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ZANCHIUS ON SAVING FAITH

NORMAN SHEPHERD

URING the sixteenth and seventeenth centuries there were
several Italian scholars who made valuable and lasting
contributions to the progress of Reformed theology. The best
known of these is Francis Turrettin whose major theological
work served as the basis for instruction in systematic theology
at Princeton Theological Seminary prior to the publication of
Charles Hodge’s three volumes in 1871-1872. Less well known,
but by no means a minor figure is Girolamo Zanchi (Zanchius)
whose collected works fill three large folio volumes, very little
of which has been translated into English. If Zanchi is known at
all, it is usually for his elaboration of the doctrines of predesti-
nation and the perseverance of the saints.

Zanchi was born in 1516, and after his expulsion from Italy’
because of his adherence to the Reformation cause, he labored in
Strassburg where he came into conflict with the Lutheran, Mar-
bach, on several points of doctrine, but especially with reference
to perseverance.! Eventually he was called to Heidelberg (1568)
where he succecded Ursin in delivering the regular course of
theological lectures, thereby relieving the overworked chief au-
thor of the Heldelberg Catechism for concentration on other
aspects of his duties. When in 1576 Heidelberg was forced to
revert to Lutheranism for a brief period, Zanchi went with sev-.
eral of his colleagues to Neustadt, some 25 miles distant, where
he continued to teach. He died in Heidelberg in 1590 while
visiting the city after the restoration of the Reformed faith.

Attention has once again been drawn to the theological sig-

10n this conflict, sce Jirgen Moltmann, Prddestination und Perse-
veranz: Geschichie wnd Bedewtung der reformierten Lehre ‘de perse-
verantia sanctorum’ (Ncukirclien: Neukirchener Verlag, 1961), Chapter
11, and the briefer discussion in G. C. Berkouwer, Faith and Perse-
verance (Grand Rapids: Ferdmans, 1958), pp. 55f.
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nificance of Zanchi in a study by Otto Gn'indler d.e:ﬂmg w1t51 b:r:
doctrine of God and its significance for his doctruu? of pre es 1d
nation.? This study, published in German, was f:arher stfbrmtte
in English to the faculty of Priuce.ton Theo!o_g:ca] Sergn;afyi ﬁ
a doctoral dissertation under the t1t1f3, Thomism cmf T‘a 'mg $ g
in the Theology of Girolamo Zanchi (1.516—-15‘90): n: bﬁni\-
lish title suggests the thesis Grﬁfldler is seeking lto-estabr esal;
“namely, that the theology of Calvin represents a dls'tmch. 1
from the Aristotelian Thomism of .Roman Catholic t co 0%3;
which preceded him, but that Zanchi rep'resent‘s a.re\;:arsmn .
Thomism and therefore a significant turning pO.mt in the tgar{
tion from Reformation to decadent orthhodoxy in Reforme the-
ology. Griindler seeks to establish his thesis by : ccn'rqmrmfl
'-szc'hi with Calvin on the doctrines of god, provxdezce,-an
predestination, and by comparing both with Thomas %uzn-as},;
It is not the purpose of what follows to deal at lengt w1t;
Griindler’s thesis as a whole, but rather to.focus Tlorc narr?w y
on the doctrine of faith in Zanchi to w.h:ch Griindler devotes
significant attention in the first part ofuhxs ‘boo.k und.er ﬁhelg(ci:;
eral heading, “The Knowledge of God. Th‘xs d:scuss}on inclu %
two sections, the first dealing with the object of fa1t.h, and the
second with the nature of faith. In what follows we will note ths
conclusions to which Griindler comes in cach- of these areas at;l
seek to evaluate them in the light of the evidence to which he
"Pi’:“:; respect to the object of faith, Griindler discove’x:f ‘t}Kt
for Zanchi it is “the whole Scripture, law and Gospel. 15
divine instruction of ,[sic] all things that are necessary fo-r sz; -
vation, the whole Scripture, as a body of. revea_]ed truth, is tni
object of faith in Zanchi’s view.”® .He continues in the fx;xt.pa:'la-
graph, “In unequivocal terms faith, or the‘ act of faith, is de

2 Otto Griwndler, Die Gotteslehre Girolami Zanchis und ih.rc Bedm{;my
jilr scine Lehre von der Prddestination (Neukirchen: Neukirchener Ver-
lag, 1965). . ) -

iThis 1961 dissertation is published on demand by U:uvc.rmty M!lgrg
ﬁims, Ine, 'Ann Arbor, Michigan, References and quotations wil t:
accarding to the English text with page numbers for the German tex
given in parenthescs, .

4 Grindler, op. cit, p. 57 (49).

8 Ibid. (48).
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scribed as assent to the propositions of the entire body of
Scripture as the true Word of God.”8

This view of the object of faith which centers on the Bible

as revealed truth is said to contrast sharply with the view of
Calvin for whom “Scripture is not the exact object of faith.”?
Griindler does, of course, acknowledge that for Calvin faith
rests in the veracity of God whenever and wherever God speaks;
but it is the gospel, or the promise of mercy, and therefore
Christ who is the specific. object of faith. Griindler aligns him-
self with the views of his theological mentor, E, A. Dowey, in
stating as Calvin’s view that, “although faith believes every
word of Scripture, it cannot be identified with the acceptance
of whatever God says, but has as its specific and proper object
the promise of God’s mercy in Jesus Christ.”8

The difference between Zanchi and Calvin is therefore sum-
marized in the two words, “christocentric” and “bibliocentric,”
Calvin's view of the object of faith is said to be “strongly chris-
totentric,” whereas Zanchi’s is a bibliocentric position of a kind
characteristic of post-Reformation Reformed orthodoxy.?

The evidence to which Griindler appeals in support of these
conclusions consists almost entirely of three citations from the
works of Zanchi, _

The first of these is from a single sentence paragraph in which
Zanchi offers a full but complex description of his conception
of saving’ faith. The paragraph is part of a chapter on faith
which serves to introduce a discussion of the perserverance of

the saints in faith. An adequate impression can be gained only
as we look at the whole paragraph. .

Faith, therefore, is a virtue or power, and that living and
perpetual, freely infused into the hearts of the elect, that is,
our hearts, by the Father, on account of Christ, through the
Holy Spirit, by which, having been persuaded that what is
proposed in the prophetic and apostolic writings is the Word
of God, we reccive that word, both the law and the
gospel, as the true Word ¢t God with an undoubted and
constant assent: and we recéive it in suck o way that through
the law we truly acknowledge our sins, we sense the wrath of

6 Ibid. (49).
7Ibid, p. 60 (51).
81bid., p. 62 (52).
9 Ibid,
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in
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many of the elect as we are able, to Christ, not only ynsc{)tha.t
ing, ‘but also by the holiness of the whole of our lw(e:i, ;'Ist i
we might strengthen those who have been led to Chri

i ir faith in him. .
i e f?—} ti faith : it is a full description put

et 10
together out of all its causes an principal effects.
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10 “Fides igitur est virtus, scu vis, eaque viva et perpetua: a}..l l:atest,
propter Christum, per Spiritum sanctum In corda' electorum, 1'0 Pm:
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Spirity, servatorem nostrum, cxg\;quf: p:rg;cuzc 'rcmissione cpeeiem Aoy
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&.Ellute et vita aeterna, in eo solo collocata atque deﬁfca, in nostris _ncceisn
;intib\:: invocemus: ot perpetuo illius amore affecti, perpetuo ctiam

ium i £ ipsius nomen
Legis cius {aciendae studium incumbamus: idque tum, ut 1psius

perpetuo per nos glorificetur: tum ut nos veros esse Dei ﬁhols ;:c;pe‘t‘g:

ienti ; H i t quotquot possuthus cleclos,
Weadicntia declaremus: tum denique, u : : !
;olum lingua, sed etiany totius vitae nostrae sanctitate, ad Christum ad
ducamus: et adductos, magis ac magis in illius fide cn;:ﬁ:'mcmus‘.mibus ofa
" aliaed b odeserintio: caque plena, conflata ex on

“laee est mca fidet descriptior caque | . 15,
causis et praccipuis effectis.” Girolamo Zanchi, Operum TIrco!Pgu-lnrun:
z:.i .I;'u'rr'n\'mi Zanchit, 111 (Excudebant Tetrus Albcrtus. ct b;cpz:u:;‘i
G;\monctus- 1613), Tom. 7, Fart 1, Col. 352. The translations of Zan

are by N. S. except where noted.
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In view of this description, it is beyond question, as Griindler
maintains, that Zanchi regards the whole Bible, both the prophets
and the apostles, both the law and the gospel, as the object of
faith. Zanchi clearly says that the elect are persuaded of its
truth and receive the entire word, In an elaboration of this defi-
nition Zanchi speaks of the law and the gospel as the word of
God, “the material of faith,”!?

Zanchi’s conception of faith is indeed bibliocentric, but it is
not merely bibliocentric. Just because faith has as its object the
Bible, faith in the conception of Zanchi is also christocentric.
This is made abundantly evident by the fact that the way in
which the Bible is received is as much an essential part of the
definition of faith as is the fact that the Bible is received at all.
Indeed, in this description, Zanchi devotes twice as much space
to elaborating the how, as he does to describing the fact. Zanchi
says that the law furnishes the elect with a genuine longing for
the Mediator to take away sins; the gospel reveals Jesus as the
true Savior, God and man in one person.!? Even more pointedly,
having acknowledged Jesus to be what the Word of God de-
clares him to be, faith embraces him as such. Just because the

Bible is the object of faith, Jesus Christ is the object of faith,
for it is the office of faith to lay hold upon Christ and to join
the believer to Christ.!®

Further, the assurance which arises from true faith is fixed
in Christ alone; and the love which is coupled with faith gives

11 “Totum, tam Legem, quam LEvangelium. Haec est materia fidei
circa quam versatur. Non enim solum Evangelium, sed etiam Legem
fides credit essc verbum Dei: et tam Legem, quam Evangelium recipit,
atque amplectitur.,” Ibid., Col. 353. .

12 The fact that Zanchi acknowledges Christ along with the Father
and the Spirit who is the Spirit of the Father and the Son, to be our
Savior would also warrant speaking of his conception of faith as “the-
ocentric.”

13 4Ad insitionem in Christo faciendam, communionemque promoven-
dam, utitur quidem Spiritus sanctus externis organis, verbo Evangelii et
Sacramentis: sed nisi Fides, qua Christum cum ecius’ thesauris nobis
oblatum amiplectamur, in nobis per euridem Spiritum excitetur, organa
illa nihil nobis ad salutem prodesse, confitemur.” Zanchi, op. cit,, Tom. 8,
Col. 522, Grimdlce makes no reference to this paragraph which speaks™
of faitli as that “by which we embrace Christ offered to us with his

treasures” although it immediately preccdes a paragraph to which he
does make an important appeal.
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fli"\ sirengihened. The invocation of Christ and a zeal to glorify

1 Tects i t-centered character of
him, as effects of faith, confirm the Chris

i of
it. Zanchi lists a knowledge of sin and a sense of the wrath

God against it as among the special effects of faith; but the

principal effects of faith are a knowledge of Chr.ist alx:ld receiving
him as Redeemer for justification am‘i s?nctxﬁc-at.-;on. G
It is obvious that the term “bxbhocen-tnc as af{fii i
#christocentric’ is not appropriate to dcs:c_nbe sa':'lmg aitl o
its object in the view of Zanchi. This kind of c}x ozmmla1 is i
both to his intention and express statement. (?ﬂ't:u’uillerf as-d s
his case seem plausible to his readers by sclectu:e use 0 elene 8
and by discounting what tends to negage his thfesxs._ et
description of faith translated above, Griindler has UI‘?IS e
reader with only the first third of the paragmpll, as a;-l_a b
words, “with an undoubted and constant. asfsent. An ellipsis =
indicated and the words appended, “Th}s is my descnptzion e
f2ith.”15 The net result is to leave the impression that Zanc

i aith only as assent to revealed truths.
COF};};:’::;Z fljli_;d of ielectivity is-at worlf in the §econd pfassz%gc
of Zanchi to which Griindler appeals. It is found in a ct;nh ::sslt.?n
which Zanchi drew up for family use towa:rd theucnd 0 : is li oe;
In the following translation the words which G;-u11d1er oes n

furnish to his reader are italicized:

By the word faith, moreover, W€ understand not gome

P i P y n t b”!
b} nion or cr Hason concer mn (:Od a d Ch? 185¢,
l“l"ln 1 opin o] A $ b

i ivi i dence aronse

he oift of divine wisdom and pru ; g

tb;? tic Holy Spirit from the hearing of the word (Eph. 4._821,

by which, assenting with a sinfce(r:e, 1ﬁrm, ?’l}r?gcc;?tﬁ?; ::r]llxlélé

account of the authority of (od spCaking,

3::):-:1 of God revealed in Sacred SCI’!th}'E, bdutmr;:)isotnoix acll 1:10

i iovful news of reacm -

the Gospel bearing the jovfu i R o

ished throungh Christ,'® we u:uly recognize, assire W,

ﬂﬁ& ;c‘nﬁ'nql\' embrace God in it, and the will of G((;[Jd, Chn:f
the Mediator and his henehits ; and twith a firm confidence co

14 “gpecialia eflecta fidel . . . praccipua effecta fidel” Ibid, Tom. 7,

Tart 1, Col, 383 o
15 Grandler, op. cit., D. 2 ) )
“((33;:::11: dgcs refer to “‘the good news of. redemption accomplished
through Christ'” in the course of his brief discussion of the passage.
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cerning the mercy of God and immense love toward us, we
£aJl upon him ; we are inflamed to love him. in return; and we

g:_-e driven constantly to offer him faithful obedience, to glo-

wit with good works and deeds of love toward our neigh-
ors up to the end of our lives? .

When Griindler says of this passage that the special mention
made of the Gospel “in no way weakens the emphasis on the
total canon as the object of faith,” he is correct. But it is also
true that the same emphasis makes it impossible to discount the
centrality of Christ for faith. In the same context Zanchi says
that faith embraces Christ and that the Holy Spirit uses the
word as a means by which to offer Christ.?® Faith does not sim\pr
‘assent to the Bible, The grammatical construction of the para-
graph under discussion suggests, if anything, that this assent is
subordinate (and essential) to embracing God as Savior in Jesus
Christ, as well as to enjoying the assurance and fulfilling the
obligations which arise from faith.

'In the third citation offered by Griindler, Zanchi writes that
“the intellect, through the light of faith, understands, assents
to, and believes the things proposed by the Word, which the
will, affected by faith, loves, wills and embraces as good.””*®
Again it is obvious that Zanchi does indced regard the Bible
and “the things proposed,” the truths it teaches, as objects of
faith, This aspect of his teaching need not be suppressed or mini-
mized for it is essential to the genius of his position. But among
“the things proposed” we cannot omit to recognize the pre-

17 “Nomine autem TFidei, non humanam quandam opinionem, aut per-
suasionem de Deco, ¢t de Christo: sed donum divinae sapientiae, atque
prudentiae, per Spiritum sanctum in cordibus nostris, ex auditu verbi
excitatum intelligimus: Eph. 1.8. quo cum toti verbo Dei in sacris literis
‘revelato, tum vero maxime Evangelio, laetum huntium de redemtione per
Christum facta, afferenti: sincero, firmo, et constanti animo, propter
autoritatem loquentis Dei, assentientes, Deum in illo, Deique voluntatem,
Christum Mediatorem, eiusque beneficia vere intelligimus: certe novimus:
peramanter complectimur: firmaque fiducia de Dci misericordia, amore-
quec crga nos immenso concepta, cmn invocamus: ad cum redamandum
accendimur: atque ad fidele obsequium illi pracstandum: eumque bonis
operibus, et carilatis erga proximum ofMiciis glorificandwn, in finem unque
vitue constanter Impellimur,” Zanchi, op. cit, Tom. 8, Col. 522,

18 See n. 13 above.

19 Griindler, o0p. cit,, p. 59 (50, Latin untranslated). Trans. by O.G.
The passage.is found in Zanchi, op. cit,, Tom. 8, Col. 578.
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view of Zanchi, saving faith does nqt receive “things psr ipir, e
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p -

thi.\\f‘:-n:;d.we appreciate adequately both .the bfbho:-:ent:c‘v?:\cj
the christocentric character of iait.h as to its object Tndtdf: i
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between, him and Calvin as repre§entat1v'es, respective! );,wed
Orthodoxy and Reformation. The dtst-ance_ is furthe.r narfr i
-when Calvin's understanding of the Bible as the ob;,e}:? of | ..5
is allowed to function freely in an a.sscssment of 15)f v:]e:wn
Griindler does more justice to the scnptur.al focus -of ai } i
Calvin than he does to the soteric foc:us in _Z:mc‘m !sy 1c1 cl:E
passages which bear directly upon the hjgh estimate W I_.Itc 1 =
vin entertained of the Bible as the object of faith. owe‘\;) &
these citations appear in a context of what can best be descnt ‘: X
as reluctant concession. For example, Grunc‘ller 0b§ewe: t;e
“although Calvin does mnot deny that fa.1t|1 subscribes to 5
veracity of God whenever, wherever anc.l in whnt_evex: m:nfmer :
spcnks:' le declares the gratuitou.s promise, t.he promlselof m(_:rl :.
(gratuita promissio, miscricordiae prmiumo) the real founc

»ay
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Calvin himself is much more vigorous and positive in laying

the foundation for faith.

“Tirst, we must remember, that there 1s :ml msep;;nl;l: ;e;;:
tion between faith and the word, and that t*n:fsz?l'rc'l i by
be disconnected from each -nther thap rays cl)_ lib)t i s
sun. . . » LThe same word is '{he_ basis on winch 1 e wérd
is sustained. Declinipg frqlT 2, 0t falls. T&i ?:::ry i thcre:
therefore, and no faith will remain, . .. W ] '11" Dol
ith s the knowledge of the divine will m regt
{gr‘u:l,u;\ts ‘:::ccrminocl from his word. And the foundation of

20 Spe n. 13 above.
21 Grandler, of. cit, p. 60 (51).
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it is a previous persuasion of the truth of God. So long as
your mind entertains any misgivings as to the certainty of the
word, its authority will be weak and dubious or rather it will
have no authority at all. Nor is it sufficient to believe that God
is true, and cannot lie or deceive, unless you feel firmly per-
suaded that every word which proceeds from him is sacred,

inviolable truth.”#2

‘When Calvin goes on in the same context to say, “At the same
time, we deny not that it is the office of faith to assent to the
truth of God whenever, whatever, and in whatever way he
speaks: we are only inquiring what faith can find in the word of
God to lean and rest upon,”#? he is not moving beyond the word
to what Griindler cails a “real foundation of faith,” as though
the foundation laid in the Bible were somehow less real, or weak,
or even faulty. That suggestion contradicts Calvin’s express
language. His point is rather that the word speaks also of the
wrath of God against sin, and “when conscience sees only wrath
and indignation, how can it but tremble and be afraid? and how
can it avoid shunning the God whom it thus dreads” ?** There-
fore faith seeks the mercy of God, the gospel of Christ “to lean
and rest upon.” Calvin says that “faith embraces Christ as he is
offered by the Father,”?® and that “the true knowledge of Christ
consists in receiving him as he is offered by the Father — namely,
as invested with his Gospel.”%¢ '

Griindler is quite right in accenting the christocentric charac-
ter of faith in Calvin, but he fails {o do justice to the fact that
faith is christocentric just because it is bibliocentric. The ques-
tion which Calvin posed was not simply, what can faith find to
lean and rest upon, but what can faith find in the word of God
1o lean and rest upon. Just as with Zanchi, so also for Calvj
“bibliocentric” and “christocentric” are not the poles of a di-
lemma, but mutually complementary terms which unfold the,
breadth and richness of the biblical conception of faith.

“As we compare the views of Zanchi and Calvin with respect
to the object of faith, what is striking is not the divergence but

22 John Cualvin, Institutes of thes Christian Keligion, trans. Henry Bey-
eridge (2 vols.; Grand Rapids: Ecrdmans, 1957), 111/2/6.

o [hid,, T11/2/7. i

“H bid, .

25 1bid,, 111/2/8.

20 Ibid,, 111/2/6.
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Gol and of the assent of the believer to that truth. Both speak
of the knowledge of God and of his will which faith entertains.
Both find the focus of Scripture in the revelation of the gospel
and of Jesus Christ concerning whom the gospel speaks. Both.
Wﬁu&ﬂ@ﬂhﬂw
Zhce of salvation and sanctification of life. One could hardly
expect twg vigorous minds to use precisely the same wording
to convey precisely the same nuances. Without suppressing the
diversity, therefore, we may readily affirm that the theological
conception of the object of faith in Zanchi and Calvin is shared
in common. Faith receives Holy Scripture as the truth of God
and embraces Jesus Christ whose word it is and of whom the
word speaks. :

. Following the discussion of the object of faith, Griindler pro-
ceeds to a consideration of the nature of faith., Here he finds
an even wider separation between Zanchi and Calvin. Zanchi is
s2id to hold the view that faith is an infused habit or virtue out
of which arises the act of faith, while Calvin’s conception of faith,
is that of certainty or assurance, including certainty of knowl-
edge (illumindtio), but more than that, personal assurance of
salvation and trust in God's mercy (fiducia).*" On the related
matter of perseverance, Zanchi is described as finding it in the
perpetuity of the infused habit, whereas, for Calvin, Christ and
his intercession account for perseverance.*® f

It must be readily acknowledged that there are obvious differ-
ences in the ways in which Zanchi and Calvin describe the nature
of faitl. Zanchi consciously and deliberately employs the scho-
lastic terminology of infused habit and act. Calvin does not char-
acteristically speak in this way. Even more striking is the fact
noted by Griindler, that Zanchi expressly differs from those who,
like Calvin, speak of trust (fiducia) as the essence of faith.?®
At the same time, we must also note that Zanchi can describe

faith without employing the scholastic terminology of habit and
act. In his formal definition of faith in the work on the perse-

27 Grandler, op. cit., pp. 63-69 (53-58).
28 Ibid., pp. 70-72 (59-60).
20 Ihid., pp. 68£. (57).
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verance of the saints, he does not mention “habit” and “act,” but
speaks rather of an infused virtue or power by which the elect
receive the Word of God and embrace the Christ of Scripture.®?
In the elaboration of this description, however, Zanchi does ap-
peal to the distinction between “habit” and “act” and carefully
expounds this terminology seeking to show how the Scripture
requires this kind of distinction, although it does not make it
explicitly.® The terminology of “habit” and “act” is altogether
absent from his Confession.®? Instead, Zanchi consciously em-
ploys biblical terminology and speaks of the “gift of divine wis-
dom and prudence,” with express appeal to Ephesians 1:8, It is
essential, therefore, to understand the truth Zanchi is seeking to
express with the terminology employed.

. The habit of faith is simply the power or the ability to be-
lieve. It is said to be infused because the capacity to believe unto
the salvation of one’s soul is not something natural to fallen
man, nor can it arise spontaneously within the human heart even
with some external assistance. Zanchi says it is not a human
opinion or persuasion concerning God and Christ, but a gift of
the Holy Spirit.3® The term “infused” is after the biblical pat-
tern of the Spirit’s outpouring of love. Against the Pelagians,
Zanchi asserts that faith does not arise from free will, but is
the gift of the Spirit, poured out in our hearts as is the love of
God.®* Because the Holy Spirit does not repeatedly give and
withdraw this power to believe, Zanchi also stresses the per-
petuity of the gift.?® It is both living and lasting. Infused power
or habit simply means for Zanchi that the Holy Spirit bestows
the lasting gift of faith. :

This idea is certainly not alien to Calvin’s understanding of
the nature of faith, and he frequently brings it to expression by
means of the term “illumination.” Illumination is for Calvin the
work of the Holy Spirit, indeed, the free gift of the Holy Spirit.
Illumination means that the Holy Spirit not only functions as
teacher of his own word, but creates the capacity to receive the

80 See n. 10 above. ;

81 Zanchi, op. cit,, Tom. 7, Part 1, Col, 348,
133 See n, 17 above.

83 Ibid,

84 Zanchi, op. ¢st., Tom, 7, Part 1, Col. 353,
86 Ibid., Cols. 349-352,
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wrd A in what is the mettoxd of this heaning and learming !

S i rous and special energy,
It t» when the Spurst, with a wondrous |

frrms the ear to bear and the mind to understand.”’%® Ca!h"llr‘:
speaks repeatedly of new eyes, ncw ears, and a new .he:;:t C\:v ;::n
are given that men might perceive and know Chns"t.l Zancm
is simply bringing to expressiqn the same truth whic 1h aI
presents with terms infused virtue or power. Later theology
will use the language of regeneration for t13e same purpose.
But for. neither Zanchi nor Calvin is faith sm?ply a capac:tg
to believe: faith is believing. The passages previously referre
to in the discussion of the object of faith make abundantly clear
that in faith there is an active receiving of.the truth of God. ansti
of the God of truth. Both men say that fa1.th embraces C:hrlst.
Thus Zanchi speaks of the act of faith which cannot be 1s?1att;d
from the habit of faith. There are not two- faiths, b-ut simply
faith, the power of Dbelieving. This conception of faith is n‘ot
alien to the teaching of Calvin but follows a pattern already .d1s-
cernible in Calvin. This is evident when Gn'mdler summarizes
as the view of Calvin: “Illumination is the 1n‘ward gift of tht;
Spirit enabling the elect to accept ar}d receive the e>-cterf1§9
manifestation of revelation through Scnptul:e zf.nd preaching.”;
Griindler has expounded the view of Calvin in th.e same way
that Zanchi expounds his own ,view: namely, by.dfstmgm'shtf:g
between power or habit (“inwru"(; gift of the Spirit enabling”)
. “to accept and receive’'). .
mKIlt :;C;piars, ther}efore, that as with the object of f:;ut'n, 50 ;11§0
with the nature of faith, the distance hetween Z:\ucl‘n and Ca v'l]“
is not as great as the difference .betw’ee‘n. the termmology' of il-
lumination/trust and habit/act might initially suggest. T,lus con-
clusion will of course, have consequenc.es for Griindler’s thesis
“that Zanchi's view represents a conscious m}d clear rett'n'n to
the Thomistic understanding of faith as an infused habit and

88 Calvin, op. cil., II/Z/;E‘)./1 5
87 Ihi 34; Z. 43 ' .
';ﬁ {51::{:\:;1:;!?::{'1:::25‘1\rislmn 'mnplccl:\un'." Ju:u}!\cs C:ll\l'\'nl:m. ONrrll b{é
lecta. ed. . Barth and G. Niesel, 1V (Monachii: Ch.r. Kaiser, 193|)
(Tustitutes, 111/2/8), Zanchit “ficdes . . . qua ., . Christum . , , amplecta-
mur.” Zanchi, op. cit., Tom. 7, Part 1, Col. 352,
39 Grandler, op. cit., pp. 63f. (53).
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virtue, a supernatural quality by which we believe.”4® Both
Calvin and Zanchi recognize faith to be the gift of the Spirit:
Calvin calls it the illumination of the Spirit; and Zanchi, a power
infused by the Spirit. Both understand the act of faith as em-
bracing not only the revealed truth concerning Christ, but Christ
together with all his benefits.

We must also note that both men acknowledge assurance of
faith and of salvation (fiducie) to be inseparable from the act of
faith. In his formal definition, Zanchi proceeds immediately from
the embrace of Christ to the invocation of Christ arising from
trust (fiducia) concerning pardon of sin and eternal life. This
assurance is said to be grounded in Christ alonef* Faith and
confidence belong invariably together ;42 nevertheless, Zanchi is
unwilling to identify the two. Specifically he is unwilling to
define faith as trust.*® In this, as noted previously, he is con-
scious of departing from the view of Calvin, but only in a formal
sense. Zanchi says that he does not disapprove of this view (i.e.,
of Calvin and others)*¢ but finds a more biblical way of stating
it.# In terms of the triad, gift/act/assurance, Zanchi defines
faith as gift/act, whereas Calvin, in his brief definition at the
end of Book III, Chapter 2, Section 7 of the Institutes defines
faith in terms of assurance of faith.4% In separating from Calvin
at this point, Zanchi expresses himself deferentially and appeals
to the authority of Bucer. The difference between Zanchi and
Calvin is not unimportant and is one laden with significant prac-

40 Ibid., p. 69 (58).

41 Sce n.10 above, .

#2Et licet fiducia nunquam a vera fide separetur.” Zanchi, op. cit.,
Tom. 7, Part 1, Col. 354.

43 “Non sum autem sccutus definitionem quorundam doctissimorum
virorum, qui gic definiunt fidem, ut eam dicant esse fiduciam misericordiae
promissae propter Filium Dei.” Ibid,

44 “Quoniam licet hanc definitionem non improbem: plena tamen non
est."” Ibid.

46 Zanchi finds that fides corresponds to the.biblical nlotig, and fiducia,
to the biblical seemolbnoug, i,

10“We shall now have a full definition of faith if we say that it is a
firm and sure knowledge of the divine favour toward us, founded on the
truth of a free promise in Christ, and revealed to our minds, and sealed
on our hearts, by the Holy Spirit.” Calvin, 0p, cit,, 111/2/7.
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2yl mmvm,:pbuc Zamhi is mot conscious of introdu'ci.ng
& povelyy. Hefindy the divsinction already within the generation
of the Helommears
With respect to the lasting character of true and living faith,
an srea of special interest for Zanchi, Grindler finds that this
perpetuity is tied to the notion of infused habit. It is the in-
fusion of the supernatural quality of faith which guarantees
perseverance. For Calvin, on the other hand, it is God, through
Christ's intercession, who is the guardian and preserver of faith;
and ultimately the believer’s union with Christ guarantees the
continuity of faith.#® “This strictly christocentric basis for the
continuity of faith that we find in Calvin, has been clearly
abandoned by Zanchi, for whom the perpetuitas of faith becomes
a divinely infused habit, a supernatural qualitas inhering within
the believer.”*? vt '
‘There appears to be reason, however, for maintaining that the
high ground occupied by Calvin, as described by Griindler, has
not been quite so “clearly abandoned” as he asserts. To be sure,
Zanchi does make much of the fact that the infused virtue or
power is both living and lasting ; but Griindler has not produced
the evidence to show that “the perpetuitas of faith becomes a
divinely infused habit” in the sense that the perpetuity of faith
arises from and is dependent upon the infusion of the habit of
f2ith in isolation from other considerations. Zanchi does say
that justifying faith must be permanent ; temporary faith does
not justify.®® In saying this, he is saying nothing other than
what Griindler correctly reports as Calyin’s view." For Calvin
also, the gift of new eyes, new ears, and a new heart is a per-
manent, lasting gift of the Spirit. However, the fact that the
infused power of believing is lasting does not yet establish that
it is lasting because it is infused power.
Zanchi has not left us in the dark concerning the reason for
the abiding character of faith just in those areas of his work on

471t is the characteristic difference, for example, between the defini-
tions of faith given in the Meidelberg Catechizm, Q. and A, 21, and the
Westminster Confession, Chapter X1V,

4% Griidler, op. eif, pp. 7 (590

W N, pe 72 (00).

0 Zanchi, op. cit., Tom. 7, Part 1, Col. 349,

81 Griindler, op. cit., p. 70 (59).
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perseverance and in his confession with which we have been
fiealmg:. Toward the end of his introductory chapter on faith and
immediately prior to undertaking the specific topic of perse-
verance, Zanchi writes by way of transition:

This is the faith I am discussing when I speak of faith, and
especially in this question concerning the perseverance of the
saints in faith, from which, I contend, the saints never utterly
fall away, because they do not wholly lose that root, that is
the virtue or infused power which some call habit, others, seed
on account of the word of God which abides, nor do the}: ever
get rid of its fruits entirely, since God preserves both it and
them perpetually in them [7.e., in the saints] on account of his
promise and the intercession and merit of Christ.52

Ht.are Zanchi clearly affirms as his view that the gift of faith
abides because God preserves it together with its fruits, and He
does.so in fidelity to his promise and in response to the merit
and uftercession of Christ. The formula Zanchi has used at this
p?lnt is remarkably similar to the following description Griindler

ives of Calvin's view: “The constancy or perpetuity of faith
consists in that God himself, through Christ’s intercession, is
the guardian and preserver of our faith, even in the midst of 'sin
and temptation. Faith will persevere in the elect, no matter what
doubts befall them, because man is held by God, who is faithful
to his promise.”%? '

Fi.nally,.no less for Zanchi than for Calvin, union and com-
munion with Christds-the-context of perseverance in faith. For

both, faith joins the believer indissolubly to Christ. Zanchi con-~
if:ssef, faith to be essential for union with Christ and participa-
tion in his benefits.®* Only as the believer is joined to Christ
can he be saved; hence perseverance in faith cannot be outside

82 “De h‘ac fide mihi sermo est, cum loquor de fide, et praesertim in
hac quaestione de perseverantia Sanctorum in fide, a q'ua contendo sanc-
tos nuuqumn.pcrfitus excidere: quia neque radicem ipsam, hoc est, vir-
tutem, seu vim infusam, quam alii vocant habitum, alii scmen p::o ter
verbum Dei, quod relinet, prorsus amittunt: ncque omnes ciu; fru‘c)lus

unguam penitus excutinmt: Deo, et illam et istos perpetuo in eis con

scrv'mnc," propter  suam ' promissionem, et Christi precationem, atque
i .0 ’ 8

mevitum,” Zanchi, ep. ¢it, Tom, 7, Part 1, Col, 354, Griindler makes

no mention of this paragraph.
58 Griindler, op. cit,, p. 71 (59).
84 See n.13 above.



4 WEYTMINTITR THIROCICAL JOURNAL

of the conteyt of that uniom. The connection is made explicit
by Zanght wlen be says that clection in Christ, and the Holy
Spirit and therefore faith in Christ, are the two indissoluble
honds between us and Christ.®® He proceeds:

Once the elect have been given faith and have been truly

ingraited into Christ by the Holy Spirit, they cannot wholly

lose faith, get rid of the Holy Spirit entirely, or fall away from

Christ utterly; and that is so both because of the promise’of

God and the intercession of Christ.®® 3
Moltmann states Zanchi’s view succinctly, “Nicht in sich selber,
sondern in Christus bleiben die Gliubigen bewahrt.”? '

The conclusion to which we must come with respect to the
nature of faith is similar to the one drawn with respect to the
object of faith. There are differences between Zanchi and Calvin,
but these are encompassed within the common conception of the
nature and object of faith shared by these theologians. Saving
faith is an abiding giit of the Holy Spirit by which believers lay
hold upon Christ and his benefits for eternal salvation. Assur-

S afice is the invariable accompaniment of this faith (Calvin
| defines faith in terms of assurance) and is coupled with perse-
rance in faith in and through Christ.

It is worth noting that with this conception we are not far
removed from the teaching of Chapter XIV of the Westminster
Confession on the subject, “Of Saving Faith.” The chapter has
three divisions which correspond broadly to concern with the
nature of faith, with the object of faith, and with perseverance
and assurance. Instead of illumination or infused power, the
first section speaks simply of “the grace of faith, whereby the
elect ‘are enabled to believe to the saving of their souls” as
the work of the Holy Spirit. With Calvin and Zanchi, Section 2
affirms that Christian faith believes to be true whatsoever is
revealed in the word on the authority of God speaking therein.
This is not a purely formal faith; for the believer obeys the
commands, he trenibles at the threatenings, and he embraces the

a8 Zanchi, ep. cit, Tom, 7, Part 1, Cals, 036,

56 *Flecti semel vera fide donati, Christoque per Spiritum sanctum vere
{nsith, fidemt provsus amittere, Spivitum sanctum vmnine exculere, et o
Christo excidere penitus non possunt: idque tum propter promis_ssioncm
Dei, tum propter Christi precationem.” Ibid., Col. 64.

57 Moltmann, op. ¢it., p. 92.
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promises of God both for this life and the life to come. But also
with Calvin and Zanchi, the Confession states that “the principal
acts of saving faith are accepting, receiving, and resting upon
C’hnst alone for justification, sanctification, and eternal life, by

covenant of grace)’ Neither Calvin nor Zanchi have
anything more christocentric than this, and it is christocentric
just because it is biblical.

Both perseverance and assurance, at least a basic assurance,
are 'ascribed to-saving faith in the third section. The full dis:,f
cussion of these topics is' postponed until after the chapters
on Repentance and Good Works in order to avoid all the more
clearly the pitfalls of carnal security and presumption; but
Section 3 itself confesses the final victory and full assurar;ce to
be “through Christ, who is both the author and finisher of our

_faith.” '

Broadly speaking, the tendency of much modern Reformed
theology is to seek respectability for a radical departure from
?rthodoxy by means of an appeal to the Reformers, and to find
in classic Reformed theology a rapid deterioration of Reformed
principles. The work of Griindler on the relation between Calvin
and Zanchi is in line with this tendency. 0

Td{f'ferences between the Reformers and the later classic authors,
and the attempt to isolate those differences is a major under-
t._':tkin . The sheer bulk of primary source material ought to cau-
tion any researcher against reaching premature and ill-founded
conclusions. At the same time, it is essential to the integrity
of this project that the modern tendency not control, but rather
be controlled and where required, be corrected by the research.

Westminster Theological Seminary
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