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THE COURSE

Following upon & previous study of the creation and fall of man and
the doctrine of sin; 5T 213, Doctrime of Christ, takes up the doctrime of
redemption, or soteriology, focussing upon the person &end work of Chriast,
the Hediator of the new covenant. The course begins with a consideratiom
of the various ways of construing the plan of salvation that have emerged in
the history of doctrine; followed by & discussion of the order of the divine
decrees in Calwinism. At this point the Beformed doctrimes of election and
raprobation are taken up.

The outworking of the plan of redemption is covenantal in structure,
and so consideration is given both to the intertrinitarian counsel of salwva-
tion and the covenant of grace with emphasis on the unity of the covenant
in distinction fromn the dispensationalist positionm.

Christ is the Mediator of the Wew Covenant. First, the person of
Christ is studied (his incarnation, theanthropic constitution, and sinless-
nass), followed by his work in terms of the threefold office of prophet, priest,
and king. Chrisctology is concluded with reflection on the successive atates
of humiliation and exaltation in the experience of the Mediator. The ground-
work is thus laid for an understanding of the application of redemption by
the Holy Spirit in the next course of the theological cerriculum.

Prerequisites for enrollment in this course are OT 012 and WT 013
or the equivalent. Btudents who have not attained this lewvel of competence
in the original lanpuasges of Scripture are not permitted to register.

ASSTGHNMENTS

The following books or parts thereof are assigned for careful reading
and study: s
Hodge, Charles. SYSTEMATIC THEOLOGY, Vel. II. 1871; rpt. Grand Rapida:
Eerdnans, 1972. Pp. 354-638 (Part ILl, Chapters II-XIII}.
i -"_"'r
Bavinck, Herman. OUR REASOMABLE FAITH, trans. Henry Zylstra. 19563 rpt.
Grand Rapids: Baker, 1977. Pp. 260-385 (Chapters EIV-EVIIL).

| .n:Eicld, Benjamin B. THE FLAN OF SALVATION, new rev. ed. Grand Rapids:
Eerdnans, 1935.

-
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JurTay, John. THE COVEHANT OF GRACE. London: Tyndale, 1954. 54

ﬁfl?iﬂ. John. INSTITUTES OF THE CHRISTIAN RELIGION. Book III, Chapters
=24, §!o0-Th

Jbid. Book II, Chapters 9-11. H73-&/

Mirray, John. BEDEMPTION ACCOMPLISHED AND APPLIED. 1955; rpt. Grand
Rapidst Eerdmans, 1975. Pp. 9-78 (Part I).
=
The readings in Hodge and Bavinck are comprehensive in character and
are best completed if the particular chapters are resd inm conjunction with
the corresponding lecture materials. The remaining sssipgoments are listed

in the recomended order for their completion. Warfield should be read at
the ocutset.

The translation of Calvin's INSTITUTES by Ford Lewis Battles is recom-
meénded but other translations, especially Beveridge, are also acceptable.

In additien to the reading assigmments; students are required to fa-
miliarize themgelves with the following sections of the Westminster standards:
Confession of Faith, Chapters VII, VILI; Larger Catechism, Q. and A. 30-536;
and Shorter Catechism; Q. and A. 20-28B.

LECTURES

The clase sessions will be conducted in the main with lectures by the
instructor. BStudents should feel free;, however; to raise questions during
the course of the lectures. At the discretion of the instructor, guestions
peripheral to the topic at hand or questions of limited wvalue for the class
asg a whole may be postponed for consideration im private consultation.

Students may confer with the instructor in Montgomery Library, second
floor, study Ho. 2, preferably during the hours posted, and where possible,
after arranging for an appointment beforehand.

Since the classroom work is an integral part of the course, students
ghould assume responsibility to be consistent in attendance.
EXAMINATIONS
The final grade for the course will be based on two written tests,

a mid-tem and & final examination. The mid-temm will be given approximately
halfway through the course during a class hour; and will cover the lecture

material to the date of the test together with related readings to be specified.

The precise date of the mid-term will be announced at least two weeks in ad-
vance. The final examination will be a two-hour, comprehensive test, covering
all the lecture material and asaigned reading in the course.

On both testa students are pemmitted the use of the 0ld Testament
in Hebrew and the Wew Testament in Greek; without comsultation of cross ref-
erencea, marginal notes, concordances, or other helps.

pol
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Students whose native language is other than English may use up to
an additional half hour to complete the final exasmination.

For the good order of the conduct of the course, students are expected
to take the examination on the day and hour when they are scheduled. In order
to Ffacilitate this, studente who are gainfully employed should seek to make
the necesaary arrangsments with their employvers well in advance of the exam-
ination datea. The final examination schedule usually appears midway through

the semeater. Ordinarily special arrangements for taking examinations will
be made only for reasons of i1ll health.

Unexcused absence from the final exsmination will result in a failure
in the course. In any case of failure, arrangements can be made for taking
the final exsmination a secomd time.

The final examination counts for approximately two—thirds of the course
grade except that the final exsmination must be sustained in order to pass
the course.

COURSE OUTLINE

I. The Plan of Salwatiom i'wfid (drey

- ;
- J—"F-":'l T & I|'1||.r

/& r‘i Bagic Conceptions im the History of Theology
L Illu The Order of the Divine Decrees
g ri:h Election and Reprobation
II. Covenant Hesp 37977 Saving 1477
A. The Intertrinitarian Counsel of Salvatien
B. The Covenant of Grace
III. The Person of Christ fiasy, §1F-uwry Hneed 2P -]
IV. The Offices of Christ feidd 318 7F fnmept3e3-2g
A. The Mediaterial Work of Chr 13t""-‘1-'* T |
B. The Prophetic Dffice Teep vii-&¥
C. The Prieskly OEfice /isem wis iy
1. Atonement e yre 04 )

2. Intercession i, <ol-"F

D. The Kingly Office wsg 776 &

V. The States of Christ L. _¢-!0 da.ls
A. Humiliation

B. Exaltation
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COURSE DUTLIHE P 2 ?

General introduction,
I. The Plan of Salvatinn.FiT-

A, The Tdea of & Plan of Salvation, .

=~

T, There ie & plan of salvation,ii
a, There is galvation
b, Salvation is the work of God . ;
¢, There ig & complexity to that work of salvation
2, That plan eof salvation is an eternal plan of salvation, (7!
a8, God and His plan are supra-temporal
b, Order of the Divine Decrees
e, Is it presumptucus to talk of an ..
order of the Divine Decrees?
3. Biblical Allusions te the Plan of Salvation.®
a, IT Timothy 1:9-10
b. Ephesians 3:8-11
e, Ephegians 1:10
d. The distinetion between biblical and
theological concerns
L. Terminolegy. . .
a. Plan of EBalvation/Order of the Divina Decrees
B, Order of the Divine Decrees/Ordo Salutis
Basic Coneceptions of the Plan of BEalvation in

the Historvy of Theolo

1, Autosoteriem=--Theosoterism:Who is the author of salvation? /
a, Pelagianism w8, Augustinianism
b, Semi-Pelagianiam
o, Semi-Semi-Pelagianism (cp. Roman Catholicism)
d, Pelagianizing tendencies, elements and syrncretism
2, Bacerdotelism--EvangelicalismiHow does God save?
8, Mediately through instrumentalities: or, Immedigtely
directly on the Heart?
E. The main peint of SacerdotalismiGod wills the salva-
tion of all men by an antecedent and conditional will,
¢, Three problems:
1} There is a loss of personal contact between God
and the sinner tecause of the intervention of
the Church,
2) A rich stream of MNysticism arises in reaction
to rituslism
3) The operations of grace are now subjected to the
contrel of man,
3. Universalism--Particularism (// |
&, The distingulshing features of Universalism.
1) Thesissthat in the saving operations of God, He
works egually on behalf of all men and in all men.
2) Three types of Universalism,(acc. to Warfield),
a) Remonstrant-Arminianism(Classical):corresponds
to semi-Felagianism.
E)] Weslevan-Arminianismicorresponds to semi-semi-
Felaglanism,
2] ILutherani=sm
B, The pattern in Evangelical TLutheranism
1) God in His general benevolénce willes and intends
the salvation of all men.
Z) To effect this, God sends His Son to make satis-
faction for the sina of sll men,



(4, Particularism=shift to nex

.

d.
e,

2

3} God purposes to give all men the means of salvation.
k) God predestinates all to salvation whom He sees
will repent and believe,
) Hesisting or ng; rﬁaisting 1z the key to why all
are not saved the means working ex opere operato
6) The Spirit worke per verbum, thrnggﬁ_fﬁe Word,
Remonstrant-Arminianism(I7th-century, Netherlands),
Cf., Hodge II:1327ff for summary,
Wesleyan-Arminianism.

Another Dimension.
God's covenantal ways and His covenant people,
ajor tﬂpiﬂ-—"ﬂ".?

C. Calvinism and the Order of the Divine Decrees,
1. The distingulshing features of Particulariem, </ J

a.

G,
.
d.

In contragt to Universalism: GOD is the One who makes
men to differ,

When God operates to save a person He saves!l

This operation is in accordance with God's decree.
The difference among Particularists is whether the
decree of Election is before or after the decrea to
permlt the Pall. E.g., Supra- or Infralapsarianism,

Supralapsarianism and Infralapsarianism, ('~

a.

The differences between them:

1) Supra- order: Election, decree toc Create, decree to
Permit the Fall, decree to Send Christ to make
atonement for the Elect, decree to Send the Spirit
to apply the things of Christ to the Elect.

2) Infra- order: decree to Create, decree to Permit
the Fall, decree to Elect, decres to Send Christ,
decree to Send the Spirit.

. The =imlilarities betwesn them:

1} Both are willing to say that, in Cod, strictly
speaking, there is no order or succession of dec-
reaz, God has a single decree or purpose,

2] For both, election as a decree precedes the Fall ss
a fact of History. Thus, all are Supralapsarians,

3. Bupralapsarianism, //s]
a, Controlling Idea: God is all glorious in His being

and attributes., Among these attrikbutes areiMercy and

Justice, Cod determines to reveal the glory of His

mercy in the salvation of the Elect. He determines to

reveal the glory of His justice in the condemnation
of the Reprobate,

Justice=retributive justice, punishing those deser-

ving of punishment.

A Fundamental Objection:flen are contemplated as wor-

thy of condemnation and death even before the decree

to permit the Falll Thus it is without reference to
demerit. Makes Reprobation whelly arbitrary.

1) This is not the characteristic representation of
Supra- bty Supralapsarians, Cf. Beza's chart--"God's
decree of reprobation:to reject those to be damned
by thelr own fault,

2) For the Supra-, Predestinetion and Reprobation com-
prehend the Creation and the Fall. A House w/Rooms,

3) For the Infra-, there iz 2 House(Creation), to
which are added various sdditions,
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Discrimination apart from Kerit or Demerit.

1) A variation on the order of decrees in Supra-;
Election, Creation, Fall, Reprobation, send Christ,
gend the Spirit,

2) But, election becomes "unto favor" and subse-
%u??tly "unto salvation™ on the background eof the

L .

3) Correlatively, there is a non-election which be-
comes Reprobation.

4) Therefore, discrimination finds ite ground not
in differences which exist in men, but in the
good pleasure of God.

4, Infralapsarianism, /¢

a, The Controlling Idea:the purpose of God's works ad

extra is the revelation of Hie glory. But this final

purpoge ig not transformed into a principle from

which deductions can be made,

1) The supralapsarian appeals to Ps,115:13;Prov.16:4;
Isa,10:15;45:9; Jere,18:6; Matt.20:15; Rom.9:7,
19-21 W

2} The infralapsarian agrees with texts but also wants
to follow the Seriptural language used concerning

Election.

3) The Supra- has Teleolegy in the foreground.
The Infra- has History in the foreground.

The Sceriptural Pattern,

i) Ephesians 1:4 election is in Christ, "Christ" is a
messianic, soteric name, Therefore election is
directly related to salvation from sin,

2) Romans B:29 predestinated to be conformed to the
lmage of Christ, Conformity to the image is redemp-
tive., Redemption presupposes sin and evil. Thus
predestination is from sin unto conformity to Christ.

3} Ephesians 1:5 predestined unto adoption as sons,
Ditio

. Bonfassional Pattern,

1) Cp., Hodge ITt317ff on WCF IIlct5-7. Also cf, WSC,

Q-'ﬁ'- J!‘- IE_EI:I
2) Cancnes of Dordt, First Head of Doctrine, sections

gix and ten.

Significance of the Difference btetween Supralapsarianism

and Infralapsarianism, (11) : :
a., Supralapsarianism has the teleoclogical aspect in view,

k.,

[+

a,

It emphasizes the unity of the Decree. It can or may
lead to 2 kind of fataliem,

Infralapsarianiem has the causal(Bavineck) aspect in
view, The decrees manifest the unity and alse the
diversity of Ged's working, the seriouenese of his-
torical sequence.

Tha Creation and the Fall are not meraly steps to >
achliave a purpose. Creation has meanlng and purpose in
itself, The Fall is retrogression not progress,

Man had a2 purpose and tesk prior to the Fall, Life
had purpose,

6, Amyrauldianism.

=3

Controlling Idea:

1) Order of the decrees--Creation, Fall, Send Christ
o make full atenement for zll, Election, Send
Spirit to apply salvation,

Alzo termed Post-Redemptioniem, Hypothetical Uni-
versalism.,
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2) Particularistic as to Election and the Application

of Redemption, but not =28 to the Atonement,
B, Criticism,

1) How can one differentiate between an absolute and
& hypothetical intention?

2) The main problem i= the universalizing of the
atonement.

D. The Doctrine of Election. g+
. Methodological Considerationsd ',
8. Election related to the doctrine of God,

1) Some do deal with the doctrine of election when
they deal with the doctrine of God, Cf. Bavinck,
Berkhof, WCF II and III, tefore guinp on to IV, V,

2) Advantagest
a) Decrees are prior to histery.

b} Points out the determinate and unchangeable
character of God's purpose,
3) Disadvantage: may lead to a fertalistic misunder-
standing,
Thus, the other way to do it is...
b. Election related to the Plan of Salvation.
1) Advantageireveals that,.,
a} salvation dees not ariss from man, and
t) salvation has its origin with God and His
eternal purpose,
e) eongenial to Infralapsarianism
2} Reflects the pattern of Seripture itself, the
concern with salvation, not the decrees; as such,
in an abstract or academic sernse.
2, Confessional Affirmations,/ Wi ok H1L
a, God has foreordained wh&tsnﬂver comes to pass; sec.l.
b. The contingency of secondary causes 18 not destroyed
but rather established,
¢, The decree 1= not based on the foresight of history,
gec,II,
d, Some men and angels are predestinated unte life and
others are predestinated unto death, sec.III.
@, There is a fixed number of Elect and Reprobate, sec,IV.
f, Election unte Life is Eternal, sec,V,
g. The means by which election ls realized, sec,VI.
h, Those whom God doez not elect are ordained to wrath'
and condemnation, =ec,VII,
i, The doctrine of election is te bte handled with care,
gee ,VIII,
j. God has chosen a people for His possession, Helidel-
herg Catechism, Q. and A, 54,
3, Election is of a People,: -
a, The Ecriptural Representation.
Deut,7:16; I Peter 2:9,
b. That election is realized in history
¢, It is an Eternal Election.
It is Ernuﬂded in: 1) the love of God, Jer,31:13; Deut.
7:8; I JIn.%48,16; 2) @od's oath-keeping, Neh.9:7.
L, Election is of Teranra {7
a, The distinction between Theocratic and Soterie Election.
1) Theocratic: an election unto priviledge and stand-
ing, It is mutatle, Not unto salvation,
2) Soteric: an election unto salvation. Immutable,



3) The 1iabiliiies of this diletinotion,
a) Wi is alection, =y definition, putekle in ths
cegs of a netiony e=d inputeble in the caege of

parsonar?h
) The distinction Ystwser ©,T. &nd E.T, car't ts
concelived of as dealing srith Izrsel corporaiely
and dasling with telievers ind ividuslistically,
&)} Tust zrant that Theocrstie Electlon is saterie,
gnd, that Soteric Zleciion is theooratic.

E. The Scriptural Representatior,
Leut,?s Hom,E:129-30p Eph.l:4-53 Cal,1:15) II Johng;

Luka lﬂ:Eu :hiL,"Et T“v j:qt Aote Z24Lb1;513:4B; mitus

c T
his passzge, splritual tlessinx is pre-
of, 1:3;2:8; Col,.3:1,3.

=sinba ara Glassings which flow

E

4, In terms of
gent tlessirng.

|+

. Those spirltual b

from Elesctiax=, CF,

g, rradastlratlorn flo*' Jvan tha lova of Jod, Gf.l:l-%
d, Elasction is in Chrimt{ekple~) Cf, 1:3,6,7,10,13.

Romane B:20-3C, 1)
=2, ThE_A:uiniaz_uﬁne*ahannigg: Fgrslkiowledge in the
Eﬂ:&g_gf Topenlobdas f—,
1} Vet T;FErrp-— *to know teforshand, in advance,”
E; uanpure Hote D6:8; 11 Peater F:17 for confirmation.
) Bven if granted 1t nust e a2 disitinctive foreknow-
ledga. dus to the predesilnatlon and omniscience
of GCod,
L} Commor answer is that 1t is foresight of faith end
persaversnce thereln,
L. en 1f 1t is foresight of fzish it J¢ ipadequefs,
without 1ts propclams
g “"here doss Taith come Ifrom, wiat is its originft
Faith is the gift of Cod--John 3:13-8;6:44 L5 56

-

1
2

Eph.2:%9¢ Fhil,1l129.
3} Thus fGrEElb"t of fait‘ presuppeses ln itself an
electing fh*ﬁﬂﬂ:, dlhﬂ“lmlrﬂtlﬂﬁ purposa,

- .

sy =

:J .
1) Fivderw -— points cayond a bers cagnltinn.
2) > ;—— sf, 7&,1181 Jer.1:5; Mosea 13:5;Amos 312,
3) The ldeas of love, 4nr;n“aw_¢i@e and election ars
cloeely %tied together and Trouznt To the fore,
Cp, e+t 7323 1 John 321,
§) Forskinow vwirtuslly eguales slecetlen. CP,Rom.11:2,5,
5) Tharefeors Rom,Z:29 meenss Cod foreknowes those whorm
e zats Eis love uporn from sternity,
5) Cenpare with Eph,idd,5 “J.;__¢,5"Lu in love."ilso
oEut, Tk
d, Predesilnation sonditlons Celiing and Faith,
1} God 18 the one wno predestines, calle, justiriess
pnd glorifles,
E:i T'li'.l""‘l.lJllJ.l.-r_E lE :i:-—: ER
9] Tg Lnsert prevision of falth mekes Jod passive,
"hus desbroyicg ths pervaslve aspphasis on the di-

R, S —
Fills -"-"'---:-E—"' La



7. The Preaching of

&

Paikh is the epproprlzte resporse to calling, &nd
followe 1t,

£} Balling is of Sad, Vs.23 tha purposs of Ged,
5)Vs,29 dafines this purpose in termes of Foreknow-
ladge end Pradestinetion.

Blectiorn. 12}

k)

Textsr pre-eminent are Eph.l &nd Fom.Z. Also,

1att, 113

25-27y John 6330-50:10429¢15:1631718) Aots 13148; Fom.9)
Gel,1115-15¢; I Thess.1:12-4; II Thessg,2:13-1L; I Feter 1l:2,

Election is so emphiasized =o ee to remind us that Sglva-

tion doss not
and appliss it al1],
8.

E.

1. Pretarit

The Doctrine of Reprobstlon

-

origirate with but with God. He works

f‘rum--%r_&éiﬁff to end,

Errores

1; Sirrere uss it s man excuse Tor indiffererce,

2) Freachers sre rEIEEctanﬁ to importunée Elrnars

ta repent and belleve,

12 Or, they present Elactlon as an objactive doctrine,

F, Zreacking, to be Reformed, must arise out of, te
molded and structurad by, the doctrlne of Election,

Conclusion=z %o be drawni

1) Mot %o be lookirs for marks to show ¥you ere slect,

2) Election is of Crace, rot of Works,

3} Therefors forsake self ard cling to CGod, who, iIn
Hie kindness, has a people for Fls own possecsion.

4} J. Deans is wrong, the Reforned doctrine of Elec-

tiorn ie rot Patelisn.

Election 16 Good Fews, Of. Remens 11133-3£,

Ir”*' z#s

on end Free-Demnetion, fye)

Introductory zoansnts on the renewal of the dispus-

sfor of Reprobation,

n 1985 £ rravenenf{officiel ok jecti

+ Ngproserion es fornulated i
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E 2r absolute act, 1t presupposes un-

g worrelate, unbeliefl is a conssguencse of Aep-
rotation.

) In Pre-Dammgtion God acts justly because He con-




2.

3-

Cw

%enn-_%g opg but the sinner whe le worthy of can-
s e tion,

£} Zrar 15 cerncestilon with Preveriticr, 4hare Is =
Earse oo kel Uod 1 geting as Judze, Bip is ot
Hhe gonpelling cetse of Judgement but the Just
sauSeS.

A Suprelapserian Joncepilon of Rsprebation--from

"heodors Deza,

1) Deze mlEH_r;hiEhEE botween the Crdlrarcs of Rep-
rotation and eprntaninr 1tself,

"he U-dinasce is comprehesnsive: contains sin and
the condemmation of the sinner. Reprobation it-

dalf iz grounlad ir osn e&nd Rhis sin,

Tha Jadds of Ein lies 1 mab,

It Zollows that thsz puxishmant of the Heprokate

i3 Jaut,

festnineter Cornfession of Faith III:7,

Ethnie Rapsgbotion, t4é?
#2. athnie ?_UruLahlu: ag Preterition,
1] ﬁepla:at¢u“ is the logical correlste of Eleotion,
g) G.Ves"s deaniel of *he logie,
=

L) Trues, bubt sall might be chosern and nons rejectad,
2) Seripture presernts us with the fact 11 ars not

choser, =ocme ars passdd Ly,

a) Ierasl 1e The Tlect Hatlon, in distincetien fiom

+4g other natlons nhiﬂh are passed Ly.CI.Dt.10:1K-15.

) Thé eleation of Isrmel is o 2slibtarata, Ere- -
clolhe cholcae, AID theraprobation is g deliter-
ata act, OF, DE,4el0,

Zihniec Feprobation ag Fre-Damnatlion,

1] Ir the punishment of sin there is en exercise of
goveraign, divine diseriminetion,

2} Cod not orly édiscriminates mocording to His will,
Tut He aleo hardens whom He wille,

Parsornal Repreobation , (o)

B,

FPersonal eprabauinn ag Prets {tiﬁn.

s LR I - Irr' s gf . | - [ PR i = L Lr i - 1/
14 e Tiz, 41194 La._r 44 Somn 1Ty Joln 1

Fate T:0 e 20115 Tatt 1k :E_—
Thy does Dod discriainate among hEn. Wny divide men
into Flect and Reprobate? Why riot show your justice
in the Cross ol Chrilss only end your merey in the
salvetior of nlly

Wa rust, a= Job, learn te live Ty faith and avery
ward thet proceads Trof the moulh o Cod,

rapsonal Zeprobation as Pra-Damnatlnﬂ.

of, John 51273 Tatt,.20:31-46; Mark 4:12¢4Deut.20:0
Johr 12:37-00; I Thess,.5:9) I Feter 2:8-3 I Feiur

s 0
]

T
g
2:3y Jude 4,
The Fre&chicy of Reprobation, (T}
a2, e Zieation of God is

i .qzuuﬂ le,
graael, ¢p, don.9-1l. The of, I
lom.11:7- lﬂﬁu ut.29:4),

With respect to

T &

(I T |
1
]
|‘}H

ar,10:1-11 end
} With respect to Far TSRS, SR, tom,2129=-70,
1 Z2u% we &g not know who is whol How eepn this work?
u; Wa era oo fatalists,
b e live in sovenant with the Lord Zod.
e) Ve must judge according to the professiorn and
WHik of the parsor, &rd ithet enmly.



Zlact to remn=Ein steagdfast and im-
we eaxhort the Heprolate to repent

we axhort the
movesble, And
grd balieve,

d]

2} When there is e change in the status of the
Zlect or the Revrocbate it is we who must revise
our sstimate, It is not thatl Cod's decree has
changad,
B, Uow, what must be said of Reprobation, fchanging the

things that must be changzed)

Cr. the tesis of external evidence we can conclude
+that a person is reprotate, A Deprotaie is a person
who denles the Lord Jesus Christ. He lives & life of
ratillion, indifference and inmurality.

Zut sone woern against addressing any nan as Aeprotate.
L) Tegause just ae the decree of Election is immuta-
7 Ble, just 8o &lso, the decree of Geprotation is

.. immutatle.

2} Ve have ro irsight into that decree. Therefore ws
dare not address any ona as Reprobete last we outl
off hope premgturely,

But the seme kind of reasoning would sisoc apply fo

gseying ery el ig =iect,

Jur nurno:e i presching %o those whon we have evi-

feroe for thinking they sre deprotate is not that by

this w- hope to get God 4o change Hie decres, But we
prezch becpuse we know thal the only hepe of am
prbeliever ls Jesus Chriset and Hie grace slons,

iI, o
¢
s

he Covetanl. f! .
« Tha Inter- T?iritaria: Ooungel of Selvetlon, (Fh-F
1. Clzousslon ef the Terminoclogsy &nd Dalinition of the
of Lhe Coverant,:- 7 i#
2, Zome combine the %oplc of the Covenent of Redampiion
with thet pf ths Covetant of Crace, dssigrating it
Gl Soverant o Sress.
T et [ i [ 13 r
L} The covenant ig then wviswed g8 made with Christ
i i e

gng through Him with the Zlaczt, Chyiet is
of the Covenani.

o N

27 Conception is siated Exglinltly in WLC.#31
3} Seripiture conlirmation in Rom,5:12-21; Gal, 3:15

®, Cther theslogians {Hodge, et.al.) digti I rgu iﬂh _betwaen

sne Tovanent of Hedemptlon and the Covenar o

Nfraca,

1) Tovenant of Zsdamrilen refers £0 a covenant betuas-

' 4ta Tether and the Son gnacifioell s, A ouitedl
sergament in tha £33 menso, 8 Jvﬂﬁﬁﬁ

) T &£ 5 pach vronisetn underizke certalrn rzdemptirve
pooompliEhmants

3] Ve zmecific prasopg oomprshends Y1 thls usdsy o
Soranerny, Yot the elapents rre Siicre,

2) a% lanzt two cormsraciice marties
)} prowlzss aada,
o} condlitonz ta be Tulfllle?

H‘ fhug a ?T"1“rflr; Iz mada hesipesn ths Joveanens
ol Bedemption hetwen F & 5 and tke Coverest af
crude Baltivgan God ‘apd Hig sepnla,

=i Zee st of Terminolory
1) Ity fgr Caveapsnt of Crapge--Toalys Tratlae
] = " - - " 3 -

Splutis




)

3) Diffarence betwearn ?cedug and Pactum
a) Poadis pasacts faith (fides) cheracier of the

ralation
t) Bactuyn is from pacisior, 4o tergain or cone to

BN BFTeement,

4) Tei<har are trenslatiore of Oreek tarme but
in malrtain the dlstinction betwanrn $Jdviaey + #0:e Faun

d. Expursus on usa of "CJounsel® instead of "Covensnt,”
1) Use sf "Zounsel of Peace [ factum Tadis) in °

clasaioal Reformed Theslag
E Drawn from Zeoh £:172
h u%s ap, NIV "therse wlll be a harmony tatwaan
klle tweo, "
e} Vilsate haz "coneilium pacis!
d} Context reveale it is not relevant to this
theologicel issue.

2) Better to use "Counsel”, am “"Covenant" is loaded
thenlozieslly.

3} Trnter-Trinitarian Councel of Salvetion,
Dafinition--an zrrangement among the persons of
the Trinity which lies heRind the eecomplish-
nent 2nd applicatian of redamptien in time. It
ig also, an Inter=Trinltarlan arrangament which
includes obligation and be=tovmant of promise,

2. Bitlical Warrant for the Inter-Triniteriar Councéf of

Salvztion {Covenant of Redemption), {év)

5. Ssries of passare rTelated tc the role of the Zeon,
Pg, 40:7-F (ep Heb. 10:7)s In 4434; B13B-32; 17145,
2hy Hab 1112y Phil 2:6~9 (2lso Eph 1:20=223; 5:2%-27),

bk, Serise of psesaseg related to the role of the Father

Jn 17:18-19 Som O:7 Gal 44l

¢, Seriezs of peessses related 1o thz role of fthe Holy
Spirit Jo 19:261 16173 Acte 114y 2116,17,2

B. Treatlon and Covensntlesv?)
| . 'en orested in covenant with God.me?

a, The Confassional Af{irmation
WEE iR
WOF VIIel

b, Reasane for gpeaklrns of God's relations with man
28 4 Govenant
1) Hosea Ba7

- 2) Gan 2a457
Dae of ?ahwnh In Gan 2 i distinetion from Gen-
on€. usa of '3'1‘1‘“157". e to Yoses sz author and
Tahweh hain.- Tﬂ= JﬂrE*Frf God's name,
Aleo op. uaage in Gs LU 118", Eatan dos=n't use
Yahweh Esp. op. ve. &

1% Adam is creatsd in the image of Cod,

The zelgtlonghip tatween husband and wlfe is

8 cavensnt rL'ﬂu¢DF;rl“ (ef Tal, 2:20Y, 4
salatiabahip with similerities and differances
{rubardiration), And thus the relatlian S=tween
Cad amd: man 2ould Lo sean pn g apgvanaivs,

43 Tha K,T., asccount nf Ho-Creatien
ia—cﬁaa* ar le dorne with man In coverantel relation
i} _|:|I":_

X, The Tsturs of tha Zreation uﬂvenaﬂtfiﬂ
&. Tovrsnant Jdascrites the relationship hatwesn Ood end

mar .,

3 It isga relation of urion ard c mier
C1d Ooverant cf, Tav, 25:11-17
- P LR L o . IR . e W [ —
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Paul ¢f II Cor B116
John ¢f Rev, 1:111ff and 21:3
What is true of tha Yaw Creation was also true
of the Firgt Creation,
2) Analogous or Similsr Pelationships used to des-
eribe that union and communion with Cod.
a)] That of Husband and wife Jer 3:14;31:732
Jer, 3156-10; Homea 1:2; Bph 5
t) Thaf of a Pather and son.
Adam ie szon of Cod {Ik 2,33)
Igraal a8 #on of God Hosea 11:1; DE, 1:31;8:5
Iga 5+1, Cp, Rom 9:d
Zz 16 combines marriage and sonship/daughter-
shin. In the M.T. of. II Cor 6:168; I dn %l
1} Futuslly Binding Ties
At least twor Love and Faithfulness,
Freliminary definition of Covanant: "a bond of
lovea and faithfulness between God and His people ™
a) Love~Lirst and foremost
God iz love, I Jn 4:B;14
xod leves us, of Deut 7:8-0 Mal 1:2; Rom S:8
Jn 3:14 We love Cod, of Deut £#:15-8; I Jn 4:19
t) Faithfulness — expression of love
Pa 37:13=£; Deut 7:9 Rom 313
It ig a Relatiornship with s Gommand,
Covenant relatlon iz net static but full of life ard
action., Adam placed in Garden to lsbor and work (not
to0il). Tha 9ulsass] Pandata.
Man iz to do the will of God as conscious response
to God not by instinet,
Trea of Enowledge of Goad and Evil is a constant
reminder that man must live by every word that pro-
ceads from the mouth of God,
The Covenant relation h=s a Promise
The Tree of Llfe. Symbolized the promise of llfe
we now have thru Christ. But why was life promised
to Adam? He was mede a living creaturs, inc-union
and communion with Cod,
But man could be termpted and sin because he ®aS
neither an animal livins by instinct or s robot
pre-progremmed, God Is seeking & man who is thor-
oughly and uncompronisingly committed to the will
of God.

. This covensnt relationship of union and cmmunion has

two sideg to 1%: Command and Fromise.
Otlisation/Responeitility and Grace,

There iz B warnins 28 man is called upon %o res-
nond i love and faithfulness 4o God's grace

in command and promiee., bHut it ie not & Laber
Contract, IY iz a Love Pelation. We sarve as sons,
not Tor weges, of, Ik 17:10 Tal 3:17,

C., Election and Jovenant n-m

1, Fan Yresks vovenant with Oad--the fall ints sin, 32)
g, The Tiret B8in by wkich Adem becomes a covenant-
braaiter,
1)} Tha* eir was an ant of ynbaliefs beliaved Satan,
rat God

1) Thaz 3in wee &7 =sct ol lovelessnesst cp o 16118
3} That gin wae an oot of sgparation.
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IT falth and love break down =0 do union and commun-
ion with God, Death ensued upon the breakirng of
the covenant.
b, The firet €in of the first man bhas implications for
gll mer everywhere,
Rom 5112
We, in Adam, were originally in covenant with God.
Adam Troke the vovernant and g0 did we, Ve g1l
became covenant-treakerz, DBut redemption dso takes
nlace slongs covenantal lines,
¢, Gopd's n“lglnal plan s not to be frustrated by
the sin of mar,
Nedemption Ig begun,. 4 series of historical coven-
antg are estaklishad, All of whieh élimax in the
Faw Covarart In the bleood of Jegus Christ.
Rederpiion isg the restoretion of the covenafit rela-
tion, of covensht 1ife on thls earth,
2, Creation of Covernant Life-Cod's Elaction of Isrnel, t7%}
Deut, TiV
a, God choosas a naople for His own treasured posgs-
reslion,
%, Thig glection iz founded In God's love, Deut 77
¢, THe founhdation of Election is'God?& Falithfulrness,
Fod ‘remembered His promise to Abraham cf, Deut 7:7;
Pe, 105:42,
God's alectisn of Israel become= Tor Man the foundsfion
for Covenart Lifa, W)
How the election of Israel iz experienced by Israel,
a, Election g*uundq command.,
Deut 716
1% Tha Lnrd is your Oul
2) God Xeeps covenant wlith those who lowve Him and
keep Hiz commandment.
3) There i3 Exhortatior snd there ig Warning,
Daut 7:10 ¢f Hob 3:419-19 Unbelief and discbedi-
ence, P=s, 103:17=-18
t., Tlection guaranteesz the Tromise,
Neut 713=10 Lard of Pramles, cof, Deut 8.1fF
Naut 5:2=7
L, God'"g slection of ths Nations--the Covenant extended
to the Cantilas, t9Y)
a, Dertiles apre ircearaorated inteo ths Covenant Compun-—
ity, 2ech, Bi23; Te BT:b
B, Tha Frablem far Israel,
¢, The rslevance of Israsl for the Fatiom
Y Phere 1s a Corntiruity—-Tonm 43 113 I Cor 1U‘
! Thara 1= ]lﬂﬂﬂnu'”U1+r alza = II Cor J11ls
. Cnol 2:1b; Heb Bel3,
A _;[,l:gm,_;e_?_t':ﬁt;- Iifey) Cld gnd [ew Lovenantacre=1é/
The f5ilure of Isre2l (<an only be appreciated on the

L

7
-
2

batksround o , ., ) TR

8, Tha -fr4'=5ﬂ :f Cod 4o Israel,
Litarataed them from Beypt (Déut 1:29-31; 35223 4:732-34),
Taarht fhan how te lives Ten Commandments
OF, Tav 19:1-8; Deut 17=8,

b. The thep~klege veballion of Tarasl--Iermel tha Frodimxal
Sor, CGolden Talf, Hfsfuegnl to enter “he Fromisad

Terd, Demand of & ¥ing like other patiors,

¥
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g, The patience of God exhausted,
Pa,R4:15¢ Tse,514; IT Chr,36:14-14,

d, & Pinal Appeal,
Cf.Ps5,10919 Hoa,11:8
God eends John the Baptisi, Last and fin=1ly, He sends
Hig wery own Son, Jesus Christ. Bubt they k111 Him slso,
And so Ir 70 AD thay are Jdssiroved.

2, The Beason for Tsrsef's Pailure, ¥V
i, The I=npatence of Tarael.
Cp. Deut.9:li-83 Brak.12131 *vst 2 new heart, "
But cf, Deut,29:2-4 Lod did not give them a new heart.
b, The Tmpotence of the 0ld Coverant,
Whereln does that Impotense consist?
1) Ii could sol Lake sway the puilt of sin,
Hab,1011-5.
The Law wes inherently good but impotent;: because
the btloocd of bulls and moste can not take sway ain,
t could not imsart Life,
Deut,bt25
The Law showed Israel how to 1llve but 1t was power-
1EE“ u cauge Isrmel to live (cf. Gal,3:21).

o
o

Co. Sor.316=9 the Spirit not the lettar imparts 1ifa,

3, The Cogvel of Jegus Christ, (as
n, The basic prot Fm regoived.

Tsrael wee God's treasured possession, but they deservad

degtruntiorn. How ecould Sod do that and still keep His
promise to them, to the fathers?

The Law we2 powerlass,

But in Jesus Thrisgt the dllemne i regalved, He dezls
with sin definitively, anca and for gll, Threwgh Chriet

the promises to the fathers are fulfilled, Cf IT Cor.1:20,

to live Ly" which vou heve ln the Law of the'0I?

1} The Iew wes powarlasss to take tsway the guilt of Bin,
Bu% Jesus car and doss do that, Cf. Acts 13:35=39,

2) The Law wez powariaegs to impart Kew Life,
But Jemus can and doea maka alive, Cf, John 10:10;
Be2Rs Thab, Alegs op, I Peter 2:24; Rom,.b; CGal.2:20;
"Phil,3e?ff Rom.9e3=4 (vary slgnlficant in lecture).

. Jasus sstablishes a lew Coverant,

CT, cer, 1t131-3%i0n, Heb, hto=12; 10:158-18,

15 I #1111 put Py law in ‘*E‘F tea“t=[53r:tiulcatlnnJ.

2% T will remembar thalr zins no more(Justification).

Why iz Jasyus tha ¥ord of Lifa in contrast to "the wormds

d Ooavanant is stolishad, done awsy with in Jesus

1 '¢r ek, “zi
B “*vEﬂ&E;J tra +re Cld Covenant, alsp
"nion and “Formunion with God,

Eacarse of the madistorial
of Jagus Chrizt, And the gift of the

Spiri® =0 the Beteficiurlas of Hig work,

tHat task 3 Le La

2]

LH
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d.

Tha Evanselistic

13
The digtinetion between the Hishteoug and the Micked.

Fa,.1; 37:16-17,

"Tha are the chkud what is thelir 1dentity?
1} Tha Haathan 3 at‘:*s ir distinction from Israsl,

of, Zph 2:26 "athalsts"
2) 3ut alac Tiﬁhit Igrasl,
Jer,5:26; T=,80:16-20,
iho are e Mighteous?
Gf. 8,18, 26 119;1-3. They are not perfect. But they

dn EﬂnTEEE their sing and seek meroy from the Lord,
Thiz distinetion is Valid LTaday,

Tazk of the Covensnt Feovle of God, (94

Ry

¥hat ig the Fature of that Evanrelistic Tagk?
It 15 a work of restorasion, renewal ang re-craation,

It is the ftransformation of Covenant-breakers into Cove-
nant-kespsrs, As creation was the work of God alone(ef

teni.l Job 39-42) =0 zlso the work of re-creation is the

work of Cod alone {ef, Eph.2:10),
Zpd spoke and creation was,
through His Eon{HeH.itl-E} And now through His ambas-

gadors{ep.II Cor.b1l; I Cop.3:%),

Tareal hed Ao ﬂvaﬁpelis*iﬂfﬁissinﬂawv task, She had no
sood news, Zult pow there is Gpod ews-==Jasus Chri=t,
¥att.28:19-20 ie our mandate,

g, 1472-% 19 transformed into Matt.16:138,

Hho are tﬁ? Subjeets of that Zvanselisn?

Eraadly thay are CGavenani-Tredakars,

il Gur gddreas tp TE“&Hl (firat and PFE enminens).
hote F:22-2 "Home Mizgionz,."
Bt of, Aots 28, esn,vs,Z28,
2} fentlila=,
Eph.2:11ff7 Aots 17:90F, "Foraien Misslons."
37 Thae Childran of the Covenant, :
Tha covanant with Abrehen was with him and hie chil-
Aren,. Zoth received the galerm and seal of the ripht-

“ha BAME Can he
in entering the

apuenaza nf felith (ef. Rom.b:11).
apdd with osas and the Tﬂ?ﬂalifeu

Promised Iand (ep.I GCor.i0:1=11),

God speaks now, pre-eminently

trd in the Maw Covenant, of, Ants 2:38-39,
How should Such children Gte viewed?

a, Zome ggy--FPrasumsd bto ©e Unrezenarate,
Bl Some 2oy-~Trasunasd to he Regenarate.
1 Yeithar 18 »izh%
'a 1ive ty nromises not nresurntions, The promise
z %o ug and to oor children, They are heirdg of
tThe wromises, Tod hes Lold ug that Thﬂfﬁéﬁﬂrﬂ L ]
tluy are to racddéva the sirn and seal of it nro-
nizpe=g,r,, Laptigm,
Fut the neemlans are tn Lo rvecelived Ly faith,
Thug tha ceverar® paonls ore to be taught to par-
gavrara falth, 211 She covernant peonle are Lo
_:r_.u Lavirnt -l-'!-_-. ok
L Thg Covenuniplle Distoval,
E?ﬁ Anoto j:"f?"? Cor, 151242, "o rpireach to them to
peEpent and Zatust %o the Tayrd bBafors tha Syegt psd
Tarrikla Dy nf the Loxd,
"he Sultural Teck of the Covengnt Pepnla, f#H
Tha Hnane of Ducaaass, ()
Patt 1517 25718427 T Oar, 22128 "7hy Lingdon Cons, Thf w11l
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Coursge Assignments:

Hodge, C. Systematic Theology, Vol, IT: 354-4738,
Bavinek, H. COur Beasonatle Faith, pp.260-3835,
Warfield, E.B. The Plan of Salvation, 142 pp.

Murray, J. The fovenant of Grace, 32 pp.

Calvin,J., Institutes of the GChristian Relisjon, Bk.III.Z21-2U4y
HJ‘.‘I;II-g_iiu

Murray, J. Redemption Accomplished and Applied, pp.9-78,

Westminster Confession of Faith, Ch's VII & VIII,

Hestminster ITarger Catechism, Q. and A. 30-56,
Westminster Shorter Catechism, Q. and A. 20-28,

Course lLectures 2=5=81

General introduction to the subject matter of the course,.
Soteriology is the main matter of this aspect of the theological
curriculum, First there was Prolegomena, then the Doctrine of God,
There we studied Creation and Providence--the work of God., Next
the Dectrine of Man--what he has done.
But we don't just study this only in order to find out some in-
teresting information about ancient histery. The purpose of Secrip-
ture and this study i& summed up in John 20:31 "But thase have
beén written that yvou may beliéve that Jesus i& the Christ, the
Son of God; and that belleving you may have life in His name."
The Bible is redemptive revelation., It is given that we might be
gaved from sin and its coneequences, It is Redemptive Revelation.
Now, to bte sure, 1f we turn away from Jestus_Christ that same Book
pPronounces a curss upon us and condemns us, We are condemned by
tThe words of John and the words of Jesus, Cp. Heb.2:3,
But, the Bible is written not in order to condemn us (unless you
think in a certain Supralapsarian way). But Jesus Christ came in
order that we might te saved. His word is given in order that we
might be saved from sin and its conseguences. And so the study of
Soteriology brings us at last to the heart of the biblical mes-
gage, Tthe message of Hedemption.
Hodge in his program has thres elements under Soteriology:
1% God's purpose and plan in relation to the salvation of man.
2) The person and work of the Redeemer,
3) The application of that wotk by the Hely Spirit to the actual
galvation of Cod's people,

We could perhaps add a fourth elemeni-- Eschatology, the con-
geummatlon of the work of Hedemption. Integral to the whole con-
cent of Soterioleogy. Alsoa, from a certpin perspective, the whole
of Soteriology can ba seen as eschatology. Soteriology, as it cen-
ters upon Jesus Christ in .the fulness of His redemptive work, is
the fulfillment of all that has gone Lefore, and i= therefore
eschatological in character,

But, Sotericlogy as Hodge concelves of it, 18 reserved for the
firat three zlements of the plan of sallivation, the person of .
Chriet, and the applicstion of that work, Eschatology is taken

up in the fourth part of that work,

Mow, Soteriology nerrowly conceived, may be distinguished in terms
af i<z econetitutive element=,., These are: 1)The Accomplishment of
Redemption, and 2) The Application of Redemption. The accomp-
lighment of redemptior is the main concern of this course.

1
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Both have to do with the work of Cod in the course of time through
Jesue Christ ard by the Moly Spirit, Through Jesus pre-emirendly
in the accomplishment of redemntion, :
But theze are vrefaced by a discussion of the Plar of Balvation,
Eelvation ie not haphazerd, it is rot a chance occurence, There-
fere we speak of 2 pler of salvation, And this plan is concelved
of ir the mind of God and i purposed ty Him, And therefore we

are corcerned rot simply with the plan tut with that plan thought
of as the Decrees of Cod, ineluding the decreses of Election and
Reprotation.

Start with the plah of ealvation, the decrees of Godiespecially
in the areas of Fredestination and Reprobation. The Flan is
worked out in time in terms of Cod's covenantal rélation to Eis
people. Therefore the doctrine of the Covenant is taken ap at
Fhia pbint{cp. Hodge), after the plan of salvation, This is done
in order to exhibit the unity in the outworking of God's plan

and purpose, And thet consjideration of the Covenant provides a
convenient traneition to & consideration of the Person and Work
of Christ., There understood to be the Mediator and Guarantor of
the Few Covenant or of God's covenant grace,

- = . . e B I e e i e - i - v e " i i e

A. The Idea of a Plan of Salvaticn,
1., There is a plan of salvation.

g, There ie salvation,
Yan are urder condemnorion and wrath because af sln,
And if we are to escape thls corndemration and wrath
we must e =zaved, The Iitle tells us mar have been
saved, they are bteing ssved, snd they will be saved.

-

And so we begin with the basle fact=-= the reality of
salvation,

. Salvation i the work of God
fod who 1= our Savior, Cf.,ritus 1:13;2:1033:14, He is
;hﬂ}ﬂuthur'nf ocur Salvation in Jesus Christ(ef.leb.

19).

Yow, abstractly speaking, it is possitle to say thet
nan is the author of his own salvation. This idea
ordinerily reguirese that the whole concept of salva-
tion bte radically altered., But although abstractly
possitle, 85 a matter of fact ne Christlan Church
professes such & position, Such a Chureh could hard-
ly te termed Christian. The term “"Christian" refers
uz to Christ our Savier. Such an idea is "sutossoteric”
or "naturalism"({ecp. chart in Warfield The Plan of
Salvetion, p.30). Ho Church is naturalistic by pro-
fession, All introduce an element of supernsturalism,
Some are very debased on this element. Thus Pela-
zlanizm and Homariem are naturalistic in contrast
with the supernaturalistic relfjgions,(more later)

¢, There is a complexity to that work of salvetiol.
Fhere are a diversity of elpments Lhat enter into
thnt galvation, And that diversity of elements cor=-
responds to the diversity of the need created by
sin. That diversity shows and demonstrates the ==&

rreatress of our redemption.

ost basically We have to distinguish between the
Fuilt of our sin and the pollution of sln, Sin as it
has ite coneeguences in terms of our ggdiﬂialflegal
etanding before God., And sifgs 1t is disruptive of
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our personal experience and existence,

God's salvation deals with sin in 21l ite agpects,
And that is to say salvation is as comprehensive as
152 the need for which it is the divine remedy. But
also note that salvation in Seripture is wrought out
in time, aver a pericd of time, )
Selvation has itsorigin in eternity--with the plan
and purpese of God, It has its cornsummation in eter-
nity--glorified together with Christ at His coming
{end the etermal state beginning).

Alse introduces an element of diversity and comple-
xity. And beyond thet the Lord God uses means to
accomplish salvatlon. He sends His Son to give His
life a ransom for many. He sends His Spirit to take
of the things of Christ and apply them to us. God,
by the Spirit, imparts life to us. Also the Spirit
in applying Christ to us uses the means of grace:
the Word and the Sacraments, '

Put that all together, Since God is the author of
salvation and comprises a variety of elements., It is
proper to think in terms of a plan of salvation. The
Bible does not lead us to think in terms of a

chance configuration of elements and events, It leads
us to think in terms of a pattern. Might alsc intro-
duce the term "Sy=tem" at this point. Salvation is
wrought out in terms of an orderly plan, and hence

we have a "plan of o salvation.™.

Compare I Cor.14:40, Primary reference is to the
putlic or ecommunal aspect of worship. Reason given
for 1t l= glven in ve,33, Therefore order in the con-
duct of worship 1= simply to be & reflection of the
orderliness of God Himself. He is a God of peace,
Thus if the principle of orderliness is applicable

to worship how much more so is it applicable to the
accomplishment and application of redemption. And
therefore salvation ig to be thought of as wrought
out according te a plan,

2, That plen of salvation is an Eternal Plan of Salvation.
IT =salvation ls wrought out according to a plan. Then
salvation and that plan are':dlstinguishakle from one
another: the Flan and its Execution. Compare e.g., &an
Architect with a plan which a Contmactor executas by
buildinzg it.
But gince the plan is God's plan and He is above time,
so alsc the plan is above time. Building on the Creator/ _
(o] e?t re distincetion. His plan is therefore a EupratEmpﬂrﬂFpléh

a. God and'His plah are supratemporal or eternal,
God's eternal plan or purpose is what we are dealing
with now--His Decrees,

WS, #7-="What are the decrees of God?"

Ang,--"The decrees of God are, His eternal purpose,
according to the counsel of His will, wherebty, for
Hie own glory, He has foreordained whatsoever comes
to pase.” " ;

The decrees of God are comprehensive and therefore
include the whole sphere or plan of salvation,

[low, Bince the plan of salvation reveals order in
God's deslings, the toplc is sometimss dealt with




under the rukric of,..
the Brder of the Divire Becrees.
"Flan of Salvation" and "Order of the Divine Decrees"
are used Interchangeably,
Yow since the déorees ofl8od’ arercomptehensive, the
Ordérrof the Bivine Decrees includes more than the
accompllshment and application of redemption, Also
ineluded in the Order of the Divine Decrees ara the
decrees with respect to Creation and with respect to
the Fadicef Man,
Warfield p.1l-- this tepie, the plan of salvation,
includes "the entire course of the Divine

7=~ dealings with man, which ends in his
selvation,”
The term"the Flan of Salvation™ hae the advantage of
focusging in on the basie thrust of Seripture, which
is salvation from sin and its conseguences,

Is it presumtious to talk of an’Order®of the
Divine Decrees:: T

The plan, decrees, ara prior to their execution., And
that prlority is an eternal priority. How can we, as
mere men, mere creatures of time and space, presume
to speak of the Order of the Divine Decrees?

Also, COrder presupposes sequence, How can we speak
of seguence in the edernal Codf

Vay I suggest, it is not as though we propose to
meunt up directly, as Calvin says, into "the tlind-
ing light of the decrees of God." Or peer into the
gszence of God, some sort of begtific vision.

e have to respect the Creator/ereature distinction.
And concretely, that means we must live and can only
live in the light of the revelation of God. And that
revelation focussesz our attention on what God has
done and iz doing for us in the course of time. Our
history 18 continuous with the history written in
the Scriptures, Life in the covenant ie continuous
with the covenant that God estaklished with Jesus
Christ on thig earth. And that revelation which tells
us of Cod's working even in the world today, also
teaches us to trace back what God does in time to
His eternal purpose.

And so 1t is in terms of the historical unfolding of
redemption and of what the Seripturas say, that we
presume to speak of a plan of salvation and the Order
of the Divine Decrszes, Therefore for theclogy to
take up this topiec is not presumptucus pride but

the obedience of faith,

3. Bibtlical Allusions to a Plan of Salvation.
Wa have been erguing from genera eriptural principles,
Yow, more explicit allusions will be taken up. Cf. Hodge

on Epl,Ll:30;3:9,

=

IT Timothy 119,10, . .
Tere Paul speans oi the salvation of God,and the fact
of God's calling us with a holy ealling, This calling

iz not Cod's resction simply to what we have done.
But it is & ealling which flows from the purpose of
God, It is according to His own gracious plen, And
that plan comprehends not only an experience of sal-
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vat?an. now, in terme of our calling, But also the
giving of the Sa¥iér 2000 years ago, it is also a
pertd of the plan, Further purpoze extends before the
beginning of time into eternity, the counsels of,

It is a purpose or plan which unfelds in two gtages,
Firegt, the revelation of Christ in the fulness of
time, And second in our calling on the basis of the
redempiive werk of Christ.

And, the main point: we are where we are, not becausze
of what w2 have deona, bBut becesuse of what God has
done in Christ, And He had planned o do this. The
Bitle oftel speaks of God's purpose, As often as the
Bible speaks of God's “purpose"™ we have a reference
or allusion to the plan of ealvation,

Ephesians 3:18-11,

Note the use ofefievai{ve.10), NIV has “Edmjgistrat;gg"
of thér mystery®; RSV “"the plan of thé-mystery"®.

This "plan" is suraely a plan of salvation, because
Paul is preaching Jesus Christ and His salvation to
ihe Gentiles. It is a plan kept hidden in ages past,
tut is now made known, unfolded by Ged in time,

Ve,11 the "plan" is spoken of as ﬂia purpose, Also cf,
use in IT Tim,1:9,10, A pre-tempeoral plan, 2 plan
accomplished in Christ,

Ephesgigne 1:10,

Teconomy of the fulness of time"

Some probtlem with fterms and verse, Would appear to
be & reference to 2 plan of redemption unfolded in
the fulness of time, Cf,vE.9 mystery of His will and
of His good pleasure., Cf.vsll speaks of predestina-
tlor acecoxdinge to His purpose. Further, God works .
2ll thinge according to the counsellof His will,

Yain polrt--redemption is a phase of God's all-en-~
compassing plan,

The distinetion betwsen Biblical

and TheologFical CONCerns,

As you loock over those texts and review them, and
then vou compare the thrusts of the texts wlth the
topics taken up by Hodge ahd Warfleld, under the

Flan of Salvation and the Order of the Dlvine Decrees,
you may percelve a difference, a difference of
interest, In Hodge and YWarfield the discuseion cen-
tore larzely on the question of God's work in salva-
tien; and on the relstionship of man's contribution
with respect to what God does, low, how do you per-
ceive the relationship between those guestions?

As Warfield unfelde his discussion, you have, on the
ene hand, Autg Boterism, men saving himeelf(virtual-
1y}. On the otHer hand, you have Calvinism or Farti-
cularism, the most consistent representation of tha
truth that Ceod rlene iz the Savier, And between those,
various degrees of Synergism, or Co-pperation betwean
GoA and I'an, These are the tesic Problematice of War-
field,

Mow, these questions are all important, deserving of
Seripturde notice ard anawer, II Tim,1:9,10 is =
nassage from which we can draw data in order to &ne-
war thet sort of questlon.
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Jut i bBoth of the Zphesian passages the orienta-
tion is somewhat different. It is more historical.
The contrast, that Faul brings 4o our attention, is=
one that lies on the historical plane between what
is true btefore the coming of Christ and what iz true
in view of the advent of Christ, The Mysitery, the
nlan whieh was hidden in ages past, btut ie now re-
vealed, This aspect ig also in II Tim.

The point of the above--as= you study this area, and
contemplate the plan of salvation, you will be aware
of the fact that, in Reformed Theclogy, the discus-
gion 18 cast largely in termg of the issues that have
arisen in the History o¢f Doectrine, E.g., the ques-
tion of Synergism. That iz why I have given the tit-
le to B in the Outline that I did,

But if the orientatlen of the topic were more to the
text of Seripture, the texts alluded to, then the
whole discussiorn would have to be recast and oriented
more ir terms of the History of Redemption., And your
conceplion of the Plan of Salvation would not be
griented %o a certein problematic that arose in the
history of doctrine, But it would bte oriented to the
historical unfolding as we have it in Scripture,.

%, Terminology, ) _
" The two expressions--FPlan of Salvation,*Order of the

Divine Decrees,” We will reserve the term "Order of ‘the
Divine Decrees” for a consideration of that order as it
is exhitited within Pasticularism or Calvinism,

We will usd' Plan of Salvation" 1o discuss the basic pat-
terns which have emerged in the history of docirine,

One further distinetion to ke aware of, Some confuse
Order of the Divine Deecrees with Ordeo Salutis/Urder of
Salvation, The Decrees have 2 comprehensive picture in
views Creation, Fall into 3in, Election, Decree to send
Chriet to redeem the Elect, decree to send the Holy Spi-
rit to sanctify, etc., The Ordo Salutis is very narrow,.
It has in view the work of the Holy Spirit in the appli-
ceation of the redemption of Christ to particular per-
sons. Consistes of the topies: Calling, Regeneration,
Justificatien, ete. o G&-B1

H, Bagiec Concentions of the Plan of Salvation in the
‘Hieto pf .Theolio
(Will te following Warfield's discussion. Ch.,l outlines the
sonceptions and sets them over against one another, THe
tukbzequent chapters do each oner Autd-soterism, Sacerdo-
talism, Universaliem, and Particularism/Calwvinism.)

1, Autd. Goterism--Thed Ekoterism,
Self-galvation vs. God-sglvation, Geod saves,
Autosoterism holds that God has left man to save him-
gself without any supernatural help en His part, 'iar-
field calles it l'aturalien vs. Supermaturalism, where
Cod intervenes for man's =salvataon,
An example in Seripture of Autosoterism is Gen.li:d,
"hig can ke seen, at least as an example, of human self-
sufficiency. It is couplad with a refusal to fulfill
the Cultural Mandate: replenish and fi11 the earth and
subdue it.
Autosoterism ig the prevailing view ouitside of the Chrie-
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tian FPaith. By definition,touteide of the Chriatian
Faith, there iz no dependence on God for salvation.

The conception of salvation is different, even radical-
ly from that of the Scriptures. Whatever man may per-
ceive in his experience ag his need, that need can be
fully met and supplied by the resources within man,
Which resources he can lay hold upon by his own strength
and power. Autoscterism is not found or professed with-
in confesslonal Christianity. Some approach is made %o
defining man's need in Seriptural terms: talk off sin
(usually), Some justice is done to the fact that God is
the Savior from sin. Therefore there is no pure autoso-
ter;c conception in professing Christianity.

Butlithere are gpproaches to it, Thus, Pelagians and
Romanists are to Le classified as such, sccording to
Warfield.

felagianism--the closest approach in the history of the
Church; fifth-century. There was not enough grasp on the
truth of Scripture for it to survive, Aﬂcnrd%ng to War-
field, Pelagianiem in its purity affirms that all the
power exerted in saving man is native to man himself.
Human nature is created good, 1= endowed by God with
povwer to live an upright 1life., If man choosas to do so
he has the power To live before God upright. This power
was not destroyed by the Fall of Adam, nor by the pre-
geencea of evll in the world. A supernstural element is
introduced In that God has glven us His law and provi-
ded us with the example of Jesus. And both the Word of
God and the example of Jesus Chrlist sancouraga us in the
right direction, Fan has it within his power to do that.
Strictly speaking, you could not speak of a redemption
in the bitlical sense,

Auguatine and Augustinianism prevailed, but, the purest
form of Augustimianism did net prevail unfortunately,
Somi-Felagianism arose soon thereafter. It established
the neceseity for divine grace, This is its point of
difference from pure Felmgianism. Apart from the grace
of God man 1= not able to do good, Neverthaless, the
free-will is able %to cooperate with the grace of God,
Aleo the Human Will' ie erippled by Bin. But it has a
certain freedom ascribed to it, With the zssistance of
divine grace, which is infuded, man is able to will

and do that which is good, Grace is infused when there
is an inelination of the will to do good., God assists
the human will t¥o do that which is good, Grace is neces-
gary, But man, not God, makes the beginning, the point
of initiation.

Has the nacesslity of grace, but the key is cooperation
of free-will. Semnl-Pelaglianism did not tecome the offli-
cial position of the Church, The Council of Crange(529
A.D.) condemned Semi-Pelagianism,

But, thia does not make the Roman Cathalic CThurch Augus-
tinianl What prevalled was what Warfield called "senmi-
semi-Felagianism". Seml-Felaglanism argued for the neces-
z2ity of grace, Semi-Semi-Felagianism goes beyond and a
argued for the necessity of prevenient grace( -=be-
fore, venire--to come). The 1nitial step is taken by

God not man. Free-will is weakened: can't believe or
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love God, But the grace of God works in us the impulee
to eall upon God, And that faith which is inspired by
God, sometimes called prebaptismal grace, that faith
consents to the teaching of the Church and in consenting
impels us to baptism, At baptism you receive an infu-
sion of grace that renews the will, After Baptism we are
agaisted to perform the works which are meritorious in
the sight of God and therefore instrmmentally deserve
the reward of eternal 1ife. Compare the Council pf Trent
for a getting forth of this position.

Have established the necessity of grace with semi-Pela-
gianism, and the necessity of prevenient grace with
semi-gemi-Felagianism, But we are not quite up to the
doctrine of Irresistable Grace, Because basic to the
Romarn Cathdélie position is the notion of the reigning
will of man, The element of auvtonomy is needed to have
a true and genuine man, and expanded on in the concept
of merit, Doctrine of salvation is by grace,

Dut RE.C. does not bel¥ve in salvation by grace alone,
R.C,y Btrictly speaking, lz not Palagian pr semi-Fela-
glan, But, there ie always a pelagianizing or autosoteric
element in 1t., As Harnaeck notes-- the key to Trent lis
the rotion of merit. It is always present howevermuch
waakened,

Oyt, pelagianizing tendenciez are glso present in Fro-
testantiesm, It entered Lutheranism through Melanchthon,
It had and has congsciously rejected synergism. Ahy crass
form of ccoperation iz excluded(e.z., that of Trent).
Within Lutherasnism, man hag the power to reslst the
graca of God, Mot synerglsm but the human will enters
inte the process of salvatlon, Jt is In a negative way,
in terme of the idea of resistance to the grace of God,
The Calvinistic Reformation seses it in Remonstrant
Arninieniem and later in Vesleyar Arminianismiboth are
Qalvinistic aberrstions),

Harfield concludes his discussion of Autosoterism with
some comments on Modernism, In Modernism, abtendoning of
substlitutlionary atonement of Christ and the todily Resur-
rection{thoush form may Gte kept, nok substance), means
the death of Christ does not really destroy sin, ror
does the power of the Resurrectlon really impart life,
Thus "oderniem ie really sutosoteric 1In character.

I'ot all positions which are found in Warfield can tae
clagsified as Autosoterie, as such, Roman Catholicism
and Armirianiem are fournd under cther headings,

The point ie: anything short of Calvirisn intreduces
irto ths nlzr ed ealvation 2r alement of auvtosoteriznm,
to ¢ ~reater or leeger éxtent. Autosoteriem at 1ts core
1s destructive of the Gospel and Chrietianity. Ite con-
gietent application will exclude the principle of grace.
And also, the principle of grace will exclude the auto-

goiteric element when consigtently applied.

cacerdotaliam-<~Evangelicalism,

acerdos=priest(latin), Salvation ig ministered through
A priaﬂ% as a Tunctionary of fThe Dnurtﬁ.

I the issue beitween Autosoterism and Theosoterism was
"ihg is the Author of salvation? Then this is theisrve el

i

"How does God savel
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The guestion ls: whather Sod saves by & directi cperetion
of His grace, by dealing directly upon each person Ke
gaves by acting on their mind and heart, Or, does He
deal with persons through mearz or fnetrumentalities
specifically, through meens He has deposited His smving
grace and power for further distributiaon and gpplica-
tion.
Does Cod deal jmmediately with mant Cr,

" o " medistely " ", through irstwmean-

talitlies?

There are other points of divisior alse, Sacerdotalism
takes the view that Ceod deals mediately with man, There-
fore God has appointed a2 certain institution which is

the sole deposltery of His eaving grace ard power, God
dogs not save by a direct gperation of His grece, It be-
comes the hallmark of Smecer, that tke Chureh ie the Insti-
tute of Salvation.

More gpecifieally, the Sacraments are the means through
which the seving power and grece of Cod are deposited

in the Church and become operative in man, The Church

hae at ite disposal a tressury of grsce, which is dis-
pengad through the sacramental system, to which men ep-
ply, For example, without kaptism one can not be szaved,
You need ite infusion of grace in order %o te purified

af sin., We are forgiver in being baptized.

Aomen Cathellieism maintains the basie principle--"out-
glde the Church there is no salvation," due to tha indlis-
pensibility of 'the sacraments(Latin phrase: pxira sccle-
giam rulla salus). Protestants can alse say this, though
it ip modified slightly, Cf,, WOF XXV:2 "ng erdinary
pess|billty of salvatiesn™.

The ideAd is not that the Chureh 15 the Tastitele of Sal-
vatisn, Sut the Church is the Fellowship of Believars
together with, their children. That is to aay, the fellow-
ghip of those who identify with Jesus Christ by falth,

In so doing we are al=o ldentified with the Body of Christ,
whiech is Hie Church. The Chureh founded by Chriet is a
vigible Chureh, Mot two Churches, wvisible and ilnvieibls,
It hasg invieible aspects, Membership in the visible Church
is not an optionel tenefit, But & solemn otligation.

The Church is not & means to salvation, tut it iIs the
company of the saved, outside of which tThere iz no ordl-
nary possitility of salvation (ecp., I Jn.l1l:3).

In R.C, the Church becomes identified as the hierarchy,
rather than the people, in terms of the prineiple E%i
gpiscopus ibi ecelesia--"where the Bishop le there is
the Church® For Frotestants the Chureh is 4$he paople of
God,

che main poinfa of Sgcerdglollem:

God wills the salvation of all men by an antecedsnt &nd
conditional will, Which means: God desires the salva-
tion of 2ll men arnd has made an adeguste mrovigion for
their salvation in the Church, irn its sacramantal sye-
tem, lMow in accordance wlth the antecedent and condi-
tional will, God send= Christ to make satisfaction for
all men, Crnce Christ has made satisfoction, Cod commits
the grace and power of salvation to the Church. And thus,
by & consequent and abtsolute will, God wills the zalva-
tion of 8l]l those whom He sees will £l

nake use of tha
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appointed means,

This btasic conception is also found in Esstern COrtho-
doxy and High Anglicanism{Anglo-Catholiciem).

But alse in Lutheranism one sea2s some elements, Con-
feesional Lutheranism teacheg thet the grace of salvac-
tion is conveyed to man in the meens of grace and
otherwise not,

Fow there is a lar difference tetween Lutheranism
and Roman Catholicism. The accent is not on the Church
gg the depositoryeof grace, but the accent 1= on the
indispensibility of the means, But also the Word is
pre-gminent. In the case of Infanis, baptism always
regenergtes, The grace minigtered can't te resisted,
Egecredotalism comes out in the idea that the Word and
the Sacraments are interposed between the sinner and
GCod,

Sacredotalism ie also seen in'the Reformed,

Fote in this connection the Theology of Mercersburg:
J.W. Mevin and High Church Calvinism, Basic idea: the
Church is the perpetubtion of the life of Chriet on
earth, Saved through perticipation in the organiec life
of the Church,

Three problems with Sacredotalism(l & 2 are ceaflated;

also cf, Warfield, pp kb-62):

1) There is a loss of personal contact between God and

" the sinper, because of the Interventlion of the Church,

"God is experienced gs a force, rather than as a per=-
son.”" In R.C,, "the Clmrech is the ‘storehouse'of szal-
vation...eomething...etored for use as it may Le needed,"
ef. mechanicsl use of the rosary, mass, This ie com-
pensated for by a rich stream of myeticism, Also,
compare the Charismatic movement influence,

2) The operations of grace ars now subjected to the con-
trol of men, The Spirit is sutordinated to the Church,
or the Church takes the placa of the Splrit.

Over against this, the RKeformed always siressed the sub-
ordination of the means of grace to the working of the
Epiri tt

Error survives and has longevity ususlly as s parasite
on the truth., But autosoteric elements whlch survive
gsurvive as a parasite on th® truth that Ged's grace,
although it iz sovereign, as the Calvinist irslsts, 1s
not applied irrespective of our rezponse, Mot on ag=-
count of our redonse but hot irrespective either. ot
because of belisf, God saves Leljevers,

Some might say "irrespective” means a2 "Triumph of Grace"
£, K,Barth), but this is not the bitlical conception.
Sacerdetalism survives by virtue of lis appreciation of

the Church as the Body of Christ. And Ly its =spprecia-
tion of the importance of the means of grace,

Warfield, on p.50, is Just a 1lttle condescending with
respect to the means of grace, It is true that the means
are rot necessary in the sense ithat one ganpol be saved
without their uge. But the Holy Spirii is pleased to

work with the means of graca. And in thelr use the Church
lays hold of the power of tha Spirit,

Salvinlsm has not gone the way of Anabaptiem or quakers-
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iem, or other spiritualist movements and dispensing

with the means of grace. And in that way to stress the
immedigcy mrnd directness of the working of God, God does
go, but it i= dof® cum Yerto, wiith the Word{and Sacra=-
mente), The Sacraments are not interposed between God
and Hiébenple, btut neither are they disposed with,

2=10=01
Universalism--Farticularism
a, Distinguishing features of Universalism,
Warfield distirnguishes Sacerdotallsm from Evangeli-
calism and points out that the distinguishing fea-
ture of Evangelicaliso is that Cod saves men by degl-
ing directly with each individusl whom He saves,
That is not to deny God's use of meane,., The Church
and the Church's ministry sre recognized as the means
by which Cod works His saving will in the world.
Butfthe difference from Sacerdotalism lies in the
fact that God's saving grace and power are not de-
posited, &s such, in the Church. 5o that the Church
takes the place of a direct encounter with God, The
instrumentalities do not work ex opere operato.
Therafore the inetruments, the means of grace, do not
exclude the direct operation of God in the heart,

But now, there are also differences amang Evangell-
cals, God saves by a direct operation of His grace,
and yet, it i= alse true that neot all men are saved,
The explanation of the difference among the destinies
of men is the =ource of disagreement among Evangeli-
cals,

How are the differencee Lo bte accounted for? Thus we
have the distlnction within Zvangelicals Letween Uni-
verzalists and Particularists.

1) Univergaliam
The distingulshing feature is the thesis that, in

His saving operations, Cod works squally on behalf
of all men and in all men. As such, compare the
doctrine of the Atonement. The atonement of Christ
ig an atonement on behalf of all men., It 1& uni-
verseal ineccope, Therefore we would have to con=
clude, of itself, the atonement does not actually
gave anyone. But, the atonement makse the salva-
tion of all men poesitle, It puts them into a
saventls stete, It does not secure the salvation
of any man, The atonement has reference equally

to all men, 3o then, on that view, it is not God
who malkes men to differ, who diseriminates among
men in His saving operations, Sut the discerimina-
tion arises from a different guarter.

The difficulty it is seeking %o cope with is rea-
dily gsen, Cod saves all mer directily, by a direct
pperation {as opposed to Sacer,). Yei, not all men
are saved, It would appear that the conclusion is
unevoldatla: that God is responsible for the fact
that £11 are not saved, If He is responsible for
this, %her in that sense, He iz the causs of sin.
It is & nesative kind of cause of =in because He
dogs not act when le gcould have poted, And o, by
aguallizing and universalizing Sod's saviic o=
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tions, by mzkirg them equal with refararpe to 211
man, resperdibility for damnetion’ ls trarsfared
rom Cod to 1:ﬂ Ted is clearly not responsitble
for tha faet that =zome men are not savad, And so
now the problem 1s, that Universaliem is stressed
at the expense of what is truly Evangelieal,
[lamely that Cod alone, His work alone =aves, "hen
the savlrg oparations are universalized, then £t
is men's sctione that tecome decliaive,

A place is given to what marn dees, There is diver-
gitylrnot 8ll men are saved), but the causal fac-
tor 18 found 4o lie, ultimately, with man, A 4if-
ference mmong men iz why some men are saved and
othere are noi. Note the entrarce of the autoso-
teric element, We now see the resurgance of the
old FPelagian-Augustinlan controversey,

2) Warfield has three types of Universallsm:

a) Femonsirarnt-Arminianiem{Classicel)--correes-
pond=s to semi-Pelaglani=m,

b} Wesleyan-irmirianism--corresponds to semi-
EEmi-Palaflanlsm.
Both manags o escrlbe a measure of autonomy
to man. To that extent they ere exemples of
Synergism,

c) Luihararinm--avnlﬂs eynargism by making the
diserimingting factor to be non-reslistence,

For Rem-Arm the de Frnlrlﬁp factnr is co-operation,
For Yes-Arn " i il " improvement.
Aleo, Sacer, i% universalistic, in the sense that
the sacramente zra available to 211l who can avail
themselves of thesa, Dayond that, prevenlent

grace 18 unlversslly operative, VWhen the Church
ministers that grace 1t may be resisted,

The Patiern ir Dvarcelicsl Tuthercarism

God from lle genaral benevolence wille and intends

the salvatlon of all men, And in order to effect this,
God sends FHle Son to make satisfaction for the sins
of all mer, 211 their sins, And then God purposes to
give to all men the means of salvation. ind there

are zingled out three polnts in redemptive hietory
when the universzal spread of the VWord of Ged was actu-
ally vealized: in the time of Adan, ioah, ard the

time of Faul. ind Lthen Cod predestinates all thossa

to galvation whor He foresaes will repent and ballave,

Why does one believe Bnd the other rot?

For the Claselc Lutheran-- ona raslzts the grace of

Cod and Lh: nt!n: doee not., And that position is co-
ordirnate ywith another factor, which is of uinost im-
portanca qu _1t4L+ﬂL13m. Ard that i= the doctrine,

that the Vord and Szaocraments have inherent in then a
Euperﬁatural. gEVInT ;ﬂ“&r, And thet power unifornmly

issues ir sslvatior wher no otstaclss ere interposed.
Tha chﬂ-ﬂﬁ*cr;:'lr slogan-- ihe Holy Zpirit vorks per
verbum, throuzlk ths Word, {Ir the Reformed 1t is--

Cun Verto, Ait. the ”ard. Tha link batweéen the Word

gr«d the Secremen’ somewhat loosened up Ln the

Hafarmed ﬂ*“*:€

ig
rJ
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Une who lhas =oan baptized ag an Infernt wlll be sgved
if no rasietanre 1s offared Iater in life to the
grace wrought In baptism,

Hemonairant=Lrminianian, .

Segen in the smvenissnth-century, in the Netherlends.
Ses Hodge II:327ff for o summary. Some of the leading
theologiars were Tplscopius, Linmborch, and Curcellaa-
ug,

Basie idea=-- all men have fallen in Adem arnd pre in-
¢lired to ein, That stzte is not Binful, tecause

only voluntary ecte are sinful, And so, inheritad
depravity does not deprive théman, who is fallen, of
all abillity to do good, The ability to do and to will
the good is indigpensatle to human nature as such,
Fow, man has retained therefore a natural atility by
means of which he is aktle to cooperate with God in
hiz own salvation, That naturzl ability is not, of
iteelf, sufficient for salvation{ and there is the
point of contact with semi-Felagianismi the necessity
of grace,). Man has natural ability but he needs the
gzgistance of grace. And God has supplied the defi-
ciency. God has given to all men sufficient grace,
and those who cooperete with that grace, are saved.
And then God foresees who will cooperstie End then
predestinates them %o salvation.

Hesleyan-Arminianism,

411 men fall in Adam and are therfore under the guilt
of the Tirst sin. By nature all men are in a state

af total depravity, And are thus totally unable to

doa anything to promote Lhe cause of thealr own salva-
tion, Ueverthalass, through Christ, all men are deli=-
vared from the gullt of Adam's first sin, All men

are endowed with a principle of life which iz im=-
planted in the =soul, And that means that all &re en-
dowed with sufficient grace/atility, And therefore,
although there is & doctrine of Total Depravity ds
facto, there is no one who is totally depraved.

That ability is a greciously restored akility, not =
natural ability as wilth the Remonstrant position,
Sufficlent grace nd sbility are unjiversal and there-
fore all who Improve that grace are saved, The diver-
gity among men is explained by the response to suffi-
cient grace. Sglveftion is contingant then, upon tha
improvement of sufficiant grace, What determines the
improvement iz an autonomous declsion on the part of
man, ot due to eny sovereign operation or endow=-
ment from Cod, But it is the declislon which finde 1t=s
root in the autonomy of man himgalf, Therefore you
have tha stress on DECISION irn Arminlan evangelism,
Arn autosoteric principle intrudaes,

Arnother Dimension

Lt the begimning of Warfield, chepter 4, hs distin-
guishes Sacer. from Zvang, And he says concerning
Ovang,=-="tha characteristic festurse of this piety is &
prafound conscigusness of lntimate personal communion wilth
Ceod the Savior, on whom the soul rests with immediate love
and trust, Chtvisusly this plety le Individuslistic to the
core, and depards for lts suppori on an Intense conviction
that God the Lord deals wilth each sinful soul directly and
Far 1tealf, ™ abq)
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warfield is right, especially for his day, that it

1z an "individuslistic" gentiment that informs Evan=-
galicel piety. And then he finde it to be an odd con-
trast that so many Evangelicals s=e God's saving acti-
vity not individumlistically but universally.

Jut thls gets the two alternatives before us in terms
of which Warfield continues his presentation-- either
Individualism or Universalism.

“hat is striking here is the abdlénse of any reference
to God's covenant peopla, and the abs ense of any
reference to the implication of that Uovenant way of
dealing for our undersianding of the plan of salva-
tion, In fact, &5 near a8 can ba told, he wrote no
articles on the above. Al=o, he did not take &n ac-
tive part in the 1lifa of tha Church,

In that way of conceliving of thinge, thet alterna-
tion of Uﬂ¥varaalismflnd vidualism, Warfleld may Gte
representative of a considerable of twentieth-
century Fresbyterienism, And there ls a certain sense
in which Evang., has tended to be individualistic. And
over againat that, we can see a reaction In our day,
in terms of an accent on "Body Life"” and small groups.
0f course, it i3 perfectly true that God deals with
man individualistically. God deals with themgperson-
allyl{ef. Zacchaeus). But it is sgtill striking that

gt the very point where the Lord deals with Zacchaeus,
& person, He appends:"for he too is & son of Abraham”
of. Ik.19:9),

Thare are, wven from a Heformed viewpoint, some as-
pects of the saving operations of Geod that are gene-
ral in scope: the universal offer of the gZospel on
the background of God's common grace,

But even grenting all¢that, we have also to take =c=-
count of the fact that, in the plan of salvation,

Zod deals not simply with individuasls, but He deals
with families, tTlEEE. other ethnic manifestations)
He deals with nations (note the terms of the CGreat
Commission). ‘e remember that Jesus died for and lla
cleanzes and He redeeme Hie Church,

Ard therefore, we ae particular personse are to_ses
ourgelves as part of that Church, And the mlssion
goal aof that Church is of course the conversion of
the world., (And that is o dimension which will te
focussed on later,) _

But in hiz perncluding reamparks you see that, to a
certaln degree, Varfield does reclaim himself. In
thet he flrally reaches the point where he says:"redemp-
tlen has in view an orgenism, the human race, It has
iﬁylew a saved world,” Here he echoes A. Huyper in
the Principlee of Jacred Theology--"%e must not think
of the world s lost, while & number of individusls
are saved, But we must think of the world as saved,
although there are a number of Individusals who are

b ' i
LS,

Therefore he concludes that the fewness of thoea who
ara saved is not the Hallmark of Calvinism, In the
Postmillenigl c¢orception, Election is the foundation
for the whole conception of & converted world. Uni-
versalism is not with respect to eaving operations
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wnich do not save. Jut, from his particularistic point
of view, Warfield perceives the vhniversal dimensions
of the work that is Being wrought out bty Cod according
to dis saving purpocses

Particulgrism-- shift te the next major topic: C.J)

C. GAalviniem apnd the Order of the Dig;ne zacrag§¢

1,

rd

The distinFuishing featurss of Farticulariem
rarticulariem 1& distingul&he rom Universal®sm which
naintaing the thesis thet the saving operation of God
works eguslly on tehalf of all men, Farticulariste main-
tain that it is God who makes men to differ, He does not
work in all men equally or indisceriminately, Cod saves
men by & direct opergtion upon ths heart &nd soul of a
man, in conjunction with the means of grace. But the g
point i= thet these operations actually save the person,
They are exerted only on those who are ultimately saved,
These operations &re in accordence with God's decree or
eterral purpose, Specificslly, they are the outworklng
af Fis éaternei election, Aod 20 &ll pertisularists eoresé
pr the zovereienty of election. That is to ssy, God

doaz mot s2lect those who chaoese to te saved. But He
saves those whom He zlects to Balvatien,

Eut not all particulerists are asreed amongstl one ano-
ther, Some differences as to at what point the desoree

of Election snters into the Crder of the Divine Decrees,
Yow here, each work of Sod ls thought of as discrete

nnd therefores each work as representztive of a =epa-
rate decree, E,g., Creation, Fall, Electlon, Death of
Christ, Sending of Roly Spirit,

Jut now the guestior. is==in what order are the decrees
to Ye perceived?

F, Turretin hes a2 profournd remark at the bLeginning of
rig section on this questicn. He writes--"Christlan pi-
ety could eagily do without this gquestior.” "3ut the
guestion ie forced upon us by men who try to breai inh-
to the secrete of God, They rashly investigate His plans
when they atre not to be sought out, And think up de-’
+3iled putline= of Fis decrees, ag If God were to Ea
neasursed by some human sitzndard.”

Ard so, here wa pol

The guestion of the Order of the Tlvine Decrees has given
rise So Tour corceptions., A eertalin mentality or approsch
is argendered by esch cornception and by she uveral}

work deng In investipation. These conceplilOong are:

£ TE R T A WEeE e = .
E;;;i%;;&;;%ikéah}-muﬁt 1¥ our time will te spernt here

AMYRAUIOIANIEM-=wl1]l gperd some time harve

PALICOTI I M- wpead Warfisld

S Infralepsarlanlsm

0f, the texthooks » the main discussions. On Infralap-
-erianism read Hodge II1:316-21; Turretin in Reformed

Dogmatics, edited by Baardslge.fp.ﬂﬂj-ﬂé. Cn Supralap-

Si=t8y Barthn TI:12 on mlec

sarianisy yead Koekuame pp.iSi=035;

ion, For one profeunclag & plagus on toth these houset
~za2d Bavirek The Sectrics of Cod pp.3B2-94 and derkhof.
red glee Rarkeouwer Divine Elaction, .
e g o
Pt Al
5, The Ailffererces Latwesn Supra and Irnfrallspesr anism,
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2=12-01
The differences betwsan Supre and Infra{lapsarianism).
SuErazhefﬂre, iapsus=the fall,literally, tafara the
2ill,

The point le--the decres of elaection is thought of
se coming prior to tha decres to permit the Fall.
"Permlt the Fall", ies the language ussd historical-
1y, Retaine the ldea that man is fully responsible,
The Supralapsarian order igg 1) Zlection E? Dacree
to Create,3) Decree to Fermit the Fall,%)Dezree to
gand Christ, to make atonament for the Elect{limited
atonement),5) Decree to Send the Epirit to apply the
things of Christ to the Elect,

It would be peossitle to reverse the order of 1 2 2,
go that Election i= thought of as slection of & cre-
ated man, and still have a3 Supralapsarian order. The
key is Electlon must precede the Decrse to permit
the Fall, Election then is concelved of as aslectio
ex massa humanltatls, The man who is alected is homo
labilis--fallatle mar who can fall,

Overpgainst this is the Infralapsarian pﬂsitinn._lt

differs in that Zlectlon 1= subsequent %o the Pail,

1) Teorae to Nreats,D) Jscoas rermit the Fell,
3} Zlection,4) Decree to Send Christ,..,5) Decree to

Send the Spirit.,,.., There the 2lection is ex massa
perditionis, Man who is chesen is homo lapsus,

The gimilarities tetween the two positions,

1) Both are willing to say that, in Cod, there ls,
gtrietly speakirig, no order or successlon of Dec-
rees, God has a single purpose or decree,

Put, from our point of vlew, =ince that epingle
decree is manifold/complex, contzins a numbter of
element=: elements which are related to ons ano-
thar, sdmetimes in & relation of dependence &nd
eubordinatlon, Th&réﬁa. from our perspective, an
grder, and we are reguired then, in terme of our
capacities, to think in terms of an order.

2) Por both, election as a Decree precedas the Fall
ag a fact of history. Thus all are Supralapsarians,
The peint here is not the order of the decrees,
but the difference between, decree on the one hand,
and saxecution of the decree, on the other hand.

The point lg--God's determination to elect does
net follow upon the fact of the Fell as a fact in
history. All the decrees are hefore history.

3. Supralapsarienism,

o

The Controlling Ildea, )
The starting point 12 in God who is all-glorious, and
wha is glorious in 211 His stiributes, Low, among
theze attributes are those of Yercy and Justice, And
Jod determines te reveal thal glory, and that would
tnalide a ravelation of Nis glorious mercy and jus-
tice., ind so, Jod determines to reveal the glory of
His merey in the salvation of the Elect. And the glory
of His Justice is reveasled in the condemnation of the
Heprobsate,

The word "justice™ is used in a common way for older
theolegy. 1t is "retributive Justlce"--the punlshing




of those who deserve to be punished,
The %WCF picks up on this language without supporting
thias positlon. Cp.ITI:5 and III:7.

infra and Supra would eay God's elestion and repro-
tatior indeed reveal His grace and Justice. But the
point is that Supra makes the revelation the control-
ling purpose or reason for all that God further dec-
rees and brings to pass., Therafore in that conception
Creation and the Frll sre decreed as meane to achieve
an end, The end is the revelatlon of God's mercy and
Justice, for the purpose of the revelation of Uis
glory, the exhibition of His excellencs,

H. Hosksema modifies this controlling idea, In Reformad
Dogmetics, p.165, he beging with the idea that God
determines tn reveal rfls own eternal glory. Thls glory
is perceived of pre-eminently in terms of the Eter-
nal Covenant(Factum Salutis), the covenant between
Father and Son. That Etermal Covenant which is intra-
Trinitarian, God determines to reveal that in Christ.
And so, in the second place, Christ ls given, incar-
nated, in order that all the fulness of Ood might
dwell in Him, that there may bte a revelotion of this
life, Third, for the sake of that Christ, and for

the sake of the revelation of that Tulness, the

Church 1s decreed, together with &ll the Elect.
Fourth, for the purpose of realizing the Church of
Ehrlat. and therafore for realizing the glory of
Christ, which in turn realizes the glory of the cove-
nant life of Cod, the reprotate are determined as
vessels of wrath.

Fpeksena's purpose is to seek to avold a strict paral-
lalism Letween Electlon and Reprobation,

In the Classic sense you havesiefl, Heppe,"Beza's chart")

Clory of God

Eaf:y o Jgj?ice
Elect Reprobate

Hoskeeme btegins with the:

Qlory of God
'L -
Covenant Life of

the Iﬁinity
Chrigt Ie =ent

;!
and
the fulness of 2hrist-——Election/Heprota-
tioni{which is cor-
reiate to Election)
Iilugtration of the Wheat and the Chafl.
Raprobation serves Lthe purpose of Elesctlion as chaffl
serves the purposa of the ripening of the wheat,
Chaff ls necessary btutl not pre-esminent, like the wheat,
Therefore Elsction and Reprobation are not strictly
parallel,
Falrn point--don®C want to lat Haprobziion appear as
artitrary.
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¢n the prior scheme, when reprobation i=s simply in
order to reveal the justice of Cod, reprotation comes
across as arcitrary. Jecause Lhere are other ways of
ravaaling the Justlce of Cod, Z.g8.., tha justice of
god ls revealed in the crosg of Chriss,
FPundemental gbjection,
Since electlon and reprobation are concelived of as
prior to the Decree to Fermit the Fall, men are rep-
rotated, are condemned, Yefore they are contemplated
as worthy of condemnation and death. Reprotation is
arbitrary, not simply in the sense that it is artit-
rary to think of & whole idea of Reprobation as neces-
sary for the Justice of God, in the sense that soma
men are chosen without reference to their demerit.
And Creation and Fall are conceived of only as means
devised tu exescute the decrees, The Fall is & decree
which ieg introduced in order %o provide & legal basis
or Jjustification for doing what Sod has decreed to do
anyway. Cp. &x East facto rinclgl
The objection of Modge {II:+318-13) turns largely
on the above nhjanflmr. It is not compatitle with
the attributes of divine mercy and divine justice
that innocent men should bte foreordained to eternal
misery and death before they have apostacized from
Ood, or before contemplated as created,

omne arvations

Supra does plage election and reprobation before the
decree to permit the Fall, BEut nevertheless, it does
not characteristically represent Reprobetion as with-

put gll reference to demerit, Cf., Deza's chart:

ha has Copd"s Decree of Reprobation--"to reject those
to be damned by thelr own fault."” Thus Heza does not
conceive of Reprobation without reference to demerit.
To put it ancther way. The Supra conception is a con-
ception in which Predestination and Reprobation com-
prehend the Crestion snd the Fall (cf. scheme):

The House is conceivad of
as a whole, with the var-
tous elements in it, The
whole house is concelved of
i terms of the purpoBe,
which 1= the revalation of
the slory of God and the manifestatlon of His attiri-

butes,
In the Infra concaption vou do have first of all a

¥ouse, But it is conceived %
of, rot in terms of lts !Lumﬁf
completed structure, its

teleology, lis toital pur- = —
pose, But it is 8 house [E;‘ﬁif !ﬁw.xj%f

First of el created, and

thern zome rooma are added.

It 1z an expanding housga,

The objection may %e wvalld In the cass of an extrema-
1y rigld or consistent sort of 3upra. But concretely
it missas the marxy of histordesl Supre concerns,



19

. Diserimination apart from lerit or Demerit,
It may Gbe granted that Heprotation inclusive of dam-
nation must presuppose sin and hell-deservedness,
Then one could place the decres of Reprotation subse-
guent to the decree with refererce to the Fall, The
decrse of Election could still te thought of a8 prior
to the Fall, And therafora the vwlaw would still ks
Supra, "eprotation is then only thought of ss on the
background of sin, And, since Elaction ie prior to
the FPall you are still Euvpra,
Cr, that Election then, could bte thought of as cer-
relative to 2 non-electlon, But only after the Fall
woulé thet non-slectlon te thought of asz Reprotation
unto damnatlon; and clearly o on account of ein,
IT looked at that way, then there would Te anothsr
all-important correlate to that view. If non-election
prior to the decree 1o permit the Fall cannot be
thought of as unto damnation, then, electlion cannot
be thought of as unto salvation, There 15 no ein, 4
ill-desert, or penalty to te saved from, Election
would then become election unto some favor, presum-
atly in terms of Preservetion,
And so0, the deeree of Election would Ba thought of
g in two stages: 1) election unts fevor; and subsae-
quently, 2) elesction unte sslvatlor, orn the back-
ground of the Fall,

Supra may well corcelve of a decree of diserimination
prior to the decres to permit the Fall., It is God's
prerogative to deeree unmearited favor for some, Lo
the sxelusion of others. And, to do so without refar-
srcs to =in, evil, or hell-deassrvedress,

It iz beside the point to argue, that the discrimi-
wation therefore would te unfounded or without zround.
But 1t i= also true on the Infra position, Cn KO
Perticularist scheme is Election or Reprobation
fourded on differences existing In themselves,
Discrimiration findg ite ground In the good plezsure
af Cod,

b, Irfralapsavianism,
g, Controllins Idea,
Sees the purposs of God's spara ad extra &5 the reve-
letion of His glory. The differerce is that the final
purpose is rot transformed inte a principle from
ihlet deductipre sre made of whet cen and carnat take

place,

Tt Supra ls not gimply & matter of daductions from

& principle, texte are appealed to: Ps.115:3s Prov.
16:; Tea,l0:l5id5:9Jer.1B:6; ¥att,20:15; Rom,917,
19-21 thess declare God's atsolute sovereignly espe-
eially with referantce ta =in,

aut these ere nolless integral te the Infra view. F
Trfra =21sn finds God's decrative plen ahd purposa

ieLEnd 211 <kings. Sin ard evil sre ipcluded lrn the
lzerensy z=lso the final end of the wicked,

But, lr sdditiorn to takirgz account of Cod's soverelgn-
v, plan and purpoge, the Infra also wishes to do

*1il juetles to, to take meepunt ol the texts which
gatablis 2 pattern for speaklrg sbout alection,
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In Seripture men are viewed a2s under wrath and con-
demnation btecause of the sin of Adam snd because of
their own sin{Crlginal and Actual Sin}. But among
these &re some represented as slected unte salvation
from gin end iis consgeguences, Cthers are represented
as non-elect or passed bty. And therefore ss consigned
to condemnation beczuse of thelr sin.
S0 the pattern of histerical unfolding of God's works
provides opur urderstanding of the Order of the Divine
Decraas, Cr, the dscrees are executed in the order
which they are made, The decrees are & reflection of
how the decrses &re soon to be worked out in his-
tory,
But the Supra holds that what is last in the execu=
tion of the decrees 1s Tlrst in the decrees them-
gelves, For the Supra what ls in the foreground is
Teleology. And for the Infra whet is in the fore-
ground is History., And therefore Supra cheracteris-
tically bLegins with Election and concludes what is
or ig not the case in the light of that doctrine.
Infra beginrs with histery and understands that history
to be an unfalding of the decree.

2-13-E1

Tha Scriptural Fatlern,

1) Ephesgjisns 1:0,
Spoaks of election and that ir Christ., Thus elec=-
tion is rot to te thought of &= apart from Christ,
The Feo=-orthodox kit thise etroraly. Euifk e stni-
wrd Deforred Shought, Put it -le corcelved var;
cifferantly,
Chiriet iz the lezssiacic rame of$the Zevlor, the
Arolirted Cne, The name polrts to the redemptive
work of Christ, The eiernal Sor of God is refered
to as Christ, ir view off¥the redemptive work He
would atcomplish,
Ard so, when mern are chesern,; they are thought of
re in sead of the redemptlon purchased Tty Christ,
rademption from sin and evil. Therefore our elec-
tion 1r Christ sugrests to us that our election
iz specifically an election unto salvation from
gln through the one Fedeemer whom God has sent,
the Chkrist,

2) Tomans %:20,
Theqeoal of predestinatiorn is in view, It ls im-
poesitle to exclude from that gosl that which ls
gpecifically redemptive in character--conformity
to the lmage of Christ. The design of predestina-
tior is redemptive In character, Therefore one =
haz to corclude that predestination presupposes
ein end evil, ind therefore the preédestinatling
purpose of God presupposes the decree to pearmlt
the Fell,

3] Ephasians 115, N

Zhould te urderstood ae similar to preceding pae-

sage. It le predestination unto adeption and adop-

+ipp is & redamptive bleseing., Kot just aLganeFal

sxprassion Tfor unmerlted Tavor. That adopilon nas

a contaxt in the redemptive-revelation, and so Wa

are led to thnink of predeatination as unto redenp-

tigr, Ard, if predestimation is unto redemptlon 1%
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presuppeses the need for redemption. And so the

decree ta elect unto redemption can test te under-

etood on the background of the Decres to Fearmit
the Fall,

The texts do rot say simplky, that the affect of
election tekes place after Creation and the Fall.
ut rather, that election itself has reference

w0 men contemplated as sinners, in need of redemp-

tieon,
I the texte are understood ae a two-stage elec-

tion{electiorn unto favar/eleciion unto salvation),

then, wewms these would have to refer to the se-
cord stage of slecition., But 1f thls is the case;
are there any texts which refer to a discrimina-
tion In terms of favor apart from determination

to save?

In this way Scripture represents that elsciion a
gend predestination ie in an Infralapsarian way,

Confesslonal Pattern,
Feformed Confessions tend to move in the sphere of

Infra rather than Supra.
1) Westminster Standards. (ep, Hédge II:317f7)

it 15 true that WGP 111:5 speake of man as predes-
tirated unto life; end IIT:7 s=peaks of the reset of
mer that are E&Es&d ty. This could ke understood
ag contemplating men simply Rs created tut not
recegsarily as fallen. "lMarkind" not "sinners”.
And other elementz in III:5=7 could Te seen as
Infra, tut not necessarily.

Hodge ocbtserves that the Confession was framed so
that the Supra party was not excluded, But he ar-
Fues that WEC 19 & 20 are more expllcitly Infra.
The "some” of 0,20 are said to be "under the wrath
and curee of" 4.10,

This is plausitle, but not convincing altogether.
2*s 15 & 20 can be seen as reflecting simply the
historical sequence of the Fall and the establish-
ment of the Covenant of Orace with the Elect, 3.19
refiects on the misery of the estate Lo which man
fall, a= do the previous guestions. It is also
true in Q.20 that the Elect are elected unto "ever-
lasting 1ife”. This could be =een in otherwlce
than a redemptive context,

Yhern the doctrine of the Sovenant of Works 1& set

up in Its traditionsl form, it is ezid that "1ife"
is promised to men. The Tree of Life symbull?E$
the promise held out to man in his state of Integ-
rity. The life held out is sald to te different

*rom 1ife by viriue of ereation, in terms of &
"eonfirmetion ln that life", It is the transition
from a state of il to & state of pot

poss And so, everlasting life can Le
thought of as a benefit, a promise of favor, which
ig promisad to some even apart from the fall irnfe
gin, 4nd e 2 discrimination unté 1ife can Ce con-
ceived of apart from the idea of Eein% fallen,

The Supra could choose to read the Catecnlsm in
that way. Dub Sodge should be gppreciated.
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Ihe Conlessioneand Catechli=m are deliterately am-
tiguous,

2] Canons of the Syned of Dordt,
Thase haveps much different background:s the Eemon-
stranits Controversey.
Supra is not adopted, The phrases duriores(harder
phrases) are resisted, This may have bteer due to
the influsnce of the Germen Theologlans. Cupre
ie seither selfirmed nor condemnad,
In the First Head of doctrine, ssction &, the
Infre btasi=z for the Canonre 1s laid out, "God gra-
ciously eofterns the hearts of the Elect according
to Mie decree”, The implication is they sre hard,
God lezves the non-Elect to their just judgemert.
Thkis presupposes their guilt, And further, it is
a "righteous disecrimination among men equally in-
volved in sir." This is expllcit Infra.
In the First Head, ssction 10, elsctien is "out
of the common mass of einners,” Even H. Hoekeema
grants that the "Cenons present very declidedly
the Irfre viewpoint."

sigrificance of the Differences between
Supralespsarianism anc Infralapsarianism,

Is Turretin rightt

ALL agree the order is not 1n God, btut ls in our per-

caption ofgthe Decrees, Zut once the question is agl-
tated it can &ffect one's minlstry,

Supre has in wvlew the Teleologicael sepect of the doc-
trines of Zlection and Neprobation. It emphasizes the
unity of the divine decree. Zverything flows in an or-
derly way from the ultimate diseriminating purpose of
God, Unity, Dlgerimination from the Beglnning, Zvary-
thing flows from that Decree, And the purpoee of 1t
all--to realize/reveal the glery of Ceod,

The result of that conceptlion can te teo gererate & kind
of fatalistic atitude toward the minlatry of the Church,
Theresare the Elect arnd thers are the Reprobatae. EBEut we
don't know who they are, The Elect wlll Lte irnevitably
saved, and the Feprobate carpot te saved, It 1= possitle
to negativize the proclamation of the Geepel, rob it

af ite spontaneity and urgency) of ite decisive histo-
riecal slpnificance.

Infra has in view the lLhistorical character of the redemp-
tive process. Or mas Havinck saye, the "causal aspect® of
the decreas of Electlon and Reprobation, The decreez wm
manifest the unity of God's purpose, to be sure, Fut
they alao expresz the dlverslityeol God's working and
doing., Mow Infra ie not Arminian, btut Hoeksems says 1t
tends that wav, The reason is Just because 1t glves
attention to historicasl seguence, And yet, overall, 1t
geems that the Infra more closely raflects the pattsrn
of Soriptural language.

Which does indeed Lring tefore us, very forcefully, the
reality, genuinerness, and seriousness of historical seq-
uence; the interdependsncs of the events in the seguence
aof history: eomstimes celled--"cause and effect.”

Irfre doe2 rot sbendon the idees of v single purpote or

& plan whichk ie & unifled whols, For does 1% say there
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is "novelty® for Ged,
vet further distinet lons ars recognlzed by Infra. It
recognizes that the Cre;tin gnd Feil ir<o St gre riod:

reaiy steps Lo mehisve A jurpose, It ruccgnizes that
e - Fall %o Biv is Just that=-- & FALT, a rasl fall,

And 1% is & f8l1l inte S5IF., And ein is ths very negation
of all that God is., It is not just a step in a process
to a Foal, It is nut 2 step up tut a step down.
Seyond that, Creatlor has meaning and purpose apart from
the Fgll inte 3in and apart from the redemption from
sifr. To ke sure it is only 2 created man who can fall
into 8in and ke redeemed, But again, that Creation ie
a0t merely & sisge, & backdrop in order to realize the
vurpose of the Decree, Cregtion is rot just &8 etegze on
which we are enstled to engege in an evangelietic pro-
rFram, The Fall does not represent progress toward &
goal==- 1t 18 retrogression, disturbtance, The Fall is
not an vltimately "good" thing because it enabtles God
to realize the revelation of Mis wvirtues. Creation it--
gplf has s purpose, It ie there itself to glorify God.
And 1t would serve s purposs even apart from the fall
lrtn zin, Men had a tesk prior to the Fall and it was
if'i«..r]'] (L™
:JJ g9 Infra lends itself to concern, net ohly to the
Life %o Come{which is of paramount cerncern}, but also
to concern with this Life J'ow., It ie the presert world
that Cod created to be the theater for the revelstion
of Ilis glory., And that revelation was marred by the
f2ll into sin, But God raa, from eterniiy, determined
tp reslize the origiral purpose with the Creatlon, to
te glorified irm it, &and %o be glorified in man, And so
e hee sent Chriet to be the HEdEemEr.

Amyrauldisnism,

Areose in Prance at the Schoel of Samur in the seven-
teenth ceantury. It arose after Dordt, and may be wviawed
as agn atlenpt to soften the particularism aof the Canons,
dJegun by Moses Amyrault,

There is B book by Briam Armetrong on the Amyrauldian

-

controvereey which 1s reviewed %y J, Freme in the

¥esl, Theo, Jrnl, in Fay of 1972,

a, Controlling Idea,

For Amyrault, the ordsr of the divire decrees wasi

1'I Degrea to Create, 2) Decree to permit the Fall,
Decraa to ﬂ&*ﬂ Christ to meke stornement Tor =11,

f] Blectlion, 5) Dec—ee +o send the Holy Epirlt to

apply ealvation.

Thie differs from Infrs and Supre. Election follows

gpun the Decree to send Christ bto redeem. Thus, 1t

ig alsn called Foet-Redempticnlsm,.

It 15 partigularistio in that Liectlon ls soverelgn

he Blept, hrdthecse {8 5 mean&s in which Pive-rFpint-
-~z can g3y this too. CF. the Canons of Dordt II,art.)-

and unconditional, not ,.aurduL In asything in mer,
Thus Amyrauldianism ie pof Armlnlen, It is Calvin-
istic, Tut the differernce ig that ths partleulsrism
15*.3* ‘“augkt to bezar on z2ll the saving cperstions
of Cod. The atonement is universsl and urlinl ted,
Tt 1z characteristic of Anyreuldisns to Bayr the
s4onement ie sufficliart Far a2ll, btut efficlent for
i

Fl
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"ire demth of the Son of Ced ie the only and most
perfect gacrificepand satisfaction for =in, and i=
of infinite worth and value, abundantly sufficient
to expiate the cine of the whole world,*

“he phint ls-- iIf there were more people ireluded irn
the intent, then Christ would net have had to suffer
more, Or, it 1g another reference %o the universal
affer of the gospel.

Butthe phrase leg GLest sulted to describe the unlimited
atonement which is applied only to the ZTlect. Also
2alled Hypothetlcal Universalism, The Atonrnemert has
e+ pheplute intertlsr for ihHe Tleci, but & condi-
biongl interils: for Lhs roe~Zlect, Christ died for
gll mer=-=if thay believe,

For Amyrauldianism the decree of Eleciion comes to
efficacious effect 2t the poirt of application of
redemption. It does rot come to effect with respect
to the objective accomplishmant of that redemption.

Criticism,
Warfield-="how can aone distinguish between an akso-

lute intention and a hypothétical intention®"

And, if so, have we not already introduced =ome sort
of distinction, some sort of discriminastion with res-
pect totthe atonement iteelfT It isnnet fer all in
the same sense, What kind of neanineg doss "Ohrist
died for all people hypothetically"™ have?

The malin problem is the universalized extent of the
atonemant, If held congistently it would lead to a
ren=Calvinlistic, evengelical order of the Decreas;
because the diescrimination among men would origirate
on man, All sins have teern atoned for. Therefore inly
the =irn of urbelief is the ground of condemnetion.
But,; on the other hand,; the abandonment of an unllm-
ited atonement would lesd to a particularizm, And so
Armyrauldisanism tends to bte an inconsistent Calwiniem,
and ie inherently unstakla,

Amyrauldiarism can only bte refuted adeguately Lty wa
means of an arpument for the Limited Atonement{tut
delayed to later). Eut note the Scriptural view of
the Efficacy of the Atonement, which requires the
maintenance of particularity.

We griticize the Amyrauldisn by saying--the stone-
ment 1ls designed to atore for ein, But, as a matter
of fact, it does not. Therefore it doesn't do what
it was designed to do.

The Amyrauldian responds--the purposa of the Atonement
was to egtabllsh an arrargement by which thosa who
telieva would te seved, and those who do not telieve
would not be saved,

[ 1, We often approach the guestlon of the extent of the atone-
[ mant from the angle of quantity,

E

<,

dut rather, let us approach it from the Histor
tion. The movemaent from Israel only to the Gentil

v o Hedemp-
2

=
g
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‘heology Froper, from one point of view, it is alseo
possitle to reserva the digcuseion of Election, as
guch, to Soterlolegy(as Fodge and Earth do),

Gf course, Barth places his doectrine at that point
to accent the grace of election in Christ: all men
are reprobate in Christ; men are men by virtue of
thelr balng in Christ, But they are slso gll elect
in Him, There is no hidden decree, Everything is ful-
ly revealed in Christ to us, lo diserimination among
mer,

Hodge 1s congenial to the theological position of
the WCF{as also ere Bavinck and Berkhoaf). That comes
out In hile speaking of a "plan of salvation." That
plan is simply an aspect of the comprehensive decree
of God behind all things. Zut Hodge only gives thils
atout 1l5pages in Vol.I.

And yvet, it is & Plan of Salvation, And the focus of
Election is on the inception of salvation with God's
purpcse,

The point is--to show that selvation does not arise
Tfrom man, The point is to exclude any suggestion of
autosoterism, Salvation has its origin with Ged in
His eternal purpoese, This iz its great sdvantage.
Ttdis also a methed more congenial to Infralapsarlan-
ism, which Hodza 1lkes, After the Creatlorn and the
Fall into Zin, the guestion is-=-"How is man to be
Eaved?"”

The first point le--lie salvation arises out of the
aternal purpose of God. We are committed to fellowing
the pattern of lodge for our discussion., Davinck and
Berkhefl do well, Ttut the pattern lzs btettiter as a ref-
laction of the pattern of Scripture ltself. It Lrings
to tetter expression the configuration which ls glvan
te us in Scripture.

What 18 meant ls==the Eibla does not reflect on the
dacreas of God, poy does 1t reflect on Electlon and
Reprobatlion in, what might be called, an abstmef way,
in an academic, theoretical way., In the way in which
the thaologlans raflect on 1t when they btegin with
tha dectrine of Cod and then proceed to deal with His
Coacrees,

The Bible presents o= with the history of Cod's cove-
nentael realatiornehip to man, It beging with that. It
teglne with man created in the inage of God. Tt hegins
with ths Sreation,"in the beginnirs £08 arei%el taa
Heavanz and the Esrth," Then it tells the stery of
"an's Fell into Sin. And then proceeds with the long
gtory of ths Resioration and Reconstruction of ths
Yurar Mace in the Yediator-Radeensr, Jesus CThrist,.

So the 2itls precants us with the history of God's
govenant peletionshlp to man, And that covenant, LRVIRE
ralationship, whick le =&t out in Yerme of & cove-
nant ralation, le ther and repeatedly({not "then" in

a chronologicsl reletionship serse) traced Lack to

Zod's electian, ard is ssen to Tte grounded in God's

=2laction,

Hatt dld we zat to e where we are? VWell, that surely

e . o 1 ek =] i - = A o

Plaws from 1t aoverslign, electing purpose, <9, Iror
! = - i . B - 1] o, "

that perepaciive; an evgument could Lbe made for Eeglin-

. e = L - e P N T .l,_,. . - t__ .
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{ep. Berkhof,; "I'srn ir the Covenant of Crace,® ind
thap prozeed to cornsider Zlection. And thern go on to
whe Fler af Salvatiorn Irn order to develop the pole-
mic lhtersst that comes to expresslor at that point,
Thus reverzlrgy the order of toples taken up to this

Confesslonal AfFfirmatiorns.

The %WCF ITI surmarizes for us the 2itlical teaching,
Ctiective 1s to get Yefors us the doctrine ss & whole
and thar leoodx more clossly at ths Bitlleal teaching
Flving rise to 1%,

s, Cod hae foreurdsired whetcoever comas to pase, seec,l,
Comprehentive backsround for understending Election.

B. The continsency of set¢ondery causes is pot therel
destroyed, But 1e rather ectatlished, sec,l

The point--Histary and ite meaning are rot destroyed,
Ltut rather, that meaning and significance of history
iz puavantedd and es=ztablished. Seeing the deootrine
of the Decrees s "Decretalism™, or Gresek determiri-
igm, or fetali=m, Therefore J, Deane ieg cut off et
the berpirnning,

« The decrae iz nol based on forezsight of history, sec 2,

Loes rot mean that Cod foresees something se happen-
ing &nd therafore datrees that it will tske placa,

e

redestinated unto life

d. Zoms men snd Some Ansels 8TE

gnd opthers sre

sproteliol rafer rpt g1mply To man,
tdut also, to engele. There is discrimination among

n. And that ogver sgainet the view of Barth that a1l
men are both Elect and Reprotate,

There iz a.fixed number of Elact and Reprobate, zec, b,
"his 1t refered ta in theolegical diseussions ae the
rumarus clauzas, the"closed Tlxed rnumber of Elect and
Peprotate.

Thet "canrot"™ iz not an abstract "canmet", but 1t
"does not" eccordlrng to the wlll of God, It is God's
purpose thet that number ls Flect and that rumber is
Yeprobate. It is also ssid te te "unchangeable”,
Foticse also, that irsertion of the word "particular-
1;". Thera 1z suggestad to us that particular persons
prée Slect and partiéular persons are Reprobate, lot
oimply that the number is estatlighed, that there is

s dafinlte numter, So that, somecns who ie Elect may

T [

becoms Reprobtates and that would imply somewns Rep-
mgoa2ts Ywoonl o Tlect. 36 ks thz Sumber Vamsips the
tztge Tk g adlert Zhenges, It is not o Just th

pumiar or %otel that is certalin btul the make-up Is too,

e

£, BElention ur%o Tife is Zternal, Bec,.5.
T+ is prior %o hietory and ls not Gtasad on arything
that transpirées in History. Thie is simply now, &
particular applicatiorn of the point mede esariier 1n
the Confesslon, that God's decree as & whole ig not
tased or. the foresight of history, Fow the point ls, Ehae—d
this decras tolng etertal{prlor to history), is not
kased on anyihing that transpires In history, Elzec-




27

tion in particular is not based on the foresight of
faith, works, or anything else, It is not a response
in the course of time to what transpires In history.
It is, on the contrary, election in Christ. That it,
it is election unto salvation, through¥$the [ediator,
God's Son,

The meang by which Elsction is realized are also
Toreordeined, sec,hb.

The decree of eclection is not only made; but it i=
executed, And so, when one thinks of Election, 1t is
not gimply of the End or Final Degtiny of certain
men and angels B8 certain. But also the lleans that
lead %o that Znd that are fixed and certain, The exe-
cution of the decree ig no lesg an unfolding of the
decree, And again, that would have to be understood
in terme of what was s&id in the firsi section. That
God's election does not undermine the significance
of history, tut guarantees history., Thus, we know we
will come to this en ecause the means &re also
guarantecd,

Thoee whom God does nob alect are ordained to wrath

=thEE WHOM UK &
and condemnation, Sag

The Docirine of Reprobation is aow unfolded in terms
af Preterition snd Cordemnation(more later).

The docirine of Election 1s ta be handled with caras,

sac, b,

frof. Hendry says--"Over agalnst the way 1n which
the Confeesicrn states litsalf, the Lpostle Peul 1=
very bold in settlng ofit the doctrine of Election,
Apd with enthuslosm znd boldness he t=lks abtout it,
3ut the Confession says we are going to handle this
TETY gindarly and carefally,"”

The Confession iz poi saying that we don't handle
the doctrine at al¢, tut, with care, Legt the doc-
trine deganerate inte Tfetalizm,

ratalism leads to lrresponsibility, it leads to lack
of spontanaity. It leads to disillusionment, hope-
lessnese and despalr, At least some concluds so.

Zut the doctrine functlons differently in Scriptura.

Tt functions in Secripture to show that sglvation
dees not trke ite origin in man, If we look to man
ard to his deeisione, that would indeed lead to
hopelessnese and despair{at least if man's capabl-
lities are assessed according to Serlpture)., Over
agalnst that, the Zcripiure unfolds the grace of GTod,
Zod"s electing purpose and plan, Election shows us
thkat the Lerd, Ihu i1s our uuhb&* is mlso our Hope,
and therefore 11 urges us %o take oul refuge 1n Ilm,
"kis ;b Faul* = pulnt ¢" Rommns 7-1i1,

Faul is carrying oui his polemic agalist the works

af tha Taw, ﬁL apalnst the works of the Law,

B
thie promise is realized 1n Zed's calllng and elec-
tlon, And Geod's glectlon ls not ,nhuxawhei wlth Free-
will, in some sbst-sect sersa, Zubt 1t le contrasted
1+th the works af the Law, And there we are appraised
2gnin, of tha fact that salvatlon le wholly of zrace,
't even Yeoine wiil Tod's elaectling purpdse.

i3 that Ees wa heva Lo say to those whe ara out-

wlit = Tydat
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glde ol the peopla of Cod. & gre, Ly that docirine,
pointing them to the only source of redemption, 1In
the Lord CGod Himsalf, For those insidé the Faith, the
doctrine is a source of Joy &nd sncouragement, of &
comfort and assurance. And suraly there we may Le
very bold in presching the doctrine. Because the
doctrine assures us Lthat Cod will not prove false

to His electing purpoee. 'C CHE can pluck then out

of KIS ¥and. God will save mccording to His unchan-
geable purposa,

Cf., II Timothy 2:19,

And go, elecltion ministers to assurance without under-
cutting & profound sense of covenant responsibility.

J. God has chosen & people for lils own possession
Thie doesn's come out iIn the WoFP, but LL does ap-

pear in the Heidelberg Cetechism, 3.54%--
4e What 8o you believe corwerning "the Holy Catho-
lic Church"?
A, T belleve thet, frommthe begjinning to the end of
the world, ard from emong the whole human race,
the Son of Geod, bty Els Spirit and His Weord, gathars,
*#will remain 2 protects, and preserves for Elmeelf®, In the unlty
living merter of the true fslth, & congregatlor chosan for etapr-
of it, iw} life, Ioreover, I Lelleve that I &m and forever®
med 8 "congregation” or "principality" or "Church,"
The Dutch and German h&s an ecclesiastical ring to

4
L

Hodge, Warfield, and WCF focus on the efficacy of
God's paving operation upon the individusl or par-
ticular persone, This stance is taken overmgainst
Arminianism and the universalizing of Cod's saving
operations, which are then made effectual bty & deci-
glon onn the part of the teliever, But, Hodge, War-
field, and VWCF accent the efficacy of God's saving
operation flowing from the determinate purpose of
God,

“he Heid. Cat. draws our attention in the first place,
to the People of Tod, the Church, the chosen Congra=-
gation. And then I see myself, Hot eimply a= .an elect
individual in the presence of God, &nd then I look
around and notice other elect individumls, But I gee
first of all, the TPeople God_has for His own possas-
sion, And then I sea myself as & member of that cho-
gen paople, of the Body of Christ, a member of the
Comnunity of the Church,

And now, as we look at the Seripture background for the
doctrine, we begin deéaling with the Biklical materials,

That Doctirine of Election is brought before us pre-emi-
nently in the 0,T., in terms of the concept of ihe Elec-
tion of a People: in particular, the Elsction of Israsl.

3. =lection is of a Feople,
&, The Zeriptural Heprasentation,
Beut, 7i16; 1 fater 219,
One of the leading themas of the C.T. is the elec-
tion of Israel. And, most significant in that con-
rnection ls Deut,7:16 "For you are & holy people %o
<he Lord your God: Ihe Lord your God has chosen you
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1o te a people for lis own possession out of all the
peoples who arse on the face of the earth.* Also

cf, 14%:12; ete,

The corresponding text in the N,T. is I Peter 2.9
"But you &re a chosen race, a royal priesthood, a
holy nation, & people for God's own possession, that
you may pruﬂlnim wng excellancies of Him who has
czlled you out of darkness into His marvelous light".
The language echoes (.T7. language. And the covenant
language used of Israel 1s now applied to the people
who are redeemed by Jesus Christ. Whieh is why Re-
formed people think of tha Church of Jesus Christ aa
the Israel of the lew Covenant. And we think of Is-
ragl under the 014 Covaramnt as the Church of the

01d Covenant,

Cod has elected Israel, a e for His own posses-
sgion, And,,In X.T. terms, Cod has elected a Church,.
HMore btroadly, He has elected & people for Hls own
posaession,

That Elecilon is realized L2=H;atggx,
Yea pan, in terme of Deut,7: an d other passages im=-

whether it is pnsslble

medintely raise the queatln };
this connection, of an eter-

or legitinete to E;EEF 1.
ral decvae af Dlentio-p¥
Bavirek on p.33% say&. "Scripture, as such, does npt
glve us an shstract deschiption &4f these decrees, but

presente them to us in thelr historicel reslizetiont
Ard further,"the same iz true alEﬂ wlth reference

to 8lection end reprobation., *he 0.7T. doss not desgribe
thaze pe eternal decrese LTul on every pegs 1t pre-

sarte to ug electiorn wrd reprobatior. 2 facts of hietory,

ow to explore further this point,

'@ are reminded that the cobeérm of the Bitie is not
ta esteblish a doctrine of fataliem or determiniem,
Tus we learmn Very Cﬂﬂﬂr&uﬁlj, that Cod works out His
oWy purpaoses 1n histery, ind He does thaet while frus-
trating the purposes ﬁnd rlans of Satan, And go, the
doctrine of the Degrees end Electlion &nd Reprobation
wrove to be lmmensaly practical to the people of God,
Topause they assura ue of Cod's ultimete triumph.
Yaricus Pealme il_nsﬁrauu the way the doctrines of
,;ectizr argd pr,-ulcz gre subjectively spprehended,

nf.. 25 31113=18; 33ilo-12; 135:16,
Thaze reflect the ?amfcrh and ssgurarce that is=.
inistered 4o the Fodly people who welk in covensntal
loyalty to %od,
" Neut,.7 Isreel's slection i& “EP*EEE*tEL W0 us,
julte clearly, &s e historicel phanomenon, Jotlcse
biie way 1n Whln? Lhat elecbion 15 deseriked 10 Deout,
7, Tlectior ia elec¥ion of Isrsel ln E" ot htﬂﬂer
Lo Yring Israel gut of Zzypt, "The Iord didn't choose
you besEUsa vou wara more 1n number fhan nthErE“E?:T}.
& Jerael whiol ls chosen iz smail in number, It
axlsta amonz the ather retlorns, Ihis ie the Tersel
et In hhci»a. Al= 1r = F. the election ig in

v T "
'uJF‘l ment of an oath which has been sworn %o the
_,Lafﬁuh=rs. commlttad to and promised tnem, And nhow,
He has repesmberad ls oaili, And in remasmbering that



30

oath He how chocses Israel,
That ie what Javinek has in mind in the two gquotes
given abova,
¢, An Fteprpnal Eleaction,
t f& pistaken to see the electiorn of Termel simply
and solsly as &n s¢tion of God 1n time. Even on the
Lackground of the strong language in Deut,?.
Beceuse in Deut.Ti18 the first ground of election is
the lave af God,
The love of God is an atiribute of God, It iz mn at-
tribute which défines the belng and existence of God.
Sod fm LovelI John $:12,18), And that Love of God is
manifested in time in +the electlon of Isrsel.
Jut Cod's love, by definition, origlrates}lin eternity
(ep. Jer.31:3 on this), I% i 2 love gtretohing way
back, aven to eternlty. It 1= really a leve that ex-
peeds time, that has {ts erigin In the eternlty that
cheracterizes God Himself,
The secord ground of election 18 God's path-keaping.
e are reninded of the promise which was made to Ab-
renam, Abraham emerges in history as the father of
the fsithful, And as such, the movement has very
small teginnings when Abraham i called out of Ur of
the Chaldess, And the origin of Abtraham and the cove-
nant people is really the siory of creation out of
rothing, It is comparatle to the creation of the
Heavene and the Eavth in Genesis 1, And Creailion cer=-
ries us back to eternity, to the will and purpoze
of Cod, who spoke and 1%t was donefef. tgh,g:rg

The point is not that these passages use the langu-
gge of & decree from eternity--they don'tl Dsutero-
nomy in particular does not.

Jut they do speak of Isrmel’'s election in & way that
garries us beyond & sinple action of God in time,
There is reference to B longstanding, even an efer-
nal, love Tor Terszel. Which ig linked with His will
and plirpose for Isresel. And therefore we are unsveid-
abtly led to contemplate, what the later theologians
call, the eternal decree of election.

Sut this decree is introduced to us.concretely, in
toerme of what the later theologlans cgll, the exe-
cution of that decree,

ust rote the way Scripture speaks of election. lust
appreciate the significance of how it is dcne and
what is meant.

A

2-19-B1
Election is of Persong,
The Church of the II.7. includes btoth Israelites and
Gentilez in the one new Zody, the people of God, Zut

that people of God hes as its correlate the election of

particular persons,

a, The distinction betwean Thegcratic

ard Soteric Election,

There ere & numtar of theologisns who prafar to work
th a distinctior batweer Thegeratic Elactlen and
teric Zlection. Zother than the distinetion bet-
ent Tlection of a Feople and Election of Ferzonk.

£
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Uhat you have 1ln mind In the flvst distinction is,
first of all, the election of lsrael under the 014
Covenant, And then this iz ¢ontrasted with Soterlce
Slaptior, which is the election of particular per-
sans under the lew Covenant. Theocratic has espegi-
ally in view tha 0.T. materials, Soteric the K.T.
Botapialse,

That Thege.Z1l, is understood to be an election to
Priviledge and Standing, & position as nation under
Zod, the theocratie ngtion, But it ig not understcocod
specifically am an elgetlen te salvation. It is un-
davetood to bBe mutable, That is to say, I=sresl 1=
the chosen nation, is Elect. But I%, at & given
point, is rejected, castl off bty God. Seen in Exile
perioed, language of relection ie used, In addition
nota Ise.l4:1 where God chooses Israal again,

It is contragted with Sot.El. which is immutakle,
Crce Elect can't be rejected and elected again.
Ctviously ii 1s a wvalld distinetion, The Bitle uses
the electlon of Israel as a major theme, But it also
has its residue in the N,.T, as well, cf. Romans 11,

Then, irgdistinction from that, you have the slection
of partitular persons unto salvation, Hlstorically,
in Reformed Thecology, the bulk of the discussion is
at thls point, Thisg distinction between Theoe, &nd
Sopt, Z1., 2lso has the adventage in that it offers a
realy, easily accebsable, method of coping with
texts speaking of Cod's elzcting Israel, relecting
Tarasl, and then electing lsrael agaln. Therelore
1t doesn'"t disturt the unchangeabllity of Sot, El,
The raagon for texts on rejectlon of the Eleci and
the elaclion of the Rejectlon is becauss 1t ls italk-
ing about Theoe. El., pot Sot. ZEl.
Avd yet, the diatinction has cartaln liabilitles,
come areas in which 1t does not do justlece to the
full range of Eiblical data, A couple aof thase areas
ares
1) Why ie the concept of "electlon of persons" vir-
tually immutable by definition; whereas, the
"election of & nation” by definiticon not immu-
table? Why is each buillt in like that¥
25, the guestlon ls--whether the word "election”
parries with it the notion of immutability, So
that you can say:Elect=Saved,
If 1L does carry lmmutability, why does il not
elgo apply to the election of Israel as & nation?
Ard if =0, how do you cope with the date concern-
irg the alectlon and rejection of Isrsel.
But if it doesn't carry with 1t the notiorn of im-
mutatility, then the lmmutabllity of Sot, Zl.,
thet iomutebility would have to Le esiablished on
atler grounds, other date would te regded{norcs

LB BT 4

el st ction Yatwean the .7, 2nd tha K,7T,
carmot be conecelved of s a distingtion Letwean
geling with Israel corporately, on the cne lLand;
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and dealing with believers individuslistieally in
the I, T,

Thie 1z pot the differenca, Under the 014 Cove-
nant surely the rnation is in view, there iz a
corporate aspect to the way In which Ged deals
with Iiis paople. But they are alsoc persens thet
ara In viaw, Mote that the Law of Cod is surely
givan to the HFation("What ration hag received . ., ,
«o. "Dout.b:8). And yet, HOW does a nation keep

ihe Law of God? It k&EpE them as particular per-
sons keep them, The Ten Commandmenis are directed
%0 the tehavior of partlcular persons, And in that
way the natlon keeps the Law of God.

We have the same phenomenon in the N,T, Ve are so
familiar with this that we don't think about it

or its impliﬁatinna. The Great Commiesion comes

to us 85 8 commission to dlsclple, baptize and §
taach the nations, the éfvas It doesn’'t mean we

are to disciple individuals of nations. But, it
means we are to disciple [Hations, unlts.(Also may
nead to discuss the nature of "nation,™ as it

may not correspond to our twentleth-century con-
ception, )

But now, How is the conversion of the nations re-
giigsd? Some will preach on the Capitol's steps,
dut we usually see 1t as through the conversion

of irdividual persons, And thus the nation is con-
verted to Christ,

Then, in Romane 9 you have the election of Jacok
and the rejection of Esau, Berkouwer and Riddar-
boe accfgt the ethnic implicatlorns of this in the
1ight of redemptive history, in the llight of tha
prophecy in lalachi, as such,

But it is not that, What ie In view ie peoples,
pthile Eroupln gs. And yet, whlle we wani to grant
it as far as 1t reflects Seripture, still the rele-
vanca of election and reprotation for particular
pergons can hardly be excluded, Jacob and Hsau

aera particuler persons, And as such the prophecy
hes meanirng({ecf, Murray's Commentary, sees ralevance
in passage, unexeludable),

Aleo, under the lNew Covenant, whare to Le sure,
theare i n reference to the electlon of particu=
lar peregns, Zven here, God has a peppla for His
owrn poosession, ot simply & number of persone
next to each other. EBut Cod has a people, & Thurdch
which lle 1&g sanctifying and purifying,

Foint=--can't simply eoperate with & simple distinc-
tion bSetween Israel corporate and teliever's indi-
vidual, They owverlsp.

fust zrant that Theoe, El, is Soteric.

Ang cunv&raﬁl the alection of partioular per-
gong, ir SLL1$L, i, the §5,T,, resulte in materlal
blesslings, physical welfara, Elﬂssings Whnich ara
thought of as eharectaristieslly .7 in charactar
have slso their F.0. counterparte, They are net
thoroushly epirlitualized, trenepossd indo & 41F-

& . ..-_4. S =
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Conzidering the Pirst aspect{Thecc, le Zot. TX.3.,
Baut,” is thees, el, Yai, 1t is true, thab it
11zo le qursislertly sefared to 1o dlscuszlone
pf Zlection, a8 & proof=-text for Ect. E1l. ©of, tke

feformed writere.

Also note, TIsrael is elected in Teut,? to bte a
holy peopls unto the Lord; a saparation unto the
Lord,

It is inconceivabtle to me(Shepherd] that that "ho-
liness", eeparation, would fall short of delliver-
sance from 2in and its conseguehcss. Ien't that
God's purpose in heving & people for His own pos-
geggion, B people that is deliversed from sin and
its consegquences, Deut,? ie coneistently used as

a model for soteric election, Decisiwve is the faot
thiat at the heart of covenant tlessing snd privi-
ledge, Yoth under the C.T7. and under the E.T., ig
the same union and communion withk God, CFf,., Jer,
31:32 on the purpose &hd goal of Cod's electlon.
Thizs langusge is picked up in Hebraws of tha Church
of the Yew Covenant in 2110 10416-17, The appeal
to Jeremiah zhows that the election of Iszrael %o
te the covenant people of Cod ean't bte construed
simply in theocratic terms, In distlnction from
soteria ®lesgelings and priviledge.

Tote what Warfield saye in Biblicsl end Theologpl-
ogl Studies, p.239 "The cholce of Israel cerhol
ke confiraed te the choice of g pegle te-be a2 na=-
tior, with certein earthly Lleseirngs end privi-
ledpe, and to fulfil a certain role in the comling
of the Nesslar,™ "The coneernh in the O,T, is with
Lhe itirgdom of God and ithe wRy men ars iniro-
duced irts that ingdom,"

Compars: the Yinpgdom teaching of Jesus, On both
teirr correlated compare l'att.5:33. Also, see the
coreat Commigelior ss the means of reallzing whet
ie men'e primary responsibility, in terms of tha
Culturael Vandate,

The point is rmot the contrast between that small
pieca of raal estate in the l'ear Tast as over
sgeirst spirituel blessings. But that small plece
of real estate =8 over agalnst the whole heavens
and the whole earth, the Few Inheritance irn which
~ighteousness dwells and the people of God., The
people of God are the rightful posesessors of ihe
sarth, cp., Fs,24:l, This is all pur inheritance,
Phus the distinetion between Theoe. E1, and 2ot
1, is not used, but the distinctiorn is Lewwaen

4o SYaction of a Feople snd the Tlaciion of Fer-
BOES,
The Jeriptural Tepregsentation.
In the C.7. 2nd the *.T. we havs o Think Lln Sarms
of alact persors. In Deut,? ITarsel 1s sisetl, TeEpoh-
=itle for keeping the Iaw of God. Vebody can say,

o o
miell ook, —sresl hae to Xxsep the Law, Ltut I dos
have te kesp the Law." The ration then 1le obedians
1§$;_m& of th3 atsdience of irdividual persons,

n 3 - 1 = | = = 1
S0 £lta, 26 Jew could =&y ,"The ratlor is elect, Lul
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not thiz or thatf person; or, I am rot slect,” Ths

= .
L =
natior is elect gnf therefore I am elect, Tp, the
] : 1. ] = *
Haid, Tat, Q.5%, thet is its why.
“ha covenant stetue ir whieh the irndividum]l Isrsal-

fta ebvlously firnde himeelf, ts whidh a particular
Ieraalite could sy "I =n wed In covenant with God",
is solely Ly the grace of God, We ers to listen arnd
obey ard God will fulfil, The IN.T, iz particularly
claar in speaking of the election of particular per-
Eone., Homans £:2%, 30 sets out the wey of redemption
for partloulay perscns, Eph.1:4,5 Cod choge us, and
predestinated us urto adoption oe sgns(pl.). Czl,
i1:15 personally set apart and called Ty Cod., In IT
John an Elect Lady is addressed, The names of the
elect ere written in the Book of Life, Ik.10:20;
Fhil, 4«3 Rev.% s,

Aleo, the N.T. concerns itself, even with the num-
Lér_of persons who ereésaved, Acts 2:41; 173:48,

Jut at the sama tlme, these persons belong to the
SJody of Christ, Thay are thought of as more than
?Erfﬁaular versons. COf,. Titus 2414 Gal.3:28;Acts
ijale,

An ZEternal Dlection

As with natlon, 50 also with particular persons, the
glection ig often represented to us in terms of ite
historical realizstion., That ls why, for example, &
glection, at different points, seems to coincide
with Calling, Which is a historical phenomencn.

God calls and we are canverted. ITI Feter 1:10 makes
calling and election tha same. The two geen to co-
incide as a historical phenomenon, This doesn't
startie us because of the way the 0.7. speaks of
glection, Yet, the E.T., is also clear on alection

heing from eternity, cf. Eph.l.d,

Ephesians 1:3-14,
Four observatlons(cp. lMurray Collected Writings, T7I:125=71
on this pessage and the next, ).

il

L f thi £ iritusl b ; i -

V2,3 the reference 1s not to a future siate Lut a
present siate of blessing. 1120 reference to phy-
sical resurrection and to the Ascension, Chrie® is
viewad as séated at the right hend of the Father.
OFf, 218 Zod has raised us up together with Chrigt--
pregent blessing; and seated us with Him., Therefore
we are benefieisries now of spiritual blessings.
Col, 311,3.

In Eph.l have axampies of spiritual, heavenly bles-
einge: hollnese,bbtlamalessness{ve,%), adoption({vs.5),
redamption, forglveness of trespasses, riches of gr
grace{ve.7). The sequence is Interestlng, Beglis
d1th helinsss(esnctification)-- aduption(adoption;=-
Forgivernese{ justificetion).

¥=,.11 &an inheritance. Ves.13,14 sealing of the Spi-

»it ag deposlt guarsntealns tha Inheritance,
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s4 all this blessing is in secordance with our elec-
tion in Christ Jesus, before the foundetiorn of the
world., Zlecilon is prier to the testownent of blas-
sing, Elsction provides the pattern in terms of
which tlessins is bestowed, It is sleetion in Ohrist
before the foundation of the world, Thus it is not
slessling whieh gives rilse to election, but i+ is
election which gives rise to tlessing,
‘iore specifically, it is election that is unte holi-
ness, It is not =ald thet holiness is unto election,
a5 the Universallst and Sacerdotalist meintain, It
is characteristic of those views to say men are elect
Lecause they are foressen to be holy, And not only
that tut to persevere in that noliness.
Paul says the reverse.

fredestliration flows from the Love of Cod.

Ve.4 speaks of Cod's choosing us--electlien.

¥E.5 o "  predestination.

Zlectlon and Predestinatlon are not %o te conceived
ef as two distinct elements, but they are one and 1
the same phenomencrn.

It 1= not thres different goals in these verses, but
one and the seme goal viewad {rom threa aspects,

The verse divislion 1n the Greak text 1z better than
in the English text, Theev4prd 15 best undersiood as
belonging to thep~bhsires pf vg,5, "In love He pre-
degtinated us, .. "(1IV).

The point is thaet predestination flows from the love
of God, that ig the sole explangtion of predestiina-
tion, The love iz a2 distlnguishing love becauss 1T
is &2 love which lssues 1n FPradestination,

Eut a further esxplaration of the love is given, It
1l acoording to the good pleasure and will of Gad
{vs.5; and vs,1l1 also).

Zph,1:3=14% is so clear, and the main point so reln-
foroad, that 1t could serve a&s the whole proof of E
Elactlion, Election is rooted in the sovereign will

af God, not something foreseen in men,

GBlectlon is in Christ,

An sdditional argument for Cncondltional Hlectileon
may he deduced from the pervasive use of the formula
Lo Xplerw o 0r 1n Christ, Cp.ves,3,6,7,10,13, '

*ow all of thet blessing ln Christ goes back to the
fact that we have been chosan In Shrist., And that
union with Shrist was cvonsiituted before the foun-
dotionr of thse wﬁ:;l.
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datler For the Lestowment of blessing, including
holiress;: and slection i in Christi, Then, holihess
is not the basie on wiick we are elected. The tlez-
ging flowe from our Gnlon wlth Christ, We are slec-
ted in Ohrist., And therefore in Him we are elected
unto tlessing &and priviledgs, Ziectlon is not on the
tagle of heoliresz or anythihg that menifeste holl-
nags: aljlch as, faiih or perseverance in faith.
On the Universalist undersianding, 2lection must

.
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not Tte simply on the bLasis of faith. But must also
go bteyond and take mccount of foresasen perseverancs,
Paith together with rl1l its concomitarte must be seen.
Eut election in Chriet does not mean that election
is derived from holiness, Ltut election is untec holi=-
nesg, Again, election does not mearn the election of
one &lready contemplated as in Christ, And therefore
g2 & beneficlary of blassing, of Christ., XOT TEIS.
But election in Chkrist 1s election together with
Christ. As opposed to election outside of Christ.
It is election in Christ in order to become the tene-
ficiary of His grace,
When you compare this with Deut.? you realize that
refererce to the love of Cod with reference to the
electior of a Feople,; brings us Inte the same sphere
in which Faul sperates ln Zph.l-=- an eternsl elec-
tion unto salvation, 5_30-81

6, Pomans 8:20-30 (e¢p, Coll,Writ,,IT as in "5 above),

2, The Arminian understanding: Foreknowledgze in the
sense of foresipht of faith,
A text for the Universalist To prove that predesti-
nation is conditioned upon foresight: of falth and
perseverance, Or more breadly.and more lhelusively,
that it ie predestination based on the forasight of
all the conditions of salvaltion, according to the
Unlversalist underetanding of these,
The significant vert is in ve,29msipvw --to know
bteforehand, in advance. Cp. II FPeter 31iT7jActs 26:5,

Therefore the ussge provides warrant for seeing the
gpame in Rom,28:129, The reference could ther te Lo Zod's
eternal Toreknowledge, His knowledge of zl11 tha

would come to pass, And, such knowledge must bte pre-
dicated of God, Cod is omfiscient, He knows 211 that
will come %o pase. And sSo exegeies maintain ihe

above as the right interpretation,

Yow, even if followed, we would have Yo grant fur-
they that it would ol necessity be g distinciive

type of foreknowledge., Lecmuse in thle passage, those
vwho are forelknown, are ldentiflied with those who are
predegtinated unto eternal life, And so thare must

ke some kind of distinctiveness attachlng to the word
"foroeknow"., The word can't mean slmply "pre-cogni-
£ilon,” for in that sense Sod knows each and evary
man, Z2ut the text says, 25 o matter of fact, that t
those "whom" Cod foreknows, He predezitinates, And 1T
we assume thavy Geod does not predssiinate sach man,
tapd Por haad, vrto eferpal 1iTe, Then we 2re Ig

with the questlon--"Tha% 1s distlirctive aboul that
forekrowledge?" In what gense are they or how are
they forekrown &nd predestined?

ke jmost commonly Ziven answer is that the forehkhnov-
ladge 1 feorasight of faith or Yellevirg, Sod krows
whe willl telieve ard who will persevers therein,

And so predasiiration ie conditicned Upon the fore-
eight of falih, Arnd LF that iz the patierr [or our
understending of the psssage, tisr he Texv would
totelly underedt Unconditidornal IZlecilon. 2us, Lhers
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Zven 17 1% 1= foresight of faith, we =311l dorn'y
Lhave &n adeguate Expﬁaﬁzt1ur for the electing pur-
poga of Ood. Toresisght of falth 12 not without Lte
problens

T g T e

.is :ut wrong to emy Cod foresees who will be-
lieve, MZ DOUESI EBul the guﬁ;f;ﬂF arigez--"I"here does
that faith come from? What is itE origin?”

Faith suraly has to be understood &8 the gifi of
Cod, It does nolt arise from the -ative capacities of
tE.lE flEE-hq 1--'1:‘- Uiaij‘J"HIE I'“F LE'-?rlmy E-!-u'::a.l.ll l-IE-E'.
Jo we must see faith s m gift el Cod, ﬂrﬂutht in us
by the IHoly Spirit. So felth comes 25 a Zift of Cod.
Iyt surely then, we would heve to understard God ge
determining those uporn whom e will Lssiow the Zift
of fajth., Therefore forapirsht of faith precupposes

In ft=elf an electing purposa of God, in soue senss.
Ard that electing purpose would heve to be = dis-
tinguishlng purpose.

Thus even on the view of the foresight of Talth, tha
prierity of predestinatien is still relevant, Leads
o Pradﬂﬂtin&tiun--Fnraknnwledgﬂ--Pred&atinatint.

TDFEEEGHlEdEE ags the equivalent of Foreloved,

=Zvern on the Amminian view ol foreknovw s f“tésiaht;
thet 1idesa of faith s= being seen: psresevering in
Talth; has to bYe supplied arbitrarily., I has {io he

“EEF into the text on the Lasis of other peusages,

% is an element which is supplised thern to provide
raam for the distinstivensss of fﬁr&fight Ayt then
agalin, it is not remslly Taith that is foreloun, but
thay are SIITFERE that sre foreknown.

And s0, we are btetier ol 1 we gan fipnd tha distin-

gulshing character of Forekuow withir the zontext of
o e 1;'1. o ---'. i T T
= b Bl oy L a I"-:

the var% itgelf., Zan do =o raadl
Fivdepw, -

The vert polirnts eyn"% & rotion of tare coznitlen In
that serse. Mote the background in ttie .7 ==Y,
Gf. r,.*iﬂ "$he way of the righteous" that Is saild
to e known, a way in which Cod dellights, approves;
2gd loves that way. As the I'TY puts 1t--"Ths Lord
watehes over the way of the righteous.,.” Tota the
aare, approval, dalight, love thzat ls Trought for-
vard, In Jer,l:5 he s knowr ir. a epacial way, he i
the apecial object of God's effeotion and love, he
1s ordalned to e a prophel, _

The ordar is the sane in the realm of zotericlogr.
Thae Lord knows, gets spart, ordeins, Lrings to pass,
Hozea 13:5 special regavd, loved Lthem, {IV--"I cared
for you.” Amos 312 Dod has loved Isr=sl as @is own,
And that ls why Fe chestises then s& B loving, davo-
tad Father when they go aatray. HI";;:“DL only have
I chozar o

- 4 &% = L3

Heve mn exact parallel inp Deut.

The idess of love, alecliion, forekrowlsdge =rs cloEe-
1y tiad %o _one another and Lrought %o the fore, \a

z2lgs have a sim*lar usgge in Fett.7:23 I have not
€

approved of you. In I Johr 321 there 1s no Lond of
lave,
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2o, if we take our cue from these, ther knowledge
becomes the virtual egquivalent of love. Thera iE &
distinguishing love whieh gives risa to alazctlon,
Som,.11¢2 foreknow is virtuslly the eguivelent of
alection, Cp.lls¢5 the foreknown people are a remnant
choden by gracs,

Thus In 8:29 foreknow should te understopod as con-
taining within itself the discriminating factor. TFore-
Known areé those whom lie &t lHls love upon from eter-
nity., If so0, then we have an exact parallel in Eph,
1:4,5 in love having predestinated ue.

Tha source of predestination is the love of God,
Whieh haz its background im Deut,?:8.

S0 there is a consistent picture that emerges, The
twdpanrs of Eph.1:4,5 makes expliclt what is impliﬂit
in thegitadrrs of Ron.3:29,

d, Another corngiderstion: FPredestinestion conditions

Calling and Faith,
In B:29-30 it i=s GCD who predestines, calls, justi-

fies, glorifies, And in harmony wlth the dlvine mo-
nargism, Ood 1ls first of all said te forekiow, in
the sansa of setiing His love upon the EZlect.

And sp tha divine, soverelign working remsins in the
forefront all along the line.

IT we inserted the idea of prevision of fsith, that
makes God passive to begin with, And that would tend
to dastroy the tﬂnaiﬂuent emphasis on the divine ini-
tiative, God would then Lte sesen ap determining to do
what He sees will take place enyway., But the perva-
give =anee in the text is that God soversignly works
put His salvation and He does that in sccordance
with His sovereign, determinate purpose.

Verse 30 Why?

The called are justified btecause faith 15 the appro-
priatdf¥d that calling and follows upon 1t, Zus *Eﬂr,
what determines calling? Jell. ¢p.v8.28 the purposs

of Cod, Tha purpose of God is defined ir Ve.29 in

terns of Foreknowledge and Predestination.

7. The Preaching of Elsction

"he whole case for tne docirine of Election could te
suepended on Ephesians 1 and Romane B, But numarous
gthar texts also teach thls, elthar exp *eagly or by
implisetion-- Mati, aln‘"f.; Johr 6:38-40; 15:2%; 15116
17:4G; Acss 1_'3:"' Pom,.%1 ;;.:.1115 1!':] I Tl:E! .1:.:.-"'
II Thags .Lx‘l_;-..l“: I FE:‘li-EI' 112, ow when you take -t-l-'.-":ﬁ‘d.ﬂ't
af passagas 1like these you &g¢ that the tma hing en elec-
tion pervades the N.T. And ne lessg the ¢.7. also, Surely
Israal 1: supremely conacious of Taing in a usigus rela-
tinnshlp with God ©y virtue of God's electing purposs

ith respect to her, i
bﬁH the quﬂstlnn--hhy the énpf_si orn. BElaction¥ Why is
the zospel suffused with tesehlnz on the doctrine of
alection? Answer--ilz are thereby reminded agairn and &
agaln, that salvation does not originste with man, LuL
it originates with Sod., And L% 1= wrought out &.d ap-
}.'I]_i..._: A0TOIN _1"4-..'l ba iz EO rE’ll_l.L = g ;.I‘.'u.E.lCII.-.r_‘ BPurposg, 4l
ail 1is phases) from baginnlsag Lo end, Ssivation ls

.2 . -
¥ S I.-]-'." AT F": .
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It bagins with Fredestlinatiorn and énde with Jleorifica-
tion, That is the profoundest refutstier of Autosoter-
ism and all autosoteric elements and terndencies,

l'ow, what 1s the conclusion that we are to draw from
that, VWell, some say--"Therefore we must git Lack and
vwalt to Le saved, Ye have an sxcuse for not repenting
and for not coming %o Christ, Ha hasrn't chosen ma, Of
at least He hasr't told nme, given me a wsrrani,”

Some preachers are thersfors raluctant to call men to
felth vwith vigor, urgency. fDecazuse to do so would bLe to
imply that salvation is less than a sovebelgn grace of
God in all its parts. And =o the gospel call iz dep-
rived of iies spontaneity. It ls brought inte conflict
with what we want to say about the soveraignty of God
flowlng from the doctirine of Election,

Pow in that event, Election may be preached, But it i=s
preached as an ot jective doctrine, THIS IS THE TRUTH.
Eut it often serves to breed anxlety through this, The
doctrine preached objectively that way, does rot sarve
to mold the character of the nministry itself.

feformed Preaching is oot Reformed becausa it is preach-
ing whieh has no gospel call, ror if it elrply sets
forth Election a8 an objective iruth,

Preacthing is Feformed only &6 1t arlses out of and is
nolded By and structured by the doctrine of Election
(this is scmewhat strong, but...). It tells ua. that,
gince salvation at every ppint is of the Lord, There-
fore preaching at every point muet direct men %o the
grage.of God in Jesus Christ, Ve are 2leci in Him, Ard
therefore Jesus and the gole sulfficdiency of liie grace
is what has to be proclmimed.

I'éan must be urged fervently to seek their redemption’ in
Jagug Christ, to depend eéxelusively on ¥im, Jut not
only to depend exelusively on Him, Lut Jjust because wea
depend upor Him, %o listen and do what lie says.

And listening to Jesus, PwW , listening is obedlent,

We are warned thal apart f{rom, ocutside of that gruce,
the grace ol CTod the Father wrought In Jesus Chrisi, and
applied %y the Holy Spirit; outszide of thai graca we are
loat, And therefore men who come to Jesus Christ 1n
faith, must te teight to glve the gratitude to Cod and
to Him alone,

In Rom,11:5 there is & remnant according to grace.

Wwhat conclusgions do we draw from this?t |

Tt ie not--I wonder whers they ara? Therefore look to
yourselves %o gee pesslbly 1f you have the maris that
would show you to te a member of that elect numbar---0011
If Yy grace there le a remnant chosen by grace, I there-
fore Ty gracs, {t 1s not by works, That is, it la net

a matter of dolng, 1t ls rothinzy that arises cut of the
flesh or the power aof the flesh, Eut there ls z remnant
according to Cod'e klrdness, And therefors we cughit to
foragke ourselves and aling to this GFod, who In liia
kindress heas a people for Zls ow:n possesslon,

Thers is mo resson why J. Daane, In The Froeedom of Uod,
[

should, with scorn, speek of a zap belweell the preaciiing
of Reformed pulpits and the preaching of the Doctrine
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al Election. And this is so, Lecauase there ls no way
o preach Faielism, And there isn't,

But the Reformed and 3itlical doctrine ls not what
Daane thinks it is, Daane goas for Darth's viaew. The
Biltilecal view of Election is Good Mews. In splte aof
gili, Cod has a people and is saving us,

8f. Romans 11:133-35. Faul is reloleing in the wisdonm
of Cod's love, The reflecting on God's election should
igsue In doxology.

5. Beprotatlior,
1. Freterition end Fre-demretionlor Dermetiorn].

g, Itraductsry eommerte or the Rerpoel of
é"""‘-"‘—"‘"—"}'_"'_. ey, -

tha Diecucslior. of Reprebation,

Seprobatlior hae alwalye been & eignlficsrt Foctzlns
in Tefurqe? teaching elvce the tinme.of Cslwin, 3ut
1t haz rot alwayve Leen well-receliveddChurches that
have the tistﬂ'i:al “i;ﬁt to tear tha title of ﬂzfurmel

I am fthirking in particular if the Carman E:furn
Shureh ir ihe u.u,(vflc* eristed i1l 1835, when it

jolred witk the Tvangelical Chureh to fﬂTW tﬁﬂ Ivan-
Feliczl & Pefﬂrmeﬁ Chureh). They did not accept the

doctrine of Feprebetlon, Though a repra; i, the Zureks
Mlessiz{(70T3), does. Thue ithere is no differ=rcs Let-
weer 1t and tha Duteh ard Scottieh Heformed #hirﬂ“ea.
Tn L9685 an offielal abtjectlon{a *favamﬂn] aga;-a” Lthe
doztrine of Faprnhatiun was lodged with b wmod of
+He Reformed Churchee in the _etrerlarﬂa{t}ia +a5 the

Ohurch besun by 4. Kuyper, 1| distinction fron las

o> ficiel Yetharlands Raformed Ghursh), iz led 4o

S - e i
.1 TRCES] Q I;J |—l'.:|'l-l-'lJ|-1l-I t"a-'i'E.F'I.n.-. :L*;E-&{."E i_-\.;-lr _a-.ii‘.l' Hl.'; i
trine of Aeprobatlon, as ::;{ui i the Cerone of
Dordt, ls 2o loprar aefictal 11y Binding o minlsiers
ar merters of the Church, Though the Ja~oss ware net
ravirsd to canform to the pew apirlon,
Tore cecently, = similar ¢tjeatlon was reisel 1o Tha
ntristian saformed Chureh{U.3,) by 4he Rev,.Zosr,
. - B R o P i
he £,%,3, Gynod ef 1;?T*F11ne{ Eﬁwn*;.e ftfi‘:'kf*
argd re-affirme? the poeitlon of the Sgners of Derxdy,

The neir polnt of the gravamen iz thss Sha teitf oited
it~ 4+ha Apmare of Sordt do not nvrrrly LhL fpotring

1 = 3 = - - I e
g Poranlaied thers,{7a wilE rot anter irto *Ll.
But we do wEnt o plick up o ore sbeerveticn mad

1. =k == ol Tha -rrfa.s- and uea it g% 1

[21]

F
i 1 g

= (]
Fail Far Sha Piyet me=t pf the dlucssslon,. T8 dd0er
5 ecoert for 42 an 1mbn*t-:a stlrction nei hus
Loy, made in Ee'nrmcd TheoloLys
- = 1 = s

Or. Zper writes--"7 do rot read 1L Seripturs thet the
eavernely: frace thet elscted me 45 be & c¢hlld of Tad,
withgut regerd to merit on oy pary, L2, ab lvs LOEL-
cal =nd Tecessary opposite, I SOVETELEN ratl El i
. T T S 2 e T J..P.l...,laa.-:-_-- B L] 1‘.;__
-E.... g2oman wi  HT] Ex_ﬂ (P~ 5 iy 1 l‘—l— bl mp “—--- s iR
aut ary regard to demerit an Lheir pert,
s porcarn here is rot wlth vhether BRd o Wial 8d-
»ar+ Befarpad Theslesy thinky of Heprobvatlon ac Sin-
iy the loglcal gnd necsssary :ppus;@E_gi ufgqtifn
FI_E:-”: -!_:Li‘-_rlil _-ut tha -Ei... So=ORIN A0 WL GL "..-I= .‘_'.-l'_1-II
e e = T o tgald es "a sgoaverslisr wrath
spiatlien of hE; tagtlien itself, &3 melft 1
ti;iiittaz Tqen to ER 'x‘s,=r:E of svarlazting deatl,
cithout any ragard Lo demerit,

# ia
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That ie EBper's parception of the doctrire ond =2lse
mazy other paaplE have the Ebﬂe parcapliicrn. I1 Trines
Sesbanpmin i b A2 Bt w7k g —y - e -
=he g . B ik R agl R g Er: =
whan $hey ansourter this 3sctrire and E:g:t ta ref-
leget or 1%, Does Tod, without any regard to demerit,

gimply create men and condemn tham 38 eternal death
wlthout any regard to their being worthy of zuch son-
denation?

r,

Ani Infrala&sar%gn Conception of Reprotatlon,

Purretin definas Reprobation as--"the aternal im=

mutable, and abksolutely frea purpose of God, by whluh
He has deoreed that Me will have no mercy orn Eomé peo-

ple,

vtho are exsctly as deeply Involved in corruptlion

and guilt as the reat, tut, leaving them in sin, will
condemn them on acepunt of sin, for the revelation aof

His glorious
va Ob arvat nBI

1)

3}

Turretin distinguishes Lbetween a negetive and a
positive act of Reprobation,
m tive act 1s preterition, That 1s, Zod wills
not o plty certain sinners. It i® an sct of the
fivine will. He wil to leave them ln thelr sir
Lnd misery. e simply passes them by in His else-
tion unto salvation. A= an exemple of Turretin's
view, ¢f . Hatt.13:11
The positive act ie pre-dcmnation., It is Cod's
cetermination to judg& and t¢ punish sinners on
account of their sin., Turretin offers Jude [ as
&n 2xanmple of his point.

Turretin views Reprobation as an absolute act of
God, "lteprocation presupposes urbalief™,

Zut the Teprobatlon of a sinner iz not grounded

in his unbelisf nor in ithe dischtedience enteiled

in unbelief. Foreseen unbaliaf is not the ceuss

of Reprotation, nor the cause of God's Ziscrimina-
tion among men, It is God's good plessure plons
that mekes the difference between the Elect and

the Reprobate,

And so0, Reprobatlon is abtsolute, 1t is not baszed
anymore on foresight of unbelief than is Election
tagad on foresignt uf fsithk, That is whnat Yar Til
means whan He uses uua expraasion: the "agual ultil-
mﬁ}“ of Tlection and Reprobetior, They are slew-

lute acts of Cod.
Az & aorralate of 2), Turretin holds that unbtelief

is a uﬂnanuanhe of Reprobation,
There 15 Dod's ieterml satlon and then unbellaf =g
But thaet dees pot neanlacd hMeére

& consEegusrnce,
Aslormed people apea“ with wne volicea) that Ced
tastows the gift of urnbellef apg Me bBasiowe <iic
zirt of fs2ith, Yar Til ras streessad the “"sgual
u1tlzecy”™, and writers Ir the Natherlands have
airted ta fthe concluslens of the Symed of Dords
cod thay nave Et“ﬁEé'i the non aocden mods, BOT 1z
b 5 ot FfEEuw ar ;ﬁf;:? =

+1a Bwh P TATERTY i does 1o
| EEnd s . :
Ll ﬁlt_- d . Urhelief 1o B Ebjl}ﬂaeﬁ 11 the

d
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‘—H
[I=]
"
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dacraﬂ tf Teprobation.

justica, freedom, and power, "f2a.9% Bulglce ba)

)
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Sut now, If thal w.lellef is presupposed, how can
the decree of Reprobtation te the cause of unbe-
lief{or unbélief the coneequence of Reprobation)?
vhat Turretin says ie that unbellef is the: conse-
guence of Reprobatlon 1o toth & negative and a p
positive sensa. (Remember, this 1s Scholastic
theology, and gquite beautiful, so we will have to
push our way through such distinctions.)

tlvely~-God has not datermined toe give tha
gift of faith to soma. In thet =snss, tharefore,
untelief isa consoguence of Reprobatlon.

Posltively--unbeliel 1s a consegusnce of Reproba-
t{un, in that Cod has determirad te make those who

would rabel z2galnst the gospel aven mare Liind,

Compare the Ditla's speaking of God's harderning of
ginners, That blinding &nd hardenlng are judici-
glly warrentad, And they are inflicted on account
of the retellion, Unbalief receives as its conse-
guence a hardening,

In pre-damnetion God sots justly Lecause He con-
demrig no one but the sirner who is worthy of con-
demnation. 5a then, pre-dannation 1s an acft of
Juptice. Juastice in which God acts me a Judge teo
condamn men on aceount of thelr aipn--retributivs
Jugtica,

t differs from Pretarition lo that in pretefri-
tion CGod appesrs as Lord rather than as Judge, In
preterition God appears as Lord sovereignly dis-
crimirating among men, ard in Pre-damnation Ha ap-
peare &s Judga, Justly condemning men on secount
of theirp slr. Ae LTord, God ﬂiscrimlnatEE BIONE
mE y all of whom are worthy ol condennation. But

nevartheless, 1n comention with rre-damratlan,
"F H“p#ﬂr ag Judge condemning nén Lo elarnal
desth Lecpu af thelr sin,

Twen in conneciion with Freterition, there is a
gsenge in which Cod is aciling as Judge,

In Turretin's representation, he does hold that
the sin of the reprobate is tha Jjust foundation

For btoth his preterlitlon and his just punishment,

You may PEFEEiUH a shifi between this and the usual
Reformed view., The prevailing view in Reformed
Theology, =tated by Calvin first of sll, was Soal
gin 18 ot the cause af Freteril ulﬂh. of our Eeing
pasged Ly, Bacause 1T sin werse the causa ol gur
teing pessad by, then all men would have to Le

'|.-
e

pagsed Ly, bLecauss all men &rs S1Lners,
Turretis edherss to that view--Talsoluteness of
Freterition”, We no%ted ihe soverslgnty wiih which

Sod discriminates, I# Ye haidn't discrinicated La-
cauze of sin '“1ELL He pcouldn't ;i::ri"luaL= Legause
‘L'r E]_l'. tacailss E..J._J. ars _‘:I-llll'_lJ.J lnh'ﬂ-l-fl.—.h ]_I _'-Lu'.

and therafors all would T8 &ﬂiu¢id reprobaisd, 1T
wers the cause of Freterilion. So Turretin

=

L= S

BITS26, oUw e £0SS & shep Furih By apd argues

that sir Le the just ahu[Jﬂulﬂ for pretarlulﬂri

Tn the sajee that wre neprobele have no reason Lo
- - L - il = — PEPTE -

gomplain aSout the juat;;: of God. Turretin says

AT they will emamire themselves, they will Jind
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in their sln, the most just Lasis of re jectlon
and of punisrnaut.“ The word "rejaction” ie the
translation of the Lat;. word "preeteritic”, pre-
terition.

Tha point can bte gtatad znother way, Sir and un-
telief do not compel Cod to pase men by and to
leave them in thelr Just coridemnstion--that's tha
atgoluteness, 5in, unbelief, disobedlence 4o not
compel Tod to pass man by . .Everthalass, thay do
warrant God's PEEELTé chem by, 3in is a2 just
cause, ground for Freterition, But it is not a

compelling causz or ground,
ote also that R,L.Dabrney follows Turretin, e 2
argues against those who'nesedlessly burden down

the doctirine of Reprobation with an unwarranted
severity," He argues that"Slnners are psased by
tezause they deserve to be passed Ly." The fact
that in spite of ill-desert, Cod is pleased to
elact some to salvatlon, does not alter the grounds
upon whlch the others are abandoned,

Tha basiec argument ?EEHWHETE--lt is #in and sin
2lona which excludes from Sod's favor. Sin pro-
vides the jumt foundetion and warrant for Freteri-
tion, But Gsd is not, by their sin, compelled %o
pas tham by. He does mlect some to favor,

If you go back %o II, Boer's point, he doesn't teke
account of any of the discusslons wlth which thke boks
are full, It is just as cleer a2z crystal that ro one
could ever say, that Helformed Theology a8 =z whole,
formulates 1ts docirlre of Naprobation te say that
God condemns men to an e?erlaﬁting death wlilthout any
reference to thn den&r;t of sin, The demerit of ein

1
~
3§

1 very much in tha faraurnuua with refera-ce to
Eernatlun.-?u: tlh; L% i - O the _J"ngrul d with rs®
BY e Tomnbanttl [ f=g M o : at 2l £tite
From an Tn;rﬁlapﬁﬂrlan vlﬂwPalnL thE gravaman is
false, If the Infralspsarien unheu account whet about
the Supralapsarien hu“#_ft on?

A Sugralapanr1an d:n:agu+;1 uP Raprotauion,

In Infralapsarianiss view, the ﬂen‘ea to Creats and
Fermit fthe Prll presada Zln:“L,L AT 1EHr'dﬂ"ﬂl.
Arnd i that way the spabe i3 r?ﬂat¢v to take pccount
af #in in conveotisn with Rrp"uﬂtt.;ﬁ. tut, im that
the cesg with Superalapserleriens? L,y 13 the visw thet
God deteruinse <o sotdemr ~en willout regeil o done-
rit, more specifically & ﬂenulLEthy 37 tha Bupruisp-
garien Calviniel,
Mo spEyer ThEd wa T]"I.El:ld.l.‘:l-l-_- Besa, Tazg 1l ofisrn
apouesd n Teing Lis o-a Ted Salvyinien deyn The
primrosa patl ol Daorolellis Par B3z, SEg-glors
£ God I 17 2 fooagrounde=nil that Sod detarmlzac
o de End dosa iz Tor the ravolation of Mie glom
o te 2lpgz-ifis tha pevalsilon of His Ta:-% Ty
the salvnilzse of Yis Blsct,zpd He ls zlorifiad i
the revelaiisn of Hig Justies Ty thae dasnetion o
the Aeprobets, Uow wilh Thet, -628 dSlligf ciilEc-
Slnatign(intice Sreestinetior 1a datined S SRS
gtlol 1E==00d%s averlac tling g anolhangerblis orcl-
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nance, golng in order before all the czusez of salva-
tion and damnstlon, wheraby God hath deternined to

be glorified, in some bty saving them of His own mare
grace in Shrist, &nd in othersome by damnlng them
throogh Ils rightful Justice in 4Adem 2vd {5 them-
salves."..." "Predsaticetion that whieh Ly zrder i=

the first sceuse of their damnetien,™

Thet 1= EtPUZ 28 close as you come in Peformed Tha-
ﬂlﬂéﬁﬁtﬁ_f}f kind of statemant found in Boar's grava-
mert, That is, that Reprovatlon ie without regerd to
dgmsr[t, And yst, ret evern Baza thinks of flaprola-
tion as withoui refersnce to Famerit,
Thrag Cheervetioneg
1) Beze distinsuishss “etwesrn %he ordirance of Tepro-
Eation arpd Isproteticn itgelrs,
The Cxdinance is cam;?akﬁnsfve ard inoludes Loth
gin and the condamnation 38 the sirnner. There i=
no cther sgurce than the Just end ircomprahensitle
will of GCod. ' o
ﬁiprghat;a§ Etaalf is groundéd In man and his sin.
~en perish beczuse they ers sirmers and the will
of men ig thellrst efficient cause of sorruption
and unbelief,"
Jatwean the COrdinence and the exscution of 1t,
gin "sllppeth in," enters in, so that ir terms of
the Crdinence, aeh felle inte slr of necessity,
tut Iln fsct he sines willfully, 51s is not on ac-
count of the Ordinance, tut neiiher is 1t Leside
or without the Ordinance. Jen do rot sir Lecausa
Sod makes them sin, But nelther do they sln out-
zide of the Crdinance of God,
The point la--How can that Le, that sin 1s inclu-
ged in Cod's decree, and yet God is not the author
of it7 And yat, that is the Scriptural represénta-

vion,
2) The fault of sin lies in ¥an.
L L T I . TN I S K W = S
e L EiTE_ I | -_‘ ol o _'...-..l.' S I L i L - .I._.‘..L_r-‘
=ais 1i=3 CasslYER, . Tha dammation of the
=¥ £

Raprobate is aooordings to the wiil of God, bHut
not Lecause oF tha will of God,

it Pollows thal the punlshment of the Reprobats
is Jusf,

It is nox simply the will of God, but tha just
will of Gopd, that 1liez behind Fradestlmation, and
as the first cause of Fra-damnatlon, The Repro-
bate are rot simply zppolnted to damnatiorn, but
thay are créained te a Just desmration., God 1s not
glarified slmpl; 1n their condemnaticn, but in

thelr just candemnatlon, IT i3 God's glorious éuEw
tice that ia revealed ir the execution of the De-

craa,

bl
R

What 1= the corntlusicn that is tc Le drawn from this?
Supralapsarianism does not hold the view that God

heg damned some @an withoul régerd to demerit on
thalr pars,

Yob even F, lloeksemnz does thls., Ascording to Suprs,
Cod dastlres carteain men o Damnatlon. Jut also, the
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Lgcres holds wlth respect to the vessels of wrath
fitted unto destruection in the way of sin.
Yot trying to obscure the differernces between Infra
and supra. Supra defines Fredestination so as to in-
clude sin and condsmnation and salvetior.So that =
the condemnation, reprobation iz not without refer-
ence o the demerit of sin. Infraz differs Iin that
§in is presuppesed in them, and then Reprotation is
God's dacraee on the tackgrourd of the prior decree
to Fermit the Fall inte Sin. Also, 5in, as well as,
Reprobation, ary lneluded in Cod's comprehersive de-
ocrea,
Thay do not differ zs though Infra does take account
of sin and Supre does notl taks sccount of ein. In
daformed Thepology, Goth Infra and Supre, heve olways
takern gccount of sin and damerit In tha dootrine of
Reprobation,
The Jigerimingation is Absoluls, 2.24-81
Wegtmingeter Confession of Peith JITs
~he reel of menkind, “od was pleased, accordling to
the counsel of His own will, whereby e exvends or
witholds meroy B8 He pleaseg, Tfor tha glory of iHis
eoverelgn powsr over His creaturss, Lo pass Lysrand
te ordain them to dighoenor and wrath for ithelr sin,
to ths preisas of His glorlous justice,”
e Sornfeszelor hes toth Freteritlon and Damnetion
In ite definition.
u% it wouls sppeer fron N8 larguagelof the Racaelved
ext) that bolh 2laments of Preteritien and Fre-
anetion are guallfied by the sxpresslion "Ffor their
in."{"to pess by, &nd to ordain them te dishonor
-+

B0 w3 LY
A
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wrath for thelr 2in,...") And if ths Confeselion
is read in thet way then the Confeaslon would be In-
f+a, But also, 11 would Te Arminlan, and find Repro-

L dky

tation in all its dimensioens as grounded in foreseen
demerit, God =aw zin, passed them Ly, ordained them

to wrath and dishoner,

Zut 1f you don't go that path, which is stretching
things & bBit, you remsmbar She argumayt thats if
some are passsed Ly tecause of their ain then wby
aren't all passed Ly, becauss we're 2ll BIOREISY

And neoted how Turrcatin end Debney said, pesing oy ls
& jush passlng Ly, vacauss it presuppossd aén, but
was Lot reguired, there zre others whon Fod does
+ pass by, Alss v are aided o vur undarstanding
tlie WOF by tehing account of cother lexts as we .

it printsd in the Sritical Zd4ition of
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?hat willl 13 inc&@?fﬂhenaihla--iha Lord God extends
ﬁia mercy as He wills, The condemnatisr, ar the other
P £ ™ B e g -y |
. ' tu:.".:.-\; 8 I . 5 £ .'...._L.. -1 J:h-E.r'E

7= et ount of the demerit of B
wWe Jdave & revelaslon of His glorlouws fustice.
=

£,

The WOF cen be s2en 1o an Infra or Supra light, But
lr elther case, the distinciion has to te made Lat-
waan Freterltion and Fre-damnation., The fermer is =
marifestation of God's discriminztory will and power,
Fre-damnatlion 1s accounted for Judiclally In terms
of =in,

Slree we now have esiablished in the Reformed doc-
tring of Fredestination that besie distincilon bet-
ween Freteritlon and Pre-damnation, two things must
alsc be said, One, the equal ultimascy of ZElecilon
znid Reprobation; both are & manifestation of 4he
sovereigr sood pleasure of Cod., And yet, Two, it is
10t that Cod damns men, cresates them for damnation
apart from any demerit of sini but the doctrine of
Reprobation, in the fulness of Tte conception, does
indeed take sccount of the demerit of sin,

And now for the 3iltlical Varrant for the Dootrine...eeess

2, 2thnis Beprobation,

Ly

Sthnic Reprobation as Freteritior,
A%t an earlier peint, in the discussion of Elactlon,
we Bpoka of the Eleetion of Israsl. Closely related
to that, is the non-election, pasing Ly{preterition)
of the latlons, 'ow at this point ws can give consi-
derztlion to a standard Raformed argumeni, to sntar
into the Elbllecal materials, for the docirine of Rep-
rouallon.
The Argument is==TNeprobatlion is simply the logical
correlete of Election. Berkhof(p.l17) esys,"The doc=-
tring of Reprobaiiol naturelly followa Tfrom the lo-
gic wi the situation. The decrea of Election inevl-
tatly implias the decrse of Reprobation,”
The argument has teen eriticized as leaving uz with
nothing more than a logical Inferenca. The argument
iz that such a nethod of defanse 1s not Seriptural,
Lut reationalistic and deductivistic, and leads us
down & path that the Scriptures deo noi dirédet us to.
Tut inferences are Indeed logical deductions, Zut
tliey are nodt, Ly delfinition, erroneous, Although we
1o ve reservations on procesding in & rational,
leductivietlice menner;y yet, weé do not went o place
kind of premium on what is illogical.
e gueation le--Whather ther 1s Scriptural warrant
or drswing the kind of inferente which Darkhol draws,
ls thers Soripturgl warrant for us to d2¢ sof

= LD

(U WL

2. Vios has an esszy entltlied "The 2iblizal Impor-
tevice of the Docirine of Freterliicit"(in Redemnilve
T - - - - B e - k- - i ']
Msiory and Dibiiosl iﬂhirPTEu;Llhudjh-vH:be R0,
TETPir, dlags,; 1 wWhis, oa arcuss thal ' gredesilinstlol
it distinction from Blecltlon dogs not inply Reproba-
) -\.a-al-. :"_"'T-..JL-"!L'l'__:-ﬁ.'-.'.-'\-'r- kL :r-'_h.l.'l_'r Bl sl mLTiak g Che
c0el of starral salvation, and Fradssitipstlior. 'Ber Ta

b= - =
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lecgleally conceived without the correlate of preteri-
Tiof,ae . assdli Is 2ifferent with the Idea of alec-
tion, Thie Ildee Is of =zuch & nature thes 1t cennpt
avan Se dompletad in thought without positlrg ot the
cere time the ideas of Freteriilon."{pp.ti13, 414}
The thought is, that Plection ir 2lstinstion from
?:Euﬂ_tlnﬂuln_. carries with 1t the idea of s ghoice
sut of g geries of pessibillitise, That that iz the
idea of ZBledilon. ind Election tas ths ides thet =11
the poseibtilitles ers relectod exceplt those that pre
=lagtad,
T:u Tog 1z pight in zayling thHat tha ldea of Blec-
n“ “aghl*nﬂ for itc c mplﬁtinr In thoug™t tha ides
I Fraterition, 3ut _LED. tn faet, in 8 givan rcaca,
all af tha pne“ihill les might te chosen, ar slecied;
ard nona rejected. Sc that, evan though t“a 13aa of
Blection regulres Reurnhatle {the ldez of rejection
as its logical :urrﬁl&t&!, infact, sll might be cho-
gzn snd none rejected.
Thua the Reformed argument, a& Derkhkof presents it,
Jarives 1t= foroe, nct chatreetly fraom the forze of
Imgic as such, That is, the Fforee of his statement
ig not that,"1f there l& an election, there has io
ba a roprobation.” But the force is derived concrete-
& h¥ refarence to the way 1the Bible spesks about
laction,
;ha Bihle presentse us wlth the fact ithat not a&ll who
ara allp itle for electlon ars, in faot, slscted,
How duaﬁ tha 2itls pressrt that to us?

T 4he 0,2., Ierzel L= the Zlsct Tation, Dutl Isreal

1e the Tleet Tatio=m ir distiretion fiom t?E gthar

natiog=e thet ave not glected ae Igresl isz. ZFf. Daugt,
LE

il out of j10:05;1842; Tev.200258,24, And the com-
P*'aln"al lerLal responge of the Churth to this
mavalatl an of graco 1= found in Pe,.147:¢15-20,

crpei'e eleotion then entails & gingiing out 8nd &
e pETS tisr from emong the nationz that are pazeed by,

i bl

tiat are not el a_w-r as Igreel ig, to be the Lerd's
e, Tut thare 1s more Yo i1 than thel, The Bihle
azec olpar, thet ihis e=lsation of I=rasl, 18 =2n elec-

ari - of I:ras*. when the other matione could have B
]

van elsodad but were pot, of, Ex,19:%,6,
a3 polnt ig--all of Lhe aerth kalongs ta the Iord,
T 35 M5 to dowith as e wills, And, out of all
the matiors onn the esrltl, YoU{Icrael) sye gpolng fo
e 'y traseursd posssssicn., D9l has clearly willed
% tlop=e I"“ael an? to pass Ly the other raticos,
af, Deut,i0sll, 15,
The polint iE==TZ0d BB u;;ﬁra, gvar iha whales situe-

siott, And wa are clserly glven %o unfaratard thsv LY
iz Tard could have chosen others, bul Me did mat,
“le Tlesttion iz nod :ar-nd upen God. The elesction of
gara qa=gd o -'_'-,_“:_—-, ig het an Elﬂc‘tiﬂﬂ ﬂ'LE.'t betrays

the gbsance of othar optlons ;ur God. The Zlection
3f Isreel is the dslibarate, sracicue cholce of Te-

¥
| - e
vaual, And ot the same fifta 1% E:lth.
. .
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fault, That is, it is ret as if Fod choomses Israel,
snd only *Eraﬂl; and then, perforce othera have to
ta passed by, The Reprobation ls a dellterate act,
Repretatlen as Frateritisn ls a pesitive act, and
not simply & negatlve act by default. It is oot sim-
ply the logle of the situations if there is an elec-
tion, than thare las to Lte & “epruhatin“. Both are
daliberata, &f, Dedt,b:l9,

So, the dEfarmEd argumant Therefore ig not simply
the logical deaduetion that Zlection implies Repro-
batien. 3ut the argument is derived from Seripture,
whieh shows God alecting Israel out of the !'ations,
And tha Uations are passed by, Others are non-Elect,
or Reprobate; tut Israel is ITlect, And o0 the logic
af the argument is concretely imbedded in the revela-
tion of Scripture, 3¢ we can say, that the Elaction
of Israel deas’ have, as iTE_narralate, the non-elec-
tion of the Nations, And because that passing by is
corraelative o electlon 1t hes to te conceived of as
aternal as IZlaction.

And so, in the sphere of Sthnlc Reprobation then, w
wnat wa clearly have is the doctrine of Freterition.
Zut we don't have that simply, we also have,..

athnlec Zeprobatlion as Pre=dammnation

Ly or not electinh rnetionsy but Lhay also desmrihe
qod &5 punishing the nationg, ef. Deut.7if, 5,
The differernce Letwsen Ierasl and The nations is
clear.. “he other nations msre driven out of the land
in ordar that Iersel nmsy posgees it, And they are
driven cut by way of puniehment for wickedness, It
1s on sccount of wickedhess of these nations that
the Tord is golng to drive khEm u** befora I=srael.
Tha Saripture nekes clear thot the natlen= z2re zuil-
in, that they are viorthy of beairng punished,
k. a};;lﬂllﬂx Bom.1:13fT.
ha pEgsing by and condemnetion of the netions
reBUpposes Sin, ao that, that condammation,
'“h.; 5.3 JliE L g
3ut now the gusstlen arises whether it iz neécsseary
o Bay moro than simply that the condemnzilon of 4he

1 <]
Zord 18 Just, TEa't 1% tha case(and .T*‘ is tke case
ttet ig eezuad asalinet thae doetrine af n.prﬂlsﬁlenj,

ik b -:'-"—:l‘: E":._""i':':-'a i" L'iEJ: r.]'-l in '11‘1'5!'1;.5 .h-IEu- -:Iil.."t
Fefarn JIeraal, in punlshihg whOm, fully ;u.alllLiblﬂ.
in terme of what trarspires in historyt® Is <here ony-
wre in view, in such pesssges, than sinply

reactien of a2 holy God in time to sin and retel-
lan? Thet iz, purely in fterme of historical trana-
~+iponaT? The fact 1a 4hst God judges sin, Eut is 1t
necesgary to go beyond that and speak In Zerms of an

aternal decrss Lo that affect?
Ta pust soeakn of & Decree la ihls respecs, Twe cheer-

shions:
1 I the pun;,.mgh, u+ ;i+ ‘H:ru iz an a2uerocise of
g
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matlen for sin Is clossly related to ths docirine
of Freteritlon. According te ﬂauﬁ.ﬁlh.j Ierael
doas not come So possess the land becauss of her
Plbhtﬁﬂhu: gss. Israel is inherently unri ~hiacus
{af, the rEuElllﬂu in the nildErubsaj fna can
neveyr think of an inhsritance of the Lard of 2ro-
misa by virtue of works performafice or marit, It
ig God's gilft To aﬁ 1nhe;anul} f‘“;gnuaaus nation,
And that is why th naaic Lay oen naver be con-
struad &8 a gragram of meritorious unkiﬂvemenu.

It was pnever ilntended thaet way.

Iyt then, the other nations are drivan ocut pre-
¢leely because ofitheir unrighteousness, 2o that,
in terms of intrinsic worthiness %here is no dif-
ference belween Israel and the other Yatlons., The
T2tions are Excladed because of their sin. Israel
ig included in epite of her sih, And that is sov=-
greign discrimination with respect to the punish-
ment of sin, Ierael is not punished as ara the
Eﬁher nations, although egqually guilty and unwor-
thy . "

The pame discrimination is sesn within I=srael her-
sels, 2f, Jer.,24%, The point hers--the puniﬂhmeru
of &in, revealed in those latter verses, is not

%o lLe eng4bina axe "'1;31; in terns of demerit,
or in historicsl terms, cecguse not &ll demerit

iz punished, Theare 13 a diserinination that is
rooted in the will of God., And that bringe us in-
%0 the sphers of God's eternal plancand purposee,
Thera cen LE no objection to takling the further
step in seeing that will of God as the EuEPnnl W
wlll of God, The Zitle speaks frequently of God's
rajection of men,trikes, and nations, And, <o te
surae, such reajection is Judleoial grounded in
zin, But it is B purposeful and wiliful =sct of
rejectlon on Jod's part, God is rniot compelled and
therefore the rejection does not find dufficient. .t
explangtion in historical demerit,

ZJod no%t only diecriminetes according to Mis will
but He also hardens whom He wills,., Cf. Bom.%9:17, IS;
Up. Blso, Ism. 5?:1?1 GL4T7; Ezek,.20:25{startling,
cp.with Deui.32); Deut.29:0,

The.a;LulJLcance ol this xzind of lahbuaga in Serip-
ture catnet be undene, as opponents try, by point-
ing to tha Judgement chapacier of thase divina no-
tiohs, To be sure, that hardeaning is by way of |
judgement, You reject and diEDbﬂJ God's lawsl C.K.,
God will give iaws that are not good, laws you

can not live by, There 1s an elemant of judgﬂmant
inn thess, pe-.e$uly true, Zut the point here is
dhat God wille fo narden wnen e could have willed

to do othervise, Cf, Isn,32:%,4}) Deut,30: 5,6,

wWa are cunfrnnﬁed by the fact of the will

'..-I':I. ERy |

ehd purposa of God, which carriess us beyond the
conk ijEFEu'Dn giaply of thsa 4Emﬂrit of eln. Agaln,
the will and purpaose of God is an eterngl will and
TUrDGSE, I: 1e no%t the éfarr luJ of Lthe decrae thai
iz & ztirtli-@ﬁl1d“ to paonla, But it 1s the sov-
npalpgn diserisination that 1e entailed,
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God hardens, Ile punishes Lecause of sin, Ard yet
damnation can not bte isolated from Proterition,
And wo are inevitobly driven into the sphere of
the divine will, the sovereipgn, dlzerininating
purpoie of God. Ard so, thére emerges [rom this
dizcussion of Zthnic Reprobabion, the historie
doctrine of Peprobation,

There is the election of & INation, and the elec-
tion is not universal, There zre uzome nations that
are pegsed Ly according to the will of God., And
those nations thal are possed by are punished he-
cause af thelir sin acceording to the will of Cod.
And so jou have Reprebation in its two aspeects of
Preterition and Damnation,

And because what transpires in history dees so
according to the will of God, the dogmaticians _
have rightly spoken of an eternsl decree of Slec-
tion piid Neprobation,

3) Bersonel Rstrobation,
a; Pergonsl Saovurebation og Preterition,

Wo apre conirented in the Scripturas with the simple
faet that <there are poersons who are not saved, There
are thosze who will go away into eternsl punishment,
ef, Matt,25:%46, Can wo say of such persons, that
thay have not been elected unto salvation? Can we
say of thenm that they have teen passed by? 3But com-
pare Isa,%1:9 alternatives:chosen or rejected.

Fow the Eitle doezs not lead ug in the direction of
an election that is universal in eBcope, That ie con-
ceivable in thought. Look at 1ati.22:1% here there
is an obvicus discrepancy teivween the smaller nun-
ber of the Zlect and the lerser number of those who
are invited to take hold of Jesus Christ, There are
nany nora celled <then gre, in fect, elect and saved,
Gf, Tuke 2138 Sineon's prophecy. Also, Rom.11:7.
Repeatedly +thig lkind of discrepancy is introduced in
Scripture, Letween the total hunber of persons &nd
the total mmter of the Zlect, Compare John 1719
Acts 13:QTT_Rev.Eﬂ=15; att,11:26-27.
Why does God discriminoto among nen? God could have
gaved all men., Sut Ile hasn't, because ile willed dif-
ferently. p_nm_01
Theologians have atiempled to wrestle with that guss-
tion. And, it is perfcctly irue that we can say that
all of Cod's worls, soceording o liis decree, rodeound
to His glozy, And yel, as you thirk about 1%, it is
not entirely elesr WY 1he menifestation of the plory
of God would require the election of some and the
rejection of otheve. Ve ean ¢bserva that iIf the elec-
tion of soie roveals the glovy. of his mercy; cre we
not compoellod to say then, thot the rejection of others
to an oxtent dininiohwe the ~lory of lHis nereys

* 0Or we epnld ar-ue tihwe other way, If the rejectlon of
gome revenls the plory of His justlece, then docs not
the rejeetion of soue and not Lhe rejection of z2ll,
Ty gona wir, compromite isg Juscleo?
Gy, wa pan put thoe quastioen whis woy, Ghy muod the
Juatice niul aersy of God 1imdi ona dnolher ln the
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Fevaletlisn of fis Towndlaes plovy? The | u“_,_ese
siory of Min who 1s iafilzite Irn awch of Ilie attri-
tuies, O, we could esxX the cueetion tkiE wEF 1could
nat the justice of 24l have basn revealed 1n the
nurieghnent of Jagys Christ on behslf of 8511 menT And
cpuld not The merey of Tod have tesn revesled 1xn the
selvation of ell meny Thezedgrs queelions that ars
’recaed upon us.

And yet, Soripturs Lrings bvefore us that truth, thast
there =rs sSome £inneTeE ho rerigh everlastingly. &nd
there ara ciher einrave who are redeemed gccording

to Cod's sevarslsn gool pleesszurs &nd will Shrough
Jagus ﬂﬂrlwt. It the Jirel enalysis, we simply do
ot krow why Cod hees chosen to ..an.r.. SOme .....|_'“1i to paes
by othare, "o do not knovw why. e do not know why He
his chosen %o eave =ave ihees pavuicula_ persans

and to paeg Ly other partlocular person=z, 'hen those
wllom e has chosen to save are no more worthy of
galvation thear =ra any others, Ard wa are slmply ra-
minded of thse fact that the Lord's counsels gre in-
conprenhensible and His weye gre past finding out.
Compare Job and hls losses, e was can?rantad with
the “rﬂul““ ¢f why thesa things should irenspire,
ard a= the Took urfolds Job never doaes gain Brl in-
Elght 1ntn what iz happening in the counsels of eter-
rity. Job rever does learn anythling about the ILord's
eneourter with Satar and Saten's temptatiorn of the
Lord, Ard the resplutlon af his problem is noet given
with zome kind of mystiecal insight inte God's sacrat
will, into CGod's decrse. Zesplutisn comes with the
:'hlluzjzs ®hew the Lox? Cof is 5050 and Jot is His
egrvant, And ez 2 servant and image-bearer of God,
Jobk must learn to live bty falith, by every word that
proceeds from the mouth of God. Ard when he is will-
ing to give kimself Iln falth, over to God who Judges
Justly, ther Jot is vindicated and his estate and
family restored to him,

:d in that, wa see very clearly God's will and pur-
pose, Arnd yet, at the same time that history is mean-
Irngful, and the decisions men make are slgnificant,
Arid indeed, it is juﬂ“ God's will and purpose hehlnd
history, Hls decres in terms of which all things
come to pess, that 1e t?e foundation for the meanlu&-
fulrees of hislory. And in that context, we who are
inaze-tearerz of God and &re in :ﬂvenaﬁt with God =
must 1live by faith., And the faith of the Sariptures
rmakas perfectly ciear to us, especially 1in the doc-
triree of Tlection and Reprobation, that our salve-
tior depernds so thorobghly and so exeluslvely upon
Cod's snv&reia: good plessure, lis grace, His slectiing
purpose, that there is no other response on our part
Epproprista, thar te humble ocurgelves Laferas ithe
Lord Tod end plea iis mercy,

And the Seripture doee assure us that the Lord pacelves
+hose who cong urto Eim and plead His mercy, And so

wa saa than, in the first place, with respect to ihs
way in which the Scripiures spesk ebout HDeprotatlon,
and in particular about Personal Reprobztion, that
we do have thet lsnsua=a of discrimination Ty the
Lord Cod amors 1shn. The reason for it is closed to ue.
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and in 1% we must rejolice and 1ive by faith. And that
is axactly what 1= approprlate for the image-=beasrer
of fod who does not desire to bte God. But to live in
covanant=partnershlp end fellowzhip with the Lord God,.

rersoral Reprobalion ae Fre-damnation,

We learn from the Scriptures, that Gdd has determined
not nrlg te pass by some sinners, tut HMe hae also
determired %o condenr thenm on sccount of thely =in

And that is fo say again{and let me nake that p&rfact-
1y elear), that the condemnation, no condemration, is
not without refnraﬂﬂa to sin'e demerit(standard Ref-
ormed teachingz), Those who do perish eternally in hell,
Anddif they perlqh aternally in hell, thay do do be=
cause they are conelgned to that punishment ty the
Lord God Himself, Jesus, the Son of God, iz glwven
suthority to exesute Jjudgement{Jokn Z:127;ep.iit.25:31-
6 an awesome Judgenment scsne),

VoW you see, you must bear in mind sgein, that Jesus
i pnot compelled to send some to éternal condemnatlon,
There are mary that are egqually worthy of condenna-
tion, who do not die etermally, Ard they do not die
eternally btecause the Lord God has chosen them for
redemption through Jesus Christ. The Rest He punishes
because He wills to do so. And that too ie accord

to His eternsl purposes. Cf.lark MilZ2(cp.Isa.5:1%,10
which gives explicit confirmation of Reprotation frnm
purpose of the Faratles. Also, Deut.29:%;Jn.12¢37-40
(Iea,53:1;5:10),

duh¢ptura also 5peaﬁ& of a ﬁar&e;ing which is wrought
Lty God, ef. Joshua 11:20, Yot simply that hearts are
Hardanad, but 1t is done so wiih & visw to the dest-
ructiorn of the Censarnities, Cp., this zlso with Rom.9:113,
That hardendirg Is Judiclally warranted, it is by way
of punishment, But 1% 1s nevertheless a hardening
which God Himssll btrings about, Cp, aleso, I Th,5:19)

I Peter 2:7,%; IT Feier 2:3; Jude 4,

Tovi, lel me sirgse thai, it is not my purpoee o deny,
tut rath 8T to affirm, thaet this condemnstion ies just,
it is judicielly warranted, Thay LIE glnhers who re-
fuse to lis%en who are hardened, Thet condemration

ig judiclielly warrantad, And that faetUL looms largo
in the Bitlical history. #And therefore we can't mup-
pressg it or minimize it. All of that muet be affirmad.
Jut, that truth doee not overturn vha equally patent
truth that sin erd condemiation de not fell outsida
of the plen and purpose of God, It i Ged who hardans
cerkain sinnars. Joracgver, e willsd to do that when
He ocould have dorne otherwlse. Al) of Heaven and Earth
ig YIS to do with &8 e wills.

. The Fresching of Heprovetion,

B

=

The Election of God is immuiable

Yoe cee that wilth referente %to tne slaction of Isreel
spellad cut In Deonsoe 8-1l, Tow Faul seys that thers

vere many in Tersel whe fell Ty the waysids i unte-

Tieflop., C.2. and I in those who

¥
Cor.10:1=-11%, hnc

perighed was manl ted God's decres ol Reprebailon.
Thare God's pLrposs with refersznoe -u Feprobatlion was
anifested, op. Fom.11l:7-10{Deut,.29:4 says it in th@
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opposiie manner).
And you s=2e, on those who perish under those circum-
stances that is the last word that 1s spokesn with
raspect o inen, That is a Judgement which is never
ravisad in the histery of Rvslation, That is the last
word that l= spokean andthat i1s God's reprotating pur-
pose coming to expression. And yet, Poul =sayse "God's
Elft%inn gtands firm"(Rom.11:2). ¥ell, how car that
wall, the point is that, not all who ere descended
from Ierasl are Iersel(9:56), And the true Israelites
ara the slection asccording %o grace(ll:5). And in
that remnant, God's slection of the netiorn is Bsen as
immutabla, The imnutakility of that slection{Cod has
Izrael as His own possesglion, according to Hie slec-

Ing purposes), that is visitle in the remnant, the
7000 who have not bowed the knee fto Beal, And ?aul
goas on to show thait, in time, thaei remnant would te-
come a fullness. And the fullness of Izrael would be
saved In union with the elect of the Centiles, as

She Church of Jegus Christ. That one Body that is
made of the two, now thaet the middle wall of parti-
tion has been breken down, And the one new man emer-
gas In Christ Jasus, 3o we have the lmmutability of
God's purpose with respect to the Fation.

Tha Immutabllity with raapect to Fersons is meen in
a2 pessaga like Lomansz 2:429%-30, That is the catenﬂ '
Eria. the golden shain, the unbreskakble chain, oEe
nom He eglls--Hae predEEulnea-wdE JuE;L;lEhﬁ-hE glo-
“LfiEE. And it is in & passage like that that the
immutability of God's electing purpeose ig parfectly
rigible, Uow you see, having affirmed that truth, as
we must, We nust also {u on %o say that man does not
nave direst access 4p the decres of CGod, We parnot
look direetly into the mind of God in order to know
whom Jod has slected and whom He has reprobated--lICIE
AL
siobody can stand up end =ay,"I have & revelation of
the mird afd will of God on this subjectl. And I know
who is who," l'obody can say that, we don't have that
kind of access. e ocan only make a judgemeant with =
raspect Lo & person, anofther or ourself, on the basis
of what is obeaervable, I a man makes profession of
Faith 1n Jesus Chris% and walks in the ways of the
Lord, surely we ragard Shati man as a saved man,'Well,
viers did that salvation come TromT Well it never
prises out of the power of the flesh, Salvation 1z of
prtet L:rﬂ And so, whﬂn 2 man makes profession of falth

irn Jesue Christl ernd thare IB fﬁt“in contradioiory
in his ll,_ af that profaselon Lan we Sava to BEy s
"ere iE the revalatignr of Eui*E Elcthﬂ; grace,”
Youl eldge cHO e owisw cJ*? g paraor but as Ilect? Thers
iz no other way ta yigw him, The agn Is professing
JEsug Thrlzz are el t;;g in the weye ¢f the Lord, e
arefzoing to say EE ig aprocatsl Arnd if we look et
1 85 saved, we have Yo confesa that whei salvation
~izae ont of Jod's elactling purpaea,
Tt in doi HHAT : zfors st deaw @ 20 -
+ » ‘1tz mar Whom We. rega“d as



glact, is how beyond mortal danger. Thet is ths wsy
tha ITgrealiteEe vievad themselves--ag ths Elect of

Ta3f, Miell, wa'ras the soneg of Abrehan, and we've never
heen In bLondeze to a:; men, W2 ars itl Seyond all

as g A QFJD“d a+1 prokleme,. ' CFf cousse we're eEgved,

Wi L tl:-\.r ul 1_"...

fall, thet lga'td the hB“ the Eitle operotes with the
lagtrine of Elscileon. And It Is not tis way wa as peB-
torms ars o aper=zta althﬂr. Yo don't #a":"“cw laal,
Thess penﬁln hﬂve made profession of Lhiuu. Ard whey
have jJjoined The Shuoeh erd are walking 1 the ways

ax ihﬂ Tgrd. Thay ers the BElect . Therafore, wa don's
have %o iig'_zy attention to thewm, Because 1t is ine-

vitatle that they ars geing to march right into hea-
ven" We do not dﬂ g0, not only because we don't know
the decree of God or pretend to know 1%, Zut slsa,
teczuee we are not fatalists,

e Naformed Jdootrine of tiection and Reprotation is
v &uﬁ_lu.. T live it vowvenant with Cod, A=, ir

e )
-

Lhat covenens rELaﬁi&nEhip with Zod we sre euprenmely
gongcions of 4he fact that 3Iatan goes aboul EEEki"L
whor Se may iEVGLu Ln“ thats wny it is tha 3Bitle
Tells B ir nd B i 1a ) it rereE arent &
U'1ﬁ ggair and sgain, that believers *thﬂ +
- - = r |_“ j'\- Sla fu L * ﬂ 'a'lh.n' Sk
erad L I sereecutions d temptations to foreske Jesus

= = i

2hrisy, an those thresatenings ard Senptaticne bear
very dirsetly on the lives of the people to whom you

.o el

c+er, thaoze whex you regerd 26 the slect of Cod,
‘=3 B0 you 688, the'lord Sod czlls us to praash pre-

et

L E)

a
i
LE

clz=21r 40 She elecgt, Thet ieg o sy, those who *:nhésE
Prith,; whao ars W:lliﬂf irr the waye of the Lorc, whom
va must therefere view g elect, The Lowd talls us

to preach to them, renind them thet tu&d Ere wiera they

rra b God'e grage, Ve gre to exhort them to thank-

vl pbedlance, And we &are, ai the ssme time, to WARK

thon agdalinst inu tenptatione and encourapgas tham to

raet In felith, in Cod's unchEngealle purpose, And %

<hat 1s why the El&rviun sarves g8 & Toundaftion on
1

Yhich we can bulld, If we gre the Benalinisries of
Zod'e 2lecting grace, then, therafors we hava avery

raason Yo press oh to the goal of our ealllns,

Aiid, se you rezd the espletles of Taul and the epistle
0 the Mebraws, fvon that perspecilve, you ss28 how
that dymenie funetions, How the Apostla Faul was sup-
ranaly eware ¢f belng *rnr& ha was by virtue of God's
glzotion. "Here I was, the chlﬂf gf sinners, ow look
et ne, preachlnF Jeegus Christ, 1 nw is that possible®
Tecause of Cod's electing gracae," Dut Just bDecause

Gf that, he sxhorts fellnu balieverz o SeTsavers

in view of the fact that God will, in the end, vindi-

LK

oawE FnoSE Who &Ie 1B OWN,
"he end of Hetrews 14 is very lastructive along that
i

linelef, vBs,252F)

o granting 811 that, there are tlnes when we are
diseppointed, becauses thsre are some people, whon we
judie to te elect, on the basis pf thelr profession

2 faith and wallk wvith the Lord, And yet, whatl we ob-
gea=ra, the sad truth is, is thet thoy fali mvay and
they apoetasize from the falth, You see, thara ls such
= thirg 28 Eposiecy. The Bibls gpeais aloul 1%, And

T et
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c2pd abtouvt thses people, for exemple, In Fatt.13, in
the Parsble of the Seeds, The sesed falls an differert
kinds of seil. Cn the Reocky Soll, they spring up very
gquickly, but don't last, They wither becauge they
have no root., Cn the Hard Cround they never take root.
Cn the next iype, they ere choked out., Zut that which
fells on the Cood Spll GROWS. We have different kinde
of soil, different expressions that we observe, Com=-
pars =lse Hek,§.
“ow when you cbserve that happening, one whom you have
viewsd gs & child of Sod on the basis of his profes-
glon, Here you are dealing with him as a pastor, He
kas profeseed feith in the lord, walked in His ways,
taught Sundey School. And all of a sudden, he throwe
it all over, las Cod's election failed?H0l Cod's elec-
tion has not chenged., Eut what we are required to do
is to revisze our understanding of what that electing
purpose ls, It is our undarstarding of Ged's electing
purpase that has to be revised., Arnd when there is
ne longer a profaession ¢f feith, and no walk with the
Lgrd, tharn of course, we can't regard that person ag
any longar elect, Thera is no resson or warrant to.

Yaw you see, that shouldn't cause us any difficulty.
Zacanea, wio novalr pratended in the beginnhing to heve
any inelzht into Ood's sasrat dacrss, And when we
engzlr of =meaple Az the elect of Sod, 1%t 42 not baczuse
wa p¥e pretending to have ineight into thet decres,
ut we speak of them se &lect in order to honor the
Lord; recozhizing a2nd confeseing thet salvation does
ot Brige out of the flesh. Bat it is the gift of

Zod according to Mis sovareign purpose., That is the
ey the dottrine of Dlection furctions in %he context
cf Holy Scripture, And thet is the way iS5 has to fune-
Hion iz our minigtiy.

Kot 2=z & Threat, butl sz a revelation of the grece and
compassion of Cod,

Now you gea, all of thet Ly way of preaface, to what
must be gaid with respect to REPrnhatiut, pubatis ..
~utandiglchenzing the thinpe which must be changed).

]

=Ja

» 2fein tha pelnt 1z, that wa do now hava dir-
zpoees to the daerse of Cod, Ard yet, an the ba-
f grternal avidarnce we czrn aorcluda that a par-
is Taprotata,

iz the avidancea? Well, hare i & =i Wwho Jdenias
Loxd Jegu=s Chrlst. Ye swven calls lim accuresd,
Ye lives a life of rebellion, indifference and lmno=-
rality. So, ol the basis of the evidence, we say-=-
Faprobate, ow, I grant you, thet is not the way we
ordinerily usa the word, The reason for that T hope
%0 ware plain in = moment. But If you wlll bear wiih
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conslder Tor example;, the eXxpeirience of Israel, tha
Elect T'zilon, Ard though the lord God warred Isrsel,

meny Isrzelites perished, God's election stands firm,

JuT nRsy rer'“]au. they feiled to give “eeJ, Lr the

conirery, e nztloms were Lypassed in the election

of Igrpel, Ard yat, irn the fullrass pf 11?&, vhet do
* I'\J'r" A

we Fimd in the I',.T7 e fird thHe nations sre pallsd

Lty Jesus Chrisit lnto fallowship., And thereforz the
raselng by of the ratione, under the 01d Coverarnt,
does Oow mean that wa therafore give up with respect
to the nations, 0, in the fullness of time CGod has

& purpesa for them. And thet purpose is revealed as
the mystery of God 1= unfoeldad, And you see zlraady
an Iatimation of that in Ph*E?{?E kY,

How possitle? Cod's eleeting purpose, And it is right
here that a passage frou “a?lnc4 ig ralevant, Fron
The Docirirs of Bed, p.359--"lLo one has & right to
1nEerpreE The decree of Reprotation as an iron dearae,
determining the final destiny of tha lsst, who are
then visvwed as lrexoratly shut up to this Aternal
=tates of perdition, no mzitar whet penitent efforts
they pay pui forth,"

e have to recognize that Heformad theologians arnd
paaun & nave always warmned agai 13t addressing &y man
Reprotate, The reason Tor that iIs pearfeatly zlear
1) Because it is recognized that juet as the descres
of Eléction is unchangeatle, so z2lzo the desorse of
leprobation is unchangeatle, immutable,
2) e heve ho insight into that decree, Ve don't
Inow who the Haprobate gra, ind the:e*u_ uE Agre
not eddress any man as feprotate. Lestl e prema-
turaly eut off hope,
o, I'm not argulng with that line of reasoning, It
Iz parfacyly sound, Dut it is not sound, in the sense
that, it zesumes that we cen arly addyese a men 88
reprocate 17 wa have mccess to the sacret decree of
God ,And slnee we don't hava such Bocess, wa cannot
addrags any man as Renrokbate,
well you ses, the same thiﬁﬁ would have to apply 1o
the docirine of Election, Ve den't have any accaess Lo
the decres of Election either, And thaerefore we ought
not to addoess any man ag Elect, And thern you sas
what is the utter-uselessness of the docirines ln tha
Chureh,
Jut they aren't usalass, Secausa when we say o s men,
"' is Elect;and of EnDhuL*'JE Is Reaproiata, e are
not dolnz so on the basls of insight’irte the dacres
of Cod, but reaflecting tae visltle avidence,. e =d-
Aregz the ungedly as the Zeprobate; Ty virtue of tha
fa t that they deny Christ and do net ngHMiua nl_
quﬁ. And the purposs theraln 1s ﬂut G0 dh-h tha

u“,uh y hoepe, Bux 1t ls 1“3GﬁiEulJ warn hlyn low
MthL*J Jnhpuﬂatf nLE cuh_..i4" Ehﬂ '“-D”' BI'g
0t 2inply "possibly” Folng uﬂ auﬁﬁh irto eterrel

Eﬁﬁdﬂﬂﬁﬂtiﬂn. They ere undesr the eterngl wrath ard

cordannation of God, A & ati:} which earn be cé#verted

ortly Wy the sovereign grace of God.

ird you zee thereilore, We prep

R T s iy - L a "y P e = g
Lrgacyt b Salasa ;J;Eﬂ:_'_l'_'.-:f Jiom wWey on WE GES
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eviderce, would judge to te Heprobate, !z presch to
them not becauese we think Cod's decres can bBe changed.
Jut, becausa wa Lnow that the only hope of any unte-
lisver is Jesus Christ &nd His grace glona, And thers-
fore it i& precisaly with ﬁha Teyaaha* that wa pload
to turn, and to epent, and %o Enaﬂy tha forglveness
of CGod, Trecisely 28 we exhort ihe Elect to repoin
gteadlfast snd unmoveable,

Vow you ses, we don't argue this way--"Well, so-and-
so i1g Elsci,no doub®t he ie geing 4o enter the King-
dom of Heaven. Therefore we do not need to exhort
him to Ye stesdfast and immovakle,"™ That contradici=z
wou gas the obvious thrust of the Apostle Fesul, So
what I am suggesting to you, is, that word "Repro-
tate”,(agein recognising that iz not the way it i=s
ardinarily usad by Refarmed s-neskers},’that it can te
used on the basis of the evidence, Ard thar we gsa
that that concept of Election and Reprobation can
begin te function in a positive way in the congrega-
tio, Xot as a Threat but ae an gxpression of Gospel,

3=3-B1

when wa speak of people aE Hlect we do not do =0 Leceusae
wa pretend te have insight into the decres of Tod. Va2 do
25 bacausge of what wa gbserva--z paersen’'s profazsion snd
walk with the Lord. The other slde of the colr car “E:l
ly e, elihoush there isn't 2 common way of using ths

ides of Reprobation, but it =eens to ba ﬂ&ffeﬂ*Tv 13 §-
timate, and there ceeme to be scne _1hlinal warrant #ap
its the word abexwpds ¢f.II Cor.13:15. That ie, thet ths rep-
robate, we can addreess Som2 mer: es reprobate, ol
ceuse we heve gn ingight irto the deeres ernd th
we giwve up hope on them, Tut Teceuse of thair o
Lehaviour and denial of tha Toprd, Thet Thay evid

&
1.
L

themeelvee 4o Le urder the wrath Fn‘ “ﬂﬂ*E"“ELi&- o Tod,
But, Just as we exhort the Elect to ramain Euﬁ?df:Et g
irmovesktls, alwaye aLGWtil'" in tha love g-d gatvics of
the Tord, wiith & wiew o thelr firpl redenpiion, So we
aleo sxhort the Reprobate te conme Go “he Loxrd,

Ard wher the Zlect, thosa whop we whoughi of & ElzcT,
fail to ke stepd®as% ard lmmovoakie, we don's Eay Dod's
daerea has ckaresed. Labt our perception of what thet deg-
roa 15 muset ¢hermge in view of the “F¢ﬁE:¢E wnich = 4if-
farant,. And se 2lso, cr the other side, wher we 389 *hass
who ehor avery slgn of Leling under tLe eternal woath &nd
condepraslen of God, when they tumn in feith ?“ﬁ i,-E.
Azplir, 1t L5 ro et God's veprobating decres fee Jlelas
tuh sy narcarntiorn of wvhet $hEt dscpes 18 hee cheangeld, 1
wvigiw of itha evidence thet hae charged 11 Fr&-ﬁ u: L&,

S0 that we cen see that the dectrizes of Dlect =rd
Reprotatiorn then, are not givean o ue 1? =C r;;;UrE in

order to t=2ll us that our preaching and exhoriation, Lhe
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guese on pur part, that "pessibtly™ unbelisvMal wilil t
condenned, ol, we gre pglven o uwridarefard that the wreth

end corderratipr is an 3tE“T31 wrath ard condemrnatior,
It 1z urzwgldatle cutzide the Feresn &nd Vork of Jacsus
Fl'h“

w2 _]_Elu..

Fow, Jjusti s€ we exhory men %o remgin Biesdfast Ard as
we axhort urbelievers to come 4o Shrist. Just through
that preaching the Spirit is powerful in accovrdsancs with
Cod's elarnel decree. Through Joepel preoclamzstion fo

all men thoge whom we wviaw sg Elegt and thocs whon we
view as Naprobete, Through the Cogpel prﬂclada‘inL, Cad'e
atarnal purposs iz reslized, We may &8y tc tha eternsliy
Blectl{i.e., to the Zlect f:um the point QP view of God),
thet Cospal ies & saver of Life. &nd to those who gre =
gternaily Feprobata, it f£ 2 savor of Death,

and that line ¢f Depercation, which ig known, in ths
ultimate senze to God zlona, through the proclamation

of the Gospel, becomas evar more apparent to us &8 well,
To tha point that, gt the Consummation, when all things
ara made known. (although we don't overcome the Inconpre=-
hehs=itility of Ceod), nevertheless our judzement will ¢
correspond axactly fto God's judgament. or, we will GLe-
hold the Final Judgemsnt, and in that Final Judgenent,
1t will Tecoms perizetly clasr thet thoss who enter i:uﬂ
gternet 1i7e, ere those vwhom God has chosen to that end
from tefore the foundation of the world., And thoss wWho
enter inte sternel condemnetion, are those whom Tod hae
not elected unto eternal salvation, but whom He has l=1%
to their justly deserved condennation, Those who péeriskh
will te those whom Cod has reprobated from eternity.

This Doctrine of Reprobation is not & cloget doctrine, sny
more than the Doctring of Zlection is = tloset dootrine,
But, we have to be sensitive to the way in which 1t functions
In the Seripture itself., to apprecialbe what thes Jdocirine
doeg for us,
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II. The Covenant,
A, Ihe Inter-Trinitarian Counsel of Salvatien,
The discussion of Covenant begins the second major divi-
glon of this study, The Plan of Salvation is unfolded in
histery in terms of the Covenant of Grace, And as is hoped
to be pointed out, it is the covenant between God and His
people that provides the structure of redemptive revela-
tion given in the Bitle., And the Bibkle is the Book of the
Covenant, Our cénsideratiom of the Covenant of Grace must
be preceded however by a consideration of another topic,
which has been frequently styled the Covenant of Redemp-
tien. Compare Hodge, he gives thls as the designation of
this particular area, But we are not calling it that, we
are calling it the Inter-Trinitarian Counsel of Salvation,
The reason will become apparent as we proceed with the
discussion,

1, Diascuzsion of Terminology and Definition
{1t is hard to separate derinition from terminology)
Thie particular area of discussion is complicated by +
the fact that there is no general agreement among Refor-
med theclogians as to how the doctirine should be formu-
lated, We will try. But also because it has practical
implications, Net only for understanding the Scriptures,
tut also for the conduct of the Ministry in the final
analyels.

a. There are some who combine this topic(Covenant of
Redemption) with the next onethe Covénart of Grace.
Both are dealt with as a eingle topic, most often
with the designation Covenant of Grace,

Mow, when that happens, the covenant of grace is viewed
as & covenant which is made with Chriet, and through
Him with all the Elect. It is consonant with that to
think of Christ pre-eminently as the Head of the Cove-
nant of Grace,

This conception is stated explicitly in WIC #31--
"With whom was the covenant of grace made?"

"The covenant of grace was made with Christ as the
second Adam, and in Him with all the elect a8 His
ceed, "

Now the focus in this conception is on the parallel-
ism between Christ and Adam, Or, between Adam the
firet Adam, and Christ the second Adam, Both are
viewed as covenant heads, Adam is the head of the
first covenant, Christ ie the head of the second
covenant. And then, further spelled out, the Cove-
nant of Works was made with Adam and through him

with His posterity. Rumning parallel is the covenant
of grace made with Christ and through Him with His
posterity, which are the Elect, This conception is
bagsed pre-eminently on Rom,5:112-21--4s in Adam all
men sinned and fell in Him., So in the passage, running
parallel to- that, the Elect are justified and saved

in Christ. Tha nﬂncaptinr is also based on Gal,3:l6-=
can see from that passage the thought would be der-
ived the covenant is made with Him to whom the pro-
migses are given., And that seed is One, namely Jesus
Christ, And so, through Him the promise iz made to

the Elect. The covenant promises are made to Christ
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and in Him to the covenant people. .

The advantages of that view lie both in the simpli-

city and the comprehensiveness of it, We are, in that

view, enabled to speak of a single covenant of grace,

But nevertheless, that covenant of grace 1s compre-

hensive, Because it is & covenant which embraces two

all-important elementsi

1) It embraces the economical relations of the per=
sons of the Trinity to one another, Specifically,
the relations of the Father to the Son. The Son
ig committed to & task which He is to undertake.
And the Son receives a promise of the Father,

2) But it also embraces the redemptive relationship
which the Lord God sustains to mankind, It 1s a
covenant made with Christ and in Him, made with
all the Elact,

A single covenant, but comprehensive in itas scope.
And that is the conceptioen given in the WLC very ex-
plicitly.

Now an Interesting feature of the Westminster Stan-
dards is that this particular representation of the
subject i1s not explicltly found in either the Con-
fesglon of Falth or the Shorter Catechism.

In WEF VII "Of God's Coveriant with kan", Jesus Christ
is set forth, not explieitly &8s the Head of the cove-
nant, but as the Mediator of the covenant, As the
chapter unfolds, & distinction is made between a
first covenant and a second covenant, ¢f., sec.2 and
then sec.,3. Sec,.? says the first covenant was a cove-
nant of works, and that the covenant was made with
man., "The firet covenant made with man was a covenant
of worke, wherein life was promised to Adam; and in
him to his posterity, upon condition of perfect and
personal obedience,”

Sec,3 speake of the second covenant as a covenant of
grace, "..,.the Lord was pleased to make & second, g
commonly called the covenant of grace; wherein he
freely offers life and salvation by Jesus Christ..."

But, as you read through that section you can not &

help but notice that, nothing specific is said con-

carning with whom the covenant of grace is made, The

WIC is guite specific while the WCF is not--"..,the

covanant of grace; wherein He freely offers unte sin-

nerg life and salvation by Jasus Christ,.."”

But it does say three things bearing on the "to whom"

gquestlion.,

1) Life and salvation by Jesus Christ are offered to
Einners.

2) That faith is required of them, the sinners,

3) Faith is promised by the Holy Spirit to the Elect,

The WSC.#20 also does not say specifiecally with whom

the covenant of grace is made,
"Did God leave all mankind to perish in the estate

of 8in and misery?"

"God having, out of Hls mere good pleasure, from all
aternity, elected some to everlasting life, did en-
ter inte a covenant of gtdce to deliver them out of
the estate of =in and misery, and bring them into an
egtate of salvation by & Hedeemer,“



61

There is not that explicit statement, as in the WIC,
concerning with whom that covenant was made, You sim-
ply have the statement that the Lord "did enter inte
a covenant of grace to deliver them out of the estate
of sin and misery,...inte an estate of salvation by
a Redeemer,"”

Fow therefore; we would have to conclude that the
Confesasion and the Shorter Catechizam do not-conflict
wilth the Lafgér Catechism; nor are they as specific
ag the Larger Cat. And so there is a certain ambigu-
ity in the position of the Westminster Standards,

But this is an ambigulty only in the light of the
priofr-and:. later discussions of the tople. The reason
will become apparent in just & moment,

In the Conf. and the 3h.Cat., the Covenant of Works
is eclearly made with MAN. But the Covenant of Grace
cannot be simply said to be simply with man, as such,
One could say it is & covenant made with elect sin-
ners, But in any case, the focus with respect to the
Covenant of Grace, is on that covenant as an effica-
cious dispensation of salvation and life to man.

. Dther theologiansi{Hodge, et a8l distinguish between
the Covenant of Redempilon and the Covenant of Grace,
When this is done, the Covenant of Redemption refers
to a covenant between the Father and the Son, A cove-
nant which has reference to the salvation of man, but
specifically between the Father and the Son,

And, in view of the fact that the Father and the Son
are of the same substance, equal in power and glory,
they are both Ged; then that Covenant 1s conceived

of as a mutual agreement, in the full sense of the
word, It is an agreement, a concord reached between
two equals, And therefore,, that covenant is sometimes
represented as aTvePdn j vy ==with, accents the mutu-
ality of covenant parties and equality. ,

And that is contrasted with the other word Aalaey, In
which the prefix ff; implies or is atleast congenial
with, the implication of the divine impositién of the
arrangement and the divine "disponemant” of grace,
And then, in contrast, you have the Sunth®k®, a cove-
nant in the pure conception of what a covenant is--a
covenant between the Father and the Son, And then, in
the Covenant of Redemption the Son agrees to under-
take certain redemptive accomplishments, That is, His
undartaking to sccomplish certain things for the red-
emption of the Elect., And the Father undertskes to
fulfill certain promieges. This doctrine is based on
& number of passages, will look a2t some in a moment.

But it is= commonly recognized that none of the pas-
sages appealed to describe the relation of Command
and Promise expressly as & Covenant. The word 18 not
used +to deseribe that relationship.

However, the argument ig that the ELEMENTS of a Cove-
nant are present. These elements &arei

1) At least two-contracting parties,

2) Promises made,

3) Conditlions to be fulfilled,

And so, the Son undertskes to meet the conditions,
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and the Father promises certain things upon the ful-
fillment of the conditions. And thus the conteacting
rarties are the Father and the Son, Thus, becaussa

the elements are there we have the warrant to speak
of the arrangement as a Covanant,

And a similar agreement is used with respect to the
relationship between God and Adam., Looking at the
early chapters of Genesis no word "ecovenant™ appears,
yet we regularly speak of a covenant between God and
Adam,

Sp then, & digtinetion is made beiween the Covenant

of Redemption tetween the Father and the Son, and the
Covenant of Grace tetween God and His people, And,

in the Covenant of Grace, Christ appears as the Medi-
ator, the Sureiy or Guarantor, And when that distinc-
tion is made, then it is clear that the Covenant of
Grace is based on the Covenant of Redemption, The
Covenant of Grace(in terms of which God covenants with
ug to give us certain blessings) is founded upon the
Covenant of Redemption, in which Jesus Christ mer-

ite certain btenefits, which are then applied to belie-
vers, In terms of the Covenant of Grace.

Fow, for the sake of completeness, o as to get the
terminelogy out before us, The Latin for the Covenant
of Grace is Foedus Gratiae, This is distinguished
from the Covenant of Redemption usually called Pac-
tum Salutis.

Foedus is derived from fides, and therefore accents
the faith character of the relationship. Pactum comes
from pacisior--to bargaln or come to an agreement.

And tEus. you see why the agreement between the Father
and the Son ls referred to as a Pactum., It leads to
the imege of the Father and the Son sitting down to
bargain with one another, And thus all kinds of cari-
catures arise,

While Pactum and Foedug are not translations of Greek
terms, they do maintein the distinetion between Ivwliky

E..n.'ﬂ .ﬁ ]ﬁi‘-{ug-r i

Apain, the word Zcovenant” is not used In Seriptura
for this arrangement., And therefore, some others pre-
fer different terminology from Covenant of Redemp-
tion. In eclessical Reformed Theology, you will find
the designation--"Counsel of PeaceﬁfPantum Paﬂ;ﬁl.
The term "8ounsel of Peace” comes from Zecharish 6:13
in the KJV. The NIV has "there will be harmony between
the two", It is a tranalafian Ef the H&hfaw phriF%EEI
MY =5 11y =YY Wty g Tvg TEss

The Latin of the Vulgate has "consilium gaciafftﬁthar=
than pactum pacis). Consilium 1s Eetter for "counsel”.
Pectum hag the idea of “covenant,”""covenant of peace?,
But, if you look at Zechariah 6:13 the relationship
thare ig not the relationship between the Father and
the Son, But between Joshua viewed as King and Joshua
viewed ag Priest. And that 1s to say, the two-fold
aspect of the Mediatorial person{Joszhua--Yeshua--Sav-
iour}. And "the counsel of peace” will be between them
both, Joshua is the Priest-King, the type of the Mes-
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slah, Thus 1% is a verse which has nothing to do

with the theological teple,

But inspite of this, we can take the term "counsel®,
We will have a word which is not as loaded "theologl-
cally" as the word "covenant”. "Covenant" occurs of-
ten and is capable of a fairly precise definition.

And so, we use "Counsel",

And when vou realize that "counsel”™ has to do with
our salvation, then you can contemplate a "counsel of
galvation™, And further, when you perceive in the
third place, that that "counsel of salvation" includes
not only the Father and the Son, but also the Splirit.
Then, you can speak of an "Inter-Trinitarian Counsel
of Salvation", which brings us back to the designa-
tion we started with,

And when we say:"Inter-Trinitarian Counsel of Salva-
tion" we mean-- there is an arrangement, an economy,
an ¢}hqvuPﬂL, among the persons of the Trinity. And
that arrangement lies behind the accomplishment and
application of redemption in time. Or, the Plan of
Salvation is framed in terms of the commitments under-
taken by the persons of the Trinity. The accomplish-
ment and application of redemption is all the work

of one God, and is rooted in, i= founded upon, the
undertakings of accomplishment and promises to reward,
that are made among the persons of the Trinity. Cer-
tain sapects are referred to each member of the Tri-
nity, And so we have an inter-Trinitarian arrange=c
ment, which includes obligetion and bestowment of
promise,

Remamber, when we dealt with the Doctrine of Cod, we
took up the distinction between the Ontological and
the Economical Trinity. The Ontoloegical Trinity ref-
ers to the distinction among the persons, as Father,
Son and Spirit., But, the Economic Trinity referred

to the dis#inction among the parsons by virtue of the
distinctive undertakings of the persens with refer-
ence to Creation, Frovidence, and Redempiion,

Now, when you read Hoedge or any other writer on this
subject, at;this ppint when you come to the Covenant
of Redemption or Inter-Trinitarian Counsel of Saiva=-
tion, you c¢ome across the same set of proof-texts
that you appealed to at that polnt(that of the Ecc-
nomic Trinity). But those proof-texts are now dealt
with in terms of the Doctrine of the Covenant, They
are dealt with in the Doctrine of God in order to
take mccount and give some accounting of the langu-
age of subordination in Seripture(a suberdination
which 1s Economic or Functional not Ontelogical).

But now, this topic affords to us a convenlent link
tetween the discussion of salvation as planned by

God and salvation as accomplished and applied in time,
And the 1link iz afforded bByithe Counsel of Salva-

tian, In terms of which there is this undertsking,
which 1s not of the essence of Cod{ in the sense of
without f&7Cod would not bte God). And nevertheless,

it is an undertaking which belongs to God, God Him-
gelf, and ig therefore apart irom time, And so, that

iz the place and meaning of the Covenant of Redemptlon,
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And that is the doctrine when you distinguish it

from the Covenant of CGrace. Then you can gee the
Covenant of Grace, or the accomplishment and appli-
cation of redemption, is grounded in the Covenant of
Redemption. But when wou combine/conjoin the two, %
then you talk simply of the Covenant of Grace, A cova-
nant which was made with Christ, and in Him with the
Elect, In terms of which Christ does undertake and
accomplish certain things, And the benefits flow from
Him to the Elect,

2, Biblical Warrant for the Inter-Trinitarian Counsel
of SEalvation (Covenant a?rﬁ_ﬂempt on) .

Three-fold divielen of meterialss

B,

Saries of passages related to the role of the Son
Ps,tu:?-ﬁicp.Heﬁ.iﬂ.?T the arrangement Ng behind
the accomplishment of redemption is the
will of the Father.
John &334476:38-39, The Son comes clearly in the pur-
fuanceé: 3T suancélafcothelwill tbf-the Father,
Now, in the Inter-Trinitarian Counsel of Salvation
when it is set up in terme of a Covenant, then that
task of the Son is ordinarily spoken of in terms of
& "condition"™ or the "conditions" of the Covenant.
And, -associated with those conditions is a "promise”
which is attachsd to the fulfillment of the "condi-
tion". And the "promise" enters into the Inter-Trini-
tarian Counsel of Salwvation as well,
Cf. John 17sl-5; 17:2L;Heb.12:2;Fhil.2:6-9({als0,
Eph,1:20-22: 5:25-27).

. oeries of peesapes ralatad to the role of the Fathaer,
John 17:18-19;Kom, He 3;Ga1, Bl

The szending is 1n accordance with the arrangement
betwean the Father and the Son, Election is the work
of the Father, but He elects in Christ, And that im=-
rlies an arrangement among the persone of the Trin-
ity.

series of passages related to the role of

the Holy Spirit.

The work of redemption being an inter-Trinitarian
work, has also to take account of the Hely Spirit.
The Spirit ie promised by the Son and sent by the
Father, And that coming is contingent upon the Son's
cumpletl His work and ascending to the Father, cf.
John 1512 nEi 1617,

The Spirit is also said to Le the Prnmlse of the
Father, ef, Acts 1l:4¢ 2:16,17,23 r&hoo

And all that is= understocd to pr&auppnﬂa an arrarge-
ment, a mutual cowmmitment, that is said to te a cove-
nant--a Covenant of Redamptlnn. Not simply to the
effect that certain things are going to take place,
in that zense, not gimply a decree concerning thaese
things. BEut there is a prior mutual commitment to the
poutworking of redemption.

In conclueion, a gquote from C.Hodge--"This iz & subject
which, from 1tes nature, is entirely beyond our comprehen-
Bion., "

tn the History of the Doctrine ¢f, "The Doctrine of the
Covenant in Reformed Theolegy"by G.Yos.
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ﬁ,‘ FCreation and Covenant, tW1ll gpend more time here than
. A good place to EEEIF ig {usual because he did not teach
with man created in {(Doctrine of Man, which covers this,

covenant with God.
8, The Confessional Affirmation

WEE.?lE--“What special act of providence did God

exercise towarde man in the estate wherein he was

craated?"

"fhen God created man, He entered into a covenant of
life with him, upon condition of perfect obedience;
forbidding him to eat of the tree of the knowledge
of good and evil, upon the pain of death,"

The Catechism elearly affirms that God entered into

a covenant with Adam, And the WCF speaks of this

more extensively in VII:l--"The distance between God

and the creature is s¢ great, that although reason-

able creatures do owe Obedience unto Him as their

Creator, yet they could never have any fruition of

Him as their blessedness and reward, but bty some vol-

untary condescension on God's part, which He has been

pleages to express by way of covenant.,”

Therefore the doctrinal standards gpeak wvery clearly,

very pointedly of & covenant made with Adam,

The covenant in the WSC ie called a Covenant of Life,
Elsewhere, and certainly 1n theology, the Covenant
of Life is spoken of as a "Covenant of Werks", or
gimply es "the Covenant." Sometimes it is ealled the
"Covenant of Nature"(Ursinus).

And it has become o engrained in ue, so0 natural to
ug, to speak of & covenant with Adam, And yet, it i=s
interezting that the Seripture:itself, does not use
that word "covenant” to deserite that relationship
ketween CGod and Adam in the early chapters of Gene-
sis,

b. Reasong for speaking of God's relstions with lign
a8 2 Envenant!especlaifﬁ in view of the Tact that
Scripture i1tself does not do €o).
Frof,.J.llurray also did not, preferred the term "Adamic
Administration.™
Shapherd is not as reluctant. There are several bib-
lical reasons for this, They are:”

1)} Hoges 5t¥
Compardé Lthe context. Denounclng Israel for thelr
gin and unrenantant heart, Israel has done the
required things, btut has sldestepped some of the
tasic demands of the Law, Ve.6--"For I delight in
loyalty rather than sacrifice, and in the knowledge
of God rather then burnt offerings.”
You are raminded of the way in which Jegsus denoun-
¢ad the Pharisees in His ministry, Mt.23.
Vg, 7=="1ike Adam thay have broken the covenant"{I'IV),
And Bo, if translatedlin that way, God is certain-
ly in covenant with Ig8rael, Arnd if vwe translate
"like Adam they have btroken the covenant”, then
that wverse would suggest that God had also bBean
in covenant with Adem. And, Jjust as Adam had Lro-
kan the covenant, 2o also hes Israel, A clear proof-text
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Those ueing the EJV note--"but they like men hawve
transgressed the covenant." If you translate it
*like men"™ then there is no reference to & cove=-
nant with Adam; but simply to & covenant with men
ifgenaral,

A third coption is a local refereance, a place, But
this is considered so remote and insignificant,
that most commentators do not accept it.

Tha KASE and the NIV are right in their transla-
tion of the wverse, But some disagree. But, in

addition to Hosea 617 there are other reascns to
think of an arrangement with Adam as a Covenant.

Genesis 24571

In these verses there is consistent use of the
name of God MN* (along with p"{j*% also), the cove-
nant name of God,

There is & difference between the way Gen.l speaks
of God and way Genl2:ppeikecof "Gdd,IInithe former
God is spoken of constantly as ®#'nki , And in the
latter He is spoken of as p'ntx mar, WHY is there

a difference?

Critical scholars sgy-- a 8lgn of two authors/sour-
cea, at least,;, at work. One uses the former name,
the other uses the second name, Someone else com=
bined them. Ete., ate.,etoc,

Dveﬂagainat thisg, there is another and tetter rea-
gon, And we can get at it if we perceive that,
according to Scriptural teaching, Hoses is the
author of Gene&is and the Fentateuch,

Beginning with that bibklical given, we then ask--
when did Moses write Genesgis? The answer sgems

to be he wrote it during the Wilderness wander-
ings, when he had "leisure", But also, he wrote
after God had establiszhed covenant with His people
at Sinal, We can not begin to imagine how signifi-
cant it was for the life of Israel, what happened
gt Mount Sinai, when God entered into covenant
with His people. When He gave Hls words on Sinal
and agtablished Hls people as a Nation, Just pri-
or to bBringing them inte the Promised Land.

Then the peint is, certainly¥ In any case, he would
have written after having the experience at the
Burning Bush, years before., In Ex.3 God reveals
His specizl name to Isepsel, the name by which He
is to be knhown as Israel's God, He ia mw', Jehovah,
He is the Lord God, the Covenant God of lsrael,
And He is %o be known by this special name, Cod's
covenant name--the LORD,

Gen,1 tells us the story of Creation in btroad
terms, the foundation upon which the drama of red-
emption is to bte played out. In Gen,2 there ig a
focussing in upon the creation of man. And there
gecount is given of the speclal relationship into
which God entere wlth man., The Tree of Llife and
the Tres of the Knowledge of Good and Evil, And
that special relationship comez inte the fore-
ground here, But it is at that point that Moses

intreduces into his mccount the Coverant liame,
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And that is to say, the God who estabtlishes cove-
nant with Israel; the God whom we worship, whom
we serve in terms of the revelatlion given to us
at Sinai, our Covenant God, the God who brought
us out of Egypt and who is bringing us into the
Promised Land. This i the ssme God who was God
at the very beginning. And, who was also in cove=-
nant with Adam. He was the Covenant God of Adam,
And therefore, the appropriation of the use of
the covenant name af thdt point in Gen.Z, in dias-
tinctlan from EEn 1

ga '_l;li-gdg;ﬁ 16 firther 88nfirmed a5 ybu come Per
Where you have the beginning of the
Emptatlﬁh decottt, It is the Covenant God who
iz after all the Creator. The the Serpent appros-
ches Eve, and at that point the covenant name
drops out of the text, And that is perfectly amp-
propriate. Satan has no business speaking of God
in terms of His covenant name, He is alienated
from God,thecLord. The fact that Eve now enter-
tains Satan and carries on this conversation, and
even contemplates what he is saying ie already
a4 breach with the Covenant God, And therefore she
does not speak of God &s the Lord God, the cove-
nant name is not used.
But then, when the Cﬂﬂ?EIEatlﬂn is finished and
the evil deed done, -« . ¥8.8, then the man and his
wife hegrd the sound of the Lnrﬂ God as He was
walking in the cooloéf the dey. ind they hid from
the Lord God among tha trees of the Garden, But
the Lord God ealled,,.. Three times the Covenant
name of God appears,
But now, He comes as the Lord who will infijct
Judgement upon Hie rebelllous children. But they
have broken the Covenant, And that is reinforced
bty the way in which we are confronted with the ¥
faet that they are hiding now from the Covenant
Lord, the One with whom they sre to have fellow-
ghip. And the Curse which fells wpon them 1is a
covenant curse,

The use of the covenant name in Gen,1-3, being
written from the perspective of the establishment
of the Covenant at Sinai, It is not that someone
sits down in a neutral context, and decides in an
antiseptic manner{like some historian writing a
history). Moses is writing on the background of
God's establishment of His covenant with Israel
at Sinal, Hie people., And Moses is glving an ac-
gount of that., And he traces the origin of that
right tack to the beginning, to the Creatlon. And
he ig invelving Adam in the fact thet our Gove-
nant Gody the God whom we worship in distinetion
from the other nations; is nevertheless, the Cove-
nant Lord right from the beglnnling.

Hotice, Adam ig created in the Image of God,
Gen.l & 2 makes thls very clear, But we are also,
in Gen,2, given the account of the origin of wo-

man in distinetion from man., And she comes into
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the picture because Adam had no partner as the
beasts did, And so the Lord makes woman for the
man. But not identical, there are differences--
pronounced differences, But, they are nevertheless
gimilar, &oithat man can enter inteo a distinc-
tive relationship with the woman, Which he ecan't
enter into with any other creatures.

And then, looking at Mal.Z2:14 one notes the pre-
phetge denouncing the Isreelites for their btreaks:
ing faith with the wife of their youth., The mar-
riage covenant is a covenant relationship tet-
ween slmilar persons. Not necessarily equals, for
the woman 1s subordinated to man in the marriage
relationship, But, the background for this lies
in the fact that God Himself, having surveyed all
He made, as Adam did, in effect, discovered no
one in creation with whom He could have fellows
ship and communion, And so,He makes man like Him-
gglf, He breathes inte Him the Spirit of Ceod.

Kan is made a living creature and the Lord enters
into a special relatienshlp with this man, And
the fact that the marriage relationship can be
viewed asz a covenant, would it seem, provide a
warrant for gpeaking of the relationship between
God and Adam in & comparable way: as a covenant
relationship.

The N,T. account of Re-Creation.

As you survey the N.T. account of Re-Creation, a
and in particular the re-creation of man, 1t 1=
abundantly clear, that the re-creation of man ls

g re-creation of him in eovenant relation with
God. In the N,T, you see a pattern which is pat-
terned after the original creation, And that bteing
the case, it is natural to see that original rela-
tionship as a covenant relationship,

The Mature of the Creation Covenant,

Covenant descriteg the relationship ‘between Cod & Man,

1

It is & relation of unien‘and communion.

In dEEErlhlﬂE the covenant with Adam I am going
to be making use of later portions of the Scrip-
tures, It is permissable to do that for exactly
the same reason that Moses used the covenant name
("anachronistically")in Gen.l & 2., That is to
gay, Moses looks at Creation from the point of
view of a nation in covenant with God., 50 also,
we must occupy the same ground as Moses, but we
go beyond that and also occupy the ground of the
Mew Lovenant. And it is from ocur perspective of
the MNew Coverant that we =eek %o understand wh%t
is integral to the very lédea of = Covenant. Arc
therefore, what is integral to that idea from the
vary beginning.

We da not have a great deal of information given
to ug in Gen.l & 2. But it is understandable why
we_do not. eiauiﬁa¥uu g Eaftﬂ lE not a neut

ral interes { ?ll hﬁ ig
gelf, But that unit of histnry 15 algnificaht for

us 28 the background for understanding where we
are now, And with & few strokes the picture is
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painted, in order toc move on teyond that to the
interest in our present relatlonship to GCod, which
is a covenant relationship. .

But, if it ie a covenant relationship intthe btegin-
ning, then we can understand it by looking tack
from what we know atout aveovenant relation, So

in this we are really presenting a basic concep-
tion of what it means to bBe in covenant with God,

And firet of all, it ie a relation of Union and
Communion, What is at the heart of the covenant
relation is nowhere better summarized than in
Leviticus 26412--"I will also walk among you and
be your God and you shall te My people,” Vs,1l--
"Moreover, I will make My dwelling among you, and
My soul will not reject(athor)you.”

That is the Tent of Meeting, He dwelle with His
people and they with Him, He walks among them and
He is the God of His people. That iz the apex of
covenant blessing and priviledge, to be God's peo-
ple, And He is our God, He walks in our midst{as
well note the language of Revelation), Jeremish
usee the same words to epeak of the Mew Covenant
(Lev.26:12 the 0ld Covenant); 31:33 I will ke
there God and they will be My people,

And Paul, testifies that the promise, that God
would be our God and we would bte His people, is
teing fulfilled in our day, ef, II Cor.8:18"1

will dwell among them and walk among them; and I
will te their God and they shall te Iy people.”
Sea how the lanpuage of Lev, and Jer, ies picked

up by Paul to describe what is happening aleo in
terms of his ministry to the Gentiles.

John describtes the consummation of sll things with
the same lengusge. In Rev, you have Jesusz walking
in the midet of the Churches, the Lord welkling
among His people{l:11ff). In Rev,21:3 "And I heard
& loud velce from the throne, saying, 'Eehold, the
taternacle of God is among men, and He shall dwell
among them, and they shall ©te His people, and God
Himeelf shall be among them"., . . .

And the point is--what i1s true of that lew Crea-
tion ie also true of the First Creation, You are
sware that Eevelation picke up some of the imagery
of the Pirst Creation: Paradiee, Eden; where Adam
and Eve enjeoyed union and communion with God.and
God with them. Just ag Ged's people in the End of
the Age will dwell with their lLord and He with
them,

50 that is basic then t¢ what iz a covenant rela-
tionship with God.

In the Bitle there are several analogles, or simi-
lar relationships, used Lo cescribe that Union
and communion with God.

A) It is compared to the union and communion of

B Hustand and Wife,

Jer,31:32 "although I was & Husband o them. "
Alse, 31lb4 "I am your Husband(NASE "Haster™)".
Aleo sre gware of the fact of how the Freophets

denounced the apostacy of Israsl as aduliery,
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Jer,3:16-10yHosea 112, In the K,T. the rela-
tionship between God and His pecple is the re-
lation between Jesus and Hie pecple. And that
iz the relationship of a Groom and Hie Bride

{ef.Eph,5).
k) It is compared to the relastion of a Father
to 2 Son.

In Iuke 3:23ff the genealogy is tracedfback to
Adam whe is eslled the son of God, The con-
capt of Sonship would certainly exceed that of
btiologlical procreation., It &peaks of & spiri-
tual relationshlp which Adam sustained to God,
ag the image-bearer of God. And you notlee in
Gen,5:1ff the ideas of image and sonship are
combined, To speak of Adam as the son of God
certalnly reminde us of the fact that he 15
the image of God, L.

But as image of Gnd he . LE & son of Gnd And 28
& son he sustains 8 distinctive relatiunahlp o
God, & covenant relationship,

And so, throughout the 0,T,, the Israelites,
who are in covenant with God are spoken of &s
the son of God, cp.Hosea 11:1 "When Israel was
a youth I loved him, and out of Egypt I called
My Son,"” And the same image is used bty Moses
in Deut.1:31; 8:5(ef.aleoc Isa.l), Cp. Rom,.9:4,
Ezek.16 combines the images of marriage and
sonship(dauvghtershlip) . to describe God's spe-
cial relationship with Israel.

In the N.T., Bons and daughters of God,; ¢f.
II Cor.6:16; I John 3:1,

S0, the point is, those family relationships
which are major models for understanding the
covenant relation, help us to understand the
nature of our covenant relation te God. They
help us to understand the nature of the tles

that bind us to Ged.
What are the ties? They are the same ties that

tind every famlly together, Hustands and wives,
parents and chlldren; they are the ties of love
and falthfulneses,

3) Mutually Bindins Ties,

They are at least two: Love and Faithfulness,

That is why I would deflne the cE?EEEE%TIIE_ﬂ pre-
liminary way at least, as a "bond of love and
faithfulness between God and His people,”

What are the ties that blnd:

a) LOVE--binds husbands and wives together.
It b btinds children to parents and vice versa.
That is why one tells the other:"I leve you,"

That covenant union and communion, between God

and His paagla. ie a relation of love first

ﬁﬂ&t'?ﬁeﬂﬁi1firut¢nnd great cnmmandmﬂntT Well,

how could 1t be utherwiael What 15 Cod? GOD is

TLOVEL(!, cf.I John 4:8,16.
And not only is He lnve, tut He repeatedly dec-
lares His love for His people; just as & good
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husband declares his love to his wife, S0 also,
God tells Israel that He loves them Cf,, Deut,
718=-9 NIV has "covenant of love"

Alsa, Mal.1:2; Rom.5:81John 3:16,

Mow, if that is God!s relstionship to His peo-
ple, if that is what %inds Him to His people

in & covenant relation. It is only natural that
the response to that love should be our love
fér-Gdd. I John L:19; Deut.&5:5-&, What is true
for Israel is true for the Church. Jesus speaks
aof the Few,; firast and great commandment in
these fterms=,

FAITHFULNESS ,

Love seeks to express itself, first in words,
bu¥ also, to do something about it., Words with-
out deeds are meaninglees, empty words.

I John 4116 we know and rely on the love God
hag for us. And therefore we are faithful to
Him, And you see, mutual faithfulness is atso-
lutely essential to etable family life,
Lovelessness expresses ltself in infidelity.
And inflidelity is apeexpression of loveless-
ness. When love cools thepradultery enters in.
The mutual loyalty is destroyed. But where that
mutual loyalty flows out of love, then there

is great strength and great stability.

Sp also intH e household of faith, If the cove-
nant people are to te #aithful to one another,
g0 much more the relationship between CGod and
man. And so repegstedly, the people of God are
urged to trust in the Lerd: to love Him, to
truet Him. And out of that love and trust flows
willing obedience to His law for our lives,
Pe.37:13-6 the rule for the kingdom of GCod,

That 1= falth which manifests l1tself in faith-
fulness, Truet in the Lord, do what He tells
you to do, "Trust and obey, for there's no
other ways To be happy in Jesus, but to trust
and obey."

The people of God are not to entrust themselves
to the idols, but they are to entrust them-
gelves to the true and living God, And, in that
covenant relationship, the faithfulness of
God's people is simply the reflection of Ged's
own faithfulness to His people. Cp. Deut,7:9
"KEnow therefore that the Lord your God, He is
God, the falthful God, who keeps His covenant
and His levirngkindness %o a thousandth gerera-
tion with those who love Him and keep His com-

mandmente1". . . .

The love and faithfulness of God to His cove-
nant is reflected in the love and faithfulness
of Hie people to Cod. That is the heart of a
covenant relationship of unien and communion.
A bond of love and faithfulness between God
and His people,
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Also o¢f, Romane 3:3 even our faithlessneses can
not nullify the faithfulness of Cod, God re-
maine faithful to His covenant even when we h
have proved unfajithful, Cp. Ps,100:5 and its
ring of Confldence. llote the covenant words:
goodness and love of God

Summary=--there are these ties of mutusl love
ard faithfulness which bind the covenant part-
ners to one another, And, what I am saying to
you, is that what wae true of God's relastions
ship to Israel, what is true of God's relation-
ship to the Church, has @lways been trua,

God and our first parents, Adam and Eva, were
bound-togetheér in:cdvénantilove and loyalty.
That is why I speak of & Covenant mss a bend

aef love and faithfulness between God and His
people.

b, It 12 & reletionghip with a Command,

A snapshot will not do, you need a mation picture,
That relationship is not a static relationship, but
a relationship which is full of life and action. And
God's wife, as it were, God'e Eon is activae, Becaues
God has gijen them a work to do. A marriage rela-
tlonship 1z more then a honeymeon, Life In coves
nant with Ged is more than theiinitial honeymoon.
God placed man in the Garden to work, to take care
of it. Lator is rot a curse., The t4il asscciated
with it i a curse, btut the labor is not, And God
made man to rule over the world for God's glory, He
is to fi11, populate the earth, and to bring it in-
to subjection,We call all of this the Cultural Man-
date,

Naw there are also beaats and fish and birds in the
world that God made. dnd these ieaHEE. fish and
birde they slso do God's will, His bldding, &od al=so
gave them a task to do and they fulfll it. But, man
iz mleo different from the beasts and birds in that
he is the image-bearer of God, And 8 image-bearer
of God, the work that man does is not to be done by
instinct, as ie the case with the bezsts qpW-fih and
birds who who fulfil the will of Ged by instinct,
They have the law of God written lr their andmal
hearts. And they do the Law of God by instinct,

But man is to do the will of §od a8 conscious res-
ponse to the word of God. There is to te a consclous
and willing demonstration of love and loyaltyjefl
love and faithfulness to God, And that és why CGod
planted the Tree of the Knowledge of Good and Evil

1 j the Garden, And gave a command to man not to eat
of that Tree. And there is no other reason given why
man cannot eat of the Tree excepi that E:d Eai gpn-
i d in that daily confrontation wi tha ree
HEE iéFFEélnﬁEd in RJMJIﬁ v%v%d way, chathrig 1ife !
in the world, and in the discharge of had respon=
~gibilities, he is pot only at that polnt, btut ay
E?Erﬁnulntl consciougly and willingly respording to
the Word of Cod, bringing to expresslon his love and
loyalty to God., That Tree of the Knowledge of Goed
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and Evil is a constant reminder to him that in all
his works he is responding to the loye ard>faithful-
ness of God, by demonstrating his love and faith-
fulness to the spokenword of God. God declares Him-
gelf to man end man declares himss=lf to God in
conscious response. Alsc the Tree g#rved to make man
covenantally aware or conscious. The Tree was a con-
gtant reminder of the authority of God. That man is
responding &t this point and at every point to God's
word. And as the Tree serves to bring thes aspect

of covenant relaticship to man'gl self-conscioug hess
man us to find his fulfillment gmnd Joy in being what
God made him te be. And in thet way reflevting

the glory of God. By hls covenantal falithfulrness he.
reflects the covenantal faithfulness of Cod., He thare-
fore glorifies God as a mirror reflects the image af
its originel, That is why WSC #1 tegins ty saying,
What, s the chief end of man?

To glorify God and to enjoy Him forever,,

In one and the same act we enjoy God and glorify Him
by reflecting His glory.

And that is the second polint: The covenant relation is
a relation with & commend. And that 1s epitomizedrnin
the Tree of the Knowledge of Good and Evil.

c. The Covenant relation is a relation with a Promise,
In additiop to the Tree of thr Knowledge of Geod and
Evil there was a second special Tree, the Tree of
Life.

Yow Seripture does notitell us a great deal about =
that Tree and therefore we have to be careful. But
Just ac lMases wrote from the perspective of the cove-
nant at 5inai, o we a#so can read this account, not
only from the perspective of Sinai, but also from 2
the perspective of the lew Covenant. And that is legi=-
timized by the fact that the New Covenant itself,
particularly in Revelatlon, makes mention of that Tree
end adumbrates its significance for us,

The New Covenant holds out %o us the promise of Life
through Jesus Chrust--"I come that they might have
life and that they might have it more abundantly."

And it is not unreasonatle therefore to think that
this Tree of Life symbolized the promise of Life we
have now through Jesu#s Christ, or which life comes teo
us now through Jesiss Christ. That 1t was a promise of
life even to Adam. That is to say, through a course

of willing subjection to the will of God, through a
course of willirng otedience, Adam would enter into
that 1life promised to him, Just sz we enter, or just
ag Jesug enters into life through the obedlience to

the Father{but of course for Him it is by way of Death
and FResurrection).

And, just as Adam's posteriity would enter lnte life
through Adam, so we_epter into eternal 1life through
th® obedience of Jesus Christ,

Byt then you have to go on and ask yourself--Why it

would bte that life would be promised to Adam? Didn't
Adam already have 1ifs? After all, God made him to

tep*d% 1, living creature., Adam had what was essentlal
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to 1ife, he already had union and communien with God.
That is,what.js at the heart of living. Moreover,

the Lord had provided what wak necessary for physical
life, he provided food in abundance, And the Lord gave
man sauthority to use that supply of food, What more
could Adam ask for than he had alrekdy received as 2
free gift from God?

We can say at least.this--that Adam was made like God
tut in one respect he was unlike God. Scripture tells
us that God cannot sin, cannot bte tempted to evil,
But man could be tempted, he could fall Iinto sin he
could kebel, Now God made him that way for a purpose,
And the purpose was that God might secure from Adam
and therefore from the race of men, whole-hgarted, -
conscious, willing obedience ta Himself,

What God wae looking for was obedience as a conscious
expresgion of covenantsl love and loyalty. Obedience
as a spontaneous expression of faith and trust of God,
Which would emerge in the face of alternative possi-
bBilities and temptations,.

Again you see, the animale do the will of Ged, and they
do it invariably. The animals cannot sin (really).

They glorify God as His creatures, But you see, the
cannot sin of man is pnot to te like the cannet sin of
the animals, The sinlessness which Cod is seeking

from pan is to be a willing and uncompromising com-
mitment to do Ced's will. It i= to be a commitment of
love and loyalty and not the inevitability of instinct.
And you see, it is only in that way, when man's love and
end loyalty to Cod is a consclous and willing com=-
mitment, and not the inevitabllity of instinct, that

he truly becomes the image of God.

Man is deslgned to be a covenant partner of God., And

wie can see that ideal reallsed in Jesus Chrisi,; who
cannot sin, But_when we say’ that Jesus cafnot sin, we .
are not saying 1t in the way that we would say & robot
cannot &in, Robots do not ein. But Jesus is not a
robot, Jesus is the Son of God who cannot sin, WHY?
Because He is so throughly and uncompromisingly com-
mitted to doing the will of God., the Pather. "I have
coma to do Your will.," And, He is genuinely confronted
with the temptations of Satan, And you can't simply
say--"Wedl, that temptation didn't mean anything.
Because, after all, Jesus is the Son of CGod, He can't
gin." INOl, He was confronted with a genuine tempta-
tion. But He cannot sin, so determined is He to de

the will of God, And that's the kind of love and
loyalty which God is elé#citing from man. And by facing
temptation and withstanding temptatlion man will te
cenfirmed in righteousness.

And that righteousness in which Ke will be confirmed

is the righteousness with which he was created, And

being confirmed in righteousness, he wpuld as well

be eonfirmed in life, 4ng that's what we call eter-
nalilife, Life from which he could not fall inte

degath. In Scholastie terms, he would pase from the

getate of possa peccare to non posEe peéccare,

Just as he had rignteousness from the beginning, Adam

also had 1ife from the beginning, But he would be con-
firmed in rightecusness and life in the face of temptation,
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And that righteousness would be the righteousness of
congcious, willing,spontanecus service to God=--love for
Cod. Thus we have CGod giving & command, a mandate to @an,
Man is to respond consciously to the love of God, And, in
addition to that he' has alsc a promise, A promise of life
into which he is to be led through the service of God.

#. We have seen that this covenant relationship tetween
God and Adam is & relationship of the most intimate
kind, a relationship of union and communion. Like that
of & husbtand and wifg,a Father and a son,
i 15 ant I'Elﬂtiﬁn ip o nion 5 I1C
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The formula Baptism In the CRC goes back to the for
formula of the Syncd of Dordt, brings it ouk so clear-
ly) Command amd Premise, Qbligat

Cracs.

Man is to respand to God with love and falthfulness,

to do Hig-command. And in that way he will inheriti.the
promise of Eternal Life

But, there is also the Warning (not brought out thus
far). The warning--"If you are discbedient, if you do
not obey Me, if you do not respond. Then you will die.
In the day that you eat thereof you shall surely die.
You will not recfigve the: promige of life, but you will
die in your eins,"

Yow, at this point, we must observe very carefully the
relationship between the Command and the Promise, be-
cauge it is possible, very easy to make & mistake that
would, ra my Jjudgement, distort our understanding of
the Cevenant right from the beginning. And create in-
superable prublematica with whiech you woudd struggle
till the end of your life. A problematics in terms of
which it would be diffieult properly to understand
either the 0ld Covernent or the Hew Covenant, or the
way of Redemption,

The fourth point ls, the Covenant with Adam’ is. nét.to
be understood as though it were a Labor Contract, het-
ween an Employer and an Employee, What you have to keep
in the foreground of your thinking is that we are talk-
ing atout a Love relation and not a Labor relation,
Mote the contemporary ecene of Labor and Employer nego-
tiations, Labor seeks for maximum wages, minimum work,
Employers seek for minumum wages and maximum work,

This leads to btargaining and then either a strike or a
contract,

Fow, it weuld be very easy for us to interpret the
Covenant that way. And many have dose so and seen 1t

in that manner. Beginning again, with a very abstract
notion of justice, derived from Aristotle("to each his
due"), so0 much work for so much wages, And, building

up from that netutral princlple you conceive of the
Covenant in those terms, as a labor contract negotiated
bty God with man. For so much work so much wages,

The Command is the job to be dom®, The Fromise is the
wages to_ bte received, If man defaplts on the contract
in the minutest way, he doesn't get pald. Instead he
gets punished,

Mow I want to suggest to you that the Bible doesn't lead
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ug, at any peint, to understand God's ecovenant asca
Labor Contegct. There are no negotlations. Cod sover-
elgnly createa man in covenant with Himself., And in that
relation which God has sovereignly ereated and estab-
lighed, God makes a promisze of eternal life, As God
freely gave life to Adam on the first day(He did that
didn't He?)., by creating man living creasture, God free-
ly begtowed life upon man. So also, God would freely
begtow and give eternal 1ife on the Last Day. Man had
simply to receive that promise, It is a promise of Life.
The promises are simply to be recelved, believed in
hope. Man is to trust God, to hope in His promise and

to love Him, with heart and soul and mird and strength,
And therefore, right from the VYery béginning of human
history you have the triad{upon which Paul focusses

so much attention)s Faith, Hope, and Lowe(not only in

I Cor,13, but elseghere).

¥an had simply to trust in God, to telieve His word

and therefore to act accordingly. Man was right from the
very beginning to live by every word that proceeded
from the mouth of God, Not only wlth respect to the

Tree of the Knowladge of Cood and Evil, but in every
aspact of hls existence he is to live by every word
that proceeds from the mouth of God. All of his ac-
tivity is to be by way of conscious response to the
word of God, And you see in that relationship there

iz no talk of meriftorious achievement, there are no
wages to be earned, There is the sheer gift of grace
which man is to receive by faith, A faith which leads
him into the service of Almighty God,

But Adam could aslso forfeit that promise--thrpugh
unbelief, And unbelief always forfeits a promiee,
Promises have to be received by faith, And when they
are not beleived, they are forfeited, And just as
faith works itself out in obedience, it manifests
iteelf; brirngs itself into expresslon 1ln obediance,
S0 also unbelief works itself out in disobedience,
Satan tempted Adam with higher stakes than God
seemed to promise: “to be like God ™ Adam believed
catan, It was an act of falth. Rather than God. And
he lost everything: for himself and his posterity.
Sin is an attack upon the integrity of God and His
word., And God acts by destroying the sinner and the
gin. And that iz death.

Now again, the covenant is & Love Relation and rnot
a Lab%or Relation, And the same holdes true with res-
pect to the analogies with which the Eibkle uses to
degerite the Covernant relation, The relation between
2 Hustand and a Wifa i2 not a ILabtor contract, 1t is
a Love Relatlon., The Promise flowe from love for
the partner. She deoes not work to earn wages from
her husband, She worke to express her love and her
truast in her hustand., Arnd she deesn't count up, day
by day,"I do 2o much and therefore you have to do
g0 much in return." And he doesn't say,"Well, I'11
leve gou if you do such and such."” KO, you give b
everything vou have to your wife hecausg vou lowve
her, And she alsoc deo&s the same, There 18 no ele-
ment of merit or wage=z antering the plcture,
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The modern feminist movement, because 1t wants to
make the marriage covenant into a Laber Centract, is
precisely the expression of ¥ngodliness, And it ref-
lects a distorted understanding of God's covenant.
The same holds true wlth respect to the relationship
with children, Children are expected te glve leving
obedience, They do not earn thelr keep, But, they
can forfeit the benefits.by leaving or abanﬂnning
the home, Or by threatening the Integrity of the
home,

Cf. Luke 171103 Mal,3:l7,
We sgerve as Sons, not for wages, God promises glfts
to those who trust Him and love Him and serve Him.
The fundamental point--Adam indeed is obligated to
love and to serve the Lord God, He is the benefic-
lary of God's grace. But what determines the nature
of that relationehip is not a Labor Contract, But °
that Love Relationship which charascterizes the rela-
tionship of & Husband and a Wife, of a Father and a

Son, 3-17-81

C. Election and Covenant,
1, NMan breaks covenant with Cod--the fall into sin.

&, The firet sin by which Adam becomes & covenant-

reaker,

The firgt sin of Adam was the eating of the Tree of

the Knowledge of Good and Evil, contrary to God's

prohibition., Note three things about that sina

1) That sin was an act of unbelief. Adam sinned at
the suggestlion ol Satan, And Jesus calls Satan a
Liar and the Father of Lies(cf. John 8444}, no
truth in Him. And yet, Adam telieved Satan, he
btelievedithe Lie, And thereby nade Gdd: out to be
a2 liar. So that sin was an act of unbelief with
respect to God, From the beglnning man wa to llve
by every word that proceeded from the mouth of
God, He was in other words to live by faith, cf,
Deut,8:3, Instead he chose to die by the word
that prodeeded out oftthe mouth of Satan , He
rejected the Word of God.

2} That sin was &n act of lovelessness The rule of
the Kingdem is given by Jesus In John 16415 "i
you love Me you will obey what I command,™ And
that has always been true. Love for God comes to
expression in the form of cbedience, If we love
God and if we love Jesue, then we will do what
He tells us to do, And the atsence of love mani-
feasts itself in disotedience. C¢r, discbedeincs
exefmplifies lovelessness. And Adam's first =in is
¢learly gr aect of lovelessness,

3) That gin was an asct of separation, If faith and
Tove bresk down, So do unien and communion break
down, And when union and communion have broken
down the covenant relation is broken down. The
Covenant i= broken, So it was in the CGarden of®
Eden with Adam and Eve, Man was created “l1living
being"(Gen.2:7). He was created to live for God
and with Ged, To live by every word that proceeds
6ut of the mouth of God, And in choosing toeat
man chose death. God had warned man about that,
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"When yeu eat of this tree, you will surely die"
(Gen,2:17).

And man ate, and so death ensued. And death p& the
end of communion and -wnien with God. Just as death
ies the end of the marrisge relationship. We noted
the analogy between the Marriage covenant and the
Creation covenant, And as deagk of onf of the pari-
ners bringe an end to the marriage covenant, so also
death endsfas it were) that union and communion,
that covenant relation., Sin aljenates men from the
source of life, And death takes $he form of axpul-
sion from the Garden: the place where God lives with
His people and they with Him in union and communion,
Light and Darkness can hawe no fellowship with one
another, Union and communion with God are broken down,
The covenant between God and man had besen broken.

The first gin of the first man has implications for all
HEnIEEBEEEEEBETnnt developed because developed in Doc,
of ¥Man course).
Romans 5:12 is relevant, The point 1s mentioned because
t 18 where we enter the picture. Addmoactéd ndtoohdy
for Himself but he acted for all who were descended
from him. And when he sinned all sinned, All descended
from him are born in sin, We can see that in that Adam
was expelled from the Garden, And being expelled from
the Garden where else could his children be born ex-
cept outside of the Garden and alienated from fellow-
gship with God., HNow this means, not only that Adam is =a
covenant-breaker, btut all men are by nature covenant-
breakers,
And therefore the covenant is relevant to ell men, And
not simply to the Jewlsh nation. We are all, by virtue
of our connection with Adem, in him, covenant-treakers,
We are, apart from the grace of God in Jesus Christ,
covenant-treakers,
But, it is important to keep that in mind, Because, it
is just because we were once in covenant with God in Adam
that our redemption takes the form that it doed, Namely
the form of covenant restoration or rebuilding,
Or you could put it another way, The fact that our zm
redemption is covenantally =kistructured is a reminder
to us of the fact that man was originally in covenant
with God, The restoration of covenant relation with God
iz the form of our redemption,
Or to put it anether way. Eedemption does not destroy
the original eresation, Itédeedpot ignore or typass the
eriginal creatien. But rather, redemption renews and
restorese that creation, But it does more--it-transcends
the original in terms of a Few Covenant,

. God's oririnal plan is not fto be frustrated by the

gin af lMan,

The firet sin of man should have meant, 2ll things belng
equal, the end, Death is the end of man in union and
communion with God, That would have been the end of the
Cultural Mandate, The earth would no longer be a dwelling
~mlace for man in fellowship with God., Yet, God does not
allow His original plan HEnd purpose to be frustrated,

And becguse He is covenantally loyal even when man is
covenantally disloyal,

And agaln, you have another evidence of man's original
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covenant relationship with God. Because the fact that
there is msuch & thing as "Redemption" beepeaks the cove=-
nantal loyalty of God, It is as fundamental as John

3116 "For God so loved the woeld that He gave His only
begotten Son, that those believing on Him should not per-
ish but have everlasting life."

He loved Hise handiwork, He loved what He created and
was net going to allow 1t to be misused or its purpose
frustrated, God is faithful to His ereation, And His
love and faithfulness come io expression in the plan of
Redemptlon. Also ecf., Rom,3:3,

And, God's purpose in the Craation was not simply eter-
nal life. Net simply, eternal life with God in the herae-
after, EuixfmdizxpexpmErxwik You see, God didn't make
man in eternkéty with eternal life, He made him on thig
earth, He created this earth to be the dwelling place

of man, And that purpose of God is covenantal fellow-
ship with God here and now, and the fulfillment and
discharge of the Cultural Mandate, And that purpose id
going to be realirzed, And Bo the story of redemption

ig therefore the story of the restoration of the cove-
nant relation, The restoration of covenant 1ife on this
aarfh,

And that is why Fedemption takes the form of Israel's
restoration to the Land. Israel is given & piece of land
on whiech to live and tp prosper as the people of God in
this world, And it is the meek who will inherit the
earth, All of the earth iz the Lord's and He has given
it to man, And it is the earth which is ultimately in
view in the covenant purpose of Cod,

And that covenant purpose and resteration is by means

of a perieg of historical covenants--with Neah, Abraham,
Mozes,afd ‘I2rael, Devid., And the whole process climexes
in the New Covenant in the bleood of Jesus Christ,

Now wa want to look at how that ecovenant life gets started
once agajin,

2. Creation of Covenant Life--God's Election of Israel,
In effect now, what we Bre comfpg to 1is God's great urban
renewal project. And that project centers around the New
Jerusalem, the city whose btuilder and maker is God(Heb,11l:10),
And of that city God is the architect. And 1ike all good
architects God has & plan., And that plan is His electing
purpeose, Hie predestination., And according to that plan,
Cod created new covenant 1ife, And I use "ereate" advised-
1y,
ﬂg God ecreated man for covenant @ln the beginning, according
to Hig plan:™ Cod spoke and it was denej so also, CGod now
re-creates man for covenant fellowship, according to His
redemptive plan, Cf, Mal.2:110 "did not one God create us?”
And that in the context of spesking abtout Israel's covenant
relationship with Ged., 2:10 "Why do we deal treacharously
each against his brother so as to profane the covenant of
guyr fatherst"
¥You sea, you don't say--"Well that's creation, that's the
original creation and therefore what you have is a reference
to the universal Fatherhood of God," Yo, that creation is
the ereation of Israel, And the fatherhoed of God is the
fatherhood of God with Isrsel. The egtablishment of Israel

is a creative wotk of God, B re-creative work of God,
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Cp. P=.,100:5 "making" refers to the recreating of 2 people
for God's possession.

The eoriginal plan began on a very small scale wlth Adam and
Bve. The renewal/recreation also beging on a smajl-scale,
And I can not begin to detall that development for you,

It begins with particular persons, here and there. Indivi-
duals are mentioned in the earlier chapters of CGenesis. But
vary soon the fheus shifts te God's election eof Israel

to bte His covenant people,

Agaln of, Deut,7s+6-11, UHoses is addressing Isseael about to
crosg the Promised Land.” And Modses reminds Israel of Israel's
privilegedigtatus as God's covenant people. And he does
that in order to reinforce the covenant-consciousness of
Israel. Israel must undsrstand that they are the covenant
people of God, Koses meaks to develop a covenant-conscious-
ness in the paople of Cod,

And that is exactly what the minlster of the :lew Covenant
muet do, He must seek to cultivate a consclousness among
the people of God of thier etatus as the covenant people
of God,

a, God chooses a people for His own treasured gEassion
We have seen that in Addm all men are covenant=treakers,
The work of restoration does not begin with the election
of all men, But proceeds very slowly with the alection
of particular individuals, The the electlion of a single
nation--Israel. Whiech God chooses to be His people out
of 211 the people&: on the face of the earth, They ara
geparated from the other nations, separated @nto the
Lord, And that is why they are called a people "holy
to the Lord their God." They are not chosen because they
are holy: but to be holy(ef. Deut.7:5 slso Eph.l:4 the
game dynamic is at work).
Holinesgss therefore is not an attainment btut a gift, Is=
rael is created holy as Adam in the beglnning was cre-
ated, And having been created holy, Israel is then taught
how te be What-sha was chosen and created to be, And so,
the Lord having delivered iIsrael out of Egypt, procesads
to give Israel His law in order to teach Israel to be
what God has made her, or cregted her, to be. Just as
God, having created Adem holy and without sin, taught
Addmhow to be holy to Him, by living out of every word
that proceeds from the mouth of God.
God chose Israel to be His treasured possesslion, You see,
that is the langusge of covenant., And that is not the
way Employers speak to Employees. Cod speaks to Israel
the way a Husband speaks to His wife, the way a Father
speaks to His children--¥OU are My treasured possession,

t. This Election is founded in God's love,
cf, Deut.7:7
God does net derive but confers power and honor upon
man, And so He chose Israel in spite of ite insignlfi-
cance, Why? Because the Lord loves Israel{cf, Deut.4:37).
Well, why does a man cheose a wife, and why does he
chooze this particular wommn? He loves her, When love
is the basis of the choice then no deeper ground 1s
inquired after, Indeed, true love is unfathomable, There
is no‘more ultimate explarnatlen, But you see, that ulti-

mate, unfathomable foundation is at the same time the
most solid foundation for marriage to be bullt on--LOVE,
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Cod chose Israel beceuselHe loved her, And you see again
that covenant characteristic of God, that tie that binds.
That covenant tie that btinds comirng to expression in the
choice of Iseael,

The Foundation of Election i Geod's faithfulnesg,

Deut.7 He kept the oath that He swore.

You seg long before this God made a promise to Abrahem
to make of him a great and mighty nation, to give him
Canaan as an everlastlng possession. Now Deut.7«¥Fopays
That God remembered that promlse., Cod remembered that
path=-tound promise, And that ls why He chose Israel, to
bring Israel out of the land of Egypt and %o establish
her in the Fromised Land, Also compare Fs,105:42 the
holy promise to Abraham remembered, And then, that ls why
He trought His people out of Egypt with rejoicing, God
is the Lord, the Lord of the Covenant, He keeps His pro-
mizeg, His word can be trusted because He is faithful,

(v

And so, yoursee those twin ties again: love and faith-
fulness, coming to expression in Deut,?.

Why does God proceed to redeem? Because He is loving

and He is faithful, He is faithful to Hi= creation, and
in particular to His people whom He has chosen for His
gwn possession. And so we see that God does not break
covenant with man, but He begins to rebuild what man has
torn down.

It is the covenant that is rebuilt. God creates a people
with whom He can have love and communion. He is bound to
that people by love and faithfulness--these are the cove-
nant ties.

And God does that according to His electing purposes Well
how could it te otherwige? If man has broken covenant,
then the restoration i up to God, And God acts sover-
eignly to restore covenant according to His own plan and
purpoee, 3o God restores the covenant, He re-creates man
--that's from the point of view of God. low from the
point of wview of NMan, we turn to man to see how covenant
is regtored for him. How Gpd's election becomes for him
the foundation of covenant living.

3. God's election of Israsl becomes for Man the foundation
for Covenant Life,
(This peint was spoken te earlier and so will not be dwelﬁl
{uporn at lerngth,)

But, you are awere of the fact that it is important to under-
gtand how Cod's election pf Iswael ie to be experienced Lty
Israel, Compare the illustration of the New Sultsy you buy

it because you like 1t, You take 1t home and hang 1t in the
closet. You take it out occasionally, but it deoesn't it
guite right, But you do admire it,

Well, that 1s what happens toc the doctrine of Electlon, It
doesn't fit, it is a bit uncomfortakle to wear, Well, what

I am suggesting te you is that election can be axperlenced
in such & way that 1t leads to resignation, indiffererce

and irresponsibillty. q :

But that was rot the way in which Israel experienced her
election, lsrael experienced her electlion as the foundation
for LIFE in covenant with God, as a comfortatbly fitting suit
of clothes, As something that can be used everyday(cf, Dt.7).
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a, Blection grounds command,

Deut.7:6-8 God choge Israel to te His peeple, His= own

possession, What is the conclusion that iz to be drawn

from this fact.

1) The Lord is your God, Your God is the God of the
covenant, Yahveh is LOSID, He is loving, He has kept
His covenant of love, He is faithful, He has kept
that covenant and wlll keep it, t¢ & thousand genera-
tione, God has chesen you and you will be His people.

2) We also learn, that God keeps covenant with those who
love Him and keep His commandments. Just because God
has chosen you and entered into covenant with you, you
are to be His covenant people, ¥Wou are t¢ love Him as
He has loved you, And you ara to be falthful to Him
g8 He has been faithful to you,

Thet is to say, the love of God and the faithfulness
of God with respect to this covenant relationship, is
not 8 love and faithfulneses that otliterates the cove-
nant. But they are expressions of it. So that in Hie
love and faithfulness He begets and createe a cove-
nant partner who spontanecously responds to Him with
tody, soul, mind and strength,

S0 the Lord keeps covenant with those whe love Him

arid keep His commande.

3) ¥ot enly is there the exhortation teo keep covenant,
But there is also the Warning.

Deut,7110 There is also that warning that comes with
the covenant, 50 that keeping covenant is & very ser-
ious business, Failure to keep it c&n lead to destruc-
tion, Israel knew that very well. Israel knew that a
lot tetter than we know it. Because they had seen &
whole generation die in the Wilderness,

We are #alking about Deut.7 & generation that was
taken out of the land of Egypt by God's mighty hand
end outstretched arm, They had witnessed the passage
through the Fad S5ea, they had seen God's mighty mir-
ecles: but the Lord God destroyed them in the Wilder-
ness, They did not enter the Land of Promise,

WHY? Hek,3:18,19 makes that very clear, in their 47ieTia
& kwebeTy ., Because they had broken covenant with God.
They died in thelr rebellion just as Adam did when He
btroke covenant with Geod.

So you see, the doctrine of Election and the khowledge

of Election does not lead to reslgnetlien, to llstIEEE~

nesg, irresponsiblility, to "whabever will be will te ,®
there's nothing to be done asbout it.' Quite the contrary,
Election leads” to active participation in covenant life,

It grounds the response of love and faithfulness to God.

"I have chésen vou to be My people."” That is what the

Lord God saye to us in His sovereign creating grace--"YQU
are My PEOPLE. Tharefore, walk before e as Iy people.

If you do not, then I will destroy you." {(Cf.,, Ps,103:17=18;

But now you see, again the gquestion comes up--"Don't
then those warnings and those exhortations msan that the
covenant relation is,after all, 2 Labtor relation?, a
relation btetween Employer and Employees? If we perform
at 2 certain level then God will give us what we have
garned, by our meritorious achievement., Aren't we back

to a Lakor reletlion after all®?7
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0, not at alll!! Because, God's slection not only
grounds the command, btut 1t also guarantees the Fromise,

Elaction guaranteas the Promise,
Deut,7:9 & 10 follow after verses -8B, God has chosen

you, Ha 1= fulfilling the promise, That comes first,
Tharafore you are to walk before Him as His people, God's
people never earn anything by walking before God as His
people, They only receive His covenant love and faith-
fulness, And they only receive union and communion as a
free gift, That is what God has made them and ¢reated
them to be-- His pag&e, His treasured possession., And
they enjoy that gift in the way of covenant love and
faithfulness. They enjoy the frea gift. Man's chief end
is to glorify God and to enjoy Him forever.

We must never forget that the Land to which Ged is bring-
ing His peole is a Land of Promise., It is not & Land of
Fromiee until they get there and then it becomes a land
of Merit, It is ever and always a Land of Promise, Cf,,
Deut, 8:11F, , .

When Israel is still east of Jordan, Woses calls that
land the Land that the Lord has given you(Deut,8:10) Israel
has only to walk in and take over, There is no question
of merit or achievement here, It is a free gift.

But, Israel must walk in, You see, Israel at Kadesh-tbar-
nea, 40 years aarliﬂr. had refused to walk in, And they
forfelted the promise through untelief. God had saild,
"Just walk in and take over." "But aren't there enamlﬁs
thera, glants, what not?" 0f course there are. But God
says, "I will fight the batile for you." He says that
explicitly in Deut.1:30 the Lord promises to fight the
battles for Israel.

80, God asks His people to follow His every command, Not
in order io merit the right to enter the Fromised Land,
0, that otedience is simply the way in which the Lord 1L
leads His people into the possession of a free gift. The
Land is promlsed and promises can only bte recelved by
fajth. And that is the reaseon Paul says in Gal,3:118 "if
the inheritance depends on the Law, then it no longer
depends on a2 promise,"But God in His grace gave it to
Atraham through & promise." It is & promise, & land of
promise, And therefore has nothing to do with merit or
achievement,

But how does the Lord God lead His people into the posses-
glon of it? He says, "Follow Me" in the person .of lMoses,
And so Israel is to ge btehind Moses obediently, Simply
walk in and possess the Land, Mot dolng what the Canaan-
l1tes or the Egyptiane do, But listﬂnlvg to the statutes,
the wisdom of God, and walking in the Lord's ways, And
the Lord will give them that Land.

low, of the whole Wilderness generation, only those who
believed entered the Promised Land--Joshua and Caleb
btelieved God, And because they believed God they ware
ready to move at Cod's command, But the rest did not be-
lieve, They discbeyed, they broke covenant and they d4id
not enter the Land,

Mow Cod's election is the foundatlion for covehant falith
and loyalty. But God's election is akso the foundation
of guaranteed promise., You see,; the very same Israel that
God brought out of Egypt entered the Promised Land. Be-
causa God's election guaranteed the results, Z.. 1o



L

B4

But the faithless ones in Israel did not enter the Pro-
miged Land, btut died in the Wilderness, Hotice how Mozes
addresses the people who are about to enter the Promised
Land, in Deut,5:12=3 . . .

Now, that is Etartling. Eﬂnauaﬂ the people whom lioses was
Epeaking to wae that generation that grew up in the Wil-
derness, And the adult generation was dead; But=sloses says
it was not with our ¥athers but it was with us, who are’
alive today, that the Lord then and there made covenant.
And there we see that although many in Israel failed,
many individuals were lost because they did not keep
covenant, Cod's elegtion did not fail] Israel chosen

out of Egyp¥ enters the Promised Land, Bot because they
earned the right to do so--far from 1%l The only thing
they earned wasthe right to be destroyed in the Wilder-
nesg, But they entered the Promised Land because Cod keeps
eovenant, But the way in which they entered the Promised
Land was precisely in the way of the Covenant.

And you see, God's sovereignty never destroys the real-
ity of that covenant relatlon, And you can net play the
two off of one another. CGod keeps covenant, He is faith-
ful, He is true, He is leoyal. But it is neo less ftrue--He
keeps covenant with thosze who keep covenant with Him, Th
There are no wages for good works well done at any peoint,
There are only the gifts which flow from GCod's fatherly
hand, His mercy. Fu%t th=s E

But the Bitle does speak about wages and you see that in
the history of Ierael, The wages of sin is death, That *
is what we have earned, But the gift of Ged is eternal
life(Rom,6:23), ultimately in Chriet Jesus our Lord,

But that gift was always and ever 2 gift in God's gra-
cious dealings with Hie people. Again, we see that red-
emption doee not overthrow the Covenant, For does it by-
pasge the Covenant. Redemption is by way of covenant ros-
toration and renewal,

God's election does not destroy the reality of that
covansagrelation tut is the foundation for it, God estab-
lishes covenant with Israel according to His electing
purposes, And just because Iasrael is the covenant people
they are to respond with the same love and faithfulness
which God has demonstrated to them, In that, when they
were dead in trespasses and 8inse God created them anew
to bte His peole,

., God's election of the MNations, the covenant extended
%o the Gentile BB,

S0 far, we have been talking akout Israsl and her election,
her covenant gtanding. But the question ls--where do wa fit
into the picture? What is the relevance of all that to us?
And the point is--although covenant restoration begine with
Israel it does not end there. Before their election Israel
wa a covenant-breaker, just like the rest of mankind, There
wae nothing that distinguished the Israeslites from the reat
of the Fations, But they are chosen to bte God's people, It
ig God's choice that makes the disctinction,the difference,
But, in the fulness of time, that election will extend to

the other nations as well., Indeed, to all the nations of

the earth, The restoration will bte 28 comprehensive ag the

condemnation, Because God is fajthful to His creation, The
promige to Abraham was that "in him all the families of the
gzyth will Be blesszed.," And so it will Gae,
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Gentiles are incorporated inte the Covenant Community,
We have seen glready that Israel was separated from the
other nations, Faul reflects on that in Eph.2:12 . . . .
Az wvou resd through the 0,T.you see how Israel troke
dowrnn the wall of separation tetween the covenant people
and +the non-covenant people, Israel choee in rebellion
to live like the nations, worshipping their geods, fol-
lowing their practices, And Bo God punished Israel by
gending them into Exile, to live with the natione, "IT
that is what you want then that is what you will get.”
ind so the Ten Tribes were lost, they were complaetely
abtsorbed by the Gentiles. And the Two Trites spend 70
years in Babylon, But there was a small remnant which !
honored tha wall of separation. And than Eyhbolically
Nehemiah leads in the rebullding of the walls of Jeru-
salem,
EBut, with the comlng of Chrlst Jesus the walls of Jeru-
falem are once again breached, But now, this tome, not
in order to send the Jews away, But in order to admit
the Gentliles. Zechariah 5:23 prophecles "in those days

. « « «" Ps,87:4 speaks of this. The natlons of the
world are counted as those who ere born in Zion. We have
a "new birth" certificate as well, And the place of birth
is JeruBaledic Butlthen cast in N.T. terms, in terms of
Rev,20, And that meangd that Gentiles are numbered among
the Elect,. That ie why Faul addresses them as "elect" in
Eph.1, You sea, that is what we have to hear when you
hear Eph.1; Paul addressing the Gentiles as Elect, That
ig the marvel of Eph.l, that even the Gentiles are now
to be addressed as Elect of God, I Peter 2:& the elact
are scattered among the nations. How can that be? Godis
own treasured possession found among the Gentlles,

Well, that leads To0...

The Problem for Israel,

You see, we can not underestimate the problem this caused
for Israel, even for the believing remnant. How could
Gentiles te the Elect when God had separdtfed Israel from
the other nations to be His own possession? Well the
anawer to that problem lies in the allssufficiencey of
Jesus Christ. God did not intend for Israel te align it-
gelf with the nations. That is what we call apostacy.

FKofr did Geod intend that the nationa become & part of Is-
rael, That is salvation by the works of the Law, And it
iz not God's intention to make the Gentiles first Jews,
and then Chrigtians,

MOl God's purpose according to theclanguage of the Apostle
Paul, i= to create one Mew Man in Christ,., llotice that
word fcreate", As God created Adam in the begimning and
thencreated Israel, Now in Jesus Christ comes the defi-
nitive Mew Crestion, one MNew Man in Christ, Both Jew and
Gentile reconciled to Ged by the Crese of Jasus Christ,
becomes one New Body in Him, Cf,, Gal,5:% "What avajils?
I'either circumcision nor uncircumcision, Buft a new crea-
tlon In Jesus Christ.”

There 1s a New Covenant, In Jesus Christ a1l the promlses,

ringing through history, are Yea and Amen in Christ(II
Cor.1:20). There is a new covanant people created according
to the electing purpese of God, And that pattern has al-

ready been =&t out in God's election ahd creation of Istael
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This New Body is & continuation of the 01d, yet it is =
New Body in Jesus Christ.

And so that is the third point...
2. The relevance of Israel for the Natjions.

1) There is a continuity,
Ierzel 18 g2 Church of the ¢ld Covenant. But the

Church is the Israel of the New Covenant, Abraham is
pur father in the faith(Romans 4). And therefore we
have much to learn from the 0,T, because that is our
roots, And we who are Gentiles are grafted into that
root{Romans 11),

And from that reet we can learn what it means to be
in union and communion with Cod, What faith and love
mean, And we can learn by Israel's example(cf, I Cor,
10:+1ff), That is why Paul appeals to Isreel as an
example, that we won't bte as foolesh as our father's
were in the Wilderness and they perished.

2) There ig discontinuity aleo,
It.18 true that, although we are one with Israel, it
iz alsp true that the 01d is fading away, inorder to
give place to what is Aasting(ef.II Cor.3:1l, Aldo
Col,2:14; Heb,B:13). The 0ld gives way to the New,
Why, why does 1t give way??? 3-19-81

L, From Death to Life: 0ld and New Covenants.
1. The fajlure of Isfael, (can only be appreciated on the
background of...
8, The Goodnessa of God to Israel,.
The Lord liberated His people from Eﬁypt under the leader-
ship of Moses{ecf. Deut,1:29-31;3:22;43:32-34). But Cod not
only liberated His people from Egypt, btut He also taught
them how to live. e gave them laws at Sinal: the Ten
Commandmente, These laws are Israel's life(cf. Deut,32:46-4
Thoee words are not idle words, but those words of that
law-=-they are your life, Not to earn or merit life,
No, that life is a gift, God's oreative gift., CGod does
not establish a Labor contract, there is not a works
principle here. But the words which God gives, the words
of His law, they are words to live by. They &re light in
tha midst of pegan darkness, And that is s¢ clear in Lev.
18:1-5, This i= also used in the M.T. That is not a works
principle: 1f you do this you will earn or merit such
and such. The context polnts out that you are rnot to be
like the Egyptiens or the Canamanites, The people from
whigh I am taking you nor the people whese land ‘I am tak-
ing you to, But you ere to be My people, My distinctive
possession, And how are you that? You are that by keeplng
the commandments which I am giving you, they are your
life, That is how wyou will sarvive in that land to which
I am bringing wvou. YOU are to be WY people. The man who
obeys Iy laws will live in them. But if you behave like
the Egyptians wyou will die, or like the Canaanites you
will die.
Deut,%:7-2 +the whole thing is seturated with grace, What
nation has bteen so blessed with the righteous command-
mente, the wisdom of God? The goodness of God shines
through the Pentateuch, God's free goodness, the unmer-
ited favor of God, His grace to Israesl,
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The thankless rebellien of Israsl--Tsrael the prodigal Son,

The Lord gave Israel a place to live, Also work to do, a
jot to do, Just as He had done with Adeam, But Israzel,
like Adam, also rebelled(ecf. Hosea £17). The rebellion
began even béfbre Israel got to the Promised Land, For
instance, the Golden Calf and God's wrath for it, But
thw capstone came with the refuszal of Israel to go into
the Promised Land at the command of the Lord(cf, Deut,
3123-34]. They neither trusted nor obeyed God(cp. the
merBers & arirria of Heb,3:118-=1%)
FKow as the hisatory moves on we saa Israel repanted from
time to time, but then Israel wanted to go back do its
own ways, In the time of the Judges we see repeatedly
that men did what was right in their own eyes, They paid
no attention to the righteous commandments of God, Later
on we:sea how they rejected the Lord, the King, from
teing king over them. And they wanted a king that they
could see, & king seated upon & throne in Jerusalem.{ just
like the Fre-HMillenislists), But that was & rejection of
the Lord as King, And even when they got such a king it
did not help(cf. Hosea 11:1-2).

The Patlence of God exhausted,

The patience of a father is a marvellous thing. And our
Father in heaven 1= very, very patient(cf, FPe.86:5), The
patience of God in His covenant love and faithfulness to
Hig people, The ministry of the Prophete is a lasting
tegtimony to the patience of God, Time and again Le sends
His prohets to Ispael, And so compare Isa,5 Ierael is
compared to a well-cultivated vineyard. In ve.% "what
more could have been done for Ky vineyard than I have
dene,"” No garden has ever been so well cared for then by
the Lord God, Which gerden He planted, which took root
(P=,80). But when the Lord loocked for good grapes 1t pro-
duced bad ones, And with that the Lord Cod's patience
was exhausted,

And yes, that can happen, And we have To take account of
that even today, And the Loord God determined to destroy
His vineyard, Israel had only to receive God's free gift.
But Israel blew it and blew it tut good, And so the Lerd,
with Hls patience exhausted atflast, banished the Elect
Mation from the lLand of Promise(cf, II Chr,36:14-14),
There was no remedy,

A Firnal Appeal

The most amazing, the meost incomprehensible is that on &
the background of the fact that the Lord God says there

ig no remedy, the Lord makes one final appeal(cf, Fe.l03:%;
Hosea 11:8 is particularly significant).

And after 70 years the Lord brings a remrant back from
Captivity and settles them in the Premlssed Land. lave

then the Iord's pecople learned thelr lesson &t lest? You
would thirk so. But you would have thought the same after
the Desertwanderings. With that generation dead in the
Wilderness, you would $hink Isramel would realize where
her future lay. But she did not, And again she rebels

(ef, Mal,1:2,6 ., . . .). Well it was not forthcoming and
agaln the Lord threatens wrath. Cf. the laet Tratdevdf 1 -
Malathi}-the last word of God4="Ahd he will restore” the
hearts of the Tathers to thelr childrern, arnd the hesarts

of the children to the fathers, lezt I come and smlte the
larnd with a curge,”
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Bat once agaln a fimal appeal, The Lord sends John the
Baptist to this rebsllious nation to preach repentance
tefore the gredd and territle day of the Lord,

And John ‘came preaching, pleading once again for Israsl
to remember the Covernant, to turn baeck to the Lord,

And then 1n one last and finsl.,., Finally He sends His
only-tagottan Son to preach repentance to Israel, to
plead with Israel to turn baeck from its wickedness, to
the Living and True God, But lnstead of listening to the
prophet of God par excellence, Israel turne around and
puts Him to death, They trample the Son of God under foot
and treat &5 an unholy thin% the tlood of tha covenant
that sanctified them, They insulted the Spirit of grace
(Het.10:29). And that is the sin that clinches it. With
that it is all over, In 70 AD the Temple and the Holy
City are destroyed., And that is the end of the 01d Cove-
nant, It had begun so gloriously but ended so disast-
rously.

And you have to ask the guestlon--WHY? Was Geod rnot able
to prevent that debaucle? Was God nat able, after all, to
have Isreel fer Hls own possesslon? Your thought 1s what
Moses sald to God when He wes ready to destroy them be-
fore=="Lord, you have to forgive them. Because if you
don*t the nations will say you were able to take Your
peole out of Egypt but ¥ou weren't sble to hold con to
them., You weren't able to command their alleglarnce.”

And you see, 18 the mockery of the nations right after
8117 That the Lord was able to take them out of Egypt
and even to bring them back from the Exile. But He wasn't
abtle to command their allegiancel And, is the Lord going
to bte mocked then by the Gentiles?

Well, Satan lost when he tested Job, He said to the Lord,
Mord, you do not have the heart sllegiance of Job, He
only trusts You because ¥ou're good to him, But You with-
draw thosge gifts and he'll flunk.," Ard the Lord says,"I
do have the heart alleglance of Job." And that was dem-
onetrated.

But now, has the Lord loet in this test of Hia power to
command the allegiance of His people?

2, Reason for Israel’'s Fallure,
Why is Israel a fallure? Why deoesn't she yield that heart

allegiance? There are two reasons:

a, The Impotence of Israel,
Deut,9i4=-6 makee clear that Israel d4id not enter the land
becauge of her righteousness, They had demornetrated them-
gelves, in the Wilderness, to be & stiff-necked peoplse,
that continually provoked the Lord, And yet, inspiie of
that, the Lord fulfilled His promige teo give them the
Land, And in fulfilling that promise He taught His peo-
ple how to be a righteous pecople, Cf. Deut,10:16. ..,
Also, Ezekiel 18331 indicates the preaching of the Fro-
phats--"04t a new "~ heart , . . ."
Hut vou eee, that was what Israel repeatedly refused 1o
da. She refused to circumeise the heart, refused to get

a new heart or a new spirit, In spilte of the summons of
the FProphete, Isrsel rgfused to repent and live. She raf-

used 445 respond, She would not respond because she could
not respond. Cf. Jer.13:23" . , ! The very thing Israel
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had to do, get a new heart, was the very thing Israel
could not do, That new heart had to come &8 a gift from
the Lord. But the Lerd in His sovereign power withheld
that gift from Israel, Remember Deut,25:2-%, Thatr is
what Israel needed, but the Lord did not give that, That
iz why Israel failed in the Wilderness. And that is why
Israel failed when the Prophets called for repentance,
Isa,.5:%=-10 Isajah's minlstry is a ministry which calls
for repentance, But the effect of that ministry is to
harden, Elindness and deafness are sent as judgement

upnn blind and deaf people, The Lord not only withholds
Hig gift but He sends the opposite by way of judgement,
Compare here the Doctrine of Heprobation. And that judge-
ment which rested upon Israel rested upon Israel right up
to the end. Cf. Romans 11:6% ., . . In other words,
Israel failed tecause Israel was dead in trespasses and
geine and could not make life for herself, She was utter-
ly dependent upon God for the gift of llfe.

And that is admlrably pictured for us in the Exodus, Tsreef
eould not extricate herself from Egypt. And Isfaelr got
out of Egypt by Ged's mighty, miraculous handling of that
situation. But fundamentally, as far as the heart was
concerned, Israel needed & new heart. But Israel could
not make herself a new heart, Israel falled because thera
was no life In Israel, Mot the spiritusl 1ife. And that's
the impotenca of Israsl. There was no llfe.

The Tmpotence of the 0ld Covenant

God had given to Israel the Covernant, its Laws, its pro-
mises--gheer grace, Would not that Law serve then to
arouse Israel from its death stupor? Would Israel not
rajoice in ite promises and delight in ite precepte?
But instead Istael was stone deaf. Israel was dead in
trespasses &nd sins, And you cotld pound’ laws’into Is-
rael, but they went no further than the ear drum, They
did not penetrate to the heart of that-atiff-netked
peopla, The laws bounced off IsrTael,

Now there ware many in Israel who were deceived into
thinking that the laws were all that was needsd, Com-
pare the life of Paul in Phil.3. Neo one had made better
use of the legal system. He was blameless sccording to
the precepts of the Law(at least as he understood them).
But when he came to faith in Jesua Christ, he counted all
of that achiewement as rutbtish,.

Wherain dees that impotence of the 0ld Covenant consist?y

1) The impotence of the 0.0. resides in the fact that it
eeuld not take away the guilt of sin. The Law was only
a shadow of the good things that were io come, Cf,
Hekt,10:1-4 perfectly clear,
And you see, the book of Hebrews contrastz the legal
system with what we have in Jesus Christ, And the con-
trast is not between a works/merit principle and a
grace prineiple. But it iz between the impotence of -
what was inherently good as contrasted with the power

of what is definitive in Jesus Christ. And the impotence

ieg in the fact that the tlood of bulls and goatsa can
not take away &in,
ow, the Lord had prescribed the service of sacrifice
for that purpose. And those sacrifices we understand
as of value only tecause of the reality that is fore-
ghadowed in them.
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But the Mosalc system in and of itself, even if ob-
served perfectly, without the =lightest infraction of
any rule, could not save, Becamse it could not remove
gin, You could offer geerifices right to the minutest
letter, obey it perfectly. And you still would die,
Bicausg the tleood of bulls and goate can't take away
gin.

2) The Iaw was powerless becauge it could not impart life,

Ierael was dead in trespasses and sins and the Law
could not impart life., Deut,6:25 . . . . But Israel
did not obey that Law and therefore Isroel had no
righteousness, It was not because af their rightecus-
nesa that Israel sntered and possessed the Promised
Land,

¥You see the point is that the Law cglled for obedil-=
ence, It asked for obedience, And in that obedlence
Israel was to live, But Instead of obedience Israsl
produces ohpositiehj;=sin and death, To put it sBuc-
elnctly--Theckiw showed Israel how to live, but the
Law was powerlees to cause Israel to live. That is
exactly what the Apostle says in Gal.3:21 , ., . .

End because it could not impart life to deéad Israel,
Israal was never able to live by it. She constantly
fajled., In other words, "those words to live by," were
for all practical purposes "uselessz,” Instead the.Law
pronounced a curse upon Israel just because of her
failure(ef., Gal.3:10), Paul says that the ministry of
the 0l1d Covenant law was glorious(II Cor.3:%). Of
course it was glorious, what other nation had been so
btlessed as Israel had been blessed? Absolutely glo-
riousl What nation has laws like Israel’sT To whlch
nation did God ever promise--"do this and yeu will
live.,"”

You see, that is pure grace, To what other natleon had
God ever said--"do this and you will 1live?" To no
other nation., That ies God's grace to Israel, God cre-
ated Israel, brought Israel inte exlstence and said,
"Do this and you will léve." But instead of that Paul
says that Law became a ministry of condemnation, It
tecame a ministry of condemnation because Istael did
not do what the Lord had said. And so Paul says in

II Cor,3:& the letter killes but it dees not impart
1life, It is the Spirit who imparts life, not the Law
of Mosez, And that Spirit is the Spirlt of Christ,

Here we come to the next point...
9, The Goepel of Jesus Christ
a, The baslc proble 2 resolved

Coneider the probhlem that you have at the end of the
01ld Testament, ¥You have to think in historiecal terms
now, God had created Israel to bte His own freasured
possession, according to His eleciing purpose, He had
pateblished Igrael as His people, Moreover, He had
guarantead that Ispael would Be His people. "you will
te My peole"--He had promised that. And yet because
of their rebellion, the people of Israel angered the
Lord, Arnd He determined to destroy them. But now you
see the dilemnsa, How could God have this people for
His own posseseion? and, at the same time dastroy thﬂﬂ?

Bacause that is what they deserwved.
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That is the dilemna at the end of the 0. T,

And you see, the Law was powerless to resolve that
dilemna, Because Israel had had the Law for years

and years., But nothing good had come of 1t. Instead
Israel proved itselfl worthy of condemnation. And yet
the Lord has guaranteed to have Israel for His own’
possesslon, That's the Dilemnal! Now how is that prokb-
lem solved?

That problem is resolved in Jesus Christ, Jesus
comes and deals in a definitive way, once and for a
all, with the problem of sin, Sin is the cause of
allenation between God and Him pesople. And through
Jesus Christ the promises made to the fathers will
be fulfilled, They will be realized precisely in
terme of the Covenant, Because all of the promises,
a8 Paul said, are yea and amen in Jesus Christ. Not
in Moses--but in Jesus Christ.

You can leck at it this way. Under the 0ld Covenant
God gave His people words to live by, On a some what
higher plane than Dear Abby¥. It is not just good
advice, But they are not idle words: they are your
lifal God's people have words to live by. And they
have to have words te live by. Otherwige they are
like sheep wandering in the dark. They need light.
But the Lord has not simply given words 1o live by,
But, in the fulness of time, He gives the Word of
Life(efX John 141). And that Word of Life you ses,
ig all importamt, And because we have the Word of
Life, we do not walk in darkness: but in the Light,
(ef.I Jn.1:5). Now we have to spell that out.

Why is Jesus the Word of Lifej in contrasf® to the
"words to live by" whieh you have in the Lawfof the
0, T,7 Firest of all, we notéd:

t) Fhe Law was powerlaese to take away the guilt of
gin, But in Jesus we have forgivenees, Jesus can
and does dp what the Law could not do, The tlood
of bulls &nd goats was abeclutely useless with
respect to gpuilt, But Jesus can and does forgive
8in, He does =0 because He hss taken the penalty
of 2in on Himself and hase exhausted it on the
Cross, There was not 8 single animal, tull or
goat, that ever arose from the dead, But Jesus
aroea from the dead because He exhausted the
penalty of sin on the Croses, And beczuse the pen-
alty was exhausted Death could not hold Him,

And, having exhausted the penalty of sin He now
axtends forgiveness teo all who come to Him for
merey. Thers i no condemnation to them who are
in Christ Jesus, Thera is condemnation for those
who are under the Law
It comes gut with remarkable clarity in Acts
13:38-39, "Therd fora, let 1t be kndwnlfo you,
rpihren, that through Him forgivensess of sins is
roclaimed to wyou, and through Him everyona who
believes is freed from all thinge, from which you
could not be freed through the Law of [loses.,”
And that justification focusses in therse on Ior-
giveness.sThe'bload of bulls and goats dees not
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forgive, It cannot take away the guilt of sin.
But Jesus can and does, And that's good news,
that is really good news, GOSFEL,

Mow you notice in those verses, It is very lmpor-
tant for you to pick this up. That the author
there 1 not saying that the NMosaic Law fails
because you are misusing it, It is not 2 question
of the misuse of the Law. But it is preciselyy
the Law in its proper use, properly,mabfatusazof,
Thati-the Law will-hoticancel sin, Observe that &
Law to the Letter and it will not teke mway sin,
Through Him everyone who believes is justified
from evervthi you could not be justified from,
Not by the misuse of the Mosale Law, but by the
uge of the Mosaic Law, That is the startling
thing about it, So Jesus gives us freedom from
the guilt of sin. Which we could not have under
the Law,

The Law was powerless to Impart New Life.

But Jesus can and does make alive, Cf, Jn.10:10;
51263 1416, Jesus is lifegiving, Now how is that
true?

Well, that is made clear is I Peter 2:24 "and He
Himzelf bore our sins in His body on the cross,
that we might die to 2in and live to righteous-
ness; for by Hls wounds you were healed,™

Mot simply the penalty of 8in, but 8o as we could
live for rightescusnass,

Romans & we have died with Christ and are risen
with Him from the dead, He 1s lifegiming, He im-
partas life, Gal,.2:20 He i my life, Phil,3:7ff,
Paul eakistthé Whdle Modaic, legal system, or at
least his accomplishments in terme of 1t-=-"rub-
bigh," "That I might know Him and the powet of
His resurrection . . . ." You see, its the power
of the resurrecticn of Christ.

an.E:j-h "For what the Law could not do, weak a
ag 1t was through the flesh, God did: sending
His own Son in the likeness of sinful flesh and
as an offering for sin, He condemned sin in the
flesh, in order that the requirement of the Law
might be fulfilled in us, who do not walk accord-
ing to the flesh, but according to the Spirit.”
Paul says that God has done what the Law could
not do. The Law was impotent in the face of the
ginfulness of the flesh, The Law could do nothing
about that, But God did something about it in
gsending His Son, "Who condemned #in in the flesh
in order that the just requirements of the Law
might be fulfilled in us,” who do not cling to a
legal system and therefore work in the power of
the flesh. But who walk after the Spirit.

For it iz the Spirit who raised Jesus from tha
dead, who also imparts 1ife to us, Who is for us
life-giving Spitit, Because in Jesus Chrést sin
iz condemned, we live, And we live according to
the patiern of the rigshteousness of GCod, Jesus
glvaes the MNew Heart that Ezek¢®l demands of
Igrael, Jesus eircumciges the Heart as [Moses had
demanded, Jesus is circumcised on the Croes and
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that is our circumcision,

The Prophets pleaded with deaf Israel to hear.

But Jesus comes and He makes the deaf to hear.
That is why He performs that miracle, Israel was
blind, they cobkld not see, Jesus comes and He
opens the eyes of the blind. Jesus makes men to
live. Wa were dead in sins but Jesus causes us

to dievto sin, We come alive as new men. We come
alive as the same men, We are the same persons
who were dead in trespasses and sins, But we are
not the same persons, that is the 01d Man,., Now

I am a New Man.,

You ses in the resurrection of Jesus Christ there
is identity. It is this mortal which puts on im-
mortality. But it is a New Man transformed accor-
ding to the image of Christ. And that process of
Death and Hesurrection is already given to us in
the ¢, T, You see, rebellious Israel, in the
Deaert, could not enter the Promised Land. God
must destroy that rebellious people. Because light
and darkness cannot dwell with one another.

And yet Israel must enter because that is Ged's
guarantead promise., And you see that is the dilem-
na that we signalized at the end of the 0. T.

The people must be destroyed for their gin. And
yet, God's guaranteed promise must be realized,
HOW is that accomplished?

Well, Israel does die to gin. The rebellious gene-
ration perishes in the Wilderness, The wrath of
God is poured out, Therefore it is a New Israal
that enters the Promigsed Land, a RKezurrected Is-
rael, Izarael has died to =in and is resurrected

to 1life to enter into the Promizsed Land, as New
Israel,

Yet, it i=s the mame Isrpel, And that yvou see, is
the significance of the way Moees spoke to Israel,
Moses saye to Israel--"it was not with our fathers
that God made this covenant at Sinai, but with
us," And you see, there he is preserving the iden-
tity of Isreel,. It is "Israel” to whom God mada
the promise that 1ls entering the Promised Land.
But an Israel transformed through Death and Res-
urraction,

Similarly in the Exile, The disobedient die in
the Wilderness, the wilderness of -Babylon, 70 yrs,
And in that 70 years the generation that had been
exiled perifhes. And now a new generation re-
enterz the Promiszed Land, The same Israel but
transformed, Dead te sin, alive te righteousness;
Death and Resurrection. Eut that Death and Hesur-
rection ultimately and definitively occurs only
in Jesus Christ on our behalf,

The Law teaches us to die to gin and to live unto

ight ==th hat L t h .
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home to the heart., Only in Jesus Christ is that
lesson really learned, does it really happen. And
that is why Jesus and His Death and Resurrection,

His Mediatorial accomplishment is all important,
Without it we are utterly.lpst.
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b. Jesus establishes a New Covenant.
What Jegus comes to do lz to establigh a Wew Covenant.
Cf. Jer.31:31-34 the prophet says the time is coming
when the Lord will make a New Covenant. Net like the
0ld One with Israel, Because they broke that one. But
the New One cannot be broken. Well of ecourge the 0l1d
One was broken, EBEecause it dealt with 2 people who
were dead in trespasses and sins, And it had ne inher-
ent power to do anythinf§ about it. And of dourse that
covenant was broken. But the New Covenant will be =&
different covenant. It will be established on better
principles,
And that prophecy of Jeremiah is said to be fulfilled
In Jesus Christ. And that prophecy is guoted in Hebrews
8 and 10, Heb.10:15=18 is particularly significant.
"And the Holy Spirit also bears witness to us; for af-
ter saying, 'This is the covenant that I will make
with them after those days, says the Lordy; I will put
My lawa in their heart, and upon their mind I will
write them,' He then says,'And their sins &nd’ their .-=
lawleseddeeds I will remember no:more,"'"”
Now whera there is forgivensss of these thingse, there
is no longer any offering for sin.,”
You notice the two elements of that prophecy that are
now gingled outs 1) I will put My law in their hearts)
2] I will remember their sins no more,
These were two things that the 0ld Covenant could not
do. The 0ld Covenant could not remove guilt. The 0ld
Covenant could not give 1life, But the New Covenant will
do precisely that,
In terms of the Hew Covenant, that Law will bhe written
on the heart. That iz 1life., That lLaw ls written an the
heart and T will remember their sings no more, And that
ig why the priest will not have to go daily into the
ganctuary, Those two things, that the 0ld Covenant could
not so, are now done in the New Covenent in Jesus Christ,
Forgiveriabss and Renewal, Or, as we use the technical
terms in theology: Justification and Sanctification.

EBecause Jesus egtablisheg a New Covenant the 0ld Cove-
nant isg abolished. It fades awaylef., II Cor.3). Jesus
abolished in Hie flesh the Law with its commandments
and regulations, That means that the Mosaic system, as
guch, that 0ld Covenant, igs done away with.

Thae systam had said:"Do this and yvou will live." But it
was a system without Jesus Christ in the flesh, ‘It spoke
about Jesus, but Jesus had not yet come, And that is
tha problem with the Mosaic system, with the Law, why
it was weak-=1t did not have Jesus in the flesh,

You see, Jesus in the flesh, the historival accomp-
liehment of Jesus Chriset is all important. That is why
we insist on the historicity of Jesus, of His Death and
Resurrection, It is not just a question of we want to
be sure that the Bible is infallible and does not make
any mistakes about what it says, That is all invelved
to be sure, But it is more than that. We need the his-
torieal Christ, His Death and Resurrection, or we do
not have Redemption, We arew still under the Law, Jesus
has given a lew Covenant in His blood, And that New
Covenant is a covenant that works, It i= a MNew Covenant
that dees i1ts job.
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Hew the changeover from the 01ld to the New Covenant
that doesn't come easily, There were many who could not
break away from the 0ld system, and they perished in
unbeljef, But, and you can see that, how hard it is to
make the transition., The Apostile Paul could noet break
away from the 0ld system. He was just so thoroughly
happy in 1t, bound up to i1t. And what it teok to break
Paul out of that 0ld system was nothing less than an
appearance of Jesus Christ Himself from Heaven,

But there were others who broke away, And they were
constantly tempted to go back to that comfortable 01d
gystem, But it was & useless system and that is the
problem Faul wrestles with in Galatians, And wyou see it
in Acts, Paul pleading:1"Don't go back to that old sys-
tem, it is pewériess. Don't yvou setit‘sipowerless, it
never did anything for its adherents, No our hope is

in Jesus and in Him alone,"

And 1f you want to go back to that system, you will die,
That 01d system is done away with. It won't work, If
you go back to it you will die/perish, Now, if you have
a method of farming which you have tried year after
year and it fails, Why would you use it again? That is
what Paul is saying--It didn't work!"™ Now why would .
you go back to it? JESUS, that ls what you need., For
you see, that 0ld system appeals to the power of the
flegh, But we need a New Covenant in Jesus, A new Cre-
ation not of the flesh but of the Spirit, A New Man,
And that New Covenant is a covenant. And you see again,'
that New Covenant in the blood of Jesus is not an aban-
dorment of the covenant, But it is finally the reali-
zation, definitively, of God'es covenant relationship
with His people,

3-20-81
Thea MHew Covengant hes Two =ides,

Like all covenants,

1) Command.
This &s seen throughout the Epistles efPaul, and -
the Gospels as well, But just let me remind you of
the =zort of thing I have in mind here,

Romane 12,2 , , . John,1%3:34 ., . . .
And not only are there tha commandments, but there
are the warnings, Cf, Gal,6:7=-8 . ., . . There are

numerous warninge of this kind in the M. T., coupled
with the Commands.
But not only is there the the Command and the Warning
gide of the Covenant, the Obligation side. But there
] iz also...

2) Blessing,
The New Covenant comes with its Promlses,
Heb,B1% better promises than we had under the 01d
Covenant, And we have already seen that the promise
of forgiveness and renewal, which is realized now in
the New Covenant and guaranteed to us in Jesus Christ.
We have not simply the promise of Life, but of Life
that can not be taken away, "No man can pluck them
away from out of My hand," That 0ld Covenant may be
btroken tut the New Covenant will not be broken, The
tlood of Jesus Chrlst takes away the gullt of gin .

once and for sll, There is rno more need for the blood
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of bulle and goats or any other sacrifices,

And the Law is written not only in books, not only
in tables of stone, but also on our hearts, And that
will guarantee its fulfillment.

And Jesus is for us our Sanctification. He is our
Justification. But He is also our Sanctification,

a sanctification without which no man shall see the
Lord(cef, Heb,12:14),

S0, there is these two sides to the New Covenant,
There is Command and Promise, Obligation and EBenefit.

d., But the New Covenant, like the 0ld, alsoc establishes
Inion and Gommunion with God,

But now, in a definitive way, Because that union

and communion with Geod is through Jesus Christ and
Hie Mediaterial accomplishment., And flowing from
that mediatorial accomplishment of Christ we are

the beneficlaries of the gift of the Holy Spirit,

And the Spirit indwells us and binds us to God and
binds God to us, And that is the heart of our union
and communion with God, We are the Temple of the
Spirit,

And, as the Temple of the Spirit we are the benefl-
ciaries of the working of the Splrit, the fruit of
the Spirit. It is the Splrit who gives the gift of
faith, So that we trust ln Christ and net in the

Law, Or in the power of the flesh, And net only that,
but Romane 515 tells us,"and hope does not disap-
point, because the love of God has been poured out
within our hearts through the Holy Spirit who was
given to us."

There you have the twin benefits again, the ties that
bind, The Spirit binds us but He binde us begetting
faith in us. And out of that faith flows faithfulness,
the sanctifying of the Spirit. And that faithfulnessa
is an expression of love for God, Faith and Love,
And that 1s simply the reflection of the fact that
God Himself has proved faithful to His covenant,

How faithful has Ged proved to His covenant? Well,
He has proved faithful in Jesus Christ. For in Jesus
Christ all the promises are yea and amenicf,,II Cor.
$120). Not only that, but God has proved loving,
John 3:16 "For God so loved the worls, that He gave
Hiz only begotten Son, that whoever believes in Him,
should not perish, but have everlasting life." God's
love, Hie covenant faithfulrness, His covenant lowve
are made concrete to us in the gift of the Son,

Jesus Christ, There we see God's covenant faithful-
nezg and love,

How with 21l that then. We understand ocurselves then,
to be beneficiaries of the HNew Covenant, We partici-
pate in the New Covenant, What does that mean for

us concretaly?

The Covenantal Task for Today.

In order to appreciate the dimensions of that task, it is

necessary for us to looke, firast of all, at the,..

1, Basic Divisieons in the Human Race,

o Gowvenant-breakers and Covenant-keepers. We have to recog-
nize that basiec division,
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There are many things that distinguish people from one another,
Such as, sex, race, national origin, functions in society.

But the most basle division running through the whole human
race, is the disg&inction between those who are alive and those
whe are dead. Note a cemetary and those walking outside it

ag a picture of the division that I am referring to, The dif-
ference between those who are dead in trespasses and sins and
those who are alive in Christ Jesus, The difference between
believers and unbelievers, The resurrected and the unresur-
rected. But characterized pre-eminently in the division bet-
weern Covenant-Keepers and Covenant-Breakers,

Nuwtﬁpat distinction is set forth in Seripture very freguently

E.E E . L] L

a. Distincetion between the Rightecus and the Wicked.
And you see that diséinction running all through the Bitle.
But in the Psalms iﬂpartiuular. yvou see that distinction
constantly inculcated in the minds of Ged's people, Thoee
Fealme they are the songs of the Covenant, They are the .
expression of the way in which people, who lived in and
out of the Covenant, experienced thel® Covenant Rellgion.
They are the songe of the Covenant. They are written by
eovenant people for covenant people, And they instruct us
in our understanding of the Covenant relation. Cf.Eph. 5119
Col.3119 and I Tim.3:116-17. We are instructed by inspired
Seripture to think covenantally,
And it is not happenstance that, in that branch of the Pro-
testant Reformation where the doctrine of the Covenant
took hold, and was magnified and appreciated; it is pre-
cisely there that Pesalm-8inging took hold, And it is the
Calvinistie Reformation that ls characterized as a Psalm=
ginging Reformation. Because out of a covenantal under-
gtanding of the Faith, appropriate expression is given in
the way in .which the Psalms give expression, subjectively,
to the appropriation of God's grace.
How in the Psalms the distinction l1s made between the
Righteous and the Wicked . Ps.1 is the portal threugh which
we make our entrance into the Book of Psalms, And right
there the digtincetion i= very evident, the distinction
between the Righteous and the Wicked. There are many com-
parable examples throughout., But alse ef, Ps,37:16-17 as

exemplary.

Well, if that is the basic distinction, then you have to
A=

b, Whe are the Wicked, what is their Identity?
And as we examine the scriptures to find out who the wicked
are, we would certalnly have to say, that, they include,
firat of all, the Heathen Nations in distinction from Israel,

God had separated Israel, He had sanctified His people. He
was their God and they were His people, God was, to be sure,
God over all the nations, It is not as if they had escaped
His contrel., But He is not the LORD of the Nations, He is
not the Cevenant God of the Kations, They are not in cove-
nant with Him. And Paul says in Eph.2:12 that they are abued,
They are the ungoedly, They walk in their pwn ways and not
in the ways of the Lord. They 8it in darkness, They do not
have the Law of God, So that line of distinetion i= bet-
ween Israel and the Fations,

Eut the sad thing, the very sad thing that emerges from
the 0. T., is that line of distinc¥ion was not only between
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Israel and the Fations, But it was also right through the
middle of Israel itself, Cf. Jer.5:26"For wicked men are
found among My people, they watch like fowlers lying in
waity they set a trap, they catech men.”

These are God's own people, with whom He has made covenant,
And they have broken covenant. They claim to be God's peo=
rle, they claim a relation to His covenant. But by their
actions they deny His lordship. Cf. Ps, 50:16-20 they talk
about the covenant but are ungedly men, They are covenant-
breakers within Israel.

Who are the Righteous?

These people are also described in full and in many places,
and in partictular in the Psalms, Cf. 18; 26; 119¢1-3, Kot
that they are free from gin, David was such & man. But he
was capable of gross sins. And so0 David confesses before
God in Ps,14312 "and do not entér into judzement with Thy
gservant, for in Thy eight no man living is righteous.,"

But you see, their righteousnesse appears just in the fact
that they do confess thelr sins and they do seek the mercy
of the Lord., Therein lies..an aspect of their righteousness,
They bring the required sacrifices and they make amends.,
Thay repent of their sins| They are restored and they go
on walking in the ways of the Lord, They enjoy union and
communion with the Father in heaven,

Compare the examples of Noah, Job, Zacharius and Eliza-
beth as exemplary of C. T. piety. They weren't supermen.
They were ordinary people. They walked in the ways of the
Lord, They are the Righteous. Not that they mre without
gin, But they confess it, repent of it, and seek the face
of the Lord,

‘®his Distinction is VaAlid Today,

There are covenant-keepers and there are covenant-breakers,
Obviously we have to say that those covenant-breakers are
found among the peoples of the world who have no access

to revealed truth, That is, the revealed truth of the Gos-
pal, or the name of Jegus Christ,

But it ies slso a distinction that runs through those who
are affilisted with the Covenant. And it is often obvious
who those covenant-breakers are. You read about them in
the paperg, They embezgzle, commit adultery, prideful,
boasters, ate,, etc,

But even in orthodox Churchés you find them, And the Ses-
gion has to deal with that from time to time,

But in Churchés there are also Covenant-Keepers, There are
many people in our Churches who are not without sin, but
they confess their sins. They have learned to pray the
Lord's Prayer--"and forgive our sins as we forgive others,
They pray that sinecerely. And the Lord hears that prayer
and He forgives thelr sin for the sake of Jesus, They *°
ging Ps.Ub:17 "All this has come upon us, but we have not
for gotten Thee, and we have not dealt falsely with Thy
Covenant," They can actually say that, They are covenanti-
keepers, the Lord's treasured possession, And Paul addresses
them as "saints," And he would also say "tu the saints at
Westminster Theological Seminary, . .

They are puaple who delight in the Law uf the Lord. Cf. Fs.
112, now in the context in which that pealm was written,

tﬂaE delight was in the first five books of Moses, at least
that.
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Because in that Law they read about the mighty things Ged
has done to save His people from their-oppre&sion. And the
light God gives in the midst of pagan darkness.

These people who say Ps.l under the New Covenant, they

have not only the Law of Moses and the record of the mighty
acts of God under the 01d Covenant. But they alsoc have the
Torah of the Gospel., They have the first four books of

the New Testament, And there in that Law of the Lord, they
read of the mighty things God has done to save His people
from their sing in Jesus Christ., They read there how Jesus
taught His people to live for God in the midst of pagan
darkness. They read the Sermon on the Mount, And they ex-
perience that as the gospel of the Kingdom., So this dist=-
inction obtains today.

Now the covenant people have always had a task to do,

In the Garden there was the Cultural Mandate te replenish
the earth and te subdue it. And s we have to ask--What is
the dask-af’ the covenant people for today?

Well, certainly it includes the Cultural Mandate(more later).
But in wview of the fact that that Cultural Mandate func-
tions now in a sitaation not the same as it did in the
beginning, where the whole race was attuned to doing the
will of God. And there was no distinction between the
Righteous and the Wicked(because there were no wicked).

The situation ig different now, There iz a distinction
between the Righteous and the Wicked.

S0 there hag come in between the Cultural Mandate and Man
another mandate. And that is the Evangelistic Mandate. The
task of God's people to overcome that distinction between
the Righteous and the Wicked by converting covenant-breakers
into covenant-keepers.

2. The Evangelistic Task of the Covenant People of God.

a.

What is the Nature of that Evangelistic Task?

It 18 the work of restoration and renewal. It is the work
of re-ereation. Covenant-breskers have to be transformed
into covenant-keepars,

But creation is the work of God alene, cf,,Gen.1l; Job 38-L42,
God did not consult with man but He created sovereaignly
according to His own will. So it is also in the Re-creation.®
God re-creates according to His sovereign purpose, And thus
wa speak of Election and Predestination. He creates by His
own power and we speak of Regeneration,

Eph.24+10 "For we are His workmanship, created in Christ
Jesus for good works, which God prepared befnr&hand that
we should walk in them.” And those are the two wnrdﬂ you
find in Gen,1, "Workmanship“cp.n®® , "ereatlonep.X3 .

We are the New Creation, we are God's New Creation, " 7
Remember that I said a day or twe agoe, that Israel was
God's creation."It is He that has made us, and not we our-
gelves, We are His people and the sheep of His pasture,”
That was the creation of Israel and now the creation of

the New Covenant,

In Gen.i1 God spoke and He €reated. The recreation is
brought to pass in the same way. God speaks from heaven
and a New Cresation comes into existence, God called from
heaven and Abraham left Ur of the Chaldees, He went out
not knowing where he was goilng, But he was bteing re-cre-

atad by the Word of Ged,
God alsc speaks to men today. And He speakse a creative
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word today. But He does so pre-eminently through the inst-
rumentality of His Son, Cf, Heb,1:1-2, And the Son has
appointed ambassadors fto speak in His name, So that God's
word of ecreation is spoken now through men who are appointed
to that, being gifted by God, And these men are spoken of
as covenant-partners with God in the work of re-cteation,
Cf. II Cor,.6:1"And working together with Him, we alse urge
you not to receive the grace of God in wvain,"

tod accomplishes His work through means, To us has been
committed the task of Evangelism, He has made us to be
ambasgadors of Jesus Christ. But just as God is the Crea-
tor, and God alene, Even recognizing the place we have in
the work of evangelism, The glory of the New Creation must
go toe God alone. That comes out in a remarkable way in

I Cor,319 "For we are God's fellow-workers; you are God's
field, God's building." We can sow the seed but it is God
who gives the increase.

Mow under the 0ld Covenant there was no Evangelistic Man-
date, no missionary enterprise, Now there were aliens who
came in, to ba sure. They were to be treated well, Israel
was to remember that she was once an alien in the land of
Egypt. But God did not promise tordo for the Nations what

He did for Israel,

Well, why was there no mlssionary enterprise in the (ld
Covenant? Well, fundamentally because Israel had no gead. __ .
news to give to the Nations, There was no life-giving Warpl"i
to. be spoken prior to the coming of Jesus Christ., But new
that Jesus Christ has come, that Life and Immortality have
been brought to light. Now we have Good News to give to

the Natione., And therefore the Good News goes out to the
Nationse in terms of the missionary enterprise of the Church,
Fow there i8 a word to bring back to the Fationa, the Word,
Jesus Christ,

Why load up the Nations with the Law of Moses when it did
not do Israel any good? Fundamentally, in terms of what
Jesus bBrings, in the light of what Jesus brings, we do not
do that, We don't make the Nations first of all Jews in
order to make them Christians. They come directly to Jesus
Christ, In Him Life and Immortality have been btrought to

light,

I would say that, in light of the Evangeli=stiec Task that,
we as bellevers in Jesus Christ are One-Worlders. We be-
lieve in One World., But under the Lordship of Jesus Christ,
And we are also firm believers in the United lNations,., But
the headquarters is not in New Tork City, but it is in
Jerusalem. In the New Jerusalem is the HQ of the United
Nations.

And we are to disciple. Not simply by preaching with a view
to repentance and faith, But also with a view to baptizing
the Nations, Disciple the Nations and baptize themicf,,
Matt.28:19), And baptism ie the mark of discipleship. It
marks out the people of God in this world, just as circum-
eizsjion did under the 0ld Covenant, Baptism is a sign and
sgal of union with Christ, In Romans 6 it is the sign and
seal of deliverance from death in sin to newness of Life,
Why did the Jews who were circumcised and lived falthfally
within the covenant, why did they have to be baptized?
Because the transition from the 0l1ld Covenant to the New
Covenant. They had specifically to ldentify themselves and
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%o be ldentified with Jesus Christ and not simply with
bulls and goats. Baptism then marks the transition from
death to life, &8 it did for Israel(cf. I Cor,10:1-2).
After Israel is baptized in the Red Sea there begins =
peried of instruction, The Lord gives His Law on Mt, Sinai.
So alse, Jesus commands us not only te baptize, but to'
teach the MNations all things whatsoever I have taught you.
And you see the sequence: you are identified with Christ,
and then you are trained to be what you are in Christ,

S0 that Evangelism then, as concelved of in the New Cove-
nant, just as in the 01d Covenant, is not a once and for
all matter.of making a single decigion at a particular
time. But Evangelism is to be set in Christ's perpetual
Catechism Clags,. You never graduate from that Class,

And the goal is the creation of the Church, the people

af God, In which, God is openly acknowledge and His Lord-
ship ie respected.

F8,14712-3 "The Lord builde up Jerusalem; He gathers the
outcasts of Israel. He heals the brokenhearted, and binds
up their wounds." Transposed into N, T, categories, you
hear Jesug saying--"I will build My Church"(Matt,16118),
And the psalm simply anticipates that. Or, we can say,
Jegug word builds on that 0. T, theme,

S0, 8 Missionary Mandate has been given. And that Mandate
obviously centers on the proclamation of Jesus Christ as
the Savior(cf, Lk.24:47; Wt 28:119f), The Good News is not
for one MNation, but for gll the Hations, Because Jesus is
the atoning sacrifice, He is the propitiation. Not only
for our sins but for the sins of the whole world. Now that
iz not a denial of the definitiveness of the Atonement, as
we shall see,. But it is a recognition of what is true In
the New Age, as compared with what has gone before. Our
sacrifices are not for us only but they are for the sins
of the world,

Who are the Subjects of that Evangelism?

Eroadly they are covenant-brealers,

First and pre-eminently, evangellism is a matter of.¢.

1) Qur Addreszss to Israel.
"To the Jew first, and also to the Greek," And vou see,
that is what is happening on the pages of the N, T.
When Jesus came into the world He came to His own(cf,,
John 1:11). And Peter refleets on this in Acts 3:24-26,
In verse 22 he refers to the prophecy of Moses, "And
Fedcrad eed it vooors R 1 prtE wne EEn: e i 00K R0 B RN
fF e d et ok e Sl st e oo e e 0L wne R TR Xe AN
4 e s Pt g B Emora B mmgrmas ol e El vt Ho s B N -
Fod ey Hiey ol Do rERELE RN ¥ E N e L B BORRORNERE
Fardyx ket rmy e ke shekeny x The e ng X RERRCONES
giadrrpidryx terFuE e tEEY X MEr EENEr Ny FAEER N T
ghideximommrrrryy ¥ P e e EnnEX DX XREXEENEXERT
e¥eRrimcther it et rc A peE e X PEX N PN N EA Y B R R R EX
FhgdewErwRerkad et iy ieetn e ENEY X HEX ENA R KX CHEMX T RHAX
ﬁﬁggﬁxmmﬂm tox thENy XX N ERE X TR X E R RE BN RS

"Moses said, 'The Lord God shall raise up for you a pro-
phet like me from your brethren; to him you shall give
heed'in everything He says to wvou, And it shall be that
every sould that dees not heed that prophet shall bée
utterly destroyed from among the people. And likewisze
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» 811 the prophets who have spoken, from Samuel and his
Buccessors onward, also annolinced these days,"

They were the sons of the covenant even in the midst

od their aposatcy. Peter addresses the Jews who had put
Jesugs to death, He calls them "God-=killers." And he
says to them,"You are the sons of the covenant, the heirs
of the covenant, and," most remarkable,"God raised up
Hie servant and sent Him to you first, to bless you in
turning everyone of you frem your wickedness,”

S0 that is where the missionary enterprise begins And
this prophecy is fulfilled and Jesus 18 sent to the
sons of the covenant, to turn them from their apostacy,

How among the people there had been those, like Zacha-
riue, Elizabeth, Simeon, Anna, who wersa the faithful
sons of the covenant. They had to come to Jesus because
the blood of bulls and goats doesn't cleanse them from
gina anymore than it does anyone else, They had to come
in repentance to receive forgiveness of sins, And we

see that happening already with the preaching of John
the Baptist. Having been circumcised they must now sub-
mit to baptism as a sign of the New Covenant, For them,
the faithful ones of the covenant, the transition is
easy and natural. Because they believe WMoses, they be-
lieve Jesus, Cf. John 5:46ff, Jesus is the fulfillment
of thelr hopes and dreams(cf. Simeon's and Anna's speechés
in Luke). But for other people the transition was radi-
cal and painful, And yet they come. Take a fellow llke
Matthew, He had played along with the Gentile overlords
as a tax-collector, He had been an oppressor of the peo-
ple of God,; evan thnugh he was one of them. He would be
called a "wicked man"™ in fthe Psalms, And yet;when Jesus
called, he came. Think of how painful it was for Paul

to cume. And he had to sell all of those pearls that

he had amassed under the 01d Covenant, for the sake of
Jegus the pearl of great price, He did it only at the
prompting of the vision of Jesus Himself,

But for the vast majority of Jews the transition proved
too hard. They did not like what they heard, Jesus
preached like Isaiah had preached, They do not see, they
do not hear, they do not understand, Matt.,l13 refers to
the prophecy of Isaiah(%:5f). Cur Lord denounces these
covenant-btreakers as hypocrites(cf, Matt.23). They pay
lip-service to the covenant{cf.Ps,50), But they clean
the outside of the cup. But that is all they do. They
neglect the weightier matters of the law. Instead of
repenting they put the Son of God to death. They trample
under foot the blood of the covenant by which thay were
sanctified. And yet God is longsuffering and patient.
Just as God sent His prophets to rebelllous Israel, Jesus
gsenda His disciples, Hls apostles to preach: first of
all to the Jews, to the sons of the covenant, He sends
His apostles to rebellious Israel First of all, Paul
goed first to the Jews and then to the Greek. He begins
his ministry in the synagogue. Feter also does the same,
They each try to get a hearing with Israel, But then in
Acts 28:24 "Arnd some were persuaded by the things spo-
ken, but others would not believe, And now see what Paul
says in ves.26-28 "Go to this people and say . ., . Isa,
f:9-10 , . ., . "Let it be known to you therefore, that
this salvation of God has been sent to the Gentiles; they
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will also listen,” The eyes, the ears, the heart are
clogsed-=just like in Isaiah,
Igtael refused right up to the last to listen, But now
Paul says,"We are going to the Gentiles, And the Gen-
tiles will tidtenc" And that is exactly what is hap-
pening in the history of the Church,

3-31-81

Thus the basic division in the human race is a division
whieh is brought clearly before us 1n the pages of the 0.T.
But which also obtains to day, And that is the divisien
between the righteous and the Wicked, bellevers and unbe-
lievers, regenerate and unregenerate, Or, as I would pre-
fer to put it--the distinction between Covenant-Keepers
and Covenant-breakers.

That led us directly intc & consideration of the Evangel-
istic Task of the Covenant People., An evangelistic task
which develves upon us now, Which was not the case prier
to the Fall. But which develves upon us now by virtue of
the fact that covenant-breakers must be transformed inte
covernant=keepers, And so we congidered the nature of the
Evangalistic Task. Which was just that the transfeormation
of covenant-breakers be inte covenant-keepers, with all
af the benefits that floew te them that keep covenant with
God, according to God's promises,

b, The Pepople to be Evangalized,
1) Jews-- Isrmel is God's ancient covenant people, They
despised the priviledge and the inheritance. They

did net vield to the éuthnrity of the Lord God, and
put His Son to death., But even so they are first in
evangelistic outreach, But compare Acts 2B,

2) Gensiles--1""13: %¥fvwn. The natione of the world, the
non=-Jews, And that is to Bay, the peoples who were
not from ancient times the covenant people of God.
It goes to the peoplese whom the Scriptures describe
as aliens from the covenants of promise, who are
without God,afeioL (Eph,.2412), The non-Christian na=
tions and peoples of the world. And to them the
gospel is preached. And it is relevant to them be-
cause the Bible does tell us, right from the begine
hing, that they stand under the wrath of God and
His condemnation, as the children of Adam{Rom.5).
And in Jesus Christ there is now brought to them®
forgiveness and 1ife through the Redeemer. Who is a
praopitiation, not for our sins only, btut for the
sins of the whole world. And there the comment is
not on the extent of the Atonement, as we think of
that theologically. But the background ef that is
of the unfolding of the program of redemption. Jesus
is a Redeemer, not only for the ancient covenant
peaple of God, who have now rejected Him by and
large,. But He is a Redeemer even for the hither to
non-covenanted naetions, And so these nations are now
called upon to repent of sin, Just as Israel in its
apostacy had been called upon to repent of sin. And
te trust in Jesus and to fiee from the wrath to come.

Cf. Acte 17:30f., To flee from the wrath whieh is
gsoon to come upon discobedient peoples,

Mow this iz what iz in the biblitcal sense "foreign
missione."™ Foreign Missions is not something which
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is defined geographically. The Foreign Mission field
is not anfiald where you have to have a passport to
get there, It is mission to the non-covenanted peop-
les and nations of the world, the non-Jewlsh nations,.
And therefore we see in the Scripture tha beglnning
of the Forelgn Missionary Movemant, And certalnly in
Acts, and then throughout Church History you see
this, Now, you and ] are beneficiaries of the For-
eign Missions Movemant. That i=s, most of us{some in
the class may have Jewish parentage). We are not the
natural branches but we are wild olive branches, that
are now grafted inte the root({ef. Rom,11).

And that root is God's covenant with Abraham, and
the promise to blese the nations in his seed. As far
a8 blessing is éoncerned ftHdre is therefore now no
differeance between the natural and the wild bran-
ches, No difference now. Both the natural and the
wild that have been grafted in enjoy exactly the
same priviledge and blessing. That is the sense of
Gal.3:28 "there is neither Jew nor Greek, there is
neither slave nor free man, there is neither male
nor female; for you are all one in Christ Jesus.,"

We paricipate together in the same blessing through
Jesus Christ, We have become one in Jesus, The mid=-
dle wall of partition has been broken down.,

That Law of Moses was a wall of partition, The Gen-
tiles did not have such a ILawl ThHe Jews "had it, that
was their priviledge., That was a priviledge to have
the oracles of God, A great and inestimable privi-
ledge., But now that is not a distinctive priviledge,
but it is a priviledge of all the people of God. The
converse must also be born in mind, And that is to
say, both the natural branches that are cut off and
the wild branches that are never grafted in, there
1s also no distinction between them any more. There
is no distinction between Jew and CGentile with ref-
reence to curse either. The branches that are severed
from the root, whether they be natural or te be in-
grafted, severed from the root they wither and die,
They come under the condemnation of God,

S50 we have then, first-of:all, the Israel misaion.
Then, the Gentile Mission or the Foreign Mission.

B
3] The Children of the Covenant .
Thiz i= the ﬂvangeilsm of the Covenant Community, The cove-
nant with Abraham was a covenant with Him and his children.
It entailed GCod's promise to be our Geod and the God of
our children, And s0; both Abraham and his seed received
the promise of an Inheritance, And both Abraham and His
gead recajved the same identical sign and seal of the
rightesusness of faith(Rom,4:11),
And both Moses and the other adults, together with their
children, ez a matter of fact; did inherit the Promised
Land, They passed through the Hed Sea and they entered up
inte the Promieed Land,
Mow the New Cpvenant is no less a covenant than is the

historlical covenants that preceded it, And that New Cove-
nant i not a novelty thet drops full-blown out of the sky

But it is patterned after &nd is a fulfillment of the Abra-
hamic Covenant. And it is in the New Covenant, as in the
01d Covenant, the promise is extended to believers and




105

to their gseed. Cf. Acte 2439 . , . .,
Fow how then do we view our children as we view them as a
child to be evangelized? What do we think of them?

al

[ =1=

bj

Some say(note: I do not have Baptists in view at this
point In the discussion)-- they are to be presumed to
be unregenerate, as non-Christians. The fact that they
are in the Covenant only means thatbthey hear more Bible
storkesa than do other children. Because theip parents
read the Bible at the table and maybe have family wor-
ghip. But they are no nearer the Kingdom of God really
than anybody else whe is outside of the Kingdom, So we
must presuppose them to be unregenerate. And therefore
they have to be evangelized and brought to conversion
Just like anyone ether heathen idolater, That is one
way to took at them.

Others say-- they are to be presumed regenerate, already
converted, as Christians. Until such a time as theroppo-
Bite appearse to be the case, When they grow up and

throw over the traces, thenm we will see that our pre-
sumption was misplaced. But meanwhlle we can simply pre-
sume that they are regenerate,

EUti & @
Neither is right. Either as to a blblical position or

by what should be called Heformed,

God does not ask us to view our children, as objects of
gvangelism, in terms of presumptions, He does not ask
us to live by presumptlons,., Eilther to presume that they
are unconverted or to presume that they are converted,
He teaches us what He has always taught us from the
very beginning. And that ig to live by promise, not by
presumption, And what He tells us is, that the promias
ig to us and to our children, We see our children there-
fore as the heirs of the promise. They are in covenant
with God and they receive the sign of covenant member-
ghip. Under the 0ld Cov. that was circumcision, under
the New Cov. it i& baptism. It is a sign and seal of
covenant membership and therefore a sign and seal of
God's promise to His people. He has promised to be our
God and the God of our children. He has promised us
thus, therefore eternal life.

Now we simply have to believe God's promises. That is
not a burden that is & priviledge, to believe what God
has promised us. The heathen who are outside of the
Covenant, who have nothing to do with the Covenant,
they have no such promises, neither they nor their

ehildren,

The practicdl implication is not therefore when you
have Sunday School or Daily Vac, Bikle Schoel, that
therefore you take the children of the Covenant and set
them on the one side and the others on the other side
ag pariahs. You might do so for pedagogicsl reasons,
They may not have heard all the Bible stories that the
children of the Covenant have heard. But instead read

%ﬁut.lﬂslﬁ-lq "He exscutes justice for_ the orphan_ and
ewidow, and shows His love for the alien by giving

him food and clothing. So show your lowve for the alien,
for you were aliens in the land of Egypt."”

That has a great deal teo say vou see, about our ati-
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tude towards the aliens of the commonwealth of Israel,
who come in to profit from &he teaching that we are
able to give them, We are to love them and to remember
that we too were aliens and strangers in the land of
Egypt, And therefore we are to love the strangers and
seek to incorporate them into the people of God,

But as I said a moment ago, the promises are to be re-
ceived Im faith. And therefore we are to teach men and
women, converted adults, to persevere In the faith. So
also we are to train our children, as the sons and the
daughters of God, to trust in Jesus for forgiveness and
eternal life. ¥e are to train them so that they mnnder-
gtand perfectly well, that by nature in Adam they are
covenant-breakers and therefore liable to the wrath and
condemnation of God, But in Jesus Christ they have ra-
ceived the promise of etermnal 1ife, And therefore we
train them to trust in Jesus and to walk in the ways

of our Lord; in accordance with the Great Commi=slon--
disciple them, baptize them, teach them to observe aj}l
things that Jesus has commanded, Cf,, also Heb,10:36
“For you have need of endurance, so that when you have
done the will of God, you may receive what was promised,”
We in the New Cov. have a promise and we are to teach
and train our children just as we teach and train adults
to persevere and to endure, with & view to the inheri-
tance of that promise,

And this is the way in which whathB8edrhasipromised is
received, We teach and train our children to pray,"Our

Father who i8 in heaven , . .", because He ig their
Father in heaven, And we teach them to pray, "And Tor-
give us our gine ., , ,", For we know that they strug-

gle with sins and they need the forgivenese of God, And
therefore they must go to God for forgiveness,

We also warn our children as they grow up. Just as we
warn adults: if you live according to the einful nature
you wlll die, But if by the Spirit you put to death

the misdeeds of the body, you will liva?cf,ﬂnm.ﬂ:iji.
The congregation of the people of God are warned., The
foundation for that warningfaxhnrtatinn iz, of courese,;
the gift, the promise that we have in Jesus Christ, For
guch living by the Spirit is not forthcoming out of the
flesh but it is the gift of the resurrection life of
Jesus Christ.

So then, the children are full-fledged members of the
Church of Jesus Christ, And as such, they are to be tr
treated and respected as such, And you will understand
that they are to be respected, if you remind yourself
that the priviledge of martyrdom is not reserved for
adults enly. The priviledge of martyrdom is theirs also,

4) The Covenantally Disloval.
The M*1143, the sons of the covenant, the heirs who
are disleyal, That expression, very interesting, I
think I mentioned it before, now I will say mere
about 1%,
Agts 3i25 Christ-killers and yet you are the sons of
the prophetg and the covenant,
Well, there are many people who are walking around
who are gons of the covenant., And the sad truth is
that not all the sons of the covenant heed the exhor-
tations and the warnings of the Covenant.
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There are many who apostacize and rebel, They for-
sake thé paths of the fathers, We see that repeat-
edly in the history of the 0ld Covenant, And we who
live under the New Covenant are to read that his-
tory and are to be warned by that history, The warn-
ing is to be taken very seriously. Cf. I Cor,10:1-12
Faul appeals to the history of Isrsel going through
the Wilderness, Now these things are written for =s.
And so thetBeuChurol éf=Jestkr€bhtist, if all things
are done gnngeedlandpproper order, we s=ing Ps.7Bs1-8,
Now that is what we do, We teach our chlldren the
songs of the 0. T, And we take Catherine Voz Hikle
Story Book or Marian Radius The Tent of God and we
go through that chapter by chapter. Arnd when we get
finished we start all ever again. And we inculeate
those stories, the stories of God's dealings with
His people,

And we teach our children to appreciate the fact
that God was kind and generous and good and graci-
ous te His people. But when they rebelled against
His geodness and His kindness, God punished them.
And we learn from that that Cod will punisdh us also
if we are unfaithful. And so¢ the children are teught
to think covenantally.

And they think covenantally when that histery, that
Bible history, is rehearsed again and again. So that
when they get to seminary and have to take the EBEible
Exam of 150 questions, they get 1L45-- at leastl EBe-
cause theose stories are part and parcel of thiar
lives, their existence, As stories and not as fiction
obviously, But as historical accounts.

And the training in that way, in the knowledge of

the Scriptures, is just covenantal loyalty., And there
is no substitute for it., And if you do not get it in
your youth, it is hard to make up for it later on.
Yet it happens that, in the U.S.A. and in other pla-
ces as well, we see Apostacy. We see rebellion. We
gsee parents who do not train their children, and teach
their children the stories of the Bibiet And we see
children grow up who might as well grow up in the
midat of & non=covenanted nation,

You see, 1 look at our natlion as a Christian nation,
Most of our people have received the sign of the
covenant., But it is a Christian Nation which is in

a state of rebellion and apostacy. Analogous to what
we see in Israel, And the judgement of the Lord
weirghs all the more heavily upon us because we have

*referring to wasted our priviledge. And we have just seen it in
an attempt on the last day or two¥ in what happens to us, with
the 1life of the judgement of the Lord upon us, For our failure
Pres, HReagan to be what the people of God are supposed to be.

Well in that situation we have a missionary task to
perform. A mission to the rebellious and the apostate
among the people of God, It is analogous to the
migsgion of the prophets in ancient Israel. That is
why we can read and gain sc much from the Prophets,
The Prphets were prophecying the word of God to the
people of God, And we need prophets in our daw in
the U.5.A. Who will prophecy the word of God to a
rebelllous gnd apostate people?
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Cf., Mal,%16 "And He will restore the hearts of the
fathers to their children, and the hearts of the
children to thelir fathers, lest I come and smite

the land with a curse.”,

We preach like John the Baptist to prepare the cove-
nanted but disloyal people for the coming of the

Day of the Lord., Arnd He will come with His wirnnewing
fork in His hand, and He will judge, And He will not
spare the seons of the covenant whe are living in
ignorance and rebellion against the Lord of the
Covenant.

Now that is what the BEible means by "Home Missions",
Home Mission is not pre-eminently a geographical
matter, But it is mission to the covenantally dis-
loyal in our midst. And we have a very serious obli-
gation, And I think by and large our Churches are
parcelving that, And a great deal of effort is being
put inte the work of "Home Missions"™, and rightly so,

There are many theories of missions and many ways

of geeing it, But, may I suggest to you, at least

a biblical way of looking at the mission field ig in

terms of the unfolding of the Histery of Redemptien,

To the Jew first and alsoc to the Creek, The promise

is to you and to your children, But if you discbey

then I will punish you., And so we have an obligation

to minister to the covenantally disleyal as well
“T-2-B1

3. The Cultural Task of the Covenant Feople.
The covenant people of God have an Evangelistic Task, And
averyone in the kingdom shares in that task, to a greater
or lesser extent, or in some way or other, But not all
share in that Evangelistic Task in the same way. As we
ara told, not all are propheta, apostles, teachers, elders
or deacong, etc, And there are many and varied gifts., And,
as the giftes are recognized, so the brethren exercise these
giftes with recognition. And some become office-bearers,
but not all, But in addition to those kinds of gifts, there
are other kinds of gifts that are given to the people of
God,
Some are gifted to be lawvers, doctors, cabinet-makers,
farmers, businessemen, etc. And that is to say, not all men
are called, Not all believers. not even all enthusiastic
believers are called to work, as we say, to specifically
Christian werk. But there are many callings in the Kingdom
of God, But there are other callings which are not speci-
fically Church work., Callings not specifically to be of-
fice-bearers, These other callings are no less an exp-
ression of the covenantlife of the people of God, "The
earth is the Lord's and the fulness thereof"{Fs.24:1l1),
Aldo ef, Ps 115:16,

The original task given to manwas the task fo rule over
the earth for the glory of God, To subdue it for God's
lory, Te explore that earth; you could say the cosmos
%nur power to explore has surely expanded), it is our task
to understand the work of God's creation. To explore it,
to understand it and use its rescurces for the banefit of
man., God has given the earth to us, But in using this for
our benefit we are also using them for the glory of God,
Or, to put it more broadly: the Evangelistic Task makes
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covenant-keepers out of covenant-breakers, But covenant
keeping does not bypass the original purpose for which man
was created, It is not as if though having ecreated us, hav-
ing fallen into sin, we are now restored simply to a hea-
venly inheritance, which completely bypasses the original
creation. Redemption does not bypass creation. We are
regtored to covenant fellowship in order to be the cove-
nant people of God on this earth, "Thy kingdom come, Thy
will be done, in earth as it is in heaven.™ That is our
prayer, our steadfast prayer. And it ought to be our zeal
to see that prayer realized., And as we want to see it rea-
lized we can pray that prayer sincerely,

S0 then, the basic Reformed wvision that all of life is
"religious."” Mot just our involvement in worship, in cul-
tic expression of our communion with God through prayer
and pralse, and submission to the reading and speaking

of God's word, Mot just evangelism in the narrow sense,

of making the gospel known to those who are outside of
fellowship with God. Not just the Diaconate, works of mer-
cy. They are, to be sure, to be done in obedimnce to the
word of God. They are religious works. But all of life is
religious, And all of life is to be lived in communion
with God, In conscious communion and union with God.

And you can appreciate that, the dimensions of that, when
you perciee how different God's treatment of His cowvenant
people was from those people round about. It was charecter-
istic of the religions round about the covenant people to
have numerous altars and places of worship. And the people
of God were misled on that polnt. And thought they were
doing God a favor when they did somethlng similar. Or, cer-
tainly even their rebellion, the temptation to set up
groves or to set up centers of worship in many different
places, But the Lord had bhat éne place of worship, And as
we sae the story developing, that was ln Jerusalem, Which
the people of God who were near visited often but those w
who were further away several times a year,

Does that mean then that they were less religious because
they didn't invelve themselves in the formalities of the
Temple worship? NO, I think that we are given thereby teo
understand just how thoroughlytreligious everyday life was
for the ancient people of GCod. They did not have to make
waekly treks to Jerusalem in order to be religious. But
avary bit of life was religious, Ahd it was all lived in
conscious cultivation of communion with God. )

All of life is under the Lordship of Jesus Christ, Cf.,

A. Kuyper's address on "Sphere Sovereignty.” He says,"There
i=s not a fquara ineh on the whole terrain of our human
gifetcover which Christ, who is sovereign over all, does
not say--It is Minael"

Now that has implications, certainly then, for the way in
which we understand our calling in the world. And the way
in which the people of God, to whomewe minister, under-
gtand thelrataliing, But it also has a bearing upon the
way inwwhich we understand our calling in the Home, And
again, the way in which we understand our relationship to
our covenant children in particular, Our children just
because they are the children of the covenant., And because
they are to live every moment in conscious covenant rela-

tionship to God. And are teo understand and to use all the
resources which God has depogited in His creation for His
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glory. Qur children obviously have to have a Christian Edu-
cation, Fot only in Sunday School, but in Monday School

and in Tuesday School, ete, Wherever they are to be found
they are to receive a Christian Education under the Lord-
ghip and conscious devotion to the Lordship of Jesus Christ.

It seems to me that if we are serious about the extenaion
of the Kingdom, not only through space, horizontally, but
also in time, throughout the generations, Then we must

not forget that time dimension, We are not the firet gene-
ration to live on this earth and we are not the lasat
eaither to live on this earth. If we are serious about the
extension of the Kingdom through time then that is going
to be 8 major factor in the cultivation of our own minis=-
tries, Our encouragement of the people of God in their
commitment to have Christian Education, You know that such
education is effective for the spread of the Kingdom of
God, If it were not effective it would not encounter the
oppogition that it ie encountering.

The work that they(covenant children) do-in this world has
to be done consclously in ebedlence to Jesus Christ, Remam-
ber the zituation in the Garden of Eden before the Fall,
There maptk had a eultural task, But a cultural task 1n the
midat of which was the command net to eat of the Tree of
the Knowledge of Good and Evil. A strange command in and
of itself, But a command which served to bring to man's
consclousness that all of his 1ife was to be lived in con-
scious response to the Word of Ged. Every aspect of living
is to be lived in conscious respense to the word of God,
And that is what has to be cultivated in Christian Educa-
tion, That we are responding o the word of God, And Jesus
saye, "These are Mine." And we have to train them to be
God's children,

And if we hand the covenant youth over to the idols of the
Age to be educated the Church is simply committing spiri-
tual suicide, You don't ask the foxes to guard the chicken
coop, 1t i8 not that we are training covenant people to

be avsuper race, Not expecting them to add columns of num-
bers faster than non=covenant children, Although we ought
to teach them Math, Reading, etc, sc that they are liter-
ate, They are not expected to perform heroic feats, It is
not heroica in that sense that we are looking for., But
they are to be trained as simply and as naturally to walk
in the covenant as God's people for CGod's glory, Cf., Micah
f1B "He has told wvou, O man, what is good; and what does
the Lord require of you but to do jJustice, to love kind-
ness, and to walk humbly with your God?"

And the home and the sxhool cooperate with that work of
training, Christian training. And that tralning which ls
a3 broad as the Sunday School and the Day School, contri-
bute both to the Cultural and the Evangelistic Tasks of
the Church., We are zealous to sea people added to the C
Church from the outside. I do net want to minimlze or
undercut that zeal one bit. And I rejolce 1In it, And I
think Reformed Churches in our day, have appreciated that
thrust, More =so now than has been the case in times past,
And we need to appreciate and rejoice in that, It is all
right and proper,

But we have also to meintaln and preserve the covenant
vouth for the people of God., We have to teach them to live
in communion with God, To marry within the covenant, And
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to raise their children consciously in cowvenant obedience
with God. And then as we do it, that basic division(cove-
nant-keepers and covenant-breakers) will become progres-
gively more manifest in the world. The antithesis will be
sharpened up, But at the same time the Lord God will be
glorified by His people.

The Hope of Success,
We have seen something of the covenant task of God's people,
What the covenant people have to do, And now it iz natursl
for us to ask=--"If that iz the job we have to do is there
any hope that the job can be done?"
Here we have once again te think of the distinctive char-
acter of God's covenant, God's covenant has TWO SIDES: Obli-
gation--we are brought into covenant relation with God to
discharge a certain obligation., And we have sgaen the two-
gided character of that obligation since the Fall: Evangel-
gitic and Cultural Endeavour. The other side is PROMISE or
BLESSING==God promises eternal life, Do we have any hope
of eternal life? We most certainly dol Eecausa God has
promised it. And wa have but to receive that promise in
faith.
But God also ealls upon us, as His redeemed people, to
walk in His ways, Just a=z He ftook Israel out of Egypt,
radeemed Israel by His soverelgn grace. Israel had but to
racejva that redemption in faith. Simply walk through the
Red Sea on dry land, straight up into the Promised Land.
o0 also, we who have received redemption are now taugcht
to walk in Hie ways, But He has also promised to crown
that evangelietic and cultural work with success,
We have but To receive that promise in faith and act sccord-
ingly, And that means praying for the blessing which God
has promised to give, As well as discharging the duties
which He has, in His grace and compassion, given to us to
do,
Jeus Chrigt has promised--"I will build My Church,"
But, it 1s true. It is an echo of Ps.147:3 "The Lord builds
Joerusalem,” Transposed into the N, T. Jesueg doesn't
gay, "l will tear deown My Church, or destroy or undermine
My Church.” And we have but to believe that promise and
to rest upon it and to act accordingly. And as we believe
that promise, and as we pray in accordance with that pro=-
mise, Then we are able te call upon men, o call them Lo
faith and repentance in the full expectation that they
will believe, That they will believe and repent. "The Gan-
tile= will listen", says the Apostle Paul. And not only
will they listen, but Paul slso indicates in Rom.l11l that
the listening of the Gentiles will provoke CGbd's anclent
poople to jealousy., Christ has promised to reign until all
His enemies have been subdued(ecf. I Cor.15:25). We have
but to believe that Christ will reign until all His ene-
mies have been subdued, Even the enemy powersa that cont-
rol so much of our lives: social, economie, political
powery which have such a davast&t;n; influence in our
lives, These powers, in so much that they are opposed to
the Kingdom of God, they will be subdued by Jesus Christ,
For He has pTﬂmiEEd to reign until His enemies are sub-
dued,
And therefore we go to work everyday with the confidence
that our labor, even the laber of this day, 1s not in wvain
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in the Lord, And each and every member of the Kingdom of
God must see his place in that building project as indis-
prensable to the realization of the goal, There is not a
gingle member af the Kingdom whose work ecan be dismissed,
whose work is not necessary., And that is part of the cul-
tivation of the mentality of the covenaht. That each one
seas his contribution as indispensable to thecrealization
of the goal that is set before us,

"Thy Kingdom come, Thy will be done in earth as it is in
heaven." We make that our prayer, Now prayers are effec-
tual if they are prayed in faith, Do we believe that God
will bringAtc pass, as we have prayed so frequently? As
you think of that prayer heaped up throughout thousands

of years before the Throne of Grace, Will God answer that
prayer in the dimensions in which we offer it to Him,

Now I do not mean to say that Satan is not a powerful and
relentless foe, He is, And we have to be aware of thetcos-
mic dimensions of the struggle in which we are engaged,

It is not a stuggle between flesh and blood, It is a
struggle among principélities and powers. And we are par-
ticipants in the cosmic dimensions of that struggle, A
strugzle between Christ and Satan for Loddship in this
world, And we should not underestimate the power and the
influance of the enemy., He can even perform slgns and won-
ders and miracles, and he can lead many astray--even the
Elect if that were posslble., And yet may I suggest to you
that we should not be dazzled by the power of Satan., That
we begin to suffer a kind of spiritual paralysis, It sets
in when we are darzzled and so overwhelmed bty Satan's power
that we are seemingly unabvle to respond to it, We should
not 8tare ourselves blind by looking at Satan and his ac-
complishments. Because, after all, we do not beliewve in
Satan, We believe is Jesus, That is very basic,

But the Bitle tells us to look to Jesus the author and the
feérfetctor of our faith, Jesus has commissioned us, not
gimply to preach the gospel, which He certainly has. But
the Great Commission i& not discharged until men are actu-
ally discipled, The Great Commission is not simply to
preach the gospel to all men, but to disciple the Nationsp
baptizing them and teaching them to abserve all that Christ
has commanded,

And agein the guestion is--Will the Church discharge the
Great Commission? Well, we certainly have to pray and work
for that end--the discipling of the MNations, And we can do
that with a sensge of confidence because what iz at =take
ig not simply our ability. Or more profoundly, not our
ability at all, But what is at stake is Christ's own auth-
oritys"All authority is given unto Me in heaven and earth,
therefore go and diseciple.” It is the authority of Christ
which is at stake. His power and therafore His honor is

at stake, As in the 01d Covenant, remember when Moses
brought the Israelites out of Egypt. And they rebelled and
the Lord God was about to destroyazfhem in the Wilderneas,
Mozses pleaded with the Lord God, And he said,"Lord, if you
punish Your people now, then the heathen will say--'You
ware able to bring them out of Egypt, but You were unable
to take them up into the Promised Land, You were not able
to do what You said You would do, It is Your honor that

i= now at stake in the way in which You respond to what

Your people have done.'"
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Well, it is the Lord's honor that is now at stake in the
task which He has glven to the Church to do, And if the
Iord's honor is at stake, then, can we expect anything
less than that the job will be done?

After the fall Iinte sin the burning quegtionis--Can God
have a people for Hie own possession, who will spontane-
ously do as He command=, will be His covenant people?

And the answer is--YESIll, He can do that by His sovereign
power, He will sovereignly bring it about that He has a
covenant people who spontaneocusly respond to Him,

And you see, He will bring it about. But it will be wvery
costly. It will cost nothing less than the death of His
only beloved Son. But He will bring it about. And you see
we kave that confidence as we approach the task. We are
often hesitant and doubting, because we think it is pur
task, that we must do it.

But; although we can not abselve curselves from responsi-=
bility(I hope that is clear from what T have said?). Yet
at the same time, az wa think covenantally. We think not
only in terms of command, so that covenant response is
Simply WORKS in some legalistic sense. But as we think cove-
nantally, then we understand that the obligation never
devolves upon us apart from sovereign promise that God
will bring it to pass, that which He has commanded us to
do. And therefore Paul says,"Work out your salvation with
fear and trembling, For it 1s God who is at work in you,
both to will and to do of His good pleasure.”

50, in the discharge of the covenant task, we have not
only the Obligation, but we have also given to us the
other side of the covenant, the Promlse of the Covanant,
and the hope of Success,
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III. The Parson of Christ,
Introductory remarke by way of orientation,
We began our course with & consideration of the Plan of Salva-
tion, And there we learned that man's redemption i= wrought out
and applied acecerding to God's eternal plan and purpese. Man the
ginner is totally unable to help Himself. And so redemption, if
ig éﬂdtﬁ be enjoyed at all, must be enjoyed as wholly the gift
o od,
Secondly, God's plan of salvation is wrought out and applied in
history as covenant grace, And covenant redemptive grace presup-
poses man'e ereation in covenant with Ged, and his fall into gin,
Which ean be defined as covenant-breaking,
Redamption then, on that background, entails net the bypassing
of that ecovenent, uni'on and communion , but the restoration of
covenant unien and communion with God, Which is nothing less than
1life from the deadll! It contemplates alsc the consummation of
priviledge and blessing in the life to come., Eternal life whiech
igs promiged to us who are in covenant with God.
Now thirdly, as to the way in which God accomplishes and applies
His redemption in Jesus Christ. As we said a moment ago, man can
do nothing to secure the annulment of judicial condemnation (that
ig a technical way of saying “"forgliveness). But over against that,
Jesugs forgives sin because He has btorne the penalty of sin, But
next to that, we also observed, tnat man can do nothing to res-
torg life to himself. But Jesus imparts life. Because He not only
diad for our sins, but He ig also risen from the dead, And with
giif Ehe Elect come to share in the resurrection power of Jesus
rist,

And we have spoken of all of that, to a certain extent., But now
va have to go into somewhat greater detail, This particular course
deals with the accomplishmeént of redemption. And then, Doctrine
of the Holy Spirit deals with the application of redemption. So
now our focus ig on the accomplishment of redemption.
And that redemption which flows from the plan of Cod, is wrought
out in terme of a covenant arrangement. That redemption igs accomp-
liched by a Mediator, & mediator between God and Man (ef. I Timo-
thy 2:5). Jesus Christ is the Medistor of the VNew Covenant (ef.s:
Hebk, 12324y 94153 Befh). That is the connection betwean this topic
ard the previous topics. We move from tha covenant to the presen-
tation in Scripture of Jesus as® Meeiryy , the Mediator, The One
through whom the blessings and the tenafitis of the covenant are
wrought out and come to us, As Mediator of the New Covenant,
Jesue l= mlso the Surety, or Cuarantor--'o’Eyrd=s. Cf,, Heb,712122,
Because of the oath Jesus has become the guarantee of a bhetter
covenant. And tha superiority of tha New Covenant arises from
the supariority of the Madistor and the Guarantor of that Cove-
nant.
As you read through Hebrews, and ask the guestion "Why is this
ceovanant better than the 01d? The answer iz in terms of the Medi-
ator Himself. The superlority of the Medimtor, the Guarantor, The
one in whom all the promises of the covenant are Yea and Amen.
Our study therefore, now focusses in on the Mediator, And first
of all, it fbcusees in on the Person of the Mediateor (Topic III;.

Now there is a major strand of thought in the professing Church,

which find= the whole of redemption bound up in the Person of

% rist, Tn_this serse, that the Incarnetion ie our radempiion,
et 1s) In the Incernation, God unites Himeelf to man in order

thereby %o unlte man to God, And that unich is conceived of pre-

eminently in terms of the Incarmation. God econdescends to the le-

val of man, in order %o ralse man to the level of God,
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A1l sorts of veriations, refinimente, and nuances on that thema.

In Roman Catholicism, for instanca, the Sacramental System lsg
degigned to infuse supernatursl grace into man, in order to raise
man atove the level of nature. Prior to the Fall you had the donum
superadditum, the superadded gift of righteousness, which raised
him above the level of nature, That gift is loet in the Fall, And
now the Saeramental Syztem is given %o the Church. And through
application to the Church you can receive infuslon of supernatural
grace,. Whioch raises you up, And which, in effect, divinizees or
deifies you, We become, in that sense, participsnts in the divine
nature,

Mow that idea, with all other variations that are assocliated with
it, it ig rnot confined to a Sacramentalist Church, Something of
the same idea is found in Protestant Churches., Certainly in Protes-
tantism of the nineteenth-cantury, and even within the sphere of
the Reformed Faith. You had, for ingtamnce, J. W, Hevin who had
something of this idea. In our own century, cf,, the views of T, F,
Torrance, and his btrother James,; to some eaxtent,

But that conception of redemption is more metaphysical--man can
bta saved from hies invelvement in what ie lower on the scale of
being, And ultimately it is a conception which is rooted in Greek
philogophy. It comes to expression in a variety of ways,

For instance, in a disdain for what iz “merédly human® in compa-
rison to what is of the Lord, As an example, note the book of Mike
Bughell Songs of Zion. While I am in agreement with the position
of the book as a whole, there iz one argument that constantly re-
cure, And that is to speak of hymns as "merely human compositions,”
That idea is simply contrary to the bBitliecal thrust. There is
nothing inherently wrong with beinz "merely human," God made us
human beings, He did not make us evil, And the fact that a seng ls
composed by a men dozs not make 1t inherently wrong. Te be human
is not somehow very low on the scale of beinz, That is contrary

to thé hhrugt of Psalm & itself; "God has crowned man with glory
and hénor.. .

Nol Therefore we do not find our redemption in escaping from our
humanity in order t¢ beacome divine, in some sense or other, Rather
the Reformed saw in the Incarnation, not our redemptlon, as such,
but the preparation of the Mediator for His work, You see it so
clearly in the Heidelberg Catechism, Qu,'s 12ff, a series of ques-
tions on the issue of, Why the God-man? Why do we need & Medlateor
whe iz both divine ard huhan? And the point is that, we nead such
a Mediator, with a view to the work which He has to de, Becausa
ain is not conceived of metaphysieally, but it is concelved of

ethically

And therefore we talk now about the Person of Christ, His thean
thropic constitution., With 2 view to an understanding of the work
which He has been given to obtain for us, And the person and the
work trings before us the Offices of Christ as Mediator. And =o,
in Part IV of ths eourse the Work of the Mediator will be dealt
with in terms of the Three-fold office. That is not an ecclésio-
logical refsrence to ministers, elders, and deacons, But that of
Prophet, Priest, and King. And we wlll Le %1v1n5 the bulk of our
attention te the Priestly Work of Christ, As the onea who besrs
the =ins of His people. éﬂ wa will be focumeing in on the Atone-

mant.
Fiﬂaily; tH&s work of the Mediator is wreought out in time, and
therefore unfolds in a historical seguence. Firsgt of all, the humi-

liation of the Son of Cod, His Incarnation, His life Gnder the bur-
dan of =in, Not that He Himzelf we=z pinful, but as the zin-btearer.
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That culminates in death. That will be feollowed then by a consi-
deration of His Exaltation in His Resurrection, Ascension, and
Sesglon at the right hand of the Father, And then from His place
at the right hand of the Father, the Son sends forth His Spirit,
Who will take of the things of Christ and apply them %o us, And
that leads us, in the next year, to the Doctrine of the Holy Spi-
rit, and the whole doctrine of the application of the benefits of
Christ, wrought out in His Death and Resurrection.

And ouf €oncern is now with the Second Person of the Trinity. But
not the Second Ferson in relationship to the other Persone of the
Trinity. That was our concern in the Doctrine of God course, Nor
1= our concern with His essential amndieternal deity, All of that
was dealt with in Theology Proper. But now we are loocking at

Christ as the Incarndta-58n of God, And so we begin then with.,..

A. The Fact of tha Tncarnation,

1, Basic Observatlions- the Irncarnation presupposes the essential
dalty and eternal sonship of the Second Person of the Trinity,
The point ig--the Incarnate One, the Theanthropic Ferson, did
not begin with the Incarnation,

Gal.4:d "But when the fullnese of the time cama, God =ant
forth His Son, born of a woman, born under the Law," The impor-
tant phrase is "God sent forth His Son"(&f {ode7eker ofin 708 sl gired),
Thie i= not the occasion to discuss the sipnificance of the
thitle""8om, " But I suggest that it is the Onteologieal Son-
ship which is in view, here in Gal, bk, And it is this Son

whi ig "Son." That is to =ay, tha Second Person of the Tri-
nity, who is prior to His incarnation, HE is sent forth.

The Johanine termineolegy is familiar to us,., For instance,

John 1:1ff, The Word is God. The Word was with CGod. But the
Word is God and it is this Word, the prior existence of which
wa do affirm,

This Word becomes flegh{ef., 1:1L4, also 1:2). This Son is

with the Father and the Spirit., He is with the Father and

the Spirit, Creator and Ruler over all, And it i= this per-
gon, and none other, who becomes incarnate, So that Jesus _

did not begin to be with the Incarnation, That is very basic
and is assumed in the c¢ircles in which we move.

2 Tha Eternal Son, in His specifiec identity as the Scn of God

ag God, began to be Man, gt FT
John 1:14 "and the Word became Flagh™—= K9t ¢ d5=s rird gpivere
As the Word He is God, He became flesh. And by flesh we do
not mean simply body. But we mean by that everything that
telongs to the human nature, The humanity of Chriet 1is "=l
definred by all that we sea Him to be as man, in the pages
of the Gospels,

Sa the "Word becama flesh" means thet God became man, Theo=
logically stated--God the Son began te be what He eternally
was not, Fom eternity e was not Inearnate, But He Lecame
{necarnate, And that Incarnstion is dateable, an historical
event, It happened on & calendar day in past history. In fact
we date our years, even in this day, in the midts of our
gecular saclety, we dete our years from tha birth of our
Tord--"anmo Domine."

But in anv case He began to be the Son of God incarnata, Now
wﬁerlwe shy Ha be LF T be thE Incarnatea Cnr;s%. man, this
doeg not mbéan thagq-e ceasged beling God., He did not cease

TLkL

téing God inorder to tecome man., Or okviously, God was not
tranaforned ipto man, Indead, the Word became flegh, But that
becoming was not by way of transformation, So that the Word
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ceaged to be the Word and began to be flegh, Mo, the Word
became flesh by becoming something that it was not previ-
?usly. The Word did not cease te be GCod, Thisz 18 2o clezr
in Jihn 1:¢14, Tt cannot be emphasized enough, Also, cf.,
Romans 9:5 concerning the priviledges of God's people, tha
Jews--", . ,, from whom:ig the Christ according toc the flach,
who is over all, God klessed forever, Amen."” Jesus is from
the Jewe, according to the flesh, But at the same time "Cod
over all"({ ). And He is than, and continues to ta,
God., He is God, But nevertheless there ig the historiecal
beginning of the Son of God as the incarnate Christ, God
began te be Man.

The Tnigueness and Wonder of that Incarnation
It ean scarcely be graspad by any of us. Just thatexpras-
gion “@od became man," God, all that f=.Géd, all that is
egsential to God ag Creator and Ruler. God in all of the ex-
cellences of Hia perfections, bacame man, All that man is,
all that is essential to His humanity, His creaturehood,

The Creator takes upon Himself then the limitations of crea-
turehoodm without ceasing to te the Creator. And that is the
inexhaustible and irncomprehensible mystery of the Incar-
nation,

And you ecan sees why it ig proklematic for the matural mang
But what of course is greatly distressing is the danial of

+ the Incarnation, now to be found in the professing Church,

YNote the Kaemann case , Thisz is very eerious business, But
neither do we have the doctrine in our back pocket: lr, Mur-
ray used to dwell on the stark contrast that is invilved in
the Ttruth that Cod tecame man.

"The infinite becomes finite. The eternal entere time and
becomes gubject to its conditions, The immuiable becomes
mutable, The invi=sible becomes visible, The Crestor becomes
a ereature, The sustainer of all becomes dependent, The al-
mighty becomes weak and infirmed. The omnipreeent becomes
logalized in time and place, The omniscient becomes limited
in knowledge and apprehension”

And you see, those contrasts just bring befors us the won-
der of the Incarnation, And we could even extend it and Eay,
"The immutable tecomes mutable without ceaging to be immu-
table, The invisible beeomes visible without ceasing to bLe
invisible.” And who can grasp that. And yet that ie what

Iz entailed in the wonder af the Incarnation.

Therafore the Incarnation of Jesus Christ entails Humiliation.

According to the Dictlonary, "Humiliation" means--"a reduc-
tien to B lower position in one's own eyes, or others; a
humbling."” Cf,., Phil.2:8 "He humbled Himgelf" g

==t humble or humiliate Lty assigning to a lower place
or position; or by expogsing to shame.

Fow, what justifies us in using the word "humiliation." Well,
in that series of contrasts mentioned abtove, thare wss no
mention in that list of gin., O0r of itse conseguences with
referenca to the Incarnation of Jesus Chriet, We epoke for
axample, of "the omniscient becoming limited in knowledge.”
Now the point therefore is--that ewen in 3 sinless world,
Incarnatiorn would have involved humliliation, Incarnsation
would have meant humiliation even under ideal conditlons.
Lutheran theeologians do not alwaye subscrite to that point
tecausa of thelr doctrine of the Communication of Attritutes,
In termz of which the attributes of déity are communicsted
to the humanity of Christ, And therefore becoming Incarnate
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does not necessarily, per se, éntail humiliation, execept in
the context of sin.

But from a Reformed polnt of view, just because of the total
discrepaney btetween God and His creatures, without in any
way suggesting that being a ereature involves you in evil,
or sin, There is a discrepancy between God and His creation,
a distinction batween the two, The creation iz depsndent on
the Creator. Such that, for God to become man, in the Incar-
natioen, even apart from the context of gin, would have an-
tailed humiliation, Cf,, Gal,4:4 "born under the Law."” Again
you sea, even in & sinless world, to be born under the Law
would entail humiliation, Because what you have then, is the
Law-giver coming under the Ernvisians of the Law, which He
gives, But abviously Gal,.%:4 has more ln view than that, It
iz a statement of the fact that that Law conwlets men of
their sin and misery, And therefore, for Gal.%ilk to say that
Jesus was "born under the Law,"” is to appralse us of the
fact, that Hi= Incarnation is not in a neutral context, But
it is inecarnatien In the econtext of sin. And so, that leads
to the focus of His Humiliation,

Thare iz Humiliation invélved in becoming incarnate, That is,
taking upon Himself the form of & man., But the focus, the
depth of the Humiliation, comes clear when we see that the
man, the human nature, which is taken upon Him, is a human
nature which is=, apart from Jesusz Chrizt, a human nature in-

"wvolved in sin and transgreassion,

Tha Depth of Humillaetion invaolved in the Incarnation, lles
in that fact that it is Incarnation in the context of =
ginful world, N-p-g1
It was 1into the world of Bin and misery and death that the
Savior came, In Seriptural imagery, Jesus came inte the Wil-
darness where the sheep were loat, inerder to find them and
to restore them. Thoge sheep were separate from God, stran-
sers outside of the eity of God, Jesus in the depth of His
humiliation went outeide the camp to be erucifled on tha
tehalf of His sheep.

But even more than that, we want to note Romans 8:3 "For what
the Law could net do, weak as it was through the flesh, God
did: sending Hi= own Son in the likenese of sinful flesh and
ags an offering for sin, He condemned sin in the flesh," Jesus
jg incarnate not only in a sinful world, but is Himself in
the likeness of =inful flesh, And it was at this point, that
Proflassor Murray would ssy, "This is an expression which
hovare on the brink of btlasphemy."

That ward "likeness" doee not sugegest to us the unreality

of the flezh of Chriet, It is not that He came in something
"1ike" flesh, That is not the point. Because the confesslon
that “"Jesus iz Lord" is the touchstone of orthedexy (cf.,

I Cor.12:3). In Joharmine terminclogy, the confession that
Jesus came in the flesh is a confession of saving falth (ef.,
I John 4:2-3; II John?). So that the reality of the flesh 1=
beyond question. And to deny the reality of the flesh 1= the
heresy of Docetism, Thetheory that Jesus had only the ap-
peararce of flash or humanity, Pecause it was lmpossiktle for
Him to be truly mamn,

But when Paul says "in the likeness of sinful flesh," it is
not the likeress of flesh that is imvwlewl As though He

woere something less then fully human, The "likeness" refered
0 in Hom.B:3 has referernrce to tha "sinfulnesa" of the flesh,
In the likeness af sinful fleszh. Te say that Jesus was sin-
ful would indeesd ke blasphemous, The word "likeresa" is used
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to avold the suggestion that the flesh of Christ was sinful,
He i= in the likeness of ginful flesh,

And nevertheless, Jesus came Into the world, into flesh in
the context of sin. And In the identity of flesh, which is=
in every other case sinful, He came in the likeness of sin-
ful flash, Ard more than that He was conceived and born of
sinful flesh, Gal.b:4 says,"torn of a woman"; Rom.1:3 the
gospel concerning the Son of God, born of the sead of David
according to the flesh." That seed wag, in iteelf, sinful,
That is to say, the line of David wes in iteself sinful. And
the woman of whom Jesus was born, was inflicted with =in

and depravity., She was not sinless. And so the focu= in
these verses is on the organic, genetic connection with the
human race{more later: Virgin Birth and Mode of Incarnation).

We cannot suppresz the connection that Jesus YHas with the
human race, A race which is characterized by sin, And so0 we
are saying that Jesus was born of a creature and partook of
all the limitations of creaturehood, But more thaf that, He
was born of human-nature, afflicted with sin and misery. A
gin and misery characterletic of fallen man., And so, sin and
evil are the context and circumstance of His birth. And that
fact serves to accentuate the humility which is invelved in
Hle conception and birth, He was made in the likenasss of sin-
ful flesh, This ought to preoduce pratitude from us for His

humiliation,

The Purpose of the Incarnation.
The humiliation invelved in the Incarnation really points to

the meaning of the Incarnation. The guestion that is raised
at this polnt iz the question that was raised bty Anselm=--
Why the Cod-Man?({Cur Deus Homo)}. And the Scripture helps us
to see the snswer to that question, CGf,, Rom,B:13 " ., ., and
concarning ein . . ." S0 Incarnation ie with reference to,
and for the purpose of, Atonment. But precisely in terms of
Bom.2:13 it is not atonment conceived,’in a narrow sense, Bim-
ply in terms of penalty btearing, with a view to forgiveness,
But for sin He condemned sin in the flesh in erder that the
righteousness of the law might be fulfilled in us, who walk
not according to the flesh, but according to the Spirlt({8:4).
a0 that, Incarnation for the purpose of atonment must bte con-
calved of rather btroadly as having In view all that recon-
celliation to Cod involves. Including the condemnation of sin,
as well ag the“baaring of the penalty of siln,

Gal.4s4-5 "But when the fulness of the time came, God sent
forth His Son,; born of & woman, born under the Law, irnorder
thet He might redeem those who were under the Law, that we
might receive the adoption a= sons,"

In Rom.B8:3 and Gal,l:4, the verses appealed to earlier, ref-
lect on the humiliation--What is the purpose of that Humili-
ation? Both texts reflect on that and Gal.l:L4-% says Christ
comes from the Father in order to redeemy those whe were under
the Iaw. The purpose was to redeam-those whe were under the
Mosaic System as a system. And it was under tha distinctive
Frgviﬂlﬂhﬂ of that system that the Jews stood copdemned, %Ed
;od gent forth His Sbon, btorn undar that gystem, in order that
Ha mipght deliver His pszople from that system, in order that
they might recelve adoption, And we might say, everything
that is entailed ir their redemption.

Cr, tha tlood of bulls end roats do not purre away sin. A
different system wes reguired, Famely a system centering on
the Person and VWork of Jesus Chriat.
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Now, we have already said sbméthing about what is:entailed
in being made under the Law, as an act of humiliation., The
Law-giver subtmits to the Law, God, who is the source of the
Law, in a sense, carmot bte euliject to it, except by an act
of humiliation, So Jesus submits now to the law, to the tab-
les of the Law written on stone. And the point is, that He
wae subject to it as that system promised 1life to obedience
and curse upon disobedience, And the wvolun$ary submission to
the penalty of the Law, which ig death--He was obedient un-
to death, And there we see the lowest point of His humili-
ation.

And then the purpose of Hig humiliation is most apparent--
that He might redeem and sanctigy a people for Himeelf,

There are other passages that are relevant., Only two for now,.
Heb,2:11l8 "Since then the children in flesh and blood, He
Himgelf likewise partook of the same, that through death He
might render powerless him who had the power of deeth, that
im, the devil." And again you gee, thare ls no room given

to Docetism, But it is Inecarnation with a view to the redemp-
tive sccomplishment. Heb.2:17 "Therefore, He had to te made
like His Brethren in all thinge, that He might become a mer-
eiful and faithful high priest in things pertaining to God,
to make prppitimtion for tha Bins of the people.”™ It was
neceessryr? }. Now 2:17 ebviously has raference te the
neceseity of the storment(more latar{.

But the point here is--that glven the necessity of the atone-
ment, there is also the neeessity of the Incarnmation, And t
therafore we may conclude, that the Incarnation is with a
view te the Atonement, The discharging of the Mediatorial
O0ffice of Redeemer by Death &nd Resurrection, Now that 1=
the consensus of Reformed thinking on that subject, That the
Trcarnation was with 2 view to the Atornemmnt, It reflects

the pervasive thrust of Scripture. And one need not deny that
or challenges that pervasive thrust of redemption as the pur-
pose of the Atonement, Even if one sees other purpeses in it.

But a=z a matter of fact, there is notéther view that claims
the wide and pervasive bitlicel support as this one does, Ap-
peal is sometimes made %o passages of Scripture where some
other end or purpose of the Atonement might be In wview. Ap-
peal might bte made to I Cor,15:4U-U45.%T¢ j5 gown annatural
body, 1t is raised a spiritual bedy, If there is a natural
tedy, there is a gpirtual body also. So also, it is written,
"The fisst man, Adam, becamd a living soul,' The last Adam
bacame a life-giving spirit."” Or, Ephesians 1:9-10 "He made
Enawn to us the mystery of His will, according to His kind
intention which He purpcosed in Him with a view to an admi-
nigtration guitabtle to the fulness of the times, that is,
the summing up of all things in Christ, things in the heav-
ene and thinge upon the earth." 1:21-22 "far atove all
rule and authority and power ard dominion, and every name
that 1s named, not enly irn this age But in the ame to come,
And He put all thirge in subjection under His feet, mnd
gave Him ag head over all things to the church,”. . . .
Well, these wverse=z do not sugzest another purpose or end
with the Incarnation, other than redemption. But really
they are wverses which reflect on the universal implications
Ef the Incarnation, Precisely in the context of the redemp-
w1¥Ve8 wark of Christ, All things do head up 1n Christ, who
has redeemed the crawn of crEEtiﬂh. namely man, i Hi s
tlood, And then you have Colosslane 1:15-1% "and Ee'}é the
imege of theinvisitle God, the first-torn of 21l creation,
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For bty Him all thinge were created, both in the heavens
and on the earth, wvisibtle and inviszitbtle, thether thrones or
dominions or rulers or authorities--all things have been
oreated by Him and for Him. And He is tefore all things,
and in Him 211 thinge heold together,"
Anf that %assapge surely reflects on the essential deity and
therefore the Lordeghip of the one who became incarnate, But
Incarnation, as such, i= not an implication of those wverses
in €0l,1:15-17, They =tate truth which pertains irrespective
of the Inearnation. But the Incarnation itself is with =&
view to the reconciliation of all things unto Himself by
virtue of making peace through His bloed (ves.18-20). These
verges do not defleci our thinking from that basie line--
Incarnation with a view to Atonementiwark of Christ, So the
Incarnation itself is not the essnece of our redemption. But
it @8 with a view to éur redemption,
Also, one or two additional thoughts.
X The Trncarnation is with s view to becoming the sin-bearer
and hag& certain 1mE icationg for Chrigt in the flesh
& bore sin. An ue redemmed us, He Gears the inigquity
of His people in the flesh, Cf., I=a,$2:14 "Just as many
were astonished at you, So his appearance was marred more
than any man, and his form more than the sons of men,"
Have you thought about that? Appreciate the impossibility
of reproducing in any art form reproduction wjat He bore
or looked 1like, It 1= a depreciation. It is not beside t
the point either to reflect on the suffering of Christ
in the flesh. We should not rush past, We have to recall
that even the resurrected Chriet bore the marks of His ¢
erucifixion. Thomas was akle to see the nail printe in
His hands and feet, Qulite remarkahble, That the resurrscted
Christ bore the marks of His crucufixion., That Christ i=s
exalted in the body of His humiliation,

B. The Mode of the Incarnation,

We begin with a few observations about the.,,

1, Convergence of the MNatural and the Supernstural in th
in the Virgin Birth,
The mode of the Incarration is called the Virgin Birth, The
Virgin Birth is predicted in Isa.P:¥%, And it is unambigu-
ously fulfilled in Matt,1:18,20; Lk,1:34-35, Jesus was horn
of the Virgin Mary,
Mow the fact of the Virgin Birth is sometimes challenged on
the ground of the infrequent refarence to it in the Serip-
tures, Thase atout exhaust the places whare there is a refer-
ance to the Virgin Birth. But I would only suggest that the
infregquency of the mention of tha Virgin Birth is correla-
tive to the eclarity snd pointednese with which the truth is
statad., And therefore the Virgin Birth rightly is an article
of faith, Though few in numbter thase versee,at:by no means
obgcure in their meaning, And so the Virgin Birth has entered
into our Christianity, It is even an article among the Twelve
Articles of the Apostolicum (Apostle’s Creed).

Fow in the Virgin Birth, it is the miraculous aepect mf_whah
happened that draws our atiention, And that is quite under-
standatle, right and proper, But at the same time we cannot
SUppress w% + iz merfectly natural in connection with the
Virgin Bir ﬁ. And dpecifjcally, wa have in mind the concepticn
and growth of the fatus in th% womt of the Virgin Mary. And
net only. tﬁati tut sleo the emergence of.the Infant Jesus
fram the womk of Yary,
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I mention that tecause, after Nicea (325 A.D.), one encoun-
ters, as part of a growing attraction to Mary, and the coop-
erative role that she played in the redemptive procese. One
encounters the décirine of the Virginitas in partu. That
Mary was semper virgo, And therefore that Jesus was barn
utero clauso (closed womb)., All of which are euphemisms to
avold saying what has to bte said at this puint.PThat ie=,
that FMary was a virgin not ohly beczause she knew no man, But
also that Jesus did not emerge from the womkt through the
birth canal, But in some other way.

That doctrine was rejected at the Reformation, by Lutheran
and Refermed, It was observed that there was no Seriptural
warrant for the Virginitas in partu. Or, a= a matter of fact
elther for the Yirginitas post partum, Jesus developed in
the wombt in a perfectly matural way and was born in a natu-
ral way, through the blrth ecanal, There was no supernatural
caegserean, no reference to 1t in Seripture, So there is in
the birth of Jesus, which is a Virgin Birth, the conver-
gence of what is natural and what is miraculous,

The Virgin Birth has its supernatural aspects, as we will
obkserve in a moment, but it alseo has its perfecily natural
complement or supplement, And 1t is esgsential to biblical
piety that we do not suppress what iz natural. Jesus is be-
gotten bty the Holy Ghost. But He is also of the Seed of
David (Cf,, Romans 1:3). And 1lineal descent from David is
egsentiad to His persen, with a biew to His office,

Now although we cannot suppress the natural, we also want

to focus on the supernatural., And we can see the supernat-
ural in three respects,

2, The Supernatural comes to expression in the Virgin Birth.
g, In the fact thet Jesus was not conceived by

& Human act of bepetting,
Tow the Apoetlie's Creed saye that Jesus Christ "waes con-
ceived by the Holy Ghost and born of the Virgin Mary".
And that langusge is so~familiar fto ue that we overlook
the slight inaceuracy or imprecision of the translation.
Strietly speaking, Jesus was not concejived by the Holy
Ghost, He was conceived by the Virgin Mary., He was begot-
ten or generated bty the Holy Ghost., It 18 always the
female who concelives, not the Spirit, So Jesus was both
conceived ty and btorn of the Virgin Mary., The Apostle's
Craad's point was that Jesus was begotten Ly the Holy
Fhoat,
And so, Jesus wae ¥irgin born, ¥Mary was not impregnated
in the usual way. It ie the supernatural impregnation
that constitutes the Lirth or Yirgin Birth.

. It is the Son of God that becomes Incarnate,
You see, the miracle of the Incarnation does not reslde
gimply or selely in the fact that a human embryo or fetus
wags supernaturally tegotten. If that phenomenon has oc-
cured elsewhers or 1f it had occured repeatedly in human
history, we £till would not have, what is designated by
the theological term=-Virgin Birth, Or, to put it another
wa¥== when you speak of the Virhin Birth, that Virgin
Birth must hot be reduced to the level of a bieloglecal
addity. In that sense, the Virgin Blrth does not express
what is at the heart of the Incarnation, The peint is
that it waz the eternzl Son of God who was conceived and
btegotten and born,

Now, to be sure, the supernatural begetting of Jesus 18 a
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And it wes nmatural or at least understandabtle, thzt in 1
the History of the Church, very scon the idea would deve-
lop that the source of the propogation of sin, is the
sexual act, And therefore the sexusl act ie itself a sin-
ful thing. And from that you are led to the idea that, s
gince Jesus was not born of Mary as the result of a sex-
ual act, Therefore we can account for the fact that He
WARE withﬂut gin, Well then, the idea is that the normal
course of propagation i= interruptad. And =0, the inheri-
tance of corruption i= interrupted,

But that is not an adequate accounting of the sinlessness
of Jesug, Because it discounts the natural connection
that Jesus has with His mother., Or, what we spoke of as
the "netural"” in the convergence of the natural and super=-
natural in the Virgin Birth. And that comnection to the
mother is essential for the doctrine of the Virgin Birth,
Tor the Incarnation, And by wvirtue of that connection,
Jesus would be stained with =in, would He not? And NO, we
carnmbt appeal =imply to the virginity of the birth, to
account for His sinlessness. John Murray was compelled

to posit another Bupernatural act, in saying, that God
gimply preserved the fetus from the defilemént of sin,

It is rather simple but well taken. It is a2 preferakle
way of stating the point.

Fow, let us suppose that Jesus had come by natural gene-
ration, by a birth that was not a virgin birth, God could
have intervened to preserve Him from the stain of origi-
nal sin, And if the Son of God could bome from one natu-
ral parent (namely Mary), without the stain of original
gin, then there ie no reason, 3t least in the absiract,
why He could not have come from two natural parents, with-
out the stain of original sin, And 858 we said earlier, the
Ircarnation would be no less of a8 mliracle, hzd He come
from two natural parents,

And so, that cbmpels us you see, to find the theological
gignificance of the Virgin Birth elsewhere, than in the
pregervation from original sin. The point of the virgi-
nity of the %Lirth of Jesus i8 not exhausted, or is not
aven to te acecounted for, in terms of the preservation
from original =in.

Jegue Christ is a son of Adam. And the genealogy of Lk.3
makes that clear. But He wae not aimply the son of Adam.
Hut He was the Son of God. A Son of God different from
the sense in which Adam wag also the gon of God (1k.3:37).
Jegug is the Hew Adam, the Sacond Adam, The Son of God

in 8 disgtinetive way--the Last Adam. And ag such, 'He rep-
resents a new beginning from God. And therein it seems

to me, lies the theologleal signiflicance of the Virgin
Eirth.

The Theological t1Fru_f1|:a"l:|= of the Virgin Birth,

(¥oet has al*aadu teen said, but I would like to expand on
it a Bit more,)

Why do wa lngist on the historicity of the Virgin Birth? On
that miracle mentioned =o inf requevtly in Seripture,

Well, 1t iz not simply in order %o maintain the infallibi-
1ity and inerrancy of Holy Scripture, It is not simply that
if we deny the Virgin Birth, then we ara denying the infak-
1i%il1ity and inerrancy of uthlytura. How of course that is
true, Why do we irsist upon the historieity of the Virgin
Birth? Well, 1t iz not glwp_f to account for the sinlese-

= al i

esg of Jesus, Ve couléd have the sinlesgness of Jesus with-

'5
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out tha Virgin Birth.

The thaolegleal sipnificancea of the Virgin Birth resides in
tha supernatural intervention of God in human history for t
the salvation of His people, Salvation does not arize from
the power of the flesh. It is not within the capacity of man
to introduce his salvation into history,

Mot in the sense that the Virgin Birth is a "sign" of that
intervention, So that ite valua is chiefly noetiec. 5o that
once we see the fact, the basiec faet that redemption is from
above, wa can then say farewell te the Virgin Birthlas a
blolozical addity, or asz an embarrasment to the Choidiian
Paith, Tet that it is simply a stery with enly ncetic wvalue,

But precisely in the historleal fact, as such, God the Holy
Spirit has intervened in the course of human histery, in order
to introduce salvation to His people, And locked at that way,
the Virgin Birth, although mentioned infrequently in the NT,
and prophecied in the OT at Isa.7114; nevertheless, has a
deap historicel background,

The Virgin Eirth has its background in the COT in the Thema

of the Barren Woman. The legitimacy of that connection i=s
given in Luke 144%6-55, the Magnificat, Because in that song
Mary alludes to the song of Hannah. The barren woman who
eventually bore Samuel, And compares her own experiences to
that of Hamnah (ef., I Bamuel 1:1-2:11)., She likens what

. God has done for her to what God did for Hanmsh,

Harmah's was not a miracle, a virgin birth, But it could bte
seen ag an exXxtraordinary providence, The covenant God had
Intervened in a dramatic way in history to perpetuate the
covenant line, And that is the concernm of Hannah, And it

iz anewered with Samuel, And Mary sees in that an experi-
ence analogous te her own, 4-9-81

Behind the experience of Harnnah lles the experience of Sarah,
Mow, humanly speaking, 1t was lnconceivable that she would
bear a son, And in spite of that she does GLear a son, But
Lbefore she beasrs Isaase, Hagar begets Ishmael, whéd iIs a child
begotten and born in the power of the flesh, That is the
way the Apostle Paul speaks of that effort of Abraham to
achisave the realization of the promise, And the product is
Ishmael, But Ieaac, on the other hand, is the child of pro-
nise, a gift of God. Apart from the works of the flesh,
Paul applies that to the effort to achieve salvetion, which
ig really the realization of the promisge, in terms of the
works of the Law, The works of the Law are the works of the
flesh, the effort of man in his own strength, to realize
and achieve what God has promised to give ag & sheer gift
of Hie own =sovereign grace,

Well thern, the Lord God gives to Abraham & seed, And In
that seed the nations of the earth are fto be blessed. And,
as you know, that seed is ultimately, Jesus Chriset Himself.
The power bf God brings to btirth Isaac, and ultimately the
seed of Jesus Christ who is born by the power of the Huli
Spirit, The sheer gift character pf it is seen in Rom;4sl9
"And without becoming weak in falth he contemplated his own
tody, now as good as dead gince he was atout one hundred
years old, and the deadness of Sarah's womby, . . . We arse
to gee here, & suphemism almost, for impotence due to old
age. And beyond that the barrenness coming aftear menopaucse,
ind yet, Sarah conceives and btears a son for Abraham, And

agaln, that maw not amount to a miracle comparable to the
Yirgin Birth. But from a biological point of view, 1t comes
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pratty.clage to it. And there is st least an extraordinary
providence that is brought to pass here,

And again, what we see iz God intervening Iin human history
to fulfill His promise, A promize which otherwise cannot te
realized,. And that promisze is the =ource of our redemption.
Mot the power of the flash, That is the polnt of the con-
tragt that Paul makes in Galatians in particular. That our
redemption doee not arise from the power of the flesh but
ie a matter of receiving a promise,

But alego, Israel herself im, in her experience, compared to

a barren woman. Cf., Isaiah Sk{which is strikingly on the
btackground of I=za.k3 whare the Atonemant is in the fore-
ground). FPote wes,1-3""Shout fer joy, C bBarren one, you have
btorn no child, Break forth inte Joyful shouting and ery
alond, yvou who have not travailed; For the sons of tha deso=
lata one will be more numerous than the mons of the married
woman, ' says the Lord. "Enlarge the place of your tent; stretch
out the curtains of your dwelllings, spare hot; lengthen your
pords,; cand strengthen your pegs. For you wlll spread abtroad
to the right and to the left. And your descendants will pos-
gesa nationz, and they will regettle the desolate cities.,'™
Isrpal the barren woman, And yet Israel will bear children,
And will bear children far teyond the humber:that can te
contained in the Promised Land, And 20 the house will have

' to be expanded, the tent stakes will have to be moved out
further, And the whole earth will be filled with the chil-
dren of the once barren woman. Israel, that land, will not
be atle to contaln them because they will fill the whole
earth{cp., vs.3).

ind when will that happen? Vs,5 says, vour Maker i your Hus-
band, The Lord who created Israel will make Israel fruitful.
And in & sense, the Lord God Him=elf will impregnate Israel,
And Israel bears children to the glory of God, That prophecy
is fulfilled with Pentecost, And the Lord God, in His Spirit,
comes uvpon Israel, who until this peint, had labored only to
bring forth wind., But now, in the power of the Spirit, the
tarrennesse of Ierael 18 broken., And Israel gives birth to
the Church by the power of the Spirit.

Fow I suszgest to you that that is the theological context
of the Virgin Birth. Again, the peint ig--the s=alvation of
Igrael does not arise from any power inherent or intrinsic
in Israel, In her power Isrmel had repeatedly failed, But
now, in the power of the Spirit, Israel bringe forth chil-
draen, And that is the legson that is taught in Genesis in
the storvy of Abraham and Earah, G0D gives salvation,

And sp, that which is Born of Mary, bty the power of the
Spirit, shall be called Jesus, for He shall save His people
from their girs. And His very name means "salvation,” .
Salvation is from Cod. More than that, salvation is God Him-
galf, God is our Savior., God with us, Immanuel,

And just as Jesua the Bavior 1s born by the powar of the
Splrit, =0 are the sons whom God has glven Him, The Few
Birth, ragereration, is not in the power of the flesh, It

iz not of bloods nor of the power of man(ef, Jn,1:12-13),
But by the pewer of the Spirit{er,, Jn,3:1-8).

So I guess what I am suggesting to you is that the miracle
of the Virgin Birth is not to be exhausted in its theolo-
gieal sipnificarce, in terme of the affirmation of the =sin-
lesznees of Christ, In faect, the Virgin Birth does not account
for the sinleessnese of Jesus Christ. But rather, the theo-



127

logieal significance is found in the declaration that, the
galvation which is in the Jews({cp., Jn.b:22), is 8 salvation
which is from the Lord (ef. Ik.1:89". . . ."). It is in the
house of Hie servant David, born of Mary. But it iz GCod who
has rafsed up the horn of salvation for us, born of the Vir-
gin Mary.
C. The Hatuwre of “the tionio
[\When we say that Cod becomes man, the Word became flesh, that
might te understood to imply 8 transformation ormastransmm-
tation of the divine into the humen. And, as you know, there
are pecple who hold the view that the Son divested Himself of
certain divine attributes in order to become human. Or, that
He exchanged divina attributes for human attributes, And that
is the baslic ldea that lies behind varkous Kenptic theories of
the Incarnation, .
And the reference is to Philipplans 2:7 and the verb kgrew Hodern
tranglation is "He emptied Himself," And so you get the idea
that the Lord divested Himself of divine prerogatives, privi-
ledges, in order to become human,

3, New, as we appreoach that understanding, I would remind you of
John 1114, The "Word" which became flesh is the Word which is
"God%"({1:1). And the suggestion there is, that it is nothing la=s
than God who became flesh, And the.Incarnation iz not set forth
in this passage if terms of a subtractlon of delty, Or, in terms
of a transformation. In ve.l4 we do not have suggested to us
that the Incarnate Chriat divested Himself of glory. To be sura,
Ha left the glory He had with the Father. But Hevwas not with-
out glory--"we beheld His glory, glory as of the only-begotten
of the Father, full of grace and truth." And therefora, in
va.1B "No man has geen Gbd Bhdhny time; the anly tegotten Son,
who is in the hozem of the Father, He has explained Him," And
ij that verse, the Son is identified as nothing less than God,
Tha only tegotten God (Son) has explained Him, And therefore
His glory i= not less than the glory of th&ﬂu‘}u. It ig the
glory of God, And therefore when we have seen’Him, we have seen
the Father (ef., Jn.10:29-38),

So that, in that passage, we are not led to think in terms of

a divestiture of glory, or of deity. To be sure, the Sawior co
gomeg in the flesh, He comes as the Messigh., And the inability
to recognize Him for who He is, is not grounded in the fact
that God mot only revealed but simult&necusly concealed. Which
iz twpical neo=-crthodox understanding of this language, But the
inability to recognize Jesue is moral, ethical, It is the fai-
lure to repent at the coming of the Savior who came unto His

0wl

7,But the language of emptylng, self=empiying, is found specifi-
cally in Phil,2:i6-7"who, although He existed in the form of
Fod, did not repard equality with God a thing to be grasped,
tut emptied Himeelf, taking the form of a tond-servant, and
talng made in the likeness of men.” s
In vs.6, "who, teing in the fornm of Eﬂﬂ."éﬁﬁ?jiﬁilr = the exis-
+once form or specific character, Egi that Jesus was less than
fod, or only the form of God, That i not the point. But it le
to emphasize that Fls exisience, His specific character, was
that of deity, It i a matier of expresesion that emphasizes
the fulress and the reslity of Hia God head.

Mote the present participle Jessy®v —- "who, belng in the form
of Cod"., Jesus is and continues to ke the form of CGod, Thait

eondition, state, or existence, is not terminated by the actlon
of the main vert. Not "havinzg teen the form of God" or "then
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ceaging to be that”,. But "who, being the form of God," so that
thera is no suggestion of divestiture of the form of God when
He takes upon Himself the form ef a s=ervant,

Fow, 1t ig often thought that it is the equality with Cod of':
wWhidh-He'divEsted ' Himeelf, But that iz not given to us in the
taxt. The point ig--that being in the form of God He was agual
with God, And equality i= not a thing to te attained, But it i=
Hiz intrinsically. He is GOD.

And then the text goes on to say-- lerdr Bdwes ,"He emptied Him-
=alf"(ARY, RSV, NASV--which lende credence to = Kenotic Chris-
tolegy). But if it is translated that way, then the question is
ralsed=- What is it He emptied Himself? Anawer--0f His deity,
ot atiributes and prerogatives of deity, when He became man,

Well, tefere we adopt that particular perspective, we must take
aeccount of the use of the wordpevey , Although it does mean liter-
rally "to empty,” 22 a matter of fact, in the four other NT
ugages, it iz not used in that liseral way. But is used gg
"vain," "void," or "of no effect," Thus to insist on "emptied"”
would make it a unique usage in the NT, Why insist on & literal
rendering here if not elsewhere? Why not adopt a meaning whieh
ig guitatle to the context? The cognates are often alse used in
a non=-literal sansze. And those considerations would cause us

to lean In the direction of adopting the meaning given in the
AV=="Ha made Him=zelf of no reputation,” Or the KIV--"He made
Himgalf nothing." That ig to say, He did not make Himgelf the
all atsorking and exclusive subject of thought, of attantion,
er of interest, He hecame absorbed in the thoughts and inter-
egte of others, _

And you see, that ie of a piece woth the thrust of the context.
For the main theme of the context is that we are to have the m
mind of Christ, we are to imitate the mind of Christ{cf. 2:5}.
What kind of mind was in Christ? It was the kind of mind that
wag dedicated to the task at hand, He mzade Himself of no repu-
tation, but devoted Himself 4o the messianic work which was
given to Him to do.

And so, that non-literal rendering ofjerdw, which is in harmony
with the usage elfewhere in the T, dovetalls so precisely with
tha thrust of the passage. Beyond that, if we are to give m li-
teral rendering to kesfi , 8t this polnt, and insist on the trans-
lation "He emptied Himgelf," Then, the verkt iz a werb which
cries out for a doubla accusative--"Ha emptied Himself of

But there 1s not, The second accusatlve, which is supplied, i=
arbitrary and unsupported, It would bte batter to adopt A mean-
ing which is suited to the single accusative which we have--"He
made Himesalf af no reputation,”™ )

And thues, bayond that, even more striking, a= you go on through
the passsge, you notlca that the action of the main vert, is an
action which is defined net in terme of subtraction, Bat it i=s
an action which is defined in terms of addltion, Being in the
form of God, He took to Himself a form, the form of a servant
daFpEs Favde? def3y . That is to say, He nade Himself of no rspu-
tation, He humtlied Himself, ot by divesting Hlmself of deity,
or the prerogstives of deity, The Incarnation is net to be *
thoursht of in terms of gubtraction., But"He humbled himself",

by way of additlon.

Or, as =ometimes salid--"talng what He was, He took to Himeelf
what He wee not," And =o, before He took to Hime=elf a human
nature, the Lord God, who was not inearnate, who did not have

g human nature. But &5 a result of the Incarnation He did, So
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Ard takirg to Himself the form of a servant.
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"ot something like a servant, He was a servant, Eo for these
reagons, I suggest you stick to the AV or NIV, Rathar than to
a transletion lending support to & Kenotic Theory.

D. The Hypostatic Uniéon,

1. The Statement of the Docirine,

The Incarnation, we could say, results in, or better, estat=-

lishes the Hypostatic Union,

Hodge (II1:38B0) has= an admirable summary, Three points:

a, Jesus was truly man, He had a perfect or complete human
nature, And therefore everything that can bte predicated
of man as man (tut not as fallen) can be predicated of
Christ.

b. Jesus was truly God, He had a perfect divine nature, And
therefore everything that can be predicated of Ged as God
cen be predicated 6f Jesus Christ,

¢, He was one person, Not two persons btut one., The sama per-
son who s8aid "I thirst," also said, "Before Abraham was
I am." One person who is truly God and truly man,

Hodge says--"This is the whole doctrine of the Incarnation
ag it liee in the Scriptures and in the faith of the Church,"

That view, as summarized by Hodge, certainly embodies the
doctrinal achievement of the early Church, Particularly I
have in mind the Christelogleal Controverseys of the Third
and Fourth Centuries, And T will not follow that controvers=
gey in detail hera, The controversey reasched a climax iIn

the determinations of the Council of Chalecedon (451 AD),

That definition became standard for Protestant Orthodoxy.

But in Modern Thealeogy it is & view whieh is regarded as far
too statie, And, se there ig an attempt to redefina or go
bteyond Chalcedon, by an appegal to the historlical dimension

of revelation, an appeal %o history. Seen in Pannenterg (very
l1ittle in Barth).

Chalecedon aeserted that the Lord Jesus Christ was truly Cod
and truly Man. That is basic. He was consubstantial with the
Father in Mis Godhead., He was mlsp consubstantial with us in
His manhood. And =o, Jesus lg gewevmer with the Father end saselfries
with mankind. And then there would have to be a slightly dif-
ferent shade of meaning attached to the swevsssin each of those
connections, But in any case, we have now that word sdes,,

And what is affirmed there iz thet there is, In Christ, =
divine siess, and & human e¥rse, Thus, there are two seiq In Jopuc,
Jazyug,

Mow beyond that, thiz one Christ and larﬂ.‘is also acknuw;i;
ledged in two natures or from two natures,evdde sbefus, bn Fio poriir,
And there is some dissgreement 8s to what the original might
be there. Apparently both views were represented. And it

does make & difference. Because you can understand that, if
Jesue is spoken of asewdfweit could te seen as lending sup-
port, or interpreted as lendling support, to those who Baw
Jegus a2 constituted of twe natures resulting in a single
rature of a third kind,., But that was not Chalcedon's intent,
There intent wa= tp affirm that the one Christ, this one Lord,
1s in two netures,svdvecrriay,

Thege two natyrﬂs were united Irn one DeErson or in @ane =sub-
sistence--gir &v Apsrepev(person)est alqv breeraris (subztance).
Whather you use ppesrwserOT iRerfae:s there is only one of them.
And so then, in the one hypostasis there are unlted two na-

turea, And that is where we get the phrase "hypostatic unisn,”
Chalcedon was not the firnal word on this point. The Second
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Council of Constantinople (553 AD) endorsed a further refine-
ment, First--the idea of the averecresss, The thought iz the
human nature of Christ had no personal center of its own,
That 1$ the nEEatlvalr That is, the human nature had no
wrarraers of its own, The human rJ'r.'n wag without its own dpeerdru,
Jesus was a divine person not a human parson. Secend--the
idea of the #v upssrrerip. The human naturs achleves 1te per-
gonalization only iﬂ_thﬂ ﬂivinu parsﬂn1ﬂ'rus. And =0 you heve
the correlative term évemesrosi And I would suggest to you
that these terms really are mﬂklﬁg the same peint, but from
slightly different points of view. Though one draws our at-
tention to the fact that the human nature has no hypostasis
of its own. And the other, the human nature hes its hypos-
tagis in the divine person,

S0 then, Jesus ig & divine person, one divine parzon with a
divine nature and a human nature, Fotice, I did rnot say a
"divine and human nature," It is not as if there is one na-
ture which is both divine and human, But with divine and hu-
man natures.

Then, what we are maying,is that it was not meraely a divlne
nature that was united with a human nature, But, in other
words, it is not simply & union of two natures. But it is =&
divine person with a divine nature which is united Wwith a.-
human-fatare,

And so you get this expression, which Hodge traces back to
anclent creeds (not known which one, though it is found in
Latin by Pal nus of the sixteenth-century). That Jesus is
not dikes xa diter (alius et alius), but He 1g Hhbw xal dtlafaliud
et aliud). That is, Jesus is not one person and another per-
gon, But He ig one subastance and ancther subkstance, Or, He
iz one person with a human and a divine nature,

Chalcedon went one step further to dagéribe the nature of
that union, the union of the twe natures, But it deseribed

it in negative terms. The four famous negatives on the nature
of the uhion: Jesus is aﬂkﬂawledgad in two natures as--

withaut DﬂﬂfﬂEiﬁn---ﬂr”f oy IF
wWithout chang@-—=—== q‘,rﬁ-sn"? ]
without division---- éslnfsru;
without separation-- aywp, F7as

h-10-81
The Wastminstar Conf, of Faith VIITI.:«2(slight alteration).
It i virtoally the same Ebut not exactly, The Confassion
says ". . . . oo that two whole, perfect, and distinet na-

tures, the Godhead and the manhopd, were inseparabtly Jjoined
together in one person, without convereion, composition, or

confusion., . . .
Comparing Ghalcedan and WCF, you have:

without geparatien=--=inseparatly joined

without chango---—--- without conversion
without divigsione===<without compeslition
without confugion----without confusion

When the two natures are said to be "inseparable™ I think

that means that the unicn of the two natures is permanent,
There iz no time when Jesus ceasss to be incarnste. It may

and deubtless deoes carry more than that, It is directsd against
the VMestorian error, which has been thought of me separeting
the two natures from one another,

"Without conversion/change™ means in the union of the divine
and the human, the divine nature did not becoms the human,
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or that the human nature became a divine nature.

"Without division/eomposition” means the two natures wers n
not added together in such a way as to produce a wholly new
or third nature, a tertium quid,

"Without confusion" would point to the fact thet there is
no mixture of the two natures, Inseparabkle but without con-
fusion.

Ssummary--there are two distinet netures, each with its own
attribtutes and properties, truly God and truly man. Se that
there is a two-fold will, There is everything that chareec-
terizese God and everything that characterizes man, Yet rnever-
theless, there is one person, the Lord Jesus Christ,

Can aleso surmarize it thls way. What the theologians were
gtriving for was a union without confusion or mixture, And
at the game time, distinction without separatipn.

As you look at the Christological controversey, you will

gsge that they revolved around the effort to achieve the pro=-
per talance tetween or among these ftruths., That was true not
anly in the early history of the Church, in the Apostolic
Age; but also in the later controverseys at the time of thea
Raeformation, particularly between the Lutheran and the Re-
formed. But these differences reveolved really around these
guestions, The Reformed charging the Lutherans with a union
that confused the two natures, The Lutheren charging the
Reformed with & distinction that really separated the two
natures, I think btoth wanted to say the same thing. But they
passed one another, in terms of their distinctive concerns,
Soteriological on the one hand, and Theolegical on the other
hand, (More Later)

2., Biblical Warrant for the Hypostatic Union,

a. The evidence does not come to us In the form

of a systematic statement.

It is not as though you can gquote a proof-text and zay t

the language of thie proofstext is the language of the

doctrine, In an egsay on the "Persen of Christ,” B.B. War-

field(Ferson and w:urwﬂ or g%%_

trines) begins by poihting out that the eviddnce-fér-the

astoriec doctrine of the person of Christ, lies on or
rather "beneath” the pages of the NT. But it’is svidence
navartheless. S5ee asslgned reading to see the evidence,

Especislly read Hodge ITI:380fF,

Thrae things can te derived from the evidence:

1) The Bitle presents Jesus to us &8 one who is human, i
intensely humen, Jesus speaks, acte, as one who is hu-
man, There ig no trace of Docetism in Beripture,. Jesus
has phyesical needg--gleep, food, etc, He also has the
emotional life of one who ig human (ef, BB Warfield's
eggay on "The Emotional Life of our Lord™), Warfield(p-13)}
beging by saying, "It belongs to the truthef evs Lord 's
humanity, Fhat he was §objiet
to all sinles& human emotiona.® He goes on then to spin
that out.

2) Jesue is also presented 4o us as one who isz divine,
There are divine names attribtuted to Him, which bes-
peak His divinity; names and titles. Son of Ged, Son
of Fan.

Son of man i= somatimes interpreted as though 1t refars
to the humanity of Christ. Compare on this point the
Church's h'_}".‘!‘[‘r‘llj‘...t"_.-,-‘_‘:;. E-L:I‘t_].'tllii.‘gE_- not do go. Cf., Darn.?
where it speaks &F His= diviniyy. . {
Ales, the worke which Jesus does, The claims which He
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makes. The fact that He dees not refuse the worship
and adoration which belongs to God alone, He claime--
"bLefore Abraham was, I am;" & remarkabtle cleim,

So you have those lines of evidence,

In His perscnal ldentity Jesus 1= the Son of God, He
iz tha divine pargon. You can approach It this way.
You ecpn ask==Whaet iz the self=consciousnec=z pof Joesus?
Then the answer teo that ha=z to be in terms of Hie di=
vinity. In His personal identity He is the Son of God,
He jdentifies Himegelf asz the Son of God in terms of
His inter-divine relastionship.

A striking axample is given in Matthew 24:36 "But of
that day and hour no one knows, not even the angels

of heaven, nor the Son, btut the Father mlone."

Mow when Hodge refers to it, he does =o in order to
appeal to it to testify to the reality of the human
nature of Christ., As you know, Hodge worked with the
distinction btetween the Body and a Rational Soul, An
anthropology that was common in his day. And under the
heading "Rational Soul”™, Hodge makes reference to this
verse, And this is the way that the verse is under-
stood--interms not necessarily of a "rational soul”
but in terms of the human nature of Chriast, A little
more hae to be said about it, I think,

Eecause, as you read Matt,24 you are very conscious

of the fact that Jesus had an{d a number of things
about the Consummation. Very amazing things. And things
which you and T would not know apart frommthe fact
that Jesus had already teld us about them, So Jesus
had already téld a great deal about the day of Consum-
mation, That men, as a whole, do not know, And it
might seem that since He knows so much about what ie
going to happen, that surely He would also know the
time of tha Consummaties of All things. That it would
gimply be in continuity with the information, the
knowledge that He has, concerning the things to come,
And the disseminatien ef the gospel, and the Tribula-
tien, and all that,

And yet, in obgerving what Jesus is saying hera, one
realizees that Ha is speaking in His eoffice as Prophet.
He is Prophet, Priest, and King, and He is speaking in
an official way. He is speaking as God's prephet,
Tharsafors He iz apsaking as s organ of revalation.
And like all of Ged's prophete, whe are organs of reve-
lation, there iz an element of receptivity that cahet
be suppressad. In sther words, when the prophets of
the 0T speke cencerning things te coms, they speoke be-
cause they were, as organs of revelation, receptive teo
what was given te them, And therafers they could Bpeak
it-farth., When Jesus speaks in the effice of a prephet,
we must not immediately assume, that what He says and
what He speaks, He speaks because of His divinity.

He speaks in Hie effice as a prephet. And therefers
there is an element of receptivity, which characteri-
zeg all of God's prephets(cf A. Kuyper and his discus-
sien of the prephstic werk ef Christ),

New, prephets knew a great deal, Certainly cencerning
Ged's judgement. And frem time te time, they were per-
mitted a visien eof the future, se that they ceuld pre-
diect things te ceme., But Gedl!s prephets were men. And
they did net kmew er say everything. There were things
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they did net knew’. One ef them being the time of the
advent ef the Messish, Ner the time eof the establish-
ment ef the New Cevenant, And se we have in Jesus, Ged's
prephet of the New Covenant, alse testifying ef His ig-
nerance cencerning the day ef His secend advent, and
the Censummatien eof 1 Things. And He speaks as a pre-
phet and as He is Ged's prephet,

And tied up with that is= His humanity. And yet yeu see,
the striki thing is, that precisely in that verse,
Jesug identifies Himself as the Sen. And as the Sen ef
the Father. Se that precisely here, where He evidences
His humanity, and speaks in terms ef His effices, His
self-censcieusness is that ef a divine persen. "Ne esne
knews the heur . . .the angels,. . .the Sen,. . . enly
the Father. And therefere He jidentifies Himself here

in terms ef His inter-Trinitarian relatiensiiNet te

the exclusien ef His Incarnatien. But His identlty, His
parsenal identity, as that ef the Sen.

New in saying these things I de net claim te have ex-
plained anything te yeu, I am describing net making
transparent te the human intellect the mystery invelved
here, : :

But there are parallel phenemena that may, at least,
help us te come te term= with this biblical way eof
speaking. '

We ceuld say, fer example, let us suppese that we are
resfdents in Jerusalem in Jesus' time. One of us ceuld
say te the ether,"Did yeu knew that Jesus is in Jeru-
salem, He is net in Capernsaum,” And we weuld perfectly
well understand what that means, His lecal presence is
in Jerugsalem and net in Capernaum.

Even if believers acknewledging Jesus full divinity

Re incarnate, wea weuld still net be denying His emni-
presance 1f we sajid this, As deity He is therefere emni-
present, and therefere is ewverywhere, And yet, we can
say, He is in Jerusalem and net in Caparnaum.

What we mean is, that in virtue of His humanity, His
messianic presence, He i= lecally present in sne place,
and net in anether, And yet, we affirm that ef tha Sen
of Ged. Of the ene whem we cenfezs te be GOD. Witheut
denying Hid deity. _

It seems te me we have an analegeus situatien, when we
pay-=Jeagus, the Sen of Ged, dees net knew the heur ef
the Censummatien ef All Things.

Or, te summarize--there are limitatiens whichk arise
frem His human censcieusness and ldentity. These are
these limitatiens. These limitatiens aye impesed upen
Him in terms of Hie messianic missien, as He is the In-
carnate @ne, And yet, when wa ask the gquestien--Whe is
this persen ef whem these limitatlens are affirmed? The
answer is--This persen is Jesus Christ, the Sen ef Ged,

His gelf-censclieusness is a divine self-censcisusness.
And yeu see, that sught net te treuble us, in this sense,.
=3 limitatiens, im-erder te
ceatic e . We cannet say therefere the
Sen eof Ged must knew certain things. And He must be
able te ba present everywhere at snce, Or elps Ha really
is net truly Ced, Eecause we end up with a Savier whese

Incarnatien we might cenfess, And {at in fhct we deny
because He has nene ef the limitatlens that pitach te

the human nature.He ie enly seemingly = man,
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And alse, we want te avelid & cenceptien which ¢cenfuses

the natures by atiributing the attributes ef the dj-

vine nature te the human nature, Se that, when Ha speaks

as a prpphet, as a man, He must knew all things, Because

EE: human nature must be characterized by divine attri-
ea.

Must aveld this kind #f language., Net explaining but
describing Hew Jesus is represented te u= in the Bible,
These are ¢ consideratiens which caused the theesle-
gians te give this fermulatien--One persen,a divine
persen, And twe natures, & divine nature and a human
nature, Jesus is net = human persenality, He is m di-
vine peraen, with a theanthrepic censtitutien,

3. The Censequences ef the Hypestatic Unien,
Hedge II:392-97,

2. Jegus is and centinues te be the ta Sen

The eanthrepic censtitutien is witheut and. Jesus under-
went death as men de. Net the same way that we all de, but
a death that we all dis, He was resurrectad in the bedy.
We believe in the bedily resurrectiesn, He ascendad inte
heaven in the bedy. He intercedes fer us in the bedy, And
He will return ae He wase seen te ge, That is, as the Incar-
nate Mediater, And se, we are led te understand that the
human and ‘the divine natures are an integral part ef the
pergen of the Redeemer, and integral te eur understanding
of His centinuing mediaterial werk. Or, te put it nega-
tively, we de net have the evidence te warrant er indicate
that the human nature, snce sgsumed, is ever laid aside,

b, Jegus is suberdinate te the Fat n_te of
B emmissien

Thare ig an entelegical equality with the Father, but an
esconsmic subsrdinatien, That suberdinatien is, of ceurse,
already avident in the messgianic commitment eof the Sen ef
God prior te the Incarnatien, We speke gbeut the Inter-Tri-
nitarian Ceucil ef Redemptien. But, as a result ef the In-
carnatien, Jesus enters inte a new relatienship, we might
say, with the Father and the Hely Spirit. He can de ne-
thing of Himself, He cemes te de the will ef the Father,
But He is alse dependent upen the Hely Spirit--fer His ad-
vent inte the werld, He is begetten by the Spirit, in the
womb eof the Virglin Mary. He is equipped fer His messianic
work by the Hely Spirit. And He is sustained, effers Him-
gself up, and is reised by the Hely Spirit. And the fact
that He teek the form ef a swrvant draws eur attentien to
that suberdinatien,

c. The Jag g8 te be Wershipped
n, it i net the human , A8 such, that is wershipped.
If He were simply man it weuld be blasphemy te wership Him,
Eut the Incarnate Christ, the Mediater, is te be woershipped;
tha divine parsen, whe has His persenaliiy in His dual
nature of divine and human,

g, ta d
ses as the Ged-man,
Jesus hungers and thirste, He is weary and tempted, He
dees noet knew the heur ef the Censummatien. Neverthaless,
these things are net predicated of the human nature, but
af tha theanthrepic persen. The Ged-man hungered and

thirsted, And by the same teken, wha e d
Hia divine nltu;us cannot be ahetlit%eﬂ fr:;BtﬁE H%ﬁ;ﬁang ura .




135

This brings us to..,.
The Refermad ctrines Ca 8 Tdiematum

Or the “"communiBn eof attributes.”

This is the dectrine that what can be affirmed/predi-

cated of either nature, can be predicated of the persen.

Illustration:

1) The persen is the subject when what is true of him is
troe of him by wvirtue of His divine natura,
"Bedfifre Abraham was, I am"--Jesug had glery befere the
werld was, That is the divine persen speaking, And
what is afférmed ef Him here, or what He affirms ef
Himself, is affirmed of Him by virtue of His divine
nature,

2) The persen is the subject when what is true ef Him is
true in virtue of His human nature,
Jesus thirsts and weeps, New that divine persen speaks
thus, identifies Himself in that way, in virtue of His

And alse,

3) The persen i= subject when what is predicated ef Him

" belengs te the whale persen.
He is Redeemer, Lerd, Head of the Church, Prephet,
Priest, and King, All ef these are affirmed eof the
whale persen, of the persen in Hie theanthrepic consti-
tutieri, in terms of His missien, His effice., And it is
the persen whe is thhjsuabject ef these predicates.

There iz 2 commimien of attributes--divine and human attri-

buthatéf thikhperpanzen,
This has te be distinguished frem...
The Tut Dact e of the Comm o Nat

Or, the "cemmunien »f natures,”

This dectrine is the dectrine that, in the persenal unien,
thers 12 & cemmunien ef natures. Such that, there 1s net
mere centiguity (cf., the 1llustratien used by the EErmula
of Cencerd--it is net as if thers are twe beards pasted
tegether), but a mest prafeund and intimate interpsnetra-
tien of the twe natures, As the seil penetrates tha bedy,
or as the heat penetrates the iren., And yet the heat is
differant frem the iren,

That interpenetratien is cenceiwweddef, er as wreught, with-
eut a mixture, witheut a change in the twe natures., But
neverthelesa, there is a communien ef natures such that
there is an interpenetratien. And that interpenetratien is
the Greek werd Mepiy«piiris,

The Lutherans speak net enly of a cemmunie naturam, but
this leads teo...

The Lutheran Dectrine of the ElEEunicgtil Idiematum,

A "communicatien ef attributes,

This has te be distinguished frem the Refermed dectrine

of the dim Um .

The ;-mmunictt!g Idie um of Luthearaniem teaches that
Ehere is a cemmunicatien ef the prepertles of each nature
te the ether nature, The divine has human attribtutes and

the human hag divine attributes, And in practice it is
that latter alsment that deminates the dectrine--that the
human nature has divine attributes,

NHew the majer applicatien ef that dectrine of the cemmu-
nicatis idiematum is with reference te the Lerd's Supper.

Qﬁ pirﬂnilvn that the human nature ef Christ agpuirﬂ in
e imm ipresence of Ged, And that leads te the ctrine of

the Ubjquity ef the Human Nature ef Christ. That is. the
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human nature of Christ, participating innthe divine at-
tritmtesef emnipresence, ie everywhere present., And se,
the Incarnafe Christ is present in, with, and under the
alements ef. the Lerd's Supper. Or, the Dectrine of Cen-
substantiatien.

The Refermed and Lutheran Debate at this Peint
e Refprmad argue at at Lutheran dectrine repre-
sented g cenfusien ef the divine and the human natures.

In VanTillian terms, it represented a breakdewn ef the

Creater-craanture distinctien, And therafere the Lutherans

error was primarlly a Theelegical Errer, that was dest-

ruc¥ive fer the Christian PFaith,

And ever against that Theelegical Errer, the Reafermed

view cemes te expressien (ameng ether places), in the

Heldelbarg Catechiem, Qu,'s 47-48,

@. Then, is net Christ with us unte the end ef the werld,
as He has premised us?

A, Chriet is true man and true Ged., As a man He is ne
langer en earth, but in His divinity, majesty, grace,
and Bpirit, He is nevar absant frem us,

Q. But are net the twe natures in Christ separated frem
sach other in thie way, if the humanity is net where-

.. @svear the divinity 1=7

A. Net at all: fer slnce divinity 1ls incemprehensible and
averywhara present, it must fellsw that the divinity
is indeed beyend the beunds ef the humanity which it
has assumed, and is nenatheless in that humanity as
wall, and remains perseamlly united te it,

The quastisne ferm the substance of the traditienal Luthe-
ran sbjection te Refermed Christelegy. They =ay there is
then ne real unisen, because the twemnatures wan be sepa-
rated frem sne mnether, And if there is ne real unien,
then there ie ne Incarnatien, And, as Mueller(Christian
Eiﬂﬂéiifﬁr P.277) ‘says, "All whe deny the cemmunicatien

af attributes must deny alse the persenal unien. Or, the
parameount mystery that the Werd was made flesh." And if
there is ne unien, ne Incarnatien, then a-fertieri there
gan be ne redemptien. And that is te say, & Heformad are
charged with a Seterielegical Errer.

And therein yeu see the characteristic cenfessienal cen-

cerns of the Lutherans and the Refermed. The Refermed are

concernad pre-eminently with the glery ef Ged, and redemp-

tion/salvatien serves the purpese eof the glery ef Ged.

The Lutherans appreach Christian dectrine (speaking bread-

ly, generally) frem the perspactive eof seoterielegy. The

guilty man whe neads the assurance of fergivenass,

Se the Rafermed said we must say twe things:

1) They are indeed inseparable;

2) And yet the divinity is beyend the beunds ef the man-
head,

In Latin that is extra carnem; the deity is bxtrms-eutside

of the flesh, This dectrine hae alse come te be knewn as

the extra-Calvinisticum,

If eyu step back frem the centreversey yeu can see that
tha Lutherans accused the Refermed of Nesterianism--ef
denying the Incarnatien, the true unien ef the twe natures,
And therefere the less ef salvatien. The Refermad accused
the Luthergms of Eutychianism--the cenfusien ef the twe
natures, threuzh the cemmunicatien of attributes. And
therafere of denying the Creatsr-creature distinctien. And
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therefare of lesing thw Christian religion. And yet, beth
affirm the feur nagatives ef Chalceden. Kotk
=14=81

E. The Sinlessnese eof Jesus
This 1= wuig-ntfustad in Seripture, cf., Heb,7:26; I Peter 1:119;

2122(Iea.53:19).
We are awars eof the univarsllit{ of depravity. And net enly the
universality eof it but the tetality ef it, ecf., Rem,5¢t12, That
gin has ite censequences, ef.,5 II Chren,&:136; Rem,3i23, And be-
cause of that amd because of the entrance of 8in inte the race,
at the very beginning ef its histery, sin is se invariably inter-
twined th eur human cenditien, that we might ecenclude that a
gnnulna ncarnatien reguires the ginfulness of eur Lerd.

ome arguea that way. That a sinless Savier has net identified
Himself with mankind fully. And thereferes He is net adequate te
the sffice,

New it is true that Jesuse has berme ocur sins, and that eur =ins
are lald upen Him. And in that sense, He has indeed identified
Himself fully with eur cenditien. He is net enly made in the
likeness ef sinful flesh and fer eur sin. But eur sins are laid
upenn Him, We speak ef the imputatien ef eur sins te the Savier,
Jasus Christ, But He Himself is witheut sin. Sinfulness dees not
beleng te the ddfinitien ef what 1t is te be human, Adam was
creaated and existed en this esarth witheut sin. And his very name
is U713, adam, the Man, His name is man. Man is characteristi-
cally then, frem the peint of view of his creatien, man witheut
Bin, And therefere the sinfulness eof Jesus is net an implica-
tlan af His Incarnatien. Ner is it a censequence ef the Hype-
static Unien.

On the centrary, His assumptien of a human nature results in a
theanthrepic man whe is blameless, witheut sin,

New certainly, Jesus ag Ged is without sin, CGed cannet be t -
ted by evil(James 1113), Ged is net sinful. And therefere 1:m£a
gquite easy fer us te understand that Jesus, as Ged, is net a
ginner. But we mist alse keep in mind that Jesus, as man, was.
witheut gim as well.

And that is all the mere striking whemn we béar in mind that, as
man, Jesus was certainly tempted te de evil, And that is evi-
dent with His epening enceunter with Satan in the early chap-
ters of the Gespels, And we may net appeal te the deity of this
theankhrepic parsen in srder te disceunt the genuineness and
the serieusness of the Temptation. We may net say--"Jesus was,
after all Ged, And Ged carmet be tempted, And therefere the
whele Temptatien acceunt, as we hawe it, at the beginning of
Jesus' public ministry, is nething mers than = charade,” We may
net, in that way, deprive it ef ite exemplary valus fer us,
Hodge speaks te this peint in a very striking snd streng way.
Vel, II, p.457-="Ag & true man he must have been capable eof sin-
ning.® And yeu cen sea tha peint that Hedge is making™thers, in
rather setrong language, In His temptatien there are two alter-
nativesthat are set befere Jesus Christ, The call of Ged te de
what is right. And the appeal of Satan te deo what is wreng, And
Jagsus falt the full ferca eof that inducement te disebey,

It was net sinful fer Him te be tempted, It is net Binful fer

us te be tempted, But the sin enters in in the acquiescense te
the temptatisn. Whether that acquiescence be eical; #r an ac-
tion, er even mental, The acquiescance, the elding, the ineli-
natienstéoaet] That ie where the sin enters in Jesus did net sin
in the face ef that temptatien,

And therefere the sinlessness of Jesus Christ is evident in His
immeveabls and reselute determination te de the Father's will,
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As Hedge Baye--"As & true man He must have been capable ef sin-
ning." But what we find cencretely in Jesus, the theanthrepic
persen, is His immoveable and reselute determinatien te de the
Father's will, in thea face of what was fhe centradiction ef that
will, That was the centradictien ef all that He was, beth as te
His huiman nature and as te Hie divine nature, In terms eof the
Apestelic epistles--"He perseverdd in dolng what was right.”

Se then, the sinléssnesesef Jesus Christ is net te be traced

te His divine nature aleme, As theugh the divinennature sustained
the human nature, that would have stherwise, have fallen, In
terms of seme such general principle--"To err is human.” And
juat by virtue ef tgltiinﬁtthlt He wae & man, He would have fal-
ilen inte &8in, Except feor the fact that He was sustalned in His
sinlessness by Hie divine nature. This is net the picture that
we are given in the Gespels, And therefere we have te =ay, that .
with respect te the human nature, there was the reselute deter-
minatisen te de the will ef the Father, te accemplish the messi-
anie task fer which He was censtituted as the Incarnate Christ,

One further werd--

In resisting the temptatien, Jesus did net lean upen His deity.
Sp that, what He did cannet be exemplary fer uas, Because we can-
net lean en deity. That is, we are not constituted “theanthrepic
persens,.” We mre net Ged-man, We are simply men, And semetimes
¥ou will hear the Temptatien expeunded in such a way that it is
cempletely deprived eof ite exemplary significance,

I am net saying that the whole significance of the Temptation
resides in the example that it sets ferthefsButsit certainly is
an aspaptcef 1t. But we reb it of that aspect if we find Jesus
making use of reseurces which are het at eur dispesal, The peint
is that, Jesus did net mmke use of resources in resisting the
Temptation that are not at eur dispesal. He appeals te tha Werd
ef God, the premises of God. He appeals te them in prayer and

in the power of the Spirit, And seo His actions become exemplary
for ue,

We have a High Priest whe is witheut sin, a Mediater whe ie with-
sut gin, And it is this Mediater whese work we are new censi=-
derring in Part IV.

( The "cannet sin” is an ethical "cannet ein."” Net a metaphy-
sical ene. Shepherd ls net explaining the issue, he is descri-
bing the evidence. Compare the illustratien ef Jesus in Jeru-
galem and net in Capernaum,)
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IV, The Offices of Jesus Christ,

A, The Mediaterisl Werk ef Christ.
odge IIi4%55=-561,
The work eof Christ i the work of a Mediator, And therefore we
are geimg to make seme general observatiens abeut the Mediato-
rial work of Christ, as such. And then afterwards, we will go
on te exhiblt that werk in terms ef the three effices: Prephet,
Priest, mnd King (as summarized in WSC #23),

1. The Biblical Identification ef Jesus Christ as the Mediater,

There is a varb for "mediate”™ in the NT. It eccurs enly ence,
It ie pesiTew (ef,, Heb,6:17)."In the mame way Ged, desiring
aven mere tes shew the heslrs af thea promi=e the unchangeabla-
ness eof His purpese, interpesed(guaranteed) with an eath."
The word is net used in the technical sense ef redemptive
mediatien, But the idea is that the eath is given in cenfir-
matien of the premise., And se the writer says,that "Ged inter-
posed er mediated er came between with an eath," Here for
the purpese ef guaranteeing eor making certain the eath., And
sa yeu have the meaning “"sct as a surety”(as in NIV). Yeu
might compare Heb.7:21-22 "Fer they indeed became priests
witheut an eath, but He with an eath threugh the One whe

gajid te Him, "The Lord has swern and will net change His
mind, Thou art a priest forever'; sec much the hetEezlee Je-
gug has becema the guarantee of & better cevenant." The
Priestheod ef Christ ie cenfirmed by an eath, And therefers
Christ becemes the Guarantee(NIV-"Eyy+es) of a better cevenant,
And Bo yeu hmve the cenfessisnal formulatien (VIII:3)--"Jesus
Christ executes the effice ef a Mediater and a Surety." Beth
ideas are clesamly beund tegether, The Mediater ef the New
Covenant is alse the Guarantee of the New Ceovenant., Beth
ideas are related by reference with Heb.5:17,

The neun fer "Mediater™ is Mesirvs(six eccurences). Cf., Gal.

3119-20(Meses is implied as madiater); Heb.B:6; 9uel5; 12:24

(mediater in terms ef the New Cevenant, net just between

Ged and man); I Tim.2:15.

To say that Christ is the medlater of the New Cevenant is

just te say that He 1 the medlater ef the severelgn grace

of Ged, It is threugh the Mediator Chrlst Jesus that the est-

rangement between the twe partles 1s everceme.

One chiaf passage i I Timethy 2:5 "Fer there is ene Ged, and

one mediater alse between Ged and men, the man Christ Jesus,?..

There are just a couple of things that yeu want te nete abeut

that passage.

a., Vs.3 it is God who is identified as the Savier-=-"Ged is
sur Savier.” Cp., Bitus 1:3=-4; 2410,13; 34,6,

b, There is one Ged, What is in view is the singularity ef
Ged. There is net & multiplicity ef Redds The Ged whe is

SevBaviar thcthecenadandienlydGed,

¢, There is sne Mediater between Ged and man, And that Medi-
ator is Ged, Fer twe resasensi

1; The Savier is Ged, vs.3.

2) And thare iz only onea Ged, The Mediater is Ged Himself,

d, Paul does net identify the Mediater with the Sen ef Ged,
ag Jasus, Which would be true encugh in itself. And that
has already been implied in what is said., But the peint

which Paul makes is that the divine mediater is man, a
man, Christ Jesus,
50, in I Tim.2:5 Jesus is identified as the ene and enly medi-

ater. And the medjateri wark -
tive. And the Ea?iur dagirﬂg Hliﬂmgéggilgaiggﬂfif%;g_?;.ETE;TP
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The Mediater brings Alisnated Parties Tegether §-16-81

The werk efsam Mediater is te take a pesition between two
parties, and te bring these twe parties together, Compare
aur contemporary Labor scens,

But in the relatienship between Ged and man there l& ns
third party, whe ie neither Ged ner man, whe reconciles them,
But the Mediater is the Sen #f God, the brightnass sf the
glery of the Fthur. The axpress image of His persen., Se the
Sen of God is indeed God, And at the same time He is the man
Christ Jesus (cf., I Tim.2:5).

The Mediater is beth God and man. And this parsem brings
together Ced and man. (I will say later hew He dees that,)
But He brings them tegether, net as a third party distinct
frem the ether twe; but as ene who identifies Himself bath
ag God and mEmman.

The ene place where the Greek woerd M:ci7i: is used in the ILXX
is'in Jeb 9133 "There is ne umpire between #@g, whe may lay
his hand upen us beth,” Jeb iz leoking fer a2 "Daysman®(KJV)
between himself and Ged, That is te esay, an umpire (peeple
knew thig), The NIV has a circumlecution--"semeene te arbi-
trate.” But it is a very geed translation eof the idea.

Eut the umpire which Jeb ie leeking fer dees net exist, And
that is net the sert of mediatien that is previded. That is,
A madiater whe stands abeva beth Ged and man te arbitrate
between them, And at a later peint, Jeb seems te attain te

a view that is, at least, fermally cerrect, in Jeb 15:19 "my
witness is in heaven, my advecate is en high."™ And then, ulti-
mately it is Jesus whe pleads Jeb's case befere the Lerd, and
Jeb is vindicated,

ediatien has to de with the Salvatien af Man
8 meant by the medi-

odge t y R UMNATY
atorial werk ef Christ., The mediaterisl werk "includes all
He did and is still deing fer the salvatien ef man."
Two peinte:

a, The medist aad directed te the u!;vnt;gﬁ of EE%'
Mentiened because t%ﬂ idea 15 sometimes put ferw
there are twe aspects te the mediaterial werk ef Christ,
The ene being cesmic, the ether being redemptive,
1) e gpeak of a2 "Coemic Mediatisen,"
e idea that Christ ie a kind ef intermediary between
God and the world, a8 euch, And appeal is made te a
passage such ag I Cer.8:16 "yef for us there ig but ene
Ged, the Father, frem whom are all things, and we exist
for Him; and ene Lerd Jesus Christ, by whem are all
things, and we exist through Him,"
And it is especially the way in which Jesus Christ is
rafered te then, as the one "threugh whom skl SEinghir==
cameé and threugh whem we live,” that Jesus is spoken
of as a Mediater between God and the Werld. Or, bet-
wean Ged and Men in seme Cesmic sense, soeme nen-redemp-
tive sense.

Reference is made also to Bol.1:15-17; Heb,1:2-3; Jn.l:3-4

age 8 1 -axis-
tence of Jesus Christ

Because they reflect en His role in Creatien. And His
role in Creatien as the one threugh whom all things
came, And thus it certainly pointe in the directien of
the pre-existence eof Christ. pnd the pervasive theught
is that through Jesus Christ the world was mada,

And T think we need to stress that, we need to be awara
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A NTLES AL .
| point is emphaslzed over agmrinst the idea that Christ
is Madiater as to His human nature exclusively. Or abstract-
ly, as to His divine nature exclusively.
In the Histery of Theeol there havebeen those whe have
6aid, that Christ was Mediater enly as te His human nature,
And that, as te His divine nature He was equal with Ged.
And I think the peint to be remembered is that, in the Serip-
ture, the mediaterial werk, the wideness eof its conceptien,
is represented as the work of -man, as the werk ug the
Beavlfpdires, And 1t i1s the work ef the divine persen whe has
beth a hilman mafturedind s divine nature. It is this persoen,
Jesus Christ, in the uniqueness of His constitution as the
God-man, whe appears as our Mediater.
And you see that in I Tim.2:5, One God, ene Mediator, whe is
Ged Himselfy the mediaternis the man Christ Jesus, And then
there is brought inte view before us beth the divinity and
the humanity of Christ., And it is this person who is the medi-
ater between Ged and man,
Arnd se, that passage makes it impessible te narrow dewn the
mediatorial work to one or @hethaér of the natures., Or, te
put it anether way--wa do not have a human savier, but we
have a divine Savier., The persen whe, in the uniquenesg of
His censtitution, is our Redeemer. And our Mediater suffered
and died, He could de that by virtue of His human nature, to
be sure, But He net only suffered and died for us, but He
also reose n, He ascenddd inte heaverd, and exercises His
royal deminion as the divine Savier., He deesa this as the In-
carnate Sen of Ged.

The Mediate of Jesua Christ is m Eternit

Jagus did noet cease te be a mediater with Hie death er His
resurrection., And just as He did net cease to be a mediater
in His death or His resurrection, se also, He did not begin
to be a madiater in His Incarnatien,

The idea that Jesus began to be a2 mediater with His Inecar-
nation, is of a piece with the idea that He is mediater with
resoect to His human nature only. Mi#l He is mediater enly
in se far as He is man, then of course, 1t weuld make sense
tutthink of His mediatériddiwerk as beginning with His Incar-
nation,

But more breoadly, we have te take account of the fact that
Jesus was appeinted Mediator in the Inter-Trinitarian Coun-
sel eof Balwmbidne And that Counsel is eternal (ecf., earlier
netes). Or, we can say specifically, we are elected from
befere the foundation of the werld, frem eternity. But that
election is in Christ, our Mediater, And se Jesus is contem-
plated as Mediater frem befers the feundation ef the werld,
And the FPlan of Salvation (and it”iB"!.EVItinn that is plan-
ned) begine to take effect right after the Fall inte ein.

Adam does net hear Ged prenounce the curse upen sin until

he has the heard the Lerd CGed declare His saving purpese in
the proto-evangelium (Gen,3:115). That proneuncement of the
Gospel already implies the mediaterial wetk of Jesue Christ.
And if yeu think about it a bit further, yeu can also appre-
eiate the faet, that the saints of the 0T are net without a
mediator, New the work of that medlater 1s, te be sure, set
before them in a distinctive way-=through the SBacrificial
System. Which is done away with ence the mediater is ceme in
the flagh. But they are net without a Mediater., And the
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And because of that impetus given by Calvin it has become
customary for Reformed theelogians te exhibit the woerk of
Christ in terms of the three offices. Calvin writes in II.
15.1 "Thesetog, are spoken of in the Papacy, but frigldly,
- miidhwith no at benefit, The full meaning cemprehended
under each title, net being understeed,”And so, Calvin pro-
ceede to revitalize the dectrine.

Now in seitting forth the work of Christ in terms of the of-
fices of Prophet, Priest, and King, we should net think of
that as a kind of arbitrary, scholastic schematizing of the
biblical material. It is not as though the Reformefs wers
incapable of that kind of schematizing, I gave you an exam-
ple of that in Calvin's view of Justificatien, using a series
of causes, in a causal structure. Fer purpeses of undersiac
standing, to be sure, But the framewerk, the structure, is
et a'stfocture derived: -frem the,taft of revelatien; er; -
from-theshistebylaf ireteldtion, but a philesephieal frame-
work, So the Reformers were capable of that ¥8Ftsef thing.
Eut when we come to the three-fold divisien, I do net think
we have something which is analegeus to that. The divisien
of the work of Christ in terms of the three-fold office, amdy
the further elaberation of that work in terms eof the histo-
rieal sequence of Humiliation and Exaltation, those divisions
and distinctions are net an artifieial pattern, But the

arise out of reflectieon on the Word of Ged, And 80 I th
Hodge is guite right when he says(II:4%61),"This is not there-
fore a convenient clasgification of the contenta of His mis-
slen and work. But it énters inte the very nature and must |
be retained in eur theslogy, 1f we would take the truth as

it is revealad in the Word of Geod,"

You can sae that when you think about the Prephet who ful-
fils the prophecy af Deut.18:18., And therefere we have teo _
underetand the work of Christ as the work of a Prophet. He .
is the Priest of whom the Psalmist sayg,"You are a priest for-
ever, after the order eof Melchizedel{110:4), And surely He
comes a8 the King. The one whe shall ait forever upon the
throne of His father, David, in fulfillment of the promise
given to David, Goed's covenant with David, Psalm B9 reflects
on that, And surely Jesgus comes in fulfillment of that pro-
mise,

A word about the order in which we take up:these teopics, We
usually take them up in that erder--Prophet, FPriest, and
King, without thinking abeut the order much, Net that thers
is anything at stake theologically at this peint. But it is
interesting that Calvin discusses first of all the Frophetic
office, and then the Kingly effice, and then the Priestly
office, But the order that has beceme customary for us is
Prophet, Priest, and King. And that cémmends itself, I think,
because it reflects the histerical un:nldi:i of the work of
Christ. Who appears on the scene first ef l, as a Prophet,
in the line of the 0T prophets. He came after Jehn the Eaptist,
preaching the Gospel of the Kingdom, calling Israel to repen-
tance, And He perseveres with that mesaage, that prophetic
nessage, And as you read the Gospels you are overwhelmed with
the fact that, indeed, the way Jesus appears to Israel, is

a8 a prephet., Calling an apostate peeple to repentance,

We talked about the "objeet of Evangelism™ at an earlier
point. And surely the object of evangellism for Jesus Christ

was a disloyal covenant people, That is the focal point ef
His earthly ministry, that prophetic ministry to Israel. To
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call her to repentance. Net pnly to ecall her to repentance,
but alee to @& known that Torglveness was being bestowed

by Him. The Kingdem of Ged 1s at hand and that Kingdem will
be a judgement. But it will alse bring salvation. Jesus claims
to be able to forgive sin. And not only does He forgive &in,
but He alse renews men. And you see that in His ministry ef
miraclea, How He is able to renew men, And yeu get that
double emphasis that you find in Heb.8 and 12, on forgive-
ness and renewal, And that’ is what Jesus is preaching in

His own name, That is hew He appears as a Prophet,

But the Prophet is rejected by Israel, As Israel had rejected
the ministry eftthe prephets in general, Se especially does
Israel with the ministry of Christ. And Jesus is put te

dmath by sinful and wicked hands,

Bilt that death of Jesus is & sacrifice, the Atenement, And .

se, that prephetic werk is followed by the Priestly werk, the
atal office. Jesus makes atonement. Coupled with the

atenement ie the resurrectien from the dead, And that is

the ground laid for these benefits laid He had announced in

His publisiminietry. New thase benefite have been purchased,

-aceemplished, wreught, And new the Priest whe has purchased

thesa henefits, new beastews the benefits,

And that He deoes as King. He ascends te heaven and rules over

all by His ##rd and His Spirit. So there is & kind of his=-

_terical seguence that you have to ba sensitive to. But

again it is not to be inagsted en in seme righdiway.=As th

though there were ne overlapping at all,

Obviously Jesue came announcing the Kingdem in His earthly

ministry, And virtually, in effect, lays claim te be that

King, He appears in Israel as the one in whom the effices

ef Prophet, Priest, and King in the theecracy are summarized

and embodied,

I am net insisting on a rigid distinction. But showing that

the sequence in which we take up these offices dees have some

basis in the enf@lding of redemptive-histery. L-17-B1

Tha Ernghftlc Of{ingi

You wi n yaur reading soon come te the realizatien that in
Hodge's three volumes Systematic Theelegy, he devetes only two
pages te the subject of the Prophetlc Werk of Christ. The rea-
gon for this is not clear to me. Perhape In comparison te the
Priestly work eof Christ the Prephetic work can lay claim te an-
ly a small ameunt eof the tetal space that 1s available te Hedge.
But it is also true that the more Liberal stream in the theo-
logical fleod, has capitalized en this particular subject. And

I think out of reaction to this, the Reformed writers have ten-
ded to suppress the Prophetic «ffice. A. Kuyper did net write a
systemitic theology, as such, But Kies students published the
notes in his courses, in a five volume %g:tnten Dogmatisk.

In these notes we have the obeservation by Kuyper that,"A Heformed
man always has semething against hearing ef the Christ-example,
While the Arminian is centinually eccupied with the subject, The

Raformed man says,'Just try te imitate Jesus and you feel it
can't be done." The Arminian always insiste en imitation and
insists that it can pe done.” Well, I think you would have to
say, that the Prophetic work of Christ includes more than just
arn axampla, But it dees have i1t as an aspect. Aleo, when Kuy=
per says "Arminian,” he has mere in mind the Remonstrant-Armi-
nian, And they have become the radical Libarals of teday.

And o we can understand, in continuity with that, that there
might be some reluctance ameng Reformed pecple to stress, too
much, the Prophetic work of Christ, After all, that Prophetic
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work centered around a vigerous call to repentance and to re-
newal, And I think that, in view of the way in whieh we hawve
stressed the doctrine of Justificatien by Faith Alene, It is
difficult for us to accomodate what is pbviously a main thrust
of the ministry of Christ,

| 8 Pr&uuppnu%ti!n of the Prephetic Office,

e pragupposition is, ag such, that man is nmeot able, of
himself, to discover the mind and will of Ged unto salvation,
In Acts 14:17 it is sald,"and yet He did net leave Himself
without witnees, in that He did goed and gave you rains from
heaven and fruitful seasens, satisfying your hearts with foed
and gladness." Now in thie, Paul, indeed is talking te Gen-
tiles who were indeed, outside of the pale of redemptive-reve-
lation, But we notice twe thinge:

2, The people are not witheut a witness, That is, they are
: not without a revelation of Ged.
b, The witness received was calculated to demonstrate the

- faverable dispeaition of God. God did good. And the Apos-
sluthesspébifiensthe-Tespects in which God did goed. And that

.is to say, that net all revelation, which is accessable
-to the heathen, points in the direction of condemnation,

It is true, according to Romans 1, that the wrath of Ged is
manifestéd against al] unrighteousness. And therefore there
is a revelation to the heathen eof the wrath ef God., But not
all of the revelation spesks of the condemnatien., There is
ravelation which could serve ta arouse a hepe for, or which
anticipates, the gaving provisiens te be revealad in the
course of providence eof Ged. And again, it is not illegiti-
mate to appeal to that evidence of God's kindness and good-
negs, to undeserving simmers, in the course of the proclama-
tien of the Gospel., And specifically in the appeal to repent
and come to Jesus.for salvation.

But that revelation of which we are speaking now, does fall
ghort of actually revealing that salvation is available, It
falls shert of revealing the provisions that have been made
for our salvation, And se that revelation, both in nature
or in ourselves, falls short of showing the means and the
terms of galvation, which God in fact has supplied. And so,
man is not able of himself to discover the mind and will of
God unte salvation.

The will of God with respect to salvation ie learned from
special revelation. And that speciml revelation is correla-
tive with the historical accomplishment ef redemption, In
fact, the accomplishment of redemption is meaningless, unless
we alse insist that God has made known what He ieg doing fer
the salvation of His people, God has not only made provision
for salvation, but He has alse revealed that salvation in
worde, in soecial revelation. And there we come close to the
prophetic work of Christ, and its presupposition,

2, Jesusg defines His own work, not only in Royal and Priestly
Terms, but also in Prophetic and Didactic Terms,
It is true of course, that God can and has conveyed His mind
and will to'men, without the aid of any created intermediary.
It is basic to the biblical dectrine of revelation that CGod
gpoke directly to our first parents in the Garden. And we
can think of that as the normal situvations-that intimate fel-
lowship and unien and communion which God has with His peve-
niant partner, In the course of which He spoke directly to
our first parents., And alse througheut the histery of reve-
lation we have instances of God speaking directly from heaven.
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But it is also true that God ordinarily uses meang or a me-
dium of revelation., Se that, there is a certain indirectnesa
about it, which is correlative with the fact that our union
and communien with God has been broken by sin. And so now,
the approach to man is indireég, through created intermedi-
aries, with a view to the resteration of the full unien and
communiien with God, when we would dwell with God and He with
us, And there will be that direct communication that charac-
terized man in tha beginning.

So God makes use of media of revelation, And it is apparent
in the Scriptures that God has made use of the instrumenta-
lity of men in particular(not males in distinctien frem fe-
malesy wemen ware also organs of revelation). But He haé

--made use of human beings, And these human ergans of revela-

tion are most often designated as Prophets, And the func-
tion of the prophet is to speak to men on bahalf of Ged, And
Jesus Christ is manifested in the NT as the prophet of God
par axcallenca, e ig the Prophet of God by pre-eminence,

J. Murray p g: out that it is a false antithesia te say,
as ona sometimes hears it said, "that Christ did noet come

to teach or preach the gospel, But te do something in order
that there might be a gospel to preach.” That seunds pious,
but. it is destructive of the ministry of Christ, Yeu can't
get His teaching and preaching over against His redemptive
accomplishment. This miniagry of Christ,ifhrwebddis of a piece
with the office which He B#scharges as the Mediator and the
Redeemer. So Jesus describes the purpese of His coming, not
8imply in Priestly terms, as the one whe offers Hie life &
ransom for eimmers. But He also describes it in dkdactic or
provhetic terminelegy. And just as theres is ne radanpti;u
act without redemptive werd, so alse, in the ministry oi
Christ, there is not the accomplishment of rademptién with-
out the ammouncement of salvation. And Jesus net enly deoes
something for us, buthHe announces what He dees to us,

Now we can see the biblical evidence for that rather clearly.
Jesus ministry was, from the beginning, a teachi ministry.
We read in the Gespels that Jesus be His ministrybin pre-
cisely the same terme that John the Baptist had begun his.
In preaching repentance and the proximity of the Kingdom.
Cf., Lk.4s15¢f(whole pericope toe). The prophecy is ful-
filled in His preaching and teaching the goeod news, Jai%8:37
He defines Hid mission as “to bear witneass to the truth.®
Thia is not exhaustive of it, but it is part. Also cf,,1:18,
17:8,1%, We see Jesus functioning as a teacher of the Law in
Matt.5=-75 22407 Jn.13:34,, Jesus i also a teacher of the
gospel,cf., Mt.17116-21, Jesus teaches ultimately with a
view to bringing the Gentiles under the Lérdship of Ged. And
He will not cease or be discouraged, until He has brought
Justice to victory. Lk.4i17-21, mlso preaching the gospel.

e Al TRE  r1 RACRRTE R ARE ThF HPERiAistry which is given
by the two men on the road to Emmaus as doubtlese correct,
“a'prophet mighty in deed and word." Thw two are correlative
to ene another and do not axclude one another., They are of

2 plece in His ministry as Prophet.
So then, Jesaus clearly defines His whrkeim prophetic and

didactic terms,

Jtéus is qualified for the Work of a Frophet.

Toithis point nf:#panking of Jesus activity as a teacher and
® grophet, we have been stressing what A. Kuyper calls,’'the
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productive side” of His prophetic office--His teaching, His
holding ferth, His ministry.

But there is alse a "receptive side" to that prephetic office,
And that, by the way, ie something you eught te keep in
mind as you alm for the work eof the ministry. There is also
a raceptive side to that ministry. Be serious on both the
productive and receptive sides.

The OT prephets had nothing to saycexcept what they had ra-
ceived from God, They were not sources of revelation, but
they were organs of revelation, Th'i ministpped what they
had received., And that is to say, t did net panetrate te
deapar knewledge by the strength of :zuir own intellect, or
Some nguticnl-liditntivu precess, They were not simply ex-
partu n raligious affairs, but they were prophets of the

Hlll if yeu think of Jesus as ministering the prephetic of-
Iinu. then we would have te say that there is the same recep-
tive aspectalso te His ministry. And we cannot discount that
by reference to His deity. And therefore teo His intuitive
knewledge of all -things, The Scripture dees net disceunt the
receptive side to His ministry as a Prephet, G.C. Berkouwer
speaks in this regard of Jesus as "the dependent ene,™ And
I suppesa the outstanding passage in this regard is prebably
Jn,7116-17, Jesus teaching is net His ewn but ef the ene wheo
sant Him. One can have axperiential cenfidence as to the ori-
gin of His dectrine (ef., Jn.3:34).
Now, Jesus does say things that are new, But He doew not say
things a8 an innovater, independently of what has gone before,
But rather He expounds and fulfile the Law of Ged. But He
does net lay dewn new legislation, It is in line with that,
that the NT can speak in a way thatbie a 1little bit para-
dexical in the beginning. But net rﬂallx if yeu think about
it. "A new commandment I give unto you", and yet a command-
meént which we had from the beginningl Thnt lshto say, Jesus
is no exgeption to the unity of biblieal ethics. He dees net
offer a differant ethical system from the athical system that
wa have in the history of revelation., And that is whytHisur-
resurrection is for the empowering of us to deo the righteous
things of the Law (cf,, Rom.8¢3) Also, Jn,.14:10; 17:14),
As the one who receives the word which He preaches, Jesus
showa the centinulty of Hie own ministry with that of the
prophete who had gone before. He preaches as they did. The
prophets were sent to Israel te bring them back to Ged, to
the God of the Fathers, te plead with Israel before the great
;:ddtarrihla day of the Lerd, to repent and to adhera to the
I" L]
Jasus in continuity with that ministry comes inte the weorld
and He picks up on the ministrybef dSohn the Baptist, He goes
about through Israasl and Judah, through that area which God
had promised and given to His people. He came inte His own
but His own did not receive Him. It iz very important feor
you to sea thatcontinuity of Jesus public ministry with the
minist of the 0T prophets, In order to place the revelation
of the @ospels in their proper context. But He is not eimply
one more in & line of prophets., Unlike them, He did not re-
ceive the word which He preached from outeide Himself. In t
thie sense, that, although Hé is receptive, and that is an
aspect of His prophetic office, ms with the other prephets;
yet He is unique, in that the word He receives is the word of

one with whoem He is in the most intimate kind of union, And
Therefore there is also a characteristic difference betwaan
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the prophets and the ministry of the Prophet.

The characteristic mode of expression of OT prophets was
"Thus says the Lord.* But that is not the form of expression
whieh is on Jesus lips. Rather, we have, "Truly, truly I say
unto you," And Jesue speake to them with all the severeign
authority of the Lord Ged Himself. That is te say, the Son
of God speaks on His own authority as God. He speaks not as
the scrlbes and Pharisees, but as one with afthority. And
here you have another illustration of what we have been
talking of recently, in connection with the doctrine of the
Trinity (in Dec gd ceurse), and that is the unity
and diversity. The sense of unity which Christ has with the
Father, and yet the distin¢tion is alse there. The message
which He has receiwsd from the Father, Jesus proclaime in
His own name. And tha4ithe prophets could not do, Jesus is
unique in Hia prophetic pffice,

Matt,11:25-27 is a succinct statement, Father and Son reveal
in distinetion from one another, And yet the offices are so
clogely related that there is an obvious unity of the two,
As the #ternal Son of Ged, the Logos, Jesus is pre-emimmmtly
gqualified to be the revealer of God., And so He 18 described
as the light of the world. For in Him is light and no dark-
ness at all, He not only teaches the truth but He is the
truth, The Way, the Truth, and the Life.

Col.213 "in Him are hidden all the treasures of wisdom and
knowlaedge.” That truth surely underlies and is foundational
for His prophetic ministry. The Spirit is given teo Him with-
out nunuuru%cr.. Jn,3:134). So, beyond question He is quali-
fied te be God's prophet., He has received His message, which
He speaks, nevertheless, on His own.authorlity.

But we can go just a step further to apprecliate the pre-emi-
nence of Christ as a prophet. And that leads us to...

Jesus speaks as a Mess r, not on from God y -

[+ u €818 1B LOOQ 8B

nd in 8 we find pre-eminently the fulfillment of Dt.18:15,
Heb.1:1 and 2 are relevant., The prophetic office is gathered’
up in the Son, And His work ms a prophet is characterized by
finality. By a finality which dees not characterize the min-
istry of the other prophets. But this prophety in whomathe
Ernphatic office is concentrated, is also identified in Heb,
13 ag the radiance of the Father's gleoery and the express
image of His person, Ged manifest in the flesh, He not enly
spaake the word of God but He isgthat word of God, And Just
as Ha is the truth He speaks the Truth. And so we speak of
the Hypostatic Word.
And so, when you have defined the office of a prophet in gene-
ral, in terms which are applicable to all the preophets, You
have not yet spoken distinctively of the prophetic office of
Christ Jesus, The unigueness of the prophetic ministry resides
just in that fact that i4 is GOD Hims&lf who comes as a pro-
phet, And so there is a finality to His ministry, and an
authority which attaches to it, which is distinctive,indead

which is unique,

New, in eintemporary theology, it is hard to turn up a theo-
logical textbook which does not operate with the distinctien
between “word as speech” and "word as gerdon,” And that dis-
tinction is pre=ssed to the point of a dilmma, Emil Brummer,
in Vol I writes, "With the Incarnation of the Word, the
meaning of the formula--"The Word of God"-- has been drasti-
cally altered, The spoken word is now ne longer the revela-
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tion itself, Or, to put it mere exactly, it is no lenger dir-
ectly revelation, but enly indirectly.

Well, I think we have to appreciate the distinction between
the Incarnate Word and the spoken word, or written word, But
the point is that these two do not stand.in antithetical rela-
tionship to one another, Jesus is indeed the definitive reve-
lation of Goed, He is the Word of Ced, But just as the reve-
lation of God, the Word o od, He comes into the world in
the discharge of an office, And that is a prophetic office,
And the worda that He speaks are ENe words of God, And just
in terms then, of the prophetic ministry, it is impossible

to sat the words of Ged over agalnst the Word of Ged, That

is what makes an appreciation of the prophetic work of Christ
g0 signifiecant for us, And it i=s alse important that we see
that prophetic ministry as lyingz behind His commission.ef t
the Apostles, to preach, to teach, in His name,

And fellawing them, these of us who discharge the ministerial
office, do 8o in reflection of tha prophetic ministry of our
Savier Himself, And the werds that we speak are not eimply
"intelleatual discourse”™ on religious subjecte, But they are
with 2 view to the revelation of Him who cane to bear wit-
ness of Himself. :

Jesus Berves 88 an E le

Very important aleng wfth teaching and preaching.

Jesus made knéwn the will 1f the Father by His exemplity
character, And there is no need for us to suppress that as-
pect of His ministry. We do not advance the work of the

Spirit b¥ suppressing the word of the Spirit,

John 13:¢14=15 is the account of Jesus washing the disciples
feet., He says,"] have given you aneggxample.” As the Lord and
taacher has done to Hiém servants, to Hie disciples, so the
disciples ought to do to one another. Becauee Jesus B pro-
vided an example to be imitated, An example of humil and
service, o

Also, consider Phil.2:5 where the verbé4peviw iz used, "Have
the same dispesition of mind as 1s found in Jesus Christ.”
"Have thieg atitude . . . ."™ Now we think of that as a great
Christological passage, and so it &k. It tells us a great
deal about the humiliamtion and exaltation of Jesus Chriet.
But we can not overleok the main point eof that passage, the
main thrust. Which is to set before us an example which we
are to imitate., That verse (5) leade us to an understanding
of thereviw as, not se much a self-emptying, but as a making
Himself of no reputatien. That verb describes semething which
we can imitate. And we do net imitate Him by somekind of
self-emptying. But we do imitate Him by imitation of the humi-
1lity which comes to expression in the cendescension ef our
Savior in His Incarnation. The dispositien of Christ is il-
lustrated by way of reference te the Incarnation, with humi-
liation invelwved in that act, And the imitation of Christ is
therefore set before us, not simply in external deeds, that
we are to do as He did (e.g., foot washing). But that imita-
tion of Christ is also to extend te the atitudes of mind., "We
are to have this mind in us which was alse in Christ Jesus.,"
I John 2:6 “"the one who says he abides in Him eught himself
to walk in the same manner as He did,” Cf., alse 116-7; 2:11

for further light on the above.
We will be tempted te walk in the darkness because the chil-

dren of the devil are wise in their own way. And thelr wigd
dom will affect us, And we will, from time to time, even in
the conduct eof ministry, walk in the darkness And we will
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excuge that as for the sake of the Kingdom. But the cause of
the Kingdom is not advanced by means pf the tools which Sa-
tan puts at the hands of his army. The children of light are
to walk in the light irrespective of the cost invelved in
that walk, And ultimately, it is only as the children of Ged
walk in the light that the Kingdem of God is going to be md-
vanced (cf, Eph.2:10),

But we are to manifest the pattern ef life which the Lerd .
God is creating in us. And enly in that way will the Kingdom
of God be advanced. New that is net to say that anyeone can
put himself forward as jmving achieved the goal. We have netl
So our accomplishments are always in humility. With the recog-
nition that net only do we fall shert of the goal, but alse
that what we have, we received as a gift. Nevertheless it
ought to be apparent in the world that the children of light
are walking in the light, and they are not walking in the
darkness.

Thé command at the end of Matt.5 is alseo relevant fer the
exemplary character of Jesus Chriet, indeed of the Father,
ﬂllllilnllnﬁtu are te be perfecth even as your heavenly Father
is perfeet¥(5:48). And the perfectien ef the Father prothdes
the pattern, And it is altogether in keeping with that em-

_phasig, that Jesue is alsoc set before us as an example, And

it could hardly be nthurilig How it be stherwise?
Than that Jesus is an example, And His exsmple ie& a revela-
tion of the mind and will of God, And therefere in His lire,
net only in what He says, but in what He dees. Net enly ex-
ternally, but intarnnlly. He functiens as a prophet af the
will of Ged for us,

Jesus je Prophet both Bafore and After His Advent,

This follows from the fact of Christ's mediateorship extending
from the time of the Fall enward, Hodge makes the peint quite
strongly, whan he says,"that Christ executes the office ‘of a
prophet in revealing the will of God for our salvation,

both before and after His advent, and beth in His state af
Humiliation and in His state of Exaltation."”

You see, everything I have said up to thie point, has rnfur—
ence to the public ministry ef Jesus Christ--His presence

in the Prefised land, to reveal the mind and will of God for
our salvation, The example which He sets was an example,which
He set in the course pf His publie ministry. But tt would be
wrong to cenfine the prephetic office of Jesus simply to His
public ministry. Just ag it would be wrong te confine His ,
mediatorial work only te what He accomplished subsequent to
Hig Incarnation, Hedge speaks therefore of the Christophanies
which we have in the OT. These anticipations that we have of
tha Incarngtion, in the form of revelatien, te the Patiria rnhs.
and to the Prophete, And by His Spirit, Jesus inspired
prophets te record the revelation eof the truth of the #111
of .God,

He . is also said to be the spurce of the illumination of 'the
minds of the people to bring them te a saving knowledge of
the truth. You can see that in I Peter 1:11 (starting at vs,.
10}, *Ae te this salvation, the prophets who prophesied of
the grace that would come to you made careful search and in-
quiry, seeking tp know what person or time the Spirit of
Christ within thun was indiecating as He predicted the suffer-

ings of Christ and the glories to fellew,” TheiSpirit #f b=
Ghristuwas i themilfheiMeljcSpifithes represented as the
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revealer of the Humiliation and Exaltation, the sufferings
and subsequent glories, of Christ. But it is the Spirit of
Christ. Se there is an analogy between the way the Spirit is
operative today, and the way He ie eperative under the 014
Covenant, The Spirit comes from Christ teo lead us inte all
truth, teo bring to mind the things that Jesus began te Jeach
in Hie public ministry. Se alse under the Him Covenant, it is
the Spirit who comes with a word from Chriat and abeut Christ,
And Christ now centinues te teach in the Church by His word
and Hie Spirit. And the point that ie being made here, is t
that the prophetic work of Christ is being carried sut beoth
before and after His advent.

The other point that Hodge makes is that Chriet carries en:
Hes prophetic work “"net enly in humiliation but also in exal-
tation.” This is not a seriously disputed peint. It is cer-
tainly true that Christ taught during the period of His pub-
lic ministry. But Christ centinues to teach through the Holy
Spirit, Cf,, Jéhn 15:26; 16:12-15,

And I might just wind up by saying that that prephetic mini-
gtry of Christ partakes of the same character as His proph-
etic ministry on the earth, Yeu recall how Paul told the
Athenians in Acts 17 that the days of their ignorance are

now passed, God is now calling s2l]l men averywhere to repen-
tance, And so0 it is that the prephetic ministry of Chriest,
now carried en through His embassadors, ies like His ministry
in the days of His flesh. A ministry whieh ecalls the Gentiles,
the nations of the world to repentance, before the Great and
Terrible Day of the Lord,

You can think of Israel in covenant with Ged, And that cove-
nant people of God proved unfaithful. And 2o there is & minis-
try of repentance which goess out to Ierael, in view of the
judgement to come. And now th&t whole sequence, you =see, is
writ large, In the sensa, that Adam was in covenant with God
and inhhim all the race was in covenant with Geod. But we have
proved unfaithful. And now the ministry of Christ goes out to
the whole world, calling men te repentance, With a view to
the fact that the Day of Judgement is to come, .
Note the padagogical purpose which God's histery with Israel
gerved, Serving the broader purpose, For from the beginning,
Godle purposes embrace not simply Israel, but the whole world,
And so Jesus carries on a prophetic ministry., Our miniastry ef
word is a fulfillment of a further working out of that pro-
phetic ministry of Christ. And it is just for that reasen you
gee that we cannot suppress the significance of the prophetic
ministry of Christ.

If our conception of salvation were sacramental then we might
bypase the prophetic office for the sake of the Priestly of-
fice., And concentrats on it. Which is further carried out in
the Church through the priestly office of the Roman Catholie
ministry. Where khe sacrifice is a repetition of the offering
of Jesus, of Himself once for all on the Cross. The applica-
tion of redemption is through the Sacramental System,

But Protestants do not conceive of it that way. But they con-

ceive n% it nﬂ asplied directly by the Spirft, thro the
means of the Word., pnd that is why the prophetic minlstry c

can't be suppressed, Not to say thea that wassuppress the
priestly to the prophetic, But that we see the three offices
as parallel to one ancther in the fulness of the mediatorial
work of Christ,
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B, The Priesatly Office,

There was a ramark made at the beginning of the last hour, deal-
ing with the Prpphetic Work of Christ, To the effect that, man
is unabla, of himself, to discover the mind and will of Ged unto
salvation. And that that is the presupposition of the Prophetic
Work of Christ. Who comes to make known to us what we otherwise
would net know, That Prophetic Work extends beyend, before the
;i?nlif His Incarnation, And is c¢arried on now through the Holy
pirit,
Well & similar presupposition underlies the Priestly Office.
And that is that man cannot, in and of himself, appreach unte
Ged, Or, he cannot stand in Hie presence., And just as Jesus
Christ represented God to us in the Prophetic Ufficef Bpedking
the word of God te us, So alse, we can say that in His Priestly
Work, Jesus Christ represants us, represents men in the pre-
sence of God, And enables us te mount up inte the hely hill
where Ced dwells,
There are two functions frn-uninnntl associated with the 0f-
fice of the Priesthoed: 1) The offering up of Sacrifiece for sin
before God, 2) His intercession befere Ged on our behalf(eften
ectypal but integral).
And so, Refermed Theology has represented the Priestly Work of
Jasus in this two-fold way. And the Latin terms are: satisfactio
-=-gatisfaction, and intercessic--intercesaion, :

The Priesthood of Christ is the funetion by which Christ appears
before God, first, to offer Himself as the sacrifice of recon-
eiliation for our sins., And secend, as the Intercessor through
whom we ebtain the help of God and the gift of the Holy Epirit.
And then, Satisfactien is a term, which is ofbtén used, but we
frequently uae it instead of the term "Atonemant,™ And then, we
ordinarily use the term "intercession.,” "Satisfaction" for the
gacrificial aspect of Christ's work, Then is oftes called the
Atonement, And that is what it is ecalled in eour outline, We
will be considering the Atonement at length, But we will also
be considering the Inktercessory Work of Christ Jesus,

That word "atonement" is an interesting word, It is a theoroughly:
English word,iGohktilkes one gets the feeling there is not an
Englksh word in the lot, That they are all Latin derivatives,
almoet translajiterations of Latin terms, Hodge himself prefers
the term "satisfaction," He argues for its use in II'460ffF,, "It
ie important to adhere to old words if we would adhere to old
doctrines,

You can remember the meaning of atonement by dividing it up inte
At=-gne--ment, Well, that is net simply a mnemonic device, It is
a good representation of the etymology of the word, Criginally
the term, in the English language, refered te what is now covered
by our term "reconciliatioen." And therefere, literally "at-one-
mént."™ Hoetile parties are made "at one”™ with one anether. Except
that, as the word came down to us, a gingle word, those three
latters o-n-e, are pronounced as they are in the word "alone."
So you have the English word "atonement."” Which is the linguis-
tic equivalent of “"reconciliation.”®

II Cor,5118-19 gpeaks oftithe ministry as a "ministry of recen-
eiliation.”™ And of the word of the gospel as the "word of recon-
eiliation.” But it is Interesting that in the 0ld English ver-
sions, the word used is "atonement™ and not “reconciliation,
There the original significance of the term "atonement™ comes
out, Andwwe have a survival of that usage even in the King James
Yersion at Romans 5:11, Where it speaks of Christ as the ona by
whom wa have received the atonement, And you shpuldnnot think of
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that as a faulty translation of the Greek kiriMyy, . Which we
wiuld then translate as “"reconciliation.” But you have te recog-
nize in the KJV English, kevehhgys was probably translated by
“atonement, "™

But the newer versions have "reconciliation" at that peint,

As we will be developing the dectrine fellewing the pattern set

by Murray, Reconciliation is conceived of as a part of the ateoning
work of Christ, but not exhaustive of that work. So that our t
term "atonement”,ior as we use it "atoning work," carries more
gignificance thah that of "reconciliation.”

The ather term “"sftisfaction" is certaonly a term sanctioned by
long usage and will be sesn oftefi, In some cases 1t may suggest
howaver a kind of neutral concept of justice, in and &f itmelf,
which must be satisfied, Think of that blind goddess "Justice"”
outeide af the Courthouse, But we do not mean justice in that
way. We are talking about justice in the biblical sense of that
word. And ag long &8s you preserve that sense, you can use the
term "satisfaction™ to deasigjnate what we include under the term
"atonement,

Murray also introduces the term "explation,” and speaks of the
satisfaction of Christ, or the expiation which is accomplished
by Him, as an aspect of the Atonement, aleng with reconcilias-
tion, propitiation, and redemption.

1. Atonement

a, Source of the Atonement
It might appear more logical to begin with the Nature of

the Atonement, and we could do that. But instead we are
goi to anticipate the answer to be given at that point.
And deal first with the source of the Atonement. With the
hepe and the expectation that dealing with this tépic will
hul£ ghed some light for us on the nature of the Atone-
ment.,

Now concerning the Source of the Atonement, there are a
number of observations to be made:

1) The A‘tnng%nt must be traced to the Free and
vare ve of God
1 BuppoEe At this pnfﬁt, the Schelastic theologians

would talk about the "cause" of the atonemémt, the dif-
ferent "causes” of the atonement, And I am not con-
cerned hare to press the biblical data inte that kind
of framework. But simply to recegnize that the Bible
traces the atonement te its fountainhead in the leove

of God, John 3116 ie very clear, It is a summary of

the work of Christ, of the Atonament, But Ged gave

Hia Son because He loved the world. And gnu can not go
back beyond that point, on the basis of Serlpture, when
we have said, "the atonement has its erigin -the love
of God,"

It is impertant to keep that in mind, Because it is’
wrong to think of the Atonement as eliciting or calling
forth the love of Ged. It is not as though God's wrath
is manifested, then Christ's atonement. And God's wrath
is then transformed into love, The work of Chriest does
not turn the wrath of God inte love, Rather it is the
love of God which sends Jesus Christ to be an atone-
mént, And #o the wrath of God is propitiated, Now I
stress that because that is a very popular misconception
that you must deal with in instructing the congregation
on the nature and notion of the Atonement.
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t is a Disti ishing Love
Eph.1s4-5 "just as He chose us in Him from before the
foundation of the world, that we should be holy and
blameless before Him, In love He predestined us to adop-
tion as sons through Jesus Christ to Himself, according
to the kind intention of His will.,"
Adoption as sons has to be traced back to the predes-
tination of*"the Father, And that predestination flows
from the love of Gbd. And unless we are prepared to say
that all are predeéstined., We must say that the love'
which glves ride to that predestination ie a distin-

ishing love, or a love which distinguishes. Romans

129 i to the same effect. It is a parallel construc-
tion in terme of the foreknowledge and the predestina-
tion of God, And, aswwe tried to say earlier, if we
think of that foreknowledge simply in terms of cogni-
tion, we are led %o a kind of universaliem., Because
the object of God's knowledge is te be alltthings and
all persons, But instead of doing that we assoclate the
idea of Foreknowledge with that of love, It 1s foreknow-
ledge with the pnrtfcularity of love, It i the love of
God which is in Jesus Christ. our Lord, which binde us
invineibly to Ged Himself (cf.Rom.8:3B-39).
We cannot think of anything separating us from the love
of God, Because that love is a distingulshing love,
There are many things that separate unbellievers from
the love of God., But God's love ls invinelble with res-
pect to His own, I John 4:9 "By this Xheslove of God
was manifested In ue, that God sent His enly begotten
Son into the world so that we might live through Him."
And that surely is a distingulishing love, that ls in
viaw, Cf,, also Rom.S5:8; Bi13%,

Well, love predestines, sends the Son, causes His life
to be given, and love preserves us eternally, And un-
less a universeal salvation ie posited it is not pessible
to escape the uniquéness.ef the love of God with res-
pect to the Elect. And that is a distinguishing love.
Now I think I have tried to stress that all before, And
I want to make it very clear again, at this peint, It
is a distinguishing love which gives rise to an effica-
clous atonement., And that, of course, is the kind of
atonement we are interested in (more later).

Tha fact that that lovehowever is distinguishing does
not exclude a general love of Ged to mankind, as such.
And that is alse a facter which should not be suppressed,
ct., Hatt.5|h4—45| 1k,6:27-28; Acts 1ba16-17,

Even the ungodly have joy. And the joy that they have

is the gift of the Father in heaven. But you notice
those first twp passages exhort us to love theose that
are our enemies, And we are to do good te them despite
the fact that we-receiwve evil from them. Basic Christian
principle.

But you notice, and this is the polnt here, in deing
this, in responding this way to our enemies, we are to
be imitators of the Father, And that suggeste to us t
that He too loves His enemies.and demonstrates that

love in the bestowment ef gifte, Ged is the exemplar
af the indiscriminate love which He ecalls us to imitate,

And it i to be precisely in loving our enemies. And
g0 there is a real sense in which God can be said to
love all men. And as John Murray said, "It would not be



157

proper to withheld the implications of that love in
the preclamation of the gespel effer“(Cellected Wri-
tings I:59-85 "The Atonement and the Free O0ffer of the
Gospel™). The original title was "The Free O0ffer of the
Gospel and the Extent of the Atonement.”™ It deals pre-
cisely with that question of the relatien of the free
offer and the extent of the atenement, It was written
on the background of a controversaey (The Terch and
T§¥§Eat ran twe articles), that wae geing on =the

stian Reformed Church, en thatvissue, It gives a
very balanced assessment of that dectrine, It dees net
refer directly to that centroversey. But it is refered
to a8 giving more balance to what is sald above.

Romans 2:4 "Or de you think lightly of the riches of
Hie kindness and forbearance and patience, not knowing
that the kindness of God’leads you to repentance?”

We must say, of course, that God's wrath is manifested
against all unrighteousness, But we usually stop short
of saying--"God doaen't love you." But we can peint to
ways in which Ged's faver does come te expression even
with reference to the non-Elect., And we de that in or-
der to bring them te repantance, And te confessieon of
8in that they might lay hold upon Jesus Christ. And so
manifest themselves to be the beneficiaries of Ged's
distinguishing, His electing, love.

Th va aof God a Sov Lov

And hera the focus is en the fact that Ged has the autho-
rity and right to love as He wille, He ieg free in the
exercise of His leve, I am tempted te use the expression
"fras love" at this peint, but the connotations miti-
gate such a use, But Ged's leve isg free, it is sover-
eign, God has revealed Himself te be love, inherently

and eternally leve, But that does not imply that He m
must love indifferently. His electing love is net neces-
garily universal, In facty His electing love is not

even necagsary, That is to say, it is net necessary

for God to save any (mere later).

Itvis God's free and soveraign good pleasurea to chooma
men to be His heirs and joint-heirs with Christ Jesus,

S0 then, we say God is love. But the reason why God exer-
cises His love, where and when He chooses, belongs par-
ticularly and peculiarly to Himself., So that that love
which is the spurce of the atonement, is not only a
distinguishing love, but it is also a leve which is
sovereignly bestowed,

The Leve of Ged is Pre-eminently %%+ rowe o7 ool
the of Go @ Father,

This is evident from the passages discussed. The one

who }oves and predestinates in Eph.l:4-5 ig the God and
Father of our Lord Jesus Christ, Cp. alsc Rom,B:129 the
image of -His Sen; I Jn.b:19-10 Ged sent His Son; Romans
518 death of His Sen, It is therefore the love of the
Father which is especially invvieaw,

And again you see why that i= important to stress, is
that there are those who are tempted teo think ef the
Father as g gymbol of the wrath of God. That is often
the way father's represent themselwes to their children,
symbols of wrath. And then mother's manifest themselves
as symbols of love and compassion., But that is net the
way it is going to be in our househeld's, I am sure of tha
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And in the household of God, the Father is not simply

a gymbol of wrath. To be sure, Hie wrath is manifes-
ted against all unrighteousness, And we do not set i
over against the Father then, Jesus as a symbel of love,
No, but it is God who so loved the world that He gave
His only begotten Son. It is Cod the Father who loved
and sent His Son. And that factor keeps us attuned to
the inter-Trinitarian character of our salvation. And
it is the atonement of Chriést then, that brings the
love of the Father to frultion.

)y T ove of God is unigue ts Inbendi
And what 18 in view here id4 the fact that it was His'
ewn Son whom God did not spare, cf,, Rom,.8:32, We are
reminded of the utterly unique relation batween the
Father and the Son, the inter-Trinitarian relation-
ship of the persons. The Son is the beloved Son of the
Father, We must never forget that, that He is the be-
loved Son of the Father, cf,, Mt.3117; 12:18; 17:5; ate.
It would be imposeible for us to conceive of a more
loving relationship than that, between the Father and
the Son. And yet, it was His own Son, whom God did
not spare, in order to do what, in love, He determined
to do. And that is why we can gpeak of the unigueness
of that love from which the atonement arises.

6) The Love of God is the Love of Benevolence,
You remember from your study of the doctrine of Theo-
logy Proper (Doctrine of God), that we distinguish in
God between the Love of Complacency and the Love of
Benevolence,
And, by Love of Complacency we do not mean a love of
indiffeence, But the Love of Complacency is a love which
is constrained by the nature of the object whieh i=s
loved., John 14:21,23 is an illustration of that. And in
those verses we have a love of God to men, in response
to their love of Chriet, and th their keeping of Hie
commandments, People who love God and keep His command-
ments, they are loved of God, It is a love which is
not conceived of as existing apart from man's love for
God, It is a love for that man who reflects God's own
perfection.
But the distinguishing, atoning love of Ged, however,
is a Love of Benevolence, And the Love of Benevolemce
is not constrained by the quality of that which i=s
lovad, It is a love of pure, sovereign grace, Cf., Ro-
mans S:8, 10,
So that love of God is a love which flowe to us in
spite of our ill-desert. Not on account of anything in

us,
b. The Question of the Necessity of the Atonement,

Now at this peint, I am going to plug into Eggggg%igg_gg;

complished and Applied, ch,l1 (thus, start reading).

More dependent on the textbook, runs parallel.

1) tion of the Necessity of the Atonement as
Equivalent to the Question of the Necessity of Salvation,
For you 8ee, ere are two questions that engage our
attention undar this heading, It might be better to

discuss them separately. But it is not well to do that
because of the terminology that is invelved at this point.
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But this first question that we are going to be dealing
with, the question of the necessity of the atonement as
the question of the necessity of salvation as such, is=s
sometimes ignored, to be sure, But at other times it

is conflated with the second gquestion, But if we keep

the two questions apart, then that will help us to
understand the standard terminology that Systematic Theo-
logians employ at this point,

Now, what are these two questions?

a) Whether the atonement is necessary? And we mean by
that, whether it is necessary for Ged te save any-

o ona? Is the atonement necessary?

b) Branting that God does, aeg a matter of fact, save, -
iz it necessary for God to save by means of atone-
ment? That is, the gquestion is as to the mode of
redemption/salvation, Is salvation by an atonement
necessary?

There are two ways of answering the first question,

i) One can say that the atonement is necesgary, That is
toe say--God t save,
Now the case for that position can be made by means
of an appaal to the attributes of God. For example,
one can appeal to the fact that God is love, And we
have already observed that love is the source of
the atonemént. And so one might argue that the love
of God compeld Him to save., Or at least, that the
love of God compels Him to save some persons,
The argument against that I have already indicated
by pointing out earlier that the love of God is neot
enly distinguishing, but it is sovereign. And there-
fore, the appeal to the love of God may not be made
in such a way eo as to ddprive God of His sovereignty.

But there are other ways in which the necessity of
the atonement, in this sense, could be thought of

as arising. Prof. Murray suggested that it was deba-
tabla whather Anselm held to the necessity of the
Atonement in this particular sense. But he does find
in Anselm the suggestion that God's honor was at
gtake, If all mankind were to perish, there would be
an unfavorable raflection on the honor of Ged.

Or, one could argua for the necessity of the salva-
tion of some, from the power of Ged. If God ie able
to save, then He must save, He must demonstrate His
power, And here you might think of Moses plea in
Deut,.9:28 "0Otherwise the land from which You did
bring wEcmay say,"Because the Lord was not able to
bring them into the land which He had promised them
and because He hated them He has brought them out to
glay them in the wilderness,'"

Or, it could be argued, that salvation arises neces-
gsarily from the goodness of God, If God gcan save,
then He must save, because He is good. As N, F. Ferre
once gajd-="If not all men are saved, then that comes
about either because God would not save them, or He
could not save them., And in either case, such a God
is not worthy of our worship." Also note the phrase,
"God saves because He has to, That is what He is
there for,"

Now, to summarize,

This view, which thinks of the atonement as necessary
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in the sense that God muet save, has been styled as
maintaining an "antecedent necessity,"

And you say--Antecedent to what? Antecedent teo the
will of God, That is to say, God must will what He
indeed does will. The atonement finds its cause ante-
cedent to the will of God, Or, the will of God te
save 15 determined by some facter which is antece-
dent to itself, And so, theologians speak about an
*antecedent necessity." That is the #ipst way to &
answer that gquestion.

Thé Bther way of answering it, is called “Conse-
gquent Necessity."

The argument for this wview really constitutes the
refutation of the other view, Or, the argument refu-
ting antecedent necesslty constitutes the argument
for consequent necessity,

And the argument runs this way. We would have to Bny
that there i nothing inmman which merits atonement.
and the consequant forgiveness. In other words, theres
is nothing inmman that requires or necessitates his
salvation., And indeed, the emphasis of Scripture f
falls not upon the merit of man, but on precisely
the opposite, on his demerit, his ill-desert. And

we do not find the suggestion that salvation is of
necessity.

But further beyond that, the biblical emphasis is

on the grace and mercy of God, And that prevents us
from seeing the atonement or salvation as a neces-
sity laid upon God. The way in whiech the Bible speaks
of tthe Atonement, of Salvation, mantfastingin:
the grace and mercy of God, tkhat suvas in a dif-
ferent direction, Cf., Lamentations 3122 "The Lord's
lovingkindnessednindded-neverceease, for His com-
pagsione never fail."

S0, the sovereignty of 8hd Lord is constantly in
view in the demonstration of His love, mercy, good-
ness, Cf., Eph,2:8 "For by grace are you saved,
through faith, and that not of yourselves, it is

the gift of God."™ Those words "gift" and "grace" are
not appropriate to an “"antecedent necessity." But
rather, thay bespeak a "econsequent necessity." And
g0, Raformed Theology has traditiomally spoken of a
"eonsequent necessity." The nescessity ies not ante-
cedent to the will of God, but is consequent upon
His will, Ged is not required to save any. But He
wills to save some.

And Bo, it is from that point of view, that He wills
to save some, That it is thus necessary to save
them, but that necessity is consequent upon His will,

So you can say that everyone believes in the neces-
gity of the atonement. But the guestion is whether
that necessity arises out of the will of Ged, conse-
quent to it. Or whather the necessity is antecedent
to the will of God.

The traditional Reformed view is that the necessity
is consequent upon the will of God. Because of the
Scriptural emphasis on the grace, mercy, and love of
God which is manifested in Cod's determination to
gend His only-begotten Son,
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2) The Necessity of the Atonement as the Mode of Salvation,

This is the more pressing question histerically, at
least, I=s it necessary for God to save in this partis-
cular way, by sending His Son as a satisfaction for sin?

Lh-23=-81
Now at this point we are not inguiring into the nature
of the atonement, as sfch., There are variaus theories
about the atonement and what it is (more later).
But that is not the immediate guestion before us, We
are simply assuming at thie point, that we are talking
about, what we can call for the moment, the penal, sub-
gtitutionary nature of the Atonement. Or, the Satie-
faction Theory of the Atonement., What Hodge calla the
Orthodox View of the Atonement. We are assuming that,
for the moment. And asking whether that atonement is
necassary? Is it necessary for God to save in that way?

Historically, thrae answers have been glven to that

quegtion:

a) The Atonement . is not necessary--Maybe,
Granted that, as a matter of fact, God wills to save
men by the Death and Resurrection of Christ, But the
point is that the death is not necessary in the ab-
solute sense,
Now this %iew is amscribed to the Nominalists of the
Medieval Era, The idea that the Atonement was purely
arbitrary, was determined arbitrarily by the will of
zod,
And ebviously, if you look at the Atonement that way,
ag something arbitrary, then, that atonement, your
undergtanding of the nature of the atonement, is in-
deed, going to be affected., And as & matter of fact,
as the History of Theology works out, the pseople
who do not view the penal, substitutionary Atonement
as necessary, do ordinarily, or have ordinarily, sub-
scribed to & Governmental Theory of the Atonement.
The idea built on that then, is that the sufferings
of Christ do not have intrinsic walue. But are sim-
ply accepted by God as the equivalent of what is due
to Him, in His justice. God could have accepted some
other substitute. Or He cphld even have carried on
the work of redemption without demanding any satis-
faction at all, The Atonement is not necessary.
This wiew passed over to Socinianism., And then, with
gome modification, to Remonstrant-Arminianism as
wall, And it has come down to us in the form of Wes-
layan-Arminianism.

But although we said a moment ago that we are not
talking about the nature of the atonement, as such,

I think that you can see that this view is very defi-
nitely tied in with one's view of the nature of the
atonement. Since we must grant, as a matter of fact,
that God has been pleased to bring atonement through
the death of His Son., But if the atonement is not
penal satisfaction, then obviously, the atonement

%? that sense, is not necessary (as penal satisfac-
ont.

B} Hypothetical Necesslty of the Atonement.
Thie differs from the above, in that the element of
necesslity is introduced, But it falls short of say-
ing that there is an absélute necessity attached to
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the atonement by penal satisfaction.

Theidea here is that, the atonement is necessary be-
cause God soverelgnly determined to forglve on no
other condition. That is the condition on which He
has determined to remit sins. So that the necessity
arises from the will and decree of God. God has wi
willed/decreed to remit sin on the basis of the pe-
nal satisfaction of Jesus Christ., And therefore that
is necessary,.

Now the reason for the “"hypothetical®™ is not known
to Mr, Shepherd, But the word "hypothetical" enters
in because, one colild say that on the hypothesis
that God has determined to remit sins by means of
the penal satisfaction of Christ, Granted that hype-
thesis, which is really a determination of His will,
then, the atensment is necessary, as penal satisfac-
tion is necessary,

EIEﬂthEHiB is more than a hypothesis than we nor-
ma ink of it,

L. Berkhof attributes this view to Athanasius, then
to Augustine, and later then, to Aquinas,

There is further development of this view that puts
it in a bit more intelligible context. And a further
development then, that should be taken inte account.
And that is, that the necessity of the atonement
resldes not only in God's will or decree to remit

g2in in this way, but it also arises from & certain
"fitnesa" of the atonement with respect to the afdne-
ternbe achieved, Some speak of a “congruity" between
the end to be achieved (remission of sin, salvation
of particular persons) and the way in which God de-
termined to do it. Murray's description--"God could
have forgiven sins and saved His elect without atone-
ment or satisfaction. Other means were ppen to God

to whom all things are possible,”

Now at this point, this view of Hypothetical Neces-
gity does not really differ from the first view,
Which says that the atonement i= not necessary., But
as a matter of fact, in accordance withbHis sovereign
decree, God does not actually save in any other way
than by atonement. That is the hypothetical Hecessity.
And beyond that, "The way of the vicarious sacri-
fice of the Son of God was the way in which Ged, in
His grace and soveraign widdom chose., Because this

is the way¥ in which the greatest number of advantages
concur. And the way in which grace is more marvelous-
ly exhibited.” Because then of the advantages, be-
cause of the exhibition of the grace of Godm this is
the way that is chosen.

Turretin says--"A8 the commands of God have bean
transgressed, it is fit that satisfactlion should be
made, that transgressors may not pass with impunity?
(found in the Baker reprint of his work on the Atone-
ment).

But the point then, is that the how of the atonement,
the mode of the atonement, is not simply a matter of
indifference, There is a fitness to the way in which
God has done it, I mention whis view, because you
will, from téme to time, come across it.

Calvin is held as holding to this view, or at least
he is interpreted as holding to this view, Berkhef
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saye he did. Reference is made to Institutes III:
1211 "If the necessity be inguired inte, 1t was not
whiat is commonly called simple er absolute, But
flowed from the divine decree on which the salva-
tion of man depended. What was best for us our mer-
ciful Father determined.”

Calvin seems clear, till you look at the previous
sentence, Youhsee that the guotation is misapplied
in this context. "It deeply concerned us that He
who was to be our Mediator, should be cery God and
vary man." In other words, Calvin holds the view
that a Mediator would have been necessary even apart
from redemption. He maintains that very clearly.

But he does not mean by that an Incarnate Medlator.
Not that an Incarnate Mediator would have been neces-
gary apart from redemption., But now he takes up the
guestion, whether it was necessary for the Son of
Fod, the Mediator, to become Incarnate?, ia that
Neceseary? Now you should read the sentence first
guoted, He says, Yee, it is necessary, Calvin goes
on in the paragraph and paragraphs following and 1t
becomes clear, Calvin helds te what became, certainly

in Reformed Theology, the gqg%uniu opinio(consensus
of opinien). And thni is, tha e atonement was

absolutely necessary.

Thus, the phrase characterizing the traditional
Reformed view i=s,,.

Consaguent Abfnlutu Necessity,
"Conssquent g derived from the first gquestion

posed, There we saw that the Reformed view was that
of a Consequent Necessity,
And npw on the second question then, the Reformed
pogition has held to the absolute necessity., And so
you get the expression "consequent absolute neces-
aity."
Murray--"It was necessary to secure thise salvation
through a satisfaction that could be rendered only
through substitutionary sacrifice sahdblood-bought
redemption. The atonement was inherently necessary
for God,"
Now, & little while ago, I said that the atonement,
ecessary for salvation, was not necessary for

d, It was not necessary for Ged to save, God was
not under any inherent compulsion to save, He could
have withheld mercy without wvielating His own consti-
tution, without denying Himself. But the Reformed
have argued that the same is not true with respect
to the atonament as & mode of salvation, Here the
Reformed have argued that God Efﬂlﬁ t redeem apart
from the Atonament without denyving Himself. And so
the necessity of the atonemnt as an absolute neces-
gity arises from the perfection of His nature, This
is the prevailing Reformed view.
It had an earljeentrance inteo confessional formula-
tion in Heidelberg Catechism, Qu.%0 "Why did Christ
have to suffar "death'?"
"Because the righteousness and truth of God are such
that nothing else could make reparation for our sins
except the death of the Spn of God,™
Also, cof, Canong of Dprdt, Second Head, Article 1
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The Westminster Standatds are very clear on the
proint that God saves by way of atonement, which is

a satisfaction for sin, But the WCF is not as expli-
cit on the point of the necessity of the atonement.
But it is the same as the other confessional mater-
ials, I do not think they held any gther view though,

3) %rggﬁantﬂ for Consequent Absplute Necessity grounded
n the Attributes of Gad

a) Appeal to the Justice of God
eld, Cat, ¥) cause God's justice and truth de-
mand 1t." Also ecp., Heid., Cat., #12 "God requires
that His justice be satisfied, Therefore the claims
of His justice must be paid in full, Elther by our-
gselves or by-aéhether.," :

Now the fact that they, as a matter of fact, can be
paid by another, is not something that becomes appa-
rent anywhere else but in the gospel itself. It is
the gospel that informs us, not only of that possi-
bility, btut of that fact. That the claimse indeed are
paid by another., Ae Murray puts it--"It is this in-
vielable sanctity of Ged's law, the innutable dics
tate of holiness, and the unflinching demand of jus-
tice, that makes mandatory the conclusien, that sal-
vation from sin without expiation and propitiation

is inconceivable,”

Now I think that, in view of some other comments I
have made,about this concept of justice, that you
can see very possibly behind some of that language,
lies a kind ef neutral conception of justice. But I
do not think that is required of us here, torthink
of justice as "to each his due.,"

But we have only to think of the justice which is
appealed to here as God'se faithfulness to Hie cove-
nant promise and commitment. And this includes His
fidelity to the khreat of condemnation and death
which ie attached to the Covenant., A threat of con=-
demnation and death which belongs to them who trane-
grees His covenant, And if Geod's covenant is trans-
gregsed, then there is Beund to be condemnation and
death, And we can count on that, because God is just.
And He is fajithful to Hies word. And then you see,

onn that background, 1t belengs preclsely te the glory
of redemption, that the demands of divine justice are
not bypassed, But they are met, It is just the glory
of redemption, that in redeeming us, God does not
sidestep His covenant, but He deals with us precisely
in terms of the covenant,

And that comes out in the Heid. Cat,, in the tran-
gition from questions 11 to 12, At the end of the
gection dealing with our Misery, some kind of escape
is sought by the guestioner--"But is not God merci-
ful also?" "Cod is indeed merciful and gracious,

but Mé is also righteous. . . ." And you see, you
can't appeal to the mercy of God in order to sldestep
His justice, Qu's 12ff go on to show how God is just
and merciful at the same time.

So 1t belongs to the glorw of puf.redémption to under-
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gtand the demmnds of civine justice are not by-
passed, It is just the foundation of our redemp-
tion te know that Ged is faithful. If God did not
stick by His word, then what assurance would we

have that, having redeemeddus, He would as a mat-
ter of fact, take us intoc the eternal home? What as-
surance would we have that, having told us the wages
of 8in is death, He simply bypasses that and saves
us anyway? Well, what assurance would we have that
that salvation would be definitive? Any foundation
wa would have would be undercut because we could
not rely on the truth of God's word, His justice.
And so, what we see In the gospel, is the absolute
fidelity of Cod to His word,

And that gives us the confidence to believe, that
having atoned for our sin, in the person of His Son,
He will indeed take us to the eternal heme, as He
has promised, That is the firm foundation and the
ggcure basis fartthelabsurhnee dndtbdcirity of the
believer, And that firm foundation, you see, does
not reside in cheap grace, which bypasses the jus-
tice of God, But it resides in the fact that God has
bean faithful to Hls werd. In a way that we could
not have concelved, That whole plan of redemption
did net arise out of the mind of man, Butliit is the
wisdom of CGed, the wonder of His redemptive grace,
(Uge ag "eheap grace” 1s not quite what Bonhoeffer
meant,

You can put it differently--As & sinner we stand in
nead of forgiveness. But we cannot assign forgive-
ness, simply and solely, to the sovereign will of
God to remit sin. Fergivenese 1ln that sense, does
not measure up to what is entalled in Ged's justi-
ficatieon of sinners, Justificatlon certainly does
entall forgiveness, But forgiveness which ls neot
g8imply an executive act of remiseion. But, as Mur-
ray =says, "A salvation from sin, diverced from jus-
tification, is an impoesibility. And a justifica-
tion of sinners without the Bod-righteousness of
the Redeemer is unthinkable,®" And that Ged-right-
eousness entails Hie death as a penal satisfaction.
for ue. And so the righteousness of God is manifes-
ted for justification and for our acceptance with
God,

God has determined to punisgh sinners, He has deter-
mined to punish the reballious and the apostate. But
He has determined to forgive the sin of the elect.
How can both things co-axist? How can both things
be true? How can sin be both punished and fergiven?
You see, we are naturally inclined to say, 8in must
either be punished gr forgiven, But the gospel is--
that God does not forsake either one of these words.
He both punishes sin and forgives sin, And that is
to Bay, 8in is atoned for., And that is the argument
for the absolute neceseity of the atonement based
on the justice of God,

Tha Argument based on an Appeal to the Truth of God.

The Heid, Cat.; Qu.40 points not only to the justice
of God, but to the truth of God also.

And, if you define justice in & biblical way, as His
fidelity to His word, then the concept of truth is
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closely tled to it. The justice and truth of God are
bdund"up with one another, Cp, Gen,2:17; Rom.6:23,
Now God does not say that the way parents sometimes
do-="If you deo that, I will spank you." But the
child knows better, and does it with impunity.

God has not @indermined the foundation for His own
dicipline. The penal sanction eof the Law is, as Tur-
retin pointed out, a part of the law itself. And t
therefore it shares in the invielability of the law,.
And just as we cannot violate the law with impunity,
80 God Himself camnot violate His law, without deny-
ing Himself., And He does not violate the truth of
the law with respect to the penal sanctions. Soriit
ie the truth of God which is at stake with respect
to the penal sanctions of the law, Just as it is at
stake in connection with tha promisa.

g%a Argument based on the Appeal to the Love aof Ged
e Atonement 1s the supraﬁg demonstration of the
Love of God, This is clear from the gospel..Murray
aske--"Would the crosg of Christ be a supreme exhi-
bition of love if there were no necessity for such
costliness?" The atonement then demonstrates the
love of God then because it was absolutely neces-
sary.

Now, as I look at that argument, I think it means
something like this--that apart from such necessity
the atonement would not be a demanstration of love,
but would only be an example of foolishness,

L, Barkhof introduces the observation of A.A.Hodge
a2t this point, "The sacrifice would be most pain-
fully irrelevant, if it were anything short of abso-
lutely necesaary, in relation te the end designed

to be attained, That is, unless it be indeed the
only possible means to the salvation of sinful men,"

I am not sure of the precise force of thls argument
from the leve of God, as Murray presents it, So I
am not in a position to speak forcefully for this.
Something has eluded me,

L) Exegetical Arguments for the Consequent
Absolute Mecessity of the Atonement.

READ MURRAY REDEMPTION ACCOMPLISHED AND AFFLIEDIIL

a)

b)

e)

Heb,2:10,17,
The divine proprieties which make it requisite that
the many sons should be brought to glory, in this

particular way.

John 31ib4=16,

The alternative to the glving eof God's only-begot-
ten Son, and His being %iftud up on the accursed
tree, is the eternal perdition of the lost.
Heb,1:1-3; 2:9-18; 9:9-14, 22-28,

But do know what Murray says-en...

d)

Heb,9e2

Summariging--The thought here presented is that only
eych a person offering such a sacrifice, could have
dealt with sin, so as to remove 1t, And could have
made such purification as would secure, for the

sone to ba brought to glory, access to the very holi-
eat of the divine presence.
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The point ig--the faultiness eof the 0ld Covenant

is indead a fault that lies in the cevenant, net in
God. Not simply that God decided pot to find the b
blood of bulls acceptable, But they were, as a mat-
ter of fact, unacceptable, They could not atone feor
gin, It had to be done in the way in which Christ
did it, Through the sacrifice of Himself.

c. Th*griﬁﬂ of the Atonement,
gally what we are ng up ie the gquestion of the Nature

of the Atonement, But we are net as vet,

There has hot always been unity on the view of the Atone-
ment, There have been many divergent views, especially
since the Reformation. But read especially the two essays
bg B.B.Warfield in The Persen !ﬂ% Wark ni Christ, pp.351-
382; "The Chief Theories o e Atonement®™ and "Modern The-
ories of the Atonement,"

1) The odox View,(Hedge's designatien)
Not saying is is ene of several., Bit its slg-
nificance will come out as we go, The Biblical warrant
will be given later.

In the history of the development of theology, you are
aware that the early Church concerned itself with the
dooctrine of the Trinity, and the Person of Christ. And
then on te the Fifth-Century, the focus of interest
ghifte to the deoctrine of Man and Sin (Augustine vs,
P&lngiua}. In the Eleventh-Cantury, the doctrine of t
the Atonement, In the Sixteenth and Seventeenth Centu-
rlee the Application of Redemption. And in the Nine-
teenth and Twentleth Centuries, the doctrine of Escha-
tology, the BMilleniml views, and the Theology of Hope,
Anselm is the chief figure, The Orthodex dectrine is
asgociated with him. But he didinot define the Orthe-
dox view of the Atonement in any definitive way, He
laid the foundation for the Orthodox view, known as
the Satisfaction View of the Atonement,

Anselm sought to present a rational argument for the
Atonemtn., He viewed &in as an affront to the honor eof
God, And that affront to honor could not be simply re-
mitted by an exercise of divine mercy. God must vin-
dicate Himself in keeping with the demands of His own
nature, Consequently, elither the sin must be punished
or satisfaction must be offared. And satisfaction i=e
offered through the death of Christ, And so arises the
Satisfaction View of the Atonement, H=14-T |

Berkhof criticizes Anselm's view,(We are not inter-
egted so mue n g fact of the criticism but the two
points as to why.)

a) The Necessity of the Atonement is net seen to be
erounded in the juktice of God, buthrather in the

HonHonef 8fdGoed,
Some interpreters mentien both, but weight id given

to the honor of God. Berkhof suggets that justice
should be seen in the foreground, If it is simply

the honor of God, strictlytepeaking, the death of
Christ is not an endurance of the penalty of sin.
But it is precisely this element that comes inte t
the fore, in the later developmants of the Satis-

faction view, It iz the enduring of the penalty
that becomes the focal point of the doctrine.
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b) Focusses our attention on the Death of Christ to

the Exclusion of a place for His Active Obedience,
The active obedience does not come inte view as
constituting a significant element in the tetal
view of the Atonement,(More later.)
But if the active obedience tends to fall out of
view, we could go a step further and add(theugh
net a point of Berkhof's)...

¢) The Resurrection of Christ deoes not pl A B -
ficant r n the Mediater Work
The fecus 1s on the death, Rather tﬁhn on what pre-
cedes-=the active obedience; or what follows--the
Resurrection of Christ.

Significant and crucial considerations. Not to dis-
count Anselm but to remind ourselves that doctrines
take time to gel., And I woild say the same of the doc-
trines of the Reformation., Did not have a definitive
gatatement at the beginning of the Reformation, But
there was development, amazing progress, But net all
progress was made at that time,

A summary of the Orthodox view is found in Redemption
Accomplished and Applied, Murray begins with the ques-
tInn. whether there is a comprehensive category under
which the various aspects of the biblical teaching
may be assumed, He concludes that "obedience™ is "gene-
rie, and therefore embracive encugh to be viewed as
the unifying and integrating principle,”

And you want to note that that obedience is not con-
gtrued in some external or quantitative way. It would
never ocour to someone working out of the understand-
ing or framework of John Murray to ask, as the Pharl-
seas would ask,"How many times must I forgive? What
does the Law require of me?" You can not quantify cbe-
dience in that way. That Is not the cbedience that 1s
in view, That is, it is not obedience as the perfunc-
tory discharge of duty, Murray says that account must
be taken of "the disposition, will, determination,

and volition which lie back of the formal acts." Or we
could say eimply, that the obedience whieh Christ ren-
dered is the obedience of faith, the obedience of love,
It is not the formal dischatge of duty,

And becausa the obedience is the obedience of love,
the ebadience of faith, it is pre-eminently the exemp-
lar of covenantal loyalty and obedience, Or, to put

it in terms we used earlier--Jesus ls the Covenant-
Keeper par excellence, the Faithful One, the Righteous
Cne, He 1s the Righteous Man who lives by faith pre-
eminently,

As Murray develops his discussion, and hera he is
suraely consonant with the teaching of Reformed Theology
az a whole, he distinguishes between the Active and
Passive Obedienca of Christ,

Active Obedience of Chriet is His adherernce to and dis-
charge of the obligation of God's law without excep-

tion. Again, not aimgli formal discharge of duty. But
recognizing that that law is pre-eminently the command

to love the Lord Your Ged with all your heart, soul,
mind, and strength. And the Lord Jesus Christ fulfilled

that Law without exception. And there we refer to the
sinleseness of Jesus Christ.
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Pagslve Obedlence is the endurance of the penal sanc-
tions of the Law. This endurance arose not becasue He
deserved them, but they occured because He willingly
bore our sins.

New you want to note in your reading how the word
"passive” is to be understood here. We do not mean that
Jesus was passive, a kind of Caspar Milquetoast, in
this operation. Nor does it mean that His endurapge of
the penalty of the Law was involungary, That He wis an
inveluntary victim of what overcame Him (as is some-
times said in céntemporary literature), e¢p. Jehn 10,
And therefore the passive obedience of Christ is, in
the most profound sense, exemplary of His active obe-
dience, That is, He came to do the Father's will. So
He willinEly endured the penalty of the Cross, That
passive obedience is therefore active cbedience,

But we speak of "passive obedience™ and refer that to
His endurance of the penalty of the Law, Remembering -
the origin of the word “"passive.from the Latin patior,
"to suffer.” And the point is that He suffered the penal-
ty of the Law, but He did that actively, willingly.

So yvou can make the distinction--active and passive.
But not ae is sometimes dene--Jesus did thie but was
the victim of something else, No, in all Hle werks He
is actively obedient.

As wa have seen, since the time of Calvin, it has be-
come customary for us teo view the work of Christ in
terms of the Three-fold 0ffice of Prophet, Priest, and
King. I do not object to that analysis so far as it
goes, It is wvery helpful and I recommend eclinging to it,
But I do think there is room for raising the question
whether that analysis, in and of itself, is adequate

to cover all that needs to be salid at that point. Or,
whether it covers all that is histerieally said in
Reformed Theol at this peint,

Byhthis reservation, I mean this--the work afrthe 7’
priest, after which Christ is understeed, if we ana-
lyze it according to the three-fold office, focusses
surely, pre-eminently, en the offering up of the sac-
rifica. ,That was one of the main duties. And then asso-
ciated with that is the work of interceesion, But it

is an intercesslion which focusses upon the offering up
of sacrifice, And that is exactly why the discussion
of the Atonement--Christ's work for us--tends to focus
orn the death of Christ, It tends to be the all-absor-
bing interast and concern, And that is going to be ap-
parent even Iln eur discusslon.

But you see, when that happens, then the active obedi-
ence of Christ is introduced only with a certain degree
of awkwardness, under the rubric of the Priestly Office
of Christ. And tends to drop out of view at this peint
and does not come back Inte view until you get teo the
discussion of Justification. And then reference is made
to the active obedience of Christ.

This is mentioned to make you aware that, when we are
talking about Prophet, Priest, and King, and thereby
analyzing the totality of he mediatorial work of

Christ; that we can not lose ffom that conception an

adequate understanding of the obedience of Christ.

Which may not fall appropriately, narrowly speaki
under one of these particular ca{uﬁuriesﬁ e
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Just an observation. Must take account of Christ's
active obedience becausa it is integral to His media-
torial accomplishment, And has always been regarded
as such in Reformed Theology.

Another side of the above remark.

Viewing the work of Christ as a Priestly Work also
tends to subordinate, if not to obscure and to exelude,
a congideration of the Resurrection of Chriet, as enter-
ring into the totality of the Mediatorial Work of
chrﬁﬁt. We can understand how sacrifice can be dis-
cusged under the Priestly work heading., But under which
heading do we discuss the resursection of Christ as
part of His Mediatorial Work. And as you read through
the literature on the Mediatorial Accomplishment of
Christ, or as Murray calls it, the Accomplishment of
Redemption, you will not see resurrection taken up
under the rubric of Atonement, normally,., And it was
that particular question that Dr. Gaffin addressed
himself to, And Murray himself was sensitive to that
question. It also has & bearing on eour understanding

of the "application” of redemption,

50 when you consider atonement, and you see that as

the leading feature of the mediatorial accomplishment
of Jegusg Christ, you de not want to fecus~so~emclus=
sglvely on the death, So that you overlook tha active
obedience on the one hand, and the resurrection on the
other hand. The resurrection of Christ is integral to
His mediatorial wgrk. And I would say, in particular,
in the Gospel accounts it is integral to an understanding
of His déath, It is of a piece with His death.

It is really very striking in the gospels that Jesus,
at various points predicts His death. He warns His dis-
ciplea about His death. But He never does that without
simultaneously mentioning His resurrectien. That He
would die gnd on the third day rise again from the dead,
And it is the resurrection of Christ which makes His
work for us a definitive work, makes it a finished
work, and &lso to be an affective work, And it is pre-
cisely here that we can appreciate the excellence of
the sacrifice that we have under the New Covenant,

For the 0l1d Covenant sacrifices lacked preclsely that
dimension, There was no resurrection of the bulls and
the goats. And that dimenslon was lacking because there
was no theanthrepic man, No Son of God being offered

up as & sacrifice., And =0, our understanding of the
Priestly office must be expanded to include the dimen-
gion of the resurrection, So as to take account of the
excellence, the faultlessness, of the Priestly Work

of Christ. As opposed to the faultiness of the priestly
work of tha 01ld Cevenant, according to Hebrews., And,
the fulnass of that mediatorial accomplishment is es-
gential then, and is foundational for, the discharge

of the Kingly 0ffice,

I supoose what we are saying simply is, that we have

to take account of the definitiveneass and the excellence
of the accomplishment of Jesus Christ, as over against
the shortcomings of the 0ld Covenant. And therefore

we have to expand the horizons that are given to us

in the OT categories of Prnﬂhet. Priest, and King,
Murray goes on to expound the comprehensiveness of the
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biblical category of obedience, in terms of four spe-
cific bibligeal categories. These are: Sacrifice, Pro-
pitiation, Reconciliation, and Redemption, We will
look at these in due course. But do look at the pre-
eminently biblical and exegetical character ef his ma-
terial. This particular way of setting up the doctrine
of the Atonement is distinctive with Murray. It was
published in 1955, and printed first in the Presby-

terian Journal,
In 1969 Westminster Press published a Eic;innaﬁx of
Christian Theology, sdited by A. Richardsen, e con=
tributors were representative of contemporary Liberal
theology. It is a very useful reference and biblio-
%rafhin tool, for the Liberal-Existential view on a
opic.,
There was a major article on the "Atonement® by James
Atkinson (Univ. of Sheffield). One of the major sub-
headings was “Biblical Explanatéon of the Atonement."
The sub-divisiens are very interesting, They are: Christ
as Obedient Servant; as Sacrifice; as Propitiation; as
Reconciliation; as Redemption; as Victor over the De-
vil., A very intaresting correspondancel Especially
gince Murray's book does net appear in the bibliegraphy.

A Complex of Models
Murray haginﬂ his dinuunsian of the atonement by focus-

sing on thedience as the over-arching, comprehensive
category. So that whatvis thrown inte the foreground

is the unity and coherence of the biblical representa-
tion of the work of Christ. There are then various ele-
ments that enter into the work of atonements; Sacrifice,
Propitiation, Reconciliation, and so ferth., But these
supplement one another. And the total complex displays
the richness of God's provisions for our needg The need
is manifold and complex, and so is the remedy.which God
supplies for the need. But the focus ls on the unity
and coherence of the biblical view of the atonement.

Modern theology does not share that view of the unity
of biblical teaching, or even of the unity of NT teach-
ing., And we can get a handle on that by looking at John
Macquarrie in Principles of Christian Theeclegy (Scrib-
ners, 1966) of Union Seminary. It i= a good, one volume,
exlstentiallst-Bultmannian TreatmentcofrByktematic The-
logy. He does not wish to separate the 1life and death
of Christ. Reconciliation is to be connected both with
the Incarnation and the Death of Jesus Christ, It is to
be connected with the Christ-Event as a whole, And he
goes on to say that "some of khe materials given to uas
in the @ospels undoubtedly has some historical basis,"
But that is not the important point, "But it is not the
dateable occurence, the bare fact, that could have bean
obaarved by anyone there at the time, that is of inter-
est to falth and theolegy. It 1is rather this fact as
gsean in depth, as revelation and providential event, as
the vehicle for God's acting”(pp.282-82).

S¢ that, God's acting is to be understood as lying in

A different dimension, in the dimension of inwardness. Rzt
Rather than in the dimension of hsitorical fact, The
question then arises, "How is the Death of Jesus Christ

to be singled out 88 the high-water mark of God's pro-
vidential activity?" Macquarrie answers--"There is
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no Bingle answer to that question." Page 283,"The Church
has never formulated a dectrine of the atonemént with
the same precision with which it has tried to define

the person of Christ. Instead we find several explana-
tory models that have developed side by side,”

Shepherd thinks some groupe have, butbthere is nothing
like an ecumenical council to define the common under-
standing with respect to the Atonement., But Macguarrie's
point is that there are several explanate models, And
that variesy of models in the histo of Egctrina has
parallel within the NT itself, The rival themes in

the history of theology are to be traced back to the

NT itself. "These models may supplement or complement
one another, but they nay also conflict with ene ano-
ther, And in the case of conflict the truth is found
precisely in the paradex, The variety of models is neces-

gary.

Whybls it necessary? Well, the attempt is te put inte
an account or to = gt thro histerical occurences,
we might say, what eg8ence g8 in a different dimen-
gion, What dees not lie in the dimension of fact, of
historical occurence, or what can not be comprehended
in any particular set of words. And so you need a vari-
ety of models,

Mow the wiew that the NT offers a complex of theories,
g0 that the truth of the atonement lies not in this or
that theory, nut precisely in the complex itself, is
not an entirely new idea, Back in 1910, the General
Aszembly of the PCUSA, offered as an essential doctrine
of the Word of God and the Standards of Xhe Church,
"Christ offered up 'himself acssacrifiddite satisfy
divine justice and to reconcile us to God.'"

The quote within the queote is from the W5C, a slightly
inaccurate gquote unfortunately, It inserts a "to." The
obvious intention was to quote the Catechism, It was
re-affirmed in 1923 by the PCUSA, as is, But the quote
from the WBC is no longer set off by quotatiens.

In December of '23 the Auburn Affirmation 18 drawn up.
It declared that that deliverance of 1927 embodied a
"theory of the atonement.” But it was not the enly "the-
ory"aallowed by the Seriptures and the Standarde, One
must hold, according to the Auburn Affirmation, that
Ged was in Christ reconciling the world to Himself,

and that Christ died for our sin. It goes on te say--
anyone who holds this, whatever theory he employs to
explain it, is worthy of all confidence and feladowship,
Thus the Catechism embraced simply a theory and was
not to be a test for ordination in the Church,

The Auburn Affirmation of '23 has now become the offi-
cial position of the Church. In the sanse that tha Con-
fession of 1967, by which office-bearers of the Church
promise to be guided, contains this sentence, Cf,,
Paragraph 9.09--"God's reconciling act in Jesus Christ
is a mystery which Seripture describes in various ways,
It $¥8 called the sacrifice of & lamB, & shepherd's
giving his 1life for His sheep, atonement by a priest.
Again, it is ransom of a slave, payment of debt, vicar-
ious satisfaction of a legal penalty, and viectery over
the power of evil, These are expresslens of a truth
which remains beyond the reach of all theery, in the
depthes of Godls love for man. They reveal the gravity
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cost, and sure achievement of God's reconciling work,
This is a slightly different perspective than Macquar-
tie, more Barthian. But comes out at basically the

game point. That, whatever has to be sald about the
atonement is simply to direct our attention to the fact
that the atonement itself lies in a different dimen-
sion., And therefore, anything that can be said about
it, amounts to nothing more than a theery, And there
are many theories of the atonement. And all together
or in iseolation do not touch really-what lles beyond
the reach of all theeory, in the depths of Ged's love
for man,

This iz a common approach of eur day. The truth does
not lie in this or that theory, but in the complex of
theories as such, There 1s one exception te this though,
Well, we have to draw the line someplace, You can net
dgdmit_ just any theory. Macquarrie,(p.284) says, " One
model that,Zas it seems to me, has usually been deve-
loped in such a way, that it hecomes sub-Christian, in
its thought of God and of recenciliation, is the no-
tion of substitutionary puniéshment, The thought, that
Christ was punighed by the Father for the sins of men."
He then goes on gpecifically to note, "The idea of vi-
carious punishment has had considerable importance in
the history of the doctrine of the Aténement, Especially
in Calvinism and in Fundamentalist Evangelicalism, It
offers an affront te reason and to conscience.,"”
Macguarrie also appeals to the Parable of the Prodi-
gal Son. This Parable allowe the Liberal to stress

tha fact that God's unchanging atitude is one of recon-
eiliation., God is ever ready to forgive, to receive
back the prodigal son. And there is no complicated ma-
chinery which is necessary te bring about that recon-
ciliation., Nething about sacrifice, ete, "No complex
historical happening Was necessary for Geod to be able
to accept men." He does not take account of the faect
that the parable must be understeod as part of the te-
tal NT revelation. And not every parable is designed

te say everything about a given subject, that can and
gshould be said about it.

Now several theories. Begin with Macquarrie's own the-
ory, derived frem what iz sbmetimes called tha...
Classic View of the Atonement

Hanquarrfn clagsifies the vartnuﬂ views of the atonement

as Subjective or Objective. A convenient classificatioen.

Objective views recognize an atenement outslde of man
and independent of him, Models of Sacrifice and Satis=
faction (the classic Reformed view would go here). He
finds that these views are deficlent because they do
not stress the exlistentlal dimenslon. He wants to stress
that man is saved only in se far as he responds to and
appropriates into his existence the saving activity
that is directed toward him. And it is that aspect of
appropriation that is lacking in this view (Objective)
of the atonement. Or, to put it dm-Warfieid's terms,

the problem is that these views of the atonement ter-
minﬁte on God rather than on man,

A Reformed response--we are at this peint simply talking
about the atonement, We have to go on to the next major
divigien in Sys, Thee., which is the application of
redemption. So that it 1s net as if the applicatien or
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the existential;aspect is left entirely out of view.
Biit when we ape talking about the atonement it does
terminate efi God:and métroriman,

Subjective views are described thus bg Hau&uarria--

ey cpncenirate on theldmpeession and influence that
tha 1life and death of Jesus hag exerciszed on man '
respends to the manifestation of love in Jesus Christ
by Eacﬁming loving himself, Se that the mediatorial
accomplishment of Jesus Christ terminates upen man
and is effective in the impression andtthe influence
that it has on man, And then you would think of the
Moral Influenge Theory and the Govermnmental Theory eof
the Atonement (more on these later).

Macguarrie rejects those views because they never real-
ly get bgyond the idea of an imitatie Christi. That is,
they never get beyond the idea that man must imitate
Christ. They seaithe Atenement as influencing man's
way of life! That, to be sure, is the good element,
from Macquarrie's point eof view, It lacks the dimen-
gion of the intrusien of a saving workmoef Ged, the ob-
jective element., And so, in good dialectical fashien,
we move beyond Subjective and Objective views, by means
of anaappeal to the Claasic View. Here Macquarrie is
indebted tosaswebkiby G. Aulen Christus Vieter, (which
represents & highwater mark in medern discussion of

the Atonement). Aulen distinguishes three types of
Atonement: Objective/Anselm, Subjeétive/Humanistic ap-
prgach, and Clasgic, The Classic view is found te be
reoted in the NT and in the ddscription that is given
there of Christ'se wvictery over principalities and po-
wera,

You recall, that in the early Church there developed a
Ransom Theory of the Ajonement. That the atonement is

a ransom price pald te Satan, that Satan has contrel
over men, But the atonement of Christ, that is a ran-
som price paid to Satan, Se that Satan has terrelinguish
control ever men and so men aArelliberatéd™fram the power
of sin

The basic idea of the Classic view, according te Mac-
quarrie, is that Christ achiéeves a victory over the po-
werg that enslave man, And therefere Christ achiewes
deliverance from them. Christ battles the powers of
darkness and He overcomes them. Now of course, the an-
cients thought in terms eof Satan and demons (real de-
mons, principalities and powers), But that language has
to be demythelogized. The demenic pewer that enslaves
men is new te be undersetood as that which estranges

man from his true being, his neighber, and frem Ged. It
ig a demoniv power in terms of which man finde hie Be-
eurity and ultimate concern in being(s), instead of in
BEING. As an illustration: yeu get an unempleyment
check instead of contributing te the unemployment cof-
farse,

The peint is-- On the Cross, Jesus Christ eriented Him-
self se fully and so unreservedly to BEING (God), that
He abandened all security in beings, even to the peint
that He refused to lay hold even on His earthly exis-
tence, And so, sustained by BEING, He became capable,
in the ultimate sense, of self-giving love, And so He
became in effect, the model of self-giving leve. Because
¥ou see, what it comes down te i= this: That that vic-
téry of Christ, victory over enslavement te things, is
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to be repeated in the lives of Him disciples., And that
does not arise above a notion of imitatie Christi(Shep~-
herd suggests).

Macguarrie is aware of this. He continually asks--But
how dogs this get beyend an imitation of Christ? Because
you see, if you say there is an objective wvictory over
forces that oppose lhowever modern er contemporary the
language used)}, it is still & resort te mythelegy., And
the most there is by way of an objective element here

is the noetic thrust te whatever happened then and there,
And who knows what happened then and there? But what-
eavar happened nudges us fto respend by way of an imita-
tien, And se, raaE%E the very last words(not chapter),
by way of trying to give an account, te what the death
of Christ actually achieves. The last word is this: “em-
poweraed by the unitive being ef the Hely Spirit (what-
ever that 1s7) eperating threugh the revelatory event

of the Cross, the disciple commite himself in faith. That
is to say, rejects the temptations of idelatry, ahd g
gilves Himself in love,”

That deea not amount to much more than a Moral Influ-
ence Theory of the Atenement. And therefore does not
rise above the level of a Subjective view, Unless you
are prepared to de full justice te the substitutienary,
penal quality ef the Atonement of Christ, you are ine-
vitably, whatever efforis you make tomthe contrary,

you inevitably sink back inte & subjective, moral infly-

ence theory, b-2A-81

Moral Influence Theory of the Atenement,

Thie theery had a significant place in theologybsince
the Refermation, but its roots are older than that,

I say, Moral Influence Theory, but actually there are
many variety, nuances, in the theery, in terms of dif-
ferent writers, Hedge and Warfield discuss the dectrine
at #ength, as do the systematic theology textbooks,

The basic idea--what Christ dees for us, He dees in
order to move us to repentance, And there is nething
then that stands in the way of Ged's forgivimg of the
penitent heart, The man whe repents is forgiven. But
the death of Christ comee in order te move us to repen-
tance,

Thae influence that Jesus bringe to bear upon us may he
thought as brought in different ways. More breadly, it
can be the influence of His teaching as m whole, or His
example. But when that influence is brought inte con- +
junction with His, specifically with His, Death, then
that death may well be conceived of as a supreme mani-
festation of love on the part of God. Of love which en-
ters into and takes up inte itself, our griefs and sor-
rows, That sympathetic resonance with man in the miseries
of his life. And when we gee that kind of love exhi-
bited in the Cross, then we are moved to respond appro-
priately, In particular, to repentance, and then for-
giveness follows upon tﬁat,

This theory was initially advanced by Abelard (1079-1142),
In oppogition to that of Anselm, Abelard's view became
that of the Socinisns, at the time of the Reformation,
And so Warfield describes it, the Socinian view, ag--
“Thu{ look upon the work of Christ as summed up in the
proglamation of the willingness of God to forgive sins
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on the 2ole condition of ite abandorment”(Person and
Work of Christ, p.360). And then, Jesus Christ would

be looked on 8 & kind of martyr-figure, A martyr in
the cause of pighiesusness,

Now I suppoge there are other ways we come into con-
tact with the Meoral Influence Theory of the Atonement,
Compare for instance, #186 of the Trinlty Hymnal--"When

I survey the Wendrous Cross."™ As far as the language
of the hymn is concerhed it would be hard teo prove it
risas above a Moral Influence ifdea, But I think you
would alse have to say that, what is said in ths hymn
can certainly be said within the broader and deeper
context of the Orthodex Satisfaction Theory. Presu-
mably that is how it got into the Trinity Hymnal, It
was also Prof, Machen's favorite hymn.

But the Meral Influence Theory was moet recently re-
vived in the Reformed community, in the Synodiecal Ref-
ormed Churches (GRK--Berkouwer, et.al,). It was revived
by H. Wiersinga, a student's pastor in Amsterdam. In
1971 he produced a dissertation which bears the title
The Atonement in Theelegical Discussien (Kek in Kampen,
1971}, written under G.C,Berkouwer, There is a summary
in Engliéh, pp.2-0-207, at the end of the dissertatien.
Wiersinga was motivated by a deep concern for the theeo-
logical relevance of the doctrine of the atonement.

And he finds that the gquestion of the relevance of the
gospel, in our day, does not have to do gith the ques-
tion of personal salvation--"How do I find a gracious
Ged?" But the question of the relevance of the gospel
is its rele¥wance with respect to social disintegratlion.
And what he felt was, that the traditional doctrine of
tha atonement makes the atonement simply to be a mat-
ter of the past. And therefore is lacking in the kind
of relevance which our situation demands. And it iz in
that context that he underteok his study, which is

both exegetical and dogma-historical in character. And
he turns attention to the effect that the sacrlfice af
Christ must have upon Es. And that ls the characteris-
tic expression--he wants an affective doctrine of the
Ayonement, an aténement that effects something. And so
he seeks to argue exegetically, that the atonement is
not directed to God, to satisfy His jusiice or His ho-
not. In other words, to back away from the Anselmian
way. And indicates that if he has te choose between
Angelm and Abelard, then Abelard wins. Eut he does not
quite want to do that either. But in any case the atone-
ment is directed to man in order to bring him to repen-
tance, The death of Christ has & shock effect that leads
to repentance and renewalliation

Wiersinga's position led to several years of intensa
thunlng%cal discussion in the Netherlands, And was made
a matter of scclesiastical discipline. That too ralised
all kinds of gquestions., In the end (provisionally, at
leasgt), the Synod pronounced the view to be unaccep-
table., But Wiersinga was allowed to maintain his minis-
terial standing, and to discharge the office of a min-
igtar,

The Governmental Theo of the Atonement

Warfield--"The work of Christ so arfects man by the s
spectacle of sufferings borm by Him, as to deter man
from sin., And by thus deterring man from sin, enables
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God to forgive sin with safety to His moral government
of the world." That is te say, we lock upon the specs
tacle of the suffering of Christ, we look upon Hie suf-
ferings and death, And thereln we see CGod's hatred of
gin. And we see how much He detests sin. And in viewing
that we are ourselves, we are detered from sinning. We
are, to put it another way, brought to repentance and
reformation. And so God can forgive us. But He can do
g0 with safety to His moral government. Because we

have had demonstrdted to us the fact that God does in-
deed hate sin, And that forglveness is not in a vacuum,
But it is in the context of the demonstration of His
hatred for sin.

It is sometimes called The RectordlTTheeryoéfitkhe’tons-
Atonement, And it is that feature of it, that idea of
safetym thatcarries it beyond a simple Moral Influence
Theory. You see in the death of Christ now, net so

much a manifestation of God's love for mﬂnEnlthnugh
this is not necessarily excluded), But we see His hat-
red for sin. And so the death of Christ functions as

an example of what sin deserved.

That view was developed by Grotius (1583-1645) as an
alternative to the Socinian Morsl Influence Theory.

And it seeks to do more justice to the objective side
of the work of Christ, But it still falls short of the
Orthodox dooctrine of Penal Satisfaction. And therefore
can not be classified as an Anselmian view,.And yet,'
because it is set against the Moral Influence view it
is not simply Abelardian either. The sequence is: Anselm
==Grotius--Abelard, Hodge also classifies the Remon-
strants under this heading. But he observes the dis-
tinctive note that is sounded here, The idea that the
death of Christ does not satldfy the justice of God,
but is nevertheless accepted as such. It is accepted
ag the equivalent, And that is a medieval idea, a nomi-
naljist idea, That, strictly speaking, the death of Christ
patisfies for sins no more than does the bleed of bulls
and goats, And yet it avails for the purpose God sees
fit to let it avail, And God has seen £ftito make the
death of Christ the dition of the pardon of 8ins
againet His mora, “And so that death is acdepted,
“view of the Medieval perioed,
revived again in netrant context.

That twist has its kinship obviously with the Anselmian
view, in thatsense that, there is some concept of satis-
faction being made, But it is not a full satisfaction,
it is the equivalent, or what is accepted as such a sa-
tigfaction.

Tha Governmental Theory is important to us because of
the place it has come to held in Wesleyan-Arminianism,
ror example in R, Watson and Hiléj{in particular).

And Miley preseants an axtended argument for it, and
hélds that i1t is tha only theery of the atonement that
ia compatible with settled Arminian principles, The a
atonement simply renders men saveable, but does not
necessaryly save them. And therein Arminianism distin-
guishes itself consciously from Calvinism.

But you sea, when you conceive of the atonement as penal
sabstitatbéan and satisfaction of the justice of Cod, it
ig difficult to escape the nothon of an effective atone-
ment. An atonement which does not simply make men saveabls,
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but actually saves them, If the justice of God is satis-
fied then a man is saved, But in the Arminian scheme

the Atonement does not save., God saves those who repent
and who believe, And He can do that with safety to His
moral government, Sometimes when we think of Arminian-
ism, we think largely of the dectrine of Predestina-
tion, and maybe that of the extent of the atonement.

But also tied in with that whole complex is a wview of
the nature of the atonement. And that should not be
overlooked,

d. The Nature of the Atonement as Expiatory Sacrifice,

1) Definition of the Doctrine,
Wa begin with C ¥25-=-"How does Christ execute the

office of a Priest?"

*Christ executes the office of a Priest, in His aonce
offering up of Himself a sacrifice to satisfy divine
Justice, and reconcile us to God, and in making con-
tinual intércession for us,"

Now, in due time, we will come back to the idea of Re-
conciliation and Intercession. For the moment we con-
centrate on the fact that Christ offered Himself as a
gacrifice teo satisfy divine justice.

It seeme to me very clear that the adherents of the
Westminster Standards are clearly commited to a Satis-
fantion Theory of the Atonement, And the Atonement as
Satisfactiofl appears mest clearly as we focus in on
that atonement as expiatery sacrifice.

You can look at it this way--in particular we would h
have to say that the atonement is designed.ito meet our
needs ag sinners, And these needs are various. Or, we
have one need, with various aspects or angles to it.
In particular, sin entails guilt. And guilt, from the
perspective if sin, or sin as resulting i guilt, has
in view, blamewoerthiness. And as blameworthiness guilt
entails 1iability, And that 1liability is the 1liability
to punighment, Sin--Guilt--Liability--Punishment(Pen-
alty). So you have that series of words (Latin: words)
yvou will come acroes in theology:

Peccatum--Sin (which gives rise to...
Culpa=-=-=-==Guilt( - " " "
Reatus----Liability ( " " =

Poena=----=Penalty.

The simmer is guilty and liable to punishment,
Gen,2:17 the penalty for the first transgression was
death, And sinfulnees is the lot of the human race and
g0 iz death, Ezek.1B:4 the soul who eins is the one
whe will dias, The peint of the text--each soul must
bear respensibility for his own sin, for the penalty.
But incidental to it, it l= clear that the penaliy of
sin i=, as a matter of fact, DEATH., Rom.£:23 is clear,
So that sin involves guilt., And guilt makes us 1iable
té that punishment which ls death,

The gospel is that Jesus has died in our place, His
atonement is wvicarious, And by that word "vicarioua" we
de not mean that His death is simply for our benefit,
Of course, the death of Christ is for our benefit. But
it is not simply for our benefit. It is death in our

place, He bore our sins imputed to Him, And as the °
bearer of my sins He was put to death in my place.
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A gquestion was asked in class--What do you mean by
death?

Death is--1) Separation from God, 2) Destruction of w
what is opposed to God, And therefore it is the dest-
ruction of 8in as it is opposed to God, And for simners
it means their separation from God, thelr separation
from God who is for them their life, It is the oppo-
gite of life, Life wherever it manifests itself. On
the biological, soiritual, etc, level, And 1lifa for

us, the éssenebcefelifeffordus as image-bearers of God,
is, at least in my judgement, communion with God, And
the opposite of that is separation from God and the
undergoing of punishment. It is not ammihilation.

Read the article "Immortality,” by N.Shepherd in the
dondervan Pictorial Bible Encycloped

I do not want to spend too much time here, Though this
does not reflect the theological or homilectical weight
of the area, We are at the heart and center, the core
of the gospel, The fact that our sins are Berpévby
Jegug, He bears our sins together with the guilt, He
expiates the guilt, He bears punishment resulting in
for giveness, That is abviously at the heart and core
of the gospel. And so it is familiar to ua, to be sure.
But it bears reflection on as perhaps, no other sub-
jeet does. i

But the gospel is not simply that Jesus Christ died

for me, It is that He died for me and He rose again for
me, II Cor,5:15 "and He died for all, that they who
live should neo longer live for themselves, but for Him
who #bed and rose again on their behalf," And that is
to say, the penalty of sin is borme, but it is ex-
hausted, It is fully borne. The penalty for sin has
beman paid, The liabllity to penalty has been satisfied, 7T
The guilt of 8in has been removed, And the sin itself
hme been expiated,

That iz in view with the Resurrection, There is more

in view than that of course. Eut you can not escape

the idea that Jesus not simply suffers and dies, But

He puts an end to suffering and death. He rises from
the dead on the third day, He does not remaln under t
the power of sin. So the sacrifice which Christ made

iz both expiatory and vicarious. And therefore bene-
fits flow to those for whom it was made(spoken of ear-
lier). Specifically, the benefit that comes inte view
at this peint is that of forgiveness, And forgiveness
is simply the annulment of the judicial sentence of c
condemnation. That sentence of condemnation under which
we come into the world, by virtue of our connection
with the forefather's, is annullad, Sin is forgiven,
And forgiveness is grounded in the expiatory sacrifice
of Christ.

Anf how that has to be pressed home to the hearts and
minds of God's people, so that they see that very
clearly, And that bears repeating in the pulpit, appli-
cation of the message in preaching. And application is
tremendously important, But wyou do not equate applica-
téon with Instruetion as to doing, You can not say that
there 1is application in a sermon only when the peopike
have been told to do something. Application can be alse
to the intellect or understanding, or mind. Applica-
tion can alse ba to the understanding so that the people
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of God know what they are to think and are to balieve,
As well as what they are to de, I do not mean to sup-
press application as doing. I hope that recent his-
tory has demonstrated that fact, if anything else. And
it is that truth that has to be brought home. And it
is as we grasp hold of that truth. Of course, that
does not exhaust what falth is. Saving faith certainly
entails an understanding of Jesus and what He has done
for us,

How there is another aspect of that doctrine, that it
seems to me cannot be overlooked. Sin not only entails
guilt and liability to punishment, but sin alsec en-
tailes pellution, After all, sin is defined as trans-
gression of the Law, or want of conformity to the Law.
And 1t is just because of sin in its charecter as trans-
gresslon of the Law, that it entails guilt and punish-
ment, And sc the explatory sacrifice %B directed to
our need, The objective accomplishment of Jesus Christ
is directed to our need in all of its aspects. To our
negd not only as guilty sinners,; but also to our need
asgs polluted sinners,
And that is why Murray saya in the chapter on the"Nature
of the Atonementy in the subsection on sacrifice, "In
this offering Himself He expiated guilt and purged away
gin, So that we may draw near to God in full assurance
ef faith, and enter into the holiest by the blood of
Jesua, having our hearts eprinkled from an evil con-
science, and our bodies washed with pure water.”
Expiated and Purged away--note the double reference,
Now that passage alluded te is Heb,10:22, But also ecf.,
Heb,10:2, Jesmes does= what the inaffective sacrifices
could not do, He gives us freedom from sin and freadom
from gullt., As:we may distingulsh these twoe from one
another. A2 we have it Iin I Jn.1:9"If we confessrour
gins, He is faithful and just to forgive us our asins,
and cleanse us from all unrighteousness, "™
And there is that double aspect to the redemptive sccemp-
lishment of Jesus Christ. And that double aspect is
forensic and transformational, And you see, if you do
not see that transformational aspect as grounded in the
work of Christ, then you make Justification dependent
on what Christ has done, And Sanctification dependent
on what you can do for yourself, And then, when you
realize that we are to strive for that sanctification
without which ne man shall see the Lord(ef., Heb,12:14),
Then you make salvation dependently partly on what
Chriset has done and partly on what you can do for your-
gelf. And that is destructive of the Reformation. The
Reformation was designed to teach us that, our redemp-
tion in every aspect of its application is the benefit
purchased by Jesus Christ. Andttherefore it is grounded
in His Mediatorial accomplishment., And therefore when
we look at that Mediatorial accomplishment, specifi-
cally under the categories of Sacrifiece, we have to
sE@a {n it, at one and the same time, not only the
ground for our forgiveness, in the sense that the pen-
alty for sin has been exhausted in the death of Jesus
Christ. But we mist also see the ground for our trans-
formation, our cleansing, because that was what the s
¥acrif1ee was intended to do--to cleanse. Cleansing is
requently g thema, and refers not to the guilt of sin,
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It is not simply another way of saying freedom from
guilt, Cf.,Heb.9114 "how much more will the tlood of
Christ, whe through the eternal Spirit offered Himself
without blemish to God, cleanse yvour conscience from
dead works to serve the living God?" It is not simply
with reference to guilt, but from acts that lead to
death, so that we may serve the living God. Though the
change is not simply in the econscience but in patterns
of behavior. Also Cp,., II Peter 1:9 which is in the
context of faith, moral virtue, knowledge, etec, And t
then he adds--"Foe he who lacks these is blind or short-
sighted, having forgotten his purification from hias
former sins." And the vocabukary is that of .
And you can not help but be impressed with that vocab-
ulary in the KT. With how tightly weven together are

the legal and moral benefites which flow te us from the
work of Christ. Because they are glven to us In #éne

and the same act of sacrifice,

Jesus is the sacrifice for sins. And, in a werd, ein

is not only forgiven, but it is destroyed by the death
of Jesus Christ. It is a full redemption that our Savior
has purchased for us, Or, Jesus does not cleanse sim-
ply the outside of the cup, but the inside as well,

The Foundation for E!Eiﬂtﬂﬁf Sacrifice in the D.TE

The cal warrant for this has deep roote 1in -]
0.T., it is quite apparent. And therefore the 0T is
foundational for understanding the work of Christ. But
a8 Murray points out--"Not as though the werk of
Christ is patterned after what we find in the 0T . . .
but the opposite is the case. The 0T sacrificial sys-
tem 1s patterned after the true and final work of
Christ.”

It iz from that point of view a preview, And 1t hae a
pedagogical purpose--to lead us te Chriset, And so, Heb-
rews 1011 points out that the Law was only a shadow of
goodthingse, not the reality. Not that Jesus was the
gshadow, The shadow of the sacrifice is cast ahead of
the reality of Jesus Christ, in order to bring us teo
the reality.

But the shadow is defective, as shadows are., And can
not really do the job it is designed to do, cf. Heb.1O0:1,
"For the Law, since it has only & shadow of the good
thinge to come and not the very form of thinge, can
nevar by the same sacrifices year by year, which they
offer continually, make perfect those who draw near,”
Also 10:4 "For it i= impossible for the bloed of bulls
and goats to take away sine," And because that shadew
is defective, as Murray shows, we cannot expect to
find a one for one correspondence between shadow and
reality. And yet, the basic point is clear, The blood
gaerifice is made because of sin, And the result is
deliverance from 2in and its consequences. The saeri-
fices expiate and cleanse, And the beek of Hebraws
makes clear that the work of Christ is to be understood
in the light of the OT saerifiecial system,

Murray notes that Heb.9i16-15 singles out the transac-
tions of the great Day of Atonement, as illuminating
for ug the work of Christ. And the law for the great
fay of Atonement is given to us in Lev,16, It is not
guperflous, in that comnnection, to note that there =
were two goats. The blood of the one makes atonement



3)

182

for the sins of the pecle., The other is kept alive, and
all the sins of Israel are placed upon it. And then it
is sent into the Wildermess, as the scapegoat,

The death penalty is meted out and the sins are born
away. Sin, together with its gulilt, is dealt with in

an efficacious and definitive way. The sacrificial sys-
tem is not the only background we have in the 0T (more
later on that). 4-30-61

Another background fér understanding the sacrifice of
Christ as substitutionary atonement, is alse found in
the history of David toward the end of His life. This
is fram when he took a census of the people, Cf,, II
Sam,24 and I Chron,21-22:1, David takes the censusin
order to show the strength, the numbers, at his dispo-
sal, for war. The Lord then comes to him, through the
prophet, and sets before him three possible penalties,
And of these David chose the three-day plague, In terms
ef which 70,000 people died, throughout the Land, And
so, 1t 18 Jjust at that peint where David thought he
was strong 1ln numbers of people, that the Lord dtruck
and numbars of people perished. And then, as the story
unfolds, the Death Angel is poised above Jerusalem on
the threshing floor of Arona, on that hill above Jeru-
galem, Inorder to strike the fatal blow at the heart
of the covenant people, right at Jerusalemhikiself, And
at that peint the Lord stays the hand of the Death An-
gal, and the plague is brought to an end. And it 1s
precisely thwre on the threshing fleoor od Arone, that
David builds an altar for sacrifice., So the &in of

the nation is laid upon the animals, And the wrath of
God is not just simply suspended. That wrath of Ged is
poured out on the sacrifices that are offered, And it
is precisely there where the substitute dies, that the
Death Plague ceases, And so, as the afithor of Chronic-
les is especially concerned to point out, it is the
threshing floor of Arona that becomes the site for the
Temple. FPlanned by Davlid and then finally executed by
Solomon (ef., I Chron.22:1), And so the threshing floor
of Arona becomes a place of perpetual sacrifice in Ia-
rael, And the Temple service of sacrifice is a fore=
shadowing of the offering up of Jesus Christ.

Jesus Death is represented as Sacrifice,

There is adequate even abundant biblical evidence for
regarding the waax% of Jesus Christ in terme of Sacri-
fiee, Cf,, Eph.511-2 "Therefore be imitators 6f God, as
beloved children; and walk in love, just as Christ also
loved yvou, and gave Himself up for us, an offering and
a sacrifice to God as a fragrant aroma,"

In ve,l urges us to be imitators of God as Lewedadhilil-
dren. And the idea of imitation thére, of course, has
raference to the love which is demomstrated in Jesus
Christ, We are to love as Christ has loved us. But the
idea of imitation doesn't extend to the self-ocffering
or the gsacrifice as such, The idea iz mot that we are

to destroy ourselves, to destroy our lives as sacrifi-
ces, Rather we are in love with a love that is pat-

terned after the love which led Jesus Christ to offer

Himself as a sacrifice.
And you remember earlier, that we were tracling the

gsource of the atonement. And that we found that it had



183

its snurne‘in the love of God. And that love comes
to ﬂxnrﬁﬁﬁlggk n_the.way. in which Jesus Christ will-
ingly- undertikes the mediatorial commitment, And that
love is a love which is directed %o enemies (cf, Rom,
5:8,10). And our love alsc is to be patterned after
that; we too are te love our eanemies,
And that love is a distinguishing love at the same time,
That sacrifice, as we ghall see next week as we get
into the doetrine of the extent of the atonement, that
sacrifice ls a sacrifice for the Elect, And I think
that comes to expression by way of reflection, imitas
tion, In our response to that, In that our love which
is to extend te all men, interms of common grace, Is
navertheless, ,directed in a ppaclal way, teo the house-
hold of faith (Gal.6:10),
But Eph,5:2 speaks of a self-giving that is to be con-
gstrued as an cfferinﬁ. ags a sacrifice. And the greek
terme here arerre-M¥pe fori=-A8 a sacrifice, pperemsper
is the more general of the two terms. And more abstrat-
ly it could refer to any kind of 6ffering or presen-
tation, But in Eph.5:2 the term is not eo used, It is
an affaring that is described as a sacrifice,Dugig .
Now in his commentary on Eph., C. Hodge,fssia was some-
thing slain. And that 1s what i1t 1s that determines the
nature of an offering. Well, I think we would have to
aay that the term does not necessarily mean something
alain, In Phil,4:18 Paul is sald to have received gifts
from the Philipplans. And these gifts are called "an
acceptable sacrificel( fueiav Bexriv), And in Rom,12:1
we are told that we are to present our bodies as living
gacrifices”(Pueiar Furer), And there it would be hard
to think in terme of something that had been slain, ex-
cept in a figurative sense, p
But although the point is not thatﬁvrm*. as a word,
does not mean contain the idea of something that is
slain. The peoint is nevertheless, the pelnt that Hodge
is trying to make is quite right., The language of
Eph.5:12 is derived from Exedus 29:18 where the sacri-
fice is a ram, that has been slaughtered., And if you

k yourself the gquestion--How and when did Christ offer
ﬁ?mﬂalf ag a gacrifice? Then the onl¥ anawer could
surely be, at the croes.
Tha Beok of Hebrews, more than any other, ppplies the
language of sacrifice and offering to Jesus Chrisf. And
the background is cleafly the sacrificial system of °
the 0T, in thea Eook of Hebrews, The animals are slain
in order to deal with the problen of sin. And so, Heb.
10:10 says that we have been made holy through the sac-
rifice of the body of Jesus Christ, once for all."
Again, you note the particular reference to our being
"made holy through the sacrifice," and that was the
point That I was trying to bring out yesterday. That
when you think of the sacrifice of Jesus Christ as ex-
piation, you do not think of that exclusively in terms
of the benefit of forglveness, But you think of that
in terms of the benefit of transformation, also. We
have been made holy through the sacrifice of the body
of Jesus Christ, once for all,
Then vss,11 & 12,"And every priest stands daily minis-

tering and offering time after time the same sacrifices,
which can never take away sins; but He, having offered
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one sacrifice for sins for all time, =at down at the
right hand of God." The work of Chrigt is spoken of

in vs,12 as the "offering of sacrifice"(rpreencsr Fope ).
And this work of Christ, which is the offering of sac-
rifice, takes the place of daily bloed sacrifices, men-
tioned in vs.11, And there are many other verses of
Bimilar import: Heb,9:26; 10:26; ete. All of which
gerve to glve us ample waarant te construe the work of
Jesue Chriet, in terms of expiatery sacrifice,

Now we must alse take into account the difference bet-
ween the O0ld Covenant and the New Covenant on this
point of Sacrifidées

And first of all, It was necessary for the priest of
the Uld Covenant to offer sacrifices for his own sins,
and then for the sins of the pwople. Cf,, Heb.7:27;9:7,
And enly then, was he in a position, having offered
sacrifices for his own Bln, to offer sacrifice for the
gins of the people, But Jesus did not offer sacrifices
for His own sins. He was without sin., He died because
He bote pur sins, And the fact that Jesus does not
offer sacrlfices for His own gins, in contrast to the
0T priests who must do that, that fact again, is an
index to the transcendent efficpcy, definitiveness, and
perfection of His atoneing work. And the emphasis in
Habraws, on the defectiveness of the old provision, in
comparisén to the definitivenesp, finality, and affi-
cacy of the provisien of the New Covenant, And this is
another sexample of how the New Covenant exceeds, goaes
beyond, the 0ld Covenant,

Second-- Jesus was not only a priest offering sacrifice,
but He was Himeelf the sacrifice. J. Murray draws this
out well in Redemption Accomplishaed and Applied. This
ig an element that obviouely could not be pref{guurad
in the OT sacrifices. That simple truth in Heb,%:14 that
“Jesus Christ offered Himself unblemighed unte God,"
And in offering Himself, as the sacrifiee, in His own
offering up of Himself. Again you see, that point that
we dwelt on earlier, here we have His passive obedi-
ence, But 1t is abundantly clear, that Jesus Christ is
not passive in that obedience. He is intensely active--
He offers Himself, in enduring the penalty that is at-
tached to sin. It iz passive in the sense that He is=s
euffeiring the penalty of sin, But as He effers Himself
a sacrifice for sins He is intensely active.

Now in the light of all that, and all that the gospel
has to say &bout the death of Jesus Christ as sacrifice.
And the shedding of blood without which there is no
remigsion of sins. The Gospel accounts of the Cru-
cifixion may strike you as somewhat surprising. From
this peint of view-- that, as you read that account, it
ie noet the btleod-ghedding which is prominent in the ac-
tual account of the crucifying of Jesus Christ, Cer-
tainly the idea of blood-shedding is net in the fore-
ground, in the literary description of that event, in
comparisén with (if you will pardon the pun) the coler=-
ful picture that we have in the 0T of the blood which
poured out on the altar and so forth, That picture of
the sacrifice= in the 0T,

In the Gospel accounts tha blood is not mentioned in
connection with Jesus dying, I think it is certainly
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implied in the fact, that He was nalled to the Cross,
And this bleed, which is poured out because of the
wounds, certainly comes put in the hymnology of the
Churkh. It is not se much in the foreground, in the
Crucifixion. In a certain sense, you could almoet say
that the shedding of blood 12 incidental almost, to t
the particular method in which Jesus is put to death,
thathbeing hanged on a creds.

But bloed is mentioned in Jn.19:34"but one of the sol-
diers pierced His side with a spear, and immediately
there came out blood and water,® But even that ineci-
dent occurs after the death of Jesus Christ, after He
had expired, And is offered to us, from a certain point
of view, as a confirmation of that death.

But just for that reason yousee, it is all the more
remarkable that the Apostles so0 clearly bring the bene-
fits of salvafion into conjunction with the blood of
OBErist., We are justified by His bloed, We are purged,
¢leansed by Hig bloed, And you see,; the fact that the
Apoetles use that, is just another indication of the
pervasive charactear eof the category of Sacrifice as
derived frem the OT., And it is the 0T category pre-emi-
nently in terms of which we are to understand the work
of Jesus Christ,

The Atonement then, is to be thought of in terms of
Sacrifice, and sacrifice means the death of the victim.
And the atonement is therefore to be thought of as
idsuing from the death of Christ. If Christ had simply
suffered and not died, there would bhe ne atonement. And
that is why you see, yvou can net think ofnthe resurrec-
tion as simply a recovery from a deep sEwoon, Because a
Swoon Thaeory not only affects our understanding of the
Resurrection as a miracle, But it alsec has implications,
and is destructive for our understanding of the ATone-
ment, it has consequences for our widwrefatHénktorement,
Thernatenément does not arise simply frommthe suffering
of Christ, but from His death, H{a death in our placa,
He died and then rose again from the dead,

The Sacrifice as a Gift
It is quite clear that janua Christ had given Himself

a gacrifice for sins. And therefore the benefite which
come to us from the atoneing work of Jesus Christ, from
His death, Come to us as a gift in fulfillment of God's
promige of salvation. Ged's promise of salvation, pro-
mises of that sort are gifte. And that salvation comes
as a gift, And because it is a gift, it can only be re-
ceived, Someone gives you & gift you ean only receive
the gift, And that receiving is faith, And falth means
to regt in what God has dene for us in the gift of Hie
Sen, And as we rest in what God has done for us in the
gift of His Son, We receive the gift of forgivenems and
eternal lofe, So the gift charactar of the sacrifice

of Jesys Christ is surely something that we have teo
appreciatle, and I think, by and large, that we do,

Now when you recall that the sacrifices are a shadow,
a pre-shadewing of the things whichmare to come., When
you recall that th&i are patterned after the reality
which is in Jesus Christ. So clear in Heb,10:1, Then
you can understand that as shadows of that reality
those sacrifices reflect this all-important aspect of
our salvation as well, Namely the pure gift character
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of our salvation, the pure grace character of our sal-
fﬁI#E . And you see, it is so impprtant to keep that
ri'mitd, just becamse of the way in which the saecrifi-
ceg are imbedded in the legal system that we call the
Mosaic Economy, or the Mosaic Covenanmt,
The sacrificlial system as a shadow of what we are gi-
vén in Jesus Christ, was obviously not devised by man
as a meane for galning faver with God, The sacrifices
therefore are not to be construed, even in their con=
text in the 01d Cevenant; they are nat te be construed
ae works of the flesh. Which the Apestle Gondemns as
contrary te the gift efirgréer character of our redem-
ptien. Those sacrifices are net to be censtrued in their
context in the Mosaic Cevenant, as a shadow of what we
have ih Christ; they are net to be construed as an ef-
fort from the bottom up, to achieve reconciliatien with
God., Rather we have to understand that that system, that
Mosaile System flows from the will of Ged to fergive,
And the will of God to forgive freely. And therefore,
thatsgyetem, as a system, is an exhibition of God's
goodnese, of Hie grace, of His compassion, te His cho-
8n paople Israel, And precisely as such, it leads us
directly to Jesus Christ, Net through a back door, but
through the front deoor. As a shadow leads us to the
reality, Specifically, the sacrifices are Ged's gifts,
They are the divinely appointed way of forgiveness,
And therefore that system, that Mosaiec System, is not
to be construed as a kind of "do it yourself kit,”
which God has given to Israel, Where it is complete
in iteelf, with instructione. So go ahead. And when you
fall come back and I will do something else for you.
No, that system leade directly to Jesus,
But because it leads directly to Jesus, it does not
yet contain Jesus. In terms of the redemptive-hister-
ical unfolding. And that is why it is defective. And
you see, when you appreciate the God-given, grace’cha-
rdcthriof that dispensatien., You can appreciate how
difficult it wae for the Jews to abandon that for the
sake of the definltive work of Jesus Christ, And yet
it must be abandoned, because everything, even that
God-given system, everything that falls shert of the
name of Jesue Chriet, is ineffective for our salvation,
And if that system ls8 ineffective for eur salvation,
how much more so the systems that we might devise for
pursalves,
But you see, just because that system was not a "do it
yourself"-pystam. And on the contrary exhibited the
grace of God and the gift of redemption. That is pre-
elsely why thése sacrifices had to be receieved as all
of God's gifts had to be received, in faith., And that
is why the sacrifices had to be offered in faith, in
utter dependence of the grace of God, in dependence on
the goedness of Ged exhibited in theffact that the sye-
tem ig given to Israel, And apart from faith, those -
sacrifices are an abemination to God, a stench in the
nostrils of God. And that is what the Prophets were
talking about. And they excoriated Israel for its sac-
rifices that were not the sacrifices of faith, that

were not demonstrative of a love for the covenant Ged.
And again, the fact that that sort of mctivity was pos-

sible., In terms of which, God's good gifts of grace were
transformed Into works of the flesh, that were an abo-
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mination to God, Is just another indication of the
faultiness of the system, Which viee at last eovercome

in the gift par excedddnca, namely the gift of God's
Son, whe died on the Creoss,

The sacrifices then tell us, that forgivenmssccomassas
a gift from God., And the gift, is not in the nature of
a pure executive met, or decree of forglveness, No, the
gacrifices arenneeesasyry, Without the shedding of bleood
there is ne forgiveness of sin, And that blood-shedding
is not gimply God's appointment, in some legalistic
sense, But it is Ged's gift, It is exactly what we need
for our radamptinn.

The Nat f the Atonement. as Prnpitiatiun
ﬂIil be following the outline of Murray in E&dagntiun Ac =
complished and Applied, And so will not be dealing w
the next rea toplica to the extent that Expiation was
dealt with, But do read Murray on Pr&pitiatfﬁﬂ, Reconeili-
stion, and Redemptien.

But Jjust a8 few words about Propitiation, tha'nutian of ,

There are four texts which come inte wview at this point--
I Jn.2:12; 4:10; Rom. 3s25; Heb.2:17,

The group of words that comes inteo view at this point are
“‘1‘”'51 P i CEILY e 1’*.5 giay

And those words mean “to prnpitiats in the sense of "to
appeaga,” "to conciliate,”™ And se the word has reference
te the wrath of Ged, Sin is an offense against the holl-
nesg of God, And as such, it calls fer the wrath of Ged,
Because you see, 8in is not only a breach of the divine
law, it is also a provecation of the Almighty God, And
wharn men ddfy the living and true Geod, God gets angry. He
getas very angry. And His wrath is manifested against all
the godlessness and wickedness of men(cf Rom,1:18), And
that manifestation is in the form of punishment inflicted
on thes ungodly. And so it is ©

And so it is not surprising then, that when we come to
the Atonement, we Bee that that Atonement is designed to
meet our need as sinners. And therefore specifically, it
is designed to meet the need which is curs because of
the wrath of God. And so0 we are not surprised to discover
that the Atonement, is viewdd in Seripture as Propitiation.
As appeasement, as conciliation.

Now, as J. Murray points out, men find it unacceptable to
gpeak of the atonement as Propltiation. Because of, in
the popular mind it is very difficult semetimesvtoothink
of God as exhibiting.wrath. It is argued that God is lova,
and does not love, in fact, exclude wrath, Confer Murray's
argumentation that Love and Wrath are not mutually exclu-
sive, anymore than they are in the experience of a father,
Who loves his children very deeply., And yet, becomes wrath-
ful when they are discobedient, But that antipathy to see-
ing God as a God of wrath, -has come teo expression in the
way in which the four passages mentioned ahnve hﬂ?a bﬁan
tfﬂﬁﬂlﬂtﬂdn in the RS %fniluwin the work of C f :
hasgsnasistently translated the Greek terms as "BIp on, "
But R. MNicela in Westminster Thee, Jrnl,, 1955, effectively
daﬂtruyed the work of Dodd.
And 8o, we are someawhat diﬂappuintad that the NIV seems to
ghow a little bit of the same antip&th:. Consistant avuld-
ance of the term “propltiation."” Uses “gtoning sacrifice,”
or similar. Ne theological problem with it.
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*.. The Wature of the Atonement &as Reconciliation, 2
The word-group in view is that of HWHHE;H: kAT % Ll B
and the two cngnataa--inq}r*f“;Fﬂﬂmﬂ13!#¥H /
The atonement as reconciliation, has in view the aliena-
tion Which-existe-between Ced and man, on account of eBin,
Wa look &t that sin now, from the point of view, of the
alisnation that exists beatween God and man, You recall
that the Israelites were chesen by God to be a peaple
separated unte the Lord. They were separated out from
among the nations, to be the Lerd's special treasured pos-
session, Communion with the Leord is surely at the heart
of that covenant relation. But instead of maintaining
that covenant relation, as Isaiah said, "your iniguities
have geparated you from your Ged." There is a separation,
an alienation, Which: i® characterized by enmity between
God and man,

But on God's part, as Murray points out, it is emmity
without malice and without the malignity which characteri-
zeg8 our relations often with people. Or the alienation
that sometimes enters in between people, and they be-

come hostile to one another, It is hard for us to think

of that relation without malice, But we have te think

of God's mnlity as without that kifid of evil malica,

But in ahy case, reconciliation is needed. And so we ars
not surprised te find that atonement effects reconcilia-
tion, which is needed because eof sin.

Now I think we would have te say that there is enmlty on
both sides, along with that enmity between God and man,
There ls ebviously fian's hostility toward Ged, That is
invélved surely in the idea of sin, But there is also
God's hostility towards men, The wrath of God is revealed
againset all unrighteousness, And when ee think of the atone-
ment, as atonement, we have in view not man's hostility
towards God, as some theologians would want it stated, But
it has in view God's hostility towards man. Because of g
man's sin against Ged. And that ie impertant to remember,
becausa it is of & piece with an idea we developed in the
baginning, over against the Subjective Views of the Ateone-
ment, that the atonament tarminates on God, not on man,
It has in view the reconciliation of God, the Propitiation
of God, the Satisfaction of Ged's Jjustice.
Now this is the case, even when the Scripture, rather uni-
formly, speaks of our being reconciled to Geod, or the recon-
eiliation of men to God. We think »f the exhortation--"Be
ye recénciled to Godl®™ And it ls becamse of that language
that some theologians have thought of that as exhortation
for you to cease your hostility towards God. But in fact
the thought is to lay hold upon the means whersby the en-
mity of God is put away. And Murray argues that polnt at
considerable length, in Redemption Accomplished and Ap-
lied. And 80 I think the argument is clear enough that I
will not argue it here at length, But you should digest

s--#1

1%,

Now that theme of alienation has been given prominence i
recently in the Confession of 1967 of the UPCUSA, The Con-
fesgion was dated because every confession has to be over-
come with more relevant statements as time moves on, And
it is the that the Confession is dated, not enly in its
title, but also in view of the fact that it has its Tac%-
prigid on the background eof the Vietnam War, and the Race
riots that were going on in the 1960's, find on that back-




189

ground Reconciliation was made a theme, But it is pretty
obvious that that i= reconciliation in the horizontal
gsenge of the term, rather than in the vertical dimensions.
The focus is on the reconciliation of persons with one
anether, That is always accompanied with vertical langu-
age, but it was clear where the weight of the plea lay in
the Confession. So much so, that éne could argue that the
horizontal takes the place of the vertical. Or, better
the vertical is achieved through the horizontal. That is,
the reconciliation with God takes on & concrete form in
our reconciliation with ene another.

Now we can not deny that recenciliatien has & herisental
dimension in the Scripture. Not sure that that is the lan-
guage in the Scripture, but that is the idea, It is there
pra-eminently, in the breaking down and cessation of that
hostility between Jew and Gentile, It i a horizontal
dimensien that is obviously clearly rooted in the histery
of redemption. Eph.2:14-18 is very clear., God overcomes
the wall of separation, that He established, through the
work of Jesus Christ, who ie the Bavior of beth the Jews
and the Gentiles, And out of the two God makes one New
Man, But I think it would be & fair application of the
principle developed there, to say, that if that hosti-
lity ie broken down in Jesus Christ, then the pattern is
set for the breaking down of the hostilities between dif-
ferent Gentile, ethnie, or racial groupinge. In Jesus
Christ the differences between various members is over-
come, That is, there is not the hestility, the alienation,.
That is not to say that the differences are done away
with. As though Godfs creatien in all of its varlety was
not something desirable, That uniformity was to be achieved.
The Lord created variety. There is not unifermity. And it
is just the glory of the human race to be able to rejoice
in ite diversity. But which is united and bound together
indissolubly in the blood tie, Not only of thefirst Adam,
but also in the Second Adam, It is by His blood that we
have been reconciled and brought together in one Church.

Yet saying all of that, I think we would have to maintain,
that it is the vertical dimension that remains in view,
in the biblical representation of the doctrine of Redon-
eiliation, It is God's hostility that is overcéme in the
Atonement. And one of the benefits of the Atonement is
certainly-the pguppréssion of our hostility against God,
.ag’ the benefits of the Atonement are appllied to us. And
then coupled with that the overcoming of the hostility
between men, as we have the Law of God written in our
heartg«=*Thou shalt love the Lord thy God with all thy
heart, soul, mind, and strength. And the second is like
unte it, You shadl leve your neighbor as yourself.,”

q. The Nature of the Atonement as Redemption,

Not seeking to use this or any other term in an artificial
way, When one uses the term one does not necessarily have
in view what is of the distinctive character of that word.
Tarms are being used very broadly here., We speak of "red-
emption”™ when we mean ®Balvation®™ in the very broadest
gsebge, Compare tha title of Murray's book "Redemption" Ac-
complished and Applied, In it he covers a lot of things
that go beyond what he deals with in & particular section
en “"redemption. And seo it 1s with the other terms we use
in our discussions. So we do not want teo falsely accuse
brethren of misapplying terms, when people are not always
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attuned to the kind of refinements that we are sesking to
appreciate here, On the other hand, we do want people to
appreciate the richness of the revelation.

With this term we come to language, which I think, i=s
somewhat figurative. Tha basiec noun is Wrpev . And that
word means “"the price of release, a ransom,” it is

ased to describe the price that is paid to release a
glave from bondage. And it goes back to a Greek word,
which is I think familiar to all of you, the word)j..
The loosening is accomplished in a specific way through
the payment of a price, And that is the wordAirer .,
Now, from that noun arises a more specific kind of wopd
AeTpewpar  =2t5 free by payving a ransem, to reddem," And
the abstract noun, which is derived from 1t, 18 hwrpwers==

- , a " And then in addition to
tﬁ!EEEg§E&E§uﬂf %hggggaigggﬁnmnund verbe as well-- gvTi~
E:qu,hﬂwlrniru . The point here ie that the sinner

8 viewed as in bondage te 8in, and the atonement works
deliverance for him, And that deliverance is deliverance
which is at cost, Theie ialtherpayment of a price, And
I think that 1s dbout as far as we can go with that fi-
gura, The baslc idea of being in bondage, to sin and
condemnation; being delivered from that by the payment
of a price. That is, it coste something to accomplish
that freedom. And there -is no need to carry out that
figure further, and to begin to ask--"Te whom is the
price paid?" Questions like that developed into vari-
ous Ransom Theories In the Early Church.

Read Murray,

h. The Perfection ef the Atonement,
In the chapter by this title in Murray's book it is kind
of a miscellansous collection of pbEer¥ations of a pole-
mical character, that have different implications., You
will see those various aspects, I will comment on them in
g2 moment. But there is one I would like to develop in par-
ticular, And that is the Reformed stress on the Parfeec-
tion of the Atonement.as over against Roman Catholie teach-
ing.
Angyuu may knew, Roman Cathelicism distinguishes between
Tempoarl and Eternal Punishment. And Eternal Punishment
isg the punishment of Hell, Ona who breaks the eternal law
of God can not hope for escapa from hell. But through re-
pentance, through pre-baptismal faith, a sinner may be
converted to Ceod. In baptism sanctifying grace is infused,
so that sin is expelled. And in that expulsion of ein
resides ite forgivemess. And so the liability to eternal
punighment is removed completely. But the removal of Eter-
nal punishment does not involve the removal of Temporal
punishmant,
New it is not customary for us to operate with that kind
of distinetion, Perhaps an illustration will explain it.
Suppose a friend were to borrow some money and not pay 1t
back. May result in a loss of friendshlp. But through an
act of forgivemmss the friendship may be restored. The
Creditor forgives the Debtor and the friendship is res-
tored, But nevertheless, it is appropriate that some form
of satisfaction be made, Maybe it would be better, for the

illustration, if I said the money were stolen. The cone
gtolen from may forgive and thus the two can become friends,
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But yoau feel that the money ought to be restored, or at
leaet some effort should be made to restore the money, or
goods,

Well, i&n the Roman Catholic system , through the infusion
of grace inte the soul, a repentant sinner has the Eter-
nal punishment remitted. There ls rightecusnese which takes
the place of unrightesousnese. But provision is also made
for the remféssion of Temporal punishment as well, And this
Satisfaction one offers partly himself in his personal
sufferings, in penance, Throughtthe use of Indulgences.
But it is also possible for the Church to ascribe some
satisfaction to him, out of the Treasury of Merit, to ap-
ply the merits of others to him. And finally, there is a
certain amount of final cleansing which takes place in Pur-
gatory, where the rest of the Temporal punishment is
worked off. And so, one's sin is atoned for, either in
this 1life, or in the life to come,

What is readly amazing in this regard toc see the type of
language which can be employed in Roman Catholic theology
at this point. Let me guote a statement or two from Teachi
of the Catheliec Church by George D, Smith, wvol,IT:1142,

on the Sacrament of Penance, I am gquoting from this book
as A statement of classic Roman Catheliec édethbdnxy. "Again,
wa ourselves should devise further atonements. Either by
doing good works te satisfy our bad werks, or by punishm
ments self-inflicted, Here the Church helps us. She sug-
gests good works and penances to chhose from, when we seek
somathing to offer to God in atonement.™. . . "Further,
after all our repentings and atonkéngs we lock for the days
of purgation.” Well, there you hiive one perspective from
which the Roman Cathelie Church challenges the Perfectien
of the Atonement.

It is challenged in this sense, that the ldea that the
suffering and the death of Christ Hme to be supplemented
by the sufferings of men. And not only that, but the idea
that suffering, apart from death, these various repentings
and atonings, that these make atonement, Whereas the Bible
mkas it clear that the wages of sin is not simply suffer-
ing, but the wages of sin is death, And then thirdly, the
jdea that man can satiefy for his own sin, Now it is surely
the case that a man can suffer temporal consequences ba-
cause of sin. But he can not satidéfy for them. Because
death is the wages of sin, and that rules out the pessi-
bility of satisfaction. In the sense of a full satisfaction
sc that the penalty of sin is brought to an end. There is
as a matter of fact no hope hald out for those who suffer
the paing of hell and damnation, There is ne hope held out
for them in Scripture, Satisfaction is never completed,
the debt is never fully discharged.

But in the NT the sufferings of the falthful are not rep-
resented as making satisfaction for sin, Christ alone bears
the liability for sin. The satisfaction is complete, And
the Seripture says ther is therefore now, no condemnation
for them who ate in Chriet Jesus, And is not that the heart
of the Raformation, the glory of our Protestant Faith, That
there i no condemnation to those who are in Christ Jesus,
The qualification for the "ne condemnation™ is net in our-
selves, but is in Christ Jesus. And so, at that point there
can be no abatement of the Protestant polemic against the

perversion of the Gospel, which does not find full satis-
faction for all of our sins, the consequences of those sins,
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in the death of Jesus Christ. And it seems to me that

that aspect of Tridentine theology, 6f Roman Cathelic theo-
logy, remains unreformed, Even after the Second Vatican
Council, It is still part and parcel of the Reman Catho-
%ic mentality and approach to the whole area of Soterio-

oEY .
There is a second area in which Roman Catholic teaching
challenges the Perfection of the Atonement, and is of vi-
tal importance as well, And that is the Mass as sacrifice.
The Mass is spoken of persistently as a sacrifice. And
the relationshipth# the Mase to the Atoning werk of Christ.
There are three matters of concern at this point--
1) According to Roman Catholic dogma Christ is physically
pregent in the bread and the wine, at the moment of Conse-
cration{"Hoc est corpus meum“--This My Body). And the bread
and wine are transformed into the flesh and blood of Jesus
Christ., At least as far as the substance is concernad,
The accidence remains the same. S& 1f you were to analyze
it chemically it would not come out any different than if
you were to analyze it before the ConsedratiémgonBut as far
a8 the substance ie concerned that is transubstantiated.
2) The Massi®s to be thought of ae a Sacrifice. That belongs

to the dogma of the Church. The theologians mpy differ

to a greater or lesser extent as to how that is to be con-
ceived of precisely. But in any case, the Mass is &oshe-
rifice., And therefore, althoughtthe Mass can be viewed from
various pointe of view, as an act of praise, of adora-
tion, and so forth. 5till it is a matter of sacrifice. And
the significance of the Mass is not exhausted in the no-
tion of praise and adoration, And there sre some circles,
Andwkhere are some c¢irecles in which the Mass is viewed as
a Propitiation, You will see that in the Smith volume,
vol,II«909ff, Quoting from page 910 "The Mass as we have
alrvepdy seen is a pemyer, the highest possible prayeriof
adoration and thanksgiving. But we are now looking at it
from another point of view, we are now fonEldgringiit as
a w of bringing God's grace ot man, by the procesgs of
propitiation, Further, we are looking at it not as some-
thing we do, but as something that we give to Ged by way
of compensation or satisfaction for our sine. And for which
Ha gives us something in return.” And the writer recog-
nizes immhdiately that, fkiksdthie doctrine which tends
to give offense to Protestants.
Protestants respond to this, by peinting out that in terms
of this Roman Catholic teaching, there is inevitably a
repgtition of sacrifice, Propitiation is made agalin and
again, And it would seem to me very difficult te escape
the charge, if the Mass is indeed thought of as propitia-
tory. And over againet that Protestants have rightly stressed
the ringing NT affirmation of the once for allness of the
death of Jesus Christ, Cf. Heb,7:12%7y 91123y 10:10; cp. Ro-
mans 6110, The once for all, final,definitive character
of the work of Christ, as over againat the idea of the idea o
repetition of the sacrifice of Jesus Christ.
But now, the Roman Catholic response to that would be,
and with some warrant too, that the Mass is not and is not
intended to be a repetition of the sacrifice of Christ,
For example, the Council of Trent, Session 26, c¢h,2 (ef,
Denzinger, paragraph 94D)--"For 1t is one and the same
victim, the same one now offering by the ministry of the
priest, as He who then offered Himself on the Cross., The
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manner of offering alone being different.” What is dif-
ferent is the manner of offering, but it is the dame vic-
tim, And just pregeding that--"And since in this divine
gacrifice which is célebrated in the Mass, thit same
Christ is contained and immolated in an anbloody manner,
Who on the altar of the Crose®once offered Himself*(ef,,
Heb.9:27), in a bloody manner. The Holy Syned teasches

that this is truly propitiatery.”

Now in view of that, does this mean that the Frotestant
polemic is misplaced amd without force, Well, I do not
think so, and for this reason, The Protestant polemic is
to be directed, not simply, agarinst the idea of repeti-
tion. That certainly has to be condemned, But we hawve

+o remember that the Book of Hebrews uses the £ érd, the
once for all, not on the background of the declarations

of the Council of Trent, to be sure(except in the mind

and purpose of God, to be sura). But the "once for all"
was written on the background of the 0T ritual., And that
OT ritual has peallymothing to do with the presence of
Christ, in the sense of Transubstantiation, Becauses the
Bible is quite clear that those rituals and those sacrifi-
ceg were in terms of a shadow of what is to come. And that
means that the once for all is directed agalnst what is
a ghadow of what 1& to come., But is 1t not a fair and
necessary application of that historically-defined teach-
ing, to say that if the once for all is appropriate and
effective over against a shadow of what ie to come, it is
also appropriate for what is a shadow of what has taken
phédce, Eut the Roman Mass is not simply a shadow of what
has taken place, it is more than that. It is s=poke of as
a sacrifice of Christ Himself--transubstantiation. A-forti-
ori, much more is it the case, that the once for all of
Hebrews would apply.

If you think of the Mass, as some Roman Catholie theolo-
gians do, not as a repetition of the smcrifice of Christ,
and not as a representation(kind of a Zwinglian tdem),
but as a2 Re-Presentation of the one vuctim, Then I think
that surely the once for all is directed against pre-pre-
sentation. It is because of the definitiveness of the
work of Christ that there ean not be any more sacrifices
of bulls and goats. Is it not a reasonable and necessary
application of that once for all to find it valid against
the thought of a Re-Fresentation of the offering of Christ.
And so I think the Protestant polemic &till has to be main-
tained in ordertto demonstrate the finality and the per-
fection of the Atonement, It must be asserted also against
the idea of the Mass as & re-presentation of the sacrifice
of Calvary,

Well there are other elements stressed by Murray in that

chapter, you will sea, He focusses in on four points--

1) on the HistoricalObfadkivitytpf the Atonement, the idea
that the atonement is not in the first place calculated
to produce effects &#mn us, but terminates on God,

Z) He stresses the Historiecity of the Atonement as a once
and for all event, accomplished then and there in time,
not as suprahistorical.

2) The Finality of the Atonement as over against the idea

that there is a continuing, eongoing atonement, in a super-

natural sphere,
3) He stresses the Unigueness of the Atonement against the
0ld Liberal jdea that all love ig vicarious, that it
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bears within itself the pain and the suffering of others,
that of these who are loved., And therefore the sacri-
*£lef PE.Chtib% becomes: plmply exemplary of the general
principle.

4) The Intrinsic Efficacy of the Atonement over against
the idea that we noticed in connection with the Remon-
strants, that the atonemant is simply something accepted
in the place of a full gatisfaction of divine justice.
Murray says here, that our debts are not merely can-
called, but they are liguidated,

i. The Extent of the Atonement,
1) Preliminary Obseivatidherhaving to de with Universal-

Type Languape in the Seripture,

The topie that we are taking up now is sometimes refered
to as the Design of the Atonemeng, And then the ques-
tion is--"For Whom is the Atonement designed?" Or,"For
What End 1s the Atonement designed?"” And when the ques-
tion is looked at that way, the topic is considerably
broader than the one that we have in view with the use
of the word "extent," The design of the atonement may
inelude in its scope, benefite which flow from the atone-
ment, which are not saving in character, And that is a
legitimate topic, And it will be discuseed in a moment,
The design of the atonement could inelude many things
in it that actually fall short of salvation,

But the guestion that we have now before us is a much
narroweyr one--"For Whom did Christ die?" And that is a
legitimate gquestion, And it would seem that, as we come
to the Seriptures, that we are provided with a clear
and unequivocal answer, in terms of the universality

of the atonement, If you consider Heb.2:9 "He tasted
death for everyone." I Jn.2:2 "He is the propitiatlion
for our sina, but also for those of thewhole world,"

II Cor.5:14-15 "He died for all." And would not those
pagsages clearly relate the death of Chriet to all men.
And there are other passages which do not use the ex-
pression "doed for"but which seem to have this same
kind of universalist import. Cf., I Tim.4%:10 "The living
God is the savior of all men."

Now I think it will prove bto be the case that the Bible
does give us clear guidance to the guestion "For Whom
did Christ die?". But we can not simply coast along on
a kind of superficial appeal to a series of prooftexts,
But we have to reflect on the gquestion., And as we ref-
lact on the gquestion we come to the perception that,
there are these expressions in the Bible. That may,

ag far as the rules of Brgimar srercencernedgrbearcd
Universal gignificance, But in the context seem to do
something less than that. The Bible speaks in terms of
the "world,"™ or the "whole world,"™ when it means some-
thing less than every man, head for head, And the Bible
uses the expressions "all men,""every man" also, when
something less than every person, head for head, is in
view,

We can illustrate that, for example Romans 11:12 "Now
if there transgression (Israel's) be riches for the
world, and there fajilure be riches for the Gentiles,

How much more will there fulness be?" And there, the

"world" can not include®3ll men, Simply beecauss the "world
1s contrasted with "Istael,"” The "world" is thought of
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bears within itself the pain and the suffering of others,
of these whorare Yoved!dnd® therefore the sacrifice of ©
Christ is exemplary simply of the general principle,
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exclugive of "Isarsel."” And so you have the word “"world"
uged in a way that is not cémprehensive pérasenrfoercper-
son, And more than that, it is not true that the fall
of Israel must necessarily the salvation of every Gen-
tile head for head. Kid so that is a further limitation
that is laid upon the designation "world.,"™

From the point of view of "the condemnation of the
world" one could look at Revelation 12:8 "Satan is the
one who deceives the whole world"(the whole inhabited
garth-«ipupgernv), And in the previous verse, it is the
"cosmos"tkhdtikeddecdivdd, But the idea is the same,

End again it is not an expression that can be understood
as meaning that Satan does indeed deceive every indi-
vidudl without exception. There are notable exceptions,
But nevertheless it is appropriate to say that "the w
world was deceived."

Well, you have the expression "all men," "every man" in
Romans 5:18 48 a good example, It is true that every
man, head for head, is inder condemnation,"as in Adam
all die.” It is true, HAnd &8, it is not in dispute
whather the expression "all men" could include wvery
man head for head, That is not the point, But in the
next clause--"even 8o in Christ shall all men be made
alive,”™ This could hardly be understood in the same
way, Paul is talking about actual justification and

not all men are justified, Unless you want to maintain
that the Atonement is universal as to its saving design,
and as to its application, Then in v8,19 you have the
word "many" used in tandem with respect to "condemna-
tion® and" justification." And there the word "many"
would not have to exclude a universalism with respect
to the invélvement in 8in and condemnation. And may

be understood to refer us to khe multitude that is
saved, as over against the multitude that is lost.

Then Romans 5:18 would have to be understeood in conjunc-
tion with I Cor.15:22 "For as in Adam all die, =0 also
in Christ shall all be made alive,"” "As in Adam all die,"
we understand to mean the universal involvement of the
race in sin and condemnation. But "in Christ shall all
be made alive," we understand that making alive to be

a resurrection idea. It has reference to those who

will bd saved, Christ is the first fruits of them that
glept. He is the begimming of the -Tesurrection harvest,
And that is a redemptive concept. And resurrectfon in
Christ is characteristically a soteriological idea, It
is union with Christ in His death and resurrection.

But again, not all men, man for man, are saved. Not all
are raised in Christ. And so the reference to, is one
the one hand, to the first Adam and to all those who
are in federa} union with Him("as in Adam all die").
And all of those who are in federal union with him are
all his natural descendants, "So also shall all be made
alived in Christ. That is to say, all who are in federal
union with Christ shall be made alive, And that is not
every man, head for head, But those who,zby ¥aifhjihre
ingrafted into the Redeemer, they are made in Him,

There are other examples of thie phenomenon that could
be cited as well, I Bor,6:12; 10:23 Col.3:20.
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2) What ie not at Issue--What the Question is not, _E:E'El
And we may note that the question is not whether there
are benefita flewing from the Atonement to all men,
which fall short af salvatlon, And there need be no
hesitation on our papt, as committed to the doctrine
of the particular axtent of the Atonement, in recoz-
nizging that there are, in fact, many benefits which
flow from the death of Jesus Christ, which do fall short
nevertheless of aetamdly saving us, And these henefits
are not limited to some. They do not flow evenly to
all; to be sure, there are discriminations in God's
providence, there are discriminations in common grace.
But thase benefits do flow to men indiscriminately, in
that, they are not limited to them who are the heirs
of salvation. They are benefits which flow both to the
Elect and to the Reprobate,

Consider for exampla Phil.2:18-10 which speak about the
obedlence of Jeagus Christ. Obadience unto death, Which
is rewarded with the Exaltation to the right hand of
the Father and the bestowment of autherity. So that,

as Paul says in Eph.1, "all things are énbgebjeetlibim,”
to Him." And therefore all the banefits which come to
men, are bestowed within the sphere of the mediatorial
dominion of Jesus Chrlst. He is exalted to the right
hand of the Father. Al]l things are subject to Him. And
therefore 1t is under the umbrella of the mediatorial
dominlon of Jesus Christ that benefits flow to us, And
we have to say ultimately, from the cross of Jesus Christ,
The authority which Jesus has is ae comprehenslive as
the sovereignty of God. And the giftse that are bestowed,
think of the sunshime and the rain and seo forth, are
bestowed ultimately in wirtue of the cross and the fin-
iehed work of Jesus Christ,.

Now I think it is important to reflect on that. We come
up against it again in the next course(Dec.of the Holy
Spirit) when we deal with the subject of Common Grace
gpacifically., If you think about it a moment, you can
sega that the terms of the probation: man is created in
the image of Ged, placed under the command not to eat
of the Tree of the Knowledge of Good and Evil, under
the threat of death for disobedience, That that threat
of death would lead us to think in terms of immadiate
and instant damnation, flewing from disobedience, And
indead that would have been the case; apart from the
redemptive work of Jesus Christ., Which was, right from
the time of the Fall, in view. And at the heart of that
redemptive work ie the Work of Explation,

A. A. Hodge in his OQutlines of Theolgzy puts it this way:
rp.358-3559-~"Hence all that happens to the human race,
other than that which is inckdental to the instant dam-
nation of Adam and Eve, is part of the consequences of
Christ's satisfaction as the second Adam." And there
vou see that all the benefits that are enjoyed are en-
joyed by virtue of the grace of God which flows ulti-
mately from the Cross of Christ. And that is a wvary

soberingfact. And it seems to me, 1t ought to be impressed

upon men and women who apghlivingein discobedience to
Jegus Christ, who are rejecting Christ, We have the
right to remind them that they are living on borrowed
capital, They are living by virtue of Him whom they re-
Jject, And that mediatorial reign of Jesus Christ which
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is characterized by forbearance, in the face of opposi-
tion. It is indeed, one of longsuffering with a view
to the repentance to those who are disobedient,

Now when you emphasize longsuffering in terms of Romans
2:l "the kindness of God leads you to repentance,” you
see that that kindness of God is lndeed designed to
bring men to repentance, And so we have the Gospel
overture coming on the background of God's favor to all
men, And o we can say that, all of the benefits, those
that flew both te the just and to the unjust, flow

from the death of Christ according to the divine deslgn.
And if these benafits flow to us from the Hésign-ef God,
then I think that you can understand why we hesitated
to use thea designatlon the "Design of the Atonement"

to state the deoctrine that we are trying teo develop
here, When you think of the design of the atonement
that design can be construed in universal terms, in
tarme of the truth that we have Jjust tried to enunci-
ate, In other words, it covers morecthan the specific
tople with which we are dealing, Which is ordinarily
designated the "Extent of the Atonement."”

Now the guestion ig also not whether the Atonement is
gufficient for all, Now that term is one that you may .
hegitate to use. I hesitate to use it, Because it can
be eagily misunderstood in an Arminian or in an Amy-
rauldian sense, That is to say, an atonement that actu-
ally expiates the sin of all, but which must be made
pergsonal by an act of decision on our part. We think
of Christ as the Redesmer of all men., And then, by an
act of faith, which is then thought of as arising from
the will of man, Jesus is accepted as personal Savior.
As over against the universal Savier of all men. Well,
we want to avoid that idea of sufficiency.

But the term "sufficiency" is, nevertheless a legiti-
mate term, And the point to be made here, is that it
can not be said that any man perishes because of a defi-
ciency in the atonement. Or to put it another way. If
the number of the elect were larger than it actually
ig, then Jesus Christ would not have had to suffer more
than He actually did, Now that is a staggering thought
too. It is staggering when you realize that the eter-
nal condemnation of the elect, is focussed in on this
one victim., And not only that, but that eternal céndem-
nation is satisfied and exhausted, And it is gufficient

for all, in that sensea,

And then, we would alseo have to say that the guestion

ig not whether the atonement is applicable to all men,

It is applicable to all, C, Hodge speaks about the suit-
ableness of the atonement, That is in part also why the
Gospel can be offered to all men, Because it is appli-
cable, There ig no conceivable sin for which Jeaus did
not atone, That is apart from the question of the Unfor-
givable Sin, The point is that Chriet has fulfilled the
conditions of the covenant under which all men are placed,
And Hés accomplishment is for our benefit. And againyou
geea, the point is, that there iz no execuse for our un-
belief. And no excuse for our refusal to come to Christ.
To be found in some deficiency or other in the atonement.
Tha atonement is not deficient., It is applicable te all,
And then we would aleo have to go on to say, that the
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Gospel 1s offered to all. There is no question to me,
but that each and every sinner is invited, indeed urged
to come, We can put 1t even stronger, is commanded to
come,

In terms of the unfolding of the history of redemption
it is a Gospel which is offered, not only to the Jew,
but also to the Greek. Now again when we come to the
subject of %glling. in connection with the Doctrine of
the Holy SE rit course, then we wlll have to speak more
spec cally and more fully to that polnt. That is,
about the Universal Offer of the Gospel. Eut that is
not our particular concern here, What we are saying is
that there are these various angles, these various as-
pects, in terme of which we can see the universal refe-
rence of the atonement. But these are not the question
that are at issue when we come to the specific gquestion
that hae been debated, concerning the extent of the
atonement,

What is the point at Issue--What are we talking about?
Specifically, for whem didiChrist die?
We ca make the guestion more specific than that. Remem-
ber the category in terms of which we tried to define
what the atonement was, And we followed the pattern
get out for us by FProf, Murray. We defined that atone-
ment in terms of Expiation, it is a sacrifice for sin.
We defined it in terms of Propitiation, it counters the
wrath of God; the death of Christ absorbe the wrath of
God, It reconciles us to God, the alienation between
men and God 18 overcome, And we are redeemed from the
bondage of 8in and its conseguences,
Now you see when you look at the atonement in those cate-
gories, and ypu define it that way, then the gquestion
ig=~For whom did Jesus Christ actually make expiation,
whose sins are ﬂxpiataﬂf Apainet whom doee the wrath of ©
God no longer burn because of the death of Jesus Christ?
Who actially is reconciled to God? Who is redeemed from
the bondage of sin? So then, thése are the categories
that have to define "die for." That expresgsion wupgehavev

{? "he died for."™ ef., I Thess.5Y10; I Cor.15:3."Ha
died for us," "He died for us that we might live with
Him."™ And the expression sertdindytweunlg include thaga
categorfes, And I would have to say at this point,
that I agree with John Murray, when he says that,""Bie
for' ia uged here in that specific sense. Not in a
generic sensa, for thetbenefite that acrue to men,ihdiff-
fapently, because of the death of Christ, But specifi-
cally, whose sins are explated., That is the question,”

The next point that Murray makes is of central signi-
ficance and of great force, And so I would like to men-
tion that here, And that is this, Before you are temp-
ted to universalize the atonement's extent, you should
try to dhscover what it means for Christ to die for any
man, Or even more polntedly--what does it meansfor Jesus
to die for one man? Murray has asked this question, and
g0 have others, You find it throughout the history of
Reformed theology. That, if you can define that idea,
then you have a clue to the answer to this question with
which we are dealing, And you notice the triumphant lan-

eharacter: of the language that us used in the Scripture,
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Cf.Rev,5:9; Hab,.9:12; Titus 2114, And in those verses
you senge the definitiveness of the work of Christ. The
finished character of that work, The efficacy of it,
And when you appreciate the definitiveness of it and
the efficacy of that wotk. Then you are in & position
to appreciate the definiteness of it. Or &8s it is more
frequently stated--Jesus did not die simply:=teimake
8in expiable, but He died to expiate sin. Jesus did
not die to make men redeemable, but He died to redeem
them, Jesus Christ did not die to make provision for
our salwvation, but He actually saves,

Now from time to time, in ordinary discourse, and even
at times as you speak from the pulpit, you will find
yoursalf speaking extumpnranenuuly?hapefully}, and there
will be times when yvou will use forms of expression i
which; if you are cornered by a well-meaning Elder, you
will promptly revise, Because they might otherwise be
misunderstood. But forms of expressions that, any one

of these could be understood in a perfectly legitimate
way, for example, 50, you do not need to get too excited
as long as you realize what you are doing. But, when
you are striving for precision then you say "not expi-
able but expiated,* "not redeemable but He redeemed them."
All of us,hiveuppbde, at one time or another have said,
*Jesus Christ has made provision for our salvation." And
in the orbit of our discourse we are not making a tech-
nical, theological affirmation about the extent of the
atonement. But if we are making sudhchn affirmation
about the extent of the atonement, then we would have

to say, "Christ not only makes provision for our salva-
tion, but by His death He actually saves us."

John £:38-39 "af all that the Father would give Him,
that He would losa none,"™ You see, the point there, is
that there is a security for the believer, a securlty
that arises out of the efficacy of the atonement. Or as
J, Murray used to say, "If we universallize the extent

of the atonement, then we limit its efficacy." And what
is frequently in the foreground in the NT is preclisely
the efficacy of the atonement. And it seems to me, to
constitute the major argument for the definite, limited
extent of the atonement, Its efficacy, 1t does what it
is intended to do, It accomplishes its purpose, And

that is why I do not see the argument for the ddmited
atonement suspended in the first place, upon our ability
to establigh that the so-called "universalistic"™ passa-
ges do not actually teach universalism., I am going to
try to show that in a little while, So I do not think
that that question is unimportant, But it is not a kind
of shouting mateh--You name a specifie text, and the
Arminian names & universal text, back and forth, It i=s
not that kind of a shouting match, But if you approach
it in termg of the efficacy of the atonement of Christ,
that He actually deoes what He intends to do, Then you
get a feel for what is at stake here, And in the light
of that you are in a pesitien to understand the parti-
cular forms of expresgion that the Bible uses, And you
become comfortable with those forms of expression, You
can speak with the Bible, in the way that the Bible
speaks, And you do not feel uncomfortable with the way
that the Holy Spirit has been pleased to give to us the
languakge of Christ's atonement.
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There is a book on the atonement by William Symington,
In that book he argues well and forcefully for the limi-
ted extent of the atonement, And he saye that that atene-
ment is “the perfect satisfaction to the law and the
Justice of God., The atonement removes the offense sub-
gisting between God and men, And procures reconcilia-
tion.”™ And then he says,"From its very nature then, all
for whom the atonement is made must reap its fruits,

His work is an atonement, that is, a reconciliation,

And to talk of His making atonement for such as are
never reconcliled, is a contradiction in terme, It is

te say, He makes atonement and yet,rne‘atonement in the
case of the same individuals.," Again, "He is said to
give satisfaction for sin. But how can He have given
gatisfaction for the sins of those on whom the law is

to take satisfaction eternally."

And T think it was Charles Spurgeon who said, "God will
not punish twice for one thing, He will not punish both
Christ and us for the same thing., He punishes men for
their ain, Or, in the case of believers, Jesus has

borne that punishment in their place,”

And so that is what I would ask you to consider, And

ag the point of the question--the efficacy of the atone-
ment, And for whom is that atonement made? It is made
for those whe become the actual beneficiaries of its
provision. That theologically stated, is the point we
are interested in. And now we turn to some particular
passages in Scripture where this truth ls brought out,

Exsgetical Considerations,

a) John 10:15 "I lay down My life on behalf of the sheep.”
®3heep is, of course, a figurative expression., But
wé have to ask--"Who are these sheep, on behalf of
which, Christ laid down His life? Cf., Johnt:138-39,
Jesus testifies that He cane down from heaven, not
to do His own will, but the will of Him that sent
Him. It is the will of the " Father that He lose none
of them who the Rther has given Him. But rather,
that He should raise them up at the las¥ day.
And it is not difficult to associate “the sheap",
for on behalf of whom He laye down His life, with
those whom He would not lose but ralse up on the
last day. So the correlation of Jn,10:15 with 6:138-39,

The purpose in coming is to do the will of the Father,
Elsewhers Jesus says He came into the world to give
His life, a ransom for many. John 10:17 "I lay down
My 1life in order that T may take it again." His cemlng,
and the giving of His life, are in order to achieve
the end contemplated, that none of those who have

been given to Him be lost. And that is simply to say,
that the esalvation of the sheep is rendered infals<
1ibly secure, Or, in terms of Jn.10:10 the purpose

of Christis cmming is that the sheep might have abun-
dant life. He dies to make this abundant life secure
for them., But in Jn.10 there is also the distinction
between thosze who are the sheep, and those who are
not of the sheep. Cf., v8.26 "You believe not, because
you are not of My sheep." And together with that dis-
tinetion you have again the element of security. Cf.,

vs,11 "My sheep hear My voice, and I know them, and
they follow Me," Va.28 "I give eternal 1life to them
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they shall never perish, Neo one shall snatch them
out of My hand.," And vs.29; "Ne one is able to snatch
them out of My Father's hand." And agaln you have
that element of security, whlich is given in Jesus'
work on behalf of His sheep., And you have in that
centext then, to take account of the discrimination
btetween the sheep and the goats. And you could say,
Jesus died for the sheep and not for the goats. In
otherwords, there ks a guarantee which belongs to
the sheep, a security.

It is difficult, in terms of John 10, to =say that
Jesus has laid down His life for those who are not
and never will be His sgheep, The atonement in its
gspecific character ae atonement, is= for the sheep,
And to lay down Mis life for the sheep, has en inss-
capable element of afficacy attached to it, So that
the argument does not turn simply on the distinetion
between the sheep and the goats, That Jesus Christ
gava His life for the sheep byt nothing at all ie
gald about the goats. It is not that simple distinec-
tion. But agaln, 1t is that distinection functlioning
within the econtext of thlies consistent reference to
the security of the tlessing which accrues to them,
"No one carn anateh them out of the Fakher's hand.”
Jesus"'wwokk for them guarantees their inheritance,

Ephegians 5:25-27, -
And especially the words in vs,25 "Christ lavedithe

8hurch and gave Himself up for her.”
This versa, verse 25, speaks of the love of Christ
and what that love constrains Christ to de. And doubt-
less, that glving up--"Christ gave Himself up for
her"--refers to the saecrificial death of Jesus Christ
on the ecross, And that work of Christ is motivated
by His love for the Church. And that love is a dis-
tinguishing love, because 1t is the love of Christ
for the Church, And that is the only motivation for
sacrifice mentioned in thae text.
Now with reference to the extent of the atonement,
we gimply have to note that it is expressly sald to
be an atonement on behalf of the Church, There is
no broader extent hinted at or implied in the text,
And the purpose of this death for the Church is made
clear in vss,26 and 27. Namely the sanctification
and the glorification of the Church. Christ gave Him-
gelf up for the Church, to cleanse her, to purify
her, That she would be a Bride without spot or ble-
mish or wrinkle, or anytbBiaech thing., And again it is
striking how the purpose of the atonement is described
in terme of Transformation. That Jesus may have a
Church on this earth, that will be averything that
His Bride is to be. And it is necessary to inaist
that that end is being, and will be, achieved, That
exactly what Jesus will have for H grf;ce tl
éﬁchxa Ehﬂrth- And if we do not say t ﬁ'% { enxﬂg ¥
are saying that the expiatory offering of €hrist has
failed of its purpese. But It is just impossible for
us to maintain that thesis,
If we eliminated the particularity of the atonement
from the text, we would have to say that Jesus loved
both the wicked and the Church, and gave Himself up
for them all., And then the cleansing and the sancti-
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fication in the verses that follow, would have to
have reference to all, Even those who are not cleansed
or sanctified, Because there would be no reason for
introducing the particularism into verses 26 and 27.
Which is not alvemdy present in veese 25,

And so we are driven back te the idea that the expi-
atory offering can not be separated from the parti-
cularity of God's love for the Church, or from the
particularity of the efficaciousness of tha atone-
ment., And again you see what is involved in that con-
cept of dying fnrh It carriee with it the notion of
efficacy. And as we already saw in John 10 the idea
of security as well,

Fomans 8:31-39,

Now I think, of the texts we have mentioned ge far,
this is probably the stréongest in its téstimony to
the definiteness of the atonsment of Christ. And of
central significance is khe clause in vs,32, and the
form of it may surprise you, that you would come to
that conclusion, "He gave Himskéf up for us all.”

But again, when we read that word "all® we are not
going to be misled, to a premature conclusion. It is
*all” within the orbit of discourse. And that "us”
all" is doubtless the "us" of ve32, And you see, the
meaning of those words is determined in turm, by what
has gone on before, Cf., vss 28 and 29, You think

of those who are "predestinated,” and those who are
“ealled,"” and are "justified,"” and are "glorified.™
If Gbd-is:fdr these: who is againat them, We are the
predestinated, the called, the justified, the glori-
fied,

Now it might be possible to say, well that is what

is said indeed of the elect, And that the efficacy

of the atonement for them, But really nothing is

gaid about others, And that God is for "them." Buf
va2,.32 moves in a little bit of a different direc-
tien, "He wheo did not spare Hise own Son, but gave

Him up for us all, Will He not-also give us all things
with Him?" How shall He not also with Him bestow all
things on us. And the "all things" is made clear in
ve,33, We are to think of election, of justification,
we are to think of the redemptive benefits which ac-
erue from the benefits of Christ, And these are infal-
1ibly secure.for those for whom Christ died. If God
hag given up His Son, if He has not spered His Son.
Ig it conceivable that He would stop short of actu-
ally bestowing on us what Jesus has wrought:for us?
And the answer is-=NO!

Christ can not be thought of as dying for those who
do not actually participate in that justification.
Christ can not be thought of as dying for those against
whom charges not only fmay be brought but will also
be sustained, And &o the assurance of the gift is to
be coupled with the fuarantee of the security of the
love which is in Christ Jesus, What is going to sepa-
rate us from that lova®? It is impossiblel

And you see, to the extent that you universalize the
extent of the death of Christ, the reference of the
atonement, to that extent you introduce an element

of insecurity. Which is not compatible with the secu-
rity of whitﬁ Paul speaks in this and other passages,
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And so we come back again to that same point--the
efficagy, the secur }:ﬁ

Ind it séems td“me, at that is what needs to come
out in our homiletical treatment of this doctrine in
the pulpit. The purpose of our dealing with the ex-
tent of the atonement is not to exelude people from
the benefits of Christ. And we ought not to convey
that that ie the issue. That we are trying to ex-
clude somepeople, but we are not quite sure just

who will be axﬂludaﬂ Bacause we do not know, But
what comes out again and again in terms of the doc-
trine of the definiteness of the atonement, is the
gecurity, the assurance that the doctrine gives tous.
us, That those for whom Jesus Christ died will te
gsaved, And that constitutes the motivation to lay
hold of, in faith, upon Jesus Christ. Again you see,
how, in the dynamicref the Gospel, the covenant
responsibility is net undermined by the definiteness
of the atonement, or the efficacy of its provisions.
But it is just the finished character of it, the
complete character of it that gives us the warrant
to lay héld upon Jesus who is presented to us in the
Gospel, Jesua is everything for us, Everything, just
everything., And there is nothing to be sought out-
gide of Him,

II Corinthians Sii1l-15,

This passage too contains that expression "He died
for all,.” And so the text has to be considered under
the category of the so-called “"universalistic" texts.
But it is not that aspect of the text that concerns
me at this peint. But it is the teaching that may

be derived frém this passage concerning what it means

for Christ to die for anyone, And again 1if you have

the answer for that, you can see the implications

for the text as far as the definite atonement is con-

cerned, What does it mean for Christ to die for one?

He died for all. But what does it mean for Christ to

die for anyone?

Well, several obsarvations based on this text, or

derived from this text.

i. The death of Christ 18 inseparable from the resur-
rection of Chriast. Cf., vs.15 says He died, and no
less important, that He rose again. The death of
Christ is inconceivable without the resurrection,
And that is the consistent witness of Paul, And
you might say the Gospels as well, Rom,4:25 "He
wag delivered for our offenses, and was raised
again for our justification." Rom.B:34; I Thess,
Lill, And we might add, in passing, there is in
that form of expression no transition from fact
to fiction or from histery to myth, The one is as
historical as the other.

ii. The conjunction of the death of all with the ‘=
death of Christ, That is the implication of wvs.15,
btut it is the express statement of wva,1l,

In the older King James Version we had,"If one
died for all, then were all dead,”™ But that does
not quite convey the thought. And meost of the

more recent versions, consequently, have a dif-
ferent translation, The idea ig--one died for all
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therefore all died, That is the conjunction of
the death of all with the death of Christ. Well,
how did all die? Well, they died in union with
Christ. And so there is that conjunction between
the death of Christ and the death of all.

iii., There is also a conjunction between the resurrec-
tion of Christ and the resurrection of all. In
the latter part of vs,15 we are told that He died
for them and rose again, And it seems to me that
that "for them” has to be taken, not enly, with
the dying, but also with the rising, He died for
them, they died with Him, He rose for them, they
rose with Him. And that is they for whom Christ
died, vs,15b, are sald to be alive, ve.15a, And
how could they be alive except they died with
Him, ve,14b, they also rose with Him, vs.15b,

iv, Because of the inavitable connection between the
death and the resurrection of Christ, Thera is
ancorresponding inevitable connectien between
those for whom Christ died and those who rise
with Him. Or, all for whom Christ died, in point
of fact, rise with Him, Or as you have it in Ro-
mans £:8 "If we be dead with Christ, we shall
also live with Him."™

vy What does it mean then, to die and to rise with
Christ other than to partake of the fulness of
the benefits of salvation, which flow from His
death and resurrection? To die and to rise with
Christ is to partake of the fulness of thabtbape-
fits of salvation which flow to us from His death
and resurrection., "I am crucified with Christ,
Navertheless I livel Yet not I, but Chriset lives
in me."(Gal,2:20). Jesus was made sin for us, that
wa might be made the rightecusness of Gbdiim Him.

Now when you raflect on those verses again, I think
you can sea, how tranaparent it becomes +that those
for whom Christ died are actually saved. He died for
all, Now we may not know hpw broad that is, Or who
are included in that in terms of God's decree, But

it certainly is true, that all for whom Christ died
are saved. Because all for whom Uhrist died are risen
with Him.

0r, you could put the sequence of thought in another
way. You could state it negatively. We can not say
that Christ died for everyone, unless we are willing
to say, that Chriat rose for everyone., And we van't
gay that Christ died for everyone, unless we are
willing to say that everyone died with Christ, And

we can not gay that Christ rose for everyone, unless
we are willing to say that everyone rose with Christ.
And we can not say that Christ died and rosea for
everyone, unless we are willing to say, that every-
one is saved,

But can it be said that those who have no interest
in Christ, and reject Him, that they have died with
Him? Can it be said that those who have no intersest
in Christ, are raised to newness of life in Him? Well,
if we can say that, then Paul would be a bit psycho-
pathic in saying,"Knowing the fear of the Lord we

persuade men." And Christ would be gullty of false-
hood when He said,"He that believes not the Son of
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Gadﬁishall not see life, but the wrath of God abides
on Him,"

Well, when you ses what is involved in the concept
of "dying for," and therefore of "rising with." Then
you can see that it is a little bit short-sighted

to say even that there ls somesense in which Christ
died for all men,

I use that form of expression myself, but I use it
in a slightly different context that we will come

to in a little while. But you see, in terme of the
definiteness of the atonement, what kind of appeal
is it to Bsay to people, "Christ died for you, in some
sense,"” Or, "God loves you,'in some-sense.” Then
you have to rob that language of the intensity of
its meaning, But that is one side of the picture.
Next time we will take up a whole series of passages
which seem to bear a different emphasis. And so we
want to see those and de full justice to them as

well, 5781
£} Universalistic Passages. :
a) General Remarks

i, When the EIEiE was written it was necessary to

emphasize the ethnic universalism of the gospel,.
Of course the Bible was written at that peried-
when the transition was being made from the 01d
Covenant to the New Covenant. And I can not
stress enough how earthshaking that transition
would be te the pious Jewish mind, To realize that
the God of the fathers: Abraham, Isaac, and Jacob;
was also the God of the Gentiles as well, And

we are not surprised to find that truth thera-
fore, reinforced again and again, The opposié
tion to Jewidkh particularism, the fact that the
middle wall of partition between Jew and Gentile
has now been broken down, And I think that is &
major consideration that has to be in the back-
ground in our dealing with various "universalis-
tic"™ passages.

ii. And closely coupled with that ie the realization
that the Gespel is not -reserved for an elitist
group in the population, It is not reserved for
the intellectually and the culturally elite, It
is a Gospel for all., And therefore the mysteries
of the Faith are not to be conceiled from the weak
and the ignorant. But we are to work for the pro-
pagation of that Gospel and its reception among
all classes and groups of the population. That
means we are going to have to adjust the way we
gpeak, and so forth, to meet the needs of parti-
eular persons, But there is that aspect to the
universalism of the Gospal,

iii. These so-called "Universalistic"texts use the
expression "world"(more later). That Jesus ie the
Savier of the world, And that word carries through
the idea of ethniec universalism, that I mentioned
a moment ago. But in addition to that, that word
also carries a distincetiyely "éthical” connota-
tion, aes well, That is, it is oftén used to des-
cribe the world as alienated from Ged,., And thers-
fore as under the domination of Satan., And then
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what we are appraised of is that God loves, God
hag sent His Son to redeem, What contradiets His
own perfection., It is not the questioen of num-
ber that lsrin the foreground, But it is the
guality, 1t is when we were enemies, that Christ
died for us, God so loved the world, I think
that is very clear in John 3:16, That it is this
world, which did not know, did not receive, the
Son of God when He came, Such was its hostility,
That is nevertheless loved, It is the people's
of the world who are now called to faith in Christ,

iv., We have aleo to take account of the Universe of

Discourse. And we have already noted that at the
begimming of our discussion of the Limited Atone-
ment, That universal term may be used, But its
significance may not be extended beyond the scope
of the subject matter with which the writer may
be dealing at a given moment.

We may use the expression "all were saved,"™ And
have the reference, not to a universal "all," but
to the "all" within the orbitref disdéursarc=wWith-
in that group of which we are speaking, And there
are examples of that within the Scriptures.too,
as we have seen,

v. Universal language within the Scriptures some-
times points to the exclusiveness efithehtredemp-
tionthat is in Christ. He is a Savior for all,
And what we mean by that is, that He is the only
Savior that any can have. He is the Savior whose
gignificance extends to each and everyone, He is
the only way of salvation., And therefore if we
are to come to salvation it must be through Him,
(And we will see an example of that as we go
along.)

Those are basic coneiderations, it seems to me, that
have to be kept in mind as we approach these texts
that are sometimes styled as “problemsfz: Yery often
people will put it that way. "Well we have a group
of texts that teach a Definite Atonement. And then
we have another group of texts that are problems.,"
Well, you do not have didactic texts and problematic
texts., The Lord God has not given us a puzzle-book.
He has given us redemptive revelation. And therefore
our objective is to try and appreciate the distinc-
tivenese and the particular emphases of each of the
particular passages of Scripture, And when we bear
these considerations in mind, we can glve these ver-
ges B poslitive thrust. So that we do not treat them
homiletically as embarrassment® to the faith, So that
when you stand up in the pulpit with one of thase
texts, you devote 20 to 25 minutes to what the text
does not say., And then maybe three or four minutes
to what it does say. No we want to give the positive
thrust of these verses. And we can do that in the
light of these principles.

Group of texts in which the Death of Egriat is ﬁEn-
en of as having reference to a orld,"” or where

it 18 Bald "ohriet is the Savior of the Werld,"

Tohn 1129; 3116-17; Bik2; 6:151; II Cor.5:1191 I dn.2:l%.

I am not going to deal with each and everyone of these
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passages, But if you look at those passages in light
of the remarks made above, I thimk that you will
become aware of the fact, in terms of those prin-
eiples, none of these passages really reguires a
universalistiec reference, in the sense of a denial
of the Dafinite Atonement,
I would draw your attention , in partiecular, teo Jn.
Murray's exegesis of I Jn,2:2, Which says that "Je-
susuls the propitiation for our sins, and net for
oureg only, but also for those of the whole world,"
And the question here is whether it is necessary to
regard this passage as teaching a universal atone-
ment. Or can the language be adegquately accounted
for on other grounde, Murray offers three sugges-
tions to account for the universal langusge in this
pagsage, He suggests:
1) The scope of Jesus' propitiation is net to be
1imited to the immediate circle of the disciples.
That 18, thinking of himself together with those

to whom he is writing--"and net for our sins only...'

2) The exclusive of the propitiation, The idea that
there i notother propitistion for the remission
of sine, but this one.

3) The perpetuity of Jesus' prepitiation. It endures
throughout all ages. And its efficacy is not dimi-
nished,

I think the first one is a powerful coneideration,

And then you see, you are not approaching that text

pre-eminently with the question in mind “"For whom

did Christ die®in the sense of this well-developed

theologlical point of doctrine. Eut what is the good

news that John has glven? well, 1t is Jesus has
come, He is really the propitiation for our sins.

But more than that He is the propitiation fer the

ging of the whole world, That is to say, the rele-

vance of the good newa that we have for the peoples
of the world,

And associated with that, I do not think it would

be amise, to isogete here, and see there an ethniec

universalism is implied as well.

IT Cor.5119 "In Jesus Christ, God was reconciling
the world to Himself,"”
Andsas you go back through that paseage, you gea,
that vs,18 speaks of reconciliation te Ged thrpugh
Christ. Ve.17 speaks of the transeformation of the
man who ig in Chriet, And those passages are on the
background of what we already noted about ves.l18 &
1§, The dying with Christ. And therefore to die
with Christ in the full-orbed sense of the word, is
also to rise with Him. And then you have ves. 17 &
18 the reconciliation with God through Christ., And
so that when you come to vs,19 you are not really
required to see a wider scope or the introduction
of & new thought, beyond that which we are already
prepared for.in wvss.14=18,
But then the Apostle does use the word "world". And
I would say that usage points to the universality
of the offer and the applicability of the atonement.
opecifically of the reconcilliation of Jesus Christ,

And that is certainly compatible with the idea that
we have a ministry of reconeciliation, ve,18, And
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that ministry of reconciliation is, of coufse, world-
wide, So that the point of the passage is not a com-
mentary on the doctrine of the emxtent of the atone-
ment. But it is speaking about the reconciliation

of enemies and the non-imputation of sin. And

this ministry that we have to those who are enemies,

John 3:16 a magnificent text that deserves to be
preached on, It has been many many years since I
heard a sermon on John 3116, And that is very unfor-
tunate. Frobably the very first verse that most of

us remamgber,

Well, here I think what is in the foreground, in

the word "world," is not a guantitative reference,
but a qualitative reference., There is abundant war-
rant for that within the Johannine weiting. For axam-
ple,I Jn.2115-16 all that is within the world, in
terms of lust, pride, and so forth.is from the world.
And there you see the distinctively ethical gquali-
fication, Alse I Jn,311 and 13; 4:5; 5:4, And in the
Gospel of John ef. 12:31; 14:17,27; 15:18; 16411,
And you can see that, 1f you fellew on through the
text, Not only 3:1é but also 3:17 "For God sent not
His Son into the world teo condemn the world. But

that the world, through Him, might be saved." Then
you see, if you introduce there, the emphasis on
number, following the pattern of verse 16, If you

gee va,16 in terms of number. Then you are left

with a etrange sonception.

For axample the Arminians will say is that the Bal-
vinists can't really read the word "world” in vs.1l8,
What they read there is "the elect.® Jesus loves
elected children, electchildren of the world?({red

and yellow, black and white, some are precious in

His sight.Jesus loves elected children of the world).
But Calviniats do not actually sing it that way.

They sing Fealm 100. But wvou see, if you read it that
way, then, you know--"God 8o loved the elect." Then
if that is the meaning that has to be forced on the
Calvinist. Then the Arminian on his part would have
to say--"That God so loved each and every man." And
then in ve,17--FFor God sent the Son toteach and every
man, not to condermn each and every man. But that

each and every man might be saved through Him." And
if you have any sensitivity at all to the efficacy

of the working of Christ, you get pretty close to
what amounts to a universalism,

But I think it is a distortion of the text to read

it in terms of numbers, The point is, that thie world,
which is worthy of condemnation, receives the Son, or
ig the platform on which the Son works, Amazingly
enough, mot to condemn what is worthy of condemnation.
But thzga¥e whatl iscWorthycefaélndemnation., And He,
again, not only saves, but He Insures the salvation
of those who believe in Him. So that,"whosoever be-
lieves in Him, should not perish, but have eternal
life." Jesus guarantees that in terms of the effi-
cacy of His work for them. And the giving of the Son
contemplates the infallible application of redemption.
But not universally to be sure,

Kevertheless, A, Kuyper aleo makes & comment here,
that I think is worthy of bearing in mind, And adds
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a liitle bit more light to it, “This world which is
worthy of condemnation, Which the Father radeems
through Nis Sen., " The Son came not to condemn, but
to reddem.'" Kuyper says,“This world 1=z saved.,”

And by that he does not mean head for head, But what
he means is that it is an organism. It is an organic
unity that is contemplated. The race is-created.,in
Adam, It is contemplated as an organic unity. Death,
the penalty of sin, breaks that race apart. The work
of redemption is a work of restoration and eof recon-
gtitution. The heading up of all things in Jesus
Christ, The reconciliation of all things to Himself.
So what the Gospel holds out to us is & world which
ie saved, while individuals ara lost, You see, it

is not that Kuyper preaches a universalism in the
sense of every one saved head for head, But what he
wants to get in the foreground id the organiec integ-
rity of the Church, the Kingdom of God, as receonsti-
tuted through Christ. While individuals are lost. As
overagainst what J think is common in Evengelicalism,
And that is, to think of the world as lost, while a
few individuals here and there are saved, And that
feeds a certain individualistic approach to personal
religious exparienca, And to Church experience,

But when you think a8f that Church as the Body of
Christ., And when yvou think of our personal relation-
ghip to one another as brothers and sisters in Christ.
Then you can have an appreciation for the fact that
vyes indeed, it is the world that is saved. And

then you have the vision of the new heavene and the
new earth, For God so loved the world that He gave
His only-begotten Son. And that is teo say, that Ged's
original covemant purpose with Hlie creation is not
abandoned in redemption. God does not simply make
the best of a bad situation, enateching a few brands
here and there, God redeems the world.

And we call particular persons into the fellowship
of the Body of Christ.

A Third Group of Passages that speak of Christ as
having died"for a or for "every man.,"

Among these 1 can mention first of all threa--
John 12:32; Rom.5:118; I Cor.15:22,

NHow there are two questions that have to be distin-
guished from one another, The bne is the gquestion of
the universal extent of the atonement--for whom did
Christ die? The other question is, the guesgtion of
universalism as such, Who are actuaslly savad? And
strictly speaking, these three passages have refer-
ence to that second question, Namely to universalism
as such, And the gquestion is whether they teach a
universalism? I= the drawing of all, in Jn.12:32,

a universalistic drawing?

Well, if the answer ls affirmative, then of course
the atonement also has to be construed as universal
in ite extent, But if the answer is in the negative,
That ism that somehow we escapa the universal salva-
tion{I say it that way, but actually I mean it very
gerioualy). Then nething is said, strictly speaking,
to imply the éniversality of the atonement, Except
that we learn from these passages that universal ex-
pressions need not be applied in a universal way,
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That is, in terms of each man head for head,

But now we have, and as a matter of fact, we had
already considered two of those verses in that light
(e.g.,Rom,5118; I Cor.15:22). In termse of ths rela-
tionship of the covenant people to the Head iof the
Church,

Now concerning Jn,12:32 it need only be said, that
this remark,of' Jaslls-ig=médesiri=the context of the
approach of certain Greeks, who want to see Jesus.
And that may have caused our Savior to refléetion
the ethnie universalism of the gospel, And that would
be eepecially appropriate to draw that inte the fore-
ground on the occasion of a Jewish fasst, "I will
draw all men unte Myself, Not slmply this ancient
people, but the Gresks as well,"

Well  thany; beyond that you have II Cor,5:14-1%5,

Whieh I spoke about at the end of the last hour.

And there you get the expression that "He died for
all,” And T think enough has been said to indicate
that I think this passage teaches a particular atone-
ment, Rather than a universal atonement, But we

might take the passage 8 step further, and ask why
Faul uses universal language, which seems to confuse
and complicate questiona for us. But there is good
reason for the universal language when we recall that
the paseage is talking, not about the extent of the
atonement, but the intent of the atonement. That is,
that we should not live unbte ourselves but unto Christ,
who died for ue and rose again, And then vs,17, the
man who is in Christ is & new creature. Now Paul is
writing to the chureh in Coerinth, to those who have
professed faith in Jesus Christ, in the midst of a
particularly evil situation, You are familiar with
the character of the city of Corinth, And there you
have a group of pesople who have professed faith in
Jesus Christ, And precisely there, the Apostle Paul
gtressee that Christ did not die merely for some of
you, but He died for all of you. And because He dlad
for all of you you live, And therefore none of you
have an excuse for loose living, But you are all to
be naw creatures in Jesus Christ, You are fto be, every-
one of you, what Christ has made you to be by virtue
of Hiz death and resurrection, He died for all--and
therafore none of us ie is excused from participa-
tien In the process of sanctification. And it is
sanctification that is the burden of the message,

And sanctification is, to be sure, pre-eminently the
gift of God. But precisely because of that gift we
are to work ottt our salvation in fear and in tremb-
ling, And therefore what is the foundation on which
that work is carried on. It gives it its dynamic,

And Paul saye it is Jesus death for all of us,

T Tim.2:6 "Who gave Himself as a ransom for all, the
testimony to which was borne in the proper time."

And that passage &€ significant because the language
of redemption is used--avrilvrs@vy SrTEs Favied ,"goran-
som for all,” And also universal expression appears
in ves.l & 4 sfor 211 men," “desires all men to be
gaved . . . .™ And in the light of those verses
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to certain classes of men. Exegetes will often pro-
ceed to interpret this passage as having a reference
to all classes of men.He gave Himself a ranson for
all classes of men: for kings, and those in author-
ity, and other classes as well, And that is a pos-
sible interpretation. Perfectly legitimate theologi-
cally, if we may pass judgement on the Word of God
from the point of view of our theological position.
But we are not compelled to dee a umiversal atone-
ment there, from that point of view, .

But I think there are other ways in which this pas-
sage can be understood, When ve,5 says "He is a ran-
som for all,” I am more inclined to see that distri-
butively. EBecause of the way in which the Apostle
gpeaks earlier of prayer that is to be made for sadéh
man, And that God desires each man to be saved, vs,lU,
It seems to me to be not simply that we pray for
classes of people, or that there is a desire for
certain classes to be saved, or that all classes be
saved, But we have to see & certain universalism
thera, with reference to particular persons. And then,
"He is a ransom for all"-- does that mean then a uni-
vargal atpnement? Well, not necessarily. God desires
all men to be saved, And as Savior He fs=alen the
Mediator in the person of the man, Jesus Christ.

For there is one God and one mediator, between God
and man, the man Ghrist Jesus. Who is a ransom:for
all. That is to say, this one and only mediater is

a mediater for all. There are not some who need Je-
sus,; and =ome who nead another mediator. No, there
is one mediator, And thie is a mediator for all.
That is, in the sense, the only way that a man ean
be gaved is through this one mediator. And in that
gense He is a ransom for all., Not that all are re-
deemed, that is not the point. Not that the effi-
cacious atonement has relevance to each and every
man, resulting in a universalism. But the point is,
that whoever is redeemed is redeemed by this one.

In other words, what is the forece that you attach

to that word “"for?" Well, if you say that that "for"
is the equivalent of "in the place of," efficaciously
in the place of, then you see, the text would dis=
prove the dafinite atonement.

But it is not necessary to understand the "“for " in
that way, But it has to be understood in the con-
text of what is 2aid about the "one mediator" who is
"a ransom for all.”™ Net for the immedlate cirecle

of the disciples(I Jn.2:2}, but for all men, Net for
the Jews only, but a ransom for all, Now that seems
to me to be a 1little bit more satisfactory than to
gee A reference to all classes of men, that Calvin
proceeds in that direction, Not that I have any the-
ological objection to that, but I thihk that this
other appreoach deoes a little bit fuller justice to
the passage,

Then in that connection I Tim.4:10 "For to this end

do wa hopa and strive because we have our hope set

on the living God, Who is the Savior of all men, espe-
c¢ially those who believe.,"™ And hare it is not the
atonement that ig in view, but what is told lI=s that

Jesgsus is the Savier of all men." And that gets us
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into the question of Universalism, I take the pas-
sage up because it is guite often associated with

I Tim,2s6. But you notice in this passage that a
distinction is brought up between the way in which
God is the Savior of all, and the way in which He

ia the Savior of believers. He is not the Savior of
all in the high sense in which He is the Savior of
believers. And therafore we have to conclude that
the verse specifically rejecte universalism, Because
that which distinguishes the believers as believers
is faith., And if nd% dilnhdve=faifhithen not all are
gaved, Because falith is the way of salvation. And

so the question is, in what sense is God the Savior
of all, a sense that falls short of aatual salva-
tion. And in the interpretation of this passage,
avery interpreter goes beyond the specific langu-
aga of the text to answer this gquestion., And so dn
the course of exegesls of the pasesage, a number of
alternatives have been affered, In keeping with one
approach to chapter 2, verse 6 it can be said that
God is the Savior #f all classes of men. Or it can
be argued as some do, that the salvation which is

in view hera, is té be determined by the circum-
gtances in which it is found. And that it meed not
mean anything more here than that Ged is the Pre-
gerver of all men, Acts 17125 God gives to all life
and breath, Thus, God is the Preserver of all, espe-
cially them that believe, That is possible,.

Or you could again follow the line that I suggested
to you in I Tim,2:13-4, "God is the Savior of all men"
as a shortened form of the expression "God our Sav-
ior, Who desires all men to be saved.™ He is the
Savior for all, in that He is the gonly Savior, And
He invites gll men, Analogous to the expression in
ve.b, He is a ransemmférralll He is a Savior for all,
The Savior for all, That is, if they are to be saved
at all, it must be through Him. But as a matter of
fact He redeems those who have faith in Him,

S0 in any case, however you proceed with that, I do
not think that there is any necessity to find here

a denial of the definite atonement.

Heb.2:19 also comee up for consideration, J. Murray

also deals with this in Redemption Accomplighed and
Applied, He also deals with many of the above texts.
Sorl will just refer you to that discussion,

And then we have two other texts I want to comment
on=-=Rom,14:15 and II Peter 211,

Rom.14:15 says "Do not destroy him, with your food,
for whom Chriet died.”™ The gquestion here arises from
the fact of the contemplation of the destruction,
and you would have to think of eternal destruction,
of one for whom Christ has died. And so the conclu-
gion is drawn that some ¥aflwhemiGhrist died will be
degtroyed, And if that is the case, He cam be thought
of as having died for all men, Although, in point of
fact, only some are saved,

Well, there are at least two different ways in which
you can approach this text,iinodddition to the one
that I just mentioned.

J. Murray took the approach that was something like
this. It is not actually said that the weak believer
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actually perishes, The exhortation is not destroy,
with your food, him for whom Christ died, But it is
not actually said that that ene perishes, Neot is

it said that eating the food offerad to the weak b
believer,; that he would be destroyed, Simply the
point is, that it is not that one eati that would
result in his damnation, But the pnintnfn that by
offering this man food, you are setting him on a
course, the ultimate end of which, if carried through
consistently, would be his destruction, You are
encouraging him in the direction of his destruc-
tion. And then the exhortation is that we are not

to undo,; or sesak to undeo, what Christ has done for
him, We are not to tear down or destroy the work

of God. We are not to, Jesus has died for him, He
has redeemed him, why should we encourage this man
on a course which would unde what Jesus has dorfie;c
Without the implication that that can actually be
effected. That is one approach.

Another approach i1s to wview this brother as one

for whom Christ dled, thinking in terms, not of eter-
nal election, but thinkin in terms of his profession
of faith, He professes faith in Christ, he claims
Jesughag his Savior, Similar to John B:30 tells us
that Jesuse, in speaking with the Jews, there were
many who believed on Him, Now that word "believe"®

is full of redemptive significance, And we hmve to
say that believers ultimately will be saved. And yet
in thatvpassage it is quite clear that those belie-
vers, those Jews that believe, end up denying Jesus.
Nevertheless they are called believers by wvirtue

of their profession of faith. So also, by virtue of
profession, by relationship to the Church and so
forth, vou have a brother spoken of as one for whom
Chriset died. And then we are exhorted to destroy

that one. That is, lead him to apestacy by our eating.

c=-8-81
This approach becomes even more imperative in II
Peter 211 “there will also be false teachers among
you, who will secretly introduce destructive heres
gies, eveh denying the Master who bought them, . ..."
That ig--what is contemplated here, is that these
people, false teachers, are danxinﬁ the sovereign
Lord that bought them. Acenersn; e Master. Surely
that is Christ, "Buying" it wuuld be hard to deprive
the word of its redemptive significance(cp.I Cor,7123;
Rom, 5:9; Rev,13:3=4),
We have. a sftustion contemplated, in terms of which,
those who have been bought by the Lord. And, we spoke
of redemption, that buying as a part of the atone-
ment, that they deny the Lord that bought them,
Mow there are various ways in which this text is ap-
proached, Some say it is only ih: fheir own egtima-
tion that they are bought, They represent themselwves
as bought, it is according to their own analyeis of
the situation that they are bought, Buttthey are in-
coneistent with their own testimony, with their own
affirmation. They are denying indeed what they affirm

toc be true theoretically, This is= an attempt tTo cor-
relate the passage with Definite Atonement. A some-
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what artificial construction placed on the text,

in order to achieve that end,

I am more inclined to the view of J. Murray at this
point, He said that--

1) We simply have to reckon with the fact that there

2)

is Apostacy, And 1f there is such a thing as apos-
tacy from the Faith, then it is not unreasonable
to think that that is what is described here,

They will introduce destructive heresies, And
they will lead some people astray, and they will
apostacize from the Faith.

Other passages of Scripture describe a similar
phenomenon, But in less spectacular terms. E.g.,
Matt.13 the Parable of the Seed on Four Soils.

As dealt with in preachlng, and you try to rec-
kon with it from the point of view of the defi-
nitiveness and efficacy of the atonemant, you

area sometimes inclined te reduce the number of
seade from 4 to 2; the good and the bad, The dif-
ference among the different kinds of seed that

do not do what they are supposed to do is blurred
in terms Bf that basic distinction. Well, of
course, such a didtincetion between good ahd bad

ig perfectly legitimate, from a certain point of
view,

And yet, that is not the way the Parable iz writ-
ten. It is not written in terms of two kinds, it
ig written in terms of four kinds, So we have to
appreciate positively, what our Lord is saying

to ue, When He says there are these different
kinds of seeds, And is not the way our Lord ex-
pounded that parable very helpful teo us in under-
etanding precisely what we encounter in our exper-
lence, It is 80 true to life, There are some peo-
ple whom the seed bounces off of. They are like

«+ .1t bounces off of hard ground. You have also
dealt with people, they get all head up, and inter-
ested, and Christianity is a wonderful thing, etc.
And it goes on for a month or two, or a year. And
then everything falle flat and they go off. Others
coma to the faith. But other concerns come along
and they choke it out. And Bo it corresponds so
exactly to life,.

Well, what you are told in the Parable, what you
are given, is not a problem, in terms of the doc-
trine of the Definite Atonement. But you have to
sgee that text as addressing itself to a different
issue. Or look at the phenomena from a different
point of wview. Not in order to contradict what
must be sajd about God'e election, and what flows
from that election, in terms of the definitiveness
of the work of Christ. But a parable which takes
account of the phenomenon of dpd&tady. That is,

as we look at it, as we see it, there is an apos-
tacy from the faith, It is not to say that God's
electing purpose is= undone or destroyed, It is
ndt to say that Christ's work on the Crose is °
inaffectual, But we would have to revise our under-
standing of this particular persen. And while he
was enthusiastic about the Faith we might say to
him,"Christ has died for you." But when he apos-
tacizes, we can no longer speak that way.
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Well, it is not that the atonement ceased to be
affectual. But our discernment of what is the
cage, has to be revised, as we see the circum-
stances change.

Heb,10:2% "How much severer punishment do wou
think he will deserve who has trampled under foot
the Son of God, and has regarded as unclean the
blood of the covemant by which he was sanctified,
and has insulted the Ep{rit of grace?" There is
a sanctifying influence which is exerted by the
blood of desus Christ. And yet, the person sanc-
ified, may not, as we say, in the final sense of
the word, be a genuine believer,

Now again I say, in a certain point of view, texts
like II Peter 2:1 and Matthéw' %3 create problems
for us when we look at them from the point of view
of the doctrine of the Definite Atonemant,

And yet, think just how much more severe the prob-
lem would be for us if we did not have passages
of this kind, and yet encountered, in experience,
what wa also encounter in experience, People who
profess the Faith, they show every sign eof being
converted, And then they depart from the Faith,
That would be a total disaster for us. If we were
not, in terms of what the Seripture says about
the definitiveness and efficacy of the Atonement,
if we were not prepared for that, by what texts,
of this kind, say to us,.

So we do not see them, at least I do not see them,

as destructive of the doctrine of the Definite Atone-
ment, But, and I do not see them, as sort of embar-
agements to the truth., Which have to be kept secret,
But they make a positive contribution to our under-
gtanding of the Faith. And the phenomena that we
encounter,

2, The Intercessory Work of Christ,
Cf., J. Murray “The Heavenly High Friesthood," Collected

Writings,I. An eminensly worthwhile essay.

He speaks, first of all, of the intercessory work of Christ
in the narrow sense, That is, that the Son, in His exalted
getate, mhkes petition to the Father on our behalf, And that
ig not a novum in His ministry. The work of Atonement, the
death of Jesus Christ, that is once for all, finished in His
earthly ministry, But that ie not the end of the Priestly 0f-
fice, But the Priestly Office continues in His exmlted state,
And we see that in His intercession for us, He intercedes for
us on our behalf, And that intercession can perhaps be under-
stood, as Murray suggests, in terms of the petitions whieh
the Son makes for us, even during the course of His earthly
life, When He prays for His disciples, and ask=s the Father
to keep them, to presarve them. Petitions which are not irre-
levant for our needs even now, As the Son ie seated at the
right hand of the Father, so there is that intercessory work,
in the strict sanse of the word. And historiecally in theolegy
cuse the word to refer to that heavenly priestly ministry
of Christ.
But there is more to it than just petition, in the sense of
prayer. There is also the appearance of Jesus Christ in the
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presence of God the Father on our behalf, He ig the Para-
clete, the advocate with the Father, Cf., I John 2¢1"My 1it-
tle children, I am writing these things to you that you may
not 8in, And if anyone sins, we have an advocate with the
Father, Jesus Christ the righteous." We are, in ch.1, ap=r
praised of the fact that we sin. We are cleansed from our
sin, to be sure. But nevertheleas, if we do sin we are not
to despalr, Because we have an advocate with the Father.

One who pleads our case, In view of our gullt He pleads our
case. And He pleads it on the basis of the work which He has
done for us. And so we see the Son, not simply interceding,
ag 1f were, in words, But also pleading our case as our adve-
cate in the presence of the Judge,

And then, Murray goes on to speak about the "Sympathy of the
Lord." Having been tempted as we are, He is able to help those
who are tempted. And so we have that sympathy extended to us
from the throne of grace. A source of great comfort to us,

to realize that the temptations that we are overtaken by, and
the problems inteo which we fall, the difficulties, They are
not strange to Jesus Christ. There is nothing human, in a
sense, that is alien to Him. Because He has been tempted as

we are and yet without sin. And so we have the continuing
priestly ministry of Christ,

Jugt as we have the continui Prophetic ministry of Christ.
Christ continues to give us His Holy Spirit, to lead us into
all truth, "Many things I have yet to tell you, but you can
not bear them now., But when the Spirit comes He will lead you
inte all truth." The Spirit who is sent from the Father and
the Son, And so, Jesus carries on His prophetic ministry.

But He alsoccarries on, with the above two, His Kingly Minis-
}ry. Traditionally, not much has been done with this area |

though it has been 12 years since he taught this, but it has
probably been generally true). Because in N, T. Biblical The-
_ ology we take up the Kingly 0ffice of Christ under the rub-

ric of the Kingdom of God. And so there is no need to dwell
on it extensively. Jesus appeared on the earth as & King, the
Son of David, the Son of God, And He was the fulfillment of
that prophecy. He was the fulfillment of the covenant made
with David., And as He ascends to the right hand of the Father,
He rules over all, And so His Kingly O0ffice continues,

And so you see how appropriate that the exercises of those
three offices be carried on by Jesus Christ. Who continues
to be incarnate, And who will again, at the end of the age,
return to judge the living and the dead.

FINIS
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