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in the end survive, and that the truth eannot be evil, nor pro-
duce evil. ¢ Fear not the new generulization,’ suys the deep-
miuded Emerson. ‘Does the fact look crass and material,
threatening to degrade thy theory of spirit ? Resist it not; it -
goes to refine and raise thy theory of matter | just as much.”
Sepience hes its eye on the future, and - holds t:hn.t the highest
point of view which the mind of man is capable of attaining
+will be sufficient for him, giving satisfaction to his thought,
stilling doubt, allaying every fenr, harmonizing all discord. It
feels nssured that in the end all will be well, fojl' it is elenr that
existing heliefs snd institutions can only be permanently sup-
planted, if supplanted at all, by higher ones. | Secience is full
of hope, knowing that,—

 Through tho nges ons i.numuaing purpoess rung,”
And the thonghts of men ars widenod by the process of the sunn,

ART. IV.—THE DOCTRINE OF BAPTISM AS TAUGHT IN THE
HEIDELBERG CATECHISM.

EY THE REV. E. V. GERHART, D. D,

Or Inte the doctrine concerning the Sacrament of Holy
Baptism has received special considerntion, and called forth
eurnest discussions, both within the pale of the Reformed
Church and to some extent also among other| denominations,
occasioned chiefly by the able article of the Rev. Mr, Rupp
on Regeneration and Conversion. These discussions afford
new evidence of the fuct that the rationalistic tendencies of
the prevailing theology have supplanted the old Protestant
faith in the Sacraments as appointed means of divine grace.
Claiming to be the faithful representative of Reformation ideas,
the religious press of our day, generally at least, denies,
respeting the efficacy and necessity of Baptism, what the
most anthoritative Confessions of . the Protestant Church with
one voice affirm, and affirms what these confessions explicitly
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deny. Baptiem is the sesl of regeneration and of the forgive-
ness of sins. So these confessions of the sixteenth century
all teach; and in this respect they are in harmony with the
faith of the Church catholic iu every sge, But the religious
press of our duy commonly affirms’ that Holy Baptism ig ot
most only o significant religious ceremony. The ceremony
symbolizes forgiveness and the renewing grace of the Holy
Spivit ; but the subject of Baptism, whether infant or adult,
is not mude n partuker of nny positive spiritual gift through
the medium of the Sacrament itself. 5

Taking the leading confessions of the Reformation period
as the staudard of true Protestontism, these low views of the
Bacraments, and particularly of Holy Baptism, must be set dewn
a8 unprotestant. They are the modern form of Socinian error.

In the Reformed Church the discuseion of the historieal
question revolves sround the Heidelberg Confession. What
does this most authoritative formulary of the originul Reformed
foith teach? Has it aony sympathy with Socinian unbelief?
Does it give any support to the rationalistic opinions of the
last century and of the present day? Or do ite teschings
harmonize with the faith of the Church as perpetusted from
age to age in every branch of her communion?

To this general guestion we will endeavor to furnish an

answer, Let us interrogate the Catechism itself. It devotes
six questions to the subject of Baptism., These we propose to
take up and censider in regular sucesssion, .

The more general doctrine of the Reformed Church, as
taught in sll her confessions, we presented in an article pub-
lished in this Review, April, 1868, where the reader will finda
collation of the teachings of all branches of the Reformed
Church—=Swiss, French, Germaon, Scotch, Belgic, and other
nationalities. They all uffirm substentially the sume view of
the efficacy of Baptism which is given in our Catechism.

Question 69.—How is it signified and sealed untfo thee
in Holy Baptism, that thou hast part in the one sac-
rifice of Christ on the cross?
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Angwer.——Thus: That Christ has appointed this out-
ward washing with water, and has joined |therewith
this promise, that I am washed with His hlood and
Spirit from the pollution of my soul, that is, from all
my sins, as certainly as I am washed outw ardly Wlt:h.
water, whereby commonly the filthiness of the body is
taken away.

The terms of this question nre connected with t‘,luestiuu-ﬁﬁ,
where it is said *the sacraments are signs and seals”” The
conception of sign and senl runs through all ﬂ.\e}{ snbsequent
questions and nswers, though that of sesl, or of o sealing
transaction, predominates, It is nssumed that Baptism does
two thinga: it signifies grace, and it seals grace tojthe subject.

How is this done? The terms of the question imply that
it is done #n Holy Baptism, These words, “in Holy Baptism,"”
are significant. They are used in connection with the present
tense—thou Aast part. The lenguage is not, thon mayest have
part, or thou shalt have part in the one gnerifice of Christ.
That would imply that Baptism is only o pledge of some
spiritunl good which is yet future. Nor is the jform aof the
verb thou hast had part. The Catechism does not use the
pust tense. That wonld imply that divine grace, communicated
at some other time and in some other way, has now Baptism
added or ntizched to it by way of certification, as the seal of
the magistrate is put on o legal document to certify ita validity.

The present tense is used. The construction of the language
means that Holy Buptism is a present sealing transaction, or
rather, that Christ seals to us in Holy Baptism the redeeming
virtue of His snerifice. The question inguires hc!w this is, or
in what sense this is to be taken. |

The anawer is, first, that Christ has appoinied ;ilu's putward
washing with water, and has joined therewith tjhz‘s promise.
Here the appointment is referred to Christ, as also in guestion
68. In question 66 it is referred to God. The Hnglish
expression, outward waesling with water, is not jas strong ns

 the original, Wasserbad ; literslly water-buth. Copmpare Titus
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ili, 5—¢* Bath of regeneration.” To this wnter-bath is joined
the promise. The word promise iy to be taken in the sense
explained in o previcus articls,* Promise expresses not some-
thing future, but o present spiritual good. It refers to the
word of God joined to the outward washing. ¢ Therewith™
relates to water-bath; not to the water, but to washing with
water ; not joined to the natural element, but to the transac-
tion Inclading the element. o this transoction is joined the
word. So the Reformers expressed it, sgreeably to the well-
known formula of St. Augustine: * Verbum a2d elementum
accedit et sscromentum fit.”" 'The word comes to the transee-
&on and thereby constitutes the Sacrament. Certainly this
word is not sound or externnl utierance, but denctes the con-
tents of the word: that which the promise holds in itself is
joined mystically to the water-bath,

The remaining part of the answer expounds the meaning of
the foregoing general proposition. This is explicit, while the
former part iz implicit—* I am washed with the bloed nnd
Spirit of Christ from the pollution of my soul.” Notice the
term “ I Not the body is washed, nor the soul, but 7am
washed. The word 7 is the deepest nnd most comprehensive
form of expression for the mystery of personal existence. [
am wasked from the pollution of my soul. Pollution is corre-
late to washing—and is therefore explained by the subsequent
clouse, “ from all my sins.”

Wao will not anticipate what must be token up in. o subse-
quent answer, but simply say that the words, * from all my
gins,” mean deliverance from the twofold power of sin, or the
twofold form in which the power of sin reigns over us. One
form is gnilt, the other ia corruption or disorder. Iam delivered
from the penalty of my sin and from the eorrupting power of
gin. This deliverance is effected by the blocd and Spirit of
Christ. The tevm blood has direct reference to Christ offering
Himself as asacrificeon the cross by the shedding of His blood,
or to the laying down of His life for us under the curse of the

# Seo Merceraburg Review, vol. xix., p. §53., 1872,
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law, John x. 11, 18; and affirms the ground of salvation ac-
cording to (Juestion 67T. The word Spirit refers to the Holy
Ghost, and therefore to His regenerating werk in us. These
terms, blood und Spirit, express the twofold ‘power of Bup-
tism, remission of sing and the new birth, the negative and
positive side of our salvation. .

The mystical washing is as real as the water-bnth. The
(lntechism snys: * As certainly ns Lam wnshe(jl outwardly with
water, whereby commonly the filthiness of the body is taken
away.” The onswer distinguishes these two|momenta: the
water-bath and the mystical washing ; or the cutward ablution
gnd the inward work wrought by grace in the|life of the sub-
jeot. But whilst the Catechism distingnishes it does not sunder
these two things. It holds the one with the other. We may
suy the water-bath and the mystical washing go together.
They prevail in one and the same mowent of time. So much
at lenst the Catechism warrants us in affirming But we would
rother say that they are one, sacramentally; for to say that
the water-bath and the mystieal weshing go |tegether menns
ruther that the two run parallel; whereas| the full truth,
according to the New Testament, excludes such a parallelism,
and involves a union of the natural and the supernatural, This
union in its sphere correspands to the union ofithe two natures
in Christ. If the latter, the union of God with man in the
person of Christ, be called internal and organic, then the for-
mer, the union of Christ by the Spirit with the natural element
in the Sacrament, may also be ealled internal and mystieal.

The Cntechism does not only held the one in conjunction
with the other, but affirms the oneto be us certain as the other.
The inner weshing from the pollution of Biu}by the bloed of
Christ iz a8 certnin as the outer bath, whereby the filthinesa
of the bedy is washed awny. Were the :inuer work not
wrought, there would be no warrant for the cutward nct.
Thus the certzinty belonging to the knowledge which we
bave through our senses sttaches also to the knowledge of
present grace which we have through faith. Neither one ean
be illusion or faney. . [

1
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v The E’f’)tive of the Oatechism in using this form of expres-

sion is o convey to believers the strongest certitude, that by

Baptism they are made partakers, truly, of the full benefit of
the cne all-sufficient sacrifics of Jesus Ohrist for all their sing;
go that what they come to possess by grece is adeguate to all
their wants as sinuers, and it is not necessary to supplement
the work of Christ done for them by any additional works of
their own.

We have six questions on Baptism. Of these the first gives
us the general conception of the Sacrament; the remn'z:ing
five unfold the import of this general eonception, sustain it by
srguments drown from she Scriptures, defend it agninst mis-
construction and false inference, and ufirm its relation to the
children of believers,

 Question 70 —What is it to be washed with t
blood and Spirit of Christ? " e

Answer—1Itis to have the forgiveness of sins from
God, through grace, for the sake of Christ's blood,
which He shed forus in His sacyifice on the cross ; and
also, to be renewed by the Holy Ghost, and sanctified
to be wembers of Christ, that so we may more and

more die unto sin, aud lead holy and” unblamable
lives.

The question takes up the leading expression in o previous
answer : washed with the blood and Spirit of Christ. This
lnnguage expresses the deepest menning of Baptism, It sup-
Ppoaes that the Bacrament possesses an interior nnd spiritual
virtue. The Catechism affirms the interior effieacy figuratively
by the use of the word © washing,” becanse the language is
ruled by the baptismal conception as given in the New T:sta.-
ment, : .

The answer resolves itself into two main parts: the first end-
ing with the words *“ members of Christ.” What follows is the
second part. The first part teaches the nature of the washing

1
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by the blood and Spirit of Christin relation,’on the one side,
to sin, ond on the other, to the new life of grace. The second
affirms the necessary connection between thesac‘ru.mentn.l wasgh-
ing nnd the personal history of the believer, or between Bap-
tism and haly living, the lntter being the purpose and end
which the Sacrament is designed to subserve. Thesa two main
ports have esch two subdivisions. We will take them up in
regular order. _ % ‘

 To he *washed with the blood and Spirit of Christ” is to
have the forgiveness of sins from God through grace. Bap-
tism seals to us the forgiveness of sins. To forgive is to remit
the penelty of sie. But the penalty is not uttu;‘ched to sin ex.
ternally by an net of the divine mind, so thut the penalty
might conceivably be taken nway whilst the siniremuius. Sin
and penalty materinlly inhere'in ench other. \[[‘he relotion is
internal. Penalty is of the nature of sin; jl‘ISfJ as felicity is
of the nature of spiritual life. Sin and penalty) accordingly do
not simply accompany each other, much less \do they follow
the one upon the other. They ure so essentislly connected
thot sin is not conceivable withcut the present puffering of its
penclty, and penalty is not conceivabld witholt the present
force of sin. There een therefore be no remission of the penalty
but in as far us there is o takinpg away of sinl iteelf. Hence
the forgiveness of sin must include here the removal or the in-
cipient destruction of that mysterious indwelling power which
subjects us to the suffering of the penalty.

TForgiveness is prediented of God. God forgives sins; and
this forgiveness from God is sesled to us by the Sacrament.

The words “ through grace "’ pertain to the gource or foun-
tain whence forgiveness and salvation flow. Giruce ig the un-
fathomable love of God revealed in Christ, and, without any
merik on our part, vealized in us goilty sinners by the Holy
Ghost. It is through such love'of God to us that the inward
cléansing from sin is freely imparted in Baptism.

Then comes the expression which is 50 commen in the Onte-
chism, ¢ for the sake of Christ's blood which He shed for us in
His sserifice on the cross.” It is not necessary here to enter
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floes not hold that Baptism converts the subject, or of itself
lmpa?rta to him o new spiritunl experience; for i,t: uniforml
ascribes such experience to the exercise of true faith Thi
word must then, evidently, have another and a deeper mflazming.
. The word ““renewed "’ in this connection has o different mean-
ing. It s to be taken as affirming a new organic relation of
the subject of Boptism with Christ, the Hendcof His mystical
body. It-menns that we are made purtakers of Hig life.

Thas this is the meaning of the Catechism is evident from
t?}e fuct that the Catechism uses the term * renewed " inconnee-
tion with the expression “sanctified to be members of Christ.”

}Joaition pnd character by nature, The Spirit tnlees us out of
our natural position and translates us into & 8p ritunl position.
Spiritual, not in oppasition to sonse or undersl:anding, but in
opposition to the entire life of fallen humanity. The spiritunl
position is & position in Christ by the Spirit.; It is new in
contrast with our fullen life in Adam: and thereal transition
from the natoral to the spiritual is a remewing, or a mew
hirth.

‘The new position is holy in contrast With the sinfulness ond
corrnption of our natural position in Adsm : holy, not in w
subjective but in on objective sense. We have not actualized
the life of Christ perfectly in our actions, purposes, words,
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