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ZANCHIUS ON SAVING FAITH 

NORMAN SHEPHERD 

D URING the sixteenth a~d $eventeenth centuries there were 
several Italian scholars who made valuable and lasting 

contributions to the progress of Reformed theology. The best 
known of these is Francis Turrettin whose major theological 
work served as the basis for instruction in systematic theology 
at Princeton Theological Seminary prior to the publication of 
Charles Hodge's three volumes in 1871-1872. Less well known, 
but by no means a minor figure is Girolamo Zanchi (Zanchius) 
whose collected works fill three large folio volumes, very little 
of which has been translated into English. If Zanchi is knowI) at 
all, it is usually for his elaboration of the doctrines of predesti­
nation and the perseverance of the saints. 

Zanchi was born in 1516, and after his expulsion from Italy' 
because of his adherence to the Reformation cause, he labored in 
Strassburg where he came into conflict with the Lutheran, Mar­
bach, on several points of doctrine,. but especially with reference 
to perseverance.' Eventually he was called to Heidelberg ( 1568) 
where he succeeded Ursin in delivering the regular course of 
theological lectures, thereby relieving the overworked chief au­
thor of the HeIdelberg Catechism for concentration on other 
aspects of his duties. When in 1576 Heidelberg was forced to 
revert to Lutheranism for a brief period, Zanchi went with sev- . 
eral of his colleagues to Neustadt, some 25 miles distant, where 
he continued to teach. He died in Heidelberg in 1590 while 
vi5iting the city after the restoration of the Reformed faith. 

Attention has once again' bccn drawn to the theological sig-

10n this connict, Bee Jurg(!n Moltmann, Priidcslinaliun Nnd Peru-
1m'IIIIt:: GcsclJiclilc ""d ncdcutulIfJ dtr refurmi"rt,n Lchrc 'de pusc­
vtrall/in sfIIlCtom",' (Ncukirdlcn: Ncukirchcllct Verlag, 1961), Chapter 
JIl, :l.Ild the briefer discuss ion in G. C. Bcrkouwer, FOI',II and Pcr,u .. 
Vt"f"OJIct' (Grand Rapids: F.crdman:o, 1958), pp. 55££. 
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WI:S'DltS5TER THEOLOCICAL JOURSAL 

n:fiOlncc of Zanehi in 3 study by Otto Grundler dc.1ling vlith his 
doctrine of God and its significance for his doctrine of predesti~ 
nation.!! This study, published in German, was earlier submitted 
in English to the faculty of Princeton Theol~gical Sernina:y. as 
a doctoral dissertation under the title, Thom:s>n and Calv.msm 
i" th' Th eology of Girolamo Za",iti (1516-1590)8 The E~g.::.. 
~h title suggests ihL.the~ Grundler is seeking :0. establtsli, 
namely, that the theology of Calvin represents a dl~tmct. break 
from the Aristotelian Thomism of Roman Catholtc theology 
which preceded him, but that Zanchi represents a reversion t.o 
T homism and therefore a significant turning point in the transI­
tion from Reformation to decadent orthodoxy in Reformed thlt. 
olo!:"'v. Griindlcr seeks to establish his thesis by comparing 
:-Z:lI~~h i with Calvin on the doctrines of God, providence, and 
predestination, and by comparing both With Thomas Aquin~s. 

It is not the purpose of what follows to deal at length WIth 
'Grund1cr's thesis as a whole, but rather to focus more narrowly 
on the doctrine of faith in Zanchi to which Grundler devotes 
significant attention in the first part of his book under the gen­
eral heading, "The Knowledge of God." This discussion include~ 
two" sections, the first dealing with the object of faith, and the 
second with the nature of faith. In what follows we will note the 

. conclusions to which Griindler comes in each of these areas and 
seek to e"aluate them in the light of the evidence to which he 
app",ls. . 

With respect t6 the object of faith, Grundler discovers that 
for Z:U1('.hi it is Hthe whole Scripture, bw and Gospel!'" HAs 
divine instruotion of . [sic 1 all things that are necessary for sal­
y\\tion, the whole Scripture, as a body of revealed truth, is the 
object of faith in Zanchi's view."G He continues in the next para~ 
graph, IIIn unequivQC.-1.1 terms faith, or the : act of faith, is de~ 

2 O tto Griindlcr, Die G(l "r..sl('h ,.~ Girolami Ztlllcil is fHld titre Bedtmhmg 
Nr ui'l ( Ldl((, tAm tlu Pra,ksJjllat ivPI (Neukirchcn: NeukirchcIlcr Vtr~ 
lag, 1965) . • 

~ Thi~ 1961 ~ti~~(,I'\;'\\; nn i!l I'lIhli!l.hc(l on <\cm:md by Ulliven;ity Micro~ 
fti 1ll ~, Inc.., 'Ann Ar\x)l", Michigan. ' Reference, and quotaticlils will be 
",('('nnling to \\\\~ Engtiy,h text with pr.ge numbcrs for the German text 
~i\' (, 11 in 1'00rc tl\ h('$~·~. 

"Gri"mdlt:r. Of. ril., r. 57 (49). 
'lI,id. (48). 
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scribed as assent to the propositions of the entire body of 
Scripture as the true Word of God.'" 

This view of the object of faith which centers on the Bible 
as revealed truth is said to contrast sharply with the view of 
Calvin for whom "Scripture is not the exact object of faith."1 
Grundler does, of course, acknowledge that for Calvin faith 
rests. in. the veracity of God whenever and wherever God speaks; 
but It 15 ~he gospel, or the promise of mercy, and therefore 
Christ who is the specific. object of faith . Grundler aligns him­
self with the views of his theological mentor, E. A. Dowey, in 
stating as. <=:alvin's .view that, "although faith believes every 
word of SCripture, It cannot be identified with the acceptance 
of whatever God says, but has as its specific and proper object 
the promise of God's mercy in Jesus Christ.'" 

The difference between Zanchi and Calvi n is therefore sum­
marized in the two words, IIchristocentric" and Hbibliocentric." 
Calvin's view of the object of faith is said to be "strongly chris­
totentric,:' :vhereas Zanchi's is a bibliocentric position of a kind 
characteristIc of post-Reformation Reformed orthodoxy .• 

T he ~vidence :0 which Grundler appeals in support of these 
conclUSIOns conSIsts almost entirely of three citations from the 
works of Zanchi. 

Th~ first of these is from a single sentenc~ paragraph in which 
Zanchl. offer~ a full but complex description of his conception 
of .savlng faIth. :rhe p~ragraph is part of a chapter on faith 
whIch. ser~es t~ mtroduce a 'discussion of the perserverance of 
the sal11ts 10 fmth.An adequate impression can be gained only 
as we look at the whole paragraph. 

Faith, therefore, is a v~rtue or power, and that living and 
perpetual, freely mfused Into the hearts of tlie elect that i, 
our hear~s,. by the l:ather, on account of Christ, thr~ugh th~ 
Holy SPll:lt, by whIch,. having been persuaded that what is 
pro8osed 1I1 the l?rophctlc and apostolic writings is the Word 
of ..Jod, c receIVe that who wor . oth the law and the 
gospel, as t e true or God WIth an unrfoubted and 
constant assent: nnd we rcc ivc it in Buch' a way that through 
the law we truly acknowled e our sins, we sense the wrath of 

a lb;d. (49). 
11bH, p. 60 (51) . 
SIbid., p. 62 (52) . 
'lb;d. 



. . \\'~l powers and are furnished 
C ~ !. , ~?-,:,:~ ("I" ~';( C':-;' : ' l ;: r(y,tr 0,. ' ''C'di :l.!~; to take away our 
.... .. !I. '~ (':'~ 1 ~ !}4'" : " : ~ ~: : ' ~ $: p :- ! I e" ." • • 0) ,' tl 
... ... , .. . .. - 1 I l]n~u:!If~:!l.l->llPl~~:'-:,=T.-: 
.... :r:' . .1 j ' j<.1. ~. the- '\· :·t~, f) : (J:;l 'tl~~l~\I~h t lC g:ospcl we truly 
t he !-~rc!l b-h to 1 '"',, 1 t l.n.... J. T'tTlIC Christ God and man, only 
:\ckno w1c-d;.:c I ha t J c!'-tl!\ .IS thc:. ' d the Holy Spirit of 
}{C\ !cC'!l1C'r" .In.tl al C)tl J: wlth th.c !l;~II:f~r~~ocr, and thus acknow~ 
e~ch , no r ~:1nor, anrl.th:1t hc 15 :. and ho concern. 
Jed~cd we embrace 'nm; and. \\.'th all Jrl~f~ eternal,~stablished 
ing the rcmlSSlon of SinS, s..1h aUon, an I · ' our needs' an~ 
and fixed ill him alone. we call upon 11m 1tl '. _ 

--"I Ii iT :l.1l\' ·nfiuenccd by oye 1 I' m we aarnd that both in 
d 01110' 11S aw, 

ously evote to a zea . 0 I b lorified by us and 
order that his no.me might contInUOUS Y t~ gtrue sons of God 
that we miCTht decbre ourselves to be e . 1 t 1 ad 
by continU~lS oucc.lic:lce; and fin:\lIth~\~~t ~~~ ~~~~; lbY ~peak. 
many of the elect 3S \\ ~ are a~lei to 1 Ie df our lives and that 

~~~'n~~~h~l~~r~~;tl;l~ l~~\~~~!\~h~ ~~a~el~een 1~<1 t? Cl~rist more 

and m~re in their fa~th.in him
f 

f' . I . 't ' a full description put 
Dis ;s R~ 6&Scrtptl9D 0 _ alt 1, 1, l~ 10 

together out oran lts causes and prmclpal effects. 

. 'q e viva et perpetua: a Patre, 
10 "Fides ~gitur est vlr~s: s~u :~;~t:~ uin corda electorum, hoc est, 

propter Olnstum, per SPlrltu . 'd quod proponitur in scriptis Prer 
t • ·nrusa· qua persuasl, 1 

nostra gra IS 1 • 0 b D '. ·\lud totuql tam Legem, quam 
. . A stolicic:, esse yer um el, 1 . I 

phetlcls d po - , . b . d bitato et constanti assensu re~ 
\. t erum Del ver urn, 10 u . 

Evange ,tunl. U . v . 0 t et per Legem peccata nostra vere ag· 
cip imus, a.tque Ita :ecl l'l~US, u d . 'bus nostris despercmus: ct solido 

. m Drl sentlamus e VITI 
nCl5'::l nlU!'" Ira . ' II t' I Dei placet vircsque ad llcccata 
'f . ..1.. pc:c-at:l. no~tra to a I Ir;l.11 , 'd . 
• hl'\ll:ll0TlS, qUI •• , 0

1 
• ,.1 n nobis sll\)ped itct. dcsi cnor 

. '\:\ Cl I c:glom D~I !I('rV,I1\I..I:l1 , 
(kl1ll

o

CPS ntam .. ... - r I "\11\\ \1('ruOl e:-::-:,' Chrishllll, DCII1l\ nc 
;\ Il':l·;;\lll\lr : e\ lIef l'.\' :\tI~ C' 1\\111, C ' Patrc et sancto utriusque 

o • \cmtorcm ac una cum • 
hormnelll, umeum rc{ J t. vere agnoscamus et 

• 1 ostrum cumque )lerpe uum, ' 
SPlrltu, St:f\---atDrclH n .' Ii. I ·a et spc de rClllissione peccatorum, 
agnituIIl

1 

;:lInplC(:l:uuur : Olllmque l u,c
I
' t [que defixa in nostris nCces~ 

. t J. in co solo co oca a a . J • 

!-~dute et ,':la ae erll.. .tl' :\l1lore :\{fccli perpctuO cti;l.m 10 
. "b 0 (' I\\l~ ' et pcrpc:luo I IUS ' • I . 

~l\:\tI \1:" IIWO<" 1 . 0 , • b ' . idQue tum ut ipsiu5 nomen 
L~gis cius facicndac studl\lnl meulll an,us. se Dci li lios perpetua 

nos glorifieelur: tum ut noS veros es 
f!crp~tuo, per l ' . t d ("niqllc \It <luntqu(l! IIOS!'UIIIU5 c\cctoS, non 
\\hC'"\\U'lIh:\ ti l,"(" :It('IIlU~. um o ' t a ctitate a.d Christum ad· 
solum lingua sed etianr totius vltac nos rae s n , 

, . tll :\~ i5 in i\l i\1~ fidc ('onfinuc\HuS, 
C,lI(';l\\\US: ('t ~Hhtll(t~5, ,1\l:\~15 ~c . :.: ' ll ~lI;1. cO\lfh~t:l. ex omnibus suis 

"'11al'\.'· c ~t m~.' !llkl \\('~~:r~,Pt~)i~ Cl;~I~~~c ~a\lc1;i OprrwII Tlrcol () girnru," 
c:m:ois c:t pr:u:'(·I\I\lIS cffcr I , . 1_ '1 I t" ret'·,'" Alll(" r lils ct S lC\lh:lI\l \!I , '1 ·1 ·· III ( , xn\\ C'1:\11 , • 
1), JI",·,' uYlrU . ,11"1: 11

• 7 l~ ~'t 1 Col. 352. The translations of ?:.anch1 
G amonl'tuS, 1613) I om, I ar • 
arc by N. S. excCflt where noted. 
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In view of this description, it is beyond question, as Griindler 
maintains, that Zanchi regards the whole Bible, both the prophets 
and the apostles, both the law and the gospel, as the object of 
faith. Zanchi clearly says that the elect are persuaded of its 
truth and receive the entire word. In an elaboration of this defi­
nition Zanchi speaks of the law and the gospel as the word of 
God, "the material of faith."" 

Zanchi's conception of faith is indeed bibliocentric, but it is 
not n.erely bibliocentric. Just because faith has as its object the 
Bible, faith in the conception of Zanchi is also christocentric. 
This is made abundantly evident by the fact " that the way in 
which the Bible is received is as much an essential part of the 
definition of faith as is the fact that the Bible is received at all. 
Indeed, in this description, Zanchi devotes twice as much space 
to elaborating the how, as he docs to describing the fact. Zanchi 
says that the law furnishes the elect with a genuine longing for 
the Mediator to take away sins; the gospel reveals Jesus as the 
true Savior, God and man in one person'" Even more pointedly, 
having acknowledged Jesus to be what the Word of God de­
clares him to be, faith embraces him as such. Just because the 
Bible is the object of faith, Jesus Christ is the object of faith, 

'for it is the office of faith to lay hold upon Christ and to join 
the believer to Christ." 

Further, the assurance which arises from true faith is fixed 
in Christ alone; and the love which is coupled with faith gives 

11 "Totum, tam Legem, quam Evangelium. Haec cst materia fidei 
circa quam versatur. Non enim solum Evangelium, sed etjam ugem 
fides credit esse verbum Dei: et tam Legem, quam Evangc:lium recipit, 
lltque arnplec!itur," I bid., Col. 353 . 

12 The fact that Zanchi acknowledges Christ along with the Father 
and the Spirit who is the Spirit of the Father and the Son, to be our 
Savior would also warrant speaking of his conception of faith as "the~ 
ocentric." 

13 "Ad insitiotlclll in Christo faciendam, communionemque promoven. 
~am. utitur quidcm Spiritus sanctus extern is organis, verbo Evangclii et 
S:l.cramentis: 1)ed nisi Fides, C]u:t ChrirHttlll ' cum eiulI' tht.:!I:1U~ Tlobis 
o bl:ltulIl :JllIpleclamur, ill 11 01J j,'j yer eUr'idel11 Spiritum exeitetur, o\gan.,a 
ilia nillil nobis a<.l salutcm prode5~e, confitelllur." Zanehi, np, cit., T~ 
CuI. .'t22. Gl'i'itJ(lIcl' lJ1:Jhll 110 rderence · to Uds paragr:ll,h which spea.ks 
of faith as that "by which we embrace Christ offered to us with h is 
treasures" although it immediately precedes a paragraph to which he 
docs make an impo~nt appeal. 



, "~ICAL JOt.'IiI.NAL %'L1rWn;Sn:.a. 1'hr:O~ ........ 

• .. ~ _j works. t11:\l the n3111e o{ Christ might ~e 
rae .:~ :l .cl.I fo. ~ 1 . n1i ~h t 1>c led to Christ and. have their 
bl (> "~lcJ ,od th't the c t"t g , 'd I to glorify 

I d Tl e invocatIon of Chnst a.n axe;} 
fa ith SHC'Jl~ 1Cnc . . 1 fi I Christ-centered character of 
him. aSS,!IC"Cts of falth, con IrO) ~.Ie se of the wrath of 
it. Z,nchi lists a knowledge of s1I1 ~nd off sen f f 'th ' but the 

. . among the ~ e ects 0 a l , 

~~(~':~e~:s :~ i,ilh are a ,knowledge of Chr,ist ~~d recei,ving 

him as Redeemer for juslificatlOn and s:'ncttfic,a;;on, pposed to 
. . 1 t "bibhocentnc as 0 

It is o1:NlOuS that tIe erm .' faith as to 
"c:h ri5to<:c~t ric" is .not afPiOP~i~teTt~isd~~~b~f S~~l~!ma is' alien 
its ob iect 10 the VIew 0 anc 11. .. I d 
both io his intention an'd express statement. Grundler f 1as,:a : 
his c:\se seem plausible to his readers by select1~e u~e ~ e~n e~~e 
and b ' discounting what tends to negate 1115 t 1esls" ' 
descri~tiOn of failh translated above, Grundler' has furmshed ~'S 

. rbder with only the first third of the paragraph, as fa~r as, ~e 
'0' rds '\'lith an undoubted and constant assent." An ~ l~SIS l S

f \\ , d "TI' , m)' descnptlOn 0 
indicated and the words appende, 1~S IS . . • 
f 'tl .. " The net result is to leave the nnpresslOn that Zancht 
c~n~~ived of faith only as assent to revealed ,tmths, 

Th 
kind of selectivity is ,at work In the second pass~ge 

e same 1 I . fl' n a confesSlOn 
of Z,uchi to which Grundlcr appea s, t IS oun< 1 f h' J'£ 
which Zanchi drew up for family use tow~rd the,.end 0 IS 1 e, 
In tbe following translation the words wlltch G~undler does not 

fu rni.sh to his readcr arc italicized: 

f . 1 r we undcrstand not ...Joute 
By the word ;\1t 1, m?reove, " G d aud Christ bitt 

/wHI(ln opinioll or p.t:rSIIQSIOIi cOllCer1Jltlg 0 . 1Ir h~llrts 
the ~ift of divine wisdom and pru.ocl1CC

f 
,ro l~ :r;cd d1t

(1 Eph 1 '8) 
·b tJ c H of Spirit from alE hearmg 0 t Ie <k'or . . .L •• l 
b): ,,:hich ~ssenting with a sincere, firm, al;d constant. ~1~~1~ 
O~l ~CCO\1:lt of the ::\\1t~lOri ty of

d 
C;S10(~ ~peal·\~~t ~Oos~h~f all to 

d f God revealed 111 Sacre crlp ure, , 
wor ,~, el bcar;n'l tile joyflll nc'ws of, redempttan aC,com­
th~ / G i ' ~ . I Ci"'itt \G we truly rCCO~ll\lC, asslfredly kllo~v, 
pIts It( ~ It I)II !! ,I'l b rac~ God in it and the will of God, Chnst 
~\':~ if~;'iJ~I~~ ~nd his benefits ; .o;ICI1C'ith a firm cOllfiricnrc con· 

, I ' l)meci,\\1a effect:\. fidei." ll,icl., Tom. 7; u ":cr('\'i;lli:\ t'fTC"l·t:\ III ('I ••• 

I"nrt 1. Cl\l . . "\~,\ . 

15 Grundler. 01'. dt., p. 57 ~~). good . £ demption a~eomplished 
t~ Grundler docs refer to the ne\\ s ~ . re . lsa e 

I Ch
' ,'" ',n the course or his brief diSCUSSion of the pa it· 

*roul; \ ns 
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cerning the mercy of God and immcnsc love toward , us, 7JUI 
Ell} upon him; !~C are inflamed to love him in return; and we 

re driven constantly to offer him faithf ,1l obedience, to p1Jl:. 
, .m 'th good works and dceds of love toward our niigh­
ors up to thc 2nd of our Jives," 

When Grundler says of this passage that the spe<:ial mention 
made of the Gospel "in no way weakens the emphasis on the 
total canon as the object <if faith," he is correct. But it is also 
true that the same emphasis makes it impossible to discount the 
centrality of Christ for faith, In the same context Zanchi says 
that faith embraces Christ and that the , Holy Spirit uses the 
word as a means by which to offer Christ," Faith does not simPIY 

assent to the Bible, T he grammatical construction of the para­
graph under discussion suggests, if anything, that this assent is 
subordinate (and essential) to embracing God as Savior in Jesus 
Christ, as well as to enjoying the assurance and fulfilling th~ 
obligations which arise from faith, 

'In the third citation offered by Grundler, Zanchi writes that 
"the intellect, through the light of faith, understands, assents 
to, and 'believes the things proposed by the Word, which the 
will, affected by faith, loves, wills and embraces as good,"" 
Again it is obvious that Zanchi does indeed regard the Bible 
and "the things proposed," the truths it teaches, as objects of 
faith, T his aspect of his teaching need not be Sllppressed or mini­
mized for 'it is essenlial to the genius of his position, But among 
Hthe things proposedH we c'annat omit to recognize the pre~ 

17 "Nomine autem Fidei , non humanam quandam opinionem, aut per. 
suasionem de Dco, ct de Christo: seu donum divinae sapicntiae, atque 
prudcntiae, per Spiritum sanctum in cordibus nostris, ex auditu verbi 
excitatum intetligimus: Eph. 1.~. quo cum toti verbo Dei in. ncris literis 
·reve1ato, tum vero maxime Evangelio, ladurn nuntium de redcmtione ~r 
Christum facta, afferenti: sincero, firmo, et constanti animo, propter 
nutoritatem Toquenti!! Dei, asscnticntcs, Deum· in iIIo, Ddtltte voluntaten1, 
Olristul1l Mcdiatorem, eiusque beneficia vert intelligimus: ccrte novimus: 
peramanter complectimur: firmaque fiducia de Dei misericordia, amore­
Qlle erg:\ nos immen:w conccpt", CII1I1 invoc:unus: afl cum rcd:ulI:Lmlum 
necclltlimur: :llclUe nd ficlcle obscC)uium iIli prac!ltanrium : eumque bonis 
operibus, d caritntis erR:\ proximum officiill R"lorir, ("il IHlum, ill (jl1em Uit/lle 

v.it~c con!ttlluter Impellilllur," Zallchl, op. cit., Tom. 8, Col. 522. 
18 See n. 13 above. 
a Grundler, op. cit., p. 59 (50, Latin untranslated). Trans. by O.G. 

The passage, is found in Za.nchi, op: cit., Tom. 8, Col. 578. 



M/J.," .... '< .' fU: n..c .. t., tr~nrtl t qlloted docs not have 
~~" -""- "' - 'f:' J-Ch,.ut ).r".rr r . . . tl;e context 

j .f.. t t ' die-fe-d hv Zancin 111 . 
~Aq'f"·"'~"t. ,Sl~~1 ll'~~ :0.; I~ ,' COllfc;siol1, and must be read 
( ~! ~ v"': :{" ' ._~ ! ,.: ,,(,!\-:\[\( ,, 1!' on [,.1(" •• . a ended This 
1:1 the- F,+ t of the- ch:lptcr on (~lIth to which It l~ PP . 20 It 

: . ,.. I. f Cl rist alTered to us with hIS treasures. 
cn.r,·cr <;pe.1."S 0 1 fl' ·11 f c 
;1! ~~ 'sPC~kS of the loving embrace of God al1~ 0 1\5 WI. n 

1 
-_- g embrace of Christ the Mediator and IllS benefits. In the 

O\1n . "th' gs proposed 
view of Zanchi, saving faith does not receIve 10 . 't . 
b the word" without receiving Christ offered by the 5pl~1 10 
Y . 

the \Vord. ., . d 
\Vhen we appreciate adequately both the IJ1bho~entnc . ~n 

. f f 'th to its ob)' ect 10 the vIew the christocentnc charac.ter a at as . 
of Zanchi, we have narrowed considerably the supposed. dIstance 

b
. him and Calvin as representatives, respectively, of 

ct\\ een, . . f tl owed 
Orthodoxy and Reformation. The dlstance. 15 . ur l~r narr ' .. 

-when Calvin's understanding of the Bible as the ob)ec: of .fahh 
is' allowed to function freely in an a~sessment of hIS ~lew.s. 
Griindler does more justice to the scnptural focus .of falt~l. 111 
Cal yin than he does to the sot eric focus in ~andl1 b! Cltmg 

I • 1 bear directly upon the high estImate whIch Cal-
pass3.g:es W lIC 1 . H 

. . d of tile Bible as the object of falth. owever, 
V1l1 entertame 'b d' 
these citations appear in a context" of what can best be descrt e 
as reluctant concession. For example. Griindler observes that 
"althou .... h C'llvin does not deny that faith 'subscribes to the 

. ~ of God \\'l'Cllcver wherever and in whatever manner he veraC'ltv ' . . 
aks #. he declares the gratuitous promise, the prom1se of m~rcy 

(~;(}tll'itn prollliJsio. misaicordiac prOf~tissjo) the real founda-

tion of faith:'::!l. , . 
Catv in himself is much more vigorous and posltlVe in laying 

the foundation for faith. 

'"'First, we must remember, that there is an inseparable rela­
tion between faith and the word. and that these. can no more 
be disconnectcd fr0111 each other than rays of hght from th3 
_ The same word is the basis on winch It rests an 
i~l\~~l~t~i~led. Declining from it, it. falls. Tal,e away the word, 
t\l<"frforC', ;\1hl no f:lith will rC'1lla1l1 ... , ~~~e Ilmy ~~C , th~r~­
{) th3t (lith is the klll)wll'<ig"C of the lliv1I1C Wlll 111 ~Cg.ll(} 
t~r ~t S, ';'is ~:::,(·\.'rtain('d from his word. And the foundatlO11 0 

!.-o Sec n. IJ above. 
:1 Gri"lnd\cr, o/". (it .. Il. 60 (51). 
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it is a previous persuasion of the truth of God. So long as 
your mind entertains any misgivings as to the certainty of the 
word, its authority will be weak and dubious or rather it will 
have no authority at all. Nor is it sufficient to believe that God 
is true, and cannot lie or deceive, unless you feel firmly per­
suaded that every word which -proceeds from him is sacred 
inviolable truth."22 " ' 

\ ¥hen Calvin goes on in the same context to say, "At the same 
time, we deny not that it is the office of faith to assent t~ the 
truth of God whenever, ,vhatever, and in whatever way he 
speaks: we are only inquiring what faith can find in the word of 
God to lean and rest upon,"" he is not moving beyond the word 
to what Grundlcr cails a "real foundation of faith," as though 
the foundation laid in the Bible were somehow less real , or weak, 
or even faulty . T hat suggestion contradicts Calvin's express 
language. His point is rather that the word speaks also of the 
wrath of God against sin, and "when conscience sees only wrath 
and indignation, how can it but tremble and be afraid? and how 
ca~ it avoid shunning the God whom it thus dreads" ?24 There­
fore faith seeks the mercy of God, the gospel of Christ "to lean 
and rest ·upon." Calvin says that " faith embraces Christ as he ·is 
offered by the Father,"" and that "the trueknowledge of Christ 
consists in receiving him as he is offered by the Father - namely, 
as invested with his Gospel."" . 

Griindle.r is quite right in accenting the christocentric charac~ 
ter of faith in Calvin, but he fails to do justice to the fact that 
faith is christoccntric just because it is biblioccntric, The ques­
tion which Calvin posed was not simply, what can faith find to 
lean and rest upon, but what can faith find in Ihe word of God 

..tQ..lcan and rest upon. Ju st as with Zanchi, so also for calv~' 
"bibliocentric" and Hchristocentric" are not the polcs of a di· 
lemma, but mutually complementary t~rms which unfold the 
breadth and richness of the biblical conception of faith. 

As we comparc the vicws or Zanchi and Calvin with respect 
to the object of faith, what is striking is not the divergence but 

:.::.1 Juhn Calvin. ilislUlttcs of IIw Christian l<eliui(JII, trans. Henry Bev· 
eridgc (2 vols.; Grand Haplds: Ecrdmans, 1957), 111/2/6. 

'" /I,,·d. , llf/217. . 
"::4 J bit!. 
"Ibid., III/ Z/S. 
"Ibid., Ill/2/6. 



"t~4. ".iq)""',( ,r c. ' ""'(f,hc.t. (" f ' ~ !:<' r:l('':;'':':~1" 01 ''''tn ("~~cf''l("(" , noth ~pc:-.lk nrst 0 :1 (>(:rsua~lOn 
(A t!~ tr· .. 't~ o! Go-j .1 t ~ ;.l f CC1ues to expression in the \Vord of 
(it') I .lnd of the Ol ~,I,c-r~t of the bcIic",:r to that tnlth. Both speak 
d the kT~OW J C'dbC of Goo and of his wilt which faith entertains. 
Bot!! fi nd the focus of Scripture in the revelation of the gospel 
anJ of Jesus Christ concerning whom the gospel speaks. JlQili. 
descri~ iaith as embracing Jesus Christ giving rist;.. to as§ur­
~ :Y1lyat ion and 5-1pctification of life. One could hardly 
expect two vigorous minds to use precisely the same ,,:ording 
to convey precisely the $.'Utle nuances. vVithout suppressmg the 
diversity, therefore, we may readily affirm that . the theological 
conception of the object of faith in Zancli.i and Calvin is shared 
in common. Faith receives Holy Scripture as the truth of God 
and embraces Jesus Christ whose word it is and of whom the 
word speaks . 
. Following the discussion of the object of faith, Grundler pro­

ceeds to a consideration of the nature of faith . Here he finds 
an even wider separation between Zanchi and Calvin. Zanchi is 
said to hold the view that faith is an infused habit or virtue out 
of which arises the act of fa ith, while Calvin's conception of faith . 
is that of certainty or assurance, including certainty of knowl" 
edge (ill"IHi>:ii lio), but more than that, personal assurance of 
salvation and trust in God's mercy (fidllcia).21 On the related 
matter of perseverance, Zanchi is described as finding it in the 
perpetuity of the infused habit, whereas, fOr Calvin, Christ and 
his intercession account for perseverance.:s 

It must be readily acknowledged that there are obvious differ­
ences in the ways in which Zanchi and Calvin describe the nature 
of ·faith . Zauchi consciously and deliberately employs the scho­
lastic terminology of infused habit and act. Calvin does not char­
actcristic:1l1y speak in tbis way. Even more striking is the fact 
noted by Griindler, that Zanchi expressly differs from those who, 
like Calvin, 'peak of trust (fiducia) as the essence of faith ." 

At the same t ime, we must also note that Zanchi can describe 
fa ith without employing the scholastic terminology of habit and 
:lct. In his formal definition of faith in the work on the perse-

:t7 Grundlcr, op. cil., pp. 6:>-69 (53-58). 
2B Ibid., pp. 70-72 (5~). 
""Ibid., pp. 6Sf. (57). 
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verance of the saints, he does not mention "habit" and rtact," but 
speaks rather of an infused virtue or power by which the elect 
receive the Word of God and embrace the Christ of Scripture .• o 

In the elaboration of this description, however, Zanchi does ap­
peal to the distinction between "habit" and "act" and carefully 
expounds this terminology seeking to show how the Scripture 
requires this kind of distinction, although it does not make it 
explicitly.·' The terminology of "habit" and "act" is altogether 
absent from his Confession-.·' Instead, Zanchi consciously em­
ploys biblical terminology and speaks of the "gift of divine wis­
dom and prudence," with express appeal to. Ephesians 1 :8. It is 
essential, therefore, to understand the truth Zanchi· is seeking to 
express with the terminology employed. 

The habit of faith is simply the power or the ability to be­
lieve. It is said to be infused because the capacity to believe unto 
the salvation of one's soul is not something natural to fallen 
ma~, nor can it arise spontaneously within the human heart even 
with some external assistance. Zanchi says it is not a human 
opinion or persuasion concerning God and Christ, but a gift of 
the Holy Spirit.·s The term "infused" is after the biblical pat­
tern of the Spirit's outpouring of love. Against the Pelagians, 
Zanchi asserts that faith does not arise from free will; but is 
the gift of the Spirit, poured out in our hearts ·as is the love of 
God.s, Because the Holy Spirit does not repeatedly give and 
withdraw this. power to believe, Z~nchi also stresses the per­
petuity of the gift.·' It is both living and lasting. Infused power 
or habit simply means for Zanchi that the Holy Spirit bestows 
the lasting gift of faith. 

This idea is certainly not alien to Calvin's understanding of 
the nature of faith, and he hequently brings it to expression by 
means of the term "illumination." Illumination Is for Calvin the 
work of the Holy Spirit, indeed, the free gift of the Holy Spirit. 
Illumination means that the Holy Spirit not only functions as 
teacher of his own word, but creates the capacity to receive the 

00 See n. 10 above. 
01 Zanchi, n/,. cit., Tom. 7, Part 1, Cot. 348. 
,0:1 See n. 17 ubovc:. 
. .. Ibid. 
,u Zanchi, op. cit., Tom. 7, P:lrt 1, Col. 353. 
" Ibid., Cols. 349-352, 



."I ~ \ ! .,,.\!) '1 i"l .. ! ~! 1\ t~'(' nJlt·~r"I'i r.~ t){t! ):, .. hc,uiq:: 3.r.<I learning? 
It I' ';\ hrn tl :c ~l ,,: r tt . \"lf h ;l '\ I)t1 tl n .ll1s and l'pcdal cner~, 
fmTr.~ t!:-c= r.lf W br.u :md lhe mind to understand."sa Cal:'tn 
~io(" .,,;k~ frpC":l :C't!!Y of n('w eye-s, new cars, :lI1d a nc'\' .he~~t Whl~h 
arc ~i\"t'!l 'kit men might pcrcei\'c and kllow Chns~. Calvl~ 
is sinlj1ly brill~illg to expression the same truth whtch Zanchl 
prcs.ents with terms infused virtue or power. Later theology 
will use the language of regeneration for the same purpose. . 

But for. neither Zanchi nor Calvin is faith simply a capacIty 
to uelieve: faith is believing. The passages previously referred 
to in the discussion of the object of faith make abundantly clear 
that in faith there is art active receiving of the truth of God and 
of the God of truth. Both men say that faith embraces Christ.'· 
T hus Zanchi speaks of the act of faith which cannot be isolated 
from the habit of faith. There are 1I0t two· faiths, but simply 
faith, the power of believing. This conception of faith is ~ot 
alien to the teaching of Calvin but follows a pattern already ?IS­
cernible in Calvin. This is evident when Grundler summanzes 
3.S the view of Calvin: "Illumination is the inward gift of the 
Spirit enabling the ele.ct to accept a~d receive the e,:ter~;! 
manifestation of revelatIOn thrOllgh Scnpture and preachmg .. 
Griindler h3S- expounded the view of Calvin in the same way 
that Zanchi expounds his own ,view, namely, by distinguishing 
betwecn power or habit C'inward gift of the Spirit cnabling") 
and act ("to accept and rece ive"). . 

It appears, therefore, that as with the object of f~ith, so al~o 
with tbe llature of iaith, the di ~t:\1lcC hctwccn Zandu and Calvm . 
is not as great as thC! di fTerence between the terminolo~ of il~ 
h.imination/ trust and habit/act might initially suggest, ThIS con~ 
elusion will of course, have consequences for Griindler's thesis 
"that Zanchi's vicw represents a conscious .and clear return to 
the T homistic understanding of faith as an infused habit and 

S(; Calvin, a/'. ( it., 11 / 2/ 20. 
" I hid .. f .p .. 111/2/ 34; 24/ 1,2.13. . • 

"::IS l~!\h' i1l: . "till(':c l 'hristllll\ :\Il1pl('ctatUl'." I n!lIIt1C'lI Cnlvtnll!'l, O/,tra .)t­

laM ('l\. P. Ihrth :"tnd G, N ic~cl , IV (Mona.chii : Chr. Kaiser, 1931 ) 18 
(llls~itllt(.t. 111 /2!~), Z"tI('.hi: "(uk~ ' . •. Qua. , . Chdslllln , . . aOllllcct3-
mur." l."\l1chi, a/' . cit .. Tom, 7, P:lrl I, Col. 352, 

3D Grundler, 01'. cit" pp. 63f. (53), 
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virtue, a supernatural quality by which we believe."'. Both 
Calvin and Zanchi recognize faith to be the gift of the Spirit : 
Calvin calls it the illumination of the Spirit; and Zanchi, a power 
infused by the Spirit. Both understand the act of faith as em­
bracing not only the revealed truth concerning Christ, but Christ 
together with all his benefits. 

We must also note that both men acknowledge assurance of 
faith and of salvation (fldltcia) to be inseparable from the act of 
faith. In his formal definition, Zanchi proceeds immediately frem 
the embrace of Christ to the invocation of Christ arising from 
trust (fiducia) concerning pardon of sin and eternal life. This 
assurance is said to be grounded in Christ alone." Faith and 
confidence belong invariably together;" nevertheless, Zanc!:>i is 
unwilling to identify the two. Specifically he is unwilling to 
define faith as trust." In this, as noted previously, he is con­
scious of departing from the view of Calvin, but only in a formal 
sense. Zanchi says that he does not disapprove of this view (i.e., 
of Calvin and others)" but finds a more biblical way of stating 
it." In terms of the triad, gift/act/assurance, Zanchi defines 
faith as gift/act, whereas Calvin, in his brief definition at the 
end of Book III, Chapter 2, Section 7 of the hlS/i l ll/es defines 
faith in terms of assurance of faith.'· In separating from Calvin 
at this point, Zanchi expresses himself deferentially and appeals 
to the authority of Bucer. The difference between Zanchi and 
Calvin is not unimportant and is one laden with significant prac-

{Olbid., p. 69 (58). ("" 
OSee n.lO above, 
42 Et licct fiducia. nunquam a vera fide separetur." Zanchi, op. cit., 

Tom. 7. Part I, Col. 354. . . 
43 "Non sum auteln sccutus dctinitionem qU9rumlam dOcli55 imorum 

virorum, Qui sic definiunt fidem, ut earn dicant esse fiduciam misericordiae 
promissae propter Filium Dei." Ibid. 

t4 "Quonialll Heet hane dcfinitiol1cm non im probcm: plena bmtn non 
cst." Ibid. 

-46 Zanchi finds that fides corresponds to the . biblical l'tL(J1" l~ and fi rlut:ia 
to the hiblkat m~lw{fhl(Jl~. Jbitl. I. 

-to "We shall now have a full definition of fai th if we say that it is a 
firm ,mel 'lUre knowledge of the divine (avour towanl un, fuunded (.Ill the 
truth of ? free promise in Christ, and revealed to our minds, and 5e:tled 
on our hearts, by the Holy Spirit." Calvin, op. cit., III/ 2/ 7. 
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~ I'tDvtJry" Hotf,,,d; t !-.<: d i ,=ir~!icm. alr('~d)' .,·jthin the generation 

o! t ~:( h('!( ~tTY;'!'J.. •• f 'th 
\\ ':!h tc}f<"t to (h(' bs.:tiTlg Ch3r.Lct~r of _true a.nd hvmg al .' 

~!1 ;:~(".:1 0: ~~i.'\1 intt"f1:st for Z"1.nc1l1, Grundle~ finds, that t~~s 
pc:-pctt.:i ty is tied to the notion of inrusc~ hJb1t: It 15 the 1 -

iusion of tl;e supernatural quolity of faIth .w~lch guarantees 
pef'c\'crance. For Calvin, on the other hand, It IS God, thro~~~ 
Ouist's intercession, who is the: gua.rdlan and preserver of faIt r 

and ultul1:ltel)' the believer's union with Christ. guar~ntees the 
. 'ty of fal·tl,. 8 "This strictly christocentnc basIs for the contl!H.n· . 1 

continuity of faith that we find in Ca.lvi~. has b.een clear y 
abandoned by Zanchi, for whom the perpcllllias o.f falt~ bec~m~ 
a divinely infused habit, a supernatural quailtas mhenng wlthm 

the believer."fD : . ' 
T here appears to be reason, however, fO.r maintaini~g that the 

hi'gh ground occupied by Calvin, as descnbed by Grundler, has 
not been quite so "clearly abandoned" as he asserts. To be sure, 
Zanchi does make much of the fact that the infused virtue or 
power is both living and lasting ; but Grundler has not produced 
the evidence to show that "the perpell<itas of faith .becomes. a, 
<livinely infused habit" in the sense that the perpetUity of ~alth 
arises from and is dependent upon the infusion of the habit of 
faith in isolation from other coilsiderations, Zanchi d.oes say 
that justifying faith must be permanent,; tempo~ary fatth does 
not justify,'. In saying this, he is say1l1g nothmg other th~n 
what Griindlcr correctly reports as Cal yin's ViCW.1Sl FO,r CalVIn 
also the gift of new eyes, new ears, and a new heart IS a per­
m:u;cllt. lasting gift of the Spirit. However, the fact t.hat the 
infused puwer of believing is lasting does Dot yet estabhsh that 
it is lasting bCCQlue it is infused power. ; 

Zanchi has not left us in the dark concermng the .reason for 
the ,biding character of fai th just in those areas of hiS work on 

ofT It is the c.h:lr;C1Cri~lic difference, for c.."Cample, between the defini~ 
ti .\\\~ \,( (:~ith ~in'l\ ill Ih l:" 1 !"i , ll:" lh('r~ Clltcl."hi:4.IlI, O. 1\\111 A . 21, I\lId tho 
\\'(':-11I11 ,,:< I('r C,-\I\h,~,.hm, (h:l.l't('r XIV. 

41' \.~d\".I\(,I' . ,' f' , ,';1" \'\'. 7H. (59(,) . 
4-'tJ n." I., \'. 7~ (Nl). 
.. Zanchi, o~. cit., Tom. 7, Part I, Col. 349. 
bl Grundkr, ot. nty p. 70 (59). 
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perseverance and in his confession with which we have been 
dealing. Toward the end of his introductory chapter on faith and 
immediately prior ' to undertaking the specific topic of perse­
verance, Zanchi writes by way of transition: 

This is the faith I am discussing when I speak of faith, and 
especially in this question concerning the perseverance of the 
saints in faith, from which, I contend, the saints never utterly 
fall away, because they ,do not wholly lose that root, that is, 
the virtue or infused power which some call habit, others, seed 
on account of'the word 'of God which abides, nor do they ever 
get rid of its fruits entirely, since God preserves both it and 
them perpetually in them [i,e., in the saints 1 on account of his 
promise and the intercession -and merit of Christ.liz 

Here Zanchi, clearly affirms as his view that the gift of faith 
abides because God preserves it together with its fruits, and He 
does so in fidelity to his promise and in response to the merit 
and intercession of Christ. The formula Zanchi has used at this 
p\,int is remarkably similar to the following description Grundler 
gives of Calvin's view: "The constancy or perpetuity of faith 
consists in that God himself, through Christ's intercession, is 
the guardian and preserver of our faith, even in the midst of sin 
and temptation. Faith will persevere in the elect, no matter what 
doubts befall them, because man is held by God, who is faithful 
to his promise."Ci3 

Finally, no less for Zanchi than for Calvin, yn,jgn and com­
munjon with Christ is the Goptext of perseveran~e in faitp. For 
both, faith joins the believer indissolubly to Christ. Zanchi con­
fesses faith to be essential for union with Christ and participa­
tion in his benefits," Only as the believer is joined to Christ 
can he be saved; hence perseverance in faith cannot be outside 

62 "De hac fid~ mihi sermo est, cum IOQuor de fide, et praesertim in 
hac quaestione de perseverantia Sanctorum in fide, a qua con tendo sane­
tos 11U1lQuam pcnitus cxcidcrc: quia nCQuc radkcm ipsam, hoc cst, vir­
tutem, Seu vim infusam, quam alii vocant habitum, alii semen, propter 
verbum Dei, Quod relinct, prot'SUs nmittunt : IH'!IIIf': onme! riu!' fruchu 
\lIItl llrt11l 11('ni ll1lt t'Xt:Ul iUII I: Del), cl ill:un ct 111011 pcrJlclUo in cis con .. 
scrv:mtc, )ll'opte1' suam ' promi,sionclll, c:t Chd,ti prccationclIl, at que 
I1H"ri llllll ," Z :Uldli, III', fil., TOIII, 7, PArt 1, ' Col. 354. GrOndlcr rw ... kcI 
11\) IlIctllioll or tltls parngraph. 

08 Grundler, o". tit' l p. il (59), 
0" See n.l3 above. 
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,~ 'tJor< fC>JrU)'t (-t t ~~! tlr. :on . Th~ cor.nt'<"tion is nt.1de explicit 
b-y l.f'I(.)tr .. ~ .<""n be ~~, tr~lt c1C'\.-tion in Christ, and the Holy 
~; .,; t i~ ~nJ t hC'~c!,)rt b:th in Olrist, afC! the two indissoluble 
h'.m,h lw:-t'Kttn us 40tH) Olrist.6~ He: proceeds: 

O:l('C thc C'!C"Ct h:\\"c lxt'u ~\"cn faith and have been truly 
ing-r:!it('d iTlto Christ hy the Ho~): Spi~jt, they cannot wholly 
lose bith, get rid of the Holy Splrlt entirely, or fall awaY.rr~m 
Christ utterlv; and th,t is so ooth because of the promIse of 
God and tlJc lntercc5sion of Christ.tiB 

~Ioltmann states Zanchi's view succinctly, "Nicht in sich seIber. 
sondern in Chri,tu. bleiben die GJaubigen bewahrt."" . 

T he conclusion to which we must come with respect to the 
nature of faith is similar to the one drawn with respect to the 
object of faith. There are differences between Zanchi and Calvin, 
but these arc encompassed within the common conception of the 
nature and object of faith shared by these theologians. Saving 
faith is an abiding gift of the Holy Spirit by which believers lay 
hold upon Christ and 11is benefits for eternal salvation. Assu'r-

'\ance is the invariable accompaniment 9f this faith (Calvin 
\ d~fines faith in terms of assurance) ~nd is coupled with pers,,=­
b,erance in faith in and through ChrIst. 

It is worth l1~t i llg tll~t with this conception we are not fa.r 
removed froIll the teaching of Chapter XIV of the Westminster 
Confcs?ion on the subject, "Of Saving Faith." The chap~er has 
three divisions which correspond broadly to concern With the 
nature of faith, with the object of faith, and with perseverance 
and assurance . Instead of illumination or infu sed power, the 
fir st section speaks simply of "the grace of faith , whereby the 
elt!Ct "are en a.bled to believe to the saving of their souls" as 
the work of the Holy Spirit. \Vith Calvin and Zanchi, Section 2 
afl'1rms that Christian faith believes to be true whatsoever is 
reyea.led in the word on the authority of God speaking therein. 
This is not 3. purely fOr1\1:\l f:tith; for the believer obeys the 
conullands, he trenibles at the threatening-s, and he embraces the 

M, Z:\ lh"hi, "t, ,:il" , T~l\H. 7, P:\\"I 1, Cob.- c,"£. 
t\t'I"EI C"\.ti ~\'I\lcl \'era f\d~ t\oll:lti , Christoque: per Spiri lum sanctum vcre 

i\\~iti. li,klU 1l\ " W ~\I~ IIltlittC'\"(', Sl'iritlllll ~:\I1dul\I ulllllino CX~\ltC:I'C, ct n 
Christo exciderc pcnitllS non possunt: idQue tum propter promj~ssioncm 
Dei. tum proIltcr Christi precationcm." Ibid" Col. ~4. 

. 9' ~T .1{\lltm~u.n, ClI!. nr.~ p, _ 
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promises of God both for this life and the life to come, But also 
with Calvin and Zanchi, the Confession states that "the principal 
acts of saving faith are accepting, receiving, and resting upon 
C:hrist alone.jor...i.u£tmtio~anctification, and eternal . life, by 

..-yifW<=~-el1ant 0 gra 'Neither Calvin nor Zanchi have 
anything more 'clirrstoce11fflc than this, and it is chris:ocentric 
just because it is biblical. 
~th perseverance and 'assurance, at least a basic assurance . ' are aSCrIbed to · saving faith in the third section, The full dis-/ 
cussion of these topics is' postponed until after the chapterJ 
on Repentance and Good "Vorks in order to avoid all the mord 
clearly the pitfalls of earn a!' security and presumption; bu~ 
Section 3 itself confesses the final victory and full assurance to 
be "through Christ, who is both the author and finisher of our 

Jaith." . 
Broadly speaking, the tendency of much modern Reformed 

toea logy is to seek respectability for a radical departure from 
orthodoxy by means of an appeal to the Reformers, and to find 
in claSsic Reformed theology a rapid deterioration of Reformed 
principles. The work of Griindler on the relation between Calvin 
a~d Zanchi is in line with this tendency. ~re are, of coyrse, 
dIfferences between the Reformers and the la.ter c1assic authors 

"ind the attempt to isolate those differences is a major l1nder~ 
~king; The sheer bulk ~f primary source material ought to cau-

Ion any researcher agamst reachtng premature and ill -founded 
conclusions. At t~e same time, it is essential to the integrity 
of this project that the modern tendency not control, but rather 
be controlled and where required, be corrected by the research, 
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