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ART. I1,—II0LY BATTISM.

T11E DPOCTRINE OF THE REFORMED CHURCH.

BY F. V. GERIART, D, I, LANCASTRR, TA.

TWe propose to institute an inquiry into the doctrine conccr;l-
ing Holy Daptism as held and tanght by ’?he Relormed Chure 1

W do not mean the Reformed Chureh of Germany, or the Ger-
man Reformed Chureh, particularly.  Nor do we mean the doc-
trinc of the entire Protestant Chureh, which wonld iucluElc Lu-
theranisn.  We intend to limit our inquivy to the Reformed
branch of Protestantism.  Within this limit, however, Wwo pro-
pose to survey the whole field; which will ombrace the Reformed
Chureh of Switzerland, of France, of Germany, of Ho]];md_, of
Belgium, of Bohemia, of Poland, of Bngland or the Anglican
Clarrel. und the Reformed Church of Scotland,; or the Prcs!)yt-
terian Churel of Seotland and Ireland, and its various subdivi-
siong in America, o

To determine shis question in a satisfrctory manner, ik is ne-
cossary to go to the most trustworthy sources of mformn%lon.
These may ho divided into three classes: 1. Ti]clworks of tho
leading theolagical Profussors and divines of the different bran-
chies of the Reformed Chureh, who are to be regarded as the
representatives of the Reformation period, and the cm:poncnts
of the Reformed faith; 2, the vavious Liturgies of the smtcenthl
and seventeenth conturics; apd 8, the numerous Confessions of
Traith and eatechisms of the Reformed Churel, .

An examinntion of oll these sources woull he necessary in
order to furnish the ovidence in full concerning the Reformed
Toetrine: but this would make a series of articles or a hook,
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instead of one article of ordinary length. We will therefore
waive, for the present at least, an examination of the first two
sources, and confine our nttention chiefly to the third, which,
taken by itself, is the most important. The Catechising and
Confessions contain the most divect and positive expression of
the Reformed faith, Though the language is hero and there
+affested and modified by reference to the errors of Romanism
on the one side, and of Rationalism, Anabaptism and Infidelity
en the other, and must in all such cases, be interpreted in the
light of the prevailing issucs, yet it is thus affected and modi-
fied in a much less degree than the writings of tlieologiansg and
divines, which are to n Inrge extens of a controversial character.
This is true especially of the doctrine of Baptism. On no doe-
trine is the language of the Catochisms and Conlessions, taken
together, more clear, consistent and unerquivocal.  And when
particular forms of expression involve a reference to queskions
of the age, it happens that the language presents na difficulty,
but is intelligible both to clergyincn and laymen; for the many
questions ab issue then concerning the nature and eflicacy of
Baptism, ave the very questions which ave nt issue now, and
with which every intelligent Christian is conversant,
The principal and most important aspeet of the question at
issue now in thoe Reformed Chureh of Americn, ineluding the

- Episcopal, Presbyterinn, Congregational, Reformed Duteh and

German Reformed Churehes, is whether Holy Baptism is the
Sacrament of Repeneration?  as Christ ordained this Sacen-
ment for the remission of sins, and the communication of & new
and spiritual life by the Holy Ghost? Ts it the act of God, in
which he translates the subject from the state of nature into
the state of grace, from the kingdom of the Devil into the king-
dom of Christ? Does a person, who is a child of the Devil
through the fall of Adam and the inheritance of original sin,
bocome, by Baptism, o member of the mystieal Lody of Christ
and thereby a child of God? These several questions are but
dilferent forms of presenting onc general question, namely :
Does Baptism take away the guilt and pollation of in und com-

municate the new life of the Spirit in Clirist Jesus?
12
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We answer in the affirmative ; and maintnin thad the doctrine
we hold concerning the objective, saving cfficacy of this Bnera-
ment is the true Protestant and Reformed doctrine.  Our oppo-
nents, comprising four-fifths, il not nine-tenths, of the ministry
and laity belonging to the Reformed family of Churches, answer
in the negative, and maintain that the doctrine of baptismal re-
senceration is neither Reformed nor Protestant, but Romish,

This is ona of the very questions that agitated the Reformed
Church during the period of its organization; and in consc-
quence the language of the Clonfessions in which the rational-
iatic crrors of the sixteenth century arc condemned and the posi-
tive truth taught, is as well adapted to the religious and theolo-
gical mind of our day, as it these Confessions had been drawn
up expressly for the purpose of lilting np o standard against
the insidious unbelief of the nineteenth century.

CONTTSSIONS OF TIE REFORMED CIIURCIL

With the view accordingly of ascertaining what the Reformed
doctrine on the subject of Baptism is, we proceed to gxamine
the following Confessions nnd Catechisms: The Angshurg

Confession; the Tetrapolitan Cenfession; the Tirst Basel Con-
fossion; the Confession of Dohemia; the Second Dasel or
Tormer Helvetic Confession; Calvin’s Catechism; the Galli-
ean Confession; the Confession of Scotland; the Confession of
Tngland; the Belgic Confession ; the Heidelberg Catechism;
“the Tatter Helvotic Confossion ; the Confession of Bigismund;
the Confcssion of Poland; the Westminister Cenlession, and
the Larger Catechismn. '

The Augsburg Confession, drawn up by Melancthon, was, at
the instance of the Bmperor Charles the Fifth, presented to the
Dict of Augsburg, by the most renowned Drinces of Germany
and other States of the Bmpire, in June 1530, and although
claimed as the first symbol of the Lutheran Chureh, must be
regarded as the first Confession of the Protestant Reformation,
made before the Reformed and Lutheran tendencies had devel-
oped themselyes into division and separation. It is a formal ex-
pression of the Reformed faith, as it stood at that time, no less
than of the Lutheran faith, and ought thercfore to be consuited
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on the subject of Baptiam, in order to get o complete viow of
the Reformed doctrine.  The Augsburg Confession, because of
f.his relation which it bears to the first period of Protestantism
is included by Aless in his Sammlung symboliseher Bicher dc;‘
Lieformivien Iirehe, published in 1828,

The Zetrapolitan Confession, composed mainly by Bucer, was
presented by the deputies from the four free cities, Si;rasl’mrg,

. Constance, Memmingen and Lindau, to the Emporor ot the same

diet of Augshurg in 1583; these citics being unwilling to sub-
seribe the Conlession drawn up by Melanethon. I w:msndcsi gned
t[f beo both w positive statement of the Reformed fuith and a vin-
dication of themselves agninst the charge, that they haid dépn.rted
from the truth as taught by the Word of God. Like the Augs-
burg Confession, it was delivered in both the Latin and ‘G:r-
man langnage.

' The First Confession of Basel, sometimes called the Confos-
sion of Miilithausen, was, according to what we regard ns the
best authoritics, composed in the German ]angu:w; about the
year 15632, There ave those who hold it to e co?:val with the
Ailgsburg Confession, the Tetrapelitnn Confession and Zwin-
gli's Tixposition of Faith. The author is not certainly known.
Sor!m suppose it to have been the production of Oecolampading
I‘BV']SE(] and improved by his succossor Oswald Myconins, Sub,-
;ﬁ:mbcd by' tilf} ministers of Basel, it was first published in 1534,

l}eu again in the year 1501, it was both recogniscd and re-
CBI.VCd by the same ministers of Basel. It passed through man
cd{tions during the sixtecnth and seventeenth centuries, and ncy
quired great reputation and great influence as u.Reforn;cd Con:
fession.

Tollowing the order of time we cito next tho Confession of
Ba{zcmz’a, which dates back to 1535, when it was first publish-
ed in the vernacular tongue, and snbmitted to the king, Ferdi-
nfmd, as containing the faith of the barons and nohlcs‘:" of the
kingdom. It reccived the approval, as appears from the pr;:-
face, of Luther, Melancthon, and other divines of Wittomberg

Bohemia had numerous confessions, which, though the s'Lmr;
essentially, vary from ench othier in tho order of tapies m:(ll in
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forms of expression. OF these, according to Niemcylm', t\‘vo m-z
especially worthy of regard. o both of: ,th.csc he ‘ISS given m
place in Lis Colleition of Reformed C’an]csszmhms. [L ¢ orlmnls..
rovision of the Confession of 1535, and-published in 1573, in
i AOTMAn. )
L“g‘[_l J:S tl?: I_;I]l'm'mang/ of Protestant C’unﬁeasifms, ﬁr.?(; pnb_hsh-
od in Latin at Genevn, in 1531; then in English at (?n.mhﬂggc,
1586; and recently edited by ﬂxc.Rev.l I:Gtm' I‘I:ﬂl, %\L !:.}., ]:}SI;:
dom, 1842, suys:  “The (onfession of Bohemia, bem.g twb.-n,,
composed of four former, which wore far more “mmn{ ci 8
recited in the snme order of clmptm}'s and m'gumcilfs, :m(1 T-m]]ml
what more plainly expressed, and in the year 10{.3, pub 1: ;ﬁ(e
in divers places, was also approved by common testnrtt)fly 10 o
University of Wirtemberg; cven.as MfLsthﬁ_Luthm ‘m.(l :30
lancthon had approved the former, Publls.llcd in the yen.; :)-1.:,
being altogether the same in doctrm'e with this, as L:lt lfm Lis
Dreface witnesseth, And we called it clsmv‘h.crc thc.(.o()n essmtn
of the Waldenses, following the common title assigned unto
L5
; -clies.
ﬂl?;iec}gtilml Confession of Dasel, moro commonly known as
the Former Helvetic Confession, was writtc.n by Bullinger, My-
coniug and Grynacus in 15636, under :»ppmntmen.t of an cecle-
sinstical convention which had assembled for this DRuness wt
Bascl in the name of the different Protestant cantons .Dt Swn'&
gerland. By the same authority it was :L{'terwm‘d? ?’:Ltlﬁed\%lfl
published.. Tt was submitted to the assembly of dlv}ncs ﬂfn‘— ir-
temberg by Bueer and Capito. The year f'ollowmg_,lae.::', it
was again submitted by Ducer, accompanied with an cxposif.mn,
to the assembly of Smeleald, alnd ihpp:{)’\:l}d ]éy .the whole assom-
ars from Luther's letters to the pwiss.
bl}’q:n‘:: :ggfuvun Catechiom was first written in 1636, in Freneh,
by John Calvin for the use of the church of Gcnevix, but uftt(zll:-
wards, at the instance of the ministers of .G(GHEVi.!., 1t". was modi-
fied and enlarged, and published at Bascl in Latin, in the yenr
4
10?1‘?1.0 Gallican Confession, or the Confession of Fﬂ'mnc?, was
first presented in Trench, in the year 1549, to Francis the

1368.] e Doctrine of the Reformed Chureh. 185

Second, King of France, at Amboise, in behalf of all the godiy
of that kingdom; again, in the year 1561, at Poissy, to Charles
the Ninth; and at length also published in Imtin hy the pastors
of the T'reneh churches, with o Preface addressed to all other
evangelical pastors, in the year 1566. .

The Confession of Seotland was first exhibited to, and allnwed
by, the three estates in Parlinment, wt Bdinburgly, in the year
1560; again ratified at the same place, and by the same autho
rity in 1567; and finully subseribed by his Majesty the King,
and his houseliold, at Holyrood Honse, January 28th, 1581,
Written originally in the Scoteh language, it wns first publish-
ed in 1568, It was subsequently translated into Latin, and
publiskied in 1612,

The principal dwuglican Confessions are the Forty-two Articles
of ¥ing Tidward VI, drawn up and adopted by a Synod con-
vened at London in the year 15562, and first published in Lon-
don and Zurich in 1553; and the Thivéy-nine Articles, the ve-
sult of a revision of the Forty-two Articles, by the Synod of
Liondon, convened by authority of Gueen Elizabeth, in the year
1562; the Inbter established by the solemn sanction of the State
aud the Chureh, being the recognized formula of faith which has
prevailed in the Church of England, and in the Protestant
LEpiscopal Church of Americn, down to the prosent day.

Tho Confession of Belgiwm was dvawn up in 1561 or 1562,
when Philip IT. was ahout introducing the inguisition into the
Netherlands for the suppression of the Roformed faith, with
the view of averting the impending perscoution. It was pub-
lished in French, in the name of all the churches of Belgium, in
the year 1556. In the yoar 1570 it was translated into the
Belgian tongue, aud in the public Synod of Belgium was ro-
peated and confirmed.

The Heidelbery or Palatinate Catechism, written in German
by Zacharing Ursinus and Cusper Olevianus, under authority
and by direction of Frederick ITI, Tlector of tho Palatinate,
was lnid before a Synod composed of representatives of the
churches of his dominions, and unanimonsly adepted, January

1563, It was published in the same year both in German and
Latin.
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The Latter Helvctic Confession was written in Latin by ng‘y
Bullinger, in 1562. At the instance of Frederick the Third,
Elector of the Palatinate, it was translated into the Germ':m
langnage, and published in 1566, in ovder to vindicute the faith
of the Reformed Churches ngainst the aspersigns of the Lu-thcr-
ans. Ttwas approved and subscribed not only by the mims‘tcrs
of Zurich, and their confedorates of Terne, Schallhauzen, Ban-
gallin, R'lxetiu, Miihlhansen and Bienne; bub :ﬂ.so by the
churches of Geneva, of Savoy, of Poland, and likewise of Hun-
gary and of Scotland. In the course of time 'it came to bo
known and regarded as the proper Swiss Confession.

Joln Sigismund, Blector of Brandenburg, 1608-1611, pro-
voked by the bitter hostility of the Lutherans o the Reformed
to examine the doctrines of the Reformed Chureh, was con-
strained to embrace the Reformed faith, and passed over from
the Tutheran to the Reformed communion formally, by cclf}-
brating the Lord's Supper according to the Reformed cultus, in
1618. 'This transition led to the preparvation of a Confussion of
Laith, which waa published in May, 1614.

The Confession of Poland i3 the Confession submitted by the
Reformed i:heuloginns to the Colloguium at Thorn, in 104:‘3, hcld_
at the instance and by the authority of Wladislaus, IV. Liug‘ot
Toland, 16321648, for the purpose of abating the fierce dis-
sensions which prevailed among the Roman Catholics, Rcformc.d
and Tutherans in his kingdom, and bore the title: “Declaratio
doctrinee ccclesinrum Reformatorum catholicee.”  If soen ac-
quired nuthority as a Confossion of the Reformed Church,
though of scecondary importanee.

The Confeasion of Fuith, and the Larger and Shorier Clate-
chisms, of the Presbyterian Chureh are the work of the West-
minster Assembly of Divines, which, in the reign of Clarles 1.,
was convened by nct of the Long Parlinment, for the purpose of
“gettling the Government and Liturgy of tho Ghm'cl.l of Ting~
land, and for vindicating and clearing of the doetring of the
gail Chureh from false aspersions and interpretations.” The
Asscmbly met in the chapel of Henry VIL, July st 1643, and
continued its sessions nearly five years, until Teb. 22d, 1648.
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Though the immedinte and specific design of the Westminster
Assembly was not accomplished, as the politieal reaction nnd
the restoration brought back with it the polity and cultus of the
Episcopal Church, yet the work it performed lns proven itself
to be of vast significance. Whilst the Westminster Confession
and Cntechisms failed to become the faith of the Church of
England, they were cordially adopted by the Reformed Church
of Seotland, and have been held as the nutheritative formularies

. of Christian doctrine in Scotland, Ireland and America, by all

branches of the Presbyteriun Church, for more than two centu-
ries. And the Directory which the Assombly prepared has
reguluted and moulded Presbyterian worship, the worship of all
the English Calvinistic Churches, and even supplanted, in great
measure, the Palatinate Liturgy in the Reformed Duteh and
German Reformed Chnrches of America.

OF these fifteen Confessions of the Reformed Church, of
which we have now given a bricf histerieal notiee, there are six
which pessess primary and general authority, being by universal
acknowledgment the true exponcnts of the Reformed fnith as

- it stood in the sixtcenth century. These are the Former and

Lntter Helvetic Confessions, the Gallican, Seoteh and Belgie
Contessions, and the Heidelbery Catechism. With these sym-
bolieal books the Confession of Faith of the Westminater Assem-
bly and the Larger Catechism take rank as authoritative expo-
nents of the faith of the Puritan Dbranch of the Reformed
Church as it prevailed in the century following. The other
Confessions hold a secondary and subordinate position; not
because they fail fo be in full harmony with those ackuowledged
authoritics, but because, owing to their form, design and local
relations, their influence was more limited and less powerful.
But we will exemine them also, in cvder to show that the Re-
formed doctrine of Buaptism was one and the same in all coun-
tries where the Tleformed Church obtained a foothold,

As the Deorces of the National Synod of the Reformed Belgic
Churches, assembled at Dort in 1618 and 1619, are limited to
the celebrated Five Doints of Culvinism,—divine predestination,
redemption by the death of Christ, natural depravity, conver-
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gion, and final perseverance,—they do mot come under review
in the examination of the guestion we have in hand.

REFORMED DOCTRINE OF A SACRAMENT.

The doctrine of Holy Baptism is rooted in the more general
dootrine concerning & Snerament.  The nature of a Sacrament
is the general nature of Baptist. Therefore, bc{:m'e.wc procecd
to quote and oxamine the teachings of the Oo'nics‘smn? on the
particular question belore us, we will firsé inquire mto' the
Roformed idea of o Sacrnment. The gencral bcing. the bni&n‘s of
the paruicolar, a correct apprehension of tha ono will qualify us
to inskitute un intelligent inquiry inte the ether.

According to the iden universally provalent among the Lie-
formed Churches in all countries during the sixteenth century,
» Sncrament is the visible sign of o present invisib‘lc grace.
The visible sign is tho natural clemont; in the Euclum’lst,.brcml
and wine; in Baptism, water. The invisible grace 1s the
spiritual gift of God. In Baptism, tho gift is the presence and
effective operation of the blood and Spirit of Christ; in "clm
Tucharist, it is the nourishment of the belicver unto cvcrlns.i;mg
life by the communication of the body and blood, or the glm'l'ﬁcd
Luman nature, of Chyist.  The Sacrament is not an emply sign,
not the natural clement by itself.  Nor is it the abatract 'gmcc
of God; grace apart from the natural clement. l}uthn. Sacra-
meni is the institution of Clwist in which the two things, the
natural clement and the spiritual gift, ave one. They are 11qt
identicnl.  The natural clement is not transmuted into the spi-
ritual gift; so that tho natursl clement is only such in appear-
ance, and not in realify. Duat the natural clement renaing
what it was bofore it was made an essential part of the saera-
menk; water continues to be roal nam}r:ﬂ wator; bread and
wino continue to Lo real, natural bread and wine. Dut i;he,.
spiritual gift is joined to the natural clem'cnb by the power of
the Holy Ghost; and this unien of the visible natural and the
invisible spiritual in the institution, constitntes the S.:wmment.
Tu the ubsence of cither, the Sacrament does not exist. Were
the invisible grace not present in the administration, the natural
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clement, for want of the thing signified, would not be a sign.
« Were the natural element nunihilated by transmutation into
the invisible grace, this present grace, for want of the external
sign, would not be the thing signified. Tither form of error
destroys the Reformed iden of & Sacrament. .

In virtue of the union of the natural and spiritual in the
SBacrament, the natural clement gertifies the presence of the
spiritual gift for the purpnse of salvation. It is thus a seal no
less than n sign. The sign malkes certain to faith the real
presence of what is signified. It cannot certify the presence of
what it docs not gignify, In Baptism, the water does nat sig-
nily the penitence and faith of the subject, and therefore does
not certify the genuineness of his personad experience.  Buk it
signifies the clficacious operation of the Bood and Spirit of
Clrist. - This groce being as truly present as the wator, the
adninistration of the Snerament by the application of wafer in
the name of the holy Trinity, certifies the invisible or apiritual
work to Do as real as the external transaction. In the holy
Tucharist the bread and the cup do not signify the moral and
spiritual fitness of the communicant, and thercfore they do not
certify liis conversion and sanstification. Dut these signs cer-
tify the presence of the divine-human Christ as the true spiritual
food of the beliover. Christ Iimsclf being thus ns truly present
as the bread snd the cup, the communieation of these clementy

"Tiy the minister certifies the eommunion of Christ with the be-
liever to be as real as the outward eating and drinking.

The Sacrnment being the visible sign of present invisible
grace, 16 assuros the believer of the reality of the divine nct.
The ifden of sign involves the idea of scal. Were the Sacra-
ment not & seal, ik would not be n sign.  As the sign is objee-
tive, so is the scal.  Both pertain, not to men, not o personal
experienee, but to the Person and work of Christ as connected
by the power of the IToly Ghost with the natural element.
Thus the Reformed idon of sign completes itself in thoe idea of
seal.

We have now presented, in our own langunge, tho Reformed
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idea of o Sacrament, ns drawn from the Reformed confessions.
Tiet us in the next place examine the authoritios themselves.

The Laster Helvetic Confession says: Sacruments are mys-
tical symbols, or Loly rites, or sacred nctions, ordained of God
Himself, consisting of iz Word, of outward signs, and of things
gignified; whereby e keepeth in continual memory, and oft-
times veealleth to mind, in Ifis Church, Ilis great honefits be-
stowed upon man; and whereby e sealeth up His promises
and outwardly representeth, and, ag jt were, offereth unto our
sight those things which inwardly He performeth unto us, and
therewithal strengthencth and increaseth our faith through the
working of God's Spirit in our hearts.”

“e principal thing, which in ull the Sacraments is offered
of the Lord, and chicfly regarded of the godly of all nges, which
some have called the substance and matter of the Sacraments,
is Christ our Saviour; that only sacrifice, Heb. x. 12, and that
Linmb of God slain from the beginning of the world, Rev.
xifi. 8."

“And as in the Old Church the Sacraments consisted of the
Word, the sign, and the thing signified, so even at this duy they
are composed, a5 it were, of the same parts.  For the Word of
God meketh thom Sacraments, which before were none; for
they are consecrnted by the Word and declared to be sanctified
by Him who first ordained them. To sanctify or conscerate a
thing, is to dedicate it unto God, and unto holy uses; that is,
to tuke it from the common and ordinary use, and to appoint
it to some holy use.  For the signs that e in Bncruments are
drawn from common use, things external and visible. Asin
Baptism; the outward sign is the element of water, and that
visible washing which is done by the Minister. DBut the thing
signified is regencration, and the cleansing from sins. Like-
wise, in the Lord’s Supper; the outward sign is bread and
wine, taken from things commonly nsed for ment and drink.
But the thing signified is the body of Christ which was given,
and His blood which wns shed for us, and the communion of the
body and blood of the Lord. Wherefore the water, bread and
wine, considered in their own nature, and out of this holy use
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and institution of the Lord, are only that which they are called,
and which we find them to he. But let the Word of God be
added to them, together with invocation upon his Ioly Name,
and the rencwing of their first institution and sanctification,
then these signs are consecrated and declared to be sanctified
by Chirist. TFor Christ’s fivst institution and eonsccration of
the Suermments standeth yet in force in the Church of God, in
‘suclt sort, that they which eclebrate the Sucraments no other-
wise than the Son Himself from the beginning hath appointed,
have still even to this day, the use and benefit of that fivst and
most excellent conseeration. And for this cause, in the ad-
ministration of the Sacraments, the very words of Claist are
repeated.  And fornsmuch as we learn out of the Word of God,
that theso signs were appointed unto another end and use than
commonly they arc used unto, therefore we teach that they
now, in their holy use, do take upon them the numes of things
signified, and aro not still called bare water, bread, or wine;
but that the water is called regeneration and bath of the new
birth ; and the bread and wine the body and blood of the Lord,
or the pledges and Sacraments of Iis body and Llood, Tit.
iii. 6. 1 Cor. x. 16, Not that the signs are turned into the
things significd, or cease to be that whicl in their own nature
they are, for then they could not be Sacraments, which would
consist only of the thing significd and have no signs; but there-

“fore do the signs bear the names of the things, beeause they be

mystical tokens of holy things, and because the signs and the
things signified arc sacramentally joined together; joined to-
gether, I say, or united by a mystical signification, and by the
purpose and will of Him who first instituted them. TFor the
water; bread, and wine, are not common, but holy signs.  And
He that instituted water in Baptism did not institute it with
that mind and purpose, that the faithful should only be dipped
in the water of Baptism; and He who commanded the bread to
be caten and the wine to be drunk in the Supper, did not mean
that the faithful should only reccive bread and wine, without
any further mystery, as they cat bread at home in their houses;
but that they should spiritually bo partakers of the things sig-
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pified, and by falth be traly purged from their sins, and be
povtakers of Christ.”*

We deem it scarccly neeessary to follow this statemont with
any extended quotations from other Relormed Confessions, as
it tenches the doctrine in guestion clearly and foreibly, both in
a positive and in o negative form. It teaches what a Sacra-
ment is in direet terms, and denies the errors with which the

& As tho 8wiss Confussions may not be tcccssible Lo many of onr readors, and ns
this passuge is perspicnous, comprehonsive and very important in its relation to the
doutring of the Soernmonis ns fnught in Iuler Cunfessions and received in nil the
Refarmed Churches, we subjoin the original loxt:

“ Gient antem quondnin Sacramontn constnbsnt verbn, signe b 1o signifiestn, it
nune quapue iiedem volndi partibus pbeelvuntur.  Num verbo el fiunt, quw antes
non Fuerunt, Sneramente.  Consecrantur enim verho, eb sunolifientn esse ogtewlun-
tar ab eo fui instituit, Bt sanelificnro vol conseernre, est rem aliquam Dee serisquo
usibug dedionre, lioa sty & communi veb profane usu sogregnrp ob Bnero usni des-
Linare.  Sunt enim in Sneeamentis signg petita ex usn volgari, res externwy et visi-
Liles. Tu haplismo enim, sigram est elementum weme, nhiniioque ilfa visibilie,
e b per minisirmm, Nes natem gignificatn, cst regeneratio vel ablatio o pecendis,
In cmenn vero Domind, sigoum st panis ot vinum, sumptum ex evminuni usa oibi et
potus,  Iea nulem signifiests, est ipmon teadituo Dowmind corpus, ob gangols ejus
offusus pro nobis, vel sommunio corperia eb ganguinis Damind.  Iroinde nqun, prnis
et vinwm sun naturn, et extre institutionem divinsm, go usum sunotom, danfaxat id
sunt, quod crse dicantun, eb experimur.  Civierom, si necedat Domind verlun, cum
invoestione divini nominis, et rouovatione prinmo institutionis et sanclifientionis,
gigna {6tn conseernsndur, b Eanciificato a Cliristo csse ostendunter.  Monet enim
sempar cfionX in ceelesia Dei primo Christi institutio et consegralio sneramento-
rum, adeo ut qui non alilae celebrent Suernments, quam ipss Domioug nb initie in-
stituif, frunntur etism nune priwn illn covsecrntions amoium prostantissin. B
idio resitantur in celebratione sacramontorum ipss verba Christi, Xt quonism verbo
Dei alizvimus, quod signa hree in aliun Bnom sint ingtilute a Domine, quam usur-
prentur vulga, iduo devemas gigpn mine in N3 $Kero; uSIFPAro renn Sgantornm vo-
cabuln, nee appeliari amplina aguaa tanbam, proom et vinam, sed elinm regonen-
tionem vel Invacrmin renovadionis, ilem corpus ok ennguinem Doming, vel symbols
aut Snoramentn corporis b sanguinis Domini.  Non quod symbols mutontur in res
signifientas, ot desinant easo it quod sunt sun nnturk, Abogqui enim Snernmenta
nou essent, i ro signifieate dwntoxet cotstorent, sigus non eszeul; sed ldeo yenr.
punt signe rorim noauain, quod rerum saeranon sunt symbaln mystien, el signn o
res signifieatw, inter g snernmentalitor conjungantur, conjungantur Inquun, vel
unianbur per sigrifieationom mystivem, of voluninstem vel congjlivm cius, qui Sacrn-
muutn instituit- Non enim agqua, panis eb vinum, sunt sigun vulgaric, seld snem,
Bl qui institnit aguam baptismi, non e voluntate consilionue instituit, nt Mijokes
agun duntaxad boptismi perfundantur : ot gui jussit in Cunn, puiem odero, o vinum
biliere, non hos voluit, uk fideles panem et vinwm tnntuta poreipiant, sine mysierio,
signt domi sww penem manducant, sed of rebus quoqua significatis, spicitualitor
uommunicent, et vore per fidem ablunulur o peeentis, ot Christe participent.”
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truth may be confounded. Yot we will add & few brief extracts
« from some others in order to show the unanimity with which
this idea ol u Saerament was aflicimed.

Wo intend to quote the twentieth article of the Former Mel-
vetic Confession, which speaks of the Faree and Hfficacy of the
Sacraments, in connection with Daptism, and shall therefors

(Dot anticipate it here. DBut we will give a few passages from

the Deelaration of the same Confession.  “A Sacrament is not
only a sign, but it is made up of two things, to wit: of o visi-
ble or earthiy sign, and of the thing signified, which is heaven-
Iy; the whieh two although they make but one Sacrament, yot
it is one thing which is reccived with the body, another thing
which the faithful mind, being tanght by the Spirit of God, doth
recoive.  Ior the signs and the things signified by the signs,
do cleave together only by a certain mystical union, or, as
athers speak, by a Bacramental union ; neither be they so made
one, that ene is mado in its nature the other, or that one is
contained in the other.”

“And sceing that the Sacraments are the institutions and
wark of the Lord Himself, the faithful de receive them, not as
certain superfluous inventions of men, as if at the hand of men,
but as his henvenly gifts, and that at the very hand of the
Lord. Tor touching the Word of the Gospel which he preached,
the Apostle writeth thus: ‘When yo received of us the Word,
whereby yo lenrned God, ye did not receive it as the word of
men, but, as it was indeed, as the Word of God, who nlso
worketh in you that believo.” 1 Thess. ii. 18.  The like reason
is there of the Sacraments. Therefore just as we do, and
abways did, receive these sentences of Seripture touching the
Ministry of the Word, numely: Tho Minister dotl convert, re-
mit sins, open the eyes and hearts of men, give faith and the
Spirit: so, being well undorstood, we do acknowledge also
these sentences touching the Sacraments, namcly: The Minis-
ter, throngh Baptism, doth regenerate, and wash aWaY sing;
lic doth distribute and present the body and bload of the Tord.
Acts xxii. 16, Matt. xxvi. 26, And it is manifest thut the
ancient Tathers did use such kind of speeches, because that by
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this means they would propound and eommend more voyally the
gifts of God."™

The Bohemian Confossion says: “The Sacraments may be
called the holy covenants of God with Ilis Church, and of the
Church with God; the ministration of faith and love, by which
the conjunction and union of God, and of Christ eur Lard, with
believing people, and theirs again with Christ, and that among
themselves, is made and perfected, in ong spiritual body of the
Church ; by which also, even as by the Word, Christ and Iia
Spirit do cause in the faithful, that is, in those that nse them
worthily, a precious participation of Ilis excellent mevit;
neither doth e suffer them to be only barc and naked minis-
trations and ccremonies; but those things which tliey signify
and witness outwardly, them doth He work inwardly to salva-
tion, profitably and effectually ; that is, e cleanseth, nonrish-
cth, satiglyeth, looscth, remitteth and confirmeth.”’t

The following is from the twenty-first article of the Con-
fossion of Scotland: “The Socraments not only do mnke o
visible difference betwixé Ilis people and those that are without
IIis covenant, but also do exeveise the fuith of Iis children,
and, by participation of the snme Sacraments, do geal in their
hearts the assurance of Ilis promise, and of that most hlessed
conjunction, union and society, which the elect have with their
head, Christ Jesus.  And thus we utterly condemn the vanity
of these that afirm Sacraments to be nothing else but naked
and bare signs.  Noj we assuredly beliove that by Baptism we
are ingrafted into Christ Jesus, to be made partakers of Ilis
righteousuess, by which cur sins are cavered, and remitted ;
and also that in the Supper, rightly used, Christ Jesus is so
joined with us, that he becometh the very nourishment and food
of our souls.”’§

# Deelnration of the Former Helvetic Confession, under the hend of Finly Sym-
hols,  Quoted from Tho Hnrmony of Irotestant Confeszions, 1581, Edited hy the
Rav. PeterIall, M. A, Twwlon, 1842,

1 Coenfession of Bohemin, chap. 11.  1Inll’s Harm. of Prot. Conf.

F “Atqne Snernmoenta iiln tam Veterie quam Novi Testnmenti nune & Deo instis
tuta, non fantum visibiliter inter populum ejus ot cos qui extrn fredus sunt distin.
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The Delginn Confession uses Innguage of the same import.
“The Sacraments are visible signs and tokens of internal and
invisible things ; by the which, as by eertain means, God Him-
self worketh within us, through the power of the Holy Ghost.
Thevefore they are not vain or idle signs, neither yet ordained
of God to deccive or frustrate us of onr lope.  Tor the truth
of onr Sneraments is Jesus Christ, without whom they are of
no value, '’

These citations fully sustain the general view we lave pre-
senfed of a Sacrument as held by the Reformed Chureh of the
sixicenth eentury, and aid us in apprehending the true mean-
ing of the sixty-sixth question of the Heidelberg Catechism.
“The Saeraments are visible, holy signs and seals, appointed
of God for this end, that by the use thercof Mo may the more
fully declare and seal to us the promise of the Gaspel, namely,
that He grants us out of {ree grace the forgiveness of sins and
everlasting life, Tor the sake of the one sacrifice of Christ ac-
complished on the cross.”t

guere, sed cbinm fidom suorum Miorum oxereere, ot perticipationom eorundem sacro-
mentorum in illorum cordibus, certibudinem premissionia ojus, of felicissin illius
eonjunotionis, nuionis et societuiis, quam olecti cutn oupity sue Jesu Christu hubent,
nbsigners.  Tteque vanitntem eorum, qui aflicmant, Saermmenta nil uhud quim mernet
nwla signn csee, pmunine damnamus,  Quin potins, eerto eredimuz, por haplis-
mumy nos in Chiristo Jesu inseri; justiticeque gjus Per guui omnin nostra peeeata
teguniur et remitiuntuy, parkicipes fiori: atque ctinm quod in Cena Doming rite
ugrpnte, Ghristus ita nobis eonjungitur, quod sit ipsissimum tniwmerum postricum
#utrimentum ef pabalam,”  Conf. Scot. Fidei, 21.

# Conl, Delgien. At xxxirr. Do Sneramentis,  “Sant enim Sacrzmenti aignn,
ng symbod ¥isibilin rerum intermarem of invisthilimn, per que, econ por medie,
Tlens ipso virhute Spiritus Sansti in pobis oporatar.  Dlague signe Mo wintme ven
aunt, nut voeun; nee nd nos decipiendos nut frustrandos institnin, Ipsorum onin
varitas ipse Jusua Chriztus, sino quo nulliua proreus essont momenti.’”

T Urainng being the prineipal anthor of the Ileidelberg Catechiism, wo quote some
pusenges from his Thesos on the Suernments, given in his oxposition of the texi, in
order to show the sensn which ho stieched to hiz own langunge:

“There aye twoe things to boe considered in all Snerrwents; the signs whish pye
visible, enrihly and corporent; these are the rites and ceremonies, the 1hings which
#ro visible and eorporeal, which God exhilita to us by the Minialer, and which we
regeive corporondly ; that is, hy the memboers and senses of the Body.  Then we have
tho things sigrificd, which nro invisille, heavenly andt epiritunl, whicli include
Christ Ilimsell wad all 1is honefits, and are communionted wate us of God by faith
spirituntly ; that is; by tho virtue pd power of the Uoly Bpirit.
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A. Sacroment is not the external visible sign.  This by itself
is only natural water, or natural bread and wine.  DBut the ex-
ternal sign, the natural element, is an integral part of & Sucra-
ment. Without it there camnot De a Sacrament. On this
point there is not a dissenting voice. All the Confessions con-
demn the notion that o Sacrament is o naked, empty, visible sign.

s A Sacrament is not invisible gruce, not Clrist, not the bloed
and Spirit of Christ. In this consists tho truth and virtue of a
Sacrunent; bub a Sacrament in itsell, by its very conception,
as it oblained not only in the sixteenth century but in every
age of the Church, is not equivalent to the idea of Churist, for-
giveness of sins, or sanctification.  Grace may confront us as a
fact, or a doctrine, or z life, but in itself, disconnected from a
natural clement as its symbol, it belongs essentially to o cabe-
gory diflferent from that of o Saernment.

A Baerament is that in which these two things are so really
conjoined by the Word of God, that they arc one.  The Word
of God makes the natural element the hely sign of o present,
invisible, divine grace. In the first instance, Christ instituted
the Sacramonts hy IIis Word, Ile teok ihe natural Dbread,
brake it, and snid: Take, cat, this is my body. After the
sume manner, also, e took the eup, saying: This cup is the
New Testament in my blood. By this, His Word aud decd,
the Holy Eucharist came into axistenco, So He commanded

“#The chauge of the signs is not physical or natural, bub merely relativo ; it lins
nu regpeet o their naure or subslanee, which remning the snwme, but oaly to their
uso.

“Tho union bubween tho signs and the things signified, is in like manner not
nrtural or local, bub vreletive, by the appointment of God, by which things invisible
and spiritunt are represented by those that nre visible and corporenl, ns by visible

wards, snd are cxlibited ane received i conncetion with the aigns in their luylul use. *

“Phe numes and propertios of the things eignified gra allribulted o the signs;
nnd, on the other hrnd, the nenes of the signs are atlributed to the things significd,
o aceount of their annlogy, or on aceount of the signification of the things throngh
Ltlic igns, nod on nccount of the joint eekibition and reception of the thinga awith the
signa in their lnwful uee.

W he thingn aiguified are aliayn reveived in connection with the aiyns it tho lnwlul
nzg of the Sweraments, Tho signs are, therefore, not by nny mwewns emply or insig-
niftennt, notwithetending the things are yeeeived in one wuy, nnd the signs in
another.”  Willined's Ussinus, pp. 354, 350,
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IDis Apostles to baptize in the name of the Father, and the
Son, and the Ioly Gthost. By the same Word of God the
force of the original institution is perpetuated.  * Christ's first
institution und consceration standeth yet in forco in the Chureh
of God.”” The Minister, elothed with Christ’s authority, ro-
presents Ilim, and oflicintes in Iis name.  Christ speaks effec-
tively in the divine Word whick the lips of ILis minister utter.
*Thus whenever Idis minister tukes the natural element and
consecrates it by the Word of (od, it ceases, in virtue of the
power of Christ in Ilis Word, to be a bare, naked, natural cle-
ment., and becomes » holy sign, exhibiting the very presence of
supernatural, saving grace. Not that the natural cloment
ceases to be natural, but with the natural there is conjoined
mystically the supernatural. Tor “they which eclobrate the
Sacruments no otherwise than the Lord HMimself from the be-
ginning hath appointed, have still, cven to this day, the use
and benefit of that most excellent consecration.” It is this
mystical conjunction, by the Word of God, of invisible grace
with tho visible sign, that constitutes & Sacrament aceording
to all tho Confessions of the Reformed Church,  So real is this
union, that these signs, ““in this their holy use, taks upon
thom the names of the things signified, and are not still ealled
bare water, bread, or wine; but the water is called regencralion
and the bath of new birth, and the bread and wine aro called
the body and dlood of the Lord."*

The efficacy of o Sacrament does not attach to the natural
element as natural; not to water as bare water; not to bread
and wine ag bare bread and wine. The Confessions are unani-
mous in repudiating this absurd notion. “The ontward signs
are not the self-same thing, substantially and naturally, which
they do signify; neither do they give it of themselves, and by
their own powor, no moro than the Minister doth; but the Lord
useth the Minister, and the signs and the Word, to this end,
that, of 1lis mere grace, He wmay represent, declare, visibly

+ Conl. Helv, Pasterior,

13
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show, and set beforo our cyes, His heavenly gifts; and all this
according to His promise.”*

Nor is saving efficacy predicated of abstract divine grace.
Non-snermmental grace, or the notion that the IToly Ghest by
an immedinte operation regenerates and saves men, is not re-
dognized by the Conlessions.  While the Spirit; by the preach-
ing of the Gospel enlightens and awakens sinners before Bap-
tism, this work of the Spirit does not supersede the necessity of
the Sucraments, but only prepares the subject for the right ob-
servance of them. According to the Reformed idea of tlm es-
tablished economy of salvation, there are in the Sacraments no
bare, naked signs. ““Wo uttorly condemn the vanity of those,
that affirm Secraments to be nothing clse but naked and bare
signs.”t  On the other land, the new life in Christ is not ac-
cessible to any who refuse to observe the Sacraments. “We
condemn them also, who, because of the invisible things, do
despise the visible, and think the signs superfluous, because
they do alrendy enjoy the things themsclves.”f The ellicncy
of the Sucraments, aceordingly, does not nttach to divine grace
as such ; not to grace conferred before Baptism, as if in virtue
of the grace thus previously bestowed the Sacraments were
made cflicacions; ner to grace at hand and conferred inde-
pendently of the Sacraments, as if saving grace were bestowed
byan act of God which is direct and immedinte, an act not
medinted and conditioned by the ordinances of His own ap-
pointment.

Bui saving eflicacy is predieated of a Sacrament proper;
not of the natural elemont itself, nor of supernatural grace ss
such, neither one of which is a Sacrament; but of supernatural

- prace mystically conjoined with the natural element in the di-
vine institution. In ather words, the virtue of o Sacroment is
not in the sign, nor in the thing signified, separately taken;

# Dectarnlinn of the Former Hulvetic Confession.

§ Conk. Seot. 21, De Sue. “Itague vanitalem coruin, qui affirmant, Suernmonta
nil wlind quam mern ot nade signa ease, omnine damnamus.”

1 Conf. Helv. Posterior. 19. De Sne.  ** Neqne vos probamus, qui proptor invisibi-
Tin, uepornantur in encromentis visibitia, adeoque signn sibi credunt fore suporva-
sanen, quod rebus ee jum frul arbitrnotur”  Nicmoyer's Rel'd. Conil, p. 510,
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but in the mystical union of the sign and the thing signified ;
for it is the mystical union of the natural and the supernaturnl,

* offected by the power of the Ioly Ghost, in which, according

to all the Reformed Confessions, the Secraments conasist.

LEFORMED DCCTRINE OF HOLY BADPTISA,

-This goneral idea of a Sacrament underlics the Reformed
octrine of IToly Baptism.

From the Confussions and Catechisms enumernted, we pro-
cced now to quate at length their deliverances on the guestion,
reserving comment and argument until we have piven a com-
plete exhilit of what thoy teach.

Jrom the Confession of Augsburg, A, D. 1530,

Avt. 9.+ Concerning Baptism they teach, that it is necessn-
Ty to salvation, as a cecremony ordained of Christ.  Also, that
by Baptism the grace of God is offered: and that young in-
fants are to e baptized: and that they, being by Daptism
commended unte God, are received into God's favor, and are
made the sons of God; as Christ witnesseth, speaking of . little
children in the Church. ¢It is not the will of your Ienvenly
Futher, that any of theso little oncs should perish.” Matt. xviii,
14, They condemn the Anabaptists, which allow not the Bap-
tism of infants, and hold that infunts are saved, thongh thoy .
die without Buptism, and be not within the Chureh of God.”

This-in another edition is set down thus:

*Touching Baptism they teach, that it is necessary to salva-
tion, and that Ly Daptism the grace of God is offored ; that
children ave to be baptized ; and that such as by Baptism be
presented to God, ave received into His favor. They condemn
the Anabaptists, that allow not of children’s Baptism, and hold
that ehildeen are saved without Daptism,”

We have quoted this Article as translated in Hall's Harmo-
ny of I'rotestant Confessions; where the following note is ap-
pended : “Understand this by tlose things, which afterward
were declared in the Agreciment made at Wirtemburg in the
year 15686, the 29th day of May; where these words be read:
¢ Muster Luthcr and his fellows do agree upon this, that, by



200 Ioly Baptism. [ApRiL,
the power of Christ, even thosc whieh are not baptized may
Yo saved. Dub it is necessary that these should not condemn
Baptisu. -And heace it is that thoy will have infants to be
baptized of nccessity.”

From the Tetrapolitan Confession, 1530.

Chap. 37, “As tonching Daptism, we confess, that which
the Scripture doth in divers places teach thereof: that we by
it nre buried into the deatl of Cheist, om. 5: 8, 4; aremade
one bady, 1 Cor. 12: 13 and do put on Christ, Gal, 3: 27;
that it is the font of regencration, Tit. 3: 5; that it washeth away
wing, and saveth us. Bub all these things we so undarstand, as
St. Deter hath interpreted them, where he saith: To the figure
whereof, Baptism, that now is, answering, doth also save us;
not by putting away of the filth of the ilesh, but the profes-
sion of n good conscience toward God, 1 Det. 3:21L. Tor
without faith it js impossible to please Ctod, Heb. 11: 6. And
we are savell by grace, and not by our works, Eph. 2: 8,90,
And sceing that Baptism is o Sacrament of that covenant,
which God hath made with these that are lis, promising that

e will bo their God, and the God of their seed, and that e

will be o revenger of their wrongs, and will take thew for His
people; to conclude, secing it is a tolon of the renewing of the
spirit, which is wrought by Christ; therefore they do teach that
it is to be givon to infunts also, a5 well us that in times past under

. Moses they were cireumcised.  Ifor we are indoed the children
of Abraham ; and therefore that promise: Twill be thy God
and the God of thy seed, Gal. 8: 7, pertains no less unto us,
than it did to that ancient people.”

From the First Confession of Basel, 1534, _
¢ And just ns in Baptism, wherein is offered to us Dby the

" Minister of the Chuveh, the washing away of sins, whieh cer- -

tainly the Father, Sen and Ioly Ghost only can accomplish,
ik trme waist; oso also in the Lerd's Sapper,

3,
[ R
[oorye Yo

wherein s figured and offered to us by the Minister of the
Church, with the bread and cup of the Lord, and with the words
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of the Suppcr, the true body and the truc blood of Christ
ghere remaineth bread and wine.”* ’

From the Confession of Dokemia, 1535.
“j\’o r}uotc from the Hurmony of Confessions of 1581
Touching holy Daptism it is tnught, that men must believe
and proless, that this is n Sacrament, or wholesome ministry of
" tho New Testament, instituted of Ohrist the Lord, concernine
W]'liCll the faithful ministers have in charge, thn.:: by the n.dc-
ministration hereof they benefit the holy Churel. This Sacra-
rn.cnt consisteth of an outward washing that is done with water
with ealling on the name of the haly Prinity ; that of the c]ez
ment and the word there may arise, and be jointly made with-
al, a Soacrament. And that washing is us'ud bc;th to signify.
and to witness, o spiritual washing and inward eloansing gi‘ I.I{(;
I'.[oly Ghost from the disesse of hereditary sin, and f'ro; other
sing, the gnilt of whicl is here forgiven and taken nway; and
t? the attaining of a now manner of birth, that is, ofl‘cwc;lerzn~
tion, or a washing with water in the word of life. Actaaﬂz as8;
-22: 16, For we belicve that whatsoover by Baptism, as by .'L’
Swerament added to the word of the Gospel, is in the outward
ceremony signified and witnossed, all that doth the Lord God
w;‘m'k fmd perform inwardly ; that is, that e washeth away
sin, Tit. 3: 5; begotteth » man again, and bestoweth salvation
upon him, John 3: 5; and, through the washing of water, clenn-
seth by the word the Socicty of IIis Cinu*:(",h, Eph.,"' 26
clotheth and appareleth it with His Son, Gal. 8: 27; hu'ri;t]‘l
and tuleth nway sin, Rom. 6 : 45 and giveth testimon,y to, and
s‘emIth the peace of a good conscience, 1 Pet. 8: 21. Toor ’Bup-
tism 13 not a washing away of the oubtward filth of the flesh
but the stipulation or promise that a good conseienco mulmt];

unto God. Tor the bestowing of these execllent fruits wns

: :‘Und g:g'::h wie in dom Taufl, derinn uns dic alwwescheng von den Sitndern, die doch
?{ ullunhélur v ::llllur, Son und heilig (eist, veariobten miissend, durch dea Diener dor

¥ ‘n, rngroelntlen, biybt war wasser. Also wuch, in des Tlorren Nuehitmnl, in
uns, mit des Horren hrot und tennek, snmpt den worten des Nochlmnle, llur,wnr Ixh

untl dns war biut Olieisti, durch den Di {
; st - Diencr der Kylchen fiirbildet r
wilrdet, blybt iret und win.” Thesil. prior Conf. FJ';llui rhibicl s sageboiten
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Toly Baptism given and granted to the Church; which the
faithful shopherds of souls ought to administer, and which the
fuithful people of Christ, touching the veceiving thereof, pught
to use lnwfully, but once only; yet, in deed and truth, through-
out their whole life.” »

From the Former Helvetic Confession, 1580.

Art. 20. #The signs, which in the Church of God are eniled
Sncraments, are two : Baptism and the Lord's Supper. These,
being tokens of seeret things, do not consist of bore signs, but
of signs and things also. TFor in Baptism water is the sign,
and the thing itself is regeneration, and adoption among the
peoplo of Ged. . . . Whereupon we affirm that Saeraments
arc not only tokens of human fellowship, but also pledges of
the graco of God, by which the Ministers do work togother
with the Lovd, to that end which He doth promise, offer and
Lring to pass ; yot 50, ns we said before of the ministry of the
Word, that all the saving power is to be aseribed to the Lord
alone.” *

Art. 21. ¢ Baptism, aceording to the institution of the Lord,
is the font of regenoration, the which the Lord doth give to
is chosen in n visible sign, by the wministry of the Chureh,
in such sort as we have declared before.t In which holy font
we do therefore dip our infants, beeause that it is not larful
for us ta reject them from the company of the people of God,
which are born of us, who are the people of God, and all but
pointed out by the voice of God; especially seeing we ought

godly to presume of their clection.”
Tie Deelaration of the same Confession presented by Bucer

to the Assembly at Smaleald in 1537, says: “DBaptism is a

2Tha Lext is n translation fram Lhe Tatin, We ndd the Germnrn: 20,9 Deren zei-
viien, dis man sucrament nompl, sind 7oy, wamlivh der toull, und dz nachimal des
herct.  Plec sncrament #ind beduclliche heiligo zeichen, und hoher heimlicken din-
gen, dio abor nik blogse und lere zeichen sind, sunder sy bestond in zeichen und wo-
sefichen dingen. Dann im touff ist dns wnsser dns zeichon, dns weselich aber und
geistlich ist dio widergeburt und die ufinemung in dng volk goltes”

+ 21 ¥ Der touf ist uss der insaizung des horen, ein widergeberliche nbweschung,

wiilicho der bor sinon ugzorwillon mit cinem sichtbaren yeinhen, dureh den dionst
der kilehen wie ebongorodt und orliitret ist, nnbiitet und darstell.”
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Sacrament wherein the Lord by a visible sign doth testify ILis
grace unto us ; whereby Ho doth regenerate us, and cleanse us
®from our sins, amd also reecive us to be His people, that we
may live to Christ, dic to the old Adam, and be partakers of
the good things of Christ. For we are all born sinners ; where-
upon wo have need of regeneration, and the purging of our
sins, which cometh to pass by the freo niorey of God ; wherehy
also we are received into tho covenant, that, being buried into
His death, we may rise again in newness of lifo.”
Trom the Genevan Catechism by Calvin, 15638,

“What is the significance of Baptism ? -

It has two parts; on the one hand, the forgiveness of sins is
figured, and on the other spiritual regenecration.

What resemblance does water bear to these things, that it
may represent them ? =

The forgivencss of sin is a kind of bath, in which our souls are
cleansed of their stains, for only by water is the flth of the
bedy washed awny.

What ag to regeneration ?

Sineo its beginning is the mortification of our nature but the
end that we be new creatures, the figure of death is set before
us in this, that water is poured upon the head; buk the figure
of ancw life in this, that we do not remain sunk uudcrathe
water, but for n moment at lenst we go asit wereinto the grave
that we may immediately rise again.

Do you think that tho water is the bath of the soul ?

By no means. Tor it is wrong to snateh this honor from the
I.ﬂood of Christ, which wns poured forth to this end that, hay-
ing clennsod us from all our sing, e might present us pure and
without spot before God. 1Pet. 1:19; John 1: 7. And we
possess the fruit of this cleansing, when the Holy Spirit
sprinkles our conscicnees with thas saered blood. DBut the seal
we have in the Saerament.

Do you thon ascribe nothing more to the water than this
enly, that it is a figure of washing ?

' I rogard it as a figure with which tho fruth is at the samo
time conjoined. For God in promising to us Iis gifts does not
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deceive us.  Henee it is cortnin that both the parden of sins
and the new life arc offered to us, and received by ug, in Bap-
tism.*

Is this grace bestowed on all indiseriminately 7 .

As many by their wickedness shut up the way to it, they
malke it of no clfect for themselves. Therefore the fruit comes
to none but to Lelieyers only. Yet for this reason, nothing is
abated of the nature of DBaptism. ‘

But whenee is regeneration ?

TFrom the death of Christ, and also from ITis resarrection. For
by the power of His death, our ofd man is cruciﬁcrl', and the
corruption of our nature is in u manner buried, that i may 1o
longer live inus. Dat that we are changed ini:,u a new life
unto obodionce of the righteousness of God, this is the benefit
of tho resurrcetion.

IHow are these benefits conferred upon us through Baptism 7

Because, we put on Christ and are given His Spiri¢, unless,
by rejecting the promises here affered to us, we render them
unfruitful.”

From the Gallican Confession, 1569,

Art. 35. “We acknowledge that there are two only Saera-
ments common to the whole Chiureh.  Whereof the first is Bap-
tism: the whieh is given to us to testify our adopbion; hccm'lse
that thevein we are ingrafted into Christ's body, that, being
washed in His blood, we may also De renewed to holiness of
life by His Spivit. This alse we say; that although we are
baptized hut once, yet the fruit of baptism doth pertain to the
whole conrse of our life : that this promise, to wit, that Clrist
will be always unto us sanctifieation, and justification may bescal-
ed upin uswith a purc and firm seal. Furthermove, although Bap-
tism is o Sacrament of faith and repentance, yot, sceing that, te-
gether with their pavents, God doth nccouné their posterity also
to be of the Clurch, we affirm, that infants, being born of holy
parents, are by the authority of Christ to be baptized.”§

24 Proindo ot pocentornm veniom of vitne novitniem offerri nobis in Daptisme, b
recipi o nobis eerinm est.™ Cat. {len, 5, De Sne.
T Art. xxxv, Agnoseimus duo tantum Seernmentn toli Ecclesine communin, quo-
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Avt. 38. “We say thevefore, that the clement of water, be

it never so frail, doth notwithstanding traly witness or con-

*Hrm unto us the inward washing of our souls in the Llood of
Jesus Christ, by the virtue and efficacy of the Holy Ghost.”*

Lrom the Confession of Seotland, 1560.

Art. 21, “We totally condemn those who affirm that the
Sacramonts ave nothing more than mere naked sighe. But on
thie contrary, we believe certainly, that, thraugh Daptism, we
are ingrafted into Jesus Christ,? and are made partakers of
ITis righteousnes through which all our sing are ecovered and
remitted.”

Lrom the Anglivan Confessions.

The xu1r Articles of Bdward VI, 1552. «DBaptism is not
only a sign of profession, and n mavk of dilference whereby
Christians nre disﬁinguishctl from those who arc not Christinus,
but it is also o sign of regencrakion, whoreby those who receive
Buptism rightly, are, as by an instrument, grafted into the
Churelr; the promises of the remission of sins and onr ndop-
tion to be sons of God by the IToly Ghost, are visibly sealed ;
faith is coufirmed, and graee is inereased by virtue of prayer
unte Ged.”

Of the Thirty-nine Articles, 1662, Articlc xxvir, which spealis
of Buptism, is expressed in the same words.

As this language is not uncquiveenl, and therefore suseepli-
ble of an interpretation not in full harmony with other Re-
formed Confessions, we quote the article on Sin after Bap-
iism, as indicating the sense in which the language must, be
understood,

Art. XVL Of Sin after Baptism. “Not every deadly sin wil-
lingly committed alter Daptism is sin against the Holy Ghost,

ram pring ost Doptismus, nebis teslifieandne nostrac ndoptioni datas, quoninm in
o ingerimur Clristi eorpori, ut jas sanguine abliti, simal olinm ipsiug spiritn ad
viine sanetimoninm renavoinnr.

= Art. xxxvitl, Dieimus itaquo clementum nepann, quantumvis endusum, nobis ni-
Bileminus vere teslilfenri intorisrem animi noesitrl ablutioncwn in samguing Josu
Christi per qaneti spiritus effiensiam.”

T21. *Quin potius, certo eredinug, per baplism um, nos in Christo Tesu insori.”
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and unpardonable. Wherefore the grant of rc.pcnt:mco is not
to bo denied to such as fall into sin after Daptism. Afte%‘ we
Lave received the Holy Ghost, wemay depart frem grace given,
and fall into sin, and by the grace of God we may arise aguin,
and amend our lives. And therefore they are.to be t.:ondemned,
which sy, they can no moro siu ns long as they ]u'(i'hcrc, or
deny the place of forgivencss to guch ny truly repent.
i

From the Belgie Confession, 1062,

Art, 84, “Wo believe and confess, that Jesus Ch.rist, who
is the end of the law, Lnth by His own blood-shedding made
an end of all other propitiatory sacrifice for sins. _‘Alsn that
(ireumeision which was done by blood, being abolished, e
hath instituted Baptism in the pluce thoreol; whereby we nre
received into the Church of God, and sepnmtcd_ from oll other
nntions, and nll kind of strange religions, being conse‘cmted
unto Tim alone, whose badge and mark we Tvem-. Finully,
“Baptism is o token to us that Ile will be our God forever, who
sg also eur gracions Tather. Therefore the Lord hath com-
manded oll his to be baptized with pure water, in tl‘m name of
the Father, and the Son, and the Holy Ghost, to SIgnlf)" that
the blood of Christ doth internally, through tht.z operation of
the Spirit, perform and effect that in the soul, wluuh.\mter doth
extornally work upon our bodies. Tor ns j‘mter, be.mg po‘m-cll
upon us, and appeating on the body of him thub' is baptized,
moistening the same, doth wash away the filthiness of t;h.e
body ; so the blood of Christ, washing thcbsaul, do_th clc:msie it
from sin, and doth change us, who are children of Wruth: into
aons of God. Not that this materinl water doth these tl'un‘gs;
but the sprinkling of tho precious blood of the Bon of God,
which is unto us as the Red Sea, which we must pass t}u:ough,
that we may depart from the tyranny of Pharnoh, thixt ig, the
Devil, and enter inta the spiritual land of Onnaan.  Therefore
Ministers vorily do deliver nnto us the Sacrament, and T:he
visible thing ; but the Lord Timsell giveth untq us that .Wh}(:‘h
is ropresented by the Sacrament, namely, t!‘le gifts anid H}ws:—
ble graces : washing, purifying and cleansing our souls from

.
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i

ull spots and iniquities; renewing also and filling our hearts
with all comfort; and giving unto us o certuin persunsion of
His futherly goodnesy, clothing us with the new man, and ta-
‘king off the old man with all his deeds. Moreover, we believe
that every one who desires to obtain eternal life, ought to be
baptized with one Daptism, and to be content with this one
Baptism, which never alterwards is to be repeated, secing that
we cannot be horn twice.

“ Neither does this Baptism profit us only at that moment,
when the water rests upon us, or when we arc sprinkled with
it, but throughout the whele time of our lifo; otherwise it were
uecessary that we have the head always sprinkled with water,”

Lrom the Heidelberg Catechism, 1563,

Q). 69. ““Iow is it significd and sealed unto thee in Holy
Baptism, that thou hast part in the ono sacrifice of Christ on
the eross ?

Thus : that Christ has appointed this eutward washing with

- water, and has joined therewith this promise, that I am washed

with Ilis blood and Spirit from the pollution of my soul, that
18, from all my sins, as certainly as I am washed outwardly
with water, whereby commonly the filthiness of the body is ta-
ken nway.

Q- T0. What is it to be washed with the blood and Spirit of
Christ ?

It is to have the forgiveness of sins from God, through grace,
for the sake of Christ’s blood, which He shed for us in Flis su-
erifice on the eross; and also to be renewed by tho Holy
Ghest, and sanctified fo be members of Christ, that so we may
more and more dic unto sin, and lead hely and unblamuble
lives.

Q. 71. Where has Christ promised that we are as cortainly
washed with His Llood and spirit as with the water of Bap-
tiam ?

In the institution of Daptism, which runs thus: Go yo,
therefore, and teach all nations, baptizing themin the name
ef the Falher, and of the Son, and of the Ifoly Ghost. He
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that believeth and is haptized, shall be gaved ; but he that be-
Tieveth not shall be damned. Chis promise is also repcutciﬂ, where
the Seriptute calls Baptism the washing of regeneration, and
enshing away of sins.
ther“:fgl.mIZ thc}rrl the outward washing with water itsell the
“washing aWay of sina? . .
“'“;‘; ;bfm' uZ]y the blood of Jesus Christ and the Holy Spirit
cleanse us Irom all sin. ’ ,

0. 73. Why, then, doth the oly Ghost call 5[311.[‘)(31'3?1'1'1 the
washing of regencration, and the washing away of sins!

God speaks thas not withoub great eausc; n:‘l‘mcly, nok .mﬂy
to teach us thercby that like as the filthiness of the body is ta-
ken away by water, so also our sins are taken away by' t-he
Blood and Spirit of Christ; but much move, that by this divine
pledge and foken ITe may assurc us, th:%t we are a8 mal'ly
washed from our sins spivitually, as our Lodies are washed with
water." )

Jrvam the Second Helvetie Confession, 1562, 1560.

90, «There is but one Daptism in the Church of God: for
it is sufcient to be once Dbaptized or consecrated to Goi. f}?or
Baptism once received doth continue all o mim's life, and Is z{
perpetnal sealing of our adoption unto us. For to be baptized
in the namec of Christ, i3 to be enrolled, introduced, a;r'ld Te-
ceived into the covenant and family, and so into the inheritance
of the sons of Godj yea, and in this life to be called after the
name of Gad, that is, to be called a son of God; to be pu}'gctl
also from the filthiness of sing, and endued with ic manifold
grace of God, unte a new and innocent life. Baptism thercfore
doth call to mind, and keep in remembrance, the gread l?cneﬁh
of God performed to mankind. Tor we ave all born in th.c
pollution of sin, and are the sons of wrath. l?mb God, who is
rich in merey, doth freely purge us from onv sins by the biood
of Tis Son, and in Him doth adopt us to be I'ps s0ns, ml"ul b:yr
an holy covenant joins us to Himself, and cnriches us .\\‘1th (l‘l—
vors gifts, that we may live o new life. Al these t;hmgﬁ? mlc
sealed in Daptism. Tor inwardly we are regenerated, purified,
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and rencwed of God by the IToly Spirit; and outwardly we re-
ceive tho sealing of most notablo gifts by the water, by which
also those great benefits are represented, and, as it were, set
- before our eyes to be looked upon. And therefore ave we bap-
tized, that is, washed and sprinkled with visible water. Tor
the water maketh elean that which is filthy, and refresheth and
cooleth the bodies that fuil and faint.  And the grace of God
dealeth in like manner with the soul; and that invisibly and
,spiritually.””*
From the Uonfession of John Sigpismund, Margrave of
Brandenburg, 1614,

«0f Holy Baptism, the first Sacrament of the New Testa-
ment, ITis Iilectoral Grace believes and confessos that it is
really o bath of new birth and renewal in the Ioly Ghost,t
and that no one ean enter inte the kingdom of heaven except
he be born again of water and the Spirit; nof that the outward
water ean wush away the sins both of unbelievers and believers,
and regenerate them, but that in this holy Sacrament believers
ars adopted to be children of God, are cleansed from their
sins by the Dlood of Christ and the Holy Ghost, and by this

“visible sign of the Covenant of grace arc as by a certain seal

assurcd of their salvation.”

® Conf. fTelv. Posterior XX, ¢ Unus est duntsesatl Daplismas in Buelosin Dei, ot
sntis est sumel baptisari, vel initiari Doo. Durst nutem semol suseeptus buptismas,
per omnem vitem, et est porpotun vhsigantio adoptionis nostrne. Elenim baptisnai
in nomine Christi, st inscrili, initined, ot recipi in foedus, stue fwmilinm, ndevque
in hnermlitnten filinrwm Dol imo Jum nune nuncupsri nomine Dei, id cat, nppalinr
fitinm Dui, purgari item n aordibus peventorum, et donari viria Dei gratie, nd vitom
aavam at innooentem,  Baplismus erge in womoria retinot, ol reparat ingous Doi
honoficium, genorl mortelinm peoestitum,  Nuseimur cnim omuves in pecentorum
sordibus, ot sumus flii irne.  Dens antem qui dives est misoricordin, purgnl nos o
pecontie graluilo, por sanguinem filli soi, ob in hwo ndoptat nos In filivs, ndeoque
foudern senoto nos sibi conoectit ot variis donis ditat, ut pos slwus novam vivere vi-
tnm.  Qbsignaniur huce omaia haptismo.  Nam intus regencromur, purs fionmur, et
renovianur o Des per spiritym sunctum : foris autom aeeipimus ohsignutionem maxi-
marin denorum, in aqua, qui etinm maxing ilobeneficin repracsestantur ok veluti
oculis nostris conspivionda proponaniur, Ideoque buplisamur, id est, abluimur, notb
asperpimur nqua visihili. Aqgun enim gowdos mundut, dofiviontin ot sestuantis re-
greitt, ol refrigerat corpora. Gratin vers Dei hueo animubus praesiat, et quidem in-
¥isibiliter vel spiritunliter.”

1% Von dor heifigen Taufle, uls dem orsten Swernment dos Newen Testnmonte
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ad
‘atl , 1646.7*
Fiyom the Confession of Poland, or Declaration af Tham:l, 1.- -
«Paptisn Is 0 Sacramtnt of the I\Tc\w" E!]cstan;cwnt,tglst;\i;?ng-
<st and to be administorot Dy e
by the Lord Jesus Chris isterall by 118 A o
infants born in the Lhurcl,
sor of the Word, both to 1ot in ! i o
adults coming into the Chureh by proiﬂ-‘iSlOfrl‘ ?f. i'.u-tlf, bgrrdcr
'w'xshinrr of wate? in the name of the Hely l{r‘mlhyt 1;1 orter
. i i b i m i,
jerni itness & ternal ahsolution ire X
_ to signify and witness the in . - he
r?mi:‘aim}: of sins, by the blood of Christ, and io effect & e
newal, or Tegeneratian, by the Hoh‘r Ghost. i Sageamont
@Y solemnly declare accordingly I;I}ﬂt this ; cs,
because itself the appointment of Christ, is :th.oglct her ]ncc ,
. U] ration ; though we do 1o
i linary medinm of galvation ; i
ary, a8 tlie o : v
hi sity o absolute, the : )
affirm that this necessity 13 8 thek i
’lvl]ml;llcr an jnfant or adult, has departed this life wnhhmttie.\_ ,
jﬁ ‘nal Baptism, must in cvery cast, even it it lm[‘)pen withou
Gmlwntl'cmpt ’bo domned. Here rather docs this rule espe-
ny ¢ . : ; esp
:'m:){ly prevail, that nob the want but the contempt of the Sacra
v 3

damns.”’ '

et Fyom the Testminster Confession of Faith, 1618, ‘

¢« Baptism s o Gacrament of the Now 'Jl'effl;:l-'m(mtiz t;)rdu:;:d
by Jesus Clirist, not only for the solemn admission 6 ] .m{i);iﬁz
baptized into the visible Churel, but u.]-so' to l'chl?nm. 1;111 Ohﬁzt
and seal of the covenant of grace, of his mgm.tmg"m 0 unt;
of regeneration, of remission of sins, ‘tmd of his gl;l?% \}pwmch
Grod, through Jesus Christ, to \'mllc‘ in ncwncss; o ; E’l;ucd h
Qperament is, Y Christ'z 0‘;:1 nppon;ﬁ-[ﬂcnb, to be co

ig Chur ntil the end of the world. ‘ .
IL?‘JE:E;E};]?% he a great sin to contemn or nc:r:rl‘ot{; t]lljnzxilé
nanee, yob grace and sulvation are not so m;aep..mt.h ) zd.wml.out
unto it, as that no person (.‘::Ln e regenerated %1 I e
it, or that all that are baptized, m'e’undoubhct ¥ reg it

« e efficacy of Daptism is not tiod to that moment 0

rlauben un Nennen Soeine el (in. duss tieaclbo Bey wahr tir g Jail dor
|:1 aunil 1} ine Chur 1L 1| Y hinftiz cin i
Wiodor bark und Braenrung im Teiliren Geist. Couf, Sigismundi.
¢ ] el ist. i
(U B u raenrung
(Juneralis Professin, aetrinne Tevleginram aformalnram in Regno Polonine,

*( 1is Profess Thopb Teul Rof {nrn R y ;
Muogno Ducatu Tithunnine, nn 1exIsqLa Tegni Travineils, 11 Conventu Thoraniens,
An 45, wd Tiyuid wlionem Couiro¥ orsinrum maturandoem, oxbibitm o 1, 00p.
An. 1045, a4 d Controv {1 dn hib 1.1, &
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whercin it s mltfninistercd; yef, nobwithstanding, by the right
use of this ordinunce, the grace promised is not only offered,
but really exhibited and conferred by the Holy Ghost to sueh,
s.whether of age or infants, as that grace belongeth unto,* ne-

cording to the counsel of God's owu will, in His appointed
time."”

From the Larger Catechinm.

Q. 165. What is Baptism ?

A. DBuaptism is a Sacrament of the New Testament, wherein
Clicist hatl ordained the washing with water in the name of the
Father, and of the Son, and ol the Holy Ghost, to be a sign
and scul of ingrafting into Wimsclf, of romigsion oF sins by Tis
blood, nnd regeneration by Ilis Spirit; of adoption, and resur-
rection unto evetlasting life; and whereby the parties baptized
arg solemnly admitted into the visible Charch, and enter into an
open anl professéd engagement to hewholiyand only the Lord's.”

Comment and drqument.

ITere we have before us, dm}rn out in full, the explicit teach-
ing of the Reformed Church on the Sacrament of Hely Bap-
tism, These Confessions represent not only Switzerland, France,
Germany, Belgivm, Polend, Bugland and Seotland, but Hollund,
Hungary, and cvery other country or State to which the Re-
formed Chureh gnined access during the sixieenth eentury.
They extend from the year 1530 to 1648, that is, into the mid-
die of the seventeenth century, thus showing that amid all the
civil convulsions, and the philosophical and theological conflicts
of the age, the original docirine lived on in the faith and con-
seiousness of the Chureh,

Tu (ull barmony with the general idea of a Sacrament already
given, the Confessions teach that Buptism consists of two things:
o visible sign and invisible grace; the visible being water, or
an external washing of the body with water ; whilst the invisible
is the blood and Spirit of Christ, or the inward cleansing of the

# They Coufemnion of .F;'m'!h timits the snving eflicacy of Tuly Daptism to thoso wlhom
“ (oul, Nielore tho foundatien of Lthe world wis Inid, necording to 1ig eternal parpode,
and the sesret soursel and good plensuro of ITis will, bath chosen in Christ unto ever-

Insting glory.””  Thoss who are “fore-ovdnined to everlnsting death ” roccive no
spiritaal benefit from the Srovnment,
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sonl from the pellution of sin and the quickening of the new life
in Christ by tho Holy Ghost.

The natural clement of water is not Daptism ; though it is
an ecssentinl part of the Sacrament. The Confessions nttoch
importance to the washing with water as an indispensable part
of the transaction ;.but always repudinte the notion that the
exbernal washing is Holy Baptism proper, ot tho substance and
truth of the Saerament.

Nor does the forgivencss of sins and regeneration by the
blood and Spirit of Christ constitute Baptism. The grace of
God in Jesus Christ is indeed the principal part of the Snera-
ment, but disconnected from the washing with water it is no
more entitled to the name of Daptism than is the simple exter-
nal washing with water itself. Disjoined, neither one is the
Syerament, There is notb, on the one hand, a Sacrament of
water-haptism, and on the other, a Sacrament of Spirit-haptism.
OFf such distinction and dualistic opposition there is no trace
in any of the Confessions.

Tloly Buptism i that divine ordinance in which these two
things are wnited. This is either clearly exprossed or necessa.
rily implied in all the teachings of the Confessions. In addi-

tion to the proofs furnished in support of the general iden of &
Sacrament as held by the Reformed Chureh, we will cite a few
passages pertaining to tho comstitution of Daptism. ¢ This
SQacrament consisteth of an gutward washing, that is done with
water with calling on the name of the Holy T'rinity; in order
that, of the element and the Word, there may arise, and he
jointly made withal, a Sucrament.”® ¢ There is in every Sac-
rament,” siys the Westminster Clonfession of Taith, ¢ a spiri-
tual relation, or seeramental uniom, between the sign and the
thing signified; whonee it comes that the names and effects of
the one are attributed to the other.”’y  In answer to the Ques-
tion: What nre the parts of a Sacrament? the Lmvger Cate-
chism answers: ¢ The parts of a Sacrament are two; the one,
an outward and sensible sign used according to Christ’s own

@ Cpnf, of Dohemin.  Chap 12, .
t Westminstor Confeszion of Tuith. Chap. 27, 2.
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Spirit from the pollution of i
] of my soul, that is, from i

: I . f . all m
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2 Larger Cotechism.  Q, 163,
T Larger Catechism, Q. 164,
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i ing & .arenoration with the

| spiritunl cleaunsing gnd veg he
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t’hc Word of Clyist in the original
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T\Villim‘tl's Urstnue,  DPage 372
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-

dent to any unprejudiced mind that will earelully examine the ex-
tracts which we have embodicd in this Article.  The Confessions
nowhere recognize the notion that a sinner may reject or neg-
lect the sign, and yeb possess the thing signified; that he may

" refuse the externnl washing with water, and yet receive the in-

ward cleansing by the Spirit.  On the contrary to be baptised
is n first and positive duty, impesed by the direct command ol
Clirist, and incumbent unconditionally upoun all to whom the
Gospel is proclaimed.  Those who refuse to comply with Ilis
command commit sin against Christ, and persist in sinning
againgt im so Jong ns they refuse. *

The Confessions are very cavelul to draw w broad line of dis-
tinction between the visible sign and the invisible grace, befween
the outward washing with water and the inward eleansing of the
Spivit.  Just ns elearly do they diseriminate between the offi-
cacy of the two parts.  Whilst-the power of spiritual cleansing
is denied of natural water, it is aflirmed ouly of the biood and
Spivis of Chyist.  On this poing, the Heidelberg Catochism ex-
presses unequivocally the opinion commen to all the Reformed
Confessions.  To the quesiion: **Is then the outward washing
with water jtself tho washing away of sins?” the answer is
given, “Na; for only the blood of Jesus Christ and the Holy
Bpirit can cleanse from all sin.””  Bays tho Confession of Del-
giumz “The truth of our Saeraments i Jesus Clrist, without
whom they are of no value;” and the Confession of Irance:
“The whole substance and truth of the outward signs is in
Christ Jesus; from whom if they be separated they be nothing
else but vain shadows and smoke.” The saving elliezcy of
Daptism is not in natural water, bus belongs exelusively to the
Bpirit of Christ; and the subject derives no spiribual benefis
from external washing, bus only from the regencrating power
of the Holy Ghost.

&4 They, therefore, which conlemn thess Snernmonts, nnd throngh stulbornness
will nob puffor them to be of any foree with themeelves, and mouking small secount of
them, do estecm Lhein ns trilles, or do otherwise aluse them, contrary to the institn-
tion, wilt, or eommandment of Christ; all these do gricvously sin agrinst the Author

thereol, who hatl instilutwl then, and make a very great hazacd of their salvation.”
Canfeszion of Bohomin, Chap, 2,
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i age in the light of the modern
o mt@l‘}:}:; szcl;h:;?)%livﬁich the Coﬁfcssions deny and
tht.wry :ﬂf Berp l- sil, be perverted, and be made to convey n
1‘?.1'3“?: . m’_‘YhC‘L cnblrs to support the notion of n.bsﬁra-ct Buving
e, Whlc' Seintcrprctution, however, would do vmlf:nc-c to
§ Suchfm'1 Sacrament which the Reformed COIJiEf}slons'
i D- l]Licit} 7, as well as to the logical vonnection of
o ﬁm-ﬂ CH}If :u;.j;'thing be certsin beyoud the s!u.tdo‘w of @
- 1““%}“:‘%:1-1 t Daptism, nccording to all the Gon{css:mns,' is
s ]t-'lsl n‘n'unc-tion of the blood and Spivit of Christ with
i myﬂt'mfll cr')-né]hin with water, cstablished and ]’)crpcfmntcd
ﬂw Out‘”‘“l; t"‘.c b gﬁhe Word of God, which cm:.}mw.tmn or
Ll.":ﬂllgh 3 , ”;I th*LJ; the sign takes the name of the thing sig-
aifiod, 4nd xg ossor tinl tlm?: eithor onc part without the other,
;‘}iﬁ‘:}: Iilm\fifj?olcis:l?c :Ili11g signified, or the thing signified with-
10 8ign ¥ i
mibfhe' ?'{:]m, ]:H;:z{}(;:zfi:;}tlj;:pxtllﬂ,ch the Confessions draw ‘bc-
e e !;1:1‘-1‘.1 water and the work of the Spivit, denying
L“'U'C“ thf'le' i olf the one nnd affirming it only of the oth.el‘, })0
ndonet lTL'Gytlm light of their own ilea of Daptism, this dis-
n'nde'rsmof'linbc see; to be both important and necessnry; _f(u'
F:;n?“or:-l.:;; not to deny objective ciﬁcncy. of oty B&,I?E,I:m}
eon I-l‘ . affirm that salvation from sin and rcg.cnm'.).mmx
pmp(fl;':}:tzzl t]?yl the Holy Spirit independently of Llus. Eacra;'
o ; i d quickening virtue o
ment; bub in order to deny c,lcn.nsmg‘n.n' dJ, o zmrm o of
the outward washing separately considerc " an L
iri essings ara conferred by the hlead an pi
toikl'ezeiiili)slili:llltll1:}tlaingcsigni{ied and really present and operative
" r_il“llli Sé;ln:}zzzi:)ii ELZZEIL::::?;‘ding]y thas we 1'cuui;a'@wivmwsi
o 1 are bor in of the Spirit, through the Sacramen
::; ‘.S:Z[;:;:tf:::f mjiioéiﬁ';‘?:ix tl{'llfllg fmfnt in the question, lot us
lnli‘b‘:”‘ii:levi:w 311;} cil;ti{lc?s; the author of the Sacraments,
5o hf: continually worketh in .tlmt; Church “.'llcf'.c ﬂ,jﬁzmu:] (Iz_
rightly used; so that the fuithfal, when they 'mc;fve o 0',.[[,,;
tl:: l\tfinisters do knaw that (e Lord worketh tn Iis o
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“aiice, and therefppe they reccive them a8 from the hand of

God.” « Inwmﬂ]y We are regencrated, purified, and roneweq

of God throngh tle oly Spirit, ang outwardly wo receive the

sealing of most notyllg gilts by the watep. Latter Helvetic

Confessian, Chap. 19, 29, '

“In Baptism wuper is the sign, nnq the thing itself ig
Tegeneration, and wdoption wwong the people gf God,” Tors
mer [elyetic Cnnf‘cssjnn, Art, 20, “ Baptism is o Saerament
wherely the Lord dug), regenerate us, and cleansg ys from our
sins.””  Declaration of the samne Confession,

““For we confesy * that these ot sirns are sueh, that
God by the power of Ilis IToly Bpirit, doth gy by them, that
nothing muy be thepe represented in vain,” o« 1y Baptism
we are ingrafied inig Clirist’s body.”  Gallican Confession,
Art. 84, 85,

“We believe certainly, that,. through Baptigm,
grafted into Jesng Christ.”  Cent, of Scatland,

“Itis eertain thag both the pardon of sins, and the now life
we effered to us, and recefved by us, i Baptism.”
evan Catechism by Calvin,

“By the Sncl‘nmcnts, as by nsertain means, God Himgelf
worketh within us, through the pawer of the Ifoly Gilhost.”
“The Lord hath commanded all his to be baptized wigl, pure
water, to signifly thag the blood of Qliigt doth internally,
through the operation of the Spirit, perform ang elfect th
the soul, which water doth oxternally work upon our hod
Belgic Confession,

“To be baptized in the name of Christ, is to b purged from
the filthiness of sing, and endued wigh the manjfolq grace of
God, unto a uew and innocent life.” Latter Helvatio Conf,

“By the vight use of thig ordinance the grace promised ig
not only offered, byt really exhibited pnd tonferred by the Woly
Ghost.”  Westminstor Confession of Wyith,

Lhese citationg might casily be multiplied.

[

We are in-

(Gen-

at in
ies.” .

Bat it jg searcely

“ IMiemur enim talin orsn 5, gk inee oxtoriorn, W Tens per 40
y ] 7 g

eanudi sof spirilus
virtute, aperetur, ne gqitiequan, ibi Trustro ngbis Figniticolyy, Conf, Fidei Quiy
Art. xxxiy,
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necessary. Those given are so clear, dircct and uneruivoeal,
cspecially when talken together, and in connection with the
entive doctrine of the Confessions rolatively to the Sucraments,
¢hat there is no room for two opinions. Through all of them
runs the sama general iden, namely, that God forgives our sins,
and communicates o new and spiritunl Jife by the Iloly Ghost
through the Sacrament of Toly Buptism. In some the doe-
srine is defined on all sides dinlectieally, and with so much per-
“spicnity and force that it stands in the firmament of the Be-
formed Clhureh as distinctly as the sun in the heavens, In
others, it is not taught so explicitly, because there is cither no
reforence to opposing Romish, Anabaptistic or Rationalistic
‘errors, or the opposition between the truth and various errovs
is not 50 nicoly and formally defined; bub the doctrine, as wo
have stated it, undorlies and pervegles every Confession.

There are fawo peints more that reguire consideration.

In order to complete a correct view of the Reformerd doc-
trine of Baptism, it is important not to gonfound its objective
efficacy with its subjective eflicacy. Though these philvsophic
torms do not oceur in the Confessions, yet the facts which these
terms designate are vory carefully distinguished. The objective
efficacy is the divine power belonging to, and inherent in, the
constitution of Baptism itself, imespectively of the use or abuse
of tho Sacrament by men. The subjective efficacy is this same
powor actunlized in the conversion, sanctification, and the final
‘complete sulvation of the subjects of Baptism. All of nus make
the same distinction in regard to the Word of God. The
Word of God is quick and powerful, and sharper than any two-
edged sword (Ieb. v.12.). Thero is divine power in the Word
itaclf, whether men receive it or reject it. This is its objeetive
officacy. But the preaching of the Word may issue in the per-
sonnl salvation, or the personal damnation, of those that hear

it, according as they receive it in trac faith, or reject it in wn-
belief. The subjective cfficacy of the preached Word does not
depend exclusively on the Word itsell; but depends also on the
will of men.  What the Word is in itsclfy it is and ever will
be, whether the millions who hear it are finally saved, or but
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hundreds, T istinetion is t i ‘
qantrals, (i‘h](;:;gsi:ysl.umtlon 13 to be made in regard to the
Now' the Reformed Confessions teach that the objective off
cacy of Daptism is wnconditional. What it is in itsg;f (]Dg ot
dO_D(.lnd on the worthiness or morul eharacter of the c.)ﬂiui:gt{mt
minister, nor upon the worthiness or moral charncior uE.‘L 1;8:
_bersons baptized.  The washing with water becomes n S ‘“'
ment by the Word of God, not by the ward of m'L.n 'zim':-
lrnt.;if:Ilnsic power is not derived from the picty of the .mi-nistcrs Is::
3 . e il H Tt ;
;:}:t;m ean this power be diminished or affected by his want of
So thc' Confessions teach.  “As we esteem not the roodness
nf‘ i._hc Sacrament by the worthiness or unwothiues: of L'cls‘S
B:[nustm:s, s0 likewise we do not weigh them by the Cﬂ;l.dili!'ml Kf}'
the receivers.  TFor we know that the poodness of the Sa 'D
ments doth depend upon the i':litllfu]nc(’:ss, or truth, or n:;‘?(:'
%(T)m]{mss of God. Ff}:‘ even as God's Word 1'em:1inet}1 the true
Wort of God; wherein not only bare words ave uttered when it
is preached, but therewithal the things significd by the word
are}oﬂ"arc_d of God, although the wickacd a:ul unbc])ircvcrs lztlmf
;ELEL;ndi:'stamfl tl}e words, yet enjoy not the things signiliod,
o they receive them not by a true faith; even so, the
S.nm"n'mcnts, consisting of the Word, the signs, and the th’ir g
rlslgmhud, continue true and porfect Sueraments ’nob only bee: -
th.ey be loly things, but also for that God ’ﬂLlSG oﬁ'grcthd:;llse
t!ungs‘, howsgever the unbelievers receive not the things wl:icllc
arc offered.  This cometh to pass, not by any fault in rJGml tl \
:\-uf.ll:()l' and offerer of them; hut by the fault of men wl;o dm
receive them without faith, and unlawfully; wlmsé ,unbulie?
cannot make the truth of God of nono eﬂ'::ct Rom. iii: 3.
Latter Helvetic Uonfession, Chap, 19. ' ’ T
“Beeing that the institution and work of the Word and of
the S:u_:rn‘menbs proceed not from men, but from G«otl"wedo
here reject the error of the Donatists and Anabapiists ’who .
teemed F]lc holy gifts of God according to the \\'ol'thi,ncss csi
unworthiness of the minister.” Declaration of the F "’m“
Helvetic Confession, e
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These gnotations from the lwo Swiss C'onl'(‘zssions c_xpl:css
clearly the Reformed view concerning t!!-c ub:]cchm constltui.;fm
of Baptism, Dy the Word of God the cﬂlcn'clous grace of Clu‘x.st
is joined unconditionally to the washing with natural wntcr‘m
the Snerament. We say wneonditionaily relatively to men. The
will of men, the character of men, is not a .comlitmn of the
constitakion of Baptism. The only coudition is the 'Wrm'd and
power o Christ working by thoe IToly Ghos"c. The W o'rd I
been spoken.  'The sacred mystery is established, and is -con-
tinued with all its original force perennially, from age o age,
by the ever living power of the Word in the Church. o

The ofliciating Minister may be unwortlhy. Hemay :u.immlstex
ilie Snerament without o due sense of its great solcm.mty. Bat
his unworthiness does not change tho Sucl'amen-t mto. some-
thing that is not proper Baplism; nor doe.s it limit or diminish
its efficney or force as a grace-bearing orlhn:mcfc. o

Nor does the eharacter of the subjcot afleet its objective eon-
slitution and efficacy. Whethor it be Paul or Simon Mnr_«__zus
that is baptized, the Sacrament in itsclf: ig the same. The
subjest i3 infroduced inte the covenani of grace, andl mm](_: 2
member of the Chureh of Christ. Baptism iz and romaing
ahvuys the sign and seal of divine grace, jus‘t as the ?}Tm‘ﬂlls
the snme power of God whether Panl proclaims it o Timothy
or to Felix.  Or just as natural birth makes the chllll.n mem!)er
of the fumily, and invests it with all the rights of o child,
awhother as it-gl'ows up it honors father and mother, or dishonors
them. B

But the subjective cfficacy of baptism is not unconditional.
“Whether ar not Baptism issue in a godly life and ehcrnjnl salvi-
tion, depends also on the will and character of the subject. A
baptized person must recognizeand impru‘f'c the grace (.:mlfcrrcd
‘in Baptism. This he may fail to do. Tike the prodigal son,

he may leave his Tather’s house, and waste his inheritance in

riotons living. Or like Esan, he may soll h.islbirth-rigiht for a
mess of potlage. Simon Magus, alter recc.lv}ng.]'}uptlsm, was
in the gall of bitterness and in the bonds of iniquity. Ann.n'm,s
.and Saphira were baptized and celebrated the hely Eucharist,
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but they lied to the Holy Ghost, and wore punished with in-
stantancous death. These being dead branchies on the true
Vine, are cut off and east into the fire.

Buptismal grace does not constrain the will of man as by an
external force. lIle is frec to chaose between good and evil,
% may yield, and particularly if vightly instructed, he is pre-
disposeid to yield, to the const aining power of the Holy Ghost
given him in Baptism, repent and believe, follow Christ, and
ultimately attain to the resurvection of the dead. Or lio may
abuse the grace he possesses.  Ilo may resist the constraining
power of the Spiris, live in sin and wickedness, and inherit
everlasting punishment,  Just a5 the heaver of the Word may
close Lis heurt against its penctrating power, shut his cyes to
the Tight of truth, and Jive on in worldliness, vanity and sin.
Or Just as s son, possessing all the advaniages of Christian
parentage, of high social position, and liberal eduecation, may
nevertheless disobey bis Tather and mather, follow the tenden-
cics of o perverse will, serve the lusts of the Biesh, nnd become
an puteast {rom socicty, .

Thore is 1o conlliet or inconsistency between these two things,
cither in fact or logieally. The Confessions teach botl, with
equal clearness.  Whilst the objeetive eflicacy is unconditional,
the subjective cflicacy is conditional. TIn the CGencvan Cate-
chism, in answer to the question: “Is thig grace bestowerd
on all indiseriminately ' Calvin says: “As many by their
wickedness shut up the way to it, they make it of no effect
for themselves. Thercforo the fruib comes to none but to
believers only.  Yet for this reason nothing is abated of the
nature of Baptism,"*  The essentinl nature and objective efli-
cacy of the Seerament are unaflected by tliose who receive
Laptismul gracein vain. Itis only through the repentance and
faith of the baptized that this grace issues in un actual Chris-
tian life and experience. For want of repentance and faith,
though Baptism does not fail to fulfil its oflice, many make it

“AI A Mo ana pravitale viam preludunt, efficiant, ub sihi sit inanis.  Iin
non nist nd fidnles golgs peverint fruetus.  Verum, inde nikil Snernmenti naturne deee-
dit. Catecl, Genev, De Spe.



2392 : Iloly  Baptism. [Arric,

of no offeet for themselves. They do not possess the fruit.
They abuse the grace conferred on them. Members of the
fumily of God, its spiritunl blessings «ll sealed to them,
possessing the Iloly Spirit, and entitled to all the grace need-
ful in order to overcome the power of sin, conguer the world
and the devil, and attain to o resurrection in the likeness of the
Radeemer, they yot fail to realize the end of baplismal grace,
beenuse they ignove their filial relation to their Heavenly
Father, despise the spiritual blessings sealed to them, grieve
the Holy Spivit working in thewm, and resist the grace by which
they have been apprehended.

This abuse of baptismal grace does not annul the objective
nature, oflicacy, and design of Holy Baptism. That, we re-
poat, is unaflected by their wickedness,  In itself and in its ve-
lations it is the sume divine institution and diviue transaction.

Nor, on the other hand, does baptismal grace destroy the
moral nature of wmen. Deeause God, in the Daptismal net,
translates the subject from the sphere of {ullen nature into the
real kingdom of grace present on earth, it does not follow that
he, though chosen of God, must not also ehoose Clrist himself,
and Jive in IIis serviee fuithfully to the end, in order to be
saved; nor does it follow that he ¢an choose Christ and perse-
vere in Iis service without o free act of his own will. Tle is
qualified and dispesed, by the possession of divine graee, both
to resolve to follow Christ, and to carry out his resolution stea-
dily against all opposition; which implies, however, that lic ig
able also not to resolve thus to follow Christ. More than this.
e is not only able not to resolve to follow Christ, but, as his
old, fullen nature is nob yet extinet, hut only in process of to-
tul destruction, he is ever in real danger, though engrafied into
Christ by the Spirit, of falling nway from Christ through the
alluroments of the world and the assanits of the devil, and be-
ing lost. Daptism renders salvation possible; it puts the bap-
tized person in a state of grace, n position in which he can
wateh and pray, worship God aceeptably, be nanrished by the
Dody and blood of the Liord, grow in faith and knowledge, and
fght against sin and Satan in the full armor of the Gospel.
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Bt it does not make salvation from sin ecrtnin unconditionally.
It doos not remove the danger of fuilure. It does not impose
upon the haptized person the necessity of becoming an carnest
Christian .and persevering in the Chvistian life. e is not
foreed to walk in the way of actunl salvation. Otherwise o man
would no longer be a free moral being.

Yof the possibility of snlvationis real. I the haptized por-
gon will but surrender himself from the lieart to lis Saviour,
aiud remain faithful to his calling unto death, baptismal grace
will be consummated in his resurrection from the dead and his
entrance into the perfect state of glory. The subjective condi-
tions being met, the life everlasting is as undoubted and certain
as the fuet of Baptism.

Without baptism this real possibility does not exist.  Aceord-
ing to the established economy of grace, he only enters into
the kingdom whe believes the gospel and is baptized.

This relation of Baptism to the baptized, the Confessions, as
we have seen, compare to the relation which the preaching of
the Word bears to the hearers, and illustrate the ono by the
other.  The preaching of the gospel is the power of God unto
salvation to all those that believe. Divine power isinherent in
the Word.  But the hearer is not forced to receive it. IF he
remain in unbelief and sin, it does not follow that the Word is
not o divine power in itself. The practical cffect of the Word
is eonditional, but its objective force is unconditional.

But we may illustrate the same idea by an analogous fact in
human life. A young mem may be endowed with extraordinary

. powers of mind, qualifying him to become a profound scholar,

an cminent author, a prominent statesman, or o grent artist
Yok he may not become either sne or the ather. The real
possibilitics of lis genius may never be realized.* To become
in fact what he is potentially, he needs opportunity or cceasion,
education, and above all things, n. will to act. Wanting in these,
particularly in will, he may Jive and dic as though, for a1l prac-
tical purposes at lenst, he were not thus endowed,

#The heantiful lines of Thomns Gray, in his celebrated Elegy, naturnlly suggest
thomselves
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Tocauso endowed with extraordinary nabural powers, it does
not follow, necessarily, that L' will becowme an cminent and
influentinl man. This result is conditional. It depends upen
himself.

Nor does it follow, because he fails to attain to eminence and
distinetion, that lc is not more highly endowed than the
mujority of men. What hoe is by natural bieth, Is uncon.diw
tional. It tocs not depend upon himsell; not upon opportunity
or education, nok upon his will.

o ig o man born into the kingdom ol Ieaven by the Saera-
wment of Ilaly Baptism, endowed with divine grace, whicl is the
new tife in Christ Josus. e is o babe in Christ. As suely,
there is in him the real possibility of a complete normal
development of spiritual life, including the fruits of the Spirit,
the resurrection from the dead, and glovification with Clrist in
Heaven. But s he is @ person, neither a machine nor an
animal, this actual resultdepends upon tuition and discipline, but
mainly upor his own will and intelligence. Whilst God worlks
i him both to will and to do, he must also work out his own

wlvation with fear and trembling, (Phil. ii, 12.) Therefore he
may fail to become, in fact, in the kingdom of Heaven what he
is potentially, in virtue of his new birth of the Spirit; just as
tlie design of Gad may never be realized when e ondows o
person, by natural birth, with the powers of genius.

Henes it does nat foltow that o person must be saved because
he is born of the Spirit in Holy Baptism; just as o man must
not rival the greatness of Napoleon or Washington, Homer
or Shakspeidre, hecause by nature genius,

Nor does it follow that a person is not really horn of the
Spirit into the kingdom of Meaven by Daptism, because he lives
in sin, ad is logt; just us we cannot infer that aman is not by
nature a genius, merely beeanse e aceomplishes nothing that
is great and good, and lives in obscurity and vice.

The parallel is valid.  The kingdom of grace is an order of

4 Bpme villngo Inmpiden, that with dauntless breast,
The little tyrant of his fields withslool;

Sawe mute, inglorions Milton here may rest,
Some Cromyye guillless of his country’s bload.”
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life as real as the kingdem of nnfure. Nutural hirth is not a
theory, not abstvact doetrine, not a merc emotional process,
Dbut i is the real beginning of conerete natural life, comprehend-

" ing body and soul.  So is the new birth of the Spirit not u theory,

not an invisible ideal transaction, but a transition from nature
to graee, us real as the trangition {rom the womb of the mother
into%the sphere of individual existence, and is therefore the real
beginning of a new eoncrete spiritual lile, which comprehends
the body as well as the soul, and completes itsell in the resur-
reetion, as fallen natural lifo completes itself in denth and the
grave. In both we wre passive. A child is begotten and
Lorn by the antecedent Jaw and powers of nature, It ja re-he-
gotton and reborn by the antecedent law and powers of the Holy
Ghost in the Churel.  Yet so soon as boern it is met by the
conditions of the cthieal world. The design of natural Lirth
will be realized if these eonditions are met.  So soon ns re-
born it is met by the conditions of the ethieal world as these
obtain in the sphere of grace.  And if these conditions of grace
are met, the desizn of the new birth of wuter and the Bpirit
will he realized in complete salvation.

The difficulty of appreciating the foree of this analogy arises
from the prevalence of a false idealistic hadit of thought.
Evangclical theology, so-called, hias little or no fuith in the
reality of the Chaweh, or in the reality of regeucration. Re-
generation is regarded ns merely a subjective change, o change
in the general habit of fecling, thought, and of the will, pro-
duced by the Ioly Ghost through the preaching of Bible
doetrines, instead of o new ereation in Christ, invelving the
ontire man. And the will of God is regarded rather as an
outside, immutable, mechanical foree, than as aliving, concrete,
cthical power.  So soon as the Chureh is seen to be o constitu-
tion more real than the constitution of nature, the birth of the
Spirit to he more real and comprehensive than the bivth of the
dlesh, and the new lile in the gecond Adam to be move veal than
the old life in the first Adam, the dificulty disappears, and the
analogy has the foree of an argument as well us that of an
iltustration.
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Wo do not wish to imply that the Confessions adopt this
analogy. .They confine themselves to n comparisen of Daptism
to the Word. We have added it in order to show that the Te-
formed doctrine is sustained and illustrated by the anlozy of
natuval life no less than Dby that of the preaching of the
wospel. . i

Phere aro shill bwo other poinds involved in the results ol our
inquiry that require elueidation. QOue relutes ton fu]scintc'."pm-
tation of the sixty-fifth question of the Heidelberg Catechism,
whiclh teaches that the Ioly Ghost works faith in our l)cm‘ts‘
by the preaching of the gospel, and confirms it by the use of
the Sacraments. The other is the diffcrence between the
Tieformed doctring of Baplism, and the epurs aperatum theory
of tho Roman Cathelic Chureh. But as our investigation Tins
alrendy excecded its intended limits, we waive the consideration
of them, at least for the present.

CONCLUSION,

As stated at the outset, it has been our design to ascertain
what is the Reformed doctrine concerning Holy Baptism, from
o full and thorough examination of the Confessions of the Re-
formett Church. o

Tt was not our design to show that the TReformed doctrine is
in Tull accord with the doctrine as held during the first three or
four conturics of the Churely, or s tanght in the New Testa-
ment.  On these points we neither affivm, nov deny, nor imply
anything. They lie beyond the range of our inquiry. ‘

Nor do we wish to imply that the Reformed dogma s per-
fect; that the Church of the present, and the future, is slavishly
bound to hold and teach mneither more nor loss than the
Reformed Church of the sixteenth century Leld and taught; or
that there is o room nor occasion for further progress in' thic
knowledge of the truth coneerning the Sacrament (?f ]]:nplt.!sm;
and that as psychological, exegetieal and theological science
advances in the order of legitimate development, informed by‘
Tiving fuith in the inearnate Word, and guidc(l.by the light of
history, the Trotestont Church may nof attam to a concep-
tion of Tlely Baptism that will answer morc fully te the ;fc\v
"Pestnment iden than any that meets us in existing Confoessions.
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These points we do nat towch. Nor is any view wo may take
of these questions inconsistent cither with onr design, or with
the result of our jnvestigation. ’

The simpte and only question now before us is: what was
the prevailing view of Baptism in the Reformed Chureh of the
sixteenth ecentiry?  That view we have deawn from the
Teformed Chulessions themselves, the most anthoritative and
sotisfuctory sources of information.

They teach as with one veice, that IToly Baptism, being the.
union by the power of the Word, of the thing signified with the.
sign, is the Sacrament of Tegeneration; thab in and through
Daptism we veecive lorgiveness of sing, are ingrafted into Christ,
and are thus muade partakers ol o new spivitual life by the power

. of the Holy Glost; and that no one ean have the agsurance of

sins forgiven, and peace with God, or can enter into the
kingdom of ITeaven, who reluses to be baptized.

This is the Protestant doctrine. It is the doctrine of the
Lieformed Church in all its branches, Nor is it contradicted
by a single acknowlodged formulary of faith.

Modern evangelical theology denies and repudiates this
doctrine of the Refermed Church. It denics thet Daptism is
the Bacrament of Resencration. It denies thab there is an
inward and necessary conncetion, effccted by the Word of God,
of the bleod aud Spivit of Christ, which is the thing signified,
with the outward washing with consecrated water, which is the
sign. Tt donics that in Daptism we are really ingrafted inte
Clrist by the Holy Ghost, and thus have forgiveness of sins,
and a new spiritual life, comprelicnding the entiveman.  This is
to deny that Christ is true to Himsclf in His own living Insti-
tution; or thut He veally does by His spivit what e signifies
by the entward transaction; and virtually resolves the Saeru-
ment into o lifvless form, and an empty ceremeny.

By such denial, modern evangelical theology shakes hands
with the old anubaptistic leresy of the Reformation period,
which the Reformed Conlessions with one aceonl denounce;
and conviets itsell of being non-protestant and anti-protestant,
non-reformed aml anti-reformed. X6 aflivms, in regard to Bap-
tism, what the Reformed Confessious in most explicit terms
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fdeny, and denies what they most solemnly aflivm; yet plumes
itself on this open hostility te the olid faith, as being the badge
of uncompromising fidelity to the Protestant Clurch.

Upon the nubelieving spivit that sces in Iloly Baptism only
an empty and incflicacious sign, and thus turns the acts of Jesns
Clirist into pantomine, the entive Reformed Chureh of the six-
teenth century joins with the Confession of Scotland in
pronouncing  the condemnatory sentence: Iftague wvdnitatem
corun, qui affirmant, sacramente nil alind guam mera et nudoe
signa esse, amning damnamus.




