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of Christ, but mediately through Iis humanity, by the opera-
tion of the Tloly Ghost, in a myatical union.

The resuli of this wnion, when it is finally wrought out, is the
glorification of the Church in the resurrection and the life ever-
lasting. Here, af last, man attains his true destiny.  He stands
at the hend of ereation, ruler over all things with Christ. Tore
he attains to his proper sonsciousness, as related to ereation be-
Iow him, and to God abeve him. Ie now renlizes that image
and likeness of God in which he was created. The mystery of
creation is solved in the mystery of redemption, and the dark
shadow of sin is forever ghut out from the kingdom of God,

Anr. IIL—TIIE WORD AND SACRAMENTS.
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After our Lord Jesus Christ had wrought out in His divine-
human person o eomplete salvation for the race of man, and
had thus Inid the foundation of a spiritual kingdem in the world,
e ascendad up on high, and is now seated at the right hand of
the Father Almighty.  But before his ascehsion ho made out-
ward provision for the extension of salvation to cvery member
of the human race, by establishing the necessary means, and se-
lecting the men to carry them out.  What was now needed was
the out-pouring of the Holy Ghost, that the men thus selected
might be endued with the necessary grace, and the means es-
tablished be made effective to the end dosigned.  This end is
none other than the perfection of individualsin their new Head,
the second Adam, in whom shall all be made alive.

The chief means established by Christ for this purpese are
the Word and the Sacraments.  Being appointed by Christ Him-
self, it iz natural te suppese that they ave adapted to all times,
places, and circumstances, without chango in their character or
mutual relations, and with no necessity for the introduction of
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new ones.  In considering theso means of grace, our object in
this article will be to discover the specific difference in their
operation and design, and to point out the relation that subsists
between them. B

Before entering upon this task, however, it may nof be super-
fluous to define the means of grace which we have proposed to
diseuss.  Of mistaking the Sacraments there is no-danger, for
by them we mean Hely Baptism, and the IIoly Euchorist. But

. the expression “Word of God" is used in three or four different

penses.  Sometimes it denotes the Second Person of the Holy
Trinity, sometimes an cnergy or power proceeding from God.
Again it i3 used to signify the Ioly Scriptures, and then the
preaching of the Gospel. It isin the last scnse that we male
use of the expression “ Word of God,” in the present article. It
is to be remembered, however, that this sense is closely con-
nectod with the one immediately preceding, as, indeed there is

‘s common ground to them all. The preaching of the Gospel is

based continually on the Holy Seriptures, not simply becsuse
texts aro slmost universally taken thercfrom, but because the
the truth of God contained in the written Word becomes; by the
power of the same Spirit who first inspired if, incarnated in the
living ministry. It is by the truth, as thus taken up and pro-
claimed by flesk and blood, that God designs to spread throungh-
out the world and to the end of time the knowledge of Hisname.
It is, therefore, not by multiplying copies of the printed Bible ad
Tnfinitum, and scattering them over the world liko tho leaves of
Autumn, that God will regencrate and save lamanity, but by
the lubors of living men, whom he calls, qualifics, snd anthorizes
to administer His Word and Sacraments, as cvery one must ae-
knowledge, who weighs well every word of the Apostolic Com-
inission, * Go yo, therefore, and make disciples of all nations,
baptizing them in the name of the Father, and of the Son, and
of the Holy Ghost; teaching them to observe all things what-
soever I have commanded you: and lo, I.am with you alway,
even to the end of the world.”

- In order to discover what part the Word in distinction from
the Sacraments, and the Sacraments from the Word, are de-
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signed to accomplish a3 means in carrying forward this great
work, wo must first have a clear iden of the work itself which is
to be accomplished. That work, as we have previously said, in
goneral, is to save the individual members of the race, lost and,
ruined by the fall.  Individual members we say; for the nature
common to them all is already sanctified and brouglt to its des-
tined degree of glory in the person of our Lord Jesus Christ,
and the race itself as a wholc is potentially saved in Ilim, Thas
in Him, tho Second Adam, the race really starts ancw; and the
Head being now perfected, it remaing only that individuals,
dead in trespasses and sins, be grafted into Him, and then grow
up in Ihs life.  What is thus needed on the part of individuals
is as real o union or connection with Christ, ns they have by
nature with Adam. What this union or conneetion is in either
ease 1o ong will pretend to be able to explain. It is not a moral
or mental union simply, or & union in the way of sympathy,
Men may feel ns Adam felt, think as he thought, will as he
willed, but who will presume to assert that there is not some-
thing that lies at the basis of all these human acts from whicl,
they proceed?  That something we denominate life, human life,
which every individual possesses and which makes him what he
is, and binds him to the head and to all the other members.,
We may therefore charncterize the union of individuals with
their head as o Life-union.  But even ander this name, we do
not know it; for it is a thing of mystery,  Life is o mystery
wherever it is found. ‘Its effects or manifestations are every-
where visible, but in itsclf it ig beyond the reach of every ong
of the senses.

Will any one undertake to deny that the union hetween Adnm
and his posterity is anything less than a life-union? Will any
ong deny that it ig only in virtue of guch a union, that the whele
race is. in the sume sinful and mortal state, into which its original
head by transgression fell? So also by parity of reeson, it
cannot be denied as Cheist is the Second Adam, that is, the
new head of the race, who did not pervert his lifo by tronsgres-
sion, but perfected it by his obedicnee, death, and rosurrection,
that a lifeunion, similar to hut deeper and higher than the na-
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" tural one with the first Adam, must be formed between him and

all those of the old race who wish to become members of the new,
and thus be brought from the Adamic state of sin and death, to
the Christian state of holiness and life. % As & Adam all die,

- even so in Clrist shall all be made alive.”  “If any man be in

Christ, he ia a new ereature.” The popular interpretation of
being in Christ is, believing in Him, loving Him, having o
blissful feeling of heing at peace with Ilim. But while all this
may be the case, yet it is just this that is not the complete mean-
ing of this momentous expression. As well might we say that o
be in Adam signifies to believe in him, to love him, to sympnthizo
withhim. Aswell might wesay that the branches are in the trunk
of the tree, and mean onfy that they look or are aflfected like
the trunk. And does not Christ say, “I am the vine, ye nre
the branchies 7 As well might we say that the members of the
body have sensations like the head, sympathize with and love
the head, and that is afl that is meant by their being united with
the head.  And docs not Paul say, © Christ is the head, and ye
are the members?’ It is true again that the populnr theology
professes to helieve in a life-union.  But what kind of o life-
union is jt? It might rather bo denominated a Zively union,
that is n union of intense feeling, in opposition to the meiely ont-
ward use of forms and ceremonies or to o dead orthodoxy. A

_}fecling union of this kind is cortainly requisite and right, but to
muke this the only union existing between Christ and his people

is to make religion altogether subjective, to ‘make salvation de-

- pend entirely upon the workings 6f our own minds and hearts,

being mercly assisted in this work by divine power; is torun
‘counter to all the analogics just considered; in short, is to substi-
tute our feeling, or our fuith,in the place of u personal Saviour.

It cannot be.  “ Ye aresaved by grace,” only * through faith,”

The union is infinitely deeper, more glorions than o feeling-

“union. It is a life-union, therefore o mysterions union, unseen,

unheard, unfelt. For which very reason it is & union cifected,
not by eur faith, or by ourselves in any wny, but only by God.
“Not of blood, nor of the will of the flesh, nor of the will of
man, but of God,"” “Iam the true vine,” snys the Saviour—
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full of sap, perfect, emphatically o new and complete origin
of hmmanity—“and my father is the lushandman—who cn-
grafts the branches into the vine, and nurtures them. In other
words, it is God along, who by the Holy Ghost forms and main-
tains the union between Christ and believers.

Thus it can now be readily perceived that the great object
to be accomplished by the means of grace is the formation and
-continuation of n mysterious life-union, imperceptible to the

_ sensey, between Christ, the Head, and individuals who are to be
members. The question now is, by which of these menns,
specifically, does God design to cffect this wondrous work, by
the Word, or by the Sucrnments? Not by the Word, that is,
as we have defined it, the preaching of the Gospel ; and for this
plain reason. Preaching is directed to the mind or intellect
with the view of moving both the affections and the will. But
the moving of the alfections and of the will is not reaching the
life-centre of the being—the intellect or mind is not the life of
man—all the thinking, fecling, or willing that one can de,
though assisted in these acts by a divine power, cannot of them-
selves make him a new creature in Christ Jesus. 'This inward,
radical, divine work must be accomplished, thercfore, by the
only other means, the Sucraments. The correspondence or
connection between the fundamental work to be done, and the
means by which it is done, is truly great, and can casily be
scen.  Baptism is the ordinance of this mysterious union. For
it may be asked, if the union formed by the implantation of the
life of C!n‘ist, expressed by the formula, “Ye in me,” js 2 mys-
terious one, imperceptible to the senses, how can we know and
be nssured of ita existence? And further, if it is brought to
pass by the power of God, and that too, as no one can doubt,
at some particular place or time, docs this power operate at any
place or time, or is it hound ordinarily to some particular divine

ordinance? The water of Holy Baptism iz a sign of the cleans- -

ing activity of the IHoly Ghost, which can consist only in the
inward and real application of the pure and perfeet life of our
Liord Jesus Christ. The water of Baptism is also o geal, that
the thing signified, mysteriously and divinely, takes place then

1867.] The Word and Sacraments. 371 |

and there. The very fact of o sign being given proves that o
sign was neoded. But no tengible clement or substance would
be needed as a sign and seal, if by fuith or feeling, or in any
other way, o man were certain of o fuct.  Now, us in no other
ordinance than Baptism is wafer, whick, undoubtedly, can only
signify washing, ever used; and, as washing in a religious sense
can consist ouly in expelling or overcoming the filth of sin by
the intreduetion of a new life, pure and powerful, thercfore it
follows that Holy Baptism is the means of grace wherchy the
Holy Spirit ingrafts, for the first time, in any substantinl sense,
thie believer into Christ, and thus brings him into a state of
salvation. This is the sole design and benefit of this Sacra-
ment, and there is no room for o second, third, fourth, fifth,
and sixth advantage to be hunted up in the popular mode as
derived therefrom. If more than six rcasons are given why
we should submit to Baptism, the seventh is mast certain to be
“Becouse the Lord requires it.” A very good renson indeed,
but the very fact that e absolusely requires it, and takes for
granted that no one coming to Him would evor think of neglect-
ing and despising ik, shows that there is some invisible grace
connected with it that can in no way be dispensed with.

God can, if He will, bestow this grace without the use of the
waters of Baptism, and not the want, but the contempt of the
Sacraments condemns—nevertheless it must not be forgotien
that the graee, which is the invisible part of Baptism, is abse-
lutely necessary in all cases, and that we are bound to its divinely
appointed means, unless exempted by an especisl ack of divine
revelation.

With these views before us in reference to the one Sacra-
ment, it will not be necessary for us to dwell long on the discus-
sion of the other. As Baptism has reference to the introduc-
tion of life and consequent formation of a life-union, so the
Lord's Supper has reference to its maintenance and growth,
The process of reesoning that led us to sce the necessity of an
implantation of real life, would lead us o see the necessity, also,
of nourishing and developing the snme. The latter can be
brought about only by the same divine hand that brought about
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the former. The one, also, is a work as mysterigus and imper-
ceptible to the senses as the other.  Thera is, thercfore, ns great
a. necessity for some tangible and visible sign.  Bread and wine,
fit emblems of nourishment and strength, nrethe divinely chosen
signs of the body and blood of Christ, and in the Sagrament of
His Supper do they become sculs to the believing recipients of
w real patticipation in His divine-human life.  *Except ye ent
the flesh of the Ben of man, and drink his blood, ye have no life
in youn." Does cating the Saviour mean simply believing in
Him, loving Him, following Him? It may mean this, but, with
all due deference to the dilferences of opinion with regard te
the hearing of the Saviour's words recorded in the sixth chap-
ter of Joln, we cannot but ask, who will say thnt an expressien,
g0 strong and extraordinary, can mean only this, and nothing
more?

It mny thus be scen that the Sacraments, ns means of grace,
meet the wants of man, as far as they have reference to the jm-
plantation and development of o new and higher life.  But be-
sides these, theve ave other human wonts nnid necessities, just as
great, that need to be satisfied and met.  In the fivst place, all
hinderances or obstacles in the way of the operation of the gra-

" cious power of God must be removed.  These do not consist in
an incapacity for redemption, or an uneoncern for happiness,
which cannot at all be ascribed to mon, fallen though he is, but
in the seeking of redemption und the pursuing of happinessin
his ewn way, and by his awn powers. Without the removal of
these obstacles, by his coming into a sense of the vanity of his
self-wrought salvation, and the impotence of his own unaided
efforts, and by looking to o higher than human pewer for help,
God will not, cannot, act at all substantially in his Dbeing.
God does not deal with men bnt in strict aceordance with their
nature, That nature requires to be aeted on, not arbitrarily, as
on a beast or o stone, but freely and aceording to its own laws,
ag one divinely gifted with reason and will. Were God to sct
agide these laws, and aet upon him by a mere exercise of om-
nipntent power, it would only be the destruction of one, and the
greation of another being. The indispensable necessity of
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bringing o man in o nakural way to feel the need of, and to be
willing to submit to divine interposition in his behalf, is thus ap-
parent. Lo awaken such feelings, and draw them in the truo
direction, the salvation of God in Christ must be preseated to
the mind, This is dene by means of the Word. This is the
only means that addresses itself divectly to the intellect. This
presents to it the perfect salvation of Christ.  This oxcites the
guestion, *“What must I do to obiain Him?” This also an-
gwers, “Believe in [Him, and thou shalt be saved.” Yt is not
the mere outward proclamation of truth by men to man that
produces such an cffect, but it is the means by which, in thig
natural way, the Holy Ghost operntes upon the heart of the
hearer,

With these obstacles of impenitence and self-righteousncss re-
moved, the way is open for the operation of the grace of God
in a substantial sense. The adult is new in the position and
gtate of an infant. Thero is no impenitence, unbelicf, or self-
righteousness in their Iittle hearts. It is just heve where adult
and infant salvation come together, The Saviour expressly
teuches, thnt unless wo turn from ourselves and the world, and
become ae little ehilidren, wo ean by no means enter into Ilis
kingdom of grace. No obstacles in their cage heing in the way,
they are the regular subjects of baptismal grace, wherever
there is assurance of an after Christian training, in order that
pearls may not be cast before swine. It is from the baptismal
font that both adult and infant start out together in the same
lite of grace, both being from that point only babes in Cluist,
but looking forward to the stature of pevfeet manhood in Him,

But this is not all. There are other wants on the part of
man to be met and satisfied. Al hinderanecs removed, und a
new life mysteriously imparted through the appointed menns,
it is absolutely necessary that the subjects of such groat grace
should he brought to a consciousness of their high position, and
be dirceted inta the proper way of living and ncting.  The new
life, thongh In itself roal and active, must yet be divected, os to
its manifestations, into the proper channel.  Though the union

between _LCh'rist and them is mysterious and incomprehensible,
q.
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yet must they come more and more to realize, every day, the
intimate and endenring relation they sustain, in virtue of it, to
their divine Head and Master.  They must also know 1fie will,
in ovder that they may do only those things which arve plensing
in His sight, in gratitade for what Te hos done for them. I
in these things they fail, the Lord will surely have a right to
complain, 88 He once did, wnd often does naw: “ The ox know-
cth his owner, and the ass his master’s crib; but Teracl doth not
know, my people doth not consider.” Nor has He left them
without the necessary means for aténining to this knowledge and
ohedicncs.  That means is the prerching of the Gospel.  This
is the means which, through the outward ear, reaches the mind
and heart; and moves the will. It unfolds to the Christian, who
alone can understand and appreeiate them, all the beauties and
depths of redemption. It brings out of its treasury things new
and old. It tenehes him how to walk in the ways of the Lord.
Tt is tho means of increasing his fuith, encournging his hopes,
deepening his love. '
Trom what has new been said, it will be seen that the Word,
on the one hand, and the Sacraments on the other, hiave their
own appropriate sphere of action, Dbut stand on the same level
as regards their relative importance and necessity. All this
may be exhibited, as the gencral result whick we have renched,
in the following way :—The Word has to do with truth, the Sa-
craments with &ife.  The one operntes upon the inteflect and
affcctions, the other upen the centre of the being. By the
Word, men are brought mentally and morally into contact with
Clwist; by the Szeramonts, into actual life-contact. The Word
Jraws men to the threshhold, Baptism is the door by which they
go inj the Word induces lumger and thirst, the Tord’s Supper
furnishes water and bread.  The Word, without the Sacraments,
would be without an object, without a purpose, without an aim;
tho Saeraments, without the Word, would be magical, unnatu-
ral, impossible.  In shovt, the one is the subjective means of
penitence nnd faith; the other, the objective means of life and
power.
Mhis view of the relation between the means of grace, aceords
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with the teaching of the Sacred Seriptures. Dspocially is this
apparent in the examples, which they give, of the manncr ili
whieh individuals were brought into a saving relation with our
Lord Jesus Christ,  The first example is that furnished on the
very birth-day of the Christisn Chareh, Toter preached the
Word unto the assembied multitude, by which they were led to
Teel the vanity of all their provicus hopes, and the necessity of
']:ust‘. such a Saviour as was now held up before them.  This fecl-
ing cxpressed itself in the anxious question—“Men and bre-
thren, what shall we do?" Peter replied: “Ropent, and be
baptized every one of you in the nnme of Josus Cin‘isb for
tho remission of sins, and ye shall receive the gift of the Holy
Ghost‘." Who will presume to say that now at this point the'y
woere in a state of salvation?  If that were so, then it would fol-

~low that anxiously asking what to do, and the being told what

to do, would he snlvation itself, which is absurd. No; they
wore only now standing at tho door of salvation ]-:nocki’ng fo::'
a(llmlssion. But did they romain there? By no means; but
?\'ithoub waiting further to be examined individually as to,- thch"
inward experience or religious feelings, whieh, indeed, would
have been impossible for even twelve ministers to do in Lut a
part of ene day in the case of threc thousand persons the‘
were immediately brought by baptism into the posit'mn’ they
Ionged for, of union with Christ by the Ioly Glost and comsz
munion with Iis people.  “Then they that gladly received IHis
word were buptized: -and the same day there were added unto
them about threo thousand souls,” What then? Wore the
now perfeet, simply heeause they were haptized? Had thcy
nothing more to do, but fold their arms in case? Lot thlc S:;V
crc{l Rccm.'d answer.  “ They eontinued steadfustly in the Apoq:
tles doc,trme -and fellowship, and in breaking of bread, and 1':1
prayers, : To attend the preaching of the Gospel, to colehrate
th? Tord’s Supper, and to engage in the public and private wor-
ship of God, was their life-long work.

The principal thing to be observed in this instance, is the faci
that the Gospel was not preached unto the three thousand da ,
after day, for the purpose of converting them, sccording to tlh);

r
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modern idea of that torm; they were not conversed with‘, an.d
prayed about, and sung over, after being led by the ordinary
administration of the Word fo ask, what they must do—there
wus not suflicient time for all that—but thoy were the sumeo day
baptized. 1€ this practice of the Apostles does not show that
graco i3 couferred in Baptisin, which is not .coz.lfcrr?d.hy the
Wori, it docs not mean anything at all. ch}lssmn -nt sms,.n‘nd
the gift of the Toly Ghiost, were connected with their Baptism,
and n folt need and desire for such divine gifts were }n‘ought
about by the preaching of the Gospel.  Thus was .1|] in every
instance of individual salvation given in the Acts.(fl the Apvos-
tlos. When the people of Samaria, thelieved Philip preacluug‘
the things concerning the kingdom of God, and thc‘?nmrc of
TJesus Christ, thoy were baptized, both men and womon. ‘ When
Jesus was preached to the Tihiopian cunuch, what l:-hd he de-
give? Why, to he baptized.  For what reason ? E\:ldent]y to
partale of tho salvation of the Jesus of whmtl he had just heard.
Philip asked him whether ho beligved with hfs whole ]1(3:1-11.I I'I,o:
roplied:  Yes, I believe that Jesus Christ‘ is the Son of God.
Tu this position of aflairs, it does nob require n very s'mnrt man
to soc, that this fuith was only a pre-requisite camhtzfm t-o the
sulvation he desired, and was, therefore, not salvation itsell.
But now the Gospel being preached, faith being also prcsent?,
and yet the desired goal not being, reached, ?\'lfat lm.ppc)nc.:d‘.
e was baptized.  Both partics now seemed satisfied; !'cn' Philip
went clsewhere to preach, and the eanuch wont on his way re-
eing.
JO[Titgc would fail us to consider all the cases, such as those c.)f
Lydia, of the Philippian jailor, and of ]-?n,ul. '1‘110: ]:Lttcl" is
strangely supposed by some to have been in astate of snlvnts?n
Defore L was baptized. Ile might have heen on the way to it,
but by no means in it. For only think-—when on the road fo
Damaseus, Christ appeared to him, and asked why.]m perse-
ented Him.  DPaul nsked who e was.  Jesus told him, wh.er&
upon Paul forther asked Him what he sho'uld de. The S:LV]OU};
replied: *° Gro inko Damascus, and there it shall be told thee.
This is all that occurred botween them; and yot many ssy that
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Panl wns now regencrated, united to Christ, and a Christian.
No, no, he was only now knocking st the door; and hence Ana-
niag addressed him: “ Wiy taery there?  Arise, and be bap-
tized, and wash nway thy sins, ealling on the name of the Lord.”
If these words do not toach that his actual entrance into the
leingdom of grace, and his coming into vital contuet ﬁ\'ihh Chirist,
is conneeted with his Baptism, they have no meaning whatsoever,
But, perhaps, some will suy that this grace is not always con-
neeted even with Baptism; for the Holy Ghost had noet fullen
upon any of the Samaritans, althongl they had heen baptized
by Philip in the name of the Lord Jesus. To this we reply, in
the first place, that if the Toly Ghost was not poured out upon
them when they were baptized, e was not afterwards poured
out upon them by the preaching of the Gospel at least, but by
the Inying on of the Apestles’ hands.  We reply, in the séeond
place, that the gift conforred npon them by this laying on of
hands, was not the regeneruting power of the Holy Ghost, but
the power of speaking with tongues; and wo contend that it is
the former, and not the Iatter, that is concerned with Baptism,
Again, it may be objected that the Holy Ghost fell on Corne-
lius by the preaching of the Gospel, and that e was only aftexr-
wards baptized. We remark Lere, in the first place, that this
falling of the Holy Ghost upon Cornelius and his friends, while
Peter was preaching, has immediate reforence, not to Ilis rege-
nerating or converting power, but to His power of tongues, “for
they heard them speak with tongues, and magnify God,” which
power is now nob communicated at ail, cither by the Word or
by the Sacraments. In the sceond place, this conferring of the
powor of tongucs independently of the ordinary means of grace,
was highly appropriate and necessary, inasmuceh ag this was the
first fruits of the Gentile heathen world, and therefore the intro-
duction of a new dispensation. For this reason was the oxtraor-
dinary event accompanied by the extracrdinary circumstnnces
of the remarkable visions, both of Cornelius and Peter, o fully
and repeatedly recorded in the Seriptures.  The caso of Corne-
lius and his friends is, in this view, altogether parallel with that
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of Peter and Lis fellow-disciples, s he himself says—** The Hely
@host fell on them, as on ws at the beginning.” _
Now all these examples fully show how faithfully the Apos-
tles adhered in their practice te the commission of thenr ascend-
ing Baviour: ‘*Go, diseiple all nations, baptizing them, and
teaching them.”” Their teaching, tao, as well as their practice,
was in strict conformity witl the spirit of the smine commission.
Al their Epistles, which form parts of the sacred Canon, take
for gronted, from beginning to end, that afl the baptized mem-
Dors of the churehes, which are addressed, are in o state of actunk
grace, and have now only to avoid all sin, and work out their
salvation with fonr and trembling, It is nowhere intimated that
even those among them who were not as good as they might be,
and who were sharply rebuked for some sins, had to be con-
verted by being preacbed, prayed, and sung over, anld ¢ommence
their Christian life de movo, as il they had never been in grace:
but they wera exhorted to forsake their evil ways, and amend
their lives, just because of the great grace in which they stood.
Even to the Galalinns Taul wrete: **Tor ye are all the children
of God by faith in Christ Jesus. ITor as maeny of you as have
been daptized into Christ, have put on Clrist.” - So everywhere.
By Baptism they are brought into a real, living relationship with
Christ and His salvation, by the Lord's Supper arc communi-
ented to them ITis body snd blood, in a spiritunl, real manner,
to maintain and strengthen the relationship; and by the preach-
ing.of the Word they are brought to repentance and fuith, into
a godly walk and holy conversation. “Christ sent me not to
buptize, but to preach the Gospel,” is the only passage that
secms to imply that Baptism is of very littlo account, the great
thing being prenching. DBut this passage and its connections,
instead of teaching that Baptism is of very little use, show its
absolute nceessity in every ease. “For whilst the various oflices
wore particularly assigned, some to tho Apostles, others to their
assistants, (the preaching of the Gospel, as the most diflicult and
lsbarious, in a human point of view, having been especially given
to the former)—yet rather than individunls should go without
Baptism, Paul even went and baptized Crispus and Gaius, and
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the houschold of Stephanus. e was glad that Lie himself bap-
tized only these few persons, not beenuse it was not absolutely
tiecessary, or ag important s preaching to them, bub as the re-
cord distinetly says, ““lest any should say that I had baptized
in my own name,” The very foct, that he conceives o party
might with seme show have been ealled after his name, if he had
baptized many of them, and never for o moment supposes that
any one would think of making such a Pauline party by his
simply having preached to them, shows rather that both he and
the Corinthians regarded the grace of Baptism more fundamen-
tal than that of the prenched Word. In the same connection it
may also be ebserved in reference to the Lord's Supper, that in
the times of the Apostles, when the disciples met together for
the worship of God, while at such times the Gospel was preached
unto them, the prime object was always the breaking of bread.
{Acts xx. T). )

But there ave some passnges of Seripturve, which scem to
ascribe to the Word the gruce that specifically helongs to the
Sacraments alone. Among these are the words of our Saviour:
“Sanetify them through Thy truth; Thy Word is truth;” the
words of Jumes: “Of His own will begat Ie us with the word
of truth;”" the words of Teter: “Being born again, not of cor-
ruptible seed, but of incorruptible, by the Word of God, which
liveth and abideth forever;” and the words of Paul: “That He
might sanctify and eloanse the Chureh with the washing of water
by the Word.” In these passages, and others of similar form,
it-is necessary to remember that, as we stated in the beginning,
the *Word™ sometimes means the personal Word, and some-
times the spoken word or power of God, as well as the preach-
ing of the Gospel. In what sense is it used in the passages just
quoted?  TFor cur present purpose it is necessary, not so much
to specify in what particular sense it is used in ench passage, as
to show that it is not used in the sense of the preaching of the
Gospel.  That Peter does not use it in the latter scnse is clear,
without further controversy, from the fact that he says it *Iiveth
and abideth forever,” which eannot be aflirmed of preaching.”.
As to the language of our Swviour's prayer, how can any one,
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acquainted with the terminology of John, interpret it so as to
mean, “Sanctify us through Thy truth; Thy preacking is
gruth.” With John, Christ is Himeclf the Truth. “T am the
Truth.””  Christ therefore prays that Iis disciples may be sanc-
tified, by the communication, not of doctrine or abstract fruth,
but of Himself, the personal Trath, as well as personal Word.
Tyuth, scparated from the person of Chriss, hns no sanctitying
power. So must, also, thelanguage of St. James be understood..
&t, Paul, in the pessage shove quoted, merely gives us the out-
ward sign, and the inward power of Baptism—the washing of
water, and the word; that is, the quickening power, or encrgy
of God. It is but the Apostolic forerunner of the patristic
formula, “Accedit verbum ad elementum et fit saeramentum.”
Tt is n remarkable and unmistakable testimony to the importance
and force of Holy Daptism.

Besides the Seriptural view, we are also concerned to know
Itow this subject is vepresented in the Heidelberg Catechism.
The relation cxisting Letween the Word and the Sacraments js

stated in these Words :—¢ The oly Ghest works faith in our

hearts, by the preaching of the Ioly Gospel, and confirms it
Dy the use of the Holy Sacraments.”  Working faith must be
different, therefore, from confirming faith, What is the dif-
forence? The difference cannot be, that the one is to bring
about faith in the first place, and the other to keep it up after-
wards in the same direction. In that case there would he no
call for Sacraments, as the Word, which is designed and calen-
Inted as o means both to originate and incroase faith, can and
does do, in such sense, its own confirming.  No; faith is wrought
in us by the Word in one way nnd direction, but confirmed hy
the Sacraments in quite another. A new wick in a lamp will
burn brightly for a time, though there be no oil in the lamp;
Dut it can be kept burning, not by adding more flame above, but
only by pouring in eil below. A man may, through the Word,
be led to believe in Christ; but through the Sacraments a new
life must be imparted to him in the vory centre of his heing, in
grdor thot this Intter, besides being an end in itself, may give
substance even to faith itself; and then, nnlike the lamp, new
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" flame by the Word may be continually added above, that faith

aay grow brighter and brightor. ‘That such is the grace of the
Sacraments, the Catechism clearly teaches. In Baptism, we
have “the forgiveness of sins from God, through grace, for the
sake of Christ’s Dlood, whieh e shed for us on the eross; and
also, are renowed by the Holy Ghost, and sanctified to be mem-
bers of Christ, that so we may morve and more dis unie sin, and
iead holy and unblamable lives.” Ienee it does not for a mo-

- ment hesitate or soruple to call Baptism * the washing of rege-

neration, and the washing away of sins.” In the Lord's Sup-
per, we are ‘‘so united more and more to s sncred body by
the Holy Ghost, who dwells both in Christ and in us, that al-
though He is in heaven, and we on the earth, wo are neverthe-
less flesh of Ilig flesh and bone of ITis bones, and live and are
gaverned by one Spirit, as members of the same body are by one
soul.” This is the grace of the Sacrament; while the grace of
the preaching of the Gospel is fuith, which consists in “u heariy
trusgt, that not only to others, but to me also, forgivencss of sins,
everlasting righteousness and salvation, ere freely given by God,
maorely of graee, only for the sake of Christ's merits.””  This is
the teaching of the Cateclhism respecting these means of grace
separately talcen, which must always be kept in mind, when it is

_ desired to understand fully the meaning of the language, by

which it expresses the relation Detween them. DBut that thore
may be no room for mistake, the Catechism undertokes to ex-
press that relation in the following more unmistakalle terms:—
“The IHoly Ghost teaches in tho Gospel, and by the Holy Sa-
craments assures us, that our whole salvation stands in the one
sacrifice of Christ made for us on the cross”” Again, it snys
that by the use of tho Sacraments, the Holy Ghost “not only
more fully declares, but seals to us the promise of the Gospel.”

We may be permitted to sy, in conclusion, that the subject
is eminently o practienl one.  The manner in which we adminis-
ter the menns of grace, depends vory much on the views we on-
tertain with regard to their speecifie noture, and their relation
to each other.  If, on the one hand, our theory londs us to subor-
dinate the Word to the Sacramonts, it may hring us to o dopon-
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dence en outward ceremonies, and a denial of saving faith, and
give us no rest at last until we find it in the unbloody sacrifice
of the Roman muss.  If, on the other hand, our theory leads us
to subordinate the Sacraments to the Word, it may lead us away
from the truth and the life as they are in Christ Jesus, to o re-
ligion that exists in our own feelings and fancies, hurry us on
to religious extravagance and fanaticism, and land us in down-
right rationalism in the end. The latter is the tendency and
danger of the times; the former oceurs mostly in the way of re-
action. All that is nceessary, according to the latter théory,
is to preach the Gospel with pungeney and power, to singlo out

those who by that means have hecome anxious and distressed,—to-

sing, pray, and talk wich and for them, until they are brought
to a state of mental case (n process which has not the shadaw
of a Seriptural precedence), and then all is done, oxcept that it
is very good now to be baptized, join the Chureh, and commune,

beeause the Bible snys these things must be done, too.  If theso .

latter things are attended to in their proper order and spirit,
we might be induced to pass by, without much objection, even
the false issue presented to tho mind in the former process; but
how often do wo sce the lntter undervalued, altogother neglected,
or observed out of their praper order! To avoid the Seylla and
Charybdis on either hand, it is enly neeessary to maintain and
carry out the view that neither one is subordinato to the other;
that the Word has éts grace, and the Sacraments their grace;
that both are indispensable; that one is subjective or experi-
mental grace, the other objective or snoramentnl; and that- 2s
we have o natural life imperceptiblo to the senses, and ‘yeb
have fecling too, so we can have a spiritual life impereceptible to
the sonses, and yet have religious fooling too.  This theory will
lead us to baptizo all infants of Clristian parents, and all adults
\who desire the salvation of Christ, to preach them the Gospel,
that they may bo directed in the path of penitence, and faith,
and of good-living, and administer to them from time to time
the most comfortable Sncrament of the body and blood of our
Saviour Jesus Christ. The font and the nltar should ocoupy in
tho Sanctnary of the Lord's house, as prominout a place as tho
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pulpit.  The SBacramental altar demnnds a central position, and
- immediately in front of it tho baptismal font; there is no mean-

ing in placing this latter at one side, to balance a reading-desk
on tho other. The reading-desk is o mere convenicenee for hald-
ing the hooks at the right side of the altar, from whick all our

- worship should ascend to heaven. The pulpit requires a pro-
“minent position, either behind the font and the altar, or at their

side, in order that the preacher may be slle to point the world

¢ to the one, and the people of God to the other.

. J‘\.}l'i‘. IV.—THE ESSENCE AND THE FORM OF CHRISTIANITY.

- Thoso who hold to the pcculidr type of theology which this

“Revizw sceks to develap and advance, firmly believe, and would
a8 modestly as possible say, that they have some wholesome

hings to say to the theological publie. Trom some demonsira-

-tions, however, culled forth by our former issues, we lave rca-

son to doubt whether our common Ameriean Protestantism is
‘in o much better tempor to hear what we have to say than it
was o score of years ago.  This does noither alarm nor discourage
us.' ‘This theology has nover professed to be of the snme typo-
with that around it. If, as a Chuoreh, our theology is not dis-

~tinetive and peculiar to itsclf, we have most cortainly neither
" righf nor mission to labor and teach as apart from other deno-

minations. It not only differs, but it differs widely from the

© whole Puritan scheme. Nothing, therefore, is gained cither to-

tha roviewers of it, or to us, nor yot to the genoral causo of sound
‘theology, by morely attempting to show this. Al this is already

- publicly acknowledged and claimed. To us the whele interest

js too solemn to allow us, like tho bat; to pluy animal among
animals, and fowl among fowls. Our Cluistological theology is
distinetive. Lot all understand this fully and finally, and thus
save themselves the useless paing of measuring it by their own,



