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removed from Nicomedia to Constantinople, and deposited,
with the highest Christian honors, in thf: Chu}'ch ot the
Apostles, while the Roman senate, after its ancient pngan
cystom, cnrolled him among the gods. Som} after his
death, Eusebius set him above the greatest pI‘ll]CBS.Of IE“
times ; from the fifth centary hie began to be recognized in
the 1inst ns a saint; and the Greck and Iinssian Ghurch. to
this day cclebrates his memory under the ofztmvngant titlo
of the “equal of the apostles.”] The Latin O.hurch, on
the contrary, with truer tact, has never placed lnn_n among
the saints, buthas been content with naming him “the

Great. P, 8.

AﬁT, IL—THE OLD DOCTRINE OF CHRISTIAN BAPTISM.

I An Exiract from the Trwelfth Homily of St. John Chry-

sostom on the Grospel of St Matthew.

© ¢ And Jesus, whon he was baptized, went up straight- .
way out of the water; and lo, the heavens were opened :
unto him.” ‘Why were the heavens opencd? In order

that thou mightest lenrn, that when thou nlso art baptized
the same thing takes place, God ealling thee to the coun-
try above and urging thee to forsake the fellowship of

carth. That thou seest it nof, is no renson why tl;l?u':
ghonldst not believe it. TFor it is the general rule, thatia ¢

the boginning of extraordinary spiritual dispensations such
sensible visions and sigus should appear, because men aro
so slow to perceive spiritual realities, and require to have
their attention roused by things which sirike the sensos;

in order that cven without the snme signs afterwards, the -

7 Cemp. the Acln Sanct. ad 21 Maii, p. 13 sq.
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ﬂiiugs onee certified by them may be accepted as sure by
faith. Thus upon the apostles, we are told, there came

- the sound of a mighty rushing wind and the appearance

of cloven tongues of five ; not for their sake, however, but
on account of the Jews then present. Though there be
then no visible signs, let us still reccive what they have
once served to roveal. IPor tho dove also appeared at this
time, that it might as a seal designate to those present,
nnd to John, the Son of God. And not for this only, but
to tench thee also that the Spirit descends upon thee in
like manner at thy baptism. We have no longer need of
the sensible vision, faith answering for all; for signs are
“not for them thatbelieve, but {for them that believe not.”

But why in the form ofa dove? It is o gentle and pure

- animnl.  And so the Holy Ghost, as a spirit of meclcness,

takes its appearance. There is regard in it besides to
nucient history. Tor when the general flood was upon the
earth, threntening to malke {ull shipwreci of the human race
this bird nppeared, announcing the end of the storm, and
with tle olive branch proclaimed the glad tidings of peace

‘upo'n the enrth ; all which was a typo of tliings to come.

As then indeed matters were in mueh worse state than
now, and men desorving of far grentor punishment. That

‘thou mnyest, not despair then, call to mind that history.
. For oven in that desperate extremity thore twas o certain
‘relief and restoration ; then however through punishment,

whoreas it is now through graco and unspeakable gift. On

“which nccountalso the dove appears, not bearing a branch

of olive, but pointing out to us the deliverer from all evils,

- snd holding forth to us beavonly hopes. A messenger,

"not to bring one man out from the ark, but to conduet the
- whole world to heaven, offering to the race at Iarge io-
- stend of an olive branch the precious boon of adoption.
“Qonsidering then the greatness of tho gift, lot not the digni-
“ty of the giver seem any lesa great in thine eyes from his
‘appearing in such form, ForI hear some say, that as

much difference ns thore is between & man and a dove, s0

~ “much there is also between Christ nnd the Bpirit, since the
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one appeared in our nature and the other in the form of a
dove. DBut what must we sny now in answer to this?
That the Son of God did indeed take upon him the natare

of man ; but that the Spirit did noi assume the nature of -

the dove. Hence the evangelist also does not say, in the

natnre of o dove, butin the form of adove ; in which form, -
accordingly, the Spirit appenred only at that time, and not -

afterwards, DBut if this be taken to imply inferiority, the
cherubim by parity of reasoning will be found to be lile-
wise of higher dignity, in proportion ns an eagle is superior
to o dove; a8 being fnshioned to such likeness; and the
angels agnin must be counted higher also, since they have
often nppeared in human form. The trath, however, is
widely different from all this. The reality of a dispensa-
tion is one thing, the accommodation of a transient vision
altogether pnother. Be not ungrateful, therefore, toward
thy benefactor, and, think not poorly of him who has be-

stowed upon theo the fountain of blessedness, For where -

the dignity of sonship is, there the removal of all evil is
nlso, and the gift of all good.

The completion of the Jewish baptism thus is the be-
ginning of ours; and what tock place in the case of the

peesever, happens also in this case. Nor there one trans. -

action is made to smbrace oth the old and the new, in
such & way a8 to abolish the one and introduce the other;
and here, having fulfilled the Jewish baptism, he at the
pome time opens the doors of the Church, as in one table
there, so in one river here, filling out at once the shadow
and adding to it the truth. For this baptism nlone has the
grace of the Spirit; that of John was destitute of this gift,
Hence nothing of the sort occurred in the cnse of the others
who came %o his baptism, but only in the case of him who
was to bestow this ; showing it to be thus, not from the
sanctity of the baptizer, but from the power of the person
baptized. Then also, accordingly, the heavens were open-
ed, and the Spirit descended. Tor from this time he leads
us forth from the old into the new order of life, both open-
ing for us the celestial gates, nnd sending his Spirit from
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.- thence fo enll us to the country above; and not simply to

enll us, but to do this also with the most exalted honor.
For he has not made us angels and archangels, but con-
stituting us sons and beloved of God, he draws us thus
townrd that inheritance. _

“Considering then all these things, show a life worthy at
onco of him that ealis thee, and of the heavenly citizenship,

~2nd of the honorthou hast received. Being crucified to the
-world, and having it crucified for thyself, cultivate the life

of heaven with all diligence; neither suffor thyself to think,
that because thy body has not yet passed into that higher

world thou hast anything in common with this earth; for

thou hast thy head seated above. And for this reason, the
Lord, baving come here first attended with angels, when he

. hnd taken thee into union with himself afterwards retorned

on high, in order that thon mighst Iearn even before thy

- aseent thither, how it is possible for thee to occupy the

earth as hieaven. Lot us continuc then to hold fast the
nobility which wo have received from the beginning, and
let us seek every day those royal abodes, holding all things
here as a mero shadow and drenm.  For if only an earthly
king, finding theo poor and hegging, should suddenly
ronlke thee his son, thou wouldst not surely male acconni
of thy Lovel and its mean provision; although the differ-
ence in that case would not be so very great. Hero then
also malke no account of things before; since thou hast

- 'beon ealled to far greater things. For he that cnlls is the
+ Lord of angels, and the benefits given exceed all utterance
- and thought. He doih not translate thee from enrth to
“enrth, a8 a king might do, but from -carth to heaven, and
* from o mortal nnture to immortdlity and glory unspenka-

ble, which can only then fally appear when we come into

* its possession. DBeing about to partale of such blessings,

then, dost thou malke mention te me of riches, and cleave
to the show of this world ? And canst thou refuse to look
upon all things visible as more mean than the beggar's
rags?  How then shalt thou appear worthy of that honor;
nnd what defence ghalt thou have to male or rother what
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punishment shalt thou not endure, having returned from
guch o gift to thy former vomit. I'or not now asa man
slmply shalt thou be punished, but as a son of God falling
into sin, and the greatness of thy dignity will be for theo

the p'lssport to greater indignation, ~ As we curselves also |
do not inflict the snme punishment on offending servants,

as upon our children offending in the same way ; cspecinl-
. lyif these have received large favors atour hands, Ifhewhe

possessed paradise, was made to suffer so many' dire evils,

for one disobedience, after snch high distinction, what in-
dulgenee shall we have—iwe who have possessed heaven and
have been made fellow heirs with the Beloved—if after the
dove we betake ourselves to the serpent? "Woe shall not
hear any more, “ Dust thou art and unto dust shalt thou
return,” * Till the ground,” and those other words of the
former curse, but things much more grievous than these,
outer darkness, eternal chains, the undying worm, the
gnashing of teeth. And with good reason, Tor he thet
is not made better by so great favor, should of right suﬁer
the last and heaviest punishment.

Elias of old opened and shut heaven, so as to bring down
and to hold bacl rain ; but for thee heaven is opened not
thus, but so as that thon mayest thysell ascend thither;
and what is still greater, so as that thoun ennst not only thy-
self ascend, but if thon wilt mayest bring others there also,

such liberty and power hiath he given unto thee in.all thaf .

is his cwn. Bince then our home is there, let us there lay

up all things and leave unothing here, that we may not

suffor loss..  Tor here, though thon mayest apply keys, and
use holted doors, and have thousands of servants to wateh,

and though thou shouldst surmount the arts of the dis
honest and avoid the eyes of the envious, and thongh thou

shouldst escape the moth and the deeny that comes by time,
which is impossible—still thou wilt not therefore cscape
denth atlast, and all these thinges shall be talcen from thee in
the twinkling of an eye; and not only takenaway, but ofton
g0 left as to pass into unfriendly hands. But pass all into
that higher home, and thou shall be master of all. No
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koys, no doors no bolts are needed thore; such i8 the
 atrength of that city; so inviolable is the region, and so
.completely beyond the reach of ail corruption and evil.
- How is it not theu the extreme of folly, to heap up all
where that which is 1aid away is sure to dissolve aud perish

while not even {he smallest part is placed there, where what
is stored is notonly safe but eertain to become more—and

“-this too, when we are to spend there our whole future

life! Ilence it Iy, that the Groeks also refuse to believe
the things spoken by us ; for they choose to malke account

-of what we do, rather than of what we say; and when they

seo us building splendid houses, constructing gardens and

“baths, and buying fields, they will not believe that we are

preparing for removal to another eountry. Since if that
wero the case, they say, we would see them converting
all things here into money, and sending it there belore-
hand ; and this they infor from what is vsual in the pre-
sent world. . Tor we find always that those who lave
meang employ them to purchase houses, and fields, and all
other things, in those countries especially where they ox-
pect to remain.  Dut we act differently ; the earth, which
we are to leave in a little while, issought with the greatest
diligence, not only mouey but blood itself being sacrificed
for some acres of land aud a {ew houses ; whereas for the
purclase of heaven we grudge to spend oven our auper-
fluoug means, though we can havo it at low price, and if

- we buy it are to hold it forever. Tor thisreason the lLieav-

iest punishmont awaits us if we pass into ihe other worlil
naked and poor ; and not for our own poverty simply, but
for what wwo do also to make others poor, shall we meet
severe rofribution. For when the Greeks sce those wha

< have enjoyed such mysteries talen up with these things,

they will much more cleave to the present world them-
selves. In this way we heap much fire on our ewn heads,
For when we, who ought to teach them to despise all visi-
ble things, ourselves most of all encourage them in the
love of these things, when may wehope to be saved, heing
lield accountable for the destruction ofothers? Dost thou
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not hiear Christ saying, that he has sent ua forth to be for.

salt and ag lights in this world, that we mny exert a pre-
serving power in the midst of its corruption, nnd shine in
the midst of its darkness.
to draw men into darkness, and promote their corruption,
what, hope can there be of our salvation? Noue whatever;
hut with wailing and gnashing of teeth, bound hand and
foot, we shall go away into hellfire, after having been
thoroughly sensumed hy the care of richies here. Corsid-
ering then all these things, let us break the bands of such

present delusion, that we may not fall into those which.

shall consign us to unquenchable fire hereafter. For whoeo-
ever serveth richos, shiall be subjected to bonds both in 1his
world and eternally in the next ; bat he that is freed from
this desire, shall find liberty both here aud there. Which
thatwe also may obtain, breaking the heavy yole of avarice,
let us wing our souls for heaven, through the merciful
Jindness of our Lord Jesus Ohust to whom be glory and
power through all ages.  Amen.
II. PRAGTICAL REFLECTIOXS. ,
Tt is ensy to see from this passage, that Christian Bap-
tism was held by Chrysostom to be an actual regeneration,
by the grace of God, to the power ofa new and heavenly lifo,

It was no sign simply of a spiritual fact, supposed to have -

place at seme other time or in some other way ; the toleen
of an inward change already past, or the pledge of an in-
ward change which was yot to come.

church eovenant nmong medern Congregationalists.

the convietions and purposes, the views and feelings gens
erally, of the human parties engaged in tle transaction; it
was ab the same time most 10't]

earrying with it the power of God s grace, and making -
what it signified to be actually at haud for its subjeets, nnd

available for their nse thenceforward, as it had not bec}u '

before.

[Aprily

. But if; instead of this, we help’

It was notan act of :
profession merely, by which the catechumen beeame bound
to the service of Christ, in the scnse of what is called a *
The
forco of the snerament was not subjective only, holding in

nud truly objective nlso, -
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“Allthisis regarded as flowing necessarily from the rela-
‘tion, which the baptism of Christ himself sustained to the
Jewish use of the ordinance, advanced to its highest mean-
ngin the ministey of John. The whole Jewish system waz
“typical and prefigurative of things to come; it was not ifself
- the substance of what it exhibited in the way of grace, but
-only its shadow and promise ; aud thia character it retained
on to the very last. Even in the person of its last and
-greatest ropresentative, the immediate forerunner of the
~ Messial, its mission was still that of preparation ouly,
ghowing the kingdom of heaven to be indeed at hand, but
" at hand after all in a form wholly different from itself.
" Greater than all horn before him in the old order of things,
- the Daptist wns at the same time, we are told, less than the
lenst in the new order which was now about to take its
place. ITis baptism thus hind no power answerable to the
proper spiritual significance of all such washing ; it ended
in being nothing more than a sign and typo ; there was no
‘effiency in it to tnle away sin. Of this no one was more
sensiblo than Johu himself. ¢ I indeed baptize you with
water,' he says, “unto repentance”—engaging you to con-
fossion of sin, and to such change of mind as may fit you
to.receivo the grace by whicl sinis to be pardoued and
- taken out of the way-—*Lut he that cometh after me,”
~whose way I nm sent to prepare, in whom all my ministry
“ is to.find its full sense nud end, “is mightier than I; whose
ghoes I am not worthy to bear: ho shall baplize you with
tho Iloly Ghost and with fire.” In other words, his bap-
tism sholl be in full effect what mine is in shadow only
and outward form ; i will be not the symbolical washing
of water only, but along with this the powm of mwmd
purifiention also by the Holy Ghost, which is needed to
muke the gymbel complete. This relntion of the fwo diffor-
ent kinds of Laptism, that of the Bapfist and that for which
it'wna to prepare the way, comes sirikingly into view in
the history of whai took place, when Jesus came io be
himself baptized of John in the river Jordan,
It boeamo him thus “to fulfil all rightecusness,” to take
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up into his own person the last sense of the Old Testa-
ment, and so to complete it and bring it to an end, while
at the same time he hrought in the higher reality itself in
the presence of which the preparatory shadow was to pass
away. Such is the general relation of the New Testament
to the Old ; Christianity appears in one view as the truo
}naturicﬂl continnation of Judnism, its legitimate outbirth,
in whieh the peeuliar significance of it is carried forward
_ﬁnnﬂy to its last result, and yet in another view it is the
lotroduction of an absolutely new creation, transeending
the measuro of that old economy altogether, and turning it
lute mere figure and show. The baptism of John became
thus, in the case of Christ, something far more than ithad
buen'in its own nature previously as applied to others, The
Baptist saw his work as it were talen ont of his hands, and
-cm':‘iccl forward by the intervention of another ministry
infinitely higher than his own. The coming down of the
Holy Ghost was the innuguration of a new baptism, a new
order of truth and grace, which served to proclaim at once
tho advent of him whose way he was sent to preparc. “J
knew him not,” we hear him saying, “but Le that sent
me to baptize with water, the same snid unto me, Upon
whmp thou shalt seo the Spirit descending and remaining
on him, the same is he which baptizeth with the Holy
Ghost.” The new dispensation joins itself Listorically with
the old, in the earthly minisiration of John; butitis at onee
bo-n}c im}neasumbly above it, and beyond it, by another
ministration, which ecomes not {rom earth at all, but direet-
Iy and whelly from heaven, 8o much the transaction itsolf
was clearly intended to mignify and represent. ¢ The

heavens wera opened,” it is said—making way for a super-

natural revelation which was not in the world beforo—

“and he saw the Spirit of God descending like a dove, and
hghtmg upon him"—aentering into his person and abiding

with him : “and lo, a voice from heaven saying, This is

my beloved Sou, in whom T am well plensed.l” - :

) The relation hetween the old and the new here, accord-

ng to Chrysostom, is parallel with what Lad place at the

- 1860.] The Old Docirine of Baplsm. 199

institution of the Lord's Supper, the other Clristian sacra-
ment; whon the eelebration of the Jewish Passover was
made the occasion of substituting for the type, the glori-

" ous reality which it foreshadowed from the beginning.

As that transaction twas made to embrace both the Jewish
feast and the Christian, abolishing the one by complelion,
and introducing the other as a new and higher fact; so
here also, ¢ having fulfilled the Jewish baptism, he at the
snme time vpens the doors of the Church, asin oue table
there, so in one river here, filling out af onee the shadow
and adding to it the troth.” :
- It is casy enough, however, to own this difference be-
tween the baptism of John and what was superadded tfo it
in the case of Christ, without any faith after all in the di-
vine powerof the Christian sacrament in its ordinary form.
Tt may be allowed, that our Saviowr's baptism did indeed
innugurate the kingdom of heaven, showing that the way
was now open for spiritual influencesto descend upon men
s thiey had not Leen known before ; but this may be re-
garded ot tho same time as having place, mainly if not ex-
clusively, under the form of 2 purely inward baptism, which
is then taken to be the propor sense of the Christian sacra-
mont a3 analogieally set forth in the transaction of Jordan,
while the outward: rite of the sacrament is considored to
be only the symbol of this grace, hiaving no more neeesso-
ry conneélion with the resl presence of the grace itsclf, in
tho end, than the Old Testnment baptism of John. Dut
no such @nostic apprehension as this was ndmittod in the
. mind of Chrysostom. Ilc sees in the transaction of Jordan
a rovelation, not only of the power of the Ioly Ghosi, as
it was to be exercised by Christ in a genoral spiritnal way
for the snlvation of his people, but of this power as it was
supposed to enter now into the constitution of all Chris-
tinn baptism, making the saerament to be s n whole some-
thing altogether different from what e deprecintes in his
own ministry as being a baptism of water only and noth-
ing more. The Christinn sacrament includes in itself
really and truly, according to St Chrysostom, what the
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other served only to prefigure as o weak ontward sign ; it
carries with it the power of the Holy- Ghost, answering in
fall to what took place at our Saviowr’s baptism, when the
henvens were opened, and the Spirit came down in bodily
shape upon his person,

The opening of the heavens on this grand oceasion, he
tells us, is to be regnrded aa n representation of what talkes
place in the sacrament of Christian baptism through all
time. It matters not that the visibility of the fact is not re-
peated; that, like the sensible manifestations of the Day of
I"cntecost, was only to verify the commencement of the
flislwcusntiou; for faith now, the mystery, once evidenced
in this way, remains permanently sure, without the help
of sense. In all Christinn Baptism then, there is a real
rending of the heavens—tha canopy that separates the
world of nature from the world of grace ; way ia made for

the saving presence of the Spirit as it was not at hand be--

fore ; an adoption talkes place into the family of God—the
constitution of » new flial relation, or sonship, which did
not exist previously ; and along with this goos the power
of a divine voeation, a * voice from heaven,” calling the
favored subject of the ordinance to forsake the present
world and seck the heavenly inheritance, and offering at
thlel same time all the grace that is required to obey the
call.

th will not do fo say, that these high sounding represen-
tations are with Chrysostom mere rhetorical figures, em-

ployed to sct forth the general privilege of those to whom

the_C—‘rospcl comes with its offers of merey ; the meaning of
which must be reduced simply to this, that baptism certi-
1_’1'@5 to men the great fact of the Clnistian salvation, and
tb_e DPossibility of their having part in it by repenf:ance

.ﬁuth, and new obedience—a possibility, however, which i;
In no sense conditioned by what takes place in this sacra.
ment itself, but is to be considered equally open and nigh
in faet toall who have the gospel preached to them, wheth-
cr baptized or not. 'What is here afirmed, or rather we
may sny taken for granted, of the Christinn szerament, goes
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- most manifestly very far beyond all that. The privileges

andl prerogatives of its subjects, while they are talen to be

- of the highest supernatural significance and most real ob-

jective force, are viewed at the same time as exclusively
peculinr, the result strictly of that new position to which
the baptized have come by means of the sacrament jtself,
snd in no sort something common to them with the un-
baptized world around. All men to whom the gospel is
preached havd the opportunity of being saved, and may be

- said to be placed thus within the range of the heavenly

-economy, by which it is muade possible for sinners to be-

-.come the children of God, and to enter into everlusting
- life ; and this undoubtedly is a great distinction and privi-
~lego, which it must ever be a sin ltie that of Hsaun to un-
* dorvalue or neglect. But here we have the iden of vastly
-more than this. Baptism is for its subjects not simply an

exprossive sign, picturing to the mind the sense of that
general grace, which is offered to all, and which all are

" bound to receive; it is an actual election and voeation of .

God to gracious privileges, heavenly relations, special pos™
gibilitiea and powers of salvation, which are not at onece

- . comprebonded in tho general presence of Christianity.

The subjects of itare brought into a new condition or state,
- brondly different from that of the general world around
thom. Iorothers the presence of the Gospel s simply thie

..opportunity-of coming into the Christian fold in this way,

and thus securing to themselvos the rightsnnd ficulties of

+.tho kingdom of heaven ; but for thoae who are in the fold
+ by baptism these rights and faculties are already nctually
" possessed ; they have the power of Lieing saved, not medi-
“ately only and through something: else, as in the other

cnag, but immedintely in their position iteelf; a difference
" cxnotly like that of being in the ark, in the days of Noah,
~and of being only worned and called to talke refuge in it
from the impending flood.

... It never could have entered into the mind of Chrysostom,
~-to address the world at large in the language of Christian
~instruction and exhortation. Iis homilies are not for men
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1 general, congregations composed promiscuously of bap-
tized and unbaptized ; they are properly speaking for the
baptized alone ; regard being had to others at best only ag
they had already become catechumens and candidates for
baptism ; while all besides were viewed as unbelievers, for
whom the doctrines, promiases, and precepts of Christiani-
ty eould not be said {o be of any practical account whatey-
er. Forall such it could have hut one message still, as on
the Day of DPentecost: “Repent, and be baptized every
one of you in the name of Jesus Christ, for the remission
of sins, and ye shall receive the gift of the Holy Ghost.”
‘Without this first great act of submission to the heavenly
constitution of the Church, they must be held to be gpirit-
ually incompetent for All the privileges and duties of Chuis-
tianity beyond this; so that it could be only a sort of pro-
fane mockery to make such duties and privileges the mat-
ter of homiletic exhortution for them in any way. Tull
earnestis made thus with the distinction, between being
in the Church and being out of the Church. The differ.
ence is taken to be not simply nominal, but in the most
‘material sense actual and real.

Baptism, in the view of Chrysostom, is not merely apub-
lic profession of faith in Christ, but the act of putting on
Christ and entering into the fellowship of his kingdom; a
tranalation from the power of darkness into the marvellous
light of the Glospel ; a new birth, bringing with it the title
and powar of souship in the family of God; which is such
a dignity ngnin as brings with it, we are told, ¢ the remo-
val of all evil and the gift of all good”—the remission of

sin, in other words, and whatever of grace is needed for
securing everlasting life.

But with all the account which is thus made of thesacra. .

ment, as heing the gate of paradise, the mystery of regen-
eration, and the very power of God unto salvation, we do
1ot find the opinion entertained for o moment that it was
sufficient of itself to insure the salvation of those who wera
its subjects. On the contrary, it is everywhere taken for
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foud

granted, thatit enrried with it no such assurance whatever.

_ Tivery homily of 8t. Chrysostom proceeds upon the assump-

tion, that those who wore baptized, and t"hus n}ndu the
children of God and the lieirs of eternal life, might not-

" withstanding abuse this grace, allow themselves to contin-

e still in the sorvice of sin, and so come short of l}cnvcu
at the lnst. It is painfully apparent indeed from his own
discourses, that the great body of th-ose to who_m .hc him-
gelf 1)1'enchcd,¥ns the regenerated subjects of Christian bap-
tism, werc Chuistians in outward form and “name only,
whose wallk and conversation, instead of adorning the doc-
trine of Chwist, brought reproach upon it every day. 1Ie
goes oven so far ns to say in one place, that {oo generally
they were not to be distinguished from the unconverted
world around them at all, except when ?hey were seen to
approach the sacramental altar. Tencein our present 32
tract also, we find him turning what he concelves to be the

unapeakable gift that goes along with Chiistian baptism,

into an occasion for apprehension and alarm for t}mso who
enjoy it, in view of the possibility of its not being prop-
.erly improved. As partakors of the ]}cav?11ly :}dol\tl?u,
thoy may still destroy themselves by sin; n which caso,
however, their perdition must be something worse than
thnt of men who perish witheut having enjoyed the same
“high distinetion. ¢ What defence shalt thou have to mn}:o,
-or rather what punishment shalt thou not endure, having
“yeturned from such o gift to thy former vomit? For not

- pow as o man simply shalt thou be punished, but as a son

of God falling into sin, and the greatness of that diguity

il be for thee the passport to greater indignation.” ¢ If
* . he who possessed paradise was made to suffer so moany

‘dire ovils for one disobedience, after such high distinetion,
~what indulgence shall we have—wo \_\'ho !mve possessed
henven, and have been made follow heirs with the Bclovefl
:—if after the dove we betake ourselves to the serpent ?”
The entire exhortation proceeds throughout on the suppo-
"gition, not only that it was possible for those who were |
thus constituted the ehildren of God to lose the benefit of
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their supernatural birthright, and to make shipwrock of

their souls, but that there waain truth great danger always
of such disaster, that it was sadly frequent and common,
and that it needed all diligence to avoid it, so asto make
the Christian calling and clection finally sure.

But still this view of the matter is not allowed in the _

Teast to discredit, or bring into doubt, the objective reality
and signifieance of the grice conferred by baptism. This

it is precisely that is taken to be the ground of special eon-

demnation, in the ense of those who have enjoyed that

grace. and yet yicld themselvas to the power ofsin.  What

aggravates their guilt, is not just that they have had the
gospel preached to them, that they have been placed under

a genoral dispensation of mercy, that they have cnjoyed

the opportunity of embracing and using the means of sal-
vation; nor yet, farther than this, that they have talen
upon them the profession of Christianity, assumed its en-
gogements, and joined in its solemn acts of worship ; but
that they have been made actually to possess the gift of
righteousness, the power of salvation, that a price to pu-
ehase heaven has been fairly placed in their hands, and
that notwithstanding all this they have forced their wiay

down to everlasting death. This is the condemnafion.

Having been constituted the children of God, by adoption
in Christ, they have despised that glorious birthright, and
allowed themselves to beecome agnin the children of the
Devil.  IIaving been washed from their sins, they havo
returned to wallowing in the mire. Having been called to
holiness, and endowed with power from on high to follow
after it to the end, they have turned aside to. unrighteous
ness, and profaned the heavenly gift in the service of sin

‘What is particularly remarkable, is the facility with~

which these contrary and seomingly inconsistent concep

tions are thus constantly held together in the same gystem
of thought, over againstsuch an order of things as is known

to have provailed at the time in the outward Church.
The notion of baptismal grace was apparently contradicted

cvery day by the notorious fact, that the greater part ofthe
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“baptized gave no evidence whatever of being in any better
- eondition for the purposes of Christian piety, than multi-
“tudes around thom who had never enjoyed the same heny-
- .venly privilewe. IHow could that be a supernatural regen-
“eration in any sense, a birth into God's family by the
-power of the Holy Ghost, which allowed its subjects to
“continue still the willing slaves of Batan and sin?  "Was

not the lic given eontinually to Chrysostom's theory of

- seeramental saibiship, by the crowd of professed believers,

calied in this way to be enints, whom he himself describes
‘a8 patterns of selfishness and covetousness ; examples of all

- worldlincss ; pleasure scekers, who could run from the

church to the theatre, and there feast their eyes, and pol-
lute their imagination, with licentious heathen spectacles

‘and shows ; brawlers, profane swearers, worshippers that

earried tho poison of asps under their tongues even in the
sanctuary -itself; blessing God and cursing man almost in
the sama.breath, and filling the temple with noise and
confusion in the very midst of the sacred sorvices which

_ ware going forward at the altar?  Such monstrous practice

‘ight indeed : go along with a simply human profession.

~But did it not show, that the profession at last wns human

only, an net:on the part of those who made it, and sealed
it by ihe rite of baptism, and nothing moreo? Did it not
meake void at once the idea.of any properly cbjective forca

. in;the sacrament, and demonstrate in the most convineing

mannor that the established ecclesinstical stylo of speaking
“on this subject—wvith its terminology of regeneration, il-

- lumination, initintion, divine filiation, donation of the

Bpirit, remission of sins, and other such high sounding
benefits—was in truth rhetorieal only, snd.in. no sense.in
strict: ageemeont with thetruth'? Must not.Chrysostom
himself have lcnown, in full view of the facts hofore Lim,
that his way of dealing with such terms was more orntori-
el than logical ; that he was discoursing of what ought to
.-be in'the case rather than of what existed in fact; that the
~oubward symbols of the Christian salvation werc.made in
+‘his yiew, for the moment, to.pass for the proper spiritual
3
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verities which: it was their office cnly to represent? So it
is natural to feel, in- looking at the matter from the stand-
point of what 1s considered to Dbe spiritual Christianity at
the present time. The case is found to involve a difficulty,
at all events, which seems to demand some explanation;
and we ave apt to think, that such o man as Chrysostom
must have felt himself constrained to take notice of it in
gome way. DBut, strange to say, it does not appear to give
him any sort of embuarrassment whatever. ITe moves
along in his didactic and parnenetic course, as though no
such obatruction crossed his path, or as though he at least
Iind no-eyestenote its presence. The modern dilemma in
regard to baptismal regeneration, gore whom it may with
its marciless horns, comes not at all apparently into his
viow.. Hoth sides of the supposed difficulty are embrnced

in his thinking at once ; and he passes back and forth from .
one to the other continually, without experiencing, as it

would-seem, the slightest sense of contradiction.

- There is not the shadow of evidence anywhere, that the
stress which he lays upon the heavenly side of Christian
bt'Lptism was in his own mind a figare of speech only, sub-
stituting the sign for the thing signified, or allowing out-
ward profession to-pass for inwardfact. Such nsupposition
Woulq stultify his entire system of theological thought. In
one view it might have been a relief to look at the matterin
thie light ; as it would have served to show that the divine
Pretensions of Christianity were not to be tried or measured
i any way by the unfruitful lives of bad nominal Chris-
tinng, who as such must be cousidered hypacrites only, and
not partaleers at all of the proper supernatural power (;f the
Gospel. But Chrysostom has no thought of saving the
credit. of the Church in this way. On the contrary, in full
ffwe of t}le acknowledged faet that thousands weré all the
time receiving the benefit in vain, he only 1nsists the mors
upon the reality of the heavenly gift which was supposed to
be con}_"arred in baptism. That wae not to be doubted or
called In question, let it fare as it might with those who
had received it. Let God bo true, though all the world
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should be found false ; his faith swas not to be made of no
effoct, however widely it might be met with unfaithfulness
on the part of men. The objective presence of the grace
whicl was lodged in the Christian sacraments, must not
be measured by mere outward observation of an y kind ; it
belonged to the sphere of faith, and was to be owned, there-
fore, independently of all experimental tests. To make it
contingent on the purely subjective operations of thehuman
mind, was neeessarily to set aside the idea of its objective
force altogother, and in the end to reduce Christianity to
_ the character of a simply natural religion. If it might
seem to be for the cradit of the Gospel, to say that hypo-
‘crites and false professors had no part in its proper super-
nntural grace, and that thergfore no argument could hold
rightly against the reality and power of this grace, because
‘it was found to have no salutary effect on their’liyes; it
‘was undoubtedly for the true credit of the Gospel mueh
more, that it ghould notitself be shorn of its own heaven-
Iy prerognlive, n8 a system whose provinee it was, not
merely to shadow forth, but to embody and exhibitin o
real way, the blessings of salvation. This was an interest
‘which lay much nearer to the fnith of Chrysestom than tho
‘other. The Gospel, ia his view, was the power of & new
“order of life always actually at hand in the Church., Chris-
" tian Baptism was in full effect, what the Baptism of John
hnd been only in figure and sign; it unswored strictly to
‘“tho contrast drawn by the Baptist himself, as being a bap-
“tism with the IToly Ghost and with fire in distinction from
. tebaptism with wateronly. It opened the heavens; brought
.~down the Bpirit ; wrought the remission of sins ; regener-
atod its subjects, by a divine adoption, into the state and
dignity of ehildren of God. - And yet this grace, transcend-
ing ns it did the whole comse of nature, might be abused,
" waosted, and - utterly thrown away by men, just like the
" common blessings of nature itself. Chrysostom finds no
~more difficulty apparently, in supposing it possible for the
. subjects of such supernatural calling and clection to miss
the cnd of their hoavenly qualification, than in conceiving
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it possible for those who are called and ehosen, by real
opportuuity, to any simply worldly good, to come short of
it in the same way ; a failure, which does not show then
that there was no qualification in their cirenmstances for
sccnring the benefit, but only that there was ne eare to
turn the qualification to right acconnt. So we have the
two conceptions continually moving, aswe lave said be.
dore, hand in band togother; without any scuse of contra-
diction ; without any thought of explanation,

It will be borne in mind, that we are not at present sit-
ting in judgment, in any way, on this view of Christian
Baptism.  Cur objeet is simply to exhibit it. ns the view

that was held Ly St. Chrysostom, without nny argunient

upon its theological merits,

The view, however, be its merits as they may, was in uo
senso peculine to this eminently pious Church Father, It
belonged to the universal orthodox Clristian thinking of
tho age. And as wo look farther, we find it in the think-
ing of provions ages nlso, baclk to the firat Christian times.
The anciont ecclesiastical Fathers are averywhere full of
testimony on the subject. It is idle to quote particular
authorities in the ease ; for the authorities are all one way.
The universal Church in theso first centuries hold and
taught, that Christinn Daptism was not simply “unto re-
pentanee,” lile that of John, not merely a sign to repre-
seat the profeasion of Christianity, on the one gide, and the

‘power of its cleansing and renovating grace on the other;
but that it was the very sacrament of this grace itaclf, the -

form of its first actual oxhibition for the usc of sinners, the
power of God really and truly nuto salvation, earrying with
it the remission of sins, the gift of adoption, and the full
‘possibility of eternal life. It twas not pretended, that it
secured the salvation of its subjects; they might prove un-
faithful to their heavenly calling, and destroy themselyes
gtill by a life of sin ; multitudos, it was too plain, were con-
stantly falling into this condemnation ; but no considera-
tion of this sort was allowed to disparage the supernatural
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force of the sacrament itself.  That remained an article of -
fuith, under all cirenmstances, and in the face of all difli-
eulties. -

An article of fuith, we say ; whieh as such, accordingly,
entered with o kind of inward neecessity into the whole
gystom of theologieal thought with which it was joined.
In this view it iz espeeinlly, that the old ceelesingtical doe-
trine challenges serious attention.  Ifit appeared as o mere
accidontal opinion simply, sustaining only an ontward re-
lation to the general fnith of the Chureh, it might be com-
parafively casy to dispose of it as being the result-in some
way of & wrong use of lerms.  But for any one who is wil-
ling to examine the matter for himself, it is impossible not
to see that the vory reverse of this is the truth. The idea

* of baptismal regeneration, as involving a renl translation

from the kingdom of Satin into the family of God, under-
lies the universal religicus thinking of the ancient Church.
Tlhe old Patristic doctring of Christian Daptism is clearly
enough revenled, in particular passages bearing directly on
the point.  But such separate and special testimonies form
in truth by far the smallest and least weighty part of the
evidonee, that properly belongs to the ease.  This comes
out flfly, only in the wiy in whicl all Christian trath and
lifo are made to include the tucit nssumption of thie doc-
trine, a8 being n sort of fundamental axiom in Christiani-
ty. Weean hardly read for iustance a single homily of
Chrysostom, without fecling that his view of the Gospel,
ng g scheme of redemption nad salvation, is conditioned

* throughont by the conception of supernatural privileges
~ and powers conferred upon men through the saernment of

Buptism. Ilis theology is construeted, in all its parts, in
-the most perfeet harmony with this thonght. Tt is every-
‘where sacramental and chnrelly, In the fullest sense of the
terma.  And the same thing is true manifestiy of the
thealogy and religious lifo of the first Christian ages men.
ernlly. S
‘TInve we not this fact, indeed, plainly exhibited in the
structire of the nncient Creeds?  They were in one view
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modorn view, to make it of one order in ony wn.y.mth the
operation of God's Spirit, by ascribing to it effects that
are supernataral, and such as ibis the provinee of the Holy
ost nlone to produce. ]
GhIt is absurd, \Ixjre are told, and something af war Wit].l the.
true idea of religion, to suppose that any 'ext(_zrna.l rite of
‘this sort should take away sin, or carry with it the powar
‘of rogenerntion. The proper spirituality of the G?S};JGI,. it
i8 taken for granted, must always suffer, where GFJr.lstmmty
is.mnde to be thus formal and sacramental, - Religion ofier
ell is an inward, spirifual transaction, bet.wccn God and
‘the soul ; which, as such, may go along with the <.Jutwa1'f1
forms of worship, imparting to them energy and life; bu't
which, nt the same time, is not bound to them, or condi-
tioned by them, in any really necessary way. )
;:-Baptism thus as an outward ceremony is one thing, and
what it is used to represcut is another thing aitogether,
‘which is supposcd to have place fully on the outside of the
" pnernment, and apart from all virtue in it whthever.
Christinn baptism is indeed more than the baptism of
- Johuy it rognrds as an accomplished fact, what this last
_anticipnted only as sometling which was then still to come.
It reprdsonts the grace of Christ as now actually at wqu
in tho world, through the Bpirit, for the remission of sins
"and the conversion of souls. Dut in its relation to this
: grace, it is ilself still only an outward washing with water,
a8 much ns wos formerly the baptism of John. It has no
saving efliency in its own constitution; no power to remove
“tho guilt of pust sin, or to regenerato children of Satan
into children of God. It signifies this; but only ns o fact
which must be spiritually oxperienced undor another form.
n'the cnse of ndults it should of right follow -this exper-
ence, showing that it has nlrendy tnken place—that the
“gubjects of the ordinanee, in other words, have already
“goeured the gpiritual reality of which it ig the outward pro-
" fession, arc regenerated, justified, adopted into the house-
- hold of faith, the citizenship of heaven, and in virtuo ofa:ll
"-this nro cntitled now to cater the visible Church in this

- many; but the general tenor of them is always the same,
They are in power and substance a single Creed ; and this
80 construeted, as to be in itsclf a single whole, the organ
ic evolution of one and the same grand fact from begin-
ning to end. And here we find, conspicuons among its
other articles, the doctrine of the Church and of “ one
Baptism for the remission of sins.”  What else is this than
the saeramental theory of Chrysostom, and the old cecle-
giaatial writers gencrally ? In no other view; in deed, could
Christian Baptism be made an object of faith at all, in the
gense of the Oreed.  Tor fuith here, by its very conception,
has to do with whatis supernatural in Christianity, tha
objective presence and power of the new creation proceed-
ing from Christ, in distinction from all suljective appre-
Liension of it on the part of men. If Baptism then were
uot taken to be a mystery, hiding under its visible Torm,
in the sphere of nature, the agency of God's Spirit working,
at the same time, ina higher sphere, it could have no
place properly in the Creed. The simple faet of its being
there, as an article of faith, a primary constituent in the
Christian salvation, is one of the clearest proofs we could
well have of its being regarded all along in this light by
the early Church.

.

That the view taken of Christian Baptism at the present
time, in a very large part of the Protestant Churel, is
something broadly different from this, another theory of
the sacrament in truth altogether, is too plain to admit of
any question or to call for any proof. In the midstof much -
confusion in regard to what the ordinance positively doos
mean, there is a very general agreement in rojecting -
the meaning attributed to it by the Church of the fust °
ages. The doctrine of St. Chrysostom on the sulject is
held fo e unevangelieal, and if he were alive to preach it
now, would bring him into general dizeredit with all our
evangelienl sects. Whatever honor we may he bound to
put upon the saerament as a divine appoiniment, it must
ever be n monstrous wrong, according to this reigning
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with it fairly and openly in its own form, to see am} ac-
“knowledge in regard to it what is the actual truth. ~\W.hen
this is done honestly and candidly, we can hardly f:ul.to
;porceive that the fact thus brought into view, is.one w}nch
‘demands explanntion ; and it will be felt at tl}c sama 1:1-rne,
thnt what needs to be explained in thoe casc is a question,
not merely of theoreticnl curiosity, but of the greafest
“practical significnnce and account.  Iere are bwo widely
different constroctions of the religion of Jesus Christ.  The
~gacramental system of the carly Church, stands broadly
opposed to the self-atyled ovangelical system of the prcsgnt
-day, cach protesting loudly ngainst the other as an uli..‘t.mt
“pervorsion of the true senso of the Gospel: Are t]my nfter
“all different versions only of the same faith ? I.t' 80, how
“pre- their opposing modes of thought to be nd‘lnra(-cd,.ao
sthat-wae may have a right to be quict and at 1'.0,st in the
‘modern theory, not ignoring the old, but leoking it as &
“part of past history steadily in the face? ] .
=Tt'will not do to sny, there is no difficulty in the case ;
Ahnat-the old view stands clearly condemned by .Lhc,]uc_]g-
ment ‘of history itself; and that the truth is so plainly with
‘tho'moderniview, ‘a8 to make it unnceessary for us to
‘tronblo-oursetves with its justifieation. All such superior-
“ity to ‘the-claims of the problem is too ensy, to descrve
“eithor confidence or respect. - It demands a different solu-
“tion, - The conflict here is between I‘orcea,_ that are not
simply imnginary but renl. There are formidable diflicul-
ties on both sides. If the ccclesinsticn] system scom dan-
gerous in_one dircction, wo may not closo our eyes to ﬂ.lo
factthat the evangelical system lins its dangers also in
Anothor. o
“Without going into any wider vicw. at present, it is casy
anourh toseo, for cxample, whatquestionable ?ollsc'q11o11gcs
thrust themselves upon us, as natarally ﬂ?w_mg 'I’rom. the
modorn purely spiritunlistic theory of C!u'lstmu ].;u!ﬂ'_asm.
If the snerament bo only the outward sign of o spiritual
“gransnction, which is in its. own nature complete nm'ler
another form altogether—avhich has no inward econncetion
witl the gign whatever, and which indeed ag related to the

way, and 0 to boeome Cliristians in name as they aro b
already Christians in fact. In the case of infants, the:
change may be supposed to precede the ordinance ocension
nlly, or in some instances possibly to aceompany it, by an
net of sovercign power on tho part of God; but more
epmmonly it is to be considered as being still o sort of
covenant possibility only, which is hopefully expected to
issue in actnal conversion af some future time. In any +
ense, however, there may he no inward change at all, an
swering either prospectively or retrospectively to the ont:
ward sign. 8o with adults, who often profess religion in
thia way without any sense of its proper power ; and so
also with infants, vast numbers of whom, after baptism,
grow up, and pass through life, plainly impenitent and
unconverted fo the end. In all such instances, the reln.
tion between the sacrament and the grace signified by it,
is clearly-shown to be nominal only and nothing more;
and the broad example, with which we arc thus contin-
ually confronted in such form, is held sufficient to show
that this is in truth the echaracter of the relation universally,
and that it must ever be idle, therefore, to speak of bap.:
tism as being itself, in any real sense, the vehiclo of grace
or the power of a new birth to righteonsness and life.

We merely state this view here, in general terms; as:
we have iried to state before the doctrine of the ancient:
‘Church. * Our business is not now to discuss the actul:
merits of either theory. We wish only to place them in:
contrast, and to fix attention on the plain fact of their di.
feronce and contradiction. Such a difference, in o cosg
whose bearings arc so broad and profound, is Jjustly en
titled, we are very sure, to thonghtful consideration. Tt
must ever argue o great want of seriousness, to regard it -
without interest or concern. Tt is not a matter, that we -
should be willing to have covered over with the mantle of
historieal ignorance. We are bound, in duty to ourselves, -
as well as in fidelity to the canse of religion, to bring the -
subject forward into the broad light of day, to converse
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“still retain, in a traditional way, the old practice. The
“question of infant baptiem is sunl in many quarters, as by
- gencral consent, iuto the category of adiaphora—things in-
~different ; as though it lay whelly on the outside of the
-proper sense and true actual substance of the Christian life.
Bome of our evangelical sects, it is casy to sce, could at
once park with the usage altogether, and not miss it in their
- seheme of practieal religion. Hence, a8 a gener al thing, it
nppears to have fallen into very alarming ncglcct Some
“of our more respeetable denominations, or rather some
thoughtful persons in these denominations, Liave in fact
begun to fale alarm from this cause, and are showing a
disposition to lift the whole doetrine of Christinn Baptism
“ngain, if possible, into a higher sphere, such as mny cor-
respond, in part at least, with the sacramental worth as-
signed Lo it in past ages. This, as {ar as it goes, i3 matter
for congratulation. Dut it remains to bessen, how farany
such reactionary feeling shall be able to stay and turn the
tido, which still threatens to swoep all before it in the op- .
posite direetion. And who can say, what perils, not more-
ly.for the doctrino of Christian Baptism, but for the whole
‘ided of the Christian bncmmcnis, for the very being of the
~Churoh, and in the end for the universal interest of Chris-
innity itself, may not Le involved in the full triumph of
vhint claima to be the perlection of religion in such spirit-
ilistic form !
'}\'Emt wa mean by all this, is simply to show that tho
roblem of sottling the difference between the old doetrine
{ .Christinn Baptism and the view which has talen the

sign is purely ideal to such an extent that it may never be-
. come fact at all—it would seem certainly thatno great
stress should be laid upon the use of it in any way, and that
it must alwnys involve some ieop'm]y to the cause of true
piety to suppose it-dependent in the least upon any such
form. Thausthe Quakers,-consistently enough, rejoct the
outward sacrament '11{:03011101'; it is for ﬂmm & mere bap-
tism of water ; they will have only the baptism of the Spir-
it, which is a process that belongs by its very nature to the
soul, This is an affectation of the highest order of spirit-
uality ; the dialectic counterpart and nataral end of which,
a8 we nll know, is Socinian or Deistic Rationalism,
Another less extreme, but for this very reason also less eon-
sisient, undervaluation of the outward sacrament, is exhib-
ited in the ccecleslastical practice of the DBaptists; who re-.
fuse to baptize infanis, on the ground that they have no
power to repent and believe in Christ, so as to be the sub-
jeets of that inward epiritunl conversion of which baptism |
ia the profession and sign, and without whieh it can have
no meaning. What conelusion, indeed, can well be more
logieal, if we ars to believe that there 1s no objective pow-
er, no supernatural grace, in the sacrament itself, and that -
the whole virtue of it resolves itself at last into what goes:
“forward in the minds of its subjects themselves under 47
purely subjective form?  With such a theory of the insti
tution, it is perfectly certain that the practice of infant hap
tism never .could hiave prevailed as it did in the ancien
Ohureh. Tt belongs to the old order of thinking on thi
subject, ng we have it In 8t. Chrysostom and the Christim
fathers generally, which made baptism to be the sacramen
of a real regencration by the power of the Hely Ghost into
the family of God. Why then should it not be given up
along with this, as an obsolete superstition ? Tt is becom
ing but too plain, that the Pacdobaptist part of the se o Yo ono mde, the doetring namely of tho ancient Chm'(,h,
called Evangelical Christianity of the present day is no .atallon tho other,  There are real difficultics of
able to hold its ground stendily, at this point, against thi nost: ombarmesing kind on both sides; and it mnst
Baptist wing of the same interest. The Daptistic senti 7 eyor. Qm _nrgument of tlte most supurﬁcml thinking, not
ment grows and epreads in every divection. It infects more P colvo'them, or not to acknowledge thoir foreo.
and more, the sccret thinking even of those scets which aucaster, Do, J. W. N



