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Ant. VL—Hestory of the Apostolic Church; with a General
Introdaction to Church History. DBy Philip Schaff, Profes-
sor in the Theological Seminary, Mercersburg, Pennsylvania.
Translated by Edward D. Yeomans. New York: Charles
Scribner, 165 Nassau strect. 1853, pp. 684.

Tars work of Dr, Schafl having been reviewed in its origi-
nal form in our Journal, we do not propose to enter upon any
extended exawination of its merits in its English dress. We
may say, in a single sentence, that the Rev. Mr. Yeomans has
exccuted his office of translator with great fidelity and success.
It caunot be expected that any version should posscss the
freshness and idiomatic vigour of an original; but Mr. Yeo-
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mans has certainly succeeded in producing & very satisfactory
and trustworthy exhibition of his author. This we consider
great praise, for it is an excellence not often attained.

The work of Dr. Schaff has already excited a great deal
of attention, both in this country and Europe. This is prima
JSacie evidence of its merit. It has also received the highest
commendations from competent judges of every ecclesiastical
and theological status. Its highest praise comes from its
severest critics, whose censurcs assume the form of lamenta-
tion. The judgment, therefore, which we expressed upon the
work on its first appearance, has been fully sustained by the
general verdict. No one can deny that it is characterized by
a thorough muastery of the subjects of which it treats; by
clearness, order, precision, and conciseness of exhibition; by
vivacity and eminent powers of discrimination and portraiture,
end by a Christian spirit. Notwithstanding all these grounds
of recommendation, it is regarded by many of our best and
soundest men with a good deal of misgiving. It is suspected
of containing insidious principles of error, only the more dan-
gerous from the plausible and inoffensive manner in which
they are presented, and from their association with so much
that is true and important. These suspicions have taken the
form of an apprehension of a Romanizing, or, at least, of anti-
Protestant leaven, pervading the book. We are not surprised
that such suspicions should exist. We think there is good
ground for them both external and internal; that is, both in
the status and antecedents of the author, and in the character
of the book iteelf. We, however, no less believe that these
Buspicions sre in many cases cxaggerated, and that they rest,
in gome measure, on migapprehension both of Dr. Schafl’s
position and opinions. It is our object, in the few remarks
which we propose to make, to state our own view of the case,
and to show how far we think there is just ground of want of
confidence in Dr. Schaff 25 a theologian. This i3 at once a
difficult and a delicate task. It is delicate, because there is a
very serious responsibility assumed in the public expression of
an opinion adapted to weaken confidence in the Boundness of
such a man, and one for whom we feel personally an affection-
ate respect. It is a difficult task, because it is almost slways
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hard to understand and appreciate a mode of thought and
statement foreign to our own. Dr. Schaff greatly misun-
derstood the American mind when he first came among us,
and this misapprehension led him into serious mistakes. In
like manner, we are unsble properly to understand and appre-
ciate the German mind. We cannot make due sllowance for
the influence which the peculiar philosophy and modes of
thought and expression must exert over the manner in which
the same doctrine is presented by minds subject from birth to
diffsrent training. It is » small part of what is within him
that any man can revesl by his words. A thought may lie in
his mind, in manifold relations and associations, essentially
determining ita character, very different from those which its
most appropriate expression may awaken in the minds of
others. This is one fruitful source of misapprehension. There
is another, much of the same kind. The reigning philosophy
of any age or nation not orly impresses itself upon the minda
of those who consciously adopt its principles, but to a certain
extent modifies the language and modes of thought of the pub-
lic generally, and even of its opponeﬁt&. The consequence is,
that foreigners who study such philosophy, attach a mesning
to phreses and modes of statement, wherever found, which
belong to them in the system to which they owe their origin or
prevalence. Thus the terminology of the pantheistic philogo-
phy of Germany, to & good degree, affects the whole literature
and theology of that country. We are very liable, on this
account, to set down a8 pantheists men who have no affinity
whatever with that specious form of atheism. Thus it has
happened to the holy and humble Neander to be placed in the
same category with the self-deifying Hegel; though it is pro-
bable neither Europe nor America contasined & man who more
thoroughly execrated Hegel's doctrine. Dr. Schaff has doubt-
less puffered from the same cause of misapprehension. His
whole philosophical and theological training has been foreign
to cur own. His modes of thought and expression are Ger-
'man rather than English. His language, as interpreted strict-
ly according to the system from which it is borrowed, often
conveys a merning inconsistent with his clearly expressed
opinions, but on that account not the lesa adapted to be misap-
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prebended. When to all this is added the imperfect know-
ledge of German philosophy and theology generally possessed
by the readers of this book, it is not at all wonderful that he
gshould have been in many cases unfairly condemned, or that
the proper understanding of his position is a matter of no small
difficulty.

Of the external circumstances which have tended to produce
a suspicion of a Romanizing tendency on the part of Dr.
Schaff, the most important is his association with Dr. Nevin.
The latter gentleman has justly, as we think, forfeited en-
tirely the confidence of the Protestant community. Under
the disingenuous designation of ‘‘ultra-protestantism,” he
has, in his later writings especially, impugned and contemptu-
ously rejected almost every principle which constituted the
Protestantism of the Reformers themselves. This is done,
too, with a degree of acrimony and contempt which shows
his heart is thoroughly turned against every thing that de-
serves the name of Protestantism, and that his position in
the Protestant Church is just as anomalous as was that of
Dr. Newman when he published his famous Tract No. 90. To
be associated with one who has publicly assailed Protestantiam
in its most essential principles, as Dr. Schaff has been with
Dr. Nevin, justifies and even necessitates grave suspicions as
to his own soundness. We fully believe that he differs essen-
tially from Dr. Nevin, that he seriously disapproves of many
of his principles and measures, and that he deeply laments the
position in which his friend and colleague has placed himself
and his associates. We believe also that he is withheld only
by feelings of personal regard and affection, highly honourable
to him as a man, from avowing publicly what he regards as a
radical difference between Dr. Nevin and himself. The fact,
however, that he voluntarily consents to be misapprehended,
rather than appear to desert a friend or turn against a brother,
does not render such misapprehension the less certain or injuri-
ous. 8o long as he not only fails publicly to avow his dissent
from Dr. Nevin, but continues, as he does even in this his
lateat publication, to speak of him in terms of such high com-
mendation, he has no right to expect that Protestants can
regard him with confidence.
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The relation in which these two gentlemen stand to each
other seems indeed to be very generally mistaken. Dr. Schaff
has been frequently represented in the public prints, as the
master spirit, and Dr. Nevin as his neophyte. Kverything
German or Romish which emanates from the latter, hag been
attributed to the instigation and: influence of the former.
This we believo is an entire mistake. In the first place, Dr.
Schaff is much the younger man of the two. When he came
to thiz country, fresh from the university, he found Dr. Nevin
& man in mature life, of established reputation and extended
influence. e looked up to him, therefore, as a parent, or at
least as an clder brother, and has always stood in this relation
to him. In the second place, Dr. Nevin is much the stronger
man, We do not say the abler, the more learned, or the supe-
rior man—but gimply the stronger; stronger in will, in con-
viction and in feeling. In saying this, we no more intend to
put the one above the other, than if we had said that Dr.
Nevin were the taller of the two. The strength we speak of is
s matter very much of constitution, but it gives power. It
determines who ghall lead and who follow. In the third
place, every one who knows anything of Dr. Nevin’s mental
history, knows that he was thoroughly imbued with the princi-
ples which have at length brought forth their legitimate fruit,
long before Dr. Schaff came to this country.  The roads which
lead to Rome are very numerous. Some men go there by the
path of inward experience. Sensible of guilt, unable to save
themselves, ignorant of the gospel or averse to it, they gladly
submit themselves to a Church which promises to save all who
acknowledge her authority and submit to her prescriptions.
¢ QOthers, 88 the Puseyites, take the read of histery. Concelving
of the Church to which the promises belong, as a visible organ-
ized body, it is a mere matter of fact, what organization of
professing Christians has the best claim to uninterrapted suc-
cession, to external unity, and to catholicity, or wide diffusion.
Every one can see that these attributes are found pre-eminently
in the Romish Church, and therefore, by all the force of logic,
they are constrained to bow the knew to Rome. Another
road, less frequented and less obvious, but not less dangerous,
is the philosophical. There is a strong affinity between the



1854.] Dy, Schaff's Apostolic Church. 158

speculative system of development, according to which every
thing that is, is true and rational, and the Romish idea of a self-
evolving infallible Church. As God is the principle which
unfolds itself in history, so the Spirit dwells in this external
Church a8 its principle of life, and expands it outwardly and
inwardly in all its forms of doctrine, discipline and worship. No
one can read the exhibitions of the Church and of theology
written even by Protestants under the influence of the specula-
tive philosophy, without seeing that little more than a change
of terminology is required to turn such philosophy into Ro-
menism. Many distinguished men have slready in Germany
passed, by this bridge, from philosophical scepticism to the
Romish Church. A distinet class of the Romanizing portion
of the Church of England belongs to this philosophical cate-
gory. Dr. Nevin had entered this path long before Dr. Schaff
came from Germany to point it out to him. It is, therefore, a
great injustice, a8 we conceive, to Dr. Schaff, to maaske him re-
sponsible for the opinions and measures of Dr. Nevin. They
do not stand to each other in the relation of deluder and dupe,
of manager and tool,.of master and pupil. Dr. Nevin haa
doubtless thought and acted for himself, and, it is probable,
would have made more rapid progress Rome-ward than he has
actually done, had his German friend and colleague never
come to America. Though we do not regard Dr. Schaff as
being at the bottom of Dr. Nevin’s Romanism, we nevertheless
think that the intimate association betwoen them, and the
silence of the former as to the anti-protestantism of the latter,
and his continued laudation of him aa a historian and theolo-
gian, justly expose him to the suspicions of the Protestant
community.

Another external circumstance which gives just ground for
these suspicions is the relation in which Dr. Schaff has placed
himself to the “Mercersburgh Theology.” That system, as
developed in the writings of Dr. Nevin, and in the Mercers-
burgh Review, is anti-protestant in ita theory of Christianity
or the nature of religion; in its idea of the Church, of the
relative authority of Scripture and tradition, of justification, of
the sacraments, and of the ministry. Dr. Schaff would not be

responsible for the teachings of his associates on any of these
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points, had he not volunteered, as he has frequently done, to
make common cause with them, and to endorse that system as
a whole. We do not know how he reconciles this course to his
own mind; because it ig certain that his own teachings, on some
of the most important of the pointd just enumerated, are di-
rectly opposed to the Mercersburgh system.  Still, if the Mer-
cersburgh theology is anti-protestant, those who endorso it
must be content to share its opprobrium.

There is, however, a deeper ground for the prevalent mis-
givings respecting Dr. Schaff, than either of those we have
mentioned. That ground is to be found in his own distinctly
presented and frequently avowed principles. Though he dif-
fers from Dr. Nevin in some important points, and is, as we
conceive, a far sounder man, yet he agrees with him in others,
where both are antagonistic to the true Protestant doctrine.

The two most important points in which Dr. Schaff differs
from Dr. Nevin, are justification, and the authority of Serip-
ture as the only infallible rule of faith. On both of these
~points he assumed, in his earliest publication in this country,
'(“The Principles of Protestantism,” printed in 1845)) ortho-
dox ground. To this he still adheres, for in his farcwell
;address to the readers of his monthly magazine, the Kirchen-
freund, November and December, 1853, p. 472, he says, his
position in reference to the great question between Romanism
ir'z.mrl Protestantism, is now substantially what it was then. In
that work he defines justification to be “a judicial, declarative
act on the part of God, by which he first pronounces the sin-
crushed, contrite sinner free from guilt as it regards the past,
 for the sake of his only begotten Son, and then (freely, Rom.
1i1. 24, without the deeds of the law, v. 28, by grace, through
faith, and not of himself, Eph. ii. 8,) makes over to him, in
(boundless mercy, the full righteousness of the same, to be
counted, and to be in fact his own. It is in this way,

1. Negatively, remissio peccatorum, and 2. Positively, dmpu-
tatio justitie and adoptio in filios Dei.”” p. 61. In a note he
‘quotes the Confesgions of the Lutheran and Reformed
Churches, and says especially of the answer to the 60th (jues-
tion of the Heidelberg Catechism, that it is “a most clear,
complete, and valuable definition.” That question and answer

/
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gre: Quomodo justus es coram Deo? Sola fide in Jesum
~ Christum, adeo ut licet mea me conscientia accuset, quod adver-
sus omnia mandata Der graviter peccaverim, nec ullum eorum
gervaverim, ad hwec etiamnum ad omne malum propensus sim,
nihilominus tamen, (modo hwmee beneficia vera animi fiducia
amplectar,) sine ullo meo merito, ex mera Dei misericordia, mibi
perfecta satisfactio, justitia et sanctitas Christi, imputetur ac
donetur ; perinde ac si nec ullum ipse peccatum admisissem,
nec ulla mihi labes inhwereret : imo vero quasi eam obedientiam,
guam pro me Christus preestitit, ipse perfecte praestitissem.—
This doctrine, thus stated, he calls, and justly calls, * the life
principle,” the principium essendi, of the Reformation. Would
that all the impugners of Dr. Schaff would adopt ez animo
guch language !

As to the second point, viz., the authority of the Scriptures
a3 the only infallible rule of faith and practice, we understand
Dr. Schafl’ to stand on Protestant ground. ¢ The formal, or
Inowledge-prineiple of the Reformation,” he says, ¢ consists in
this, that the word of God, as it has been handed down to us
in the canonical books of the Old and New Testament, is the
pure and proper spurce, and the only certain measure, of all
paving truth.”” p. 87. In the Theses at the end of his work on
Protestantism, this principle is stated thus: *“The formal or
knowledge-principle of Protestantism ia the sufficiency and
uncrring certainty of the Holy Seriptures, as the only norm of
all saving knowledge.” p. 182. After showing how one gen-
eral council of the Church often contradicted another, he adds,
“If there be then any unerring fountain of truth, needed to
satisfy religious want, it can be found only in the word of God,
who is himself truth; and this becomes thus consequently the
highest norm and rule, by which to measure all human truth,
all ecclesiastical tradition, and all synodical decrces. Artic.
Swmale. 1. 2, 15: Ex patrum verbis et factis non sunt exstru-
endi articuli fidei. . . . Regulam autem aliam habemus, ut
videlicet verbum Dei condat articulos fidei, et praeterea nemo,
pe angelus quidem.”

Following the older theologians, he tcaches coneerning the
Scriptures, 1. Their normal authority. 2. *Their sufficiency
or perfection; of course not in an absclute sense, a8 containing
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all that can be possibly known of God and divine things, but
relatively, as reaching to all things necessary to salvation, as
distinctly expressed in the symbolieal books, (continet omnia,
quir ad salutem consequendam sunt necessaria.) All traditions,
accordingly, unless they be mere congequences drawn from the
Bible, sre either positively false, or contain only subordinate
or unessential truths. . . . . A micrely oral tradition, in the
nature of the case, must be subject to change and distortion,
making it impossible at last to distinguish truth from false-
hood. . . . . 3. Their perspicuity; not absolutely, again, as
excluding all mystery, but so as that all things indispensably
necessary to salvation may be known from the Scriptures,
without the aid of tradition or councils, if only the proper con:
ditiong are at hand for the purpose.” Those conditions are,
“the general command of intellect and knowledge” necessary
to understand any book, and the guidance of the Bpirit. The
Holy Ghost alone can properly interpret the Seriptures, and
the Spirit a3 a divine teacher does not dwell exclusively in the
officers of the church, but, “where the word iz read and
preached, there the Spirit lives and moves and creates light;
that is, in other words, the Scriptures interpret themselves.”
In case of controversies, he admits, in common with other
Protestants and our own Confession, the ministerial and subor-
dinate authority of synods, but “ no such ccelesiastical authori-
ty is permitted to draw its decigions from tradition, but always
sgain from the Bible itself only; and thus the principle of its
self-interpretation in the Ioly Ghost remains unimpaired.”
p. 81> '

It cannot, with any show of reason, be denied that a man
who holds fast these two great fundamental principles of Pro-

* On the ministerial authority of the Church in matters of faith, Dr. Schafl
quotes Calvin, Inalit. iv. 8. 13: “ Noa certe libenter cancedimus, si quo de dogmate
incidat disceptatio, nullum esse nec melius nec certiue remedium, quam & verorum
eptacoporum HBynodus couveniat, ubi controversum dogma excutiatur. Multo enim
plus ponderis habebit ejusmadi definitio, in quam communiter ecclesisrum pustores,
invocato Christi spiritu, consenserint, quam si quisque seorsum dormi conceptam
populo traderet, vel pauci homines privatim cam conficerent.” « Heo then,” adds
Dr. Schaff, goes on to establish thia view, in part exegetically, (from 1 Cor. xiv. 29,)
in part historically ; sdding in the end, however, that the Holy Ghost may forsake
wn entirk synod, 8o that the decisions of such a body are not neceasarily free from
error, as history shows. Hoc sulem perpetaum esse nego, ut vera sit et certa
scriplura iaterpretativ, qua: concilii suflragiis fuerit recepta.
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testantism, justification by faith, and the supremacy and suffi-
ciency of Beripture as a rule of faith, and judge of controver-
gics, iy 8till & Protestant. While, therefore, we admit that the
relation in which Dr. Schaff stands to Dr. Nevin and to the
Mercersburgh theology, as well as some of his own avowed
principles, (88 we shall presently show,) justly expese him to
guspicion, yet we cannot but regard him as standing on very
different ground from that occupied by many of his associates.

The anti-protestant prineiples of Dr. Bchaff, as it appears to
us, are either included in his theory of development, or are its
legitimate consequences. That theory he and Dr. Nevin for a
time held in common. But it contains antagonistic principles.
When carried out, the one must eliminate the other. And the
precise difference between Dr. Nevin and Dr. Scheff, as we
conceive, is that the former has given himself up to that ele-
ment of the system which necesaitates a return to Rome; while
Dr. Schaff has remained true to that feature of the theory,
which cnables him to look on Rome as a atation long since
past, in the onward progress of the Church, to which she can
no more return than & man can become a boy. In order, how-
ever, to understand thig subject, it will be necessary to ascer-
tain what i meant by * development of the Church.” In Dr.
Schafl’s exhibition of his doctrine there is much that is true,
much that i8 common presented in new form, and much that
it new, anti-scriptural, and anti-protestant. The plausibility
of the theory arises, in a great degree, from this large admix-
ture of what every one is ready to admit, with subtle principles
which spoil and pervert the whole.

There ia a form of the doctrine of development, or of the
constant advance of the Church, which we presume all Pro-
testants admit. Their view on this subject we understand to
be substantially as follows: 1. Christianity 18 a system of doc-
trines supernaturally revesled and now recorded in the Bible.
Of that system there can be no devclopment. No new doe-
trines can be added to those contained in the word of God.
No doctrine can ever be unfolded or expanded beyond what ia
there revealed. The whole revelation is there, and is there as
distinctly, as fully, and as clearly a8 it can ever be made, with-
out a new supernataral revelation. Every question, therefore, as
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to what is, or what is not Christian doctrine, is simply & ques-
tion as to what the Bible teaches. There is no analogy, con-
sequently, between theology and other sciences. The mate-
rials of theology do not admit of increase. They are all
in the Bible. The materials of human science are constantly
accumulating, as new facts arc brought to light and old assump-
tiong corrected. Theology, thercfore, as it existed in the mind
of I’aul, and is recorded in his writings, is precisely what will
be the theology of the last saint who is to live on the earth.
Whereas the astronomy of Pythagoras is as different from
that of La Place, as the men are widely separated in time.

2. While Christianity, considered as a system of doctrine, is
thus complete and unchangeable, the knowledge of that sys-
tem as it lies in the mind of the individual Christian, or in the
Church collectively, 1s susceptible of progress, and does in fact
advance.. Every believer, when he first receives the truth,
reccives 1t partially, and necessarily mingles it with the pre-
vious contents of his mind, which to a greater or less degree
perverts and corrupts it. As he grows in grace, he grows in
knowledge. The more the Spirit of God leads him into con-
formity with the truth, the more correct do his apprehensions
becowme, the more is the dross of error removed, and the more
fully does he coincide in all his conceptions of divine things
with the infallible standard of the word of God. With this
increase of knowledge there is connected a corresponding in-
crease of holiness, and of power to influence those around him
for good. This is matter of daily expericnce and observation,
and is in accordance with everything taught in the Bible, on
the progress of the life of God in the soul. This progress is
neither uniform nor constant, In some days, or even hours,
the Christian may grow more than in years of ordinary expe-
rience. Sometimes his course is backward; he loses ground
in knowledge, in faith, in love, in zeal and obedience. From
thesc backslidings he 1s recalled only by the power of the Iloly
Ghost. This restoration is commonly effected only through a
deeper conviction of sin, and a clearer apprehension and more
cordial reception of the truth than he had before experienced.
He becomes thus a better man and a more advanced Christian
than he was before. It was thus with Peter; and it is thus
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that the Christian is led from strength to strength until he
appears before God. No part of a believer’s life is isolated.
As the present is conditioned more or less by the past, so in
its turn it conditions the future.

There is undoubtedly something analogous to this in the
history of the Church. The Jews, when converted to Chris-
tisnity, brought with them a large mensure of their former
opinions and feelings. It was a long process, continucd for
generations, to free the minds of Christians of Jewish origin
and training, from this incongruous element. The gentiles, on
the other hand, brought with them much of their heathen phi-
losophy. The history of the Church for the first four centu-
ries i, in a great degree, the history of the struggle against
this corrupting element in its various forms. From the one or
the other of these great sources, Judaism or heathenism, errors
were constantly arising, and the great object of the Church
wag to discover, and distinctly to state the doctrines of the
Secriptures as they stood opposed to those errors. In this way
there was constant progress, an increase in knowledge of the
word of God, and of a distinct and consistent view of itg
various doctrines. This progress had reference; in a remark-
able manner, in different ages, to some one or more great
truths of revelation, which were the subjects of perpetual con-
flict, until the mind of the Church was brought to a clear and
comprehensive view of what was revealed concerning them.
Thicre the struggle rested, never to be revived. Progress in
that time became impogsible, because all that the Bible made
known of any essential importance had been secarched out
and combined. Thedecisions of the first six general councils
concerning the doctrines of the Trinity and of the person of
Christ, remain fixed to the present time. The Church has not
departed from or advanced beyond them in any respect. So
also in the Augustinian period the great questions concerning
sin and grace were discussed, and finally settled. ‘Since then
there hag been neither retrocession nor advance. There 18 not
a principle a8 to the nature of sin, the natural state of man,
his inability, the necessity and nature of divine grace, included
in the statements on these subjects in the symbolical hooks of
the Reformation, which had not received the sanction of the
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Charch in the time of Augustin. The Synod of Dort and the
Westminster Assembly do but repeat the same statements.
When at the time of the Reformation the doctrine of justifica-
tion was the main subject which agitated the Church, the deci-
gions arrived at by the Protestent communions have never
gince been called into question by any bedy of orthodox be-
lievers. It is not intended that with regard to any of these
great subjects much diversity of opinion and of represéntation
has not prevailed among individuals and classes, but simply
that the results arrived at have remained settled, and have
never lost their normal authority. That authority rests not
on the Church, but on the Scriptures. It was simply because
it wag seen snd acknowledged that the decisions of the early
councils satisfactorily combined the teachings of the Bible con-
cerning the Trinity and the person of Christ, that they have
ever since been scquiesced in. For the same reason the
decisions of the Church regarding Pclagianism were sanctioned
at the Reformation, at Dort, and Westminster.

It is impossible to deny that there has in this sense been
progress in the knowledge of the Scriptures on the part of the
Church. The contrast between the indistinctness, inconsisten~
¢y, and diversity of statement regarding the nature of God
and Christ during the ante-Nicene period, with the uniformity
and clearncss which have characterized all ecclesiastical teach-
ings on those subjects ever since the Synod of Constantinople,
18 undeniable and undenied. The same remark applies to the
other great subjects above referred to. It is a matter of fami-
liar experience, that our views, prior t0 any special examina-
tion, of some particular doctrine, are vague and undefined, but
after we have been led to s special and careful study of the
word of God respecting it, our knowledge becomes distinct,
and our convictions settled. As this i8 true of Christians indi-
vidually, it i3 no less true of Christians collectively, or of the
Church. When from the rise of error or from other providential
circumstances, the Church has been led to make some particu-
lar doctrine the special subject of investigation and controversy,
for years or even centuries, it would be strange indeed, even
on natural principles, and without regard to the promise of
Christ to guide his people into the knowledge of the truth, if
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clearer knowledge and firmer convictions were not the result.
Such results, as already remarked, become the permanent pos-
session of the Church, and are never lost. They are held as
part of the faith of the true Church, no matter how corrupt or
heterodox the outward church, or body of professing Chris-
tians, may become.

Besides the progress above described, effected, as it were, by
distinct stages, there 18 also in the course of ages a general
advance in the knowledge and purity of the Church. The
evangelical churehes of the present day are more enlightened,
freer from superstitious observances, from the dregs of Judaism
and heathenism, than at any previous period of history. The
churches founded by the apostles were filled with Judaizers.
The Christians of Jerusalem were so zealous for the law of
Moses, that Paul was hardly safe among them, and he feared
they would not even receive at his hands the contributions of
their gentile brethren for the relief of their poor. Even Peter
was afraid at Antioch so much as to eat with the gentiles.
The epistles of the New Testament afford abundant evidence
how much false doctrine and superstition the early Christians
brought with them into the Church.

Again, if we compare the writings of the apostolic fathers,
Clemens, Barnabas, Hermas, Ignatius, Polycarp, and Papias,
with those of the Reformers, the difference is as great as
between the story-books for children and the highest produc-
tions of learning and talent. It i8 an undeniable fact, that the
fifteen ceuturics preceding the Reformation produced no work
which admits of comparigon for correctness, clearness, and
comprehension in_the cxhibition of seriptural truth, with the
Augsburg or Helvetic Counfessions, the Thirty-nine Articles,
or the lecidelberg or Westminster Catechism. To deny the
advance of the churches of the Reformation beyond those of
the early centuries, would be 28 unreasonable us to deny the
superiority of our present modes of travelling to those in use a
hundred years ago. It is not-less certain that the evangelical
churches of the present day are in advance of the churches of the
Reformation. The wonderis;not that the Reformers brought out
with them 80 much of the superstitions and errors of Popery,

but that they brought out so Little. The subjects to be com-
VOL. XXVI.—NO. I. 21
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pared are not the nominal Christians of our day with the real
Christians of that day; but the true people of God of the one
period with his true people of the other. If we compare the
Rationalists of Germany with the early Lutherans, the advan-
tage is immeasurably in favour of the latter. But if we com-
pare our purest churches of this period with the purest of that,
the advantage is all the other way. It would shock any
genuine Protestant of our age to enter one of the old Lutheran
churches, with their images, crucifixes, and altars. It would
be impossible for Luther now to refuse the name of Christians
to his reformed brethren, because they denied the doctrine of
consubstantiation. Nor would any of the reformed now ven-
ture or desire to teach what Calvin, Beza, and Turrettin
taught of the union of the Church and State, and of the power
of the civil magistrate in matters of religion. The progress of
the Church, as above stated, we do not understand any of the
most strenucus of the opposers of the theory of development, -
to deny. It is a historical fact which does not admit of
denial. '

3. In perfect consistency with this view of the progress of
the Church, it i8 the common doctrine of Protestants that a
later age may in every respect be inferior to a previous one.
As in the individual Christian’s life, there are oftén periods of
backsliding, during which he is in a far worse condition spirit-
ually than he was before, 8o in the Church there are periods of
decline and decay, and even, so far as the external Church is
concerned, of apostasy. 'The tenth century was far behind
the second, and the state of the Romish Church before the
Reformation tenfold worse than what it was in the days of
Clemens Romanus. - In like manner, the present state of Ger-
many is immeasurably below its religious condition in the time
of Luther. In all these cases we must make a distinction
between the true and nominal Church, hetween sincere and
professing Christians. The former may retain their integrity
in the midst of the degeneracy and apostasy of the latter.  In
maintaining the progress of the Church in knowledge and

_purity, Protestants do not understand by the Church the body
of professing Christians, but the true body of Christ. The
true Church may attain its highest state of spiritual excellence,
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in the midst of the general defection of the external body.
This will probably be realized in a remarkable manner when
Christ comes to judgment. le may hardly find faith on the
earth, a8 it was hard to find during the tenth century, but
believers, who shall then be looking for the coming of the Lord,
may be standing at an elovation which the Church has never
yet reached.

4. The Church is always equally near to Christ and to the
holy Scriptures as the source of Jife. It does not derive its
resources mediately through those who have gone before, but
directly from the Lord. 'The illustration of a stream con-
stantly receding from its source and increasing in volume, is
essentially fallacious. No less 8o is the illustration drawn
from & tree, as that figure is applied by the advocstes of the
new theory of development.—Aceording to-their view, the pre-
sent race of Christians have no-econmection with Christ but
through the Church-extending back eighteen centuries, just ag
the water of a river at-its-mouth 18- connected with its source
only by the intervening stream. Iun like manner, the topmost
leaves of a tree are connected with the root, only through tha
branches and the trunk. To dissever the Ieaf from its branch‘
18 to dissever it from the root. Thus an individual C’vhmstmn
comes into connection with Christ only through- the Ghurch
and separation from the Church is of necessity separation frm;‘
Christ. In opposition to thia we maintain that Christiis pre-|
gent to the Churchin all ages and places, ag the soul is present
in the body, equally and cntirely in every part. . The individual
believer geta his life by immediate union with. Christ, and not
through the Chureh. We are not separated from Christ as we
are from Adam, and partakers of the nature of the former as
we are of the l.;ttcr, only through a long chain of intervening
links, which fails if oue be gone. This topic we shall have
occasion to refer to again. We advert to it now only to bring
into view an importaunt feature of the Protestant doctrine on
this subject. Instead of the Church of one age being depend-
ent for its life upon those which precede it, and obliged to gain
access to Christ and the t¢ruth through them, we 8]} have di-
rect access to Christ and his word. We go to him for life, and
to his word for knowledge. Should the Bible be left on a
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populous islandyand its inhabitants be brought by the Spirit of
God to & saving knowledge of its truths, their union with the
Redeemer would be as real and as vital as ours. We are, in-
~ deed, not scparated from the past in our religious, any more
than we are in our social and civil life. 'Fhe political state of -
A nation in one age i8 in a great mensuro determined by its
previous history.  And so, too, the condition of the Church in.
one age 18 largely influen®ed by ages which have gone before.
But this is not inconsistent with what has just been said.
Spiritual life is not made over to the individugl from his spirit-
ual predecessors, with all its intellectual contents, just as hu-
man nature is made over to him from his ancestors with all its
modifications as peculiar to his family, age or nation. 'This
again i4 consistent with the admission that every age and de-
nomination has its peculiar form of religious life, which ig in
fact transmitted. This only proves that spiritual life as de-
rived from Christ i3 modificd by the peculiar training to which
the recipient 18 subjected, so that the piety of a Moravian, a
Jansenist, or a Seceder, has its characteristic type. This is a
fact which may not attract the attention of those who have
been conversant with Christians of only one class. But those
who have seen much of Christiang of different countries and
of different Churcheg, cannot fail to have been struck with two
things: first, the remarkable agreement between them in all
essential matters of doctrine and experience; and sccondly,
with the strongly marked peculiarity due to their denomina-
tional training. This is an interesting and important subject,
and admits of manifold illustration and confirmation. But it
cannot be here pursucd.

The true doctrine of Church progress, then, as it is held by
the great body of enlightened Protestants, we understand to
be, 1. That Christianity, as a system of doctrine, is contained
in the Bible in all its completeness, and i3 utterly incapable of
any development. 2. But as the converts to Chriatianity bring
with them many of their former opinions and prejudices, the
elimination of thesc foreign elements 138 a work of time, and
progressive. And as the doctrines of the Bible are to be
gathered by a comparison and combination of all the seattered
teachings of the Seripture concerning them, it has only been
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by protracted examination and controversy that the mind of
the Church has been brought to a comprehensive knowledge
- and settled conviction relating to them. The knowledge thus
obtained remains a secure and unalterable possession. Thus it
i$ historically true that the Church, in the first six centurics,
arrived at a full and satisfuctory statement of what the Scrip-
tures teach concerning the Trinity and the person of Christ,
which has never since been altered. Then, by a like process,
the teachings of Scripture concerning sin and grace, were defi-
nitively settled; and then concerning justification. The truth
on all these subjects was indeed always in ‘the mind of the
Church, and was stated with more or less distinctness by indi-
viduals. But this was in-the midst of great diversity, vague-
ness and contradiction, very different from the clearness and
comprehensiveness ultimately arrived at. Thus it is that the
Church at the time of the Reformation was far in advance, as
to knowledge and purity, of the Church of the carly centurics.
3. While the true Chureh is thus, on the whole, advancing in
knowledge and purity, the outward Church may be, and often
has been, in a state of great corruption, both as to doctrine and
manners, 8o as tosink far below its condition in previous ages.
4. The Church of the present does not derive its life by way
of trangmission from the Church of the past, but immediately
from Christ by his word and_Spirit, so_that while inheriting
the results and attainments of former'ages to aid her in under-
standing the Seriptures, her faith always rests immediately on
the word of God.

There is another form of the doctrine of development which
it 18 necessary to distinguish from that of Dr. Schaff. Tt sup-
poses that of the truths of Christianity some are revealed
expressly in the Scriptures, some are there only implicitly, or
in embryo, and some are not contained in the Bible at all. It
i the office of the Church to teach what the Scriptures express-
ly reveal; to unfold gradually the germs of truth to their full
compass, and to add new articles of faith by giving to matters
of opinion the sanction of divine authority. This is the theory
of some Romanists and of many Anglicans. Thus, from the
simple religion of the New Testament, has the vast system of
the Romish theology and hicrarchy been gradually evolved, by
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& natural process of divinely guided development. Out of the
simple direction to anoint the sick with oil, has grown the
sacrament of extreme unction. Out of the directions of the
New Testament about receiving and excluding members from
church communion, have grown the sacrament of penance, the
doctrine of satisfactions, of indulgences, and purgatory, of
prayers and masses for the dead. Out of the prominence of
Peter has been devcloped the supremacy of, the Pope. Thus
what was once a twig 18 now an oak, or rather, an upas tree.
As the New Testament is a development of the Old, so the
present church system is a development of the New. The
doctrines of the Trinity, the incarnation, the sacrifice of Christ,
the resurrection, and cternal life, lie only potentially, it may
be said, in the Ol Testament; they are clearly unfolded im
the New. The whole Bible is the record of the gradual de-
velopment of the original promise, “The seed of the woman

shall bruise the serpent’s head.” From the beginning to the

close of the New Testament period, this process of development
was carried on by a succession of inspired men, raised up, from
time to time, to reveal new truths, or to unfold old ones. :
Since that time it has been carried on by an inspired, and

therefore, an infallible church. It is freely admitted by the
advocates of this theory, that many things now essential are
not revealed in Scripture at all, or at most, only in the way of
hints or intimations. Among these things they have the can-
dour to include the three orders of the ministry, the government -
of the Church by bishops, the doctrine of apostolic succession,
&c. We mention this theory, not for the purpose of discussion,
but simply to distinguigh it from that of Dr. Schaff, with which
it scems in 8ome cases to be confounded.

In endeavouring to present a view of Dr. Schaff's theory of
historical development, we shall not confine ourselves to what
he says in the book under review, but refer also to his earlier .
work written expressly on this subject, and to his Principles of -
Protestantism,

1. The first remark we have to make respecting it is, that it
18 new. It i8 confessedly a departure from the orthodox Pro-
testant view of the subject. According to the orthodox Pro-
testant historiang, he says, ‘“The Church continued to be some-
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thing complete in its nature from the beginning, not needing
nor admitting any proper development. All activity in the
sphere of doctrine, was apprehended only under the form
either of a vindication or denial of truth, as orthodoxy or
heresy. The orthodox was always stable, always agreeing
with itself; the herctical appeared as the subject of perpetual
change ; so that the history of doctrine resolved itself at last
into a mere history of heresy. . . . . The entire Protestant
system was supposed to be found immediately and literally in
the Bible, even in the Old Testament itself, and in the practice
and life of the first period of the Church; so that the whole
intermediate history was made to sink in fact into an unmean-
ing episode.””* This view of history our author rejects. He
distinguishes the “stand-point of organic development’ as the
modern view of the subject. “The orthodox treatment of his-
tory, a8 well as the rationalistic, came to a dissolution by the
irresistible process of their own development, under the one
sided tendency which belonged to each.””t There is, therefore,
a conscious departure on the part of Dr. Schaff from the Pro-
testant method of regarding history, and especially the history
of the Church; and this, a8 he himself i8 aware, involves of
necessity departure from the Protestant view of the nature of
Christianity, and conseguently of m Church.

2. A second remark on this theory is, that it rests on a pan-
theistic basis. It owes its origin to the modern pantheistic
school of philosophy, and has been introduced into general
currency in Germany by the more or less devoted adherents
of that school. It is not intended by this remark to intimate
that ull the advocates of this theory of development are pan-
theists. Dr. Schaff’ says there is ‘‘a pantheistic feature which
runs through the whole system™ of Popery,} without intending
to represent all papists as pantheists. In like manner we say
there i8 an element of pantheism which underlies this whole
theory, and gives it ite distinctive character. This may become
more apparent in what follows. It is enough now to refer to

* What 18 Chorch History? A Vindication of the Idea of Historical Develop-
ment, p. 50,

t Iuid. p. 81.
! Principles of Protestantism, p. 73.
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the fact that our author himself refers to Schelling, Hegel, and
Schiciermacher, as the great authors of this theory; of whom
the two former aro admitted pantheists, and with regard to
the last, it was ever a matter of doubt on which side of the
line he really stood. aving spoken of lHerder as preparing
the way for modern historiography by his “apprehension of it
as & living 8pirit, a process of organic development,” he says,
the turn taken at that time in philosophy “served to bring to
clear consciousness, and systematic order, the ideas irregularly
thrown out by Herder and his spiritual allies. Schelling over-
came the stand-point of critical reflexion as established by
Kant, and the subjective idealism of Fichte;* planted himgelf
on the ground of realism and the objective reason, and applied
himself, with the fond partiality of his younger years, to the
speculative study of nature, tinder the view of a self-unfolding
organic process. Iis disciple and successor, Hegel, carried
~ the principle of a dialectic development, with the most amazing
energy of thought, into every sphere of the philosophy of
spirit. We wish not to endorse Hegel's theology (theory ?) of
development without qualification, but whatever may be thought
of it, one thing is certain. It has left an impression on Ger-
man science that can never be cffaced; and has contributed
more than any other influence, to diffuse a clear conception of
the interior organism of history, as a richer evolution continu-
ally of the idea of humanity, as well ag a proper respect for
its universal and objective authority, in opposition to the self-
sufficient and arrogant individuslism of the rationalistic school.
. . .. According to the whole stand-point of this philosophy,
history i3 a sclf-cvolution of the absolute spirit, and hence
absolutely rational throughout;”t the massacre of St. Bar-
tholomew’s and the French revolution included! From this, of
course, Dr. Schaff shrinks. lle does “not endorse Hegel's
theory of development without qualification.” He adwmits that
this philogophy “makes the individual the blind organ of the
world-spirit; evil is held to be the necessary medium for reach-

* A very mild term for s system according to which, self is the sole existence
in the universe, and all things else, nature, God, are only as we think them into
Leing.

+ Historical Development, p. 73,
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ing good, and thus the idea of guilt and moral accountability
is necessarily lost.” Still, he says, “It has led the way for
many to s historical and churchly spirit, and proved an admi-
rable help towards the overthrow of common rationalism, and
a thorough speculative understanding and defence of ortho-
doxy.” In his work on the Principles of Protestantism, Dr.
Schuff says: “Speak as men may against German transcen-
dentalism, as the word passes here in a wholesale way, this at
least no one acquainted with the subject can deny; that at the
very time when the most celebrated theologians cast away the
cardinal evangelicul doctrines of the incarnation and atone-
ment, as antiquated superstitions, Schelling and Hegel stood
forth in their defence, and claimed for them the character of
the highest reason; and that while the reigning view saw in
history only an aggregate of arbitrary opinions, a chaos of self-
ish passions, they taught the world to recognize in it the cver
opening.sense of eternal thoughts, an always advancing devel-
opment of ‘the idea of humanity and itz relations to God.
Such views must gradually everthrow the abrupt, revolution-
ary, and negative spirit which characterized the last century,
restoring respect for the Church and its history, and making
room for the genuine power of the positive.”* This is a re-
markable passage when it is considergd that the incarnation of
which these philosophers speak is simply the revelation of the
absolute spirit in man. What the Bible teaches of the Son of
(xod, they say is true of the race. Mankind are God manifest
i the flesh. But the important point, for our present purpose,
18 the sanction it gives to the Hegelian idea of history, in the
form in which it is here presented, as “an ever opening sense
of eternal thoughts; an always advancing development of the
idea of humanity.”

In tracing the origin of hig theory of development, Dr.
Schaff proceeds: “Of much more account than the philosophy
of Schelling and Hegel, for the formation of German theology,
has been the influcnce of Schleiermacher, the greatest theo-
logical genius, we may gay, since the Reformation. . . . There
18 not to be found now a single theologian of importance, in

® Principles of Protestantism, p. 150.
VOL, XXVI.—NO. I. 22
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~ whom the influence of his great mind is not more or less to be
traced. History, to be sure, was not his sphere. . , . Still,
however, by his profound doctrinal and moral views, he has
influenced indirectly the treatment of historical theology also,
to & most important extent. The productive, strictly evan-
gelical element in his system, is found in this, that he placed
the person of Christ, as the Redeemer and author of a new
life, in the centre of theology; put emphasis on the idea of

communion in religion; and in this manner opened the way at .
last for a churchly tendency. Ile forms a supplementary

counterpoise over against the Hegelian thus far, that he fastens

hig eye sharply upon the original and specific in Christianity,

and instead of starting from the idea, makes religious experi-

ence rather the fountain of dogmatic knowledge.”* We hope
and believe that Schleiermacher became a theist and a Chris- -
tian before his death, but the thoronghly pantheistic ground of
his philosophy and theology is acknowledged even by such men
a3 Dorner. In what Dr. Schaff calls his “masterly Discourses
on Religion,”t the name of God, we believe, does not once
occur. The whole book is a hymn of praise to the «Iloly
Univerge,” and the author sacrifices clouds of incense to the
manes of Spinoza. The principles of the reigning philosophy
in Germany, in passing through the hands of Schleiermacher
mto the sphere of theology, did not lose their pantheistic
character. Certain primary principles, modes of thought and
expression, haviog their origin in that philosophy, have pusged
over to a whole clags of writers, especially of the school of
Schleiermacher, which give a distinctive character to their
theology. You may pass from reading Twesten or Ullmann
to the writings of Nevin and Schaff;] without a jar. You find
the same thoughts, the same modes of statement, and the same
forms of expression. The essay from Ullmann, printed as an
introduction to Dr. Nevin's “ Mystical Presence,” might have
been written at Mercersburgh, and the *“ Mystical Presence”

* Historical Development, p. 77.
t Principles of Prolestantism, p. 147.

¢ We refer here to Dr. Nevin's earlier works, such as his Mystical Presence,
and also to Dr. Schafl"s earlier American publications. :
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itself might have emanated from Heidelberg, without exciting
the least surprise.

The pantheistic genesis of the theory of organic develop-
ment i historically certain, and is in fact distinctly traced by
our author himself. The internal evidence of its origin 1s,
however, no less clear. ~The pantheistic idea of history, as the
gelf-evolution of the absolute spirit, is transferred to the
Church, which is the organie development of the theanthropic
lifo of Christ. Tt is impossible to understand the writings of
Drs. Nevin and Schaff on this whole subject without a know-
ledge of the pantheistic philosophy; neither can it be adopted,
without adopting many of its principles.* It is perfectly
intelligible, therefore, how the Hegelian philosophy led the
way, a8 Dr. Schafl says, to ““a churchly spirit,” ag it led men
to look on the Church as the development of Christ, very much

as that philosophy regards the universe as the development of
God.

3. A third remark on Dr. Schaff's theory is, that it in-
volves a false view of the nature of Christianity, which is the
gource of far-reaching consequences. Christianity, it i8 said,
is not & doctrine, it 18 not a rule of conduct, it is not a feeling,
Lut a life. It is a mew creation, & new principle, or law intro-
duced into the centre of humanity, to be as leaven, gradually
diffused through the whole mass. Christianity is not, there-
fore, a system of truth divinely revealed, recorded in the
Scripture in a definite and complete form for all ages, but it 18
an inward living prineiple, an entircly new form of life. Thia
lifc is something supernatural. It is the human life of Christ,
or, as in him the human and divine are one life, it is the thean-
thropic life of the Redeemer. This i Christianity objectively
considered ; as it passes over, in the way of historical develop-
mwent, to men and exists in them, it is subjective Christianity. ~

* We repeat here what was said before in the text, that we do not intend to
represent the gentlemen above mentioned as pantheista. There is a great differ-
ence between holding principles of pantheistic onigin and tendency, and embracing
the whole system. Dir. Nevin is abundant and malignent in bis denuncistion of
the rationalistic and infidel principles of those whom he calls Puritans, but even he
has ot as yet ventured to pronounce all Puritans infidels. We regard Dr. Schafl
with great respect as a Christian man, though we cannot but think that he has

braught with him into theology many of the elements of enti-christian and anti-
theistic philosophy.
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The doctrine is, that 88 we are partakers of the nature of
Adam, so we are partakers of the nature or life of Christ.
Our nature s depraved in Adsm, Christ assumed into union
with the divine, so as to form one life, truly human, though
raised to a divine power. He has thereby healed and redeemed
that nature, and by participation thercof alone are we made
partakers of his salvation. Christianity is, therefore, human
nature healed, elevated, and rendercd divine, by union with the
divine nature; objective and perfect in the person of Christ;
pubjective and gradually developed as it exists in his people.
This is the idea of the nature of Christianity presented in the
Essay translated from Ullmann, prefixed to Dr. Nevin's “Mys-
tical Presence;" it is unfolded at length, and ¢ scientifically,”
in that work itself; it is distinctly avowed in Dr. Schaff’s:
Principlea of Protestantism, ih his * Historical Development,”
and also, 8o far as the occasion called for it, in the work before
us. The “Preliminary Essay” just referred to, is a discourse
on the distinctive character of Christianity. Its object is to
prove that ¢ thé life of Christ s Christianity.” “Its complete
gense and full objective value are marked, only when all is
referred to the person of Christ, in which God appears united
with humanity, and which by its very constitution accordingly
carries in it a reconciling, redeeming, quickening, and enlight-
ening efficacy. Thus apprehended, Christianity is in its fullest
gense organic in its nature. It reveals itself as a peculiar
order of life in Christ, [as humanity and deity united in one
life,} and from him as a personal centre, it reaches forth to-
wards man 28 a whole, in the form of true historical self-evolu-
tion, sceking to form the entire race into a glorious kingdom
of God.” p. 43.*

The distinction between individual and generic life, is much
ingisted on by these writers. “The distinction between an
individual and a general life in the person of Christ,” they

* On another page the Essay says, «The epoch formed by the theology of
Schleiermacher has at least carried us irrevocably beyond the conception of Chris-
tianity, as being either merely doctrinal or merely ethical. . . . Christianity is a
divine life, the principle of a new creation, which unfolds lt.uelf continually with
free inward necessity, by its own force, and according to its own law.” p. 26. < «t

is regarded as the absolutely pe:fect religion, because it unites the divine gnd humcm
Jully acone hfe
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say, ‘18 just as mnecessary as the same distinction in the per-
gon of Adam; and the analogy is at all events sufficient to
ghow, that there may be a real communication of Christ’s life
to his people, without the idea of any local mixture with his
person.’"*

Again: “ e took our nature upon him; but, in so doing, he
raised it into & higher sphere, by uniting it with the nature of
God, and became thus the root of a new life for the race. His
assumption of humanity was something general, and not mere-
ly particular. The word became flesh; not a single man only,
a3 one among many; but flesk, or humanity in its universal
conception. IHow clse could he be the principle of a general
life, the origin of a new order of existence for the human
world as such?”’ Zbid. 211. If the Logos became incarnate,
it is argued, in the context, only in Christ as an individ-
ual, it would have no significancy for us. He became incar-
nate in humanity, and thus raised it into union with the divine
nature 8o as to form one life.

Dr. Schaff says also on this point, “Christ is not merely a
single man, among other men; he bears at the same time a
universal character, ag the Saviour of the world. Hence the
evangelist eays, not, & Keyer &Ipwwer iyeniro, which would denote
merely a human individual; but eepé iyeers, to show that he
assumed humanity, or the general human nature. . . . . The Son
of God became man not for his-own sake, but for ours: and for
us ke still continues man in eternity. - His humanity then must
avail to our advantage; only by means of it, can we be perma-
neutly united to the divine nature. Only through our participa-
tion in its imperishable vitality [the vitality of Christ’s human-
1ty, 1. e., of humanity as elevated by its union with the divine na-
ture, ] is the power of ein and death gradually eradicated, and a
new glorified body, which shall be like his own, prepared for our
HEE, L o The specific character of Christianity consists in this,
that it is the full reconciliation and enduring life-union of
man with God, continuing in the person of Jesus Christ. The
life of Christ, which is neither simply divine, nor simply hu-
man, but divine-human, flows over by the different means of
grace to believers, 8o that, as far as their new nature reaches,

* Myst, Pres, p. 161.
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they do not live themselves, but Christ in them."* This life
of Christ “is in all respects & true human life.”” “ Humanity
stood revealed in his person under its perfect form. Not a
new humanity dissevered from that of Adam, but the humanity
of Adam itself, ounly raiged to a higher character, and filled
with new meaning and power, by its union with the divine na-
ture.”" It is this divine-human life, a8 it existed in Christ,
which passes over to his people. “In this way they all have
part in his divinity itself; though the hypostatical union, as
such, remains limited, of course, to his own person.” As the
humanity of Christ is the indispensable medium of our partici-
pation in his person as divine, it must be his whole humanity,
body as well as soul.  “The life of Christ is one; to enter us
at all, it must enter us as a totality.” *Thae life to be convey-
ed to us in'the present case, we have just seen to be in all
respects 8 true human life before it reaches us. It is the life
of the incarnate Son of God.” * Kither the life of Christ is
not formed within us at all, or it must be formed within us as a
human life; must be corporeal as well as incorporeal; must
put on outward form and project itself in space.” Christ's di-
vine nature i3 at the same time human in its fullest sense, and
wherever his presence i8 revealed in the Church in a real way,
1t includes his person under the one aspect a8 well ag under the
other. . . . We distinguish between his universal humanity in
the Church, and his humanity as a particular man, whom the
heavens have received unto the restitution of all things.”t

It is not necessary to continue these quotations. The theory
~of Christianity as a life is sufficiently unfolded. HHumanity, ag
it existed in Adam, and has flowed down to his posterity, is
fallen and depraved. This fallen humanity was assumed,
though without gin, in union with the divine, in the person of
Christ. In virtue of this union, the divine and human become
one life, which in all respects i8 truly human ; the union with
the divine only raising it to perfection. This divine-human hfe
is perfect and complete in the person of Christ; imperfect and
progressive in his people. Humanily is8 our nature as it ex-

* Historical Development, p. 36,

- 1 The statements in the above paragraph are to be found in Chap, I11..Bec. &
of the “ Mystical Prescnce.”
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isted in Adam, and possessed by us as his descendants. Chris-
tianity is our nature as it existed in Christ, and i8 communi-
cated from him tows.  Objectively, or as it exists in him, it is
stable; subjectively, or as it exists in ws, it is constantly un-
folding itself. By birth we become partakers of the humanity
of Adam; by regeneration, we become partakers of the hu-
manity of Christ. “Christianity ts the life of Christ,” and
that life, though united to the divine, continues human, and
enters us as a human life,

This view of the nature of Christianity must very seriously
modify our whole doctrinal system. First, as to the person of
Christ. Here, in the first place, all dualism as to soul and
body i8 denied.* In the Becond place, the human and divine
natures are in him 80 united as to be one life. The human i8
divine, and the divine human. It is one divine-human life,
which, however, does not cease to be “human in all respects.”
Ilow this i8 to be reconciled with Scripture or with the faith
of the universal Church, we do not know. What meaning is
attached to these statements by others, it is not for us to say.
But if we believed that Christ’s humen and divine nature are
united in one life, and that life human, we should either believe
that human and divine are identical, God and man onc, 7. e.,

that men are God, and humanity a form of divinity, and” be-

come pantheists; or we should believe that the union of the
two natures in Christ was nothing beyond the presence of God

in the hearts of his people, and be Socinians.  And to this

complexion the matter, we doubt not, will come at last, not-

withstanding the supreme complacency and sense of superiori-
ty with which the advocates of this whole system look down on |

other men.

Secondly: thig view of Christianity wust modify our views of

the whole method of salvation. Our nature, corrupted in

* «Boul and bedy, in their ground are but one life; identical in their origin ;
hound together by mutual interpenetration subsequently at every point; and hold-
ing for ever in the presence of the self same crganic law. . . We have no right to
think of the soul (body) as & form of existence of and by itself, into which the
soul as another form of such existence, is thrust in a mechanical way. Both form
one life.  The soul w be complete, 1o develope itself at all as a soul, must exter-

nalize itself, throw itself out in space; and this externalization is the body.”—
Myutical Presence, p, 171,
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Adam, has been assumed into union with the divine. By that
union, human nature in Christ triumphed over the principle of
evil iutroduced into it by Adem. This is redemption. The
buman nature thus healed, enunobled, and elevated, is commu-
nicated to his people. This is regeneration and sanctification.
On the ground of this renewed human, or in other words, this

- ““divine-human” naturé, introduced into us, we are accepted of '

God. This is justification. This i8 an exact and fair state-
ment, to the best of our understanding, of the form in which
these great doctrines are held by the advocates of this view of
Christianity. They are not our inferences, but their own mode

~of statement of these vital truths, How far they differ from

the statements contained in all the Protestant Confessions,
none of our readers need to be informed. This is the histori-

 cal development which Protestant theology has undergone

gince the Reformation.*

* On this subject Dr. Schaff says: « Adam is the natural root of humanity, from
which the vits| sap flows into all its particular branches. Only on the ground of
such an organic conception of the relation of Adam to his posterity, can the
church doctrine of ariginal sin and jta imputation have any rationsl sense. And
so alsa on the suppaosition of the indwelling df the incarnate Word in the Church,
» like intimate, or rather far more intimate mystical life-union of Chuist with be-
lievers, that the cardinal doctrines of atonement, the imputation of Christ's menit,
and justification through faith, can be successfully maintained aguinst Bocinian
and HRationalist abjections.”— Historical Development, p. 35.

« The value of Christ's suflerings and death, as well as of his entire life,” eays
Dr. Nevin, «in relation to men, springs wholly from the view of the incarnation
now presented,” that is, viewing the incarnation as & general fact, not the union
of the divine with the human nalure in the person of Christ merely, but the unien
of the Logos with the race, . ¢., genuine human nature. < The inward salvation
of the race required that it [the race] should be joined in a living way with the
divine nature itself, as represenied hy the everlasting Word or Logos, the fountain
of all created light and life. The Logos, thersfore, became flesh, that is, assumed
humanity inta union with itself. [t was not an act which was intended to atop in
the person of one man, himsell o be tranwplanted soon afterwarde lo heaven. . .
The olject of the incarnation was to couple human pature in rea union with the
Logox ax a permanent source of life.”—Myst. Pres. p. 166, «The incarnation is
supernatural ; not magical, however; not fantastic or visionary; not sumething to
be gazed at am a transient prodigy in the world’s history. It is the supernatursl
linking itsell to the onward flow of the world’s life, and becoming thencelorward
itself the ground and principle of the entire orgenism, now poised at last on ite true
centre.” p. 187. Thin is the key to the whole system. The Logos became incar-
nate, not in Jesus of Nazareth only as an individgal man, but in human nature.
To partake of Christ’s benefits we must partake of the incarnation, i. e, of that
nature in which God is incarnate. The atonement is not something external; «it is
immanent in our natore itelf” p. 166. '« Whatever there may be of merit, virtue,
efficacy, or moral value in the mediatorial work of Christ, it is all lodged in the
life, by the power of which alone this work bas been accomplished, and’in the pre-
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Thirdly : Tf Christianity, in-the sense explained; is a life, it
must be subject to‘“organic development,” which is the law of
life. *“Only what is.dead is done.” “The plant is possessed
of real life, and is the subject thus of a development which
begins with the sced, forms itself from this into root, stem,
branch, leaf and blossom, and becomes completo in its fruit.
Here we have progress constantly from the lower to the higher;
but still nothing is revealed that was not contained potentially
in the germ.” Man exists first as an embryo; “after his
birth he makes the course of childhood, boyhood, youth, man-
hood, and old age. In all these changes he is man, and pre-
serves thus in clevebpment the united clements of his nature;
but in all, at the same time, he is yet different, inasmuch as
his general nature tokes continually a more definite form, and
reveals itself in & higher and more perfect way. Still even the
highest stage, the life of the old man, is but the full develop-
ment of the life that was originally present in the child. This
development we denominate regular and organic; since it fol-
lows with necessity an inward life-force, proceeds with equal,
steady order, and continues true to the original nature of the
man, till in the end it has brought the whole fulness of it into
view. The German language, which is uncommonly rich and.
philosophical, has an admirable word that expresses all that is
comprised in this idea of organic development. It is the word
aufheben, which is so much used, and we may say, 80 much
abused also in the Hegelian philosophy. It includes three
meenings, namely, to abolish, tollere ; to preserve, conservare;

sence of which only it can have cither reality ot power” p. 101, «The morsl
relations of Adam, and hie moral charscter, are made over to us st the same time.
Our participation in the sctual unrighteouaness of his life, forms the ground of our
participation iu bis guilt and hability 10 punishment.  And in no other way, we
affirm, can the iden of ymputation be satisfactorily explained in the case of the
second Adam.” p. 170, In a note, he says, « A fallen life in the first place, and on
tue grouud of this only, imputed guilt and condemnation.” Bo, s he argues, a
restored hife, < the divine-human 1ife,” and on the ground of this imputed righteous-
ness snd salvation. We do not know that Dr. Nevin now entertains the views on
which he Iaid 0 much stress in 1846, He has certainly changed his position
materially since that time. Then he could say the Pope is « justly styled Anti-
christ.” (Nee his sermon appended to Dr. Bchails Principles of Protestantism,
p. 204.) Now he considers such a sentiment proof of the Jowest state of degrada-
tion af Christian and churchly feeling. (Sce Mercersburg Review, Jan. 1854.) We
should consider the exchange of the system unfolded in the « Mystical Presence”
for doctrinal Romanism, in many respects a real advance,

YOI, X3VI=NO. I. 23
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and ¢o raise to a higher state, elevare. All theso senses are
wonderfully combined in the idea with which we are now con-
cerned. Wo may say, with the fullest truth, of man, that in
every higher stage of his existence, his previous life is in this
threefold view aufgehoben. The child is abolished in the young
man, and yet is preserved at the same time, and raised unto a
higher stage of life. The temporary outward form is abolished ;
the substance, the idea is preserved; not, however, by con-
tinuing to bo what it was before, but by mounting upwards to
a more exalted mode of outward existence.””* Nothing could
be clearcr than this exposition. With no less clearness the
theory is applied to the Church. © Tts development is not mercly
118 external inereéase, nor its internal progress considered a3 an
increased influence on society and the world, but it is organic.
‘It 18 no mechanical accumulation of events, and no result
simply of foreign influences. Certain outward conditions are
indeed required for it, as the plant needs air, moisture, and
light, in order to grow. But-still, the impelling force in the
process, is the inmost life of the Church-itself.  Christianity is
& new creation, that unfolds itgelf more and more from within,
and extends itself by the necessity of its own nature. It takes
up it is true; foreign waterial also, in the process, but changes
1t at once into its own spirit, and assimilates it to its own
nature, as the body converta the food required for its growth,
into fleshand blood, marrow snd bone. The Church according-
ly, in this development remains true always to her own nature,
and reveals only what it contained in embryo, from the start.
Through all changes, first Greck, then Roman Catholic, then
(zerman LEvangelical, she never ceases to be still the Church.
So the onk also changes, but never becomes an apple-tree.  The
expression organic implies further, that the stages of develop-
ment, like the links of a chain, or better, like the members of
a living body, are indissolubly bound together. Just because
the Church does unfold itself from within, a8 now aflirmed,
obeying its own life-law throughout, the proccss itself must
form a whele in which the several parts mutually complete
each other.” “The development in question includes the

* Historical Development, pp. 83, 84.
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threefold form of action, which has been already described as
expressed by the German word aufheben. Each new stage
negates the preceding one by raising its inmost being to &
more adequate form of existence.” fbid. pp. 91, 92. This
development of the Church proceeds “ by dislectic opposites or
extremes.” * Freedom from sin and error may be predicated of
Christ and the Church triumphant, but not of the Church mili-
tant. So long, accordingly, as the elements of a still unrenewed
life continue to work in her constitution, her development
must necessarily include hard struggles and conflicts. Fanati-
cal opposition to images produced image worship. Scholasti-
cisa gives rise to mysticism; the formality of the English
Church to Puritanism; dead orthodoxy to Pietiema. The truth
lies in the middle. ¢ The main stream of development, though
full of turns, always moves forwards. We say purposely the
main stream, which was formed first by the Greck-Roman
univergal Church; then by the Romano-German Catholicism;
and since the Reformation appears in evangelical Protestant-
1sm. Along with this there are side currents that may dry
away entirely. Large churches also that once formed the main
gtream of history may sunder themselves from the historical
movement, aud then stagnate and waste away in dead formal-
ism. This is the case with the Greek Church, since its separa-
tion from the West, and with those sections of the Roman
Church gince the Reformation, that stand in no connection
whatever with Protestantiam.”” Zbud. p. 107.

“Every other view of Christianity,” says the Mercersburg
Iteview, January 1854, p. 49, “than that of a living and life-
giving power, freely unfolding itsclf in the world by its own
activity, and organizing for itself an outward form from the
elements with which it is8 here surrounded, suitable to its own
wants, and to the necessities of each particular age and nation,
fulsifies the history of the Church. If Christianity is not such
a power 80 acting, then it must be a eystem fixed, determined
and complete externally, as well as internally, in all respects.
It must be not only one and identical with itself, but also the
game unchangeably and in all particulars, in outward aspect,
as well as in inward substance, in every period and country.
From the start, it must have been fully and completely defined
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in regard to doctrine, to fecling, to ethical principles and prac-
tice, to worship, and to all the various modes in which its
gctivity is exerted. For being divine, it must be perfect, and,
therefore, unchangeable, in every particular essential to its
nature. The changes which have taken place in the Christian
Church, its governmeut, worship, doctrinal views and practice,
consequently, must all be regarded as mere human changes,
produced not at all by the action of the Christian religion, or
any movement in the Church, but solely by the fleshly will of
man, They must be looked upon, therefore, as altogether cor-
ruptions. And taking tho Christianity of the primitive times
a8 our model of perfection, we must make that of the present .
age to conform to it outwardly and inwardly and in every par-
ticular.”

Our readers wo think will agree with us, that making Chris-
tianity a life—the divine-human life of Christ, has far-reaching
consequences :—1. It confounds and contradicts the seriptural -
and church doctrine as to the person of Christ. 2. It essen-
tially modifies the whole scheme of redemption, both as to its
nature and application, a8 we have already shown. 3. It
involves the doctrine of organic development, which overturns
all the established views of the nature of revelation and of
Christian doctrine. Revelation can no longer be understood
a8 the supernatural objective communication of divine truths,
but the clevationof human nature to a higher state, by which
its intuitions of spiritual objects become more distinet. The
“religious consciousness,” ““feeling,” “the inward life,” “the
Gotteshewusatseyn,” or whatever it may be ealled, ia the source
of doctrinal knowledge. Christian doctrine is not a definite
form of truth revealed in the Scriptures, but the variable form
in which the Christian consciousness or life expresses its cog-
nitions. Different systems of theology are not to be distin-
guished as true and false, but in a two-fold manner; first, as
morc or less adequate and free from admixture; and gecondly,
a8 expressions of different forms of religions experience, or
developments of different germs of religious truth. Dr. Schaff
Bays that Schleiermacher, the acknowledged master, “makes
religious experience the fountain of dogmatic knowledge.”
He himself says, systematic theology “unfolds for the under-
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standing the present posture of the church, with her faith and
life, and exhibits always the latest self-consciousness, or in
other words the religious spirit of the age.” In another place,
he says, * Theology is the scientific apprchension of religion.”’*
It is the variable form in which Christianity, considered as an
inward life, expresses itsclf to the understanding. In Christ,
this ** divine-human life’” was perfect, and therefore, all his mani-
festations of it in the form of knowledge, feeling, or exprossion,
were perfect. In this sense Christianity is something stable
and unchangeable. But this same life as communicated to
believers is feeblo, and imperfect, and therefore all its mani-
festations, whether in the form of doctrine, discipline, or wor-
ship, are also imperfect. We get our knowledge not directly
from the Scriptures, but it is included in the life which we
receive from the Church. Christianty, moreover, being a life,
assumes different forms under different circumstances, and at
different periods, just as human life passes through various
stages from youth to old age. 'The state of the Church in the
early centuries as to her doctrines, discipline and worship, was
the proper state for that period; not perfect, not free from
evils, but still the genuine and proper form of Christianity.
So her state during the middle ages was the true and proper
form for that period. The Papacy was a legitimate develop-
ment of what 18 included in Christianity. This period again
was 1mperfect, beset with evils, through which the Church
struggled to a higher state. The Reformation was a real
advance; the Church then entered on its manhood. The past
was aufygehoben. What was cvil was thrown aside; what was
true was preserved, and raiged to & higher state. 8o the
theology and religious life of the Reformation has experienced
another aufheben into the theology of Schleiermacher and the
evangelical Church life of Germany. The older Protestants,
as Dr. Schaff says, regarded “the Church as something com-
plete in i3 nature from the beginning, not needing nor admit-
ting any development. All activity in the sphere of doctrine
was apprehended only under the form of a vindication or denial
of the truth, as orthodoxy or heresy. The orthodox was stable,

* Historical Development, p. 78, 28, 90,
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always agreeing with itself. .. . The entire Protestant system was
supposed to be immediately and literally in the Bible.” In
opposition to this, the.theory teaches, that the Church was not
something complete at the beginning, either in-doctrine, disci-
pline, or worship, Christisu doctrines do not differ as truoe
and false, orthodoxy. and heresy. What ia orthodox,is not
stable, always-agrecing with itself. The Protestant system is
not contained in the Bible, but is the legitimato development
of what is therein contained. It must have a living connection
with all that goes before. The idea that Protestantism 18 a
true form of Christianity, and the Papacy and church-life of
the middle ages an apostasy, is as incongruous as a living
branch, o dead trunk, and a live root in a tree. The only
possible way of defending Protestantism is to make Christianity
s life, which unfolds itself in diffcrent forms, each true and
guited to its time; first the Greek, then the Roman Catholic,
then the Evangelical German.

In virtue of this view of Christianity, Dr. Schaff is enabled
and required at once to speak of the Romish Church in terms
8o different from those used by the Reformers, who no more
regarded Popery a legitimate development of Christianity,
than the idolatry of the Hebrews was a development of the
religion of Moses; and at the same time to turn his back upon
Rome a8 something past. Judaism was something good
enough in its day; but it has been superseded by Christianity.
Popery was the actusl and only form of Christianity during
the middle ages; but Protestantism has reached a higher point.

This 18 the anti-Romish feature of the scheme, which must
be allowed its due force, whatever points of affinity the theory
may have with Romanism in other reapects. Puseyism, as
Dr. Schaff argues at length, looks back, and wishes simply to
reinstate what is gone. e acknowledges the past, but looks
forward to the future. He anticipates a state in which the
Church shall be neither Romish nor Protestant, but when both
forms shall be aufyehoben into something better than either.

As the conception of Christianity a8 a principle or life, the
divine-human life of Christ, leads to unscriptural views of his
person; modifies cagentially the scheme of redemption, and the
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mode of its application; involves the theory of organic develop-
ment, with all its consequences; so, finally, it includes & new
and thoroughly anti-Protestant view of the Church.
The Church, according to this theory, is a living organism
.83 much as a tree or the human body. Jts life principle is the
“divine-human’’ nature of Christ, centring in him, but not
confined to his person. Humanity, united with divinity as one
life, belongs to him as an individual, but also to his people.
It is the ground of their common life. The Church is, there-
fore, the continuation of Christ’s earthly life. It is the histo-
rical development of his divine-human nature; 8o that, in the
strictest and truest sense, the Church is-the continuance of the
incarnation. The Logos is united, not to the man Christ
Jesus only, but with human nature, as historically developed in
in the Church.* All this is sufficiently apparent from the
quotations aiready made. It i8 not nccessary to prolong this
already unduly extended article by a multiplication of proofs.

The theory is clenrly presented in the following passages from
Drs. Schaff and Nevin.

* To nnderstand what the Mercersburg writers mean by this, it may be well
1o advert tn their view of personality, and of the relation of individual to gene-
ral life.—~* Personality unites in iteclf the presence of a spiritual universal life,
which ia strictly and truly the fountain of its own activity in the form of intel-
ligence and will, and a material organization as the necessary medium and
basiz of its revelation™—Dr. Nevin in the Mercersburg Review, 1850, p. 559,
The Cherch thus conaists of mnny persons, with a common " apiritual vniver-
sa| life,” which life s the humanity of Christ. * His person is the ront, in
the presence and power of which only all other personalities can stand, in the
caze of his peaple, whether in time or eternity. They not only spring from him
az we all do from Adam, but continue to stand in him, as an all present, every-
where active personal Life. . . . The whale Christ lives and warks in the
Church, supernaturally, gloriously, mysteriously, and yet really and truly, wi-
ways, to the end of the world.”’— Myst. Pres. p. 169. On that page the following
passage iz quoted from Olshausen’s Comm. John aiv. 20. Die Personlichkeit des
8ohnes selbet, ale die umfussende, nimmt alle Personlichkeiten der Seinigen in
sich aaf, und darchdringt sie wicder mit seinem Leben, gleichsam ale der Jeben-
dige Mittelpunct eines Organiamus, von dem das Leben ausstromt und zu dem es
wiederkehrt,

The 6th and 7th Theses on the Mystical Union, as given by Dr. Nevin, are—
* The new life, of which Chriet is the source and organic principle is in all re.
spects w troe human life!! And, « Christs life, 2s now described, reats not in his
separate person, bul passes over w his people, thus constituting the Church,
‘which is his bedy, the fulness of him that filleth all in all’ "—Myst. P'res,,
p. 167,
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The former says: ‘The definition of the Church as the
body of Christ implics, that as the life of the parent flows for-
ward to the child, so the Church also is the depository and
‘continuation of the earihly human life of the Redeemer, in his
threefold office of Prophet, Priest, and King. Hence she pos-
gesses, like her founder, a divine and human, an ideal and real,
a heavenly and earthly nature;” only with this difference, that
the nature i8 perfect in Christ, and imperfect in her.

“ The ultimate scope of history is this, that Christianity
may become completely the same with nature, and the world
be formally organized as the kingdom of Christ; which must
involve the absolute identity of Church and State, theology
and philosophy, worship and art, religion and morality; the
gtate of the renovated earth, in which God will be ALL in all.
In relation to single Christidns, the Church 18 the mother,
from which they derive their religious life, and to which they
owe therefore constant fidelity, gratitude, and obedience; she
18 the power of the objective and general, to which the sub-
Jective and single should be subordinate. Only in such regu-
lar communion, and regular subordination can the individual
Christian be truly free; and his personal piety can as little
come to perfection, apart from an inward and outward com-
munion with the life of the Church, as a limb separated from
the body, or a brauch torn from the vine.”’*

“Christ,” he says, “dwells in the Church as an organic
unity of different personalitics and powers, as the soul in the
body; and he acts through it ag his organ, just as our soul, by
means of the body itself, acts and exerta an influence on the
world.”  The promise, “Lo, I am with you,” &c., he says,
does not mean, *“ My Spirit, or my consolation, or my truth, is
with you always, Lut I, that is, my whole person, in which
divinity and humanity arc inseparably joined together. We
must admit then the presence of the Redeemer in the Church—
invistble and supernatural, of course, but none the less real
and efficient on this account—in his glorified personality, with
all the powers that belong to it, whether a3 human or divine.”’t

* Principles of Protestantism, p. 178.
t Historical Development, p. 32.
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The way in which Christ’s humsn nature is present, as to the
soul and body, everywhere and at all times in the Church, i8
explained by a reference to the distinction between individual
and generic humanity before mentioned.  “'The life of Christ,
which i8 neither simply divine, nor simply human, but divine-
human, flows over by the different means of grace to believers.
.« . . All this involves the uninterrupted presence of Christ,
the God-man, in and smong his people. Iis sbsence would
rob us of the root of our religious existence, from which all
living sap ig derived into the branches. . . . . In the Chureh,
Christ carries forward, so to speak, his divine-human life,
heals the sick, wakes the dead to a new existence, takes even
young children in his arms by baptism, gives believers his
ctoning flesh and blood to partake of in the Lord's supper,
speaks by his word, and ministers comfort, peace, and blessing,
to all that seek his grace, &e., &c.”” Ibid. p. 36.

“The whole humanity of Christ,” says Dr. Nevin, “is car-
ried over by the process of the Christian salvation into the
person of the believer, so that in the end his glorified body,
no less than his glorified soul, will appear as the natural and
necessary product of the life in which he is thus made to par-
ticipate.””* ¢ Partaking in this way of one and the same life,
Christians, of coursy; are vitally related and joined together as
one spiritual whole; and this whole ia the Church. . . . . The
union by which it i8 held together, through all ages, is strictly
organic.” p. 189, “Individual Christinnity 18 not something
older than general Christianity, but the general in this case
goes before the particular, and rules and conditions all its
manifestations. So it is with cvery organic nature. . . . The
parts in the end are only a revelation of what was previously
included in the whole. . . . . Whatever the Church becomes
by way of development, it can never be more in fact than it
was in him from the beginning. . . .. The unity of the Church
then is a cardinal truth, in the Christian system. It is in-
volved in the conception of the Christian salvation itgelf, To
renounce it, or lose sight of it, is to make shipwreck of the

* Hermon on the Unity of the Church, appended to the Principles of Protestant-
ism, p. 197, 3
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gospel, to the same extent. There is no room here for indi-
viduslism, or particularism, a8 such. An individual man dis-
sociated entirely from his race, would cease to be 8 man, And
just so the conception of individual or particular Christianity,
‘ag something independent of the organic whole, which we
denominate the Church, is & moral solecism, that necessarily
destroys itself. . . . . We are not Christians, each one by
~ himself, and for himself, but we become such through the
Church.” p. 200. “The lifo of Christ in the Church, is in the
first place inward and invisible—but to be real, it must also
become outward.” p. 201.

The Church which is thus declared to be the continuation of
the incarnation, the form in which the divine-human nature of
Christ i8 continued and manifested in the world, is an outward,
visible, organized, historical- body. This idea pervades the
entire system. The whole discussion is about the development
of this outward visible body. It 18 this historical body, with
its doctrine, discipline, and worship, of which these writers
speak, and which they assert to be the body of Christ, the
outward manifestation of his theanthropic nature; and which,
having his nature as its life principle, has all his powers, and -
exercizges hig offices on earth of prophet, priest, and king;
determining truth, imparting life, forgiving sins, communicating
holinesg, and securing heaven. These are essential and plain-
ly inculcated features of the doctrine of the Church involved
in this theory of Christianity, and of hiastorical development.

More particularly, the theory teaches—1. The unity of this
historical Chureh, both as to gpace and time. 'That ig, there
iz but one Church on earth-—the cxisting historical Church
includes all Christiang now living :—and gecondly, the Church
of all ages i3 the same. There can be no solution of eon-
tinuity. The Church of the Nicenc period, of the middle
ages, of the present timo, is one. In all these periods it has
remained the living body of Christ. The outward has always
been a revelation of the inward, and that inward is the divine
humaunity of Christ—it i3 his humen life. Thirdly, as to the
nature of this unity, 1t i8 organic. The Church 18 one, not
from sympathy, or similarity, or contact, merely, but from
participation of the same life. As all individual personalities
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are the manifestation of a spiritual and universal life, which 18
the ground of their existence, and source of their activity, so
the different persons of which the Church consists, and the
different forms in which it appeasrs, are only manifestations of

the human nature of Christ, as it devclopes itself historically
in the world.

2. The theory of course teaches that this outward historical
Church is perpetual. This is involved in its unity considered
as sameness throughout all ages.. The idea of an apostasy of
the Church is as horrible as the assumption that Christ himself
ghould cease to be, or to be true to his nature; for the Church
13 Christ; it is-the historical form of his human and divine
nature. It therefore cannot fail, either ultimately or at sny
one periode.. To teach that the outward visible Church aposta-
tized during the middle ages, i8 to teach that the head and

feet in the human body may be alive, and all between be
dead.*

v

* This is the reason why the Mercersburg Reviewers can bardly refrain from
the use of profane language when speaking of this point.  « Pratestantism seta tha
whole process aside, overleapa the entire interval between the sixteenth century and
the first, aljures antiquity clear back to the beginning, and claima to be a new and
fresh copy of what Christianity was in the day of the apostles. . . . . To make the
Reformation a rebellion, a radical revolution, a violent breaking away from the
whole authority of the past, is to give it a purely buman, or rather diabolical char-
acter. [t comes then just to this, that either the rebellion was diabolical, or else
the ancient Church, back to the second century, was the work of the Devil, and
not Christ’s worl."— Mercersburg Iteview, 1852, p. 35, « Without the idea of
development, the whole fact of Protestantism resolves itself into a lie”'—1bid. p. 35.
The Review saye deliberately «that s Christianity which is not historical, not a
continuation organically of the life of the Chutch,” in fulse. To make the Church
before the Reformation apostate, «is at least but a decent name for infidelity.”
According ta this view, Dr. Nevin sayw, « Protestantism must be held to turn
Catholiciam into a wholesale lie. What if the so-callad Church had existed befora
only urder this form! It shows simply that the so-called Church was unworthy of
the name, wnd represented in truth, not the ¥ingdom of Christ, but the caune of
Antichnat.  Bo far an the Church wan concerned, in its outward, historical organi-
zation, Chnstienity must be taken o have proved a fuilure ; the gates of hell had
prevailed against 1t foc a time; 1 had become the synagogue of Haten What if
this state of things extended back to the early ages?  According to this aystem, he
says, « [t only shows that the Church had been a synagogue of Satan all this time.
To yield » thousand years here to the Devil, is no mare difficult for the principle
before us than itis to yield & hundred.”— Review, 1854, p. 103, « The whole case is
plain enough. The Christianity of the second, third, and fourth centuries . . . dif-
lered altogether from modern Protestantism, and led fuirly and directly towards
the Ruman Catholic systemn.” This is the simple fact. There are but two ways of
reconciling this fact with Protestantism. The first i, v to treat the Church of the
firsl ages as » wholessle falsification of Christianity in its apostolic form.” « Thix,
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This perpetuity of the Church necessarily involves perpetuity
in doctrine, organization, worship, and discipline, in all that is
essentink  Though the oak, from the acorn to the full grown
tree, may expand itself, it remains true to its nature—it never
becomes an apple-tree. So the Church never reveals anything
not contained in embryo in its original state. Accordingly it
is asserted that ¢ Nicene Christianity bore no resemblance to
Protestantism. It carried in it all the principles of Roman-
ism.””  “Niceno Christianity, tho system which the fourth cen-
tury inherited from the third, was not Protestantism, much less
Puritanism; bore no resemblance to this whatever, but in all
essential principles and characteristics was nothing more nor
less than Romanism itself.” — Review, 1852, p. 14. During -
that period, it is said, tho fathers knew nothing of the Bible
and private judgment as the principle of Christianity, and .only
source and rule of faith; they acknowledged the central dignity
of the bishop of Rome, belicved baptismal regencration, the
mystery of the real presence, purgatory, prayers for the dead,
vencration of relics, the continuation of miracles, glorified celi-
bacy, voluntary poverty, and the monastic life. The prelatical -
and pontifical gystem was then in full force; the eucharist was -
regarded as a real sacrifice, and to have the force of an atone-
ment; the Church was regarded as imbued with supernatural
power, and the ministry a true priesthood. Dr. Nevin (in the
lagt number of the Review in a short notice signed “N.”) says,
“The inquiry, after all, regards the Church and Christianity as
a whole; for it 13 not possible to separate these from the Papacy
during the middle ages.  Christianity and the Church existed
all that time under no other form.” 'The idea that the popes,
cardinnls, bishops, and other ccclesiastics of that period, who
in 50 many cases, according to the testimony of Roman Catho-
lic writers themselves, were heretical, lewd, treacherous, mur-
derous, were the chief organg of the ¢ body of Christ,” controlled
by his life, and authorized to determine the doctrine, discipline,

however, is only snother name for infidelity.” The second way is, to admit the
thm_h o_f the middle ages, and under the Papacy, to have been a genuine form of
Chiristianity, and 1o maintain that Protestantism is the continuance of the same life,

a genuine development and fruit of the previous form of Christianity ; which he
evidenuy considers preposterous, 5
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desire him to remain where he is, so long as he can plead their
cause with so much greater advantage than he could as an
avowed Homanist. _

Dr. Schaff, on the other hand, has just as evidently given
up the idea of the Church, in order to adhere to that of de-
velopment, and to save Protestantism. That is, he admits the
defection of the Church before the Reformation. He acknow- .
ledges that the whole array of doctrines rejected by the Re-
formers is cffcte and obsolete. Those things are passed awny.
But this is just what the other wing df the Mercersburg party
says is to turn Catholicism into a wholesale lie, and make the
ancient Church “the work of the Devil.” As Dr. Schaff has
thus far remained true to that principle of his theory, which
enables him to look back on Rome as defunct, we trust and
hope he may be carried further and further from the whirlpool
which has engulfed so many who venture within its outer cir-
cles. There is, we think, good ground for this hope. IHis
later writings evince a great improvement. This noble history
reveals only here and there traces of principles which are
made offensively prominent in his earlier works. Were it not
for his antecedents and his associations, his history would ex-
cite but little uneasiness, notwithstanding the blemishes to
which we have referred. We confess, however, we feel no
little concern about the future. The pantheistic philosophy of
Germany i8 a broad road, leading Rome-ward. Many of the
best Christians of that country also, alarmed by the union of
the liberal with the atheistic party, bave turned to despotism
in the State, and to something like infallibility in the Church,
for protection. They are afraid of the liberty wherewith
Christ hag made them free, and desire again to be entangled

1 a yoke of boudage. Still “the Lord knoweth them that are
hig.”

Ein’ veste Burg ist unser Gott,
Ein' gute Wehr und Waffen;
Er hulft ung frei aus aller Noth,
Dic uns jetzt hat betrofien.



