ingrafted into the Redeemer, they are made in Him. 
There are other ejamples of this phenomenon that could 
be cited as well. I 60r,6:12; 10.23 001.3:20. 
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2) What is not at _ Issue--What the Question is not. ~-5-81 

And we may note -that the question is not whether there 
are benefits flowing -from the Atonement to all ·men, 
which fall short of salvation. And there need be no 
hesitation on our part, as committed to the doctrine 
of the particular extent of the Atonement, in recog­
nizing that there are, in fact, many benefits which 
flow from the -death of Jesus Christ, which do fall short 
nevertheless of aatti1a~ly saving us. And these benefits 
are not limited to some. They do riot flow evenly to 
all; to be sure, there are discriminations in God's 
providence, there are discriminations !lm common grace. 
But these benefits do f .low to men indiscriminately, in 
that, they are not limited to them who are the heirs 
of salvation. They are benefits which flow both to the 
Elect and to the Reprobate. _ 
Consider for example Phil.2c8-10 which speak about the 
obedience of Jesus Christ. Obedience unto death, Which 
is rewarded with the Exaltation to the right hand of 
the Father and the bestowment of authority. So that, 
as Paul says in Eph.l, "all things are 311:lb 3ab1jeemijilrrY." 
to Him." And therefore all the benefits which come to 
men, are bestowed within the sphere of the mediatorial 
dominion of Jesus Christ. He is exalted to the right 
hand 0" the Father. All things are subject to Him. And 

.-therefore it is under the umbrella of the mediatorial 
dominion of Jesus Christ that beriefits flow to us. And 
we have to say ultimately, from the cross of Jesus Christ. 
The authority which Jesus has is as comprehensive as 
the sovereignty of God. And the gifts that are bestowed, 
think of the sunshi~e and the rain and so forth, are 
bestowed ultimately in virtue of the cross and the fin­
ished work of Jesus Christ. 
Now I think it is important to reflect on that. We come 
up against it again in the next course(Doc.of the Holy 
Spirit) when we deal with the subject of Common Grace 
specifically. If you think about it a moment. you can 
see that the terms of the probation: man is created in 
the image of God, placed under the command not to eat 
of the Tree of the Knowledge of Good and Evil. under 
the threat of death for disobedience. That that threat 
of death would lead us to think in terms of immediate 
and instant damnation, flowing from disobedience. And 
indeed that would have been the case. apart from the 
redemptive work of Jesus Christ. Which was, right from 
the tmmw of the Fall, in view. And at the heart of that 
redemptive work is the ~ork of Expiation. 
A. A. Hodge in his Outlines of Theolgy puts it this way : 
pp.J58-359--"Hence all that happens to the human race, 
other than that which is incmdental to the instant dam­
nation of Adam and Eve, is part of the consequences of 
Christ's satisfaction as the second Adam." And there 
you see that all the benefits that are enjoyed are en­
joyed by virtue of the grace of God which flows ul~i­
mately from the Cross of Christ. And that is a vary 
soberingfact. And it seems to me, it ought to be impressed 
upon men and women who anghiivingein disobedience to 
Jesus Christ, who are rejecting Christ. We have the 
right to remind them that they are living on borrowed 
capital. They are living by virtue of Him whom they re­
ject. And that mediatorial reign of Jesus Christ which 
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is characterized by forbearance, in the face of opposi­
tion. It is indeed, one of longsuffering with a view 
t.o the repentance to thnse who are disobedient. 
Now when you emphasize longsuffering in terms of Romans 
2:4- "theqkindness of God leads you to repentance," you 
see that that kindness of God is indeed designed to 
bring men to repentance. And so we have the Gospel 
overture coming on the background of God's favor to all 
men. And so we can say that, all o~ the benefits, those 
tnat flow both to the just and to the unjust, flow 
froIn the death of Christ according to the div!ne design. 
And if those benefits flow to us from thelleslgns"af God, 
then I think that you can understand why we hesitated 
to use the designation the "Design of the Atonement" 
to state the doctrine that we are trying to develop 
here. When you think of the design of the atonement 
that design can be construed in universal terms, in 
terms of the truth that we'have just tried to enunci­
ate. In other words, it covers morecthan the specific 
topic with which we are dealing. Which is ordinarily 
designated the "Extent of the Atonement." 
Now the.question is also not whether the Atonement is 
sufficient for all. Now that term is one that you may :; 
hesitate to use. I hesitate to use it. Because it can 
be easily misunde.rstood in an Arminian or in an Amy­
rauldian sense. That is to say, an atonement that actu­
ally expiates the sin of all, but which must be made 
personal by an act of decision em our part. We think 
of Christ as the Redeemer of all me-no And then, by an 
acto! faith, which is then thought of as arising from 
the will of man, Jesus is accepted as personal Savior. 
As over against the universal Savior of all men. Well, 
we want to avoid that idea of sufficiency. 
But the term "sufficiency" is, nevertheless a legi ti­
mate term~ And the point to be made here. is that it 
can not be said that any man perishes because of a defi­
ciency in the atonement. Or to put it another way. If 
the number of the elect were larger than it actually 
is, then Jesus Christ would not have had to suffer more 
than He actually did. Now that is a staggering thought 
too~ It is staggering when you realize that the eter­
nal condemnation of the elect, is focussed in on this 
one victim. And not only that, but that eternal condem­
nation is satisfied and exhausted. And it is sufficient 
f,r all. in that sense. 
And then, we would also have to say that the question 
is not whether the atonement is applicable to all men. , 
It is applicable to all. C. Hodge speaks about the suit­
ablene,ss of the atonement. That is in part also why the 
Gospel can be offered to all men. Because it is appli­
cable. There is no conceivable sin for which Jesus did 
not atone. That is apart from the question of the Unfor­
givable Sin. The point is that Christ has fulfilled the 
conditions of the covenant under which all men are placed. 
And Hms accomplishment is for our benefit. And againyou 
see, the point is, that there is ,no excuse for our un­
belief. And no excuse for our refusal to come to Christ. 
To be found in some deficiency or other in the atonement. 
The atonement is not deficient. It is applicable to all. 
And then we would also have to go on to say, that the 
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Gospel is offered to all. There is no question to me. 
but that each and every sinner is invited, indeed urged 
to come. We can put it even stronger, is commanded to 
come. 
In terms of the unfolding of the history of redemption 
it isa Gospel which is offered, not only to the Jew, 
but also to the Greek. Now again when we come to the 
subject of Calling, in connection with the Doctrine of 
the- Holy Spirit course, then we will have to speak more 
specifically and more fully to that point. That is, 
about the Universal Offer of the Gospel. But that is 
not our particular concern here. What we are saying is 
that there are these various angles, these various as­
pects, in terms of which we can see the universal refe­
rence of the atonement. But these are not the quef?tion 
:tllat are at issue when we come to the specific question 
that has b(gendebated, concerning the extent of the 
aton~ment. 

3) What 'is the point at Issue--What are we talking about? 
Specifically, for whem didiChrist die? . _ 
we ca make the question more specific than that. Remem­
ber the category in terms of which we tried to define 
what the atonement was. And we followed the pattern 
setout for us by Prof. Murray. We defined that a~one­
m:tnt in terms of Expiation, it is a 'sacrifice for sin. 
We defined it in terms of Propitiation, it counters the 
wrath of God, the death of Christ absorbs the wrath of 
God. It reconciles us to God, the alienation between 
men and Gad is overcome. And we are redeemed from .the 
bondage of sin and its consequences. 
Now you see when you look at the atonement in thos,e cate­
gories, and ypu define it that way, then the quest,ion 
is--For whom did Jesus Christ 'actually make expiation, 
whOse sins are expiated,1 wgamnst whom does the wrath of G 
God no longgr burn because of the death of Jesus Christ? 
Who actually is reconciled to God? Who is redeemed from 
the bondage of sin? So then, th~se are the cate~ories 
tpat have to define "die for. If That expression Qif~~q"E-V 
VTTiP"he died for, If cf.. I Thess, 5Y1 0; I Cor .15 s 3 ,"He 

died for us." If He died for us that we might live With 
Him." And the expression 0'ertaini.ytwmul;- include thase 
categorjes. And I would have to say at this point, 
that I agree with John Murray, when he says that, "J!)Ei:e 
for' is used here in that specific sense, Not in a 
generic sense, for thebbenefits that acrue to m,en,ibEiif#l­
fanently. because of the death of Christ. But specifi­
cally, who~e sins are expiated. That is the question. 1f 

The next point that Murray makes is of central signi­
ficance and of great force. And so I would like to men­
tion that here. And that is this. Before you are temp­
ted to universalize the atonement's extent, you should 
try to dlhscover what it means for Christ to die for any 
man. Or even more pointedly--what does it meansfor Jesus 
to die for one man? Murray has asked this question, and 
'so have others. You find it throughout the history of 
Reformed theology. That, if you 'can define that idea, 
then you have a clue to the answer to this question with 
which we are dealing. And you notice the triumphant J..an-
~~C-tertof the language that us used in the Scripture. 
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Cf.Rev.5:9; Heb.9:12; Titus 2:14. And in those verses 
you sense the definitiveness of the work of Christ. The 
finished character of that work. The efficacy of it, 
And when you appreciate the definitiveness of it and 
the efficacy of that work. Then you are in a position 
to appreciate the definiteness of it. Or as it is more 
frequently stated--Jesus did not die smmpi)reteimake 
sin expiable, but He died to expiate sin. Jesus did 
not die to make men redeemable, but He died to redeem 
them. Jesus Christ did not die to make provision £or 
our salvation, but He actually saves. 
Now from time to time, in ordinary discourse, and even 
at times as you speak from the pulpit~ you will find 
yourself speaking extemporaneously(hopefully), and there 
will be times when you will use forms of expression i 
which, if you are cornered by a well-meaning Elder, you 
will promptly revise. Because they might otherwise be 
misunderstood. But forms of expressions that, anyone 
of these could be understood in a perfectly legitimate 
way, for example. So, you do not need to get too excited 
as long as you realize what you are doing. But, when 
you are s:t;~iY:ing for precision then you say "not expi­
able but expiated," "not redeemable but He redeemed them." 
All of us,hivsuppchae, at one time or another have said, 
"Jesus ·Christhas made provision for our salvation." And 
in the orbit of our discourse we are not making a tech­
nical, theological affirmation about the extent of the 
atonement. But if we ~ making 8uehcan affirmation 
about the extent of the atonement, then we would have 
to say, "Christ not only makes provision for our salva­
tion, but by His death He actually saves us," 
John 6:.38-.39 tfAf all that the Father would give Him, 
that He would lose none." You see, the point there, is 
that there is a security for the believer, a security 
that arises out of the efficacy of the atonement. Or as 
J. Murray used to say, "If we universalize the extent 
of the atonement, then we limit its efficacy." And what 
is frequently in the foreground in the NT is precisely 
the efficacy of the atonement. And it seems to me, to 
constitute the major argument for the definite, limited 
extent of the atonement. Its efficacy, it does what it 
is intended to do. It accomplishes its purpose. And 
that is why I do not see the argument for the ihmmited 
atonement suspended in the first place, upon our ability 
to establish that the so-called "universalistic" passa­
ges do not actually teach universalism, I am going to 
try to show that in a little while. So I do not think 
that that question is unimportant. But it is not a kind 
of shouting match--You name a specific text, and the 
Arminian names a universal text, back and forth. It is 
not that kind o£ a shouting match. But if you approach 
it in terms of the efficacy of the atonement of Christ, 
that He actually does what He intends to do. Then you 
get a feel for what is at stake here. And in the light 
of that you are in a position to understand the parti­
cular forms of expression that the Bible uses. And you 
become comfortable with those forms of expression. You 
can speak with the Bible, in tne way that the Bible 
speaks. And you do not feel uncomfortable with the way! 
that the Holy Spirit has been pleased to give to us the 
l~nguage of Christ's atonement. 
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There is a book on the atonement by William Symington, 
In that book he argues well and forcefully for the limi­
ted extent of the atonement. And he says that that atone­
ment is "the perfect satisfaction to the law and the 
justice of God. The atonement removes the offense sub­
sisting between God and men. And procures reconcilia­
tion." And then he says,"From its very nature then, all 
for whom the atonement is made must reap its fruits, 
His work is an atonement, that is, a reconciliation. 
And to talk of His making atonement for such as are 
never reconciled, is a contradiction in terms, It is 
to say. He makes atonement and yet, t ino1:;atonement irithe 
case of the same individuals. It Again,"He is said to 
give satisfaction for sin. But how can He have given 
satisfaction for the sins of those on whom the law is 
to take satisfaction eternally." 
And I think it was Charles Spurgeon who said, "God will 
not punish twice for one thing. He will not punish both 
Christ and .us for the same thing. He punishes men for 
their sin. Or, in the case of believers, .Jesus has 
borne that punishment in their place." . 
And so that is what I would ask you . to consider. And 
as the point of the question-..;the efficac.y of the atone­
mente And for whom is that atonement made? It is made 
for those who becom~ the actual beneficiaries of its 
proviSion. That the.ologicallystated, is the point we 
are interested in. And now we turn to some particular 
passages in Scripture where this truth is brought out. 

4) Exegetical Considerations. 
a) Johh 10:15"1 lay down My life on behalf of the sheep." 

~Sheepis, of course, a figurative expression. But 
we have to ask--"Who are these sheep, on behalf of 
which, Christ laid down His life? Cf., John6:38-39. 
Jesus testii"ies that He cane down from' heaven, not 
to do His own will, but the will of Him that sent 
Him. It is the willl' of thet':Father that He lose none 
of them who the ~ther has given Him. But rather, 
that He should raise them up at the las~ day. . 
And it is not difficult to associate "the sheep", " 
for on behalf of whom He lays down His life, with . 
those whom He would not lose but raise up on the . 
last day. So the correlation of In.l0:15 with 6:38-39. 
The purpose in coming is to do the will of the Father. 
Elsewhere Jesus says He came into the world to give 
His life, a ransom for many. John 10:17 "I lay down 
My life in order that I may take it again." His coming, 
and the giving of His life, are in order to achieve 
the end contemplated, that none 01 those who have 
been given to Him be lost. And that is simply to say, 
that the salvation of the sheep is rendered infal~ 
libly secure. Or, in terms of In.l0:10 the purpose 
of Christ;s cllming is that the sheep might have abun­
dant life. He dies to make this abundant life secure 
for them. But in In.l0 there is also the distinction 
betwe,en those who are the sheep, and those who are 
not of the sheep. Cf., vs.26 "You believe not, be~ause 
you are not of My sheep." And together with that dis~ 
tinction you have again the element or security. Cf., 
vs.l1 "My sheep hear My voice, and I know them, and 
they follow Me." Vs. 28 "I give e,ternal life to them 
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they shall never perish. No one shall snatch them 
out of My hand." And vs.29. "No one is able to snatch 
them out of My Father's hand," And again you have 
that element of security, which is given in Jesus' 
work on behalf of His sheep. And you have in that 
context then, to take account of the discrimination 
between the sheep and the goats. And you could say, 
Jesus died for the sheep and not for the goats. In 
otherwords. therejs a guarantee which belongs to 
the sheep, a security. 
It is difficult, ~n terms of John 10, to say that 
Jesus has laid down His life for those who are not 
and never will be His sheep. The atonement in its 
specific character as atonement, is for the sheep. 
And to lay down Mis life for the sheep, has an ines­
capable element of efficacy attached to it. So that 
the argument does not turn simply on the distinction 
between the sheep and the goats. That Jesus Christ 
gave His life for the sheep bpt nothing at all is 
said about the goats, It is not that simple distinc­
tion. But again, it is that distinction functioning 
within the context of this consistent reference to 
the security of the blessing which accrues to them. 
fiNo one can snatch them out of the FaRlher's hand," 
Jesus'wwDrk for them guarantees their inheritance. 

b) Ephesians 5:25-27. 
And especially the words in vs. 25 "Christ ge.vedEthe 
§hurch and gave Himself up for her," 
This verse, verse 25, speaks of the love of Christ 
and what that love constrains Christ to do. And doubt­
less, that giving up--"Christ gave Himself up for 
her"--refers to the sacrificial death of Jesus Christ 
on the cross, And that work of Christ is motivated 
by His love for the Church, And that love is a dis­
tinguishing love, because it is the love of Christ 
for the Church. And that is the only motivation for 
sacrifice mentioned in the text. 
Now with reference to the extent of the atonement, 
we simply have to note that it is expressly said to 
be an atonement on behalf 0" the Church, There is 
no broader extent ninted at or implied in the text. 
And the purpose of this death for the Church is made 
clear in vss.26 and 27. Namely the sanctification 
and the glorification of the Church. Christ gave Him­
self up for the Church, to cleanse her, to purify 
her. That she would be a Bride without spot or ble­
mish or wrinkle, or anytsiloh thing. And again it is 
striking how the purpose of the atonement is described 
in terms of Transformation. That Jesus may have a 
Church on this earth, that will be everything that 
His Bride is to be. And it is necessary to insist 
that that end is being, and will be, achieved. That 
is exactly what Jesus will have for Hlftisit.r(~eexactl~ 
such a Church. And if we do not say tnat, tnen we 
are saying that the expiatory offering of Christ has 
failed of its purpose. But it is just impossible for 
us to maintain that thesis, 
If we eliminated the particularity of the atonement 
from the text, ~ would have to say that Jesus loved 
both the wicked and the Church, and gave Himself up 
for them all. And then the cleansing and the sancti-
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fication in the verses that follow, would have to 
have reference to all. Even thos.e who are not cleansed 
or sanctified. Because there would .be no reason for 
introducing the particularism into verses 26 and 27. 
Which is not a1we~dypresent in ve~se 25. 
And so we are driven back to the idea that the expi­
atory offering can not be separated from the parti­
cularity of God's love for the Church, or from the 
partic-ulari ty of the efficaciousness of the atone­
ment. And again you see what is involved in that con­
cept of dying fori It carries with it the notion of 
efficacy. And as we alE'e'ady saw in John 10 the idea 
of security as well. . 

c) Romans 8.31-39. " 
Now I think, of the texts we have mentioned SQ far, 
this is probably thestrengest in its' testimony to 
the definiteness .Gf the atonement of Christ. And of 
centralsignific.anc,e islthe clause ' in vs,32, and the 
form of it may surprise you, that you would come to 
that conclusion, .IHe gave Himsl,lf up for us all." 
But again, when we read that word "all" we are not 
going t .o . he misled, to a premature conclusion. It is 
"all" within the orbit of discourse. And that "us " 

. all" is doubtless the ·~us" of vs32. And yeu see, the 
meaning of those words is determined in turs., by what 
has gone on before. Of., vss 28 and 29. You think 
of those who are "predestinated," and those who are 
"called,"and are "justified," and are "glorified." 
rr f':Gbd :o i~ :r fdr theS'Sf;who is against them. We are the 
predestinated, the called, the justified, the glori-
fied. . 
Now it might be possible to say, well that is what 
is said indeed of the elect. And that the efficacy 
of the atonement for them. But really nothing is 
said about others • And that God is for "them." Bu~ 
vs.32 moves in a little bit of a different direc­
tion. "He who did not spare His oWn Son, but gave 
Him up for us all. Will He not ' also give us all things'. 
with Him?" How shall He not also with Him bestow all 
things on , us. And the "all things" is made c lear in 
vs.33. We are to think of election, of justification, 
we are to think of the redemptive benefits which ac­
crue from the benefits of Christ. And these are infal­
libly secure . f6r those for whom Christ died. If God 
has given up His Son, if He has not spared His Son. 
Is it conceivable that He would stop short of actu­
ally bestowing on us what Jesus has wrought t for us? 
And the answer is--Not 
Christ can not be thought of as dying for those who 
do not actually participate in that justification. 
Christ can not be thought of as dying for those against 
whom charges not :i only'sinaj'1 be brought but will also 
be sustained. And SO the assurance of the gift is to 
be coupled with the guarantee of the security of the 
love which is in Christ Jesus. What is going to sepa­
rate us from that love? It is impossible! 
And you see, to the extent that you universalize tbe 
extent of the death of Christ, the reference of the 
atonement, to that extent you introduce an element 
of insecurity. Which is not compatible with the secu­
rity of which Paul speaks in this and other passages. 



And so we come bac~ again to that same point--the 
2ffiq~~~, tll~~~c.1rl~~:f;,:t. 
And itseems '" t8t.:me , " tnat that is what needs to come 
out in our homiletical treatment of this doctrine in 
the pulpit. The purpose of our dealing with the ex­
tent of the atonement is not to exclude people from 
the benefits of Christ. And we ought not to convey 

' that that is the issue. That we are trying to ex­
clude somepeople, but we are not quite sure just 
who will be excluded. Because we do not know, But 
what comes out again and again in terms of the doc­
trine of the definiteness of the atonement. is the 
securi ty, the assurance that the doctrine gives tOl;::!. 
us. That those for whom Jesus Christ died will be 
saved. And that ccmsti tutes the motivation to lay 
hold of, in faith, upon Jesus Christ. Again you see t 

how, in the dynamicoGf the Gospel, the covenant 
responsibility is not undermined by the definiteness 
of the atonement, or the efficacy of its provisions. 
But it is just the finished character of it, the 
complete character of it that gives us the warrant 
to lay hold upon Jesus who is presented to us in the 
Gospel. Jesus is everything for us. Everything, just 
everything. And there is nothing to be sought out­
side of Him. 

d) II CGrinthians 5&14-15. 
This passage too contains that expression "He died 
for all," And so the text has to be considered under 
the category of the so-called "universalistic" texts. 
But it is not that aspect of the text that concerns 
me at this point. But it is the teaching that may 
be derived fr~m this passage concer~ing what it means 
for Christ to die for anyone. And again if you have 
the answer for that, you can see the implications 
for the text as far as the definite atonement is con­
cerned. What does it mean for Christ to die for one? 
He died for all. But what does it mean for Christ to 
die for anyone? 
Well, several observations based on this text, or 
derived from this text. 
i. The death of Christ is inseparable from the resur­

rection of Christ. Cf., vs.15 says He died, and no 
less important, that He rose again. The death of 
Christ is inconceivable without the resurrection. 
And that is the consistent witness of Paul, And 
you might say the Gospels as well. Rom,4:25 "He 
was delivered for our offenses, and ,was raised 
again for our justification," Rom.8:34; I Thess. 
4:14. And we might add, in passing, there is in 
that form of expression no transition from fact 
to fiction or from history to myth, The one is as 
historical as the other. 

ii. The conjunction of the dea;th of all with the ,i s 
death of Christ. That is the implication of vs.15. 
but it is the express statement of vs.14. 
In the older King James Version we had,"If one 
died for all, then were all dead," But that does 
not quite convey the thought. And most of the 
more recent versions, consequently. have a dif­
ferent translation. The idea is--one died for all 
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therefore all died. That is the conjunction of 
the death of all with the death of Christ. Well, 
how did all die? Well, they died in union with 
Christ. And so there is that conjunction between 
the death of Christ and the death of all. 

iii. There is also a conjunction between the resurrec­
tion of Christ and the resurrection of all. In 
the latter part of vs.15 we are told that He died 
for them and rose again. And it seems to me that 
that f'for them" has te be taken, not only, with 
the dying, but also with the rising. He died for 
them, they died with Him. He rose for them, they 
rose with Him. And that is they for whom Christ 
died, vs,15b, are said to be alive, vs.15a. And 
how could they be alive except they died with 
Him, vs.14b, they also rose with Him, vs.15b. 

iv. Because of the inevitable connectien between the 
death and the resurrectien of Christ. There is 
ancorresponding inevitable connection between 
those for whom Christ died and those who rise 
with Him. Or, all for whom Chrmst died, in point 
of fact, rise with Him. Or as you have it in Ro­
mans 6:8 "If we be dead with Christ, we shall 
also live with Him." . 

v, What does it mean then, to die and to rise with 
Christ other than to partake of the fulness of 
the benefits of salvation, which flow from His 
death and resurrection? To die and to rise with 
Christ is to partake of the fulness of thebbetae­
fits of salvation which flow to us from His death 
and resurrection. "I am crucified with Christ. 
Nevertheless I live! Yet not I, but Christ · lives 
in me."(Gal.2s20). Jesus was made sin for us, that 
we might be made the righteousness of Ghdii;m Him. 

Now when you reflect on those verses again, I think 
you can see, how transparent it becomes that those 
for whom Christ died are actually saved. He died for 
all. Now we may not know hpw broad that is. Or who 
are included in that in terms of God's decree. But 
it certainly is true, that all for whom Christ died 
are saved. Because all for whom Christ died are risen 
wi th Him. . 
Or, you could put the sequence of thought in another 
way. You could state it negatively. We can not say 
that Christ ddled for everyone, unless we are willing 
to say, that Christ rose for everyone. And we van't 
say that Christ died for everyone, unless we are 
willing to say that everyone died with Christ. And 
we can not say that Christ rose for everyone, unless 
we are willing to say that everyone rose with Christ. 
And we can not say that Christ died and rose· for 
everyone, unless we are willing to say, that every­
one is saved. 
But can it be said that those who have no interest 
in Christ, and reject Him, that they have died with 
Him? Can it be said that those who have no interest 
in Christ, are raised to newness of life in Him? Well, 
if we can say that, then Paul would be a bit psycho­
pathic in saying,"Knowing the fear of the Lord we 
persuade men." And Christ would be guilty of false­
hood when He said,"He that believes not the Son of 
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God, shall not see life, but the wrath of God abides 
on Him," 
Well, when you see what is involved in the concept 
of "dying for," and therefore of "rising with," Then 
you can see that it is a little bit short-sighted 
to say even that there is somesense in which Christ 
died for all men, " , 
I use that form of expression myself, but I use it 
in a slightly different context that we will' come 
to in a little while, But you see, in terms of the 
definiteness of the atonement, what kind of appeal 
is it to say to people, "Christ died for you~ in some 
sense," Or, "God loves you, l in:.' sGme :::sense," Then 
you have to rob that language of the intensity ' of 
its meaning. But that is one side of the picture, 
Next time we will take up a whole seri~s of pa~sages 
which seem to bear a different emphasis. And so we 
want to see those and do full justice to them as 
well. ' 

5-,(-81 
5) Universalistic Passages. 

a) General Remarks. 
i. When the Bible was written it was necessary ,to 

emphasize theethniq universalism of the go~pel. 
Of course the Bible was written at tha~ peri(!J~" .. · 
when the transition was being made from the .Old 
Covenant to the New Covenant. And I can not , . 
stress enough how earthshaking that transition , 
would be to the pious Jewish mind. To realii.e, that 
the God of the fathers: Abraham, Isaac, and 'Jacob; 
was also the God of the Gentiles as well. And 
we are not surprised to find that truth there­
fore, reinforced again and again. The opposi~ 
tion to Jewish partioularism, the fact that the 
middle wall of partition between Jew and Gentile 
has now been broken down. And I think that is a 

, major consideration that has to be in the back­
ground in our dealing with various "universalis-
tic" passages. . 

ii. And closely coupled with that is the realization 
that the Gospel is not 'c: reserved for an elitist 
group in the population. It is not reserved for 
the intellectually and the culturally elite. It 
is a Gospel for all. And therefore the mysteries 
of the Faith are not to be conceiled from the weak 
and the ignorant. But we are to work for the pro­
pagation of that Gospel and its reception among 
all classes and groups of the population. That 
means we are going to have to adjust the way we 
spEfak, ana so forth, to meet the needs of parti­
cular persons. But there is that aspect to the 
universalism of the Gospel. 

iii. These so-called "Universalistic"texts use the 
expression "world"(more later). That Jesus is the 
Savior of the world, And that word carries through 
the idea of ethnic universalism, that I mentioned 
a moment ago, But in addition to that, that word 
also carries a distinctlyely-'; '"ethical" connota­
tion, as well. That is, it is of*~nused to des­
cribe the world as alienated from God. And there­
fore as under the domination of Satan . And then 
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what we are appraised of is that God loves, God 
has sent His Son to redeem, What contradicts His 
own perfection. It is not the question of num­
ber that isnin the foreground. But it is the 
quality, it is when we were enemies, that Christ. 
died for us. God so loved the world. I think 
,that is very clear in John 3:16. That it is this 
world, which did not know, did not receive, the 
Son of God when He came. Such was its hostility. 
That is nevertheless loved. It is the people's 
of the world who are now called to faith in Christ. 

iVa We have also to take account of the Universe of 
Discourse. And we have already noted that at the 
beginning of our discussion of the Limited Atone­
ment. , That universal term may be used. But its 
significance may not be extended beyond the scope 
of the subject matter with which the wri te'r may 
be dealing at a given moment. 
We may use the expression "all were saved." Ahd 
have ' the reference . not to a universal "all, jt but 
to the "all" within the G:nbtlhrei dfsdmursarsWith-: 
in that group of which we are speaking. And there 
are examples of that within the Scriptures . too, 
as we have seen. 

v. Universal language within the Scriptures some­
times points to the exclusiveness wft 1thehre&emp­
tionthat is in Christ . He is s Savior for all. 
And what we mean by that is, that He is the only 
Savior that any can have. He is the Savior whose 
significance extends to each and everyone. He is 
the only way of salvation. And therefore if we 
are to come to salvation it must be through Him. 
(And we will see an example of that as we go 
along.) , 

Those are basic considerations, it seems to me, that 
have to be kept in mind as we approach these texts 
that are sometimes styled as "problemst~x"lery often 
people will put it that way. "Well we have a group 
of texts that teach a Definite Atonement. And then 
we have another group of texts that are problems," 
Well, you do not have didactic texts and problematic 
texts, The Lord God has not given us a puzzle-book, 
He has given us redemptive revelation. And therefore 
our objective is to try and appreciate the distinc~ 
tiveness and the particular emphases of each of the 
particular passages of Scripture. And when we bear 
these considerations in mind, we can give these ver­
ses a positive thrust. So that we do not treat them 
homiletically as embarrassments to the faith. So that 
when you stand up in the pUlpit with one of these 
texts, you devote 20 to 25 minutes to what the text 
does not say. And then maybe three or four minutes 
to what it does say. No we want to give the positive 
thrust of these verses. And we can do that "in the 
light of these principles. 

b) Group of texts in which the Death of Christ is spo­
Ren of as having reference to the "World,ti or where 
it is said "Christ is the Savior of the World." 
John 1:29; 3:16-17; 4:42; 6:51; II Cor.5:19; I In.2:~~ . 
I am not going to deal with each and everyone of these 
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passages. But if you look at those passages in light 
of the remarks made above. I thimk that 'you will 
become aware of the fact, in terms of those prin­
ciples,none of these passages really requires a 
universalistic reference, in the sense of a denial 
of the Definite Atonement. 
I would draw your attention , in particular, to In. 
Murray's exegesis of I In.2:2. Whicp says that "Je­
sus uis the propitiation for our sins, and not for 
ours only, but also for those of the whole world." 
And the question here is whether it is necessary to 
regard this passage as teaching a universal atone­
ment. Or can the language be adequately accounted 
for on other grounds. Murray offers three sugges­
tions to account for the universal language in thms 
passage. He suggests: 
1) The scope of Jesus' propitiation is not to be 

limited to the immediate circle of the disciples. 
That is, thinking of himself together with those 
to whom he is writing--"and not for our Sins only ••• ' 

2) The excTusive of the propitiation. The idea that 
there is no t other propitiation for the remission 
of sins, but this one. 

3) The perpetuity of Jesus' propitiation. It endures 
throughout all ages. And its efficacy is not dimi­
nisged. 

I think the first one is a powerful consideration. 
And then you see, you are not approaching that text 
pre-eminently with the question in mind "For whom 
did Ghrist die~in the sense 'of this well-developed 
theological point of doctrine. But what is the good 
news that John has given? well, it is Jesus has 
come, He is really the propitiation for our sins. 
But mere than that He is the propitiation 'er the 
sins of the whole world. That is to say, the rele­
vance of the good news that we have for the peoples 
of the world. 
And associated with that, I do not think it would 
be amiss, to isogete here, and see there an ethnic 
universalism is implied as well. 
II Cor.5:l9 "In Jesus Christ, God was reconciling 
the world to Himself." 
Andsas you go back through that passage, you see, 
that vs.l8 speaks of reconciliation to God thrpugh 
Christ. Vs.l? speaks of the transformation of the 
man who is in Christ. And those passages are on the 
background of what we already noted about vss.1~ & 
15. The dying with Christ. And therefore to die 
with Christ in the full-orbed sense of the word, is 
also to rise with Him. And then you have vss.1? & 
18 the reconciliation with God through Christ. And 

so that when you come to vs.19 you are not re~lly 
required to see a wider scope or. the introduction 
of a new thought, beyond that which we are already 
prepared for . in vss.14-18. 
But then the Apostle does use the word "world". And 
I would say that usage points to the universality 
of the offer and the applicability of the atonement. 
Specifically of the reconciliation of Jesus Christ. 
And that is certainly compatible with the idea that 
we have a ministry of reconciliation, vs.18. And 
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that ministry of reconciliation is, of cou~se, world­
wide. So that the point of the passage is .not a com­
mentary on the doctrine of the elZ:tent of the atone­
ment. But it is speaking about the reconciliation 
of enemies and the non-imputation of sin. And 
this ministry that we have to those wljo are enemies. 
John 3:16 a magnificent text that deserves to be 
preached on. It has been many many years since I 
heard a sermon on John 3:16. And that is very unfor­
tunate. Probably the very first verse that most of 
us remem:tber. 
Well, here I think what is in the foreground, in 
the word "world," is not a quantitJtive reference, 
but a qualitative reference. There is abundant war­
rant for that within the Johannine 1R',i ting. For exam­
ple,I In.2:15-16 all that is within the world, in 
terms of lust, pride, and so forth. is from the world. 
And there you see the distinctively ethical quali­
fication. Also I In.3:1 and 13; 4:5; 5:4. And in the 
Gospel of John cf. 12:31; 14:17,27; 15.18; 16:11. 
And you can see that, if you d!ellow on through.the 
text. Not only 3.16 but also 3117 "For God sent not 
His Son into the world to condemn the world. But 
that the world, through Him, might be saved." Then 
you see, if you introduce there, the emphasis on 
number, following the pattern of verse 16. If you 
see vs.16 in terms of number. Then you are left 
with a strange sonception. 
For example the Arminians will say is that the Sal­
vinists can't really read the word "world" in vs.16. 
What they read there is "the elect." Jesus loves 
elected children, electchildren of the world~(red ~ 
and yellow, black and white, some are precious in 
His sight.Jesus loves elected children of the world). 
But Calvinists do not actually sing it 'that way. , 
They sing Psalm 100. But you see, if' you read it that 
way, then, you know--ffGod so loved the elect," Then 
if that is the meaning that has to be forced on the 
Calvinist. Then the Arminian on his part would have 
to say--"That God so loved each and, every man." And 
then in vs.17--¥For God sent the Son b t .each and every 
man. not to condemn each and every man. But that 
each and every man might be saved through Him." And 
if you have any sensitivity at all to the efficacy 
of the working of Christ, you get pretty close to 
what amounts to a universalism. 
But I think it is a distortion of the text to read 
it in terms of numbers, The point is, that this world, 
which is worthy of condemnation, receives the Son, or 
is the platform on which the Son works, Amazingly 
enough, mot to condemn what is worthy of condemnation. 
But "bamaTe whe:thisowormhYeo,faeindemnation. And He. 
again, not only saves, but He insures the salvation 
of those who believe in Him. So that, "whosoever be­
lieves in Him, should not perish, but have eternal 
life." Jesus guarantees that in terms of the effi- .' 
cacy of His work for them. And the giving of the Son 
contemplates the infallible application of redemption. 
But not universally to be sure. 
Nevertheless, A. Kuyper also makes a comment here, 
that I think is worthy of bearing in ITlind, And adds 
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a liitle bit more light to it. "This world which is · 
worthy of condeJIIDation, Which t .heFather redeems 
through ltils Son. *:rmhe SO.nLc,ame not to condemn, but 
to .reddem. ,It Kuyper says, "This world is saved." 
And by that he does not mean head for head. But what 
n&;:-?l!lSans is that it is an organism. It is an organic 

. unity that is contemplated. The raceis't'.created ,i in 
Adam. It is contemplated as an organic unity. Death, 
the penalty of sin, breaks that race apart. The work 
of redemption is a work of restoration and of recon­
stitution. The heading up of all things in Jesus 
Christ. The reconciliation of all things to Himself .. 
So what the Gospel holds out to us is a world which 
is saved, while individuals are lost. You see, it 

. is not that Kuyper preaches a universalism in the 
sense of everyone saved head for head. But what he 
wants to get in the foreground id the organic integ­
rity of the Church, the Kingdom of God, as reconsti­
tuted through Christ. While individuals are lost. As 
overagainst what i think is common in Evangelicalism. 
And that is, to think of the world as lost, while a 
few individuals here and there are saved. And that 
feeds a certain individualistic approach to personal 
religious experience. ~nd to Church experience. r ' 

But when you think Of that Church as the Body of 
Christ. And when you think of our personal relation­
ship to one another as brothers and ststers in Christ. 
Then you can have an appreciation for the fact that 
yes .indeed, it is the world that is saved. And 
then you have mhe':~ vision of the new heavens and the 
new earth. For God so loved the world that He gave 
H4::s only-begotten Son. And that is to say, that God's 
original covemant purpose with His creation is not 
abandoneEl in redemption. God does notf?imply make ' 
thebest of a bad situation, snatching a few brands 
here and there. God redeems the world. 
And we call particular persons into the fellowship 
of the Body of Christ. 

c) A Third Group of Passages that speak of Christ as 
having diedufor all" or for "every man." 
Among these I can mention first of all three-­
John 12:J2; Rom.5a18; I Cor.15:22. 
Now there are two questions that . have to be distin­
guished from one another. The ane is the question of 
the universal extent of the atonement--for whom did 
Christ die? The other question is, the question of 
universalism as such, Who are actually saved? And 
stric:;tly speaking, these three passages have refer­
ence to that second question. Namely to universalism 
as such. And the question is whether they teach a 
universalism? Is the drawing of all, in In.12:32, 
a universalistic drawing? 
Well, if the answer is affirmative, then of cO\lrse 
the atonement also has to be construed as universal 
in its extent. But if the answer is in the negative. 
That ism that somehow we escape the universal salva­
tion(I say it that way, but actually I mean it very . 
seriously). Then nothing is said, strictly speaking, 
to imply the mniversality of the atonement. Except 
that we learn from these passages that universal ex­
pressions need not be applied in a universal way . 
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That is, in terms of each man head for head, 
But now we have, and as a matter of fact, we had 
already considered two of those verses in that light 
(e.g.,Rom.5t18; I Cor.15=22). In terms of the rela­
tionship of the covenant people to the Heasvlof the 
Church. 
Now concerning In.12132 it need only be said, that 
this remark ~ o:CJrJAstisEissmade-mm &thecontext of the 
approach of certain Greeks, who want to see Jesus. 
And that may have caused our Savior to refleetton 
the ethnic universalism of the gospel. And that would 
be especially apprppriate to draw that into the fore­
ground on the occasion of. a Jewish feast. "I will 
draw all men unto .Myself. Not simply this ancient 
people, but the Greeks as well." 
Wellithen:~ beyond that you have IICor.5:14 ... 15. 
Which I spoke · ahoutat the end of the .last hour. 
And there you get the expression that "He died for 
all." And I think enough has been said to indicate 
that I think this passage teaches a particular atone­
ment. Rather than a universal atonement. But we 
might take the passage a step further, and ask why 
Paul uses universal language, which seems to confuse 
and complicate questions for us. But there is good 
reason for the universal language when we recall that 
the passage is talking, not about the extent of the 
atonement, but the intent of the atonement. That is, 
that we should not live unto ourselves but unto Christ, 
who died for us and rose again. And then vs,l? the 
man who is in Christ is a new creature. Now Paul is 
writing to the church in Corinth, to those who have 
professed faith in Jesus Christ, in the midst of a 
particularly evil situation. You are familiar with 
the character of the city of Corinth. And there you 
have a group of people who have professed faith in 
Jesus Christ. And precisely there, the Apostle Paul 
stresses that Christ did not die merely for some of 
you, but He died for all of you. And because He died 
for all of you you live. And therefore none of you 
have an excuse for loose living. But you are all to 
be new creatures in Jesus Christ. You are to be, every­
one of you, what Christ has made you to be by virtue 
of His death and resurrection. He died for all--and 
therefore none of us is is excused from participa­
tion in the process of sanctification. And it is 
sanctification that is the burden of the message. 
And sanctification is, to be sure, pre-eminently the 
gift of God. But precisely because of that gift we 
are to work oat our salvation in fear and in tremb­
ling. And therefore what is the foundation on which 
that work is carried on. It gives it its dynamic. 
And Paul says it is Jesus death far all of us. 
I Tim.2:6 "Who gave Himself as a ransom for all, the 
testimony to which was borne in the proper time." 
And that pas.sage !h§ significant because the language 
of redemption is used-- 4Vil~ V,.!~V GTtf-fl ntV]WIJ ,"2i>~ran­
som for all." And also universal expression appears 
in vss ,1 & 4 I for all men," "desires all men to be 
saved, , • ," And in the light of those verses 
e~pecially vs. 2 i "prayer for all men: kin,gs ...and t~ose 
WHo are in high palces." where you have re!-erenc 
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to certain classes of men. Exegetes will often pro­
ceed to interpret thie pas'sage as havtnga' reference 
to all classes of men.He gave Himself a ranson for' 
all classes of men: for kings, and those in author­
ity, and other classes as well. And that is a pos­
sible interpretation. Perfectly legitimate theologi­
cally, if we may pass judgement on the Word of God 
frommhe- point of view of our theological position. 
But weare .not compelled to see a universal atone­
ment there, from that point of view. 
But I think there are other ways in which this pas­
sage can be understood. When vs.6 says "He is a ran­
somfor all," I am more inclined to see that distri­
butively. Because of the way in which the Apostle 
speaks earlier of prayer that is to be made foreaCili 
man. And that God desires each man to be saved, vs.4. 
It seems to .me to be not simply that we pray for 
classes of people, or that there is a desire for 
certain classes to be saved, or that all classes be 
saved. But we have to see a certain universalism 
there, with reference to particular persons. And then, 
"He is a ransom for all"-- does that mean then a 'uni­
versalatpnement? Well, not necessarily. God desires 
all men ' to be saved. And as Savior He .,!is:s a:ts'tl 'the 
Mediator in the person 'o:f the man, Jesus Christ. 
For there is one God and one mediator, between God 
andi man, the man Shrist .Jesus • Who is a ransom::::1f'or 
all. That is to say, this one andonlymed.iat1!>J; is 
a mediator :for all. There are not some who need Je­
sus, and some who need another mediator. No, there 
is one mediator. And this is a mediator for all. 
That is, in the sense, the only way that a man can 
be saved is through this one mediator. And in that 
sense He is a ransom for . all. Nottha,t all are re­
deemed, that is not the point. Not tp:at the effi­
cacious atonement has relevance to each and every 
man, resulting in a universalism. But the point is, 
that whoever is redeemed is redeemed by this one. 
In other wordS, what is the force that you attach 
to that word flfor?" Well, if you say that that tlfor" 
is the equivalent of "in the place of," efficaciously 
in the place of, then you see, the text would dis~ 
prove the definite atonement. 
But it is not necessary to understand the "for" in 
that way, But it has to be understood in the con­
text of what is said about the "one mediator" who is 
"a ransom for all." Not for the immediate circle 
of the disciples(I In.2s2), but for all men. Not for 
the Jews only, but a ransom for all. Now that seems 
to me to be a little bit more satisfactory than to 
see a reference to all classes of men, that Calvin 
proceeds in that direction. Not that I have any the­
ological objection to that, but I thihk that this 
other approach does a little bit fuller justice to 
the passage. 
Then in that connection I Tim.4:10 "For to this end 
do we hope and strive because we have llur hope set 
on the living God. Who is the Savior of all men, espe­
cially those who believe." And here it is not the 
atonement that is in view, but what is told is that 
Jesus is the Savior of all men." And that gets us 
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into the questmon of Universalism. I take the pas­
sage up because it is quite often associated with 
I Tim.2c6. But you notice in .this passage that a 
distinction is brought up between the way in which 
God is the Savior of all, and the way in which He 
is the Savior of believers. He is not the Savior of 
all in the high sense in which He is the Savior of 
believers. And therefore we have to conclude that 
the verse specific'ally rejects universalism. Because 
that which distinguishes the believers as believers 
is faith. And .if na~ a!tlnhave.a1a.i~hi:then not all are 
saved. Becausef'aith is the way of aaltvation . And 
so the question is, in what sense is God the Savior 
of all, a sense that falls short of aai:.ual salva­
tion. And in the interpretation of this passage, 
every interpret. r goes beyond the specific langu­
age of the teart to answer this question. And so lin 
the course of exegesis of the passage, a number of 
alternatives have been af'fered. In keeping with one 
approach to cgapter 2, verse 6 it can be said that 
God is the Savior chf all classes of men. Or it can 
be argued as some do, that the salvation which is . 
in view here, . is tmbedetermined by the circum­
stances in which it is found. And that it me.ad not 
mean anything more bere than that Dod is the Pre­
server pf all men. Acts 17J25 God gives to .all life 
and breath. Thus, God is the Preserver 01 all, espe­
cially them that believe. That is possible . 
Or you could againfolloiN the line that I suggested 
to you in I Tim.2s3:"4. "God is the Savior of all menU 
as a shortened form of the expression "God our Sav­
ior, Who desires all men to be saved." He is the 
Savior for all, in that He is the only Savior. And 
He invites all men. Analogous to the expression in 
vs.6, He is a ransommff:ilTJ:'alll He is a Savior for all . 
The Savior for all. That is, if they are to be saved 
at all, it must be through Him. But as a matter of 
fact He redeems those who have faith in Him. 
So in any case, however you peeceed with that. I do 
not think that there is any necessity to find here 
a denial of the definite atonement. 
Heb.2:9 also comes up for consideration . J. Murray 
also deals with this in Redemption Accomplisged and 
Applied. He also deals with many of the above texts. 
SomI will just refer you to th*t discussion. 
And then we have two other texts I want to comment 
on--Rom.14,15 and II Peter 211 . 
Rom.14s15 says "Do not destroy him, with your food, 
for whom Christ died." The question here arises from 
the fact of the contemplation of the destruction, 
and you would have to think of eternal destruction, 
of' one for whom Christ has died. And so the conclu­
sion is drawn that some ~chtlwhomd(Jhrist died will be 
destroyed. And if that is the case, He can be thought 
of as having died for all men. Although, in point of 
fact,only some are saved. 
Well, there are at least two different ways in which 
you can approacij this text,Hmaa.ddition to the one 
that I just mentioned. 
J. Murray took the approach that was something like 
this. It is not actually said that the weak believer 



213 

actually perishes. The exhortation is ,not destroy, 
with your food, him for whom Christ died. But it is 
not actually said that that one perishes. No~ is 
it said that eating the food offered to the weak b 
believer, that he wppld be destroyed. Simply the 
point is, that it is not that one eating that would 
result in his damnation. But the point is tht!1t by 
offering this man food, you are setting him on a 
course" the ultimate end of which, if carried through 
consistently, would be his destruction. You are 
encouraging him in the direction of his destruc­
tion. And then the exhortation is that we are not 
to undo, or seek to undo, what Christ has done for 
him. Weare not to tear down or destroy the work 
of God. We are not to, Jesus has died for him,He 
has red~emed hiI)l, why should we encourage this man 
on a course which would undo what Jesus has ' dOne;}0 
Without , the implication that that can actually :be 
effected. That is one approach. ' " 
Another approach is to vi~ this brother as one 
for whom Christ ' died. ,thinking in terms, not of eter­
nal election, but thinking in terms of his profession 
of faith. He professes faith in Christ, he claims 
J~su$bas his Savior. Similar to John 8:.30 tells us 
that Jesus, in speaking with the Jews,ther,e were 
many who believed on Him. Now that word "believe" 
is full, of redemptive significance. And weqave to 
say that believers ultimately will be saved. And yet 
in thatvpassage it is quite clear that ,those belie­
vers, those Jews that believe, end up denying Jesus, 
Nevertheless they are called believers by virtue 
of their profession of faith. So also, by virtue of 
profession, by relationship to the Church and so 
fqrth, you have a brother spoken of aS' ,one for ;whom 
Christ died. And then we are exhorted "to destrqy 
that on~. That is, lead him to apostacy by our ,eating. 

5-8-81 
This approach becomes even more imperative in II 
Peter 2:1 Uthere will also be false teachers among 
you, who will secretly introduce destructive here!':3 
sies, evah denying the Master who bought them, ' •••• " 
That is ... -what is contemplated here, is that these 
people. , false teachers, are denying the sovereign 
Lord that bought them.h~~ithr;5 = the Master. Surely 
that is Christ. "Buying" it would be hard to de,prive 
the word of its redemptive significance(cp.ICor.7:2.3; 
Rom.5;9; Rev.1.3:.3-4). : 
We have :a situation contemplated, in terms of which, 
those wJ:lo have been bought by the Lord. And, we spoke 
o~ redeI)lption, that buying as a part of the atone­
ment, that they . deny the Lord that bought them. 
Nqw the+e are various ways in which this text ~s ap~ 
proached. Some say it is only ihcj;heir own estima­
tion that they are bought. They represent themselves 
as bought, it is according to their own analysis of 
tHe situation that they are bought. Buttthey are in­
consistent with their own testimony, with their own 
affirmation. They are denying indeed what they affirm 
to be true theoretically. This is an attempt to cor­
relate the passage with Definite Atonement. A some-
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what artificial construction placed on the text, 
in order to achieve that end. ' 
I am more inclined to the view of J. Murray at this 
point. He said that--
i) We simply have to reckon with the fact that there 

is Apostacy. And if there is such a thing as apos­
tacy from the Faith, then it is not unreasonable 
to think that that is what is described here. 
They will introduce destructive heresies. And 
they will lead some people astray, and they will 
apostacize from the Faith. ' 

2) Other passages of Scripture describe a similar 
phenomenon. But in less spectacular terms. E.g." 
Matt.1] the Parable of the Seed on Four Soils. 

, As dealt with in preaching, and you try to rec­
kon with it from the point of view of the defi­
nitiveness and efficacy of the atonement, you 
are sometimes inclined to reduce the number of 

, seeds from 4 to 2,1 the good and the bad. The dif­
ference among the rri:f:f'e'rent kinds of seed that 
do not do what they are supposed to do is blurred 
in terms Qf that basic distinction. Well,of 
course, such a distinction between good ahd bad 
is perfectly legitimate, from a certain point of 
view. " 
And yet, that is not the way the Parable is writ­
ten. It is not written in terms of two kinds, it 
is written in terms of four kinds. So we have to 
appreciate positively, what our Lord is saying 
to us. When He says there are these different , 
kinds of seeds. And is not the way our Lord ex­
pounded that parable very helpful ,to us fun under­
standing precisely what we encounter in our exper­
ience. It is so true to life. There are' some peo­
ple whom the seed bounces off of. They are like 
••• it bounces off of hard ground. You have also , 
dealt with people, they get all head up, and inter­
ested, and Christianity is a wonderful thing, etc. 

' And it goes on for a month or two, or a year. And 
then everything falls flat and they go off. Others 
come to the faith. But other concerns come along 
and they choke it out. And so it corresponds so 
exactly to life. 
Well, what you are told in the Parable, what you 
are given, is not a problem, in terms of the doc­
trine of the Definite Atonement. But you have to 
see that text as addreSSing itself to a different 
issue. Or look at the phenomena from a different 
point of view. Not in order to contradict what 
must be said about God's election, and what flows 
from that election, in terms of the definitiveness 
of the work of Christ. But a parable which takes 
acoount of the phenomenon of aposj;acy~ ;;,That is, 
as we look at it, as we see it, there is an; apos­
tacy from the faith. It is not to say that God's 
electing purpose is undone or destroyed. It is 
ndt to say that Christ's work on the Cross is = 

ineffectual. But we would have to revise our under­
standing of this partioular person. And while he 
was enthusiastic about the Faith we might say to 
him,"Christ has died for you." But when he apos­
tacizes, we can no longer speak that way. 



215 
Well, . it is not that the atonement ceased to be 
"&lfI'~ee'tual. But ourdiscarnment . of .what is the 
clase, has to be revised, as we see the circum­
stances change. 

Heb.10:29 "How much severer punishment do you 
think he will deserve who has trampled under foot 
the Son of God, and has regarded as unclean the 
blood of the covemant by which he was sanctified, 
and has insulted the Spirit of grace?" There is 
a sanctifying influence which is exerted by the 
blood o·f~esus Christ. And yet, the person sanc­
ified, may not, as we say, in the final sense ' of 
the wo~d, b~ a genuine believer. 
Now again I say, in a certain point of view, texts 
like II Peter 2,1 and . Ma.tmhew~_1J create problems 
for us when we look at them from the point of view 
of the ,doctrine of the Definite Atonement. S 

And yet, think :Dust how much more severe th~ prob­
lem would be for us if we did not have passages 
of this kind, and yet encountered, in experience, 
what we also encounter in experience. People who 
profess the Faith, they show every sign of being 
converted. And then they depart from the Faith. 
That would be a total disaster for us. If we were 
not, in terms of what the Scripture says about 
the definitiveness and efficacy of the Atonement, 
if we were not prepared for that, by what texts, 
of this kind, say to us. ' 

c: '") 
So we do not see them, at least I do not see them, 
as destructive of the doctrine of the Definite Atone­
ment. But, and I do not see them, as sort of embar­
assments to the truth. Which have to be kept secret. 
But they make a positive contribution to our under­
standing of the Faith. And the phenomena that we 

. encounter. 
2. The Intercessory Work of Christ. 

Cf., J. Murray "The Heavenly High Priesthood," Collected 
Writings,I. An emfunently worthwhile essay. 
He speaks, first of all, of the intercessory work of Christ 
in the narrow sense. That is, that the Son, in His exal te,d 
state, makes petition to the Father on our behalf. And that 
is not a novum in His ministry. The work of Atonement, the 
death of Jesus Christ, that is once for all, finisheq in His 
earthly ministry. But that is not the end of the Priestly Of­
fice. But the Priestly Office continues in His exalted state. 
And we see that in His intercession for us, He intercedes £or 
us on our behalf. And that intercession can perhaps be under­
stood, as Murray suggests, in terms of the petitions which 
the Son makes for us, even during the course of His earthly 
life. When He prays for His disciples, and asks the Father 
to keep them, to preserve them. Petitions which are not irre­
levant for our needs even now. As the Son is seated at the 
right hand of the Father, so there is that intercessory work, 
in the strict sense of the word. And historically in theology 
W"ecuse the word to refer to that heavenly priestly ministry 
of Christ. . 
But there is more to it than jUf.'it petition, in the sense of 
prayer. There is also the appeir~nce of Jesus Christ in the 
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presence of God the Father on our behalf. He is the Para­
clete, the advocate with the Father. ·Cf., I John 2: l"My lit­
tle children, lam writing these things to you that you may 
no.t sin. And if. anyone sins, we have an advocate with the .· 
Fat~er, Jesus Christ the righteous." We are, in ch.1, apprr' · 
pralsed of the fact that we sin. We are cleansed from our 
sin, to be sure. But nevertheless, if we do sin we are not 
te despair. Because we have an advocate wilth the Father. .. 
One who pleads our case. In view of our guilt He pleads our 
case. And He pleads it on the basis of the work which He has 
done for us. And so we see the Son, not simply interceding, 
as i.f were, in words. But also pleading our case as our advo­
cate in the ·presence of the Judge. 
And then, Murray goes on to speak about the "Sympathy of the 
Lord," Having been tempted as we are, He is able to help those 
Who are tempted. And . so we have that sympathy extended to us 
from the throne of grace. A source of great comfort to us, . 
to realize that the temptations that we are overtaken by, and 
the problems into which we fall, the difficulties. ·They are 
not strange to Jesus Christ. There is nothing human, in a 
sense, that is alien to Him. Because He has been tempted as 
we are and yet without sin. And so we have the continuing 
priestly ministry of Christ. 

,Just as we have the continuing Prophetic ministry of Christ. 
Christ continues to give us His Holy Spirit, to lead us into 
all truth. "Many things I have yet to tell you, but you can 
not bear them now. But when the Spirit comes He will lead you 
into all truth." The Spirit who is sent from the Father and 
the Son. And so, Jesus carries on His prophetic ministry. , 
But He alsoccarries on, with the above two, His Kingly Minis- . 
11ry. Traditionally, not much has been done with this area (, . 
Jthough it has been 12 years since he taught this, but it has 
probably been generally true). Because in N. T. Biblical The-

_ ology we take up the Kingly Office of Christ under the . rub­
ric of the Kingdom of God. And so there is no need to dwell 
on it extensively. Jesus appeared on the earth as a King, the 
Son of David, the Son of God. And He was the fulfillment of: 
that prophecy. He was the fulfillment of the covenant made · 
with David. And as He ascends to the right hand of the Father, 
He rules over all. And so His Kingly Office continues. 
And so you see how appropriate that the exercises of those _ 
three offices be carried on by Jesus Christ. Who continues 
to be incarnate. And who will again, at the end of the age, 
return to judge the living and the dead. 

FINIS 
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