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pulpit.‘ The Sacramental altar demands a central position, and
immedjately in front of it the Laptismal font; there is ne mean-
ing in placing this latter at one side, to Dalance a reading-desk
on the other. The reading-desk is a mere convenience for hold-
ing the books ab the right side of the altar, from which all our
worship should aseend to heaven. The pulpit requires o pro-
minent position, either behind the font and the altar, or at their
side, in order that the preacher muy be able to point the world
to the one, rnd the people of God to the other.

Anr. IV.—THE ESSENCE ANXND TIHE FORM OF CIIRISTIANITY.

Theso who hold to the peeuliar type of theology which this
REview seeks to develop and advance, firmly believe, and would
as modestly as possible say, that they have some wholesome
things to say to the theologicul public. From some demonstra-
tions, however, called forth by our former issucs, wo lave rea-
son to doubt whether our common American Protestantism is
In a much better temper to hear what we have to say than it
waa o score of years ngo. This does neither alarm nor discourage
us. ' Lhis theology has never professed to be of the same typo-
with that nround it If, as a Chureh, our theology is not dis-
tinctive and peculiar to itself, we have most certainly neither
right nor mission to labor and teach as apart from other deno-
minations. - It not only differs, but it differs widely from the
whole Puritan scheme. Nothing, therefore, is gained cithor to-
the veviewers of it, or to us, nor yet to the general cause of sound
theology, by merely attompting to show this. Al this is already
publicly acknowledged and claimed. o us the wholo intorest
is too solemn to allow us, like the bat, to play animal among
animals, and fowl among fowls. Our Christological theology is
distinetive. Lt all understand this fully and finally, and thus
save themselves the uscless pains of measuring it by their own.
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In ssying this we do not ask men to let us think and decide
for them, but only respectfully invite them to study with us what
are regarded as the momentous problems of the times. We are
engaged upon the guestions which coneern the cssentinl nature

of Christinnity, and thesc also, as we conceive, lie at the very:

Teundations of Protestantiam; and they vitally afeet the ques-
tions ut issug between Protestantism and Romanism. These
are the only live questions in theology at the present time.  With
some this whole matter is already fully and satisfactorily de-
cided. We do not agree with them. For us the present popu-
lnr theology decides nothing in regard o them. That leading
men in the Protestant or Roman Church, should think so, and
thus sit in dignified rest, is to us the saddeat aspect of the casc.
To us this whole question appears, just at this time, to pross ag
never before,  The pressure which began to be folt by earnest
minds, in Germany, England, and this country, more than a
quarter of o century ago, increases every duy, whether men ad-
mit j or not.  T'he charge of Romanizing, os made againat those
who are alive to this great fquestion, is no argument, decides
nothing, defends nothing, condemns nothing, is worn out, and
has Jost both its novelty and power. We have never cared for
it. Like the nursery ery of “a man in the dark,” it can only
be successfully practised upon theological children. Of the
cruelty inflicted upon the wnthinking by thus playing with their
religious prejudices, we will not speak.

We work ab this problem, not for the sake of indulging in
theological curiosity, but because we clearly see that God, in
History, is working at it. Therc are times in the history of
‘Christinnity, when certain great questions press for a decision.
If they cannot be decided by human wisdom and learning, they
will be decided by “God in History,” awakening and enlisting
the co-operation of men.

OFf this fact, the history of the world furnishes abundant ox-
amples.  We have one near us. Yor several deeades before
the outbrealk of the late Rebellion, the question of human slavery
pressed upon the minds of our statesmen with o power that would
not be put off. Our wisest men thought, wrote, planned, and
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proposed, bu’ no schome for the settlement of the question could
be presentold which scemed to meet the case. Our statesmen
were ab their wit's end.  Then war becamo the mighty word of
God! God deeided Dy actual history what no wisdom of our
stotesmen could decide for the country.

A similar burden is upon the Church. The question betweon
Drotestandism and Romanism is pressing for adjustment. There
scerg, however, no probability of a decision of it in the sehools
alone.  Wo know that nothing is more difieult than to read
¢the sigus of the times,” yot one cannet help bu feel that the
status of the Buropean nations—by no means scttled—indicate
that “God in History” is about to awalen newly, and irresisti-
bly urge forward the theological mind to a deeision. Though

* the late military movement secms, on the surfuce, to have been

only for ¢ivil and politieal ends, yet it is plain that the Chuis-
tinn clement is at the bottom of it, though it may be uncon-
seiously so to many of the actors. It could be easily shown
that the cause of the Iate Prussian-Austrian war lics at least a
century bnek in history. Protestantism on the continent, and
with if the German nationality, were demoralized by Rational-
ism, ever since Bnglish Deism, through French sensualism, and
Treneh life and manners, had found its way to the Prussian
Court of Frederick the Great, through the plausible and skep-
tical Voltaire, and thenee down o all lower court circles, till at
last all polite Germany was found talking, dressing, dancing
Frenels, and thus had their manners, their thinking, their Chris-
tianity, and their natiopality, all poisoned by a foreign spirit,
Thus the demoralization went forward till Germany, if it did
not forget to know, at least almost altogether eeased to fecl that
it was Germany.  During the last decades Rationalism has been
fast on the wane, and a revived theology and Christianity have
taken hold of the German mind and hears. With this revival
in the Protestant conseiousness must come back the German na-
tionality to a corresponding consciousness. No nation has ever
felt so decply us the German that their nationality rests in their
religion. For
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Was ist des Dentschen Faterlund?
So nennen endlieh wir das Laml!
So weit die Deutschie Zunge klingt
Ond Gott im Himmel Lieder singt !

This lnte war was, in its deepest ground, a strnggle for the free-
dem of the revived Protestant consciousness, and with it o strike
for the old glorious German nationality. As now partially ve-
stored by the success of Prussia, it is o master for France. Its
suceesses have humbled old fogy Austria, and very plainly de-
moranlized the old continentnl Dictntor. That o German power
could—that it dared twice to say flatly “no” to French sugges-
tions, is 2 new thing in Eurcpe, and a thing to be thought of.
The foundation for a full restoration of the German Protestant
nationality is now fairly laid in the success of Prussin. Whe-
ther the present difliculty between Prussin and France leads to
war or not, is in itself unimpertant. If the war occur, it will
be the very power that shall consolidate Germany; if France
bacles out, the humilintion and demornlization of that Rloman
Catholic power will have the same effeet upen the nationality
ani Protestant spirit of Germany.

Rome sees the ultimate bearing of all these significant signs
of the times. Scme one writes:

“The Roman Catholics of France, particularly the Ultra-
montanes, are deeply chagrined by the recent events in Europe.
It is net nlone the defeat of o Catholic prince, involving the
loss of all hope of revolutionizing Italy, that brings them to
grief, but they are stung by the cause to which the public senti-
ment traces the results. The fact is constantly brought for-
. ward that, for the Inst three centurics, Romanism has proved
an element of weakness and decline in all the States which haye
surrendered themselves to its influence; and that, on the other
hand, conntries which have embraced the doctrines of the Re-
formation, have grown in strength and prosperity. Spain is
compared with England, Sicily with Scotland, Portugal with
Iolland, cte. When in roply, the ensc of France is cited, the
history of that nation from the time of Franecis L., is appenled
to, to show that whenever France hus been in alliance with Pro-
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- testants, she has concluded advaniageous treaties of peace; but

whenever she has taken up arms to support the Papacy, she
has been conquered and humilinted. It is further said, that if
Franece occupies nn clevated rank among the Buropean Powers,
and if' her soldiers have gained memorable victories, it is be-
enusc for cighty years, notwithstanding that they were nomi-
nally Roman Catholies, they have, by their lnws, their idens,
theil tendencies, and their netions, ccased to be so. It is also
gaid of Italy, that she began to he grent snd strong only when
soparating Ler institutions and interests from those of the Vati-
enn. The most influentinl organs of the French press, among
them the Journal des Debats, have made this remark: ¢ Austrin
is elerical (that is to say, Popish), she must either undergo a
change or die; sho can no longer exist as she is.” "

Another extract may show how foreign Romanists themselves
view the situation as bronght about the late military events in
Europe: . '

¢« There is an article in the Ultramontanaist Journal, the 2onde,
of Paris, of some intercst, It states what must be the result,
a8 regards Rome, of the overthrow of Austrin. ‘No State will
remain depending upon the Viear of Jesus Christ.’ All will
have abjured the officinl character of the Cutholie faith. The
mass of the Catholics in France, Spain, and Germany, will let
fall the throne of Pio Nono, that visible sign of the Catholicity
of the nations. If Austrin Do vanquished, ¢sbe will close the
Catholic eycle of modern people.” This is probably a true an-
ticipation. The old Catholic ideal of Church and State is likely
soon to be but an idea—the terrible ecclesiastical tyranny that
Tins 8o long oppressed Christendom, forever disappearing.  And
the paper snys:—‘There are not wanting zealous Irotestants
in Berlin and elsewhere, who take a grim interest in the fact
that by the defeat at Sadown, the House of Hapsburg “met ity
doom’” on the very ground where, some two hundred and fifty
years ago, Ferdinand IT. so ruthlessly stamped out the Protest-
antism and the {reedom of Dohemia. It is said, indeed, that a
Berlin pastor of rank predieted the vietory oa that field a fort-
night before the event. After the battle of Weissenberg, in
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1620, the Emperor systematically labored fo extirpate the new
religion and its professors.” ™ ] )

Restless desperation is always an evidence of a consclousnoss
of wealness. This was manifested on the part of the Boman-
ists on the occasion of the luse defeat of the Roman party in
Belgium:

“Daring the June clection of memhers of the two houses of
the Legislature, the Ultramontanes made a desperate effort to
gecure the control of those bodies, and thus foree the Govern-
ment info illiberal measures townrd the Protestants.  Purish
priests denounced the Tiberals from the pulpit, and threatened
with everlusting torments those who should vote for them.  On
the duy of election they accompanied their parishioners to t.;hc
.balloting, and watched their voting. As usual, they carried
their zeal to the excess which insures n vebourtd, Al the re-
sult of their efforts was to bring the cause of religion into con-
tempt, and to leave their party in o minority in both hranches.
If this madness of Romanism rencted only upon itself, it would
be less deplorable.  But Belgium js fast becoming the meeting-
place for all the sehools of infidelity on the continent, and such
exhibitions make their unhappy diseiples nove the fewer.”

We know full well that all that appears in the signs of the
times, and zhat scems to makeo against Rome, is neither pure
Protestantism, purc Chriséianity, nor pure Putriotism. We
think of the declarations of the notorious Gavazui, who, when
Lo preached his crasade of liberty through this country some
years ago, said: “I am no Catholie! T am no Protestant! I
am no destroyer!” This eloment deeply flows in the minds of
mony who arve pelitically pitted agninst Rome. DBub it shows
that those nationalities which have bocome offete under Roman
. forms of Christiznity, are carnestly asking whether they must
utterly dic in their present stnfus, ov whether they must strike
for some kind of hope, if it even be in the still darker abyss of
infidelity. : ] .

The guestion between Tomanism and Protestantism as if now
presses for a deeision, is not o question alone of theclogy and
Christisnity in a direct way, bub it is also a question of civiliza-
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tion, of freedom, of life and progress for the nations~—and espe-
cially is it such in those nations that are, as a clear fact, pining
and dying under the shadow of Roman Christinnity. This fact
is a more powerful, practical argument against Rome, than any
ever presented hy universities.  Whether they do it as Protest-
ants or as infidels; whether they do it by right or by wrong,
the nations will ask, arc now earnestly asking, whether by con-

 tinued papal alleginnce their effete and pining nationalities can

rise afd live agnin.  If-neither Romish nor Protestant theolo-
giens can answer the question theoretically and practically, they
will have an answer still.  If not for the sake of those who so
earnestly ask, or for the sake of those who are not able to an-
swer the earnest incuiry, still for the sake of Clristianity and
the Church of the Future, God will answer the question by the
“logic of cvonts,” by the veice of history.

We believe He will do it soon. The mighty word which Da-
vid hurled ngainst Saul, is in all ages o true and fitting word,
showing how God can open the path of history, and luy bare of
Jecumulated rubbish the true foundations of safety and progress
for the Church and for the nations. *The Lord thundered in
the heavens, and the Highest gave His voice. Yea, ¢ sent
out Ilis nrrows, and scabtered them; and He shot out IHis light-

" nings, and discomfited them. Then the channels of waters were

seen; and the foundations of the world were discovered at Thy
rebuke. O Lord, at the blast of the breath of Thy nostrils!”
Wo do not say how God will decide this great question.  Wo
only suy, “Man’s necessity is Ilis opportunity;” and that the
very pressure of the question indicates that He, and Healone, can
and will deeideit. The signs now are fuvorablo to Protestantism
ot least they indicate that the Romish system must suffer jtself to
be fundamentally modified, a thing whieh it has hitherto resisted
with inflexible determination. But we need not determing what
the “foundations” that He will “discover” shall be, or what
the “channcl™ of the future listory of Christinnity shall he.
Let us only wait, and still pray: “Thy kingdom come;"” and
while we believe that ““the Lord reigneth,” we may humbly re-
25
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joice in hepe of the glovy which shall be vevealed in the “Church
of the Future.” '

Amid these carnest movements of the ago, can theology sib
still and complacently enjoy its elinwm cum dignitate?  Can
Protestantism, which, by its divisions, seems so illy ready fo
take the conduct of history, alford to stand in mere empty won-
der before the mountain chewing over aml over ngain its own
eud, or Mippantly cnier the fray to weleome the mighty move-
menk with the music of that old wheel upon whicl it is spinning
over again its dry, Drittle, and short traditions?  Is it ready 6o
moet these new creative momenta of history with its old ant
finighed theology? Not se do we estimate the demands of the
times. The theology noeded is not finishe:l and ab hand.  As
more ot less in all ages, so especially now is theology ealled fo
a now travail, that 15 may bring into the unity of seicnee, and
prepare for the demands ol history, the full power, capacity, and
scope of Clristinnity, which it las ever been able to approhend
only “in part.” o this end ik must, as ever, vary its stand-
point, in the hope of finding that eenbral, impevinl principle, out
of which all Clristinn truth grows forth, to which it is nll har-

monjously related, and in right adjustment with which it will |

both illuminate the centre, and be in turn illuminated by it.
Phis is onwr problem. It is this that constitules the poculinriby
of our views in theology.

Tt will bo our aim in the present article, to attempt an ariit-
thrung—ns the Gormans say—in our present posibion,—show
what has necessitated sueh position, nul indicate how, as we be-
lieve, it throws light upon some of the most important, central,
and carnest theological questions of the age.

Two grost questions, to which all others are subordinate, are
in this ago pressing for answer.  Two questions which are, how-
ever, only different sides of one and the swme ruestion.  The
questions are these: Wihat is the cssence, und what is the cssen-
tial form.of Christianity?

Both these questions will be ultimately decided by the histo-
rieal dovelopment of Christianity itself. Tt will at last surely
venlize its cssentinl natuve in true form. DBut it will Qo this
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:ﬂu:ou;arh the devout and willing co-operation of Chiistians: and
it is both our duby and our privilege to foreest its css::utiul
nature and form, in order that we may work truly to facilitut
the process of its own sell-realization. S
: Wxthou't attempting lere at onee an answer o the questions
pm]?uscd in the way of a definition of the essence and form of
Christianity, we wish first to attend to o briel historieal review.
nug ot"\\"’l‘xich, as we inteml, & substantial definition shall orow. ’
.Cu'hrl.«;h.-u_lity is one. Lhere are many religions, but theve ave
not maiy Christionities.  No view of its essence or form cun be
for w moment entertained without the appreciation of this primal
chm‘m.:tm' of Clivistianity. Any theologieal or ecelesinstical an-
tagonisms that will not or cannot subordinate thomselves to this
cssm{tiu! i(leu., are false; and any religious movcmcnts: or ten-
d.enuws n W]llL‘;]‘l this idea is ignored, or not kept consciously in
view, are mere fitful and sporadie mpulses in the dark—or what
the Grermuns so expressively call « Einspinneres”— )crsm‘l'
‘wIM]y‘:md lawlessly driving their own solitury Vchic]f:s.‘1 :
Cliristinnity is one. Tt is, however, not one as a wné but
one 48 i unity. It is an expansive and & progressive unity" not
A unit ina point, but a wnity in and over space; not n un,it ok
rest, but o unity extending through and over time, a unit i
life and history. g a 7
Now, when Clristianity fies o 3 i
to move onward in time, fhﬁ:ffo i;‘d:;‘:ll;ctilsili\rt'c . Elmc'“: (md'
! late possession of
the world in both its conditions of space and time, tho ereat
plroblcm arose, How shall the one essence rr;:mil'cs’t itsc?i' i‘n
_{Volr]::f]? . What shall, and what must be the form of that unity
3 e - H 1
Chouig imo? - Wt sl bt o o5 ot e o
: fh time? : 1k unity which ean
l;e ;nmntzmncd in the absolutely necessury diversity and mani-
eon s ol i o poly syt
Lo ¥ the tl : power that Clristianity, in
order to maintain its unity in its extension and perpebuit Il:ilqt
Irave an ceelesinsticnl eontro in space—Rome; an ecclcsﬁstic:ﬂ
head of its own subjects—the Pope.  To this fixed uen‘tru “
spacc—LRome, and to this infallible perpetual C-C!lt—l'.'l-l line lolz
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tactunl suceession through time in the persons of the popes, the
extension of Christianity to its wtmost peviphery, and every
manifold progress of it in its history, was supposed to he in-
Hexibly bound.

The ecclesinstical constitution thus formed claimed for itself
to bo jure divine, first and last, the true, only, and ultimate form
of the Body of Christ.

This form of Christinnity, and this theory of its unity, main-
tained itsclf under more or loss pressure upon it by tendencies
townrd the periphery in the form of sects and hevesies more ov
less powerful, through one thousand years of history. That it
became morc mere power over human wills, and less a power in
luman wills, is claimed by Protestants, admitted by many of the
most leurned and henest Romanists, and is elearly demonstrated
by the actunl facts of history. It fuiled to hold the Christian
world in unity. For whence did the Reformation come? Did
it spring up full-fiedged, und at once, like Minerva out of the
head of Jupiter? Was it not nursed to life in the bosom of Re-
manism?  Did not Roman life—for there existed no other—
ereate its neeessity, and give it existence from its own womb?
As o life out of Rome’s own life it broke forth from ils own
bosom, and asserted for itsell new rights, cust itsell into new
forms, nnd created for itself a new listory,—a life, morcover,
which was af the time, and has since been identified with the
most fresh and vigorous nationalities, has continued to control
and advance them, and has in the yewr just past, on the very

soil whero the original ccclesinstical battle was fought, by the
civil and military power of Prussia, limited, hnmbled, and in o
great degree demoralized, the two ruling nationalities of the
Papney, France and Austria; and oven Ttuly, the seat of the
Papacy, itself in semi-antagonism fo its long papal nursing, has
attained, in some measuro at lenst, its longed-for freedom and
exponsion of national honor and power, only by the power and
infiucnce of ite Protestant ally-—having exhibited in is own
military weskness that demoralization which its national lifo
has suffered in its long bondage under absclute and arbitrary

power.
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The results renched—the status effected, by this sudden,
quick, and significant demonstration in the history of Europe,
is not a fixed status. The end is not yet. We know fudl well
that nothing is more difficult to read than “the signs of the
times.” Nor have we any capacity or call to propheey. Yot
we need not look forward into the enigmatical future, but only
bacit into history, to learn and see that there are great questions,
which philosoply and theology can, indecd, eurnestly ask and
discuss, but which, as we have already intimated, Clrist in Iis-
tory along ean decide. Iistory proves abundantly, in all its
long annals, that war is also a mighty word of God. By it Ile
not only brenks stubborn nations, hut wlso stubborn systems.
By it He scts free human thonghts and human henrts from co-
lossal and overshadowing forms of error.  In war God enlightens
and Dblinds cabinets, commands and confounds armies. ,i}y its
averturnings e removes the rubbish with which human ambi-
tion has barrieaded the path of history, and lays bare to view
again the foundations of human progress.

Suel terrible intervention of God in the affairs of ecarth, is
only u last resort.  IE comes in when human power and human
wisdom fail, and when problems of human history, before which
the wiscst and most earncst stand confounded, must be resolved.
Of such interventions, at such crises, the history of the world
iy full,

Such a burden is now upon the world's history. The Church
is in travail. It has o question before it which its own wisdom
»n.n(l councils fail to answer.  The question is a fundamental one.
What is the essence, and what ig the form of Christianity? This
is substantinily the question botween Romanism and Protestant-
ism. It presses for o decision. It will not be put off. It vests
not only on the earncst theological mind, it involves in it the
peace and progress of the nations; it is, a8 we have said, a ¢ues-
tion of eivilization and eivil freedom, as well ag of theoretical
and practieal theology, The vigorous Drotestant nationalities
en the other hand, stand alarmed ot their very success in “subi
du;"ng” and ruling the eavth.  Floating on the high tide of ma-

terial prospority, carrying o erusade of freedom againgt nlmost
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every form of authority, Aashing forward as by steam and Tight-
ning, muking antiquated to-day what was but yesterday new,
casting Cliristianity and Christian socicty into new forms, and
giving frec play to individual wills—no wonder that the most
earnest in Church and State 1ift up their lunds in fear and
warning, and nsk whether these rapids do not betoken an abyss
near ab hand, where all may be dashed to pieces.

Tn short, such is the position of things in Burope espeeially,
and in the whole Christinn world gencrally, that history, and
God in history, must soon deeide the gueskion hetween Rowman-
tem and Drotostantism.  In their preseut position of nntagonismn
they cannot long continue, in their present form, side by zide.
Can Distory go back three hundred years, and, stultify itself?
Shadl the main flow of the world's Tife be remanded back under
the inflexible rule of Rome, whose Inst for givil power, in its
mesh arbiteary form, is ag greak now as it ever was; and which,
in its religious dogmas, justeadl of having been modified and
moulded by the protests of Protestantism, have only heen far-
ther elaborated in the direction of stronger and sharper antngo-
nisms?  Does Romanism, fastened as it is o the effete life of
the worll—n state of the nations cffocted in its own hosom—
show that it can fake eave of the world and the Chuvelr, both of
which it still preposes to rule from its ol centre—TRome?  To
us it is not given so to believe.

The signs of the times seem to indicate that, whatever may
De its faults and present inadequacies, history will yet vindiente
the great movement of the sixteenth century as a legitimate
growth from the true root of Christinnity, und which will yet
modify, if not draw into itsclf, the remaining Tife of the old
trunls, which still stands in wncompromising antagonistic intole-

sance by its side. I it be so that DProtestantism ghall stand the
test in the arbitrament of God in history, as being substantially
the main bearer of the Christian Tife, it is plain that it cannob
do o on the sole basis on which it started, or on the basis of
what it has since been or now is, but alone on the basis of what
it has the power of yeb becoming, by virtue of thab vory free-
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dom and flexibility of Jife and form which it has itself so power- -

fully nsserteil as over aguinst Rame.

Who that assumes in good faith the divine right of this move-
ment, and has the firmest confidence in its Tegitimacy; can hald
ab the same time that it has as yot attained to its ultimate form 1
istory makes haste slowly. More than five Lundred yeurs
possed by before Christianity was moulded into the Roman .typc;
and those ccntm"ies are crowded with struggles, tendencies, divi-
.sions, nnd- multitudinous nberrations, If Romanism rerquived
such Jength of time to rench its own approved form, there need
be no impatience with the Drotestant movement, if, in three
‘hundred years, it as yet presents no finally satisfuctory or con-
clusive results.

The history of Protestantism shows abundantly, that it has
not, in any stage of its history, been salisfied with its own re-
sults. Dut it has shown itself to be an carnest and o frec
power—earnest in grappling with weighty problems in theology
and philosphy, and free to diseard and rid itsclf of any vieions
clements, which linve sought to mingle with and shape its pro-
gress. In its apprehension of the essence of Christinnity, it
Tias shown itself a master for Rationaliswm, as the spivit of w vi-
cions freedom. Tt has also surmountod antichristinn Pantheism.
Tt s also always had power to save itsell from being evape-
rated by an wnehurehly spivibualistic pictism.  Thenghall these
cloments of lurking mischief and threatening danger are still
widely at work in its bosom, espocially in practical forms, they
have all been theologicnlly surmounted and loft hehind.

In its cfforts at recovery from these fundamentally false ten-
dencics in its own Dosom, it has partially fullen into opposite
tendencice—tendencios whicl, instead of secking o higher and
surer form for Drotestantism by pushing forward, have been dis-
posed ta surrender the interest, and go baek. Thus, we have
in (Gtermany, a tendency which hopes to find a solntion for the
afllictions of Protestantism in the forms of primal Lutkeranism—
the school of Stahl and Hengstenberg, at present again mosb
vigorously at work in the Prussien Church. In Tugland, we
have the Tractavian, or the Puseyistic School, which hepes in
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a repristination of the essence of Christinnity into the forms of
tho fivst five centuries of Christenidom. These two have their
cchoes in Ameriea; the one in High-Church Episcopalianism,
and the other in what, for want of a better name, we may call
Old Lutheran Eeclesinsticism. The same tendency, in a lesg
prominent way, and with feebler power, runs through almost
all Protestant denominations. Thus Presbyterianism has its old
school. Methodism has a side, which leans toward the primi-
tive. Tree Congregationalism, Unitarianism, and Universal-
ism, have their primitive and conservativo sides, the advocntes
of which thinl that those forms lave not become better, but
worse, by progress.  Fven Quakers have their orthodox conscr-
vatives, who scek to bridie back the progressives; the Mennon-
ites have their old sehool; and the Dunkards their ancient men,
who fear modernization.

Tu faet, it is ovident that learned Tractarianism, and equally
learncd German repristinating High Lutheranism, are merely
scientific exponents of o tendency that runs through Protestant-
ism in all its forms and departments—a tendency more or less
clearly felt and approhended. But if we hold, as we snrely
must, that the carly period of Protestantism was the period of
itg infuncy, nnd nat its full and ultimate form, then it is clear
that all such movements toward repristination are candidates
for petrifnction and fossil enbinets. YLife has no such move-
ment. All forms of history that begin to stagger backward,
are in scarch of graves. The true heroes of history are those
who keep facing frontward, and not those who scek safety and
rest by flight from the battle. :

Such schemes of Protestant repristination nre the veriest pe-
dantry. That they are a vain refuge, is shown by the fact that
the most earnest and most deeply thinking men, who have fallen
into this current, have found in the end that logienl consistency
requires them to carry their repristination still farther back,
and demands an actunl going over into Romanism.

AN such churchism in Protestantism, just lilke Roman elurch-
ism itself, must fail to furnish an ultimate solution of the problem
in regard to the cssentinl essence and form of Cliristianity, simply
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beeanse it is churchism, and nothing more. It stops in the
Jorm of Clristianity, and does not apprebend its essence as it
liear ack of the form. It rests in o churehly Christianity, in-
stead of going back to its ultimate Christological basis, This
* ecelesinsticism heads in o Pope, cardinals, and bishops—in
Luther, Calvin, or Henry the VIIL, instead of heading in tho
living Christ. In its zeal for a pope, it forgets that Christ is
still alive.  In its listening to cardinals and bishops, it forgets
that the apostolic word is gtill the heritage of Clristianity; and
in itg ardent desive Tor the rest of a fixed Christianity, in the
PrimiLivc form of Trotestantism of whutever type, it forgets that
in all forms ef life, and in all developments of histoiy, tho more
perieet is always townrd the end, and not toward the beginning,.
Finding no solution for our problem in these repristinating
tendencies, shall we find it in o purely opposite direction? Must
we hope in the disintegrating, unmoored, floating, and dwindling
impulses, on the extreme loft of Protestantism? God forbid!

+ These are not fresh currents of history, but only stagnating

pools by its side, whose -progress is the sending forth of pesti-
lentinl breath, and the breeding of vile and useless things of

. life.” Or to use another figure, they aro the bowildered cddies,
whicly by their very wildness, prove the powerful sweep of the
stream that moves majestically by.

What, then, docs our own position offer? It is the peculiarity
of Mevcersburg Theology, that it alike refuses surrender o Doth
the tendencies now briefly reviewed, It professes to have found,
and to hold,  ground that can conserve the truth, and east off the
crror inlierent in both tendencies. It claims that its gystem is
emphatically old, and just as cmphatically now. Itis highly con-
servative, and yet truly radieal and progressive. It is truly
cathelie, and as truly protestant. It is Lound by authority,
anid yet free. It looks Dack and forwnrd, and professes to find
in the womb of the old past tho potencics and clements for the
history and Church of the future.

The harmony of these antinomics, the unity of these para-
doxes, it finds in its views of the cssence of Christianity. This
it finds, not in law, not in truth primarily, not in fecling, nor
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i form of any kind, but in the idea of life. Te it, Christianity
is primarily anit essentially a life. T4 is the divine-luman life
of Jesus Christ, the God-man.  As Christiznity begins in Iin,
g0 it stands perenninlly in ITim.  Ile is its perpetual fonntain
and prineiple.  Ile did not leave our humanity, nor the world,
in His agconsion, so as to be nway from it; but, on the other
hand, only tho more really, wildely, and perenninlly to enter
into it, in and through the Holy Ghost. As Iic is the life of
Ohristiunity and the Chuveh, so e is also the perpetual TTead,
and centre, and bond of unity. Iimsclf the eentral life of hu-
manity, which is te be renewed and glevified in ITim, that Jife
furnishes a presence and n unity for all extension in space, and
for all progress in history. Ie needs no Rome and no Vicar,
beeause Ie is neither dead nor absent.  Ile is the con of all
seons—the Unity of all wunitics—ihe pevennial Tresence amd
TFulness of all manifoldness and diversity—the perpetnal and
absolute Source of all authority, and the Prineiple of universal
freedom and progress.

Regnrding the essenco of Chvistinnity as a lile, it holds that
it is not absolutely outwardly dependens on fixed forms—that
these are not crented to its hand ad cxtra, but that it peren-
nially creates its own forms. Though it does not sunder life
and form, it holds that the life is master over the form.  Heuce
it may and does change its form by its own free preseuce, even
as all Life, in its onwardly progressing stages, requires one form
to pass forward inte another. It will, therefore, know of no
fixed and finished ceclesinsticism. It vequires no tactual luwd-
‘ing down of the life in fixed form; it leaves tho froe life to pro-
vide for its own perpetual self-attestation, and sees in the
changing forms of Christianity only the free, sclf-adjusting
power of the Christian life, and its truly eatholic aptitude for
almost unlimited individualization and adaptation to that mani-
foldness and diversity, which always characterizes Tile,

It liolds that the Chureh, as His body, is the form of the
presence of ITis life—that it is a mediation of His life, not a
vicwrate of Ht—and that in any form 1t may assume, its legiti-
magy is to be atbested, not so much Dby any outward chain of
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witnesses, as by the sclf-attesting presence of the life of Chriat.

_ Christinnity atbests the Chureh, not the Church Christinnity.

When it reads lists purporting to be lines of successions, and
wlich propose to furnish us with evidence of » legitimate line
of the Cliristian life, it doults and fenrs; but when it sces the
grand frct of Christianity as it Ties before it through the nges
of Christion history, a living, continuous life. in the world, it
feols assured that the presence of such a fact s o better witnoss
than any reeords of tactual succession can furnish. The logic
of life s to it the highest and surest logic. When the full-
grown onk of o thousand years stands beforo if, it accepls tho
fact none the less because it has not at hand outbward witnesses
of the subordinate fact, that it lias actually passed, in unhroken
continuity of life, through a1l thesstages which lie between the
acorn and its pregent majestic form and proportions.

It sees, in all forms of 1ife, how {ree lifo is, and yet how
hound. Nothing so free as life, and yet nothing so hound,  The
life creates the form, shapes the form, changes the form, and
yot binds itself to the form in unbroken identity and continuity.
It recognizes the samo phenomena in the life of Chrigt.  Henee
it liag no sympathy with the Roman theory of hLolding wup its
finished and fixed forms as the only medium and measure of the
Clyistian life, attempting to compress its growing development
into moulds of ather ages, which its {ree life hins long since out-
grown, ever putting new wine into old bottles—thus making
the form s hondage to the life.  Nor, on the other hand, can it
go with thoso who propose to emancipate the Christian life from
its forms, giving it the intangibility and frightful freedom of &
ghost. )

Tt holds Christianity to be cathelie—catholic in space, and
catholic in time.  Catholie, hecause it is the absolute life of the
world.  Catholie, not heeause it has one inflexible form, in all
space and in all time, but eatholic beenuse it is the sume life in
manifoldness and diversity of form in oll lunds and in all ages,
approaching man and communities on theiv own level and in
their own estase, not as n patronizing Pharisee in starched ntfi-
pude, presenting a fixed pattern for his moulding, hut ever like
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Christ Himself, taking the form of a servant, and, like 8t. Paul,
ready to become all things to all men. “Fhis is its catholicity.
It does not appear in the Sunday dress of theory, but in the
substantial every day working gurments of theological and prac-
tical life.

Thus it is to the honor of owr Theology, that, on the ane
hand, it is charged with & backward tendency toward Reme;
and, on the other hand, it is characterized 25 a bold and fres
movement forward boyond the traditionary bounds of all that
is called orthodoxy in Protestantism. It is brandod, row as a
conspiracy with lome, and now as in leagne with the boldest
dash of pantheism. While some see in it fhe resurrection of
antiquated dogmas, others see in it only the wildest vagaries of
modern German specnlation.  This apparent contradiction is
all explained by the faet that it Tiolds Christianity as a life, in
whiel this snme antinomic “phenomenon appears. Life ig the
unity of antagonisms.  The voot-life and the fruit-life are oppo-
site movements.  DBut the antagonism only proves the high clia-
racter of the unity. As the rootlife extends, the firuit-life ex-
tends,  The vigor and henlth of the one depend upon the vigor
and Lealth of the other. As we grow backward in history, so
may we grow forward inte history, As the fruit-life needs the
root-life, so does true progress need the past. In proportion
as our theology is old, has it the power, the right, and the call
to be now. As far as it reverences the olld does it Tulfil the
fifth commandinent, honoving its father and mother, and has,
therefore, also its promise, which is that its days shall be long
in the Innd which the Lord our God hath given it.

In this'onc central Ohiristologieal truth our theology substan-
tially stands.  Upon those, who, leaving this out of view, arc
controverting about subordinate mabters, we look as being en-
gaged in small and fruifless quarrels.  What are tho guestions
about government and polity, which havo divided Protestantism,
and now still keep it npart -~—and the very names of which are
the banners of battle—as Bpiscopacy, Papacy, Preshytery, Con-
gregationalism?  What are ull these, but o stivring among the
shells of the nut, after the kerncl is gone? These periplerie
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‘Forms of Christianity, like nll shells, ave nll good, if the kernel

be in them; they are all bad, if the cssence of the Christian life

" Las not formed them, and is still illing them out with its casence.

and life. We can have no intorest in this vain battology.

To us the first question is concerning the essente of Chris-
tianity, assared that it will perennially create its own forma,
If we havo the acorn to plant, we know thaf its life will present

_the proper form through all the stages of its development. If
“we have the true Christolegieal principle of theology, we may
"bo surc that we have our light in the eentre which radiates upon

all. InTTIim nre hid all the treasnres of wisdom und knowledge.

' e filleth a1l in all. iz divine-human person is the centre of

all theologieal seicnee; for in Him is life, and that lile is the
light of men. -

Anr, V—TIIE AUTHORITY OF TOE CIIURCI IN TIE INTER-
PRETATION OF SURIPTURE.
BY REV. THOMAS S, JOUNSTON, D D,y LEDANOY) A,

There ave periods in overy, man’s life, when the lines of
thought, or duty, on which he has moved, cross one another,

“ and he stands at the interscction, not knowing which he ouglt

to follow.

In matters where moral duty s involved, cases arise, whieh
eannot be governed by the -lauws or rules he ig Inbitunlly and
usnally guided hy; and the art of casuistry has heen digestoil
into method, that by its helping rules cuses of couscience may
be decided. Wheuever any case of conscience arises the moral
faculty is placed at the interseetion of two rules or laws, and
the difficulty is to determine which rule or law we onght to fol-
low in the instance before us. But difficuliies of a like kind
may arise, not only in matters of moral obligntion, but also in
questions of speculative interest. And in no case of specula-
tive interest, does there nrise nnything like the difficulty which
hesets the question of the inspiration of the Seriptures. The
question, which, at first sight, would gcem to command our



