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in the end survive, and that the truth eannot be evil, nor pro-
duce evil. ¢ Fear not the new generulization,’ suys the deep-
miuded Emerson. ‘Does the fact look crass and material,
threatening to degrade thy theory of spirit ? Resist it not; it -
goes to refine and raise thy theory of matter | just as much.”
Sepience hes its eye on the future, and - holds t:hn.t the highest
point of view which the mind of man is capable of attaining
+will be sufficient for him, giving satisfaction to his thought,
stilling doubt, allaying every fenr, harmonizing all discord. It
feels nssured that in the end all will be well, fojl' it is elenr that
existing heliefs snd institutions can only be permanently sup-
planted, if supplanted at all, by higher ones. | Secience is full
of hope, knowing that,—

 Through tho nges ons i.numuaing purpoess rung,”
And the thonghts of men ars widenod by the process of the sunn,

ART. IV.—THE DOCTRINE OF BAPTISM AS TAUGHT IN THE
HEIDELBERG CATECHISM.

EY THE REV. E. V. GERHART, D. D,

Or Inte the doctrine concerning the Sacrament of Holy
Baptism has received special considerntion, and called forth
eurnest discussions, both within the pale of the Reformed
Church and to some extent also among other| denominations,
occasioned chiefly by the able article of the Rev. Mr, Rupp
on Regeneration and Conversion. These discussions afford
new evidence of the fuct that the rationalistic tendencies of
the prevailing theology have supplanted the old Protestant
faith in the Sacraments as appointed means of divine grace.
Claiming to be the faithful representative of Reformation ideas,
the religious press of our day, generally at least, denies,
respeting the efficacy and necessity of Baptism, what the
most anthoritative Confessions of . the Protestant Church with
one voice affirm, and affirms what these confessions explicitly
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deny. Baptiem is the sesl of regeneration and of the forgive-
ness of sins. So these confessions of the sixteenth century
all teach; and in this respect they are in harmony with the
faith of the Church catholic iu every sge, But the religious
press of our duy commonly affirms’ that Holy Baptism ig ot
most only o significant religious ceremony. The ceremony
symbolizes forgiveness and the renewing grace of the Holy
Spivit ; but the subject of Baptism, whether infant or adult,
is not mude n partuker of nny positive spiritual gift through
the medium of the Sacrament itself. 5

Taking the leading confessions of the Reformation period
as the staudard of true Protestontism, these low views of the
Bacraments, and particularly of Holy Baptism, must be set dewn
a8 unprotestant. They are the modern form of Socinian error.

In the Reformed Church the discuseion of the historieal
question revolves sround the Heidelberg Confession. What
does this most authoritative formulary of the originul Reformed
foith teach? Has it aony sympathy with Socinian unbelief?
Does it give any support to the rationalistic opinions of the
last century and of the present day? Or do ite teschings
harmonize with the faith of the Church as perpetusted from
age to age in every branch of her communion?

To this general guestion we will endeavor to furnish an

answer, Let us interrogate the Catechism itself. It devotes
six questions to the subject of Baptism., These we propose to
take up and censider in regular sucesssion, .

The more general doctrine of the Reformed Church, as
taught in sll her confessions, we presented in an article pub-
lished in this Review, April, 1868, where the reader will finda
collation of the teachings of all branches of the Reformed
Church—=Swiss, French, Germaon, Scotch, Belgic, and other
nationalities. They all uffirm substentially the sume view of
the efficacy of Baptism which is given in our Catechism.

Question 69.—How is it signified and sealed untfo thee
in Holy Baptism, that thou hast part in the one sac-
rifice of Christ on the cross?
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Angwer.——Thus: That Christ has appointed this out-
ward washing with water, and has joined |therewith
this promise, that I am washed with His hlood and
Spirit from the pollution of my soul, that is, from all
my sins, as certainly as I am washed outw ardly Wlt:h.
water, whereby commonly the filthiness of the body is
taken away.

The terms of this question nre connected with t‘,luestiuu-ﬁﬁ,
where it is said *the sacraments are signs and seals”” The
conception of sign and senl runs through all ﬂ.\e}{ snbsequent
questions and nswers, though that of sesl, or of o sealing
transaction, predominates, It is nssumed that Baptism does
two thinga: it signifies grace, and it seals grace tojthe subject.

How is this done? The terms of the question imply that
it is done #n Holy Baptism, These words, “in Holy Baptism,"”
are significant. They are used in connection with the present
tense—thou Aast part. The lenguage is not, thon mayest have
part, or thou shalt have part in the one gnerifice of Christ.
That would imply that Baptism is only o pledge of some
spiritunl good which is yet future. Nor is the jform aof the
verb thou hast had part. The Catechism does not use the
pust tense. That wonld imply that divine grace, communicated
at some other time and in some other way, has now Baptism
added or ntizched to it by way of certification, as the seal of
the magistrate is put on o legal document to certify ita validity.

The present tense is used. The construction of the language
means that Holy Buptism is a present sealing transaction, or
rather, that Christ seals to us in Holy Baptism the redeeming
virtue of His snerifice. The question inguires hc!w this is, or
in what sense this is to be taken. |

The anawer is, first, that Christ has appoinied ;ilu's putward
washing with water, and has joined therewith tjhz‘s promise.
Here the appointment is referred to Christ, as also in guestion
68. In question 66 it is referred to God. The Hnglish
expression, outward waesling with water, is not jas strong ns

 the original, Wasserbad ; literslly water-buth. Copmpare Titus
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ili, 5—¢* Bath of regeneration.” To this wnter-bath is joined
the promise. The word promise iy to be taken in the sense
explained in o previcus articls,* Promise expresses not some-
thing future, but o present spiritual good. It refers to the
word of God joined to the outward washing. ¢ Therewith™
relates to water-bath; not to the water, but to washing with
water ; not joined to the natural element, but to the transac-
tion Inclading the element. o this transoction is joined the
word. So the Reformers expressed it, sgreeably to the well-
known formula of St. Augustine: * Verbum a2d elementum
accedit et sscromentum fit.”" 'The word comes to the transee-
&on and thereby constitutes the Sacrament. Certainly this
word is not sound or externnl utierance, but denctes the con-
tents of the word: that which the promise holds in itself is
joined mystically to the water-bath,

The remaining part of the answer expounds the meaning of
the foregoing general proposition. This is explicit, while the
former part iz implicit—* I am washed with the bloed nnd
Spirit of Christ from the pollution of my soul.” Notice the
term “ I Not the body is washed, nor the soul, but 7am
washed. The word 7 is the deepest nnd most comprehensive
form of expression for the mystery of personal existence. [
am wasked from the pollution of my soul. Pollution is corre-
late to washing—and is therefore explained by the subsequent
clouse, “ from all my sins.”

Wao will not anticipate what must be token up in. o subse-
quent answer, but simply say that the words, * from all my
gins,” mean deliverance from the twofold power of sin, or the
twofold form in which the power of sin reigns over us. One
form is gnilt, the other ia corruption or disorder. Iam delivered
from the penalty of my sin and from the eorrupting power of
gin. This deliverance is effected by the blocd and Spirit of
Christ. The tevm blood has direct reference to Christ offering
Himself as asacrificeon the cross by the shedding of His blood,
or to the laying down of His life for us under the curse of the

# Seo Merceraburg Review, vol. xix., p. §53., 1872,
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law, John x. 11, 18; and affirms the ground of salvation ac-
cording to (Juestion 67T. The word Spirit refers to the Holy
Ghost, and therefore to His regenerating werk in us. These
terms, blood und Spirit, express the twofold ‘power of Bup-
tism, remission of sing and the new birth, the negative and
positive side of our salvation. .

The mystical washing is as real as the water-bnth. The
(lntechism snys: * As certainly ns Lam wnshe(jl outwardly with
water, whereby commonly the filthiness of the body is taken
away.” The onswer distinguishes these two|momenta: the
water-bath and the mystical washing ; or the cutward ablution
gnd the inward work wrought by grace in the|life of the sub-
jeot. But whilst the Catechism distingnishes it does not sunder
these two things. It holds the one with the other. We may
suy the water-bath and the mystical washing go together.
They prevail in one and the same mowent of time. So much
at lenst the Catechism warrants us in affirming But we would
rother say that they are one, sacramentally; for to say that
the water-bath and the mystieal weshing go |tegether menns
ruther that the two run parallel; whereas| the full truth,
according to the New Testament, excludes such a parallelism,
and involves a union of the natural and the supernatural, This
union in its sphere correspands to the union ofithe two natures
in Christ. If the latter, the union of God with man in the
person of Christ, be called internal and organic, then the for-
mer, the union of Christ by the Spirit with the natural element
in the Sacrament, may also be ealled internal and mystieal.

The Cntechism does not only held the one in conjunction
with the other, but affirms the oneto be us certain as the other.
The inner weshing from the pollution of Biu}by the bloed of
Christ iz a8 certnin as the outer bath, whereby the filthinesa
of the bedy is washed awny. Were the :inuer work not
wrought, there would be no warrant for the cutward nct.
Thus the certzinty belonging to the knowledge which we
bave through our senses sttaches also to the knowledge of
present grace which we have through faith. Neither one ean
be illusion or faney. . [

1
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v The E’f’)tive of the Oatechism in using this form of expres-

sion is o convey to believers the strongest certitude, that by

Baptism they are made partakers, truly, of the full benefit of
the cne all-sufficient sacrifics of Jesus Ohrist for all their sing;
go that what they come to possess by grece is adeguate to all
their wants as sinuers, and it is not necessary to supplement
the work of Christ done for them by any additional works of
their own.

We have six questions on Baptism. Of these the first gives
us the general conception of the Sacrament; the remn'z:ing
five unfold the import of this general eonception, sustain it by
srguments drown from she Scriptures, defend it agninst mis-
construction and false inference, and ufirm its relation to the
children of believers,

 Question 70 —What is it to be washed with t
blood and Spirit of Christ? " e

Answer—1Itis to have the forgiveness of sins from
God, through grace, for the sake of Christ's blood,
which He shed forus in His sacyifice on the cross ; and
also, to be renewed by the Holy Ghost, and sanctified
to be wembers of Christ, that so we may more and

more die unto sin, aud lead holy and” unblamable
lives.

The question takes up the leading expression in o previous
answer : washed with the blood and Spirit of Christ. This
lnnguage expresses the deepest menning of Baptism, It sup-
Ppoaes that the Bacrament possesses an interior nnd spiritual
virtue. The Catechism affirms the interior effieacy figuratively
by the use of the word © washing,” becanse the language is
ruled by the baptismal conception as given in the New T:sta.-
ment, : .

The answer resolves itself into two main parts: the first end-
ing with the words *“ members of Christ.” What follows is the
second part. The first part teaches the nature of the washing

1
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by the blood and Spirit of Christin relation,’on the one side,
to sin, ond on the other, to the new life of grace. The second
affirms the necessary connection between thesac‘ru.mentn.l wasgh-
ing nnd the personal history of the believer, or between Bap-
tism and haly living, the lntter being the purpose and end
which the Sacrament is designed to subserve. Thesa two main
ports have esch two subdivisions. We will take them up in
regular order. _ % ‘

 To he *washed with the blood and Spirit of Christ” is to
have the forgiveness of sins from God through grace. Bap-
tism seals to us the forgiveness of sins. To forgive is to remit
the penelty of sie. But the penalty is not uttu;‘ched to sin ex.
ternally by an net of the divine mind, so thut the penalty
might conceivably be taken nway whilst the siniremuius. Sin
and penalty materinlly inhere'in ench other. \[[‘he relotion is
internal. Penalty is of the nature of sin; jl‘ISfJ as felicity is
of the nature of spiritual life. Sin and penalty) accordingly do
not simply accompany each other, much less \do they follow
the one upon the other. They ure so essentislly connected
thot sin is not conceivable withcut the present puffering of its
penclty, and penalty is not conceivabld witholt the present
force of sin. There een therefore be no remission of the penalty
but in as far us there is o takinpg away of sinl iteelf. Hence
the forgiveness of sin must include here the removal or the in-
cipient destruction of that mysterious indwelling power which
subjects us to the suffering of the penalty.

TForgiveness is prediented of God. God forgives sins; and
this forgiveness from God is sesled to us by the Sacrament.

The words “ through grace "’ pertain to the gource or foun-
tain whence forgiveness and salvation flow. Giruce ig the un-
fathomable love of God revealed in Christ, and, without any
merik on our part, vealized in us goilty sinners by the Holy
Ghost. It is through such love'of God to us that the inward
cléansing from sin is freely imparted in Baptism.

Then comes the expression which is 50 commen in the Onte-
chism, ¢ for the sake of Christ's blood which He shed for us in
His sserifice on the cross.” It is not necessary here to enter

i
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upon an expesition of the language. Enough to sny that the
Catechism holds the redeeming work of Christ, as the ground

of our salvation, to be all-sufficient; and in this redeeming

work His sncrifice on the cross is o central act.
The forgiveness of sins, however, is only one side of the in-
ternal efficacy of Baptiam: There is another side which is

equally essential. Baptism makes the sinner o new man. Did -

the Snerament not possess this supernatural virtue there could
be no inward cleansing or real forgiveness.

The language of the Catechism is: “ And also to be renewed
by the Holy Ghest and sanctified to bs members of Christ.”’
The word “renewed” may be taken pathically. . Then it

“means o new or changed frome of sentiment, snother habit of
mind.  “ Renewed " may be taken intellectually ; it then means
thet there is produced in us a new and better knowledge of
Christ, of God, and ourselves,  Renewed” may be taken
ethicaliy. Ttthen mennsthat the grace of Buptism generates
in us a better will, & purer moral activity. ¢ Renewed " may
also be taken to include all thess forms of meening,  But the
renewing grace of Baptism, viewed under either one or all of
these aspects together, would be only subjective. The mani-
featntion of our life, as it obtains in feeling, thought and will,
would be regarded as changed, the essence of our life mean-
while remaining the same,

The renewing efficacy of Baptism thus taken would be
equivalent to repentance or conversion. But the Catechism
does not hold that Baptism converts the subject, or of itself
imparts to him a new spiritual experience; for it uniformly
ascribes such experience to the exercise of true faith, The
word must then, evidently, have another and a teeper mesning.

The word ““renewed "’ in this connection has o different mean-
ing. It is to be taken 2s affirming 2 new organic relztion of
the subject of Boptism with Christ, the Head of His mystical
body. It means thnt we are made purtukers of His life.

Thas this is the meaning of the Catechism is evident from
the fact that the Catechism uses the term * renewed " in”connec-
tion with the expression "sanctified to be members of Christ.”

|
. | o
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The subject of Baptism is both renewed und' su.nctiﬁe'il by Fhe
Holy Ghost. The Spirit renews him, u.nd in renewing ].-um,‘
sanctifies him. The Spirit sanetifies him, but He sanchifies
him in that He mokes him really 3 new man. | The new po-

- o
sition whieh he oceupiea a3 renewed and sanctified by the Spirit,

the Catechism expresses by the phrase: ‘ members of. Chr;sh}.}”
The subject becomes by Baptism = member.ufl' Christ. T o
longuage is direct and positive. Th_e Catechism does nat r11nt'.1-
mate that to be members of Christ is an end to }?e rfmehe by
improving the grace of Baptism. The end of Bap?lam is brou%hh
out in the subsequent part of the answer. But|it affirma that
we are made members of Christ, in that we are renewed and,
sanctified ; and this renewing snd au.uutifj'rmg work of the
Spirit is the mystical washing of Hml:yr ]?::Lptlsmi A
The expression ¥ members of Christ™ must nc.curdmgy e
construed, neither with sanstified, by itself, nor, with renewed,
but with both; for each word (lel‘m.bes but ong aspect of th{i
objective change wrought by the Spirit. Quly \thn we ‘huld bat
08 essentinl snd inseporable forms of one saving act in us,.do
we have the complete conaeption of the Gatecﬂilsm ‘respecting
ring by the Spirit. | .
th??%\::i}l;;cexb;n‘ess tfr?e meaning in othm: words: The renew;‘
ing wnd sanctifyiog of the Bpirit constitutes 1‘.15 members o
Christ. Before Boptism we were members of Adnmr, Il:nd’ sub-
joect to the curse enteiled upon us by th§ .fag. This is mn;‘
position snd character by nature. Th‘e Spirit n_kes us 01'1t' 0
gur natural pesition and translates us into & splzntm'ﬂ poslt;ofm.
Spiritual, not in oppasition to sonse or um?ers‘u,ndmg, -u.t mi
oppozition to the entire life of fallen 11umu.n-1t:y. The: spiritun
position is & position in Christ by the Spirit.; It is new in
contrast with our fallen life in Adam: and the .renlr transition
from the natural to the spiritual is a renewing, or 2 mew
hl?';‘l;]‘e new position is holy in contrast with the| sinfulness .n.nd
corrnption of our natural position in Adam :| holy, not rmz
subjective but in an objective sense. W_e have not actua ]Z;
the life of Christ perfectly in our actions, purposes, words,

3
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th?ugl'ﬁs, feelings, nnd in the hidden tendencies of our personal
existente. :

Holiness thus approhended comes gradnally with the progress
of the Christian us he grows in Christ, end cannot become:c’:nm-
plete before the resurrection from the dead. But the position
is holy in that He into whom we have been engrafted by the
Spirit isholy. Engrafted into Him, He is for us and in us the
principle and power of holiness, nnd we become ,_wjﬁ;lully holy
i'l:.t the degree that we in turn lve in Him by faith and obedi-
dience. Thus the real translation from our nataral state in
:Ada,m to the spiritunl state in Christ includes both the renew-
ing and the sanctifying work of the Spirit. The renewing
necessar%ly involves the sanctifying; and the sunctifying
neeessarily presupposes the renewing.  Without either thz
changs of relntion would not be real,

It is evident then that we are not first renewed and saneti-
fied by the Spirit in order that by fuith we may become mem-
bers of Christ; but we are made members of Christ in that we
ara rene\'ved and sanctified; and being mémbers of Him we

;zcle;blﬂzrtue of this orgamot relation, to develop a new nod

These two things, forgiveness of sing and renewing by the
Holy Ghost, are, according to the Catechism, included in the
Pnysticai washing of Baptism. They express the sense which
is attached to the words of the guestion, *washed by the
bloed snd Bpirit of Christ,”” This mystical washing, that is
the forgiveness through the blood of Christ, and the renewinu,-
snd sanctifying by the Holy Ghost to be members of Christ is
sirmed in the previous answer, to be as real and cortain as ;he
outward washing with water. i

The forgiveness of sina and the renewing by the Holy Ghost
taken together, complete the idea of the groce of Baptism In,
the statement, they follow ench other and must ba sepurglted
but they are not separated in idea. In idea they are one. W;
are not first forgiven and ther renewed: by the Holy Ghost
neither are we not first renewed by the Holy Ghest u.nci

then forgiven. But the forgivoness and the renewing are
two aspecta of one divine nect. : '

. the word seal in no other sense.
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According to the Catechism, the twofold grace !of the Spirit,

. g now explained, is sealed to us in Holy Buptiané‘. The word

genled is to be tuken in the Scripture sense, ss in|John vi. a7

“For Him hoth God the Father sesled.”” Compare Eph. 1.

18, and iv. 80. To seal, sccording to the New [Testament, is
not merely to impress on gomething already existing—an ex-
ternal sign of confirmation or ratification—but it iz to consti-
tute the relation of a person to God by the Spirit Iin areal way.
God the Father secled His Son ot His baptism, when the
heavens opened and the Spirit descended upon Him like o dove.
The outward and sensible was only the munifestation of the in-
ward and spiritual communieation. The New Testament uses

According to the Seripture import of a sealing transaction,
the Catechism asserts, ns we have before seen, thei the real
communication of grace is as cerinin s the outward weshing.
That this may be so, the two things, the inward pnd the out-
ward, must be simultaneous. When Holy Baptism is adminis-
tered, then the Grace of the Blood and Spirit| of Christ is
communieated.

If this interpretation is not allowed to stand) then one of
two alternatives must follow, The grace of Baptism must have
bpen communicated at some time previous to the administration
of the Sacrament. Going on this assumption, the grace af
Baptism would not be certain; for forgiveness und the renew-
ing by the Spirit would then depend, not on God, but on the
subject. It would depend on repentance and fhith; and if
the repentance and faith were not genuine, the |grace would
not be conferred. Baptism wounld be a doubtfullinstend of a
sealing ordinance. :

Hence what the Cutechism- insists on so strennously would
fall to the ground. The grace op this. assumption ennnot be as
certain as the baptismal act.

Let us assume the other zlternative. The grace of Baptism
ig received after the baptismal act, The baptismal nct is then
no more than an outward pledge ; and as in the ;}revious case,
the actunl receiving of grace must depend on repentance and

|
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foith, =Tf the subject, ns is often the cnse, does not repent and
believe, the grace sealed in Baptism is of no avail in any sense.
The grace depends on a contingency, on something that mey or
may not take place, and most truly cannot be as certain as the
baptismal net,

If, therefore, we are to nccept the langnage of the Catechism
in its full menning, the least we must hold is that the grace is
simultancous with the baptismal transaction. 25fs only can
the inwnrd be os certain as the outward. The language of the
Ontechism is explieit and unconditional. It does not say we
ara certainly washed with the blood and Spirit of Christ, if we
repent and believe. Nothing of this kind appears in answer
69 or 70, or in the remanining answers on Baptism, .

We pnss on to the second main part of the enswer, which '

expresses the end whereunto we sre baptized, * that so we
may more and more die unto sin aad lead holy and unblamable
lives.” This part, like the first, has two elements; the one
negative, the other positive,

The negative side is ** that we mpy more and more die unto
sin,” corresponding to ‘ forgiveness of sins from God for the
sake of Cbrist’s blood " as expressed in the first mnin part of
the answer. The positivo side ig, that we © may lead holy and
unblamable lives," corresponding to remewing and sanctifying
by the Holy Ghost.

As our sins wre forgiven, We are to die nnto sin, ““ye linger,
ye mehr.”  We, as releted to sin, die. Death is predicated of
us, not of sin., We cease more and more to live under the
power of sin, as our personal life is determined more and more
by grace; and, in turn, sin itself becomes relatively a weaker
force. In other words, the old man, as St. Panl names the
fallen nature, iz in process of destruction; on the other hand,
the néw man, us St. Paul cally the spiritual nature, isin pro-
cess of development and growth; we lead o holylife. The holy
life we lead is the fruit of regenerstion, or of our engrafting
into Christ by the Spirit, and involves repentance, faith and
personal consecration to Christ.

These two, the dying of the old man and the continwed vivi-
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‘fication of the new man, are only different uspecté of one mys-

terious process. 'They reciprocally condition each other. DBat
the dying depends on the living. Tolive in Chri%t is the power
in virtae of which we die unto sin. But the negative side of
the process must go forward commensurahly with its positive
side. If not, the positive process is itself checked, if not
suspended. .

Holy Baptism is accordingly the beginning of o real salvation.
We are forgiven, but this does not supersede thé necessity of
subsequent forgiveness. We are remewed and sanctified, but
this does not supersede the necessity of free activity in the
gervice of Christ. We may say properly that 1111 Baptism we
gre suved. So St. Peter, © The like figure whereunto Baptism
doth also now save us.” (1 Peter, iii, 21.} But it is a snlvation
which looks toward a higher sulvation and a completion in time
{o come. :

As the subject of the second pari of this BREVET iz taken up
in Ques. 88, 89 and 90, under the head of Repentance or Con-
version, it is not necessary hera to consider at léngth the doc-
trine of the Catechism. We will, however, emphasize one
charncteristic fenture of the doctrine.

Phe conception of the blood and Spirit of Christis of funda-
mental fores. On the nepative side, these threeare connected
together, viz.: Blood of Ohrist, forgiveness of hins from God,
and dying unto sin, emch one presupposing and depend-
ing on the other two, so that neither one chn be under-
stood in the sense of the Cntechism unless it be yiewed in rela-
tion to the others. As the sacrifice of Christlis in ovder to
forgiveness, so is forgiveness in order to dying unto sin. If
we receive no forgiveness, the sacrifice does not| nvail for our
benefit, and if we do not die unto sin, the forgiy'eness received
does not nccomylish its purpose in our personal history. The
relation of these three is to be viewed also under nnother
aspect. No man can die unto gin unless he receives the grace
of forgiveness from God ; and there is no forgiveness possible
unless it is grounded in the one ull-suflicient sucrifice of
Christ. ‘ |
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G~ the positive side there sre slso thres connected together
in o gorresponding wanner. These. three are: The Spirit of
Christ, renawing by His Spirit, and leading o holy life. The

gift of Christ’s Spirit is in order to our renewing by the Spirit,

and our renewing by the Spirit is in order to n holy and nn-
blamable life. Were the Spirit of Christ not_gen, and did
He not ebide in the Church, there could ba no renewing by
the Spirit; and were we not renewed and sanctified by the
Spirit to be membera of Christ, there could ba no holy living.
The third fact depends on the second, and the second on the
first. No man can therefors lead 2 holy life unless he is o
member of Christ; and no men can become a member of Christ
except by the Spirit, who proceeds from Christ cscended and
glorified.

The Cuotechism gives no countennnce to the notion that any
one cnn lead n life acceptable to God, who is not regenereted
by the Holy Ghost. Nor does it countenance that other notion,
which prevails among 50 many sects of the present duy, that
men are regenerated by the Spirit of God, that is, by the
Bpirit given at will by God directly from heaven. The Bpirit
that regenerntes is the Spirit given by Chriet glorified, now
abiding and nactive in the communion and sacraments of the
Charceh, T

But there is another fact that requires special attention, The
Catechism does not divide the Spirit from the blood of Christ,
nor the blood from the Spirit of Christ. They are only two
forms of one redeeming work. The virtue of the saerifice be-
comes complete in the glorification of Christ, and the glorifien~
tion of Christ in the coming of His Spirit, Were there no
sncrifice possessing perpetuzl virtne in the communion of the
Chureb, thera would be ng renewing of men by the Spirit, and
in consequence no holy living. Aud were thers no presence of
the Spirit in undiminished fulness, there could be no forgive-
nesA for the sake of Chriat's blood, nnd no dying unto sin.

The Catechism affirms both sides of the truth, forgiveness
and o new life, with equnl distinctness and consistency ; and
affirms both in their connection with the Sacrament of Holy
Baptism,

H
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Question, 71.—Where has Christ promised, that we

are as certainly washed with His blood
with the water of Baptism ?

and Spirit, as

Answer.—In the institution of Bgptism, which runs

thus: “Go ye, therefore, and tench all

nations, bap-

tizing them in the name of the Father, qqd of the Sor},
and of the Holy Ghost. He that believeth, and is

baptized, shall be saved; but he that

shall be damnped.”
This promise is also repeated where

helieveth not,

the Seripture

calls Baptism the washing of regeneration, and the

washing away of sing,

The strong and explicit utterances respecting the efficncy of
Baptism, #s given in the previcus answer, now lead the Cate-
chism to inguire whaot warrant of authority; there is in the

word of Christ for anch teaching. ‘* Where

has Christ pro-

mised "’ is the question. We are referred directly not to the
Old but to the New Testument ; nor in a general way to the
New Testament, but to what Christ Himsplf has taught.
Christ has promised—what? He has promised two things:

that we are washed by His blood and Spirit,

and that we are

as certainly washed by His blood and Spirit nal‘ we are with tl?e
water of Baptism. The aim of the Oatechisrin is to maintain
from the word of Ohrist that the inward washing, <. e., the for-
giveness of sins and the renewing by the Holy Ghoat, is as

real ond certain as the ontward woshing,

The main part of the answer is drawn from the commission
given by our Lord te His apoatles, as recorde(Fl by St. Matthejv
and St. Mark: Matt. xeviii. 19, 20; Mark xri. 15, 16. This
is followed by two quotations from St. Pawl—-Titus iil. §, and

Acts xxii, 16,
From St, Matthew we have the words of

institution: © Go

yeo therefore und teach all nations, baptizing them in the name
of the Father, and of the Son, and of the Hely Ghost;”’ the

latter part of the commission being omitted.

From the com-
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mission a8 recorded by St. Mark we have: © He that helisveth
and is baptized, sholl be saved, but he that believeth not shall
be damned.” Here the firat part is omitted.

Then follows the repetition of the promise as expressed by
St. Paul: in the words ‘“ washing of regeneration.” The entire
passage runs thus: * Not by works of righteousness which we
have done, but according to His mercy, He ~i7ed us, by the
waghing of regeneration and renewing of the Holy Ghost.”
From this passage the Catechism selects the moss expressive
clunse—washing of regeneration ; or, s the originnl may be
translated, and o8 the German version has it, dath of new birth.
“ Das Bad der Wiedergeburt '’ is the descriptive title which St.
Puul gives to Baptism; which is nearly equivalent to the
phrase, sacrament of regeneration.

The equivalent expression, © the washing away of sing,'' iz
token from the nddress of St. Paul to the peoplein Jerusalem,
in which he rehearees the histery of his conversion to Christ.
Ananiag come unto him and said: “And now why tarriest
thou? Arise, and be baptized, and wash awey thy sins, eall-
ing on the name of the Lord.”

The Catechism does not comment on the words of institution.
They are so direct and unequivocal that they are cited without
comment to support the idea of the nature and officacy of Bup-
tism, a8 tsught in the preceding two questions. But the pur-
pose for which the words of institution are quoted shows
unmistakably in what sense they are taken; for they are
quoted from the institution of Buptism to prove that our Lord
has joined to the water-bath the forgivenoss of sins, and the
renewing of the Holy Ghost; or, that Holy Baptism js an out-
ward washing with water, and an inward washing by the blood
znd Spirit of Christ, at one and the same time. Tha meaning
is seen in the words themselves ; and is evident nlso from o con-

sideration of the connection in which the words are made to

stand by the Catechism. :

The meaning nppears, moreover, from the Innguege which
follows the words of institution. The Catechism snys, * This
promiseis also repeated.” The words of Christ are sufficient
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by themselves, The Catechism, of course, does not imply that

‘ they need any support or confirmation from St. EPuul. Butthe

design is to evince the hurmony of npostolic I:e:mfching ‘.vith that
of Christ. Hence the writings of the Apostlesiare said to re-
pest what the words of institution teach. They .repent the
same truth in other and equivalent forms of expression.

. L
This answer confirms what we have said before in regard to

the use of the word promise, In telling us wh}u.t t]:.m promise
is, and where it is to be found, the Cutechism c:l‘l;es directly 1fhe
institution of Baptism itself; and, in immediste connection
therewith, the positive znd unequivocal teaching of St. Paul.
Henee by promise the Catechism cannot mean the'gru‘ce of
Christ disjoined from, and following after, Baptism; it ennnot
designute, merely, somothing that depends on whu.if mea mey
do, or may not do. Thus interpreted, the expression .Would
contendiot the central truth concerning Baptism, on which the

* entire srgument of the Catechism hinges. Butiby promise the

Cntechism means the word of Christ indissolubly joined to th.e
natural element. In virtne of this mystical conjunetion of His
word with the ocutward washing, the transaction becomes the
bath of the new birth, or the waghing away of sins.

Question. 72.—Is then the outward washing with
water itself the washing away of sins?

Answer~~No: for only the blood of | Jesus Chrigt
and the Holy Spirit cleanse us from all sin.

The terms of the question are significant. The Catechism
does not ask whether Baptism is itself the washing away of
gins. This form of inguiry is stediously avoided ; for Baptism
and external washing with water (Wasserbad), arve by no
means equivalent expressions. In the Sacrament the Cate-
chism recognizes two things ns essentinl: the jexternal water-
bath and the internal grace. It inquires whether the outward
washing, viewed by itself, possesses spiritual 'I'irtue; \vhether
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the appliention of the natural element can take away sin, im-

“plying that the internal and external woshing may be con-
founded, The interior substance of Baptism may be ignored,
and the supernatural virtue of the Sncrament ascribed ex-
clusively to the external washing,

The occasion of the question is o supposed objection to the
explieit teaching of the previous questions. The .ohjector
ulleges : if, ns you teach, the renewing and sanctifying by the
Spirit, as well as the forgiveness of sine, are Jjust as certain ns
the outward washing, then you aseribe spiritual efficacy to an
external ablution. The answer is, “No!” We ascribs no
spiritual efficacy to the external washing itgelf. ¢ For only
the blood of Jesus Christ and the Holy Spirit cleanse us from
all sin."” :

The objection in this form may come from the spirituslistie
tendency which was ripe in the Reformation perind, Many
had no faith whatever in the objective virtue of the Sacra-
ments.

The guestion, however, may also refer to another objection.
The strong teaching of the Catechism exposed it, in the judg-
ment of many, to the charge of teaching the Roman error, viz.:
the so-called opus operatum theory., 'Thenm the abjection
would be—if the grace of the Spirit is just as certain as thé
water-bath, you supersede the mecessity of repentance and
faith, or of inward spiritunl religion, and Baptism itself does
the whole work irrespectively of the interior spiritunl atate and
activity of the subject. To such a misapprehension and per-
version of the doctrine of the Catechism, the answer likewise
suys “No.”" It negates two opposite errors; the ons making
Holy Baptism an empty sign, the other aseribing to it n force
ex opere operato.

In the answer we meet the same language which we find in
Aunswer 69, the favorite and most comprohensive language of
the Outechism. The Catochism does not by any means hold
the externnl water-bath to be a matter of indifference, but,
whee taken by itself, refuses to mseribe to it renewing and
sanctifying efficany, and sseribes such supernatural virtue
solely and exelusively to the Blood und Spirit of Christ.
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Nor does the Catechism mean to sseribe such efficacy -to the
blood and Spirit of Christ, us such, or n.bat,rl'lct ¥ cqnsxdered.
Tt does not imply tbat the sinner may receive saving grace
and be made o member of Christ by the Spirit_, ‘i".lth or without
Baptism, as though Baptism were a matter ofmcilﬁ"ere_nc_e', I?ut
it insists only on this: that when we emphasize |i:he dxstl?cft1ou
between the visihle sign and the invisible grace, the apu:lt:urﬂ.
virtue of the Sacrament must be predicated of the invisible

gruce, not of the nntural element.

Question 73.—Why, then, doth the Holy Ghost _call
Baptism the washing of regeneration, andithe washing
away of sing ?

Answer.—God speaks thus not without great cause;
namely, not only to teach us thereby tlw.t! like as the
filthiness of the hody, is taken nway by water, so_our
sins ulso are taken away by the blood and Spirit of
Christ; but much more, that by this divine pledge and
token, He may assure us that we are as really washed
from our sins spirituslly, as our bodies| are washed
with water. ' :

In the guestion the word then is emphuh?c. 1t reﬁ?rs to the
doctrine of Baptism as presented in the entire prec.edmg argu-
ment, bub more particularly to gquestion 7:‘3, |whmh b ‘ﬁrst.
view seems to deny what wag before so positively affirmed. Tt

n |
the outward weehing, o tronssction essential to the Sacrament,

cen not take eway sins, why call the Sn.cr.amﬁlnt l;hle washing
of regeneration ! Are not the twa things- mcom.pn.t.lble? The
srgzument has apparently been involved in 2 dilemma. The
contradietion must be removed, ,
But the seeming contradiction is not in the srgument. ’It;

~ preveila rather in the misapprehension of the argument which
underlies the alleged objection taken up in question 72. Obse.rve
that the objection adroitly changes the terms of the doctrine.
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In the first three questions the Cntechism speaks of the natn
of Holy Baptism, which inclodes the washing with water ";
the washing with the blood and Spirit of ahrist' both b ‘;“
eaE_lentixfl conatituents of the Sacrument. Q,uestion, 72 chn.z o
Fhesub‘]ect of inquiry. TInsteed of asking whether Ba tis:feiz
mdeefl the washing awny of sins, it nsks whether the futwct d
washing, an ack of which, when talten by itself, the Cutechi;m
. has Pl‘edlcuted neither forgiveness nor regen;rutinn‘ is suck
“'rqshmg awny of sins. It i to this one-sided and fa]e:e conce 1
tion of‘ Baptism that the Catechism replies categorically in tlll)-
2§gnt1§3. No such outword washing is of any uvuil;ynot bee
1 - ‘. . . )
Wig}jawufﬁhi:n;;i I%Zi;]i:i:;t;c‘ms, but becauss the outward washing
I'n question 78 we are led buck to the considerntion G7E%
subject proper; not to the contemplation of the external wn:: :
bath, but to that of Holy Baptism iwelf. * Why then- deflz
the Holy Ghost call Baptism the washing of regeneration '?"D.If
such lungunge is so liable to misapprehensio:' if we n;e i
SE;JgeI;' olf ascribing o virtue to water that cun, be predicut:l;
o i;eute:l;l;‘:% and Spirit of Christ, why speak of the washing
The answer praceeds to justify both the general doctrine and
the lu.nguuga by which the doctrine is expressed. * God speaks
il;l;sur;;i)t w1t}mut great ctm.se."' There is a sufficient renson for
rmation that Bepfism is the washing of r nti
Wit i1 24 egeneration,
: The‘rensun is twofold ; and the answer, in consequence, r
solves itself into two members, the one being the protusis’ ‘z
rhe. other the npodosis at one general proposition. The,url;-
T.nms, or ﬁi:ab member of the proposition, is negative pbut
fnvolves 8 .dlrect affirmation. The epodosis, or second met’nbe
35 af?irmntwe, but involves a dircet negation of the previo .
implied affirmation as contzining the whole idea of thg Sac .
ment,  Let us consider the two members in proper order "
The first member denies. What does it deny ? - The iIo]
Ghost calls Baptism the washing of regeneration, * not only
to teach us thereby that like ag the ﬁThhiness oft the hudyi);
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" tnken nway by water, so our Bins also are taken guway by the

blood and Spirit of Christ.” This lenguage invelves the
pfirmation that there is ap analogy between the washing of
the body with water, which removes outward fijthiness, and
the inward washing by the Ylood nnd Spirit of Christ, which
removes the pollution of our sins. The outward and natural
ie n figure or sign of the inward and spiritual; and thus aids
us in apprehending the menning and force of Baptism. We
see the communication and efficacy of gracein the spplication
end cleonsing of water. The language of the unswer implies
also that Buptism is called the washing of regeneration for the
purpose of teaching us that there is this anslog t betwean the
outward washing with water and the inward washing by thé
Spirit. Water is 8 gymhol, and Buptism involves o gymbolicnl
trunsaction. The words ¢ mot onfy to teach us thereby,” fol-
lowed in the second member by the ndversative fn"cmulu.: “ but
much more,” clearly involves the iden that the Sperament has
symbolical significance. God tesches us by e Sacrament
that our sins are tuken awey just as the flthiness of the body
is taken away. 7
But the implicit afiirmation i8 involyed in u cotegorical
negstion. The negation is the prominent and ruling thought.
Whilst the protasis means to jmply that there is undoubtedly
guch an onalogy betwaen the applicotion of water and the puri-
fication by the Spirit, the leading purpose is to deny that when
the Holy Ghost calls Baptism the washing of regeneration, He
teaches us this only, sud Do more. - 1t is denied that Baptism
. is mevely & symbol ; or that the conception of an analogy be-
tween woter and the Spirit takes up the true nuture of the
Sacrament. The denial proceeds on the nssumption that the
Spcrament is much more than o teaching Bymbol.{ Tt possesses
a character, an interior power, which transcends the simple
conception of an annlogy between outward washing and inward
purification; and thug postulates the necessity of progress in
the argument; in other words, the necessity [of the direct
afirmation which follows in the second member of the snewer.
The Catechism accordingly sets aside the view of all those
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who aceord to Baptism the force of & symbol only, snd main-
toin that the Sucrament does no more than tench, by means of
an impressive ceremony, thet our sins are removed by divine
grace. Did the Catechism design to affirm this truth. and
nothing more, the affirmation involved in the protasis would
itself express it, and there would be no occasion on the one
hand to deny that the implicit affirmation exhausts the iden of
Buptism, and on the other to pass on and nssert positively that
the idea includes ** much more.” ’

Let us now consider the second member of the answer. As
stated before, the apodosia contuins o direct afirmation, which
involves a relative denial of the truth affirmed by implication
in the protasis. The adversative formule, *but wmuch more,”
plainly implies that whilst Baptism, ns being the washlZTf of
regeneration, is o symbolical transaction, yet the conception of
a symbol does not comprehend the peculinr nature of the Sacra-
ment in distinction from tenching by word or symbol, Tha
Sucrament ia far more than either one or both, It does mot
only teach us, but it does much more than teach or symbolize.
What is the much more 2 What is the reason that the Holy

Ghost colls Baptism the washing of regeneration? What is

the true and positive renson?

The much more, us the unswer has it, is * that by this divitie-
pledge and token He may assure us, that we are as really
-washed from our sins spiritually, us our bodies are washed with
water.” The force of the positive assertion turns on the word
-asgure, and is used antithetically to the word teach in the pro-
tusis. God does not only teach us; but much more than this,
by calling Buptism the wnshing of regeneration, He also
assures. The original is witlversichern, God designe to re-
move all doubt or fear, and cause us to believe certainly and
firmly that the invisible grace which the saeramentnl transagtion
symbolizes is not absent or wanting, but is & present fact. The
angwer, however, does not get beyond the conception of agsur-
snce. The visible and the invisible, the outward and the
inward, are put and held in juxtoposition ; and the reality of
the one certifies the presence of the other ; but the two things,
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the superuatursl snd the natural, are not so relutaﬂr ng to con-
itus sbery. -
Btlglg iv;:: ]r:luoyes sz assure us? That we are regﬂly W{zshed
from our mins spiritually. The argument 18 n.ppruncl.ungﬁg
climax ; at least it aims at this. The answer to fiuestlon
gays thot * I om washed from all my sins as ‘certm‘nly as I unll‘
washed with water,” The German is, so gewiss. Que?tlon T
continues the sume formula : * Where has Christ prl\omlsed that
we ure os certainly (so gewiss) washed 77 But herge the Cs_z.te-
chism relinguishes this formula, and ndopts unothgr. It rlies
from the conception of gewissheit (certaintg.r) to.f.hlnt of wc:: Llr-
haftigket (veality). The spiritual wnehmg is pot merely
geriain but real, Dot gewiss, but wahrkaffmg. TheA Germatt
wahrhaftiy is much stronger than the En.gl.ush word 'really or
truly. It means not only thut the spmtuul washing I8 a
present transaction, bub that it is as true ond o tu_ul s .t%le
bodily washing. We are as really washed fru'm our sing spzlr'm-
ually, that is, by the blood and Spirit of Christ, a3 our bodies
are washed with water. .
The English langusge does not allow o literal rendering of
the Gérmzxn; and thus weakens somewhat the force of the
argument. The English, in giving the anslogy|or parallel
between the apiriteal washing and the bodily Wnsln‘ng, chunges
the subject. It says, * We are as really washed fx]om our sing
a3 our bodies are wushed.” But the German hag tllle same sub-
ject in both relations. e are washed from our sins, E.Dfl
we are washed with water. Ag we are the suhject? ({f o bodily
washing, so really are we at the ssme time the s?hjecta of o
spiritua] washing. Both are equally o present fu.c;t. N
How does God assure us that we are really washed sgmt-r
‘ually ? He does it “ by this divine pledge und ]Lto]-:.en. A
pledge is something that stands good for that Wh11ch is repre-
gents. The two, the pledge and the thing pledged, stand

[
together, and fall together. The one cannot prevail without

i
the otker. The relation is in this semse unconditional ; but
not interna! and vital.

A token is of the nuture of sign; but n strongir term; yet

|
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token is not as strong a term as the German wahrzeichen,
trath sign; that is, o visible object that is so connected with
the invisible truth which it exhibits, that the former becomes
the positive guaranty of the latter.

Pledge and token are conjoined. They do not express dif- -

ferent conceptions, but two nspects of ene common conception.,
They are conjoined in order to affirm the present grace of
Baptism with more clearness and force; or, expressing the
same thing in other words, Baptism symbolizes grace and
makes certnin to the subject the presence nnd virtua of grace.
The pledge end token are divine. The adjective qualifies
. both, The pledge is divine : the token is divine. Or rather
that one .act, designated as a pledge and token, is divine.
Divine, first, because the washing with water in the _name of
Father, Son and Holy Ghost is instituted by Chridt; and
second, becnuse there is connected with the outward washing
o divine act. Hely Baptism is a divine transaction. The
pledge and token given by God must be true. His word being
joined to the outward washing, ond God being true to His
word, we have a transaction wherein the spiritual washing
cannot but be as certain and resl as the bodily washing.

Question T4.—Are infants also to be baptized ? -

Answer.—Yes. For since they, ns well as their
parents, belong to the covenant and people of God,
and both redemption from sin and the Holy Ghost,
who works faith, are through the blood of Christ prom-
ised to them, no less than to their pavents, they are
also by Baptism, ns a sign of the covenant, to be in-
grofted into the Christian Church, and distinguished
from the children of unbelievers, as was done in the
Old Testament by circumeision, in the place of which
in the New Testament Beptism is appointed.

To this question the Catechism replies unequivocally  Yes.”
Although infants for want of adequate meturity of life ore in-
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cupuble of repentance for sin and faith in OhrisJ, yet they are

& to be baptized. The grace of Baptism may nof be denicd to

them. This uneguivocal snawer offirms the cagholic posihiqn
of the Roformed Ohurch relative to infant baptism; and in
ome view of the case it is entirely sufficient., But for the
reason alrendy given the answer proceeds to state more fully
tha sense in which the positive afirmation ia‘ !{mde and the

- ground on which it rests. We have, tharef?re? in what fol-
lows, two leading thoughts. The one pertains to the nature
aud force of infunt baptism, the other to the argument by
which the practice of the Church is'sustuineq.and defended
against the nttacks of all classes of a.ntl-pedobapgtlsts..

The wnain theught comes out in the middle pormon. of the
apewer— They are also by Baptism to be engrafted into the
Cheristian Church ;" nnd the force of the thouglﬂt bl}l‘{]ﬁ on t‘he
word engrafted. The original ia ea‘mrerlez'btzl literally in-
eorporated ; thut is, made o member 9f the mystical body. But
the Anglo-saxon term engraft suits the cante‘xt batter.. By
Buptism there is established a'new life relation of the infant
with Christ in His Church. So 8t Paul: ¥ Therefore we
are buried with Him by Baptism into death, thatlike as Christ
was raised up from the dead by the glory of the Father, even
50 we nlso should walk in newness of life. For if we have been
planted together in the likeness of his death, we shall be also
in the likeness of His resurrection.”” (Rom. vi. 4, 5.)

The figure of engrafting is borrowed from the laugunge of
St. Panl, and is derived from a natural act. (-i{oma.ns xi. 17-
23.) A twig cut off from one tres is set uto'the body of
‘another tree, and the two by o reciprocul 1ife—ia.ctlou become
one constitution, The twig grows as s member of the or-
ganism of the tree. It grows by virtue of the iiuterr}al plast}c
power of the living, growing tree; but not ‘gby tlu.a -plastie
power exclusively.. The living twig reacts upon th.e life of the
tree, taking that life up into itself, and transfusing thruug-h
itself ull the mysterious energies of the tree. 1 The'n the twig
grows ns the tree grows. The tree grows in the twig, and the
twig in the tree. :
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In the light of this rich analogy the Catechism offirms the
nature and objective force of infant baptism, The infant is
engrafted, or made a member of Christ’s mystical body. It is
transloted from the kingdom ard power of the devil into the
kingdom and power of Christ, and then stands in the Euper-
_natural communion of Christ, where it possesses all the spirit-
ual resources that sre reguisite to growth in grace. If it is
rightly trained by the parents ; and if, as it develops into con-
sciousness and freedom, it does not renounce its spiritnal in-
heritonce, but avails itself of the resources of graece which it
possesees, the new life relation will issue in complets salvation
and eternal blessedness.

The Catechism snyas that the infant is engrafted by Baptism.
Baptism on the one hand is the sacrnment that bren £, the
power of the full and the curse, or the power of the old datural
relation in which the child stands by natural birth. On the
other, it is the Sacrament that constitutes the new relation of
life and snlvation on the s‘pirit, or that mekes the child o par-
taker of the infinite fullness of Christ.

The engrafting is effected by DBaptiam “as o sign of the
covenant.” The covenant is the real economy or household of
grace, or the supernatural communion an earth, created, ruled,
and perpetunted by the Holy Spirit of Ohrist given on the da§ -
of Pentecost. Baptism, the washing of regenerntion, being
both an outward eod an inward act, is a sign and senl of the
supernatural communion, symbolizing the positive efficacy of
the grace conferred, this grace by which the unconscious sub-

Ject is ndopted into the family of God. {Ques. 65.)

The argament by which the baptismal engrafting of infant
children into the Christian Church is supported and defended
is twofold. The one is, that the children of the faithful “ be-
long to the covenant and people of God;” the other, that & bath
redemption from sin and the Holy Ghost, who works faith, are
through the blood of Christ promised to them.”

Infants belong to the covenant and people of God; the one
term, covenant, designating the new objective order of Iife, in
the bosom of which alone the salvation of Christ prevails, and

. thereof.
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is nceessible to sinners, whether udults or infants ;| the other,
peeple of God, designating the community of individual mem-
bers, of which the covenant or supernatural econemy is com-
posed. Infants belong to both. The word belong, gehoren,
muy, however, not be pressed, or thers would be o contradic-
tion between the antecedent nssigning the resson and necessity
of Baptism, snd the consequent afirming the force and benefit

Belong does not mesn that infants as such are in (the proper

.sense members of the covenant. Were this the! ense, then

grace would be communicated nccording to the luwiof natural
generation. Natural birth from Christian parents would, ipso
Jfacto, constitute the cbild a member of the supernatural
economy. The iden involves n confusion of the order of
noture and the order of grace, or of the naturn! and the
gpiritual.  According to the law of nature the fallen life of
mankind reproduces and perpetuates itself in the image of the
first man. That which is born of the flesh is flesh, Only that
which is born of the Spirit is spirit. (Jobm iii. 6.} If we
sssume that the Spirit of Christ works in and with [the law of

. natural generstion, then we anre afioat upon the pantheistic
_current of thought, and surrender the broad, clearly defined

seriptural distinction between the economy of nature and the
economy of the Spirit. :

But the term belong is to be uvderstood in the sense of right
or title. The natural relation of an infant to it believing,
Christian parents, secures for it the right to o spinitual rela-
tiom, or the right to o participation in the apiritual blessings
which its parents, as the people of God, possess. The relation
implies, on the purt of the purents, obligation, end on the part
of the child, o positive claim or title. The parents are bound
to consecrate their child by Baptism to Christ, snd|thus bring
it into the spiritual communion of the Church ; andithe infant,

. just ns it has rights before the civil law, thongh unconscious,

hus u silent claim also, equally real and positive, though unnble
to nasert the right itself, before the spiritual law, or gt the alinr
of God, which the parents and the ‘minister of Christ can as
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littla disregard or violate ‘as they can the positive right of the
infant to food and clothing. It has spiritual and churehly
rights as reaslly ns it possesses natural or bodily rights.

The fanct that the child of believing parents possesses such
gpiritnal rights according to the Iaw of the Chriatien faith is
_the firat reason assigned by the Catechism for the Baptism of
infants. The renson rests on an organic view of the human
race. As in the natural order the child is bound up necessorily
with the parents, so that it shores their blood, nationality, lan-
guage, civil position and honors, the blessings of their morality
and social culture, as well as the miserics of their viee and de-
gradation, so alse is it bound up with them in the spiritual
order.

Through the divinely appointed means of grace not the
isolnted mdmduzﬂ only, but the family, is to be madeTEharer
in full of the pifts of the Spirit. To mauintain that the infant
is excluded, becouse unable to repent and believe, involves o
contradiction. It is on the one hand to affirm that Christinnity
is adapted to the nature and all the wents of the human raes,
and on the other, to 3ot aside and contravene the deepest law
that informs and governs the organization of human society.

The other reason assigned for the baptism of infants is still
stronger aud more direct. It grows immedintely out of the -
natare and design of the Christian salvation, *Redemption
from sin and the Holy Ghost are promised to them.” The
Catechism recognizes in the infant the presence and power of
8in, according to questions 7 and 8. Being organicelly one with
the fullen race, it is under the curse from the moment of con-
ception.  Conceived and born in gin,” it is helplessly and
hopelessly subject to corruption and death. Hence for the
infant, redemption or actunl deliversnce from the kingdom of
dorkness, is a8 necessary as for the perents: and the redemp-
tion of Christ, being designed for monkind, not for single indi-
viduals, this redemption is promised to every rank ond class of
mankind ; infants being asreslly comprehended ss adults, The
promise ig indeed expreased in the written word, but it hos o
deeper ground. Itlies in the very iden of the salvation of
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Christ. The written word only usters and records the com-
prehensive truth which the salvation, as holding in the person
and work of Christ, embraces.

The languege of the Catechism, redemptmn from sin and
the Holy Ghost,” is not here to be token objestively! It does
not menn merely, a5 some Calvinists maintain, that the value
of the stonement is infinite, and therefore is |in itself
gufficient for all men, or that the merit of Christ's active
and possive obedience is sufficient to cover the demerit of alt
possible sins; whilst the deesign and availebility of the infinite
merit of Christ does not, with equal certainty, velate to every
individual moember of the race. That the Cn.techlsm really
holds the infinite value of Christ's redeeming work' and that
no one will perish for want of an ndequate splvation, jobjective-
Iy considered, is undoubted. But this view of redemption is
not, token by itself, the reason which the Catechism assigns for
the baptism of infants.

The language is to be taken rather in o subjectivelsense.. It
means that the infinite value of the salvetion wrought out by
Christ is really o salvation for the infant no less than for its
parenta, The infant is to be made positively & partaker of
redemption and the Holy Ghost. Graee is promised to it. It
is the subject for whom OChrist died and rose agai, and to
whom the Holy Ghost iz to be given ; the infant, thnugh in-
capable of any free activity, being yet cupable of receiving
the Spirit, and of sharing the benefits of redemption; which the
Bpirit applies. Accordingly, in the sermon of St| Peter on
the day of Pentecost, the first evangelical sermon preached in
the power of the Spirit, the relation of the completed salvation
to the children of believers is unequivacally proclaitned, *Re-
pent and be baptized every one of you in the nnmfe of Jesus
Christ, for the remission of sing, and ye shall receive the gift
of the Holy Ghost. For the promise is unto you nﬁd to your

_children, nnd to all that are afar off, even as many a.s the Lord

our God shall call,”  {Acts ii, 38, 89.) |
The baptismal gift of the Spmt works faith in the heart of
the baptized child. Apprehended by the Spirit m Baptism,
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and adopted into fhe communion of the Spirit, the infant is
subject to the transforming and moulding power of the Bpirit,
who so works in the germinal beginnings of swukening per-
sonal existence, that the child is counstrained to believe and
rejoice in Jesus Christ, so soon ug, developing grodually iato
consciousness, it gets o sense and = perception of Him.

The promise of redemption from sin snd the Holy Ghost
is referred ““to the blood of Cbrist,” or to the offering of
Himself on the cross, which Christ, now glorified at theright
hand of God, made when in the flesh. ¢ He bore, in body and

soul, the wrath of God against the sin of the whole human

race, in order that by His passion, ns the only atoning sacri-
fice, He might redeem our body and soul from everlasting
dnmnztion, nnd obtain for us the grace of Grod, righjeousness
and eternal life”” (Ques. 87.) The guilt for whick He thus
stoned is not merely the guilt which the race incurs by actunl
tranegression, e atones for the universal gnilt attaching to
the rags in consequence of the fall. ** Ho is our mediator, and
with His innocence and perfect holiness covers, in the sight of
God, my sin wherein Twas conceived.” (Ques, 36.} The blood
of Christ, being shed ag truly for inborn sin as for actusl trans-
gression, whereby inborn sin is covered before God as certainly
s netnal sinis pardoned, the promise renlized by the child in
Baptism is, nccording to the Catechism, the direct and neces-
sary effect of redemption as really os the personal justification
of the adult sinner through faith,

The Catechism does not hold the doetrine of a limited
atonement, as taught by the Decrees of the Synod of Dort and
the Confession of the Westminster Assembly. OChrist is the
Soviour of munkind, not of some elect individuals only. As
He has assumed the nature of Adom, which all men possess, so
He has atoned for the sin of Adam, in which all men, by the
common possession of a fullen nature, are involved. Such
being the extent of the atonement uffirmed by the Catechism,
it can give ne countenamce to the notion of a supralapserian
decroe, according to which some infants arve from all eternity
clected unto life eternal, ngreeably to the sovereign plensure
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of Almighty God, whilst others are passed by,|being given

" over absolutely as vessels of wrath to the power of the devil.

For non-elect infants there is no Saviour, no atonement, no
saving work of the Holy Ghost, und thereforo no grace in holy
baptism. They are lost irrecoverably, whether | baptized or
not baptized. Redemption not being promised o them,.the
sacrament of Baptism cannot make them partakers of redemp-
tion, Baptism cun avail anly for the spiritual benefis of the
elect. Of such limitations of sacramental grace by the divine.
counsel, the Catechism knows nothing. It does jnot diserimi-
nate. All baptized infants are the subject of the promise; and
ell are thereby, in virtue of the redeeming worlk of Christ,
wmade partakers of the Holy Spirit, who works faith in their
hearts, so that, believing in Christ and sbiding in faith, they
mey, one and all, be eternally saved.
Observe that the Cntechism continnesthe distinction between
the bloed and Spiri of Christ which runs thrnugh} the previous
questions and answers on Ioly Baptism; intending fo teach
thereby that the full benefit of Christ, the negative and posi-
tive efficacy of His work, on the forgiveness of sins and the
mystical union with Christ, is for infunta no less tha for adults.
For this reason we have the clear, positive affirmntion that jn-
funts are by Baptism engrafied into the Christian|Church,
Thus engrafted, the children of believing parents are * dis-
tinguished from the children of unbelievers.” T%IB distinetion
16 inward and real as well ag outward and nominal. The chil
dren of unbelievers do not ag such possess the blessingsz of the
Fuith. They ore not only not in the covenant; they do not
ouly not possess the grace which prevails-in the ?cmmunion of
the Church; but they do not, like the children of helievers,
“belong to the covenant and people of God ;" that is, they do
not, in virtue of their natural relation to their parents, possess
any right or title to an engrafting by Baptism into the Chris-
tian Church. They stand in the old stock us in the wild olive
tree; and ns such being members exclusively of fallen humanity
are, like their porents, the children of wrath. But the broad
distinction made between these two classes of in;fant children
H

t
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does not contradict the objective chrracter and design of the
+ Gospel, whieh, considered in itself, iz adapted to the needs of
all alike and designed for all. The distinction only empha-
sizes the positive spiritual advontages of the children of the
Church over the children of the world, and by necessary im-
plicatior: condemna as sinful the indifference of parents to the
menns of grace. How fearful is the responsibility of those
who through their unbelief net only close the door of hope
agninst themselves, but, so far as their unbelief and negligence
work their cffect in the spiritual history of their families and
of their posterity, a]su shut them out from the kingdom of
hedven.

These, then, are the principal reasons of the Catechism for
the baptism of infunts. The children of believers are entitled
to the blessings of the covenant, nnd the grace of t%irospel
is promised to them in distinetion from the children of unbe-
lievers. They ars therefore by Baptism to be constituted mem-
bers of the mystical body of Christ.

 In conclusion, the answer proceeds o drew & pnru.llel bebween
the Old :md New Testament, between circumeision and the
sacrament of Buptism, between the children of Jewish and the
children of Christian parents; o parallel that serves both to”
illustrate nnd to support infant Baptism by o subordinate arga--
ment. The Mosaic economy foreshudows the Christian econo-
my. Whilst it was limited to the Jewish nation it nevertheless
comprehended every member of the Jewish family, being intend-
‘ed for the helpless infant as well as for the full-grown man.
The Christian economy is not less comprehensive. Designed
not for a single nation, but for all the nations of the enrsh, it
as o matter of course includes the child. The substance does
not contradict the shadow. The fulfillment of the promise in
Christ cannot eontravene the economy of the promise. Other-
* wise the Obristinn Church would not be- the fulfillment of Juda-
ism, but @ contradiction,
Rights and duties under the Christinn economy are nnalo-
gous to rights and duties under the Jewish economy. What
was then the duty of Jewish parents is now the duty of Chris-
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tion parents. What were "then the rights of Jewigh children,
are now the rights of Christian children, As the negleet of

- eircumeision held the child in the state of nature and exclnded

it from the blessing of God bestowed in und through the Jewish
coinmunien, so does the neglect of Baptism Lkeep the child in
its original natural state, subject to the powers of the Kingdom
of Dirkness, and exclude it from o positive participhtion in the
Grace of the Gospel, which is accessible ndwhere but in the
gommunion of the Christian Church.

CoNCLUBION.

The results of cur examination of these six questiens and
answers we guther up in the following propositions, which ex-
press in summary form a correct view, os we believe, of the
doctrina of Holy Baptism as taught in the Heidelberg Catechism.,

1. Holy Baptism is on ordinunce wherein by the appoint-
ment of Christ the outward washing with water zmd: the inward
washing with the bloed and Spirit of Christ are conjoined in
one transaction, and so conjoined thet the im\rard washing is
alwnys ns certain and real as the outward washing.,

2, The epiritual benefit conferred by Baptism upon the per-
son baptized is the wushing with the blood and Spitit of Christ.
This groce is nccordingly twofold, nomely, the forgiveness of
sins for the sake of the one sacrifice of Christ offered for us on
the cross, and renewal by the Holy Ghost ; or remission of sin
and the new birth.

Thus through Bapiism they who worthily receive this Seera-
ment ore separated from the unbehevmg world, renewed oand
sanctified to be members of Christ, and engrafte& into His
mystical body. These several forms of spiritual blessing how-
ever, separation, forgiveness, renewal and engraffing arve not
divine gifts which are conferred one after another, but they ore
different aspects only of oue act of the free grace of God.

3. The spiritual efficacy of Baptism is objective; heing
neither in the officinting minister nor in the person baptized,
but in the ordinance itself duly administered and received. No
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personal unfitness of the subject, nor moral unworthiness, can
affect the nature of the Bacrament, or detract from the renlity
and virtue of the baptismal transaction.

4. Butwhen the Cutechism distingnishes between the exter-
nal washing with water and the inteinal washing with the Holy
Spirit, the spiritual efficacy-of Buptism is ascribed, not to the
external washing itself; for the external washing considered by
itself is not the sacramental transaction, but to the blood and
Spirit of Christ. Spiritual efficacy, however, is not ascribed to
the blood and Spirit of Christ us such, or as nhstracted from
the external washing with water, but to His blood and Spirit
as sagramentally connected with the external washing with
water in the baptismal transacsion.

5. The spiritual efficacy of Baptism is not tied to the moment
of administration, PN

This proposition does not mean that the baptismal transnc-
tion may be an empty or purely external washing, the internal
washing with the blood and Spirit of Christ being not sacra-
mentally connected therewith.

But the proposition means that the cleansing and renewing
efficacy of Baptism is not Jimited by the moment of time when
the Bacrament is administered,

The gruce conferred at the time of administration is effica-
cious retrospectively and prospectively ; being effectual for the
taking awany of the sina of the subject that have been committed
in time post or that may he committed in time to come.

G. The grace conferred by Baptism is efficncions refrospec-
tively. The person baptized being through the medium of the
Suerament introduced into the covenant and engrafted into
Christ, and thus joined to Him in His death and resurrection,

receives the forgiveness of inborn and netual sins. The do-
minion of the kingdom of darkness is broken, and the guils of
his transgressions is taken awny. -He passes from the sphere of
the curse and of death into the sphere of grace and of life,

7. The grace conferred by Baptism is efficacious prospec-
tively, The efficacy of the Sacrament extends to sins that may
be committed after it has been administered ; and this efficacy
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is ug certain and complete in its relation to the future os it is
in its relation to the present and the past.

Az natura! birth has force and effect for the whele gl)erinrl of
natural life even unto desth, the filial relation never being.un-
nihilated, so has the new birth, or the washing of reger}xeru.tmu.,
full force and effect for the entire subsequent, ethical and reli-
gious history of the subject, the virtue of the new spu:‘i usl rela-
tion being ut no time absolutely abolished. The pen.ltent pro-
digal, be he never so guilty, muy ever recur by faith to ?he
real relation wherein he stands as o child of God by jadoption
in Christ; that is to ssy, he may recur to his Bu,ptia;m ag .ﬁhe
geal of God’s saving grace, and the pledge of forgiveness whick,
for the infinite merits of Christ, God is willing freely to grant.

8. Although efficacious as the seal of forgiveness and of the
new life both retrospestively and prospectively, yet|Baptism
does not snve the subject ex opere operate. The blaod and
Spirit of Christ work no spiritual effect in the personu lifa end
personal history of the subject mechanieally or mn.gmaflly. The
personal experience of forgiveness and the actual dm.relopment
of the objective spiritual relation involves the necessity of re-
pentanee and faith on the part of the subject.

The objective efficacious grace of Buptism must be Hllet by a
corresponding subjective appropristion of that grace, in order
that the subject muy actunlly die unto sin and lead o holy snd
unblamable life. . ‘

The whols truth is expressed in o twofold propositiod.. Whilst
on the one hand we must say : no Baptism, no objective engraft-
ing into the mystical body of Christ; on the Cfﬂlel‘ hand we
must assert with equal decision: no personal faith, nn. experi-.
ence of the forgiveness of sins and no actuslized salvation. _

Or we may express the truth thus: noBaptism, ne adoption;
no faith, no salvation. - .

The principle: no faith, nosalvation, is not applmnble, using
the term faith in the ordinary sense, to baptized m'fu.nita dyx_ng
ininfaney. They ore saved in virtue of the groeions relation
which they sustain to Christ by Baptism. ! _

9. Baptism is the act of God whereby He adopts the subject

|
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into the sphere of grace, thus giving him & new position, o new
_objective relation, and the rights of & child. Fuith is the oot
“of man, the nct of the subject of Baptism, whereby he recog-
- izes and acknowledges his new position snd relation, and ap-
propriates to himself the free grace of God by which he has been .
apprebended.  Without the first, faith hins no proper warrant,
uo reel relation to validate and justify it. Belief becomes an
imeginution.  Without the second, divinegrace is only o latent
possibility. - The new position into which he hasbeen translated
does not and cennot become o transforming power in the heart
of the subject, inspiring and governing his will and tho whole
pphere of his ethical and religious life. ‘The old man is not
mortified, The new man is not quickened,

10. The infant children of believing parents are to be bap-
tized.

(L) Becuuse they nedd the henefita of Baptism. They nead
the forgiveness of sin and the new lifo of the Spiti:

(2.) Because they possess a right to these benefits of thecove-
nant of gruce in that they are the children of believing parents.

(3) Becuuse these benefits are promised to them as infants ;
and divine gruce is uble to apprehend them, although they are
incapable of the conscious responsive activity of faith.

11. Infants nre by Baptism engrafted into the Christian

Church ; cnd thus a real distinetion ia constituted between them
and the children of unbelievers. !
. 12. The Baptism of infants in the New Testament is cnalo-
gous to cireumeision in the Old. Buptism works an effect for
them relatively to Christ and the ®hristizn economy s real
and great as the effact which circumeision wrought for the
children of the Jews relatively to the Mosaic egonamy,

These theses are warrnnted, we think, by the sacramental
theory in general and the doctrine of Baptism in perticular as
taught in the Heidelberg Catechism, and are sustained through-
out by all the other confessions of the Reformed Church.



