Anr. IL—TIIN CHARACTER OF TIHE GELRMAN REFORMED CITVROHI,
AND ITS RELATION TO LUTITERANISM AND CALVINISM.

[ The following article, now trunslated from the Germun, was pub-
lished in the October number of the Studien and ICritiken for 1850,
Though somewhat difficult to read, it will richly ropry perusal, on
secount of the new light which it throws ou ihe carly history of ihe
German Reformed Chureh.  The nuthor is Dr. II Heppe, Licentiate
and Professor of Theology in the University of Marburg, ]

Brng engaged for some timo past in the study of archival
recerds, beaving on the historieal development of German
Drotestantism, the convietion gradunlly forced itself upon me,
that the so-called Calvinistic Reform, intreduced into the
Palatinate, Iesse, and partly into Brandenburg, and several
other countries of Germany, must be looked ab from a point
of view altogether diffevent {rom the usual one. The comimon
view will appear worthy of little confidence, when we remem-
ber that the events, oceurring in the ITessian Church between
the years 1600 and 1610, liave Bitherto rested in ohscurily,
and that in the history of the Clurch of thg Palatinate, the
.particularly finportant period, from 1561 to 1567, has been
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handled in » munner altopether external and unsatisfuctory in
thie older work of Struve and in later treatises, such as Secisen's
¢ History of tho Reformntion ut Ieidelberg,” and Vierordt's
* History of the Reformation in the Grand Duchy of Baden.”
I was thus led to undertake a striet exnmination of the churel
history of the Palntinate and Hesse (for which the archives
of Cassel afforded the necessury documents) in order to deter-
mine the character of the Reformed Clmrch established in
these countries, by a comparison of the results thus obtained
with the universal phenomoena observed in the development of
collective Protestantism. A very concise statement of these
investipations and their results I now take the liberty of com-
municating.

CALVINISM.

EBvangelical Protestuntism did not entor into history as a
dogma and & doetrine, but as o work of earmest souls, who,
prompied by an unuppeasabie longing after a personal intorest
in redemption, strove to surmount the restrictions that bound
them in the old church order. Henee its charaeter is just
what the essenco of Clwistinnity is in & formal view, salvation
in the possession of every heliever.* As soon, Lowever, as
Protestantism beeame conseious of its inward antagonism to
the dogma of righteousuness by works, to which merit on the
park of the believer is wholly essentinl, it wos compelled of
itself to embrace the dogmatic conviction, that the self-detor-
minution of the subject to a personsl communion with God in
Chriat, 3. e., Faith, could be the only and exclusive condition of
salvation. DBut the carrying out of this principle was possible
both in a conservative and in o radival way. The first Luther
followed, and with him the whole German Reformation. And
hence the delivery of the Augsburg Confession took place
with the express design of proving by it, that the Evangelical

Hstatos, with their veformation, should remain throughout upon

the foundntion of the old Church, ,

Fur otherwise, on the contrary, fared it with the Reforma-
tion beyond Germany, espeeiully after it fell into the hands of
Calvin., This powerful systematizer made use of the above
mentioned principle—the srdentlonging of the individual after
o personal interest in redemption—in o manner altogether radi-
caly 1. 0., he brought’ this principle of Protestantism to hear

* And herein lies at the anme time the divine right of Evangelical Protes-
tontism,
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:not against isolated corruptions of the old Chureh, but against
jtg undversal coneeption ; for to him the free, personal access of
ho believer to tho personal sourco of salvation, only appenred

-possible by the entire destruction of the idea of the Clurch
-.p8 o-communion, which includes in itself a peeulinr, histori-
" eally conditioned life in the process of development, and éan-
" yeys through its traditional orguns and ordinances the gift of

galvation fo each of its members. But, since the gift of salva-
“tion could not be conveyed to each membor through the his-
torically and organically medinting life of the Chureh, the
absolute, unmediated will of Grod remained as the only condi-
tion of salvation. The root of the Culvinistie prineiple, there-
fore, i n protest against every tradition of grace conveyed by
the ordinances of u historical Church. Calvin tore the indi-
vidunl Joose from the ground of history, in order to hring him
into absolute unmediated dependence on the divine will. Hence
he found in the dogma of predestination the principle of his
gystem nnd the nerves and sinews of his whole doctrine.®  This
fundamental protest against every sacramental meaning of the
church order, handed down in histery, revelves perpetually
between two poles, one of which shows itself as the exclusive
origin of salvation in the unchangeable will of God, and the
othor as absolutc subjectivism. DBy the donial of all freo
spontancity to man the whole race appears like a great host of
puppets, part of whom are held in the condemning, and part
in the saving hand of God, and ecach ore hanging by the funis
desporationie.t  The church order of the sacraments plays
throughout a menningless part in its historical transmission
among those who are already predestined to eternal happi-
ness or misery, and only becomes » 2ign of the communication
of grace when it happens to mect with ong of the cleet, in
which cuse the reception of the external clements coincides
with the unmedisted reception of the gifts of divine grace. In
the prosceution of this fundamental view and its natural con-
Bequences, it came to pass that Onlvin denied the participation
of unbelicvers in the Lord's Supper and the necessity of infant
baptism-—nbolisiied the specific distinetion between the com-
munieation of grace in the Word and in the Swerements—
regarded the relation of the res externain the sacrament to the

* Al other prineiples nnoribed to Calvin {on which eonsult Schweizer's
Dogmntik) leave the question, on what ground Calvin could find this nocczsary,
snanswored,

+In his Summa tolits Ghrirtianismi, Theodere Desa sets forth the Calvinistio
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res tnterna o8 that of a sign to the thing signified—founded wor-
ship in its simplicity and public morals in their severity on the
letter of Holy Writ (i, e., of the divine will delivered once for all)
and in his form of church government madeo great account of the
rights. of subjectivity over againat every kind of churchly
authority.* ‘
+ But a system, hanging by such a * funis desperationss,” can
never have power to satisfy the unappeasable necessities of the
human heart.  And, although the collective creeds of the

dogmn of predestinniion very clenrly in the form of a genenlogicnl tree, the
beginning of which is as followa :

Deus cujus vie impervesli
gnbiles

ordine quoque antegrediens, que apmd

Uropositum ejug  imsnutalile omnes enusns
semet ipsum decrevitaliquet hemines

Il'llignm inChriste,| ' Rejicere. l

ela,

\ Crentio Liominia. '

|Gorruptie hominfs spontrncn et
contingens.

Amor gratuilue Del ergn cor.| H i
ruptos in Chiristo electps. \ Odinm justum, cte. |f

Vocnlio ineffenx,

1 Voontio efficax, /
: 1

|
Nulla vocnﬁu.{

¥ HMeneo it hinppened, moreaver, that the Calvinistie doetrine, beenuso it
could not nllow tho right of historienl development, even in itself, nppenred
complete from the beginning, whilst Luthoraniem gradually improved and
purified iteell ;—lence, too, that the Reformed Cliurch, enrrying outb the vight
of =subjeetivity to ils conzeqnences, had just ns many confeszsiony na tervitorics
Ffor it suffered each individunl society o embody its coneeptions of teuth in
its own pcm}hnr forme], whilst the Tuthernan embraced all is territories in
tlm'cnn.m.mmnn of the Angusiane ;—uml heneo alse, that Culyinism, with ita
#ubjectiviem openel gate amd door to the eatrance of sects, whilet the German
]{E:lurmulmu, in spite of allits theolegicnl quarrels, understood how to keep
alive puccessfully the feeling of tho need of churehly communion.
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Reformed Church place the doetrine of predestination at the
head.of their dogmatic explications, yet we find the pure and
severe metaphysics of Calvin firmly retained by scarcely any
confesgion. Nenrly oll treat the dogma in an dnfralapsarian
sense (which severs the life-nerve of Calvin's system), and, at
the Synod of Dort, Gromarus, with his Calvinistic supralapsa-’
risnism, found himself in the position of a separatist. Three
confessions only contain the dogma of Calvin pure. and uncol-
ored, namely, the Coneensus pastorwm Grencvensis ecclesize, the
- Pormule Consensus Helvetica of 1675, and the TWestminster
Confession of the Puritans, Dut the Conscnsus of Geneva
Jins most probably heen just as little subseribed even by Zurich
u4 by any othor of the Swiss churches. The Helvetic Formula
is to be regarded only ns a posthumous work of the Church, or
rather as a scholastic production, which was forgotten by the
Church in a fow decades of years, so that neither the one docu-
ment nor tho other can serve ag o witness to the spirit which
animated the Teformed Church, and the Westininster Confes-
gion alonoe remains as the solitary symbol of Predestination,—
ovidence enough, that strict Calvinism, in its profest against
the historieal and sacramental Church, and in its recourse to
the deeretum Del absolutum possesses no living power.  Tven
Calvin himself wns compelled, in most open contradiction to
his principles, to insist strongly en the necessity and signifi-
canco of divinely ordained church ordinances to the life of
faith | *

TIE GERMAN NEFORMATION.

In diametrical opposition to the Calvinistic doctrine, the
German Reformation had from the first held firmly to the his-
torical groumd and tho objective character of the Clurch.
The perception of the fact, that tradition steod in contradie-
tion with itsclf (i. e., Seripinve T with the later dogmatie devel-
opment of the Churel), ealled forth measures, by which that
flefect ol tradition might he obvinted. This happened, wlen
Luther made so much nceount of the cininent significance of
the Seripture aud of the primitive Church against the sue-
ceeding church development, beeanse he found in thut just
what his religious cousciousness demanded,—namely, the

¥ Compare Calv. Tnatit, iv,, 11,12, 18,

11t iy here worthy of uetico, that necording to tlie Cntholis view, from
which tho Reformers diverged, the Seripture throughout appenrs only ae un
element of tradition.
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express assurance to the penitent sinner of a true personal
possession of salvation. If this Scripture-principle had only
worked itsclf out into the conseciousness of the Protestant
world, the tradition of the Church would never have been
ignored (as in Calvinism}, but acknowledged in its proper and
corrected form, i, e., according to the measure of the Ioly
Serptures.  Tor the Augsburg Confession was only a corree-
tive and pallintive, founded on the authority of Seripture,
against various unscriptural elements brought into tradition in
the old Church. This itsel, with its catholie character, con-
tinued to be cssentinlly acknowledged, until the force of events
(ab first gradually) produced and sharpened the conselousnesa
of n ehurehly antagonism in the Confesgion.™

Since it was now acknowledged by the German Roforma-
tion thot salvalion is mediated and conveyed to the individual
through traditional organs and ordinances, it beeame necessary

that the dogmun of the eucharist, for oxample, should assume -

the following preliminary form: * Where the stcrament is
rightly (stiftungs miissiz) administered, it is always the bearer of
supernatural grate, and with the visible specics really conveys
also the invisible/blessing.” In thisform of the dogmn, which
corresponds strietly to vt 10 of the unaltered Adugsburg Con-

fession, Catholicism and Lutheranism stand on common ground;

for even the Catholic dogma is in no wise injured by this
formula. But the difference of the Catholic dogma Lecomes
appurent when looked at from the side of the principle of the
Reformation and measured by its rule. According to the
primitive view of Protestautism, salvation was prepared only
with the express design of becoming the personal property of
the individunl. It was not given for its own sake merely, nor

for idle exhibition,t Tut in erder that every one might lay hold’

of it and possess it for himself. God, therefore, lestows the
blessings of grace in the sacrament only for the pwpose of
participation. Since then, the object of the divine institution

* Pho Augsburg Confession was nover osteemed ns o new ground of church
life, in the time of tho Neformntion, but regnrded ruther ns o church reform,
modelled afior the Gospel and benring witness for itsell; for cvery church
gommunion, wibeh hield to the doctrine of the Trinity, neknowledged justifi-
cution by fuith, abolighed the gaevilice of the mass, restored the cup, nnd por-
mitted the murriage of priests, i. ., which mede tradition conform to Seripture,
was from the beginning looked upen na nllied to the Augsburg Confession,

1 The Catholic Church kns to do primarily with show, on which scenunt
it ling turned the doctrine of tho presence of the Lord in the Euchorist inta the
dogmu of transubstentintion, and elevntes the consecrated host In the pyx.
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and the extent of the divine promise complete themselves in
the attainment of the destined end, it follows that the promise
of supernatural grace in the sacrament must be bound through-
“out to the condition of its reception and participation, and that
tho formula nbove given must be modified in the following
manner : “ Where the sacrament is rightly administered and
recetved, it is always the hearcr of tho supernatural grace
promised, and with the visible species conveys also to the com-
‘municants zn the act of participation the invisible blessing.”
I this form we find the dogma—as the specific Lutheran doc-

" trine in the Formula of Concord.

But, in the consistent carrying out of the Protestant prin-
ciple, this form must undergo yob o sccond modification. Tt
becamne necessary to assert, that supernatural grace is con-
ferred in the sacrament, not for participation merely, but for
participation lo the salvation of the recipient, and that in the
attamnment of £A7s ond the promise attached to the sacrament
must have its liitation. This was brought about by Melane-
thon.* The focus of the Mclancthonian theology was tho
soteriological prineiple of German Protestantism itsclf, carried
out -in perfeet purity and to its most rigid conseriences,
whicl, however, received from Melancthon a peeuliar direction,
in so far ns he thought only of the saving power of God in
reference to a eapacity for sulvation really existing, and a need
of redemption actually springing out of the experience of life.
Trom this practically-telcological point of view, Melancthon
found the basis of the whole sacramental dectrine comprised
in the ncknowledgment, that the sacrament in its general view
must be ordered only for the spheve of those whoe are iruly
Christians, and that the question concerning the graee com-
munieated by the swerament could only hold in refercneo to
Juith and the belicver (by whom this gift of grace can be real-
ized). Ieneo the formula of Lutheranism had to take the
following form at tho hands of Melancthon: * Where the

¥ These two steps in the development (f the evangeliend dogmn of the
Lord’s Supper [the Latheran nnd the Melanethoninn] differ widely. s may
be seen from the twe fellowing declnrations of Melanethon, At Regensburg
[154_1] inp observed : Christus adest propter Jominen:, non propter panem,
and in his explic. nlterius partis symb. Nic, [of 1646] declared, papising
tantunt dicere de priosentin in pane, ot prorsns tacero de prosentin assidun
in eredentibus. - Compure nlse the Repatitio Anhaliing in Kicmeyer's Collectio
conf. ecel reform. p, 628: ¢ Ut filius Dei promissouem corporis sui non fecit
pani sed veseenti, b e, servanti ordinem o e institutum, exfra guem nihil ratio-
nem sncramenti kabel ete.”
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snorament is rightly administered and received by faith, it-is
always the beorer of the grace promised.* .

From this stand-point, whore Melancthon mado only the
intcrests -of believing consciousncss, or rather the end of
redemption in those eapable of receiving it, the centre of his
whole study over the contents of the sacrament, and despised
every consideration of the merc cxternal signs (bread and
wine), there must spring, 1,) the question as to the partieipation
of grace on the part of undelicvers, as well as that concerning
the relation of the res externa to the res interne fulling awny
of itself ng impertinent to the prineiple, and 2,) the specifie
difference (affirmed on the Lutheran side) botween the commu-
nication of gruce i the werd and i the sacrament must in
consistency be denied.

Henee it happened, that Calvin and Melancthon joined
hands over the sncramental controversies of their time, because,
locking awny from the immeasurable difference of their prin-
ciples they rested content with the full or relative eongruence
of their results.t Tho fundamental distinction between the
two doctrines was cssentindly this, that Melancthon dorived
the qualifiention of the believer from the grace underlying the
free self-determination of the individual, whilst Calvin made
it dependent merely on the deerctum Dei absolutuwm ; but the
character of the subjectivism was the snme, on both sides.

The Authority of the Melancthon Theology in Germeny, up to the
Diet of the Princes al Naumbury, and the Church Reform of the
Lualntinate,

Already before Lmther's death, as the history of the Augs-
burg Conlession and its emendations undeniably proves, the
whole evangelical theology of Germany reeognized in Melone-
thon its chief advocate and leader. The Variata (alterwards
8o ealled), which Molancthon had published with the consent
of Luther, was unhesitatingly admitied, at all meetings of the
Imperial Diet, conferences, and colloquies, as the authentic

* I'hia view of the Lord's Supper, rlthough first complete in the Formuln of
Congord, wus devaloped nt un enrlier period, and mnde its first appearance in
the Smn]!fnhl Arim]c.:s, in which form it was afterwards used against Melanc-
thon. It is worlh while to notice here what hns not been known hitherto, that
a communivation of Melancthon's ut Worma [1657], ayrecng with the conception
of Lhe Smallald Article, Tooked over and wpproved by him, contning n distingt

Melnnethunian form of the dogmn, whicl was afterwurds altered, nt the sug-
gesiion of Arnsdorf, behind his bacel.

.} Calvin, na is known, liad subsoribed the edition of the Augsburg Confles-
gion, published in 1640,
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_interpretation * of the Invariata, and could beast at length of

sn acknowledgment so universal and of a use so cexclusive,
that-towards the middle of the sixteenth contury every notice
of: the original Augsburg Confession had disappeared.t It is
true indeed, that, early enongh, o party arose {ecoming ont at
first in o manner altogether separatistic), which, as the Zion's
watchmen of * Grenuine Lutheranism,” ventured to attack the
highly celebrated nuthority of Melancthon iy appeal to the word
of Luther.] The peculinr charncter of its dectrine consisted in -
this, 1} that it made use of the suthority of Luther and of the forms
of doctrine produced by him against the development of Protes-
tantism derived from Melancthon, and 2) that it wos no longer
content with grounding its Protestant tenets on Seripture, but
busied itself with speculative deductions and econstructed out
of its dogmas n system, in which every proposition had its un-
alterable dogmatic Dack-ground and its proof contained in the
harmony of the whole aystem, and in which the conneeting
thoughts, coming between the dogmas and binding them to-
gother, a8 the frame-work of a system completed once for all,.
shared in the dogmatic significance of the whole and became
themselves o dogma. This party, displaying just as much of
tho most perceful spirit of faith as of carnal passion, had its
vindieation in the not-unfounded concern, lest the fraterniza-
tion of the Melancthonian and the Calvinistic theologics should,
in the end, lead to the most pernicious connivance at the gan-
grene imbedded in the prineiples of Calvin, and the entire
destruction of the evangelical consciousness amid the mazces
of Calvinism. Nevertheless, the credit of Mclanethon, at the
time of tho Collogquy at Worms, in the year 1557 (where le,
s o contemporary veport informs us, was received numinds
instar), stood yeb so firm, that his opponents, the followers of

" Flacius, found themselvos there defeated, and forsock the city

and the Colloquy. Ilow glorious nnd complete tho victory of
the Melancthoninn theology was, appears in this, that a con-
fession of ithe miost conspicuous Reformed theslogians of
Franee was brought to Worms and approved throughout ns

* Thia was entitled ¢tho explaived,” “the somewhat improved” Con-
feszion.

1 Weber, Iist. of the Augsh. Conf. vol. 2, p. 307.

-1 The sepnration of twe parties in the bosom of German Protestantism, the
one narcowly conservative nnd the other [with Melancthon] peeking to profit
by the capacity of development in the Protestant consciovsness, wns possible,.

. u3 soon 8 Protestantism had orented o certnin common fund of dogmatic views.
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purely evangelical. The Frankfurt Recess, which was sub-
scribed, in the year following, by the most important evangel-
ical Princes, and was intended to serve as a formula of con-
cord for the dissenting purties, was conceived by Melanethon, and
several confessionul declarations, which were drawn up by the
evangelical congregations of Trier and Anchen, as well us by
Caspar Olevianus (the preacher of the Trier congregation and
aftorwards co-nuthor of the Heidelberg Cateclism) and ex-:

pressed the Meluncthonian-Calvinistic doctrines of the Lord's-

Supper in the most deeided form, were acknowledged by the

collective Protestant Bstates us agroeing throughout with the -

Angshuvg Confession®.  But during the same year yet the
crisiy began to develope itself, which must seperate the repel-
lont clements of the evangelical Church,

Provoked by the fanatical productions of the general super-.

intendent, Heshusius, ond his adherents at Heidelberg, who
wished to sce the strict Luthernn doctrine of the Lord's Sup-
per obtain an oxclusive acknowledgment, at any cost, the Tilec-
tor Frederiek IIL., of the Palatinate, had requested of Me-

lancthon an opinion concerning the controversies relating to
tho sacramentf.  Meclancthon communicated to the IElector

the desired opinion, which brought out the above-mentioned
clements of the Melancthonian doctrine in the greatest pre-
cision§; and this opinion the Elector not ouly caused to be

printed and sanctioned ns the public rule of doctrine by o res-’

olution of the highest ccclesiastical court of the country, but
ho evon issued o decree on the 12th of August, 1560, that all

the elergy of the country, who would net conform te Melane--

thon's mode of teaching in the doctrine of the saerament, should
fmmediately vacate their places. - .
Thus did the Palatinate, in opposition to the pretensions of

* Genuine Lutheranism,” declare itself with the greatest con-.

# Consult my treatise on the Reformation in Trier, in Niedner's Zeitsehrift
fiir hist. Theol. Jnhrg, 1849, Ieft. 3, [agninst Marx, on Culvinism in Trier].

+ 8. Svissen, Ilist. of the Reform. nt Hoidelberg, p. 89.

1 Melanethon remnrks for example: * The word commundon i8 to Lo
explained. It menns not: the nature of the brend Leeomes chianged, ns the
Prpists say ; neither, ag the Dremenites, that the hread is the real body of

Clraist, bub ik must be n communion, i. e, the one by which union with the

body of Christ takes plnee,~——which forms itself in the participation, nnd
certuinly nint without thought, as when mice nibble al hread —The Son of God is
indecd present in the servnee af the Goapel, and he is there (ruly active in believera,
And he is not present jor the sake of the bread, ns he indeed snys: Abide in
me and [in you, And in this troe comfort hoe mukes us members of himsolf
and ngsures us, ihot be will ngain quisken cur bodies,”

1853.] Andts Relation to Lutheranism and Calvinism. 191

fidence, in favor of the muthority of the (afterwards so-called)
altered Auwgustana and of Melancthon's forms of doctrine.
The development, which, in the years next succceding, carried
the evangelical Church in & contrary dircetion, necessarily led:
to & separation of the Talatinate from the other Evangelical
Estates of tho Empire. '
The decisive coent was the Naumburg Dict of the Princes
in the year 1561. The significance of this Dict, at which all
(tho Protestant Princes, in order to preserve the unity of faith
umong the Bvangelical states over against all theological®
quarrels, were willing to subseribe the Augsburg Confossion
snew and hand it over to the Bmperor, was this, that Protes-
tantism, ns an ecclesiastical order, existing of right in the Em-
pire, would once more start from the beginning, and thus com-
pletely do awey all dogmatic differences.  But the Naumburg
Diet was just that, which brought nbout the permanent divi-
gion of the cvangelical party. The Prineces assembled at
Naumburg did, it'is true, subscribe the unaltered Augsburg
Confession, Lut in the new prefase, with which it was to be
presented to the Emperor, 1) sanctioned nt the same time the
Variata (as the nuthentic interpretation of the Invariata) and
2) strongly affirmed and acknowledged the Melancthonian doc-
trine of the Lovrd’s Supper.  The Duke of Saxony found him-
self so injured by the resolutions of the Diet, that he left-
Naumburg in night and mist, and put forth another preface,
in which only the Jnvariata and the strict Lntheran doctrine
of the Lord’s Suppor were acknowledged. Al the Princes at
first resented the imputation of the Duke in the most decided
ELnu_ncr. But in the course of the negotintions, which were
arried on among them, concerning the Naumburg question,
uninterruptedly and with incredible netivity to the closc of the
year 1561, the anti-Melancthoniun movement, which was tek-
ing hold of Protestantism, made itself known in this, that the
majority of the Princes (among whom especially Christopher
of Wurtemberg and Wollgang of the Palatinate, who sought
to mend matters by proposels to compromise*) sulfered the
Naumburg resolutions to fall through, without however coming
out on the gide of the Duke of Weimart. In the antumn of

* They hoth made this proposal, to nitngh the explanation of the Lord’s
Bupper cantained in the Dueal prefuce ns n supplement to that of Nawmburg.
t Clwigtapher and Wolfgang requestod, for exnmple. the Duke of Saxony,
by letter ns lute ns Jan. 17, 1602, to yield, whilst they remnrked, that the
Elector Frederick would lroep to the view, which le hid once Inid hold of,.
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1561 only two Princes yet adhered to the Naumburg resolu-
tions, namaly, tlhe Elector Froderick and the Landgrave Philip
of Hease. Tho latter also found himself at last prevailed
upon by the majority of the Evangelical Estates of the Iim-
pire, although he laid it on the ground of a decision reccived
from his theologinns {, that both prefnces, that of the Naum-
burg Dict and that of the Duke of Weimar, were to be
acknowledged as evangelienl,—so that now the Elector of the
Pulatinate found himself altogether isolated in his ecclesiasti-
cal position. But Frederick determined not to yicld an inch,
Tharcfore he resolved, since it seemed to be demanded n op-
position to “ QGenuine Lutheranism,” to secure, in the prac-
tice of the estallished Church of hig renlm, the results of the
previous development of German Protestantism, derived from
the authority of Alelancthon, which involved wunion with Cal-
vinism. To sceomplish this it was requisite, 1) that the doe-
trina of Melancthon, as it was acknowledged in the F'ranlfurt
Recess (1558) nnd in the Noumburg Prefice (1561) as the
common conscicusness of all tho Evangclieal Tstates, must be
embodied in a formulary peculinr to the Palatinete, and 2) that
the aclnowledgment, expressed most strongly by Melancthon,
of the absolute authority, which belengs to Ilely Scripture
over against any confession dependent on human wenkness,.
must be 80 turned to account, that the whole ecclesinstienl or-
der of the Palatinate will be regulated according to the letter
of Scripture. By this means the union with Calvinism from
the Melancthonian stand-point became actually verified. The
Eleotor Frederick caused, therefore, o new catcehism to be
prepured by Cuspar Oleviauus and Zachariag Ursinus in the
our 1562 and then # new church-discipline, and published,
them both in the following year 1563. The Catechism—iis
vided in its three principal heads on Sin, on Redemption, and
on T'hankfulness for Redemption in o manner altogethier sote-
riological,. i, e. Melanethonian—econtained the doctrines of
Melancthon to & hair, whilst the Church Discipline gave to

beenuse * he oonsidered unneccessary further explanntion than that contained
in the Prefuce, and fivst of all in the Confession and Apology, to which the
Peofitee expressty roferred.- The two prineces then called the atlention of
the Dulre to the fnct, that his definition of the Lord’s Supper was considered
sovers by many, hecruso thoy thought the dectrine of transubstantintion, or
local inclusion was tanght iu it, and they counselled him to rest satisfed with
Bucer's Confesgion of Congord,

t Louze, Life nnd Acts of Philip, the Magoanimous, vol. 1, for the yenr
1661, .
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worship and ecclesiastion] usage a form thoroughly Calvinistic:
the pictures and erucifixes wore removed from . the churches,
the fonts set aside, the altars with communion tables sold, the

- baptism of infants by midwives forbiddon, the festivals of the

Virgin aholished, the organs closed and the use of common
bread instead of the wafer, as well as the brenking of the
bread, introduced into the colebration of the Holy Supper.

" But it was not antieipated, that should & change of doctrine
also be aimed at with tho reform of worship and of customs,
the Calvinistic features of the new ecclesinstical order would
directly aid in the maintenance and security of the previous
(Melancthonian) form of doctrine. This showed itsclf in the
most decided manner in the intercourse of Fredericlk with the
other Protostant Princes, occasioned by the reform of the Pa-
Iatinate. Alrcndy on the Gth of April 1563, Dl Christoph-
e, the Count Pulatine Wolfgang and the Margrave Charles
In a joint letter urgently besought the Eleetor of the Palatin-
ate to cut himself and his established Church Ivose again from
Calvinism and come back into the communion of the Livangoli-
cal Es‘tu.tes of the Empire, which request wans repcated in 2
leter joint communication of tho three Princes. The Elector
answered, however, in a declaration of September 14, 1563,
thet he would suffor neither the word of Luther nor of Calvin
to be acknowledged in his Clurch, but tho word of Christ
alone. ITo was also thoroughly conscious of no fulling away
from the previous doctrine or departure from the communion
of the Tvangelical Hatntes of the Bmpive. “Ior,” continued
he, ““becanse we found (secing that we with others signed and
goaled it with its introductory preface at Naumburg lately)
that the Augsburg Confession, fogethor with its accompany-
ing Apalogy, taken from the prophetical and apostolical Serip-
tures of the Old and New Testaments and founded thereon,
derives from thence all its points, and must be explained and
understood accordingly, and therefore always chose it along
with Your Worships nnd the other Estates, appenled to it at
meetings of the Imperinl Diot and elsewhere, but especially of
Inte at Frankfurt beforo his Imperial Majesty, and accepted
likowise and for similar roasons both Franifurt Recesses of the
years '57 and '68, so we again acknowledge the same Divine
Word, the Confession derived from it, the Apology and the
Ziecesses and embrace the samo. It cannot be expeeted, that
we, standing on some firm ground, should pass by in silonce,

what has very little proof-to sustain it, that we, having hither-
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to intended or deliborately undertaken something in our do-
minions in behalf of religion and docirine, are so lrmst'llc to
the beforc-mentioned Word of God, the Angs@»m;_r] Confession
and the Recesses alluded t:oiz thu]t we ]u}’vc dismissed honest
-enchors subjoct and allisd to the same. )
P (':,[{‘L;I:ching t'{w doctrine of thc_ Lord"s Supper, Frederick an-
nonnced that Iis clergy must give evidence, that they (nnd he
with them) believed and taught, “that not bread anid wing
alono, though holy, divine signs and seals (so styled by the
holy, divine Scriptures, and also by the‘AEIgsbnrg Confession
and Apology), nor the merit of Jesus Cluist alone or his di-
viniky alone, but the Lord Jesus Christ whole and entire (ganz
und gar), true God and trne Man, his real body and real
blood, ns delivered and poured out for us on the treo of the
cross, together with all his merits, benefits, heavenly trensures
nud possessions and life eternel are truly, without any decep-
tion and not in mere faney, Dut really, reipsa, through the
power and working of the Loly Ghost, presented and handed
over by the Lord himsclf for the food and drink of our souls,
present to faith, so that we, by sach communion with Christ,
beeome truo members of his blessed body, Ile remaining and
living in ns and we in Him.”
ﬂFigzdericI{ announced thus in the most (.Iccided way, that he
would hold immoveably 1) to the confdssional writings of the
evangelical Church and 2) to the dogmatic ideas of Melancthon
and the resolutions of the Frankfurt Recess, by which Melane-
thon's doctrine was asscrted as the common conviction of the
Bvangelieal Ertates.  And that the explonations, which [red-
erick gave the Princes concerning his reform-movements, "did
not rest on an opinion hastily assumed and abandoned again,
but on the basis of the most positive conviction and the most
correet historical view, is verified by the Elector in the most
decided manner in the year 1566. Jor proof of my assertion
I bring forward three events of this ycar. :

1.- At the meeting of the Imporial Diet ot Augshurg (1566),
Duke Christopher and Count Palatine Wolfgang thought 1t
questionable, whether the apostate, Frederick, should be per-
mitted to gubgcribe an address, which, with the signaturves of
the Evangelical Tistates nttachod, wrs o be handed over to
the Emperor. Baut, oven though the schism of the cvangelieal
body of tho Empire stood out, in the most glaring manner, in
this position, which the other Protestant Princes assumed to-
ward the Elector of the Palatinate, yet were the dying re-
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maing of the eommon Melancthonian consciousness still too
much alive, to suller them to forget the dogmatic intregrity,
which I'rederick had shown from the first transactions. Thus
Tredorick addroessed the Elector of Saxony : ¢ Your ‘Worships
have kindly understood, that we still abido by the much-talked-
of Augsburg Confession, the Apology of the same, and the
Trankiurt Recess, at which Recess, we all acknowledged, that
it should be taught concerning this article, as it was professed
in the Angsburg Confession, namely, that in the ordinance of
his Holy Supper Jesus Cluist is prosent in o true, living, and
real way, and along with the bread and wine thus ordained by
him gives us Cliristians his body and his bloed o eat and to
drink ;—that, although some say this only, that the Lord
Christ i3 not really present here and that this gign is only an
external sign, by which Christians may know and confess him,
such language 18 wrong.— Thiz i the formula, wlich, having
cxamined & thoroughly at Frankfurt and subscribed i, we yet
profess and cause to be regulnrly preached on and taught in
our schools and churches.”—This declaration of the Iilector
had the best effoct ; the other evangelical Princes lienceforth
acknowledged the orthodoxy of Frederick, and permitted him
to sign tho address with them.

- 2. The scarce-expected (suddon) re-union of the other Prot-
estant Princes with tho Elector led the Ewmperor to hope that
in the end the reconciliation of the parties might ba effccted.
He invited, therefore, all the cvangelical Princes to hold a
conference for this purpose at Erfurt. FElectoral Saxony and
Wurtemberg hesitated ut first about joining the proposed at-
tempt at reconcilintion. But thoe Elector Frederick declared
again, that he held firmly to the doctrine of Melancthon, as
professed in the Augsburg Confession, in the Apology, in the
Frankfurt Recess, ond in the repeated (claborated for delivery
to the Council of T'rent) Confossion of 1552, and would only
exprees the wish, that in the proposed theological conference

Joreign theologians might also be invited to take part, since
. Theodore Beza had fully approved of the repeated Confession

of 1552 with the exception of a single word, and thas the re-
establishment of a great evangelical church-alliance might be
expected.

d. During tho roformation of the Upper Palatinate, in the
years 1566 and 1567 following, the clergy of tho city of Am:
berg were perticularly hard to please. Hor this reason Fred-
erick gave them to understand, by the magistrate of Amberg,
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on the 11th December, 1566, that since it was the duty of
every Christian rulor ¢ to uproot, as much as possible, idolntry
and error, ag well as scandal emong his subjects, and promote
and maintain instead the true worship of God and pure dec-
trine,” and since, moreover, the present controversy concern-
ing the Lord’s Supper roferred only to the question, © whether
the true communion and participation of the true, real body
and blood of Clrist takes place by living faith dn Chrdist—or
by o corporeal invisible entering of the flesh and Dblood of
Christ through the mouth inte the body of the godly and
ungodly, whilst all are agrecd as to the true participation of
his ftrue natural body, it shall thercfore be requived of the
clergy on the strength of the Frankfurt Recese*, 1,) that they
must refrain from condemning and abusing the IHeidelberg
theelogiang, who adhere to the doctrine of the participation of
Christ’s body by faith; 2,) that they must not employ their
spiritual influence to linder others from embracing that doc-
tring} 3,) that they must use in the administration of the
Lord’s Supper such forms of apeech only as are contained in
the Word of Glod, the dugshury Confession, ite dpology, its
Repetition and the Franffurt Recess, and detailed in Philippi
Ioeis communibus, examine ordinandorum, responsione ad arti-
culos Bavaricos, conclonibus in Mattheeum per Troschelium
Amburg, and Commenterio in 1. ad Corinth, &y Paulum Xbe-
rum, and avoid all new phrases; and 4,) that they must diseard
all coremonios leading to superstition and erroncous ideas. |
4. In the year 1566 apponred at Heidelberg : * The doctrine
of the Augsburg Confession, its Apology and Repetition, and
of the Frankfurt Lecess also, on the sacraments, i their own
language, arranged in the form of question and answer.” In
tho introduction te this catcchism, which consists of scven
quarto-lonves, it ig remarked concerning its design :  Because
we hnve discovered that many poople are so weak, that they
in many parts of Christian doctrine, but especinlly in the dis-
pute concerning the sacrament of the Lord's Supper, ground
themsclves much more upon human suthority and prejudice than
upon the divine Word, and also imagine somehow, ps on their
stdo, those persons and writings, 5ld and new, which are yet fun-
damentally opposed to, or at least do not agree with them, many
of them appealing chiofly to the Augsburg Confession, although

they have nover yeb cxomined it cavefully, or certainly not

* The signers of the Frankfurt Reeesy hnd pledged themselves striatly to
prohibit all angry diseussion smong their theologinna.
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-compared onc portion with another, so as to understand it thor-

oughly and properly, therefore certain persons, in order to put
&n end to this whole business, have consented to bring together
in order and arrange in the form of questions, which can be
answered out of the writings themselves,—the doctrine of the
Augsburg Confession on the Sacraments, and on the Lord's

Supper from the Confession, the Apology, the Repetition sent

to the Couneil of Trent in the year '53, and the Frankfurt
Lecess of the year '68 (all which writings scrve for the illa-
tration of the Confession).” e

- A new edition of this catechetical pamphlet appesred in the
year 156843 and that the Church of the Palatinate was, at a

“yot Inter period, fully conscious as well of her German-cyan-
gelical character, as of the historical oecasion of her brench

with Lutheranism, and of the design of her Calvinistic form
of church-discipline, may be inferred ns well from the proface
to this cdition of the Catechism of 1584, as from the paper

-whieh appeared at Ieidelberg in the year 1607, entitled ¢ De-

tailed Report of what the Reformed churches holieve or de
not believe : item, what ceremonies they use or do not use,

- why they practice or omit one thing or another,” and also

from the apologetical pullications of the Heidelberg theolo-
ginns called out by the controversy with the Lutherans in the
following years.*

To the doetrine of predestination, in the sense of Calvin,
there was no where any oilusion.

It follows, therefore, that the church-reform of the Palati-
nate is not to be regarded a8 an apostacy from German Prot-
estantism (of the Augshurg Confossion) to. Calvinism, but as a
churehly order, which, in oppesition to tho degmatic consoli-
dation of a luter period coming out more and mere powerfully
and basing itself on Luther's type of doctrine, would estab-
lish securcly the old-evangelical church-consciousness, (i. .,

the results of the Melancthonian development of German

Protestantism) with ils irenical reference to the Reformation
beyond Germany under Calvinistic forms, which up to the yeax
1561 was nlmost exelusiyely in power.

* Tlerc belong : ¢ A ghart Supplement lo the Detailed Neport of what the
Reformed Chureh in Gormany,” &o., [16097 3 * Teply of tho Hoidelberg Theo-
loginns to the Conlinuationem examinis of the Detrilod Iaport,” &e., FI610F ;
$CA Finnd Tronf, that the euemies of the Roformed Chureh quote her writingg
falsely, or ok Jeast put o wrong canstruction upen them ?; and the * Conclu-
sion ta the Meidelberg Final Proof, and to all other writings exchunged for six
yeors pnat with the Wurtemborg Tleologinns ™ [1014].


















