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ART. XLIT..—Tsie ReLaTioN oF Cunuvrem anp Srate.

“Wian constitutes:reality 7’ This is the great and I'undarﬁén;-
tal question which has divided the literary world, like the phy-
sical; into two great hemispheres. According. to the one mode
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of thought, that only is real and true, the origin, the nature, the
use and end of which can be determined by the calculating
understanding, and stated in just so many words. Science is
nothing more than the enumeration of phenomena and facts,
and their classification as may be agreed upon by the learned.
‘ Life itself is a mere harmony, an effect.” Society is merely
an aggregation of individuals united from choice. Government
is a full grown * Minerva’ sprung from the head of human wis-
dom. The State is a social compact entered into for the mutual
defence of life property and rights. The Church is but the
collective body ef believers, who take the Bible as the ground
of their faith and rule of their life :—the Bible, however, as
interpreted by each one for himself, without being in the least
dependent upon tradition, or the united wisdom of the church
of by-gone ages. All relations are external, more or less, me-
chanical and arbitrary.

Natural phenomena stand related merely through the medium
of contiguity, or mental association. The different members of
the state are held together by the bond of interest, and motives
of expediency. The bond of union between church members,
iz like that between the different parts of a mechanism, held
together by the force of external power; or, to say the most, it
is merely of a moral character, as, for instance, the bond of
friendship. The Church and State stand related as two volun-
tary associations ; as, for instance, the societies of Free Masons
and Odd Fellows, holding each other at respectful distance, from
motives of mutual jealousy, and sometimes uniting the hands of
friendship from moatives of policy.

We do not maintaia that this utilitarian, common sense practical
philosophy is vtterly void of truth, but that it is greatly at fault:
it is one-sided, incomplete, outward, mechanical.

According to the other mode of thought, there is a world of
truth, and ideas beyond the present world—* ideas,” as observed
by a learned author of our day, * that are fixed and eternal, more
stable than the earth, more permanent than the heavens”—ideas
that were never born and can never die; and from which alone
individual things derive reality, and by partaking of which they

become objects of science.”
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The general goes before the particular; the whole before its
parts. Science is the objective truth in a subjective form. Phy—
sical and metaphysical phenomena are the diagrams of the invisi-
ble and eternal. Life is an identifying principle, ever unfolding
itself according to the law of its own being. Society is a con-
crete generality. Civil law is not the will of man expressed
with reference to his temporal well-being, but the very plastic
power by which the character of man is forming for a higher
state of being.

The State is a divine institution, a power ordained of God,
perfect in its ideal, though sadly imperfect in its real existence.
Above the State is the Church, the “ Body of Christ,” the full-
ness of him that filleth all in all,””  the Bride of the Everlasting
Bridegroom.” 'The subject of the present article hasnot come up
10 our view exactly as Ezekial’s vision of a wheel within a wheel,
neither one of which touched the other; but rather as two great
organisms, each of which is the development of a life peculiar
to itself, whilst the integral parts of the one are also the integral
paris or members of the other. The relation of the Church and
State, therefore, must be internal and necessary, hidden and mys-
terious, as well as external in its character. To this we can find
nothing analogous in nature.

Some have supposed that the analogue is to be found in the
human constitution, that the soul and body of man have each
an 1denhfy1ng principle of their own, and that these two pnnci*
ples in their development interpenetrate each other so as to con-
stitute one life. No such duality, however, exists in fact, the
human body without the soul has no life, it is a mere corpse,
and the soul without the body resolves itself into pure spirit, and
is incomplete. The union of the twa is essential to the idea of
humanity : body and soul condition each other as form and con-
tents. There is in all life an immanent necessity and tendency
to externalize itself, to become real for something else, i.e., it
develops itself in the form of body. 'The soul and body of man
are but the internal and external sides of one and the same life.

This may serve to illustrate either the idea of the State or the
Church, separately considered; but not the mysterious relation
of the one to the other, not, at least, without considerable modi-
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fication. Were we to adopt the utilitarian philosophy, which is
but a modification of the theory of fluzions entertained by the
ancient Ionian school, that views every thing as in a state of con-
stant fluctuation and change —nothing for a single moment main-
taining a fixed identity—no internal law or power to bind and
control the ever floaling atoms of the material and moral worlds;
we must, of course, come to the conclusion that the State is a
mere structure, as Casar would call it, built upon the waters; a
mere police system to maintain order among the inhabitants of
the earth ; a mere human regulation to secure the temporal wel-
fare of our race. But then, according to this view, as one gene-
ratien of men after another passes away, the Slate itself must
necessarily die, on an average, at the expiration of every. thirty
years, and can onIy be revived again by a kind of political gal-
vanism. This view, though shallow and infidel, has found many
advocates in modern times. Civil law heing nothing inore than
the will of man, has no divine authority and power. In the
form of government called the Monarchy, it is but the will of
the monarch with reference to his subjects; in the Aristocratie
form of government, it is but the will of the few in reference
to the many ; and in the Republican form of government it is
the will of the majority of the people expressed with reference
to the minority or the whole,

According to this view, the State has no reality : her life has
become extinct, and government has become absolute. There
may be an absolute democracy as well as an absolute menarchy,
The popular will may tyrannize, as well as the individual ; and
then to speak of the relation of Church and State becomes ims
possible : our subject, in this case, resolves itself into the velation
of the human will to the diviue, as the latter is revealed through
the medium of the Gospel.

This view is destined to give way, however, to that more ele-
vated system of philosophy, which teaches that the state is an
institution of divine origin, that it is the natural, the neéessaxy
and spemﬁc form under wh:ch human life, in its mamfolcl depart-
ments, is developed and actualized.

According to Hegel, “ the state is the aclualness of the moral
idea;” “ the divine will present in the ‘actual form and organiza-
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tion of a world- unfolding spirit:” “die reiche Gliederung des
Sittlichen in sich.”* It is the entire human family organized,
animated and bound together by a commmon, internal, necessary
and specific law, giving form and character to all individual hu-
man life. It is, of course, obvious that the State has an outward
form ; it is clesely allied to nature and the world of sense ; it has
its temporal and worldly interests to subserve. But this its exter-
nal side is not to be placed in opposition to its internal life or
spirit ; they are the necessary complements of each other, as.soul
‘and body. 'The State then being the necessary form of all hu-
man life, it is impossible for man to exist or live excepting in this
relation. As well might we expect the branch separated from
the vine to yield its annual fruits, or the feathered songsters of
the air to warble their notes of praise in the briny deep, or the
finny tribes to play upon the desert sand, as for man to live sepa-
rated from the general life of his race. 'The State therefore
must be as ancient as the human family; and the history of the
world is the development of State life, which increases and grows
with the increase and growth of our race. The last recorded
fact of the world’s history will be the consummation of this
mysterious growth.

But the internal ipea of the State is not to be confounded
with the ongin of its external form. It is true, symptoms of
organic life are never witnessed excepling in union with its con-
ditions ; these, however, do not contain any life-giving principles
for this we must always look to a higher source. “ The idea,”
in the language of the author already quoted, * is and ever must
be one ; but the external origin may be as various as the ever
varying circumstances of mankind.” The external origin may
be the amplification of the family, as most of the earlier States
were ; it may be the social compact, of which so much is written
and said; it may be the result of a long series of causes, bringing
men together within geographical limits: or, as in our own
qoumry it may be the result of revolution.

*In borrowing these convenient forms of expression from Hecrel we du
not wish to be understood as having any sympathy whatever with the pan-
theistie tendency of his system, nor with the peculiar view of his, accordmg
to’ whxch the State is made to swallow up the Church.
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It is only, however, when the mass of dry bones, thus provi:
dentially thrown together, “are clothed with sinews, muscles and
flesh, and have breathed into them the breath of life, that the
nation, according to the etymology of the term, can be said to
have been born.” Hence the multitude of the States. So also
we may account for the variety of form in state government;
but all these being pervaded, and animated by the general law
of political life are gathered up as parts of the world embracing
glate organism.

According to this view, the State is constitutionally a divine
power, having all the functions and characteristics of a religious
institution. These functions may be denominated: the Regal,
the Educational, and the Devotional ; the first having reference
more particularly to'the will, the second to the intellect, and the
third to the affections. In the exercise of her regal power, the
State exerts a sovereign sway over the lower portions of creation.
Man, viewed as an individual, is justly styled the lord of crea.
tion; yet hisregal character can only hold fully in the conscious
union of his race ; hence the State makes all the lower kingdoms
of the world tributary to herself: by her power the earth is sub-
dued : the beasts of the forest are made to fear and tremble, and
the very elements are controlled. She also sways the sceptre of
dominion over her own subjects; she governs, defends and pro-
tects them : she executes upon offenders the penalty of the law,
and reprieves whom she will. ~ Whether, now, the reigning
sovereignty of the State be vested in the monarch, the aristo-
cracy, or in those set apart as rulers by the popular will, the ulti-
mate sovereignty is vested in fundamental law as such, which
exists in the world as the true representative of the Majesty in
the heavens, governing alike the governor and the governed.
The reigning sovereignty can only derwe its authority and power
from the ultimate. Here is the true ground of obedience to the
“powers that be”; and only he is the free man whose will har-
monizes with the divine will as thus revealed.

The Regal power of the State is inseparably connected with
the Educational. ~Indeed, law and authority are always educa-
tional in their nature and tendency. By this we do not mean
that the State merely encourages education among the masses
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of the people by establishing schools, colleges, and other semi-
naries of learning, and by exercising a superintendence over
them; but that the very hidden meaning of her constitution,
the very substance of the idea, as well as the truth of nature
generally, are expressed through the medium of conscious intel-
ligence. Man is so constituted as to take up the objective truth
in whatever form it may be revealed, to embody it in his very
constitution, and to become its living interpreter ; and whilst this
in the case of the single individual, as in the instance adduced,
it is preéminently true of man in his conscious union with the
race. As the state organism, therefore, embodies in it the ele-

ments of understanding and reason, of conscious intelligence, it
is the living exponent of the truth: and hence no one is dis-

posed to gainsay when a point is once. settled by the united tes-

timony of the whole world, or when it is once confirmed by the

ever living voice of the State. But there is in the subjective

truth a necessity and tendency again to become objective : i. e.,

having been reproduced in the way of reflection and thought, it

is collected in the form of literature, and becomes objective to

the present and succeeding generations. The world’s literature,

therefore, may be viewed as the product of state life under this
particular form. That is, the State is constitutionally educational

in her character. Being associated with the moral universe of

God, her design and tendency is to educate man for a highey
state of society. All her outward ends, such as the preservation
of life, property, and rights, are but secondary in this.

But the moral and intellectual nature of man cannot be sepa-
rated from the religious. Morality without religion has no soul:
if conformity to the law do not spring from a living principle, it
is merely outward—it is worthless. Religion, however, is devo-
tional : therefore the state life also unfolds itself in the form of
devotion. There has ever been in the world a feeling of depen-
dence upon the Supreme Being; and even when the knowledge
of the true God was lost, this feeling was still manifested in the
worship of the Deity as he was supposed to be enshrined in the
objects of nature and the works of art.

The devotional feeling also manifests itself in that essential
form of state religion, which still exists in Christian countries,
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viz : the civil oath. The subjective truth being Gﬂlfstal?lly in
danger of perversion by depraved man,.seeks protection in the
objective and eternal. The State conscious of her dependen.ce;
upon the supernatural and supreme, reve:rently aPpeals to I—_Ilg
Heaven in this form for safety and peotection. It is only possible,
however, for the State to attain a full consciousness of her depen-
dence through that medium in which God has given the fullest
revelation of himself to the world, i. e., the Churc-h. As the
Church borrows her social character from the Stz-tle in the form
of marriage, so the State is indebted for the true.lt?ea of the ctalh
to the Church. This is the two-fold bond ?f tf-lelr.mternal umoﬁl.
If we may conceive of these two di_vi.ne institutions under tl:;
figure of two ships upon the ocean, sailing side by side, we thn_x ;
say that the oath and marriage are the strong grapnels, by which
they are indissolubly bound together. Sy
Our view of the ideal State, therefore, can only hoI- in its
union with the Church, which, we trust, will become still more
rent as we proceed. :
apIP)?rl::xtall tha?has now been said, it will follow that all the ‘
office-bearers of the State are vested with a sacred c}.u?rac‘ter.
The civil ruler does not merely bear the the s_wor«? of utilitarian,
but of vindictive justice. Lawyers, whose office it is to unfold
the hidden mysteries of law and trulh? are oracles .af. God.
Magistrates, who administer the oath in civil courts, minister at
the altar of the Most High. S
The real State, as it is presented to our view in history, and
the ideal are not isolated and separate things: they ste}nd r_elated
as the real and ideal humanity : as the latter is actualized in the
former, so the real is ever struggling onward and upward towards
its final consummation in the ideal. . .
The world is under the dominion of sin and evil, and until
this dominion be broken, it is not possible for the r_eal state to
reach her ideal. We may suppose that, by moral, 111.le}1ectual,
and religious culture, literature, morality, and state religion may
reach an elevation hitherto unknown; but as long as the. strearfu
of life, unfolding itself in the specific form now descnbed; is
tainted with sin, the State cannot become compl.?te_: much less
can humanity be bronght into that close and intimate union
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with the divine nature for which it was designed in the original
creation. Hence the necessity of the new creation, a still higher
plgstic power, viz: the Hory Catmoric Cuurch. Ofb'all
powers this is the greatest and most imposing : of all bodies this
divine human organism is the most perfect and complete: of all
realities this is the greatest and most sublime.

VIn contemplating the Christian church, we must not view it
a8 an ideal, supended midway between heaven and earth, for
man to gaze upon and admire: neither as a separate planet spo-
keq into being by the divine word, and inhabited by a separate
oFder of intelligences: nor as a world suspended within reaching
distance from our earth, to which her inhabitants may pass at
p.leaSI‘jre, 50 as 1o lose their citizenship here: neither should we
view it as a purely spiritual influence, which has gone out upon
t!1.e great ocean of human mind to calm 'the turbulent waters of
life: nor yet as a religious institution planted at the side of the
State, so that we can say, the one is here and the other there :
})gt as a higher order of divine life in this world, which m
its development, takes to itself a body from the elements; of
humanity.

; The principle of this new life is the Lord Jesus Christ, the
Incarnate Saviour, who is very God und very man in one person
and in whom dwells all the fullness of the God-head bodily.,
In him the divine and human natures are united as they never
were before. The union is deep, mysterious and vital. - Thet
growth of the Church is the development of Christ’s life in the
world. 'To attempt a separation of the Church from the person
..:)i_" _Christ,.is lo attempt a separation between the soul and body ;
itis to destroy the very life of the Lamb’s Bride. “No Chuist.
no Church; and no Church, no Christ.” The Church is the,
body of Christ, and Christ is the life of the Church they are
INSEPARABLE. And as the Church life, in its development, as
well as that of the State, take up all the elements of our nam,re’
as the life of Christ animates the whole man, soul and bodg} i:
follows that the state life and church life flow into and imerper,ae-
lra..te each other: not that they are so mixed as to become some-
thing different from both:.nor that the one looses its identity in
the other: but the State life is purified and invigorated by that of
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the Church, =o that it is possible by the former to reach its ideal
perfection. They are one, but yet distinet. This is mysterious;
but must be believed nevertheless: for to disbelieve is to deny all
faith in both Church and State as present realities. Humanity
may be viewed as a mysterious tree, whose roots strike deep into
the ground of nature, whose wide spreading branches overshadow
the whole earth, and whose top is destined to reach the highest
heavens. Tts growth, however, is found to be feeble and sickly :
the branches spread; but they tend towards the earth. But now
there is a new principle of life introduced, which, in its develop-
ment, throws off and overcomes every thing that would retard
its growth, and the tree of humanity, thus invigorated, rapidly
tends towards its culminating point of ideal perfection. Shall
we then conclude that the Church is merely a remedial agent;
that her design is merely to restore to man what he lost in
consequence of sin; and that the kingdom of God is to be esta-
blished in the world, according to Professor Rothe, in the form
of the State? The Church being constitutionally holy and ca-
tholic, we reply, is such a remedial agent: she dries up the
fountains of sin and misery : she heals the diseases of our fallen
nature, purifies the stream of human life: and all social relations,
as well as the arts, sciences and literature generally, are sanctified
by her hallowed influence: her life penetrates every form of
human existence and elevates it above the sphere of sin and the
flesh. Tt is in the Church, and in the Church alone, that the
State can reach her ideal perfection. Christianity being the
highest form of humanity, we may safely say, that the Church
is the perfection of the State. But whilst it ‘is possible for the
State to reach her ideal in the Church, it is not possible for the
Church to reach her ideal in the State. The higher may elevate
the lower; but the lower cannot elevate the higher. "The river
may empty itself into the sea; but the ocean cannot empty itself
into the river. In the relation which we designate the State,
man is under the influence of a divine plastic power, which tends
to a high and holy ead; but in the relation which we designate
the Church, ma is brought into the “holiest of holies” : he is
brought into the real and vital union with God in the person of
his only begotten Son. Whilst, therefore, the church life, and
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state.liﬁ? tend towards the same end, viz: the perfection of hu
manity in u.nion with the Deity, it is possible only for the forme;
to reach _thls end, or to carry man forward to the point of hi
ﬁna‘l destination.. Thus the Church life, though it transfuse nc:
purify that of the State, nevertheless maintains its distinc?’

character; whilst, at the same time, the State life heing thlve
transfused and purified does not lose its identity. - T

They are distinct in mysterious unity. -

The distinctive character of the Church will also a ea
;th we take into view the manner in which her life is cI;frie:;
ao;w:iud in the world, or the manner in which it forms for itself

ody. The State, as we have geen, lives and grows in the wa
of na‘lural generalion : every one who is born into the world i};
bor‘n into the State, and becomes an integral part of its complex
unity. "I‘he Ohurcl'l lives and grows in the way of supemafﬁml
fﬁge::it.::‘:;ﬂ ;As: Cbnst became int:'a_mam through the supernatural
i us ag“enrfy_of l}}e E.}pmt. (for he was conceived by the

oly ost), so his divine life is carried forward in the world. or
mn_d:e over to us, by the same supernatural power. “For b ’
Spm_t are we all baptized inte one body, whether we be .Te):v?n:
thnulfas, whether we be bond or free, and have been nmdz :)0
f]rmk Into one spirit” 1 Cor. vii. 13. By the spirit accompany-
Ing the meansof grace appointed in the Chuch, as for instamc::a
.lhehl?reacheji word and sacraments, the life of Ch,rist is nourishe‘d,
lr; c}xsdm);lstlcul body. Grganic‘ Christianity, therefore, does not
ude the _oﬂice work of the third person in the adorable T'rinit
By. the _Sp:m, the temple of God, which has Chdst for its fouy.
dalion, 1ts‘h'fe and chief corner-stone, is reared, As the elemenl:a;
of ‘humamly are thus taken up and become the integral parts of
this su.pet'na(ural organism, it follows that the principlf of si
and e‘:’]l- Is excluded. The Church is a holy temple : hol ;"
her origin, in her constitution, and her design. But t-he sz):mn
may also be predicated of the ideal State, as a power ordaineg
of God. Between the ideal Church, therefore and the ideal
Staté, there can be no contradiction nor conﬂict, The i
full and perfect harmony, the one in the other : G
Q[‘ this internal union of Church and Slt;te the history of
their external relations presents but a distorted v,iew H and'i); is

s
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only when the ideal relation shall have been fully actualized in
the real, that the external relation can be viewed as the propet
expression of the internal. Sin is the cause of all contradiction
and conflict. Tt is this that brings man into conflict with him-
gelf; it is this that brings him into contradiction with his Maker.
This is the cause of all distortion and deformity ; this creates the
opposition between Church and State. History presents to our
view a four-fold form of relations between them. During the
ages of primitive Christianity, the State actnally assumed the
hostile position towards the Church. The world, brought under
the dominion of idolatry, could not tolerate the pure and holy
principles of Christianity. The civil powers were arrayed against
the infant Church. Persecution raged in all the terrors of fire
and sword. But the superior power of the Church clothed in
the armour of God, not in ¢tarnal weapons, soon appeared in
signal triumph over the power of darkness; the fires of perse-
cution were quenched in the blood of martyrs; the hostile sword
stained with the blood of the saints falls powerless from the hands
of the cruel oppressors. The regal authority and power of the
Church come to be more extensively felt and acknowledged.
Under the reign of Constantine already, Christianity became the
prevailing state religion. Though the Church and State con-
stituted, as-before, two organic wholes, they sustain to each other
in a more eminent degree the relations of mutual action and re-
action. During the former period the church life, in the exercise
of its peculiar powet to overcome opposition, and to assimilate to
itself everything congenial with.its own nature, tock to itself a
peculiar form and shape; for it is the peculiar characteristic of
Christianity, that it can live and grow under the most adverse
circumstances and oppressive relations. It is to be expected,
therefore, that, by the charge of external relation from the hostile
to the friendly, which was effected by the transition of the Em-
perors from Paganism to Christianity, the church organization
would be greatly modified. As might be expectled, the supreme
magistrates, who are now members of the Church and participate
in her affairs, would be naturally inclined to transfer the relation
they had stood in to the Pagan state religion, over to their relation
to the Christian Church. “They are here met, however,” as
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observed by Dr. Neander, “by that independent spirit of the
Church, which, in the course of three centuries, had been devel-
oping itself, and acquiring . a determinate shape; which would
make them see that Christianity could not, like Paganism, be
subordinated to the political interest.” “There had in fact arisen
-in the Church,” according to the same distinguished historian,
“in the previous period, a false theocratical theory, originating,
not in the essence of the Gospel, but in the confusion of the
religious constitutions of the Old and New Testament, which
grounding itself on the idea of a visible priesthood, belonging to
the essence of the Church and governing the Church, brought
along with it an uncristian oppesition of the spiritual 1o the se-
cular power, and which might easily result in the formation of a
sacerdotal state, subordinating the secular to itself in a false and
outward way.” Excepting Valentinian II, the emperors enter-
tained precisely that view of the Church, which was presented
to them by tradition; having no Judgment of their own, they
were born along by the dominant spirit.”

"T'his theocratical theory was the prevailing one in the time of
Constantine. Viewing the Church as a divine institution built
on Christ and the Apostles, in which nothing could be altered
by the arbitrary will of man, he regarded the voice of the Church
as the voice of God. * Thus, when in the year 314, an appeal
was made from the Episcopal tribunal to the Imperial decisiqp,
he declared: “The sentence of the bishops must be regarded
as the sentence of Christ himself.”

It was, however, when the Patriarchal reign of the Church,
which is now introduced, passed over into the Papal, that it be-
comes a settled principle that the Church is to govern the State,
In the time of Gregory VIL,the subordination of the State to
the Church was so deeply and extensively felt that the kings
were obliged to acknowledge that they derived their authority
to reign from the Pope. This is illustrated by the results of
the memorable contest that arose between Henry IV. and Pope
Gregory VII. Hence the numerous instances of kings and
princes acknowledging their inferiority to the Chief Pontiff
by holding his stirrup until he would mount his horse. This
theocratical view, according to which the Church is to govern
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the world, it must be owned, is not very .far frf)m the scrlp.turalf
idea. 'The distortion, however, consists. in this, that the: hffa 0
the Church not being fully developed in .her own.consulu[.loni
and the civil and social relations of human life not being sancu.ﬁet(
by the spirit of Christianity, the State not be.zmg taken up mc}
the living organism of the Church, the ecclemasl:::al d?mlnlcl){n f),,
the latter over the former is nothing more than 2 .Tt?'imsh yoke;
it is more or less oppressive and unhall(?wed in its char.acter.
Hence there must necessarily be a reaction: and accordingly,
after the Reformation of the sixteenth century, we find the
Church under the dominion of the State. :
In some countries, indeed, she is viewed as nothing more than
a police system to keep the masses of_ the people under proper
restraint as a kind of an instrumemahty that may !:)e most sucl
cessfully employed to secure the obedience of.subjec!fs to civi
law and authority. Let us turn to England for l]Iu:—*ilratlofl. j‘m-
cording to the statute book of this country, * The king, his heirs,
&c., shall be taken, accepted, and reputed the only suprem;
head of the Church of England, . . . . and sh-ul] order, an
correct, restrain, and amend all such errors, heresies, abuses, of-
fences, contempts, and enormities, which b}t any”manner of SI;:
ritual authority or jurisdiction may be reslmmed: s Arch-
bishops, bishops, archdeacons, and oi'he.r (?BC]ES‘J‘ASHC&E perat‘ms?
have no manner of ecclesiastical jurisdiction, but by and from
rown. ¥
the’I‘Rh:y?cieS that the ministers of the Christian church should
receive their appointments from a worldl_)_r Princ.e, or that the
Church ehould, in any sense; be in slavish subjection to the
State, is most painful to the christian consciousness_. The .fom'.th
and last form of relationship that comes to our view in history,
between the Church and the State, is the independent, or, for
instance, in our own country, where governmenl offers the Ohmﬁl
protection, and accedes to her the rlgh% to govern hers?lf accord-
ing to the laws of her own consaitunon.. As Amfancans, it s
patural for us to suppose that this form is far superior to any of

* Not having access to the original, we have been obliged to take l?ns
quotation second-handed from the book of Baptist W. Noel, on the Union

of Church and State.
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toe o[:lr ;lue)::z‘?ecm_ed > and this too, is in perfect accordance
b o di ]blsll:;.nca! development and progress. To place
i o Strlu :u ination to the State, as in England, though
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proper name—* Christian’’; when they shall all be one, as Christ
and the Father are one; when the Church shall be one in reality
as she is one in idea; and when she shall have gathered up into
her own constitution, animated and sanctified by her own hal-
lowed life and spirit, all the forms and relations of human life,
it becomes an interesting question:  Where then will be the
State?” and “ What the form of her existence 1’ According to
our theory, she cannof have become extinct; but she will be
found in the free and holy service of the Church. 'The form
of her outward existence, we, of course, cannot foretell. Could
we determine the form of the future Church, we might venture
a conjecture ; but even this is concealed from our view. Butif
our view be correct, that the ideal State and the ideal Church
are one, it must follow that in the end they will be one in an
‘outward form. The State fellowship, or communion, will be
elevated into the higher form of the Church. communion. The
Regal power of the State will be one with that of the Chureh,
when ¢ Christ shall reign king of nations as e now reigns king
of saints:” the civil powers, which were ordained of God, shall
be gathered back into the hands of his only begotten Son, and
shall be exercised in harmonious union with his glorious reign,
whether personal ot spiritual, in the Church. The educational
function of the State will also be elevated and become one with
that of the Church, which is now the only infallible interpreter
of the truth, whether revealed in a natural of in a supernataral
way. And every form of State religion will then be one with
the pure and holy worship, whose incense shall ever come up
acceptably. before the throne of the great Eternal.
Christ is now (in the full weaning of the expression) “all and
1.” 'The little stone, which was cut out without hands,
of iron, of clay and brass, has now
become a great mountain,and fills the whole earth. The small
grain of mustard seed has now become o great tree, whose wide
spreading branches overshadow the entire globe, and all people,
of every kindred, tongue and climate, take shelter under it. We
end in the “new heavens, and the new earth, wherein dwelleth

righteousness.”
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