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consign it to hell, unloss the grace of God may yet prevail to
soften o doubly hardened henrt, and end it back to repentance
and faith, As the judge of the eourt pronounces the sentence
of denth upon the guilty culprit, only when commanded by the
soleinn obligations of his office, so the minister gives the erring
soul over to perdition, only as his divine Commission constrains
him to utter the judgment of Almighty God.

- Anr. IL—THE HUMANITY OF CHRIST.

UY PROF. T. G. APPLE, A.M,, OF MERCERSDBURG COLLEGE, PA.

When man was first created and placed in the garden of
Tden, ho was perfect ond complete, so far as it was possible for
him to be perfect and complete, by an act of creation. A great
and important work still remained to be dono before he eould
vench his true destiny. This much is already intimated by the
trial on which howas put in regard to tho trec of the knowledge
of good and cvil, and alse by the presence of the mysterious tree
of life, mention of which is first made after man fell. We infer
from these things, 1st, That it was necessary for man to ack
freely and willingly in accordance with the laws of his being,
before he couldl attain perfoction, and Ondly, That in doing
this, he would be met by some provision on the part of God, by
which he might attain the destiny for which he was created.

Theso inferences arc confirmed by the light that is thrown
upon the subject of man’s destiny in the salvation provided in
Christ. "The work of Christ in saving man more than repairs
the damnge of the fall. Man is clevated to o condition far
above that of his creation. Was this an after-thought of God?
or was it only possible thus to clevate man after Iie hard sinned?
Neither of these positions are tenable. Rather, we would sup-
pose, it was God's oriyinal design to link man’s nature in ever-
lasting and blissful union with Himself through the Son.
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We are thus led to the conclusion that humanity, as origi-
nelly created, was designed to ronch its full pcrfcctiozl in Jcsﬁls
Christ, who is represented in the New Testament as the abso-
lute Head of the roce, and that the ceffect of sin, instead of
changing the original purpose of God in regard tc: man, onl
serv?d to modify the form in which this purpose was now’to bz
carried-out. Without sin, there would have been no suflerin
and while, therefore, there wounld still have been a mediator bgi

“tween God and man, yet there would have been no suffering
. Saviour.

.

Ad:?m was the head of the human race, as ho was also the
crowuing glory of creation. Clrist is the absolute ead of the
race, in whom alone the whole creation finds its hfyhest mean-
ing and perfection.  Man's personality in Lis creation was rela-
fjl\f(‘.; it becomes absolute in Jesus Christ, in whom Lumanity is
Joined in personal union with God. If we ask now, why man
wag not created in this perfect state, in union wil:fl God, our
reply is, thut this consummation could only be reached in a
process after his creation. It could be attained only in the.
sphere of freedom, in the exercise of reason and will. Hence
tl.ne union of the Son of God with the race, follows as a fach of
history after the creation.

In the history of our fallen race, this union took place in the

- holy conception and birth ‘of our Dblessed Saviour mere than

eighteen lundred years ago. In that coneeption and birth, the
Son of God took human nature into everlasting union with ]E[im—
gclf, so that in Christ, the divine and human natures sre united
In one persoi.

As to this, the teaching of Seripturc and the symbols of tho
Chareh are elear.  Christ ia divine, being God aver all, blessed
forevm'x‘norc. e is also human, possessing all tho ,powers
properties and attributes of human nature.  And yet there :1.1':3
not two Christs, but onc¢ Christ.

The teaching of the carly Church, which has ecome to be re-
garded as substantially authoritative and final in all subsequent
oS, in regard to the humanity of Christ, is contained in the
deeision of the Council of Chaleedon, A.D., 451, Tt is as fol-
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lows:—<TFollowing, therefore, the holy fathers, we all teach
and confess with one voice (supdevws), one Son, one Lord
Jesus Christ, to be perfeet as respeets Godhood, and perfect
as respects manhood; that He is truly God, and trul.y man
of o rational soul and hody; that Ile is consubstantial with t]{e
Father as to His Godhend, and consubstantiol with us es to s
humanity, and like us in all respects, sin cxc(.:pted'. He wag
Degobton of the Father hefore ereation as to Ilis deity; but in
these last days, for us and for our s:ﬂvntiofl, e was Dorn of
the Virgin Mary the mother of God, as to his h‘ummnty.. He
is one Christ, exdsting in two natures, without ml:\'t;ul"e, 1\'1‘t110ut
change, without division, without separation, the fllvcrmty of
tho two natares not being ab all destroyed in the union, but the
peculiar properties of sach nature being presmw:cd, and concitr-
ring to onc person and one substance, &e.”  (Gieseler, vol. I, D-
9240, note 8.) This decision was based upon the not.cd lcttcr.of
Tico, Bishop of Rome, Bpistole ad Flavianum, 'H.'hlch was, in-
deed, made the rule of faith, the Council only ndding néw illus-
trations and explanations. (Gicscler, ibid.)

The controversy on the subject was, indeed, opencg.} subse-
quently in the rise of the Monophysite lﬁcreay, and still Inter,
by an attempt to reconcile the Monophysites in 'the Monothf;-
lite hevesy; buc this last was finally condemned in the 6th -
cumenical Council, A.D., 680, and the matter finally put to
rest. . ] ,

Having this clear and full decision before us, our object now
is only to inguire what we arc to undcrstap(l by t!m.hums:n na-
ture of Christ, or his manhood, or humanity, as it is variously
bermed. ' L
ter;nn the inspired words of St. John, we are told that “’The
Word became flesh,” not that the Word became a man. By
human nature, or humanity, in the Chaleedon Creed, we under-
stand the samo thing as the flesh, sap, of St. John. Olshausen
comments on this as follows: “Just ag little, morcover, could
the Evangelist have said: eyeveto avfpomog, became a man,
which would represent the Redeemer as one man among many,
while He, as sccond Adam, represented collective linman nature
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in a sublime, eomprehensive personality.” The error agninsk
which we are to guard here is, that the Logos joined Iim-
solf to an Individual man, the son of Mary. The danger of
falling into this error arises, no doubt, from the fuet, that it is
diflicult for us'to conceive of human nature, as o realify, except
as it exists in a human person. If we consider its parts, the
body and soul, or the soul, body and spirit, wherever these aro
united ordinarily, we have o man. It was, no deubt, an honest
effort to maiutain this conception of the real humanity of Clrist,
that led Nestorius to the conclusion that, as there are two nu-
tures in Christ, there must be also two persons or Liypostases.
The humanity of Christ is impersonal, or anlypostatie, in

itself considered.  There is no human ego in Christ, ns the cen-

tre of Ilis human nature, that is as helding alongside the divine
ege, for this would be Nestorianism in its most erass form.

The question now arises, how ean there be a human nuture,
or a humanity, apart from its conerete existonee in a human
person.  Did Christ assume human nature, or humanity, as a
generality ! There is a law of life or being which we hold to
be not & mere abstraction, or concoption of the mind, hué o
real entity, a power, from which ull human existences, in indi-
vidual form, proceed. This generulity, while it is renl, is, ac-
cording to its very definition, impersonal. Was this the hu-
mamity which the Logos assumed ?

So far as we are able to understand him, this is the view of
Dr. Ebrard.  “If we would correctly npprehend,” he Y
(Herzog's Encyclopedia, pt. 12, p. 731, Bomberger's trans.),
“the ancient Cliurch doctrine of the two natures, we must take
¢oic in the abstract sense in which itwasused. . . .. His"

(Christ’s), “human nature is the man's nature, or mode of

being and constitution, which for weelf does not subsist, but
which, ag o wndversal attribute, exists in all other men, and
since His inearnation, also in Mim—the natura hominum."

He makoes use of the words, human form, human constitu-
tion, 45 expressing that which is designated by the term glare—
nature. The pussuge of Seripture in PLil ii. 6, “Who Leing
in the form of God (ev popdy feob), thought it not robbery to
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be equal with God; but made Himself of no reputation, and
took upon Him the form, gopdny, of a servant, :md‘ was m‘ade
in the likeness oporwpare of men; and being found in fuslum},
ayfpatt, as o man, &c., &, is ref..ved to as teaching T;lus
View. According to it, God the Sc , vy an act of selbpriva-
tion, places Himself within the limits of tims? and space, of hn-
man cxistence, and assumes the constitution of human ex-
istenee. . )
Bus what is this general law of human 1ile, this gcnc}'nht}",
apart from individual existence? In such iL'SGIHll'Mic view, it
is an nbstraction. Elvard explnins further his meaning, when
hie suys, “To have human fecling, will and thought, and os n
hwman soul to animate w humun Dody, is human natare.
This longuage we are prepared to :Ld()p!:. fJ?o say th:Lf}l the
Logos assumed hmnan nature as a generality, is d?nb.ﬂcss true,
otherwise we are in danger of running into NBStOl’l.Rllfsm'; only
we must guard equall§ ngningt the ervor of Hutichianism on
the other side. 'This we do, when we hold that the Logoes
united with Himself really human nature of the flesh :L‘lﬂl blood
of the Virgin Mary. It was a human .soulwgm:m, wl.uch s‘tood
Tivingly in the race, throngh whicl Ho linked Wli.lll Himself the
mode or lnw of human life, which we'call humanity s o gener-
ality. We may say, therefore, that He had & humun sro‘n], am.({
a humnan Lody of the substance of the Virgin BIil'l‘_Y.- There s
no absurdity, we think, in’ supposing that the Saviour rescm-
bled Ilis mother, sceording to the ordinary law of human life,
that He was affected by her peeuliar personnl traits, so far as
these hold in the relation between purent and ehild, thnur?rh, b
the swne time, whatever of imperfection (we mean now sinless
imperfeetion) muy have attached to these, was 0\’91‘}'u1c(1 and
mado to disappear by His perfeet fulness of 1ffc. W"hﬂc, thc'n'(h
fore, Cluist renlized in Himself the perfeet idenl of l.um'm'mty,
as o universal man, and therelore was free from all individual
one-sidencss, or faulty idiosyncracy, g0 that no once tempera-
ment predominated, but all were fully and perfectly balzmced';
yet Iis hnmanity started, not from an abstract genf}rnl law,
Dt & conerete soul-germ.  Not only was the luw of this luman
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life truly human, but the material which this lnw acted upon
was really and truly human, of the flesh nnd blood of the Yir-
gin Mary. In any other sense, we eould not pecept Dr,
Blrard's view, that the Logos assumed humanity as a generali-
ty. The humanity which He assumed, Was not merely human,
but it was of o peculiar type. Christ was, for instance, a Jew,
yet this national type in Him was subordinate nnd subservient
to the universal type which He realized in s life.
g Beyolml thus defining it against error, we, of course, ¢annot
fathom the mystery of the incarnation. How such humsan na-
ture, us body, soul, nund spirit, ineluding & human will, could
be held in personal union with the divine, so that His hninanity
was gomplete without a luman personality, or cgo, we cannot
understand, but we believe it as a mystery revealed for faith.

.To the humanity of Christ, then, belong all the parts, cle-
ments and propertics which belong to us men, the aceident of
sin-excepted,

-In its commencement it was human nature, the same as that
of Ilis virgin mother, and therefore fallen. Trom the moment
of the holy conception, sin was climinuted; and this was possi-
ble, beeause sin is not an essentinl part of human nature, But
it fell heir to the full effects or consequences of sin, as well ag
to the weaknesses and imperfections of our nature which acerue
to us—not only ns sinners, but as having failed, in Adam, to
attain-our true glorified state. Cluist grew, increased in wis-
dom and in favor with God and man. As the person of
Christ was one and theanthropie, we ean predicate of Christ
evorything that may be predieated of His human nature. Just
as in the union of body and soul in man (nn {lustration nsed
by Dr. Shedd, in his istory of Christinn Dociring), if the body
is injured, the person is injured; if the mind is tranguil, the
person is serene.  Christ hungered and thirsted, heeame weary,
and sought reposc. '

His growth, or development, reached also to His intellectual
and moral natwe. e inereased in knowledge, making use,
doubtless, te somo extent, of matural and ordinary means,
though ‘gc enjoyed also extrdordinary and supernatural meane,
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in Tis intimate fellowship with God. In the dcvioiuilir;t;czf
Tis human intelligence, there weae 1flfoubt;§ii 1;:5:,110 i
in his outward hiec.

“gi ﬂ;‘:{‘f&“é"ﬁ?{:‘l‘;‘: \:zrcl; not merely divine works, bub tll;utly hl;}
1:52 works, and wonderful, beunuse‘t.hey were n::ioe;]::i ;hlcélna,
human faith and power when thus lifted up in o
g0 this intellectunl progress, though unusual, a;uﬁ S
lous, was truly human. Thus we ean Boy 0 ‘1 : thet e
- to o consciousness of God His I*‘ut]mr, came o
;‘IL-me a8 Iis words, at His twelfth year, In the :ccmp'ntz, *mf
m:tne,, “‘Wist ye not, that T must be about my Father's busi-
ness 7’

Where there is bodily growth and- intellectunl dev

" maor lll r E[) lt[lﬂ.l (l[ﬂ' ﬂi(ipﬂlﬁllh. ]!HB ﬂlﬂo
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thClE Inusﬁ UJS‘_) bc 1 0 o 1 a o -! G ] 1

is intimated in the words, e increu:scd m‘ e

Also, in those words of the Apostle, “.fhcmg 1' c;;e m!m(l,-
t ic'n'ncd Iic obedicnce by the things which e su lml,

ch béing made perfeet, He became the Author of eterna

an ‘ mo &

: Tim. .
iom unto all them that obey . .

"’“t“';“; wnd in the commencement of this article, thet 'humm('i

ime it while it was geed, free from all sin, on

" S sess

lined to all good, was yet notb perfect, but awaited a proces

ine :

ifigation, i to become per-
and glorification, 1 arder
P —— 1, o process of development und

. How much more Was Si¢ :
fect' i ot oniy possible, buk also necessary, in the fallcp
B ity i d? By its very constl-

i B ume
hm'mnlty “1:1':3;111 ﬂ\l;:;nt;i (l}:gl(:ldiis or consequences of sin, and
b ronso 19} 1i1.§ surroundings in o sinful world, exposed 1o,
> TG“:?“H ci"rom the world of durkness, it wasd neeessary tlum‘i
gl?::: ;?10\11\1 clovate and perfle:lt illummn nature by o rea
e and victory over sin and geadll. .

str-svgcctxe{e brought here to the contcl.:up]at;onl .Of thzt:.?;?l?;:z
of Christ. The proper nndcrstu'mlmg.o this m)}f crions por”

ion of s history involves a consideration, not oniy s sue-
. f‘:ﬂ't of temptation a8 possessing o human sou}, ut esp
""ffm 1; ynmturc of ITiy luman will, inasmuech as Iis ob(-zrlxcnce
::::1}:1‘. :‘rl:.c :;.nd willing obedience, and Iis vietory over sin thus

clopment,

nature in its ereation,
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n free, and not a compulsery victory, We assert here with
Lange, that the very idea of temptation implies the possibility
of sinning.  Without such possilility in any scnse, the tempta-
tior: of Christ would have been the veriest sham,  This will np-
pear, if we consider that His triumph over the temptation of the
Devil was o personal victory, a step in the process of IHis own
perfecting of Iltmself, ns well as for the benefit of His people.
It wag for Iis people, in that it wag for Himeelf first a moral
victory.  Buf how could there have been 2 progress in Iis
moral status, n perfecting of Himsclf in a real moral victory,
where there was no possibility of doing aught olse than what
He did? :
This view is required by the nature of Christ’s human will.
To be a truly human will, it must have what is cssential to every
other human will in & process of trial; that is, the power of
yielding to evil, If the human in the person of Christ had been

- compelled by an overshadowing power to will as it did, then all

freedom and virtue would have been gone.  Indeed, we cannot
see then why God could not have so contrelled the will of Adom
a8 to keep him from the fall.

There ig o preeautionary clavse zdded to the decision of the
sixth Qicumenieal Couneil, already referred to, held at Constan-
tinople, in the year G80, which was intended to be ngainst any
false eonclusions derived from their decision by the Monothe-
lites.  “Two wills, and twvo natural modes of working, united
without schism, and without confusion, as well a8 without chenge;
go thai no conflict ever existed befween them, but the human
will was invariably subject to the divine and almighty will.”

This was evidently as far as they could go; and considering
that their object was to meet the objections of the Monothelites,
one of which, doubtiess, would he, that if there were two wills
in Christ, the one might contradiet the other, it is strongly in
fuvor of the position we have presented. It declares, not that
there was no possibility of conflict, or that it was impossible for
the human to be otherwise than subject to the divine will; but it
mercly asscris that it was invariably subjeet, and hence there
was no conflict. - To be in subjection with Ilim was to be willingly
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obedient. Tle went to Nazaveth, and was subject to His pa-
rents. Ticrendered ® willing obedience. Thus 1Tis human will
was in subjection 0 the divine. The divine ywill ras ono With
the will of the Father, concerning which Tle deelaresy 1 came
not to do mins own will, bat the will of Iim tliat sent me.”
'The temptation of Christ was renewed, or repeated under &
different form during s last sulferings. Then it was in the
form of terrible fears, as the first addressed itself more to de-
gire. < Who in the days of His flesh, when fe hind offered up
prayers and supplications with strong crying and tears, unto Him
thot was able te save Him from death, and was heard in that
Ho feared.”’” Who that reads the aceount of the ngonies of Greths
scmane, when the prayor was offered, *Tather, if it be possible,

let this cup pass from me; nevertheless, not a8 T will, but as
Thou wilt,” but must fecl that there was nob a compulsory obe-
dienee, bub o free one? When Ie humbled imself, and he-
came obedient, oven unto death, it was a free ani willing sreri-
fice, nnd one thot caused the tervible straggle in the garden and
on the cross, which musb always remain & profountd mystery
to us. )
We are not, of coursd required to answer suppesed gontin-
gencics, 28 for instance, what sould have been the consegquence
{f the human will of Chirist had not been subject to the divine?
We might as well agl, what would hrve become of heaven, and
the preparation made for the saints, and the promises in regard
to them, if all men lid rejected Christ, w8 they certainly had
the power to do? It is sufficient for us to know that Christ our
Tord was freely, willingty obodient in oll things, and thus suc-
cessfully carried our common aature through its necessary trial,
with all the Gifieulties and burdens of the fall, and that He thus
gained o florious victory over gin, and wronglt out a positive
Toliness and salvation {or us.
(Olshausen, using the propusition that you can predicate of
Christ whatever may o predicated of cither nature, tenches that
both statements are true. Tt was possible for Chyist to sin, and
‘it was not possible for Chvist te sin- Subjectively, - ¢+ refor-
ring to his human nature, it was possible; objectively, that is,
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referring to his divine natuve, i

roforsing atuve, it was not possible.

Ch:j stft:vr;gsﬁz}%r I::it:‘. humanity, and not thg divinity :LJ: Z:::I: m:;
Ol o ob stop to- e:c:m:.tin_ this pesition. The huu’um
puturs of S \tma thn‘t in which o suffered. As Christ i
e OG ]od, it follows thet Ho whe is God of G‘rc)(!lS
i Sug,r g{ , suffere:l and died. “For it was no othe;
R Vh.,,.;lem.u.ndm' Pontius Pilate, than ITe who was

o Z ary; Hewhao was born of the Virgin Mar
s o o Wﬁ)o 1‘:211 tlmn. He who was conceived by the ]Ioi[’
e ‘Ls c‘:rln.lcmvcd by the Holy Ghost, was no othci
A (}Dd"hm ((P,e:;;rintl;itﬂourclxofld no other than the
on of God.”. e Creed) Yo i
ﬂtﬁg;gﬁt ;ﬁxﬁ]ﬁfogg:gg ;1:L;urc,lbut in His lmm)a.n nu:urc::].msﬁ }_?::f-
ke, ‘ ' of cach nature may be attrib :
o thcczst;);r;,rtrl::tﬂ;oli?rtles of the one nature eannat b;{i‘zi'itl?u:ﬁg
e }}elb_ i‘f.g ) (S“hIeIdd) ¢ Christ suffered for us in the

ﬁuickcncd in the Spi;‘it.” I
Y follow, thus, that human n i
ol i atitre which the Son of
s ;r:f?i l:l[;]'y :cfncepnon and birth, down through ?t?rdg B:
o Hi,% ! tzis, rials and sorrows, in Ilis obedience and o
. ,E. nth upon the cross. While Hig body lay i he
. is soul entered Tlades, this snme human nn{ulxi ?;9

mained personally unifed with the Son of God. On the third
. e third

duy Christ ar :
usg; Ot H;ojﬁtieg\ .the de_ml, and in His resurrection and
poanstan He snte ‘(: _dm‘to I:[lﬂ state of exsltation and glary
rified state, and in it:lr:{::t?ur:g Y;lChl‘iSﬁ’S e 1-2.‘10:
of .grhrist, the fulness of Him th{:mt ;iell(:tl;{r';?]{‘,i:ti(lm L
e ar y i :

s c;l Zu;x;br:ii; fm;n the.Sc.npf.ures by the Chureh, that the
S %-0 d.C.lmst; is ta remain in everlasting hypné-
futlo union t; 1is.r iving nature. This is a wonderful truth
yhich serve Hﬁ e'ae usf:z, deeper 'insight into the mcmniﬁg nf"
f e tlsIfJI,. orm of being which the Tternal Son
Pl o His G?d.heu.d as an cternal giate, that is
o o y o come. This, we eny, serves to epen u

¢ wonderful depths of the fact of the Infarnutli)oio
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Tt scems to indiente that the ¢ Waord was made flesh,’ notdor}ly
‘for o merely temporary purpose, as, for instnnm;, {che sub un;]g
. ‘ . . - " u
i ing for human guilt; for if this were all,
f sin, and the suffering L ' A g
' ‘:hen “"c might suppose thot after this particular work was (zonn
the human ?mturc would bo laid aside, and the G‘rod-mm; 11' sr ulr[1
.to His oriminal state or form of being as the Etc.rtl;a]‘ .zity;
¥ i i divi
i i union of humanity with
The fact-of this contlnunus.s _ : !
geems to indiente, that it still performs a fulnctlori or 0‘325 ;«:Z
] it leads us at lenst fo pon
hureh. Nay, more, it ! :
th::nnci’r: of that ii:a_qc of God in which man was m:cntc-:d, the
lelzm'nityg of that image, and its relation to 1.|;s a.cl:uahlza??n& ;);
revelation in the Tnearnate Word. A relrg.tllonb of: tlu.s ;11:; L in
f the Godhend, which begins in
onc of the persons o £ ekt
i termty {o come, canno H
continue throughout the e ; ' "
sundered, wo \';)uld think, from the being of ]G:}d in the e:;:;a
1 o - r . mnn
i ] t has led to the inguiry whether
nity that s past, T ] mnn wad
abi vell ns whether the
ated for the Incarnation, ns.w ethe
no:ic;eivns not for man. This latter question is, of course;
E::Ev:ered in the affirmative, but it has heen a matter o{f‘ cnu;ie:e
thought how far it may be explained 51150 by an a 11'.1:1::.1 A
nswir’ to the former. In other words, it has been us}sm e By
. i i are
some of the ablest theologiuns of this age, and of other 1'}:0 ‘;
that there is in God an eternal aptitude for man, as “le. < o
there is in man’s nature an aptitude for God. And this '
been carnestly discussed without holding for & moment any

ror of pantiieism.

But we do not desire o enter upon this point, which our

subject noturally suggests. Wo desive further rzn].y tollnﬁl;ilige
intt;J the relation of Christ’s humanity, now thm? it is glorified,
-to the Church. ) ]
B Itl(:vus the humonity of Christ, ns we lhave scen, that fa::
nished the form for His life and work on carth. 1He ;:m;elm_
to the world through & human birth, he taﬂught; % “?gﬂlr o
i ture. re we notw ;
roice, he suffered in buyman nn : . ‘
]':;Jln':a.‘ing ,tlm.t the work which IIe now continuesto perform 1‘::
Ithe Cyhuréh, e performs through the same human nutult 0;, :om
glorified, in which He suffered and died? In attempting
’ .
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meintein the affirmative of this propositien, weassume the truth
of the mystical union. When the New Testament declares that
the Church is ITis body, and that believers are united to
Him, we assume that it teaches the substantial, vital, union of
Christ and His people.  Assuming this, we may inquire still
more particularly into the nature of this mnion.  In Clrist the
divine and human are united immediztely and direetly, in a hy-
postatic union, This cannot be the case with man; for in that

. case he would pe deified, and we would thus be involved in
Pantheism, '

The same diﬁicu]ty, it soems to us, is presented in the view,
very commonly held, that the Holy Spirit, ns the third person
of the Trinity, directly unites Himself with man, and thus
unites man with God. If this union is cternal, what have ‘wo
here again but a pantheistic view of the believer's relntion with
God.' Besides, the tenching of our Saviour in regard o the
work of the Spirit scems to imply, that this work stands mys-
teriously related to the glorified humanity of Christ. «The
Spirit was not yetgiven, because Christ was not Yot pglovified.”
“Me shall nob speak of himself; but whatsoever ho shall hear,
that shall Ho speak. e shall glorify me: for He shall roceive
of mine, and shall show it unto you.”

IF then man is not united directly to tho divine nature, muy

* we not suy that he is united to God through Christ’s humanity

by the operation of the Holy Ghest? TIn this case we could
see lhow the humanity of Clrist now is the form or medinm,
through which the work of redemption is carried forward, just
u8 that humanity was the form in which rédemption wag wrought
oub in Iis person. God communes with man only through a
revelation. The highest and fullest revelation is that in the
God-man. Tove then it is that the way hos beert prepared for
man to come into communion with God. The humanity of
Christ is the link by which the whole ereation js brought back,
and bound in everlasting harmonious union with the great
Creator.)
This will serve o explain why our Saviour seems tg be so

emphatic, in presenting this side of Iis life, as the true meat and
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drink of ITis people. My flesh is meat indecd, unc‘l my blood
is drink indeed. e that eateth my flesh, and drinketh my
blood, hath cternal life, and I will raise him up at the last day.
When we consider, in connection with these sayings tI}e ':'.'ords
of Clrist in the institution of the Hoely Supper, *This is my
body,” and the great mystery which the Church has alwnys
held to be involved in that Sacrament, we are c!m]len:gcd to ask
why those terms, which denote the hn}nnnity of 'Chrlst, are 50
emphatically employed in this connection. It will not 5;Lh1§fy
the case to sny, that these termsare employed to turn attention
the move emphatically to the sacrifice on the cross, a3 the
ground of our salvation, in which sacrifice, though C}n'xs.f; suf'—
fered 23 o divine-human person, yet He suffered and died in His
human nature. For we have scen already, that the cnntmu.etl
union of glorified humanity in His person must lead to the in-
ference, that this humanity still continues fo perforu? an office
in the work of man’s redemption. If the office, whx.ch it per-
forms lies wholly in the past, we could not sce why it was not
laid aside when that past work was done. Morco\rcr the terms
in which it is referred to imply 2 present and continuous work,
a life-giving, sanctifying work. ¢ Ile that cutc_th my ﬂcs‘h and
drinketh my Dblood, Zath cternal lfe, and I will raise him up
at the last duy.”” ‘This points to our life, and luoks. forward to
the final triumph of life over death in the resfurrectnon.

We might have a merely moral union with Go.d,‘ a3 many
liold the union with Christ to be, without any mediation. S}mh
o union existed in man’s creation. There could be no vitnl
union dircetly with God without involving panthoism. But tl‘m
tree of lifo in the garden, and the Sucrament of.the a.lmr_ in
the Clureh, point to a more intimate and ‘reul union to which
the first pointed and looked for its completion.

Now, in applying what we have said, to what may be re-
earded as o representative subjeet, the Lovd’s Suppcr', our view
zf the humanity of Christ leads us to sce the necessity for the
presence of the humanity of Christ in that holy E?ucrx.l.n'.m{lt.
It is not present ns a mere accompaniment of :FIIS divinity
which is omnipresent, but it is present as the medium through
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which we are made partakers of the divine nzture, and as the
true spiritunl nourishment of regencrated man. Wo might,
and do, say, that the humanity of Christ is present-in the
Bucharist, because His kife is present, and thatlife, being the-
anthropie, includes the human as well as the divine. But wo
mean to asseré move than this. For in this assertion we mere-
Iy establish the trath of the presence of Christ's humanity
without necessurily teaching any specific office or work for that
humanity; whereas wo wish to affirm, that the Lhumanity of
Christ is present in the Lord's Supper s that, in and through
which He makes us partakers of the divine nature. Tt is tlus
only, ns we think, that we can hold fast to the great mystery

"of the words of the institution of the Holy Supper.

Thus we find the deep significance of Christ's lumanity in
His glorification as well as in His humiliation. In Iis glovifi-
cation Christ carries up humanity to its true and proper des-
tiny, as contemplated and designed, shall we not say, in man's
original ereation.  “ Christ is the archetypal Man, in whom the
trug ideal of humanity has been brought into view.” We behold
Ilim now in His true character as the absolute Head of the
raee, in whom the humanity of Adam comes to its full comple-
tion. His glorificd humanity is now the mirror in which the
divine glory is reflected. o hns elevated linmanity to the
crowning glory of the universe of God, while He is Head over
all things to the Church, gathering into one, reenpitulating, all
things in heaven and on carth, '

As such new and absolute ead of the race, Ile now unites
to Himself in the mystienl union, all who in the new birth of
water and the Spirit are made members of ITig mystical body.
As individual men arc members of the first Adam by natural
generation and birtl, and partake of Lis nature, so by the new
birth they nrec made members of Christ, and partakers of His

glorified humanity. They are united to Christ through His life,
which is truly a human life. Thus the glorified humanity of
Christ becomes the medium of man's union with God in his state
of salvation. Christians are united to the Logos, not imme-
diately, as was humanity in the liypostatical union in the person
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of Christ, but mediately through IIis humanity, by the opera-
tion of the IHoly Ghost, in 2 mystical union.

The result of this union, wlen it is finally wrought out, is the
glorification of the Church in the resurrection and the life ever-
lasting. Here, at last, man attains his true destiny.  He stonds
at the hend of ereation, ruler over all things with Christ. IHere
he attains to his proper consciousness, as related to ereation be-
low him, and to God above him. He now realizes that image
and likeness of God in which e wns created. The mystery of
creation is solved in the mystery of redemption, and the dark
shadow of sin is forever shut out from the kingdom of God,




