St e s CATHOLICISM,
- Anownd the ativibutes which Chrigtinnity haos. cluimed (p 16
from the beginning, there is none perhops.moretinteresti
. gignificant than that which is expressed by the tiile: Cuthi
- Iiis not the product in any way of mere accident or-capr
just as litile as the idea’of the Church jtself may be foken’
have any origin of thissort, It bas its necessity.in, the;
. tonception of Cliristianity and the” Church.: -Hence:it"istha
we find it entering into the earliest christian confession the-Apds
1les’ Creed, as an essential element of the fuith that springs from
_Ghrist. As the mystery of the' Church itsell i no..object of .
_anere speculation, ond rests not'in any outward sense or lestimo- -
- ny only, but must be received as an article of . faith which pro
coeds with inwaord necessily from'the higher ‘mysteiy, of theé In-
carnation; so, also the. grand distinguishing ; attributes- of the
.. Churchyas we haveithem'in the Creed, carry ; with ther
.-eame kind of inward necessary. force for. Lhe, mind in which thiy
. Greed truly prevails.  They are not brought {rom" abroad
~ gpring directly from the conatitution of: the fact itsel fsvith ‘which
faith is here placedin:communicatio Theliden of the Church
ag z real objectfor-faith, and ‘not afantnsticinution only for, the
_ imagination, involves the charncterof catholicity;
of:truth.and holiness, o8 something” which’belong
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to it very nature. T have true faith in the Chureh at oll, we
- ponst receive it as one, holy, apostalical, ond catholic. To let
 -go'any of these altributes in our thought, is necessnrily to give
~ “rup'atthe'same time the being of the Church itself ns an urticle
-7t of faithy and to substilute for it o mere chimern of ourown brait
i ‘underits sacred nome. - Hence the tenncity with which the
. Church hns ever-held fost (o this litle of catholic, vs her inalicna-
l& distinction over ngainst a{l mere parties or secls bearing te
Jristian:nome.  Had the title been only of accidental or arlifi-
jal “%igin, no such stress would have been lnid on it, and no
. guch’foree would have been felt always to. go along with ils ap-
. plieation >[It has had its reason and autherity all along, not so
" much i what it may have been made (0 mean cxactly for the
- understanding in the way of formal definition and reflection, as
;. in the living sense rather of christianity itself, the consciousness
of fnith here s that which goes before all reflection and fu-
. piches the contents with which it is to be exercised.
¢ 7Uhe term catholie, it 18 generally undersiood, is of the same
serse immediately with universal ; and so we lind some who
g penidus of the first, as carrying to their ears o popish sound,
- affecting 1o use his last rather in the Creed.” They feel it easier
ipsay: 1 believe in o Lioly universal er geoeral churel,” than
“tosadopt out and out the old form : 1 believe in the holy catho-
| “tie, ot in one holy catholic, chureh.” In this case however it
~ i “needs Lo be barne in mind thal there are two kinds of generality
- “gruniversality, and that only one of them answers (0 the true
“foree of {he term catholic ; so that thefe is some danger of bring-
_ing.in‘by such change of terms an actual change of sense also,
“that shall go in the end to overthrow the proper import of e
attribute altogether. :
The two kinds of universality to which we refer ave presen-
ted to us in the words afl and whole. "These are ofien taken to
le substantinlly of one and the same meaning.  In truth how-
aver their scose is very differept. The first is un abstraction,
derived from the contemplation or thought of a certnin number
of 'separate individual existences, which are brought together in
the mind and classified collectively by the notion of their com-
mon properties.  In such view, the general is of course some-
thing secondary to the individual existences from which itis
abstracted, and it can never be more broad or comprehensive
than these are-in their numerical and emprical aggregation. It
is ever accordingly o limited and finite generality. Thus we
© speak of all the trees in a forest, all the stars, alf men, &c.,
~meaning properly in each cose the actual number of trees, stars,
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or men, individually embraced at the-time in our general vicw.
neither more nor less, n totality which. exists only Ly llie?mind’
. and is strictly dependent on the objects considered in their indi-
vidual character.  We reach the conception by o process of in-
duction, starting with single things, and by coniparison’dnd ab-
stragtion rising te what isgencral ; while yet in the very nature of
the case the generality can never transcend the Irae bounds of the
empirical process out of which it grows and ‘on'which it rests.’
But widely different now from all his, is the conéeplion legiti-
mately expressed by the word whole. "The generdlity it ai®iotes
*is not absiraet, & mere notion added {o things outwiydly by the
mind, but concrete; it is wrought ifjlo L[lBDVGI‘Y nzjizijﬁhr'd'-b}r the
things themselves, and they grow forth from ‘it ns the necessar
and perpetual ground of their own béing and life, In tfis'wa ;
it does not depend on individual and,single existerices ns lhe)iré
product or consequence 3 although indeed it c;-m have o place
i the living world without them; but in the ‘ordet df"'il«]-fuai
being they must be talen rather to depend on it and to ;u! sty
in it nnd from it us their preper original. Such o gen"i'fn!ilj‘:ésln’ ‘
rat finite, butinfinite, that is without empirical limits nndﬁltj\rﬁxylll'fr:lﬂ‘é' 7
;it1s not the creature of mere experience, arid so is not held-'h; its
 particulnr measure however large, but 'in the form of ir']'eu"ie;‘
always more than the simple nggregate of ‘things by whidh'it is
1eveuled ot any given time in the world of sense. The:all ."éxiii
presses o mechanical unity, which is made up of the parts that ™™
belong to it, by their being brought togetherin a purely oui‘\\izil:d' :
way ; the wholesignifies on the contrary nn erganic unity, whefe |
the paits as such have no separate and independent extstence
but draw their being from the universal unity itself in which
they are_comprehended, while they serve at the same time &
bring it into view. The whole man for instunce is not sim io
all the clemen's and powers thut enter empirically into his cg 4
stitution, but this living constitution itsell’ rulier as somethi nr;
more general than all such elements and powers, in virru g
which only they come to be thus what they are in fact Tnt;lc'L
same way the whole of nature is by no means'of orie Senide 511111(f
ply with the numerical aggregnte, the actuid iall, of the objecis
and things that go o make up what we call tlie "sy’sicm'of’ ’mi'!m"c;
at uny given time; and humanity or the human 'race as a whole
miay never be taken as jdentical with all men, whethdr this b
understood of all the men of the present gcncr,nlion anly or hg
50 cxtcmlc(l as to include all generations in the like ‘outward
view. liven where the thing in view may dppear by is nalure
to exclude the gendral distinction hére made, it will’li'c‘four;d orh
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: cloge’ amsidernlinn that where the termas before us are nsed atall
appropriately they never have just the same sense, but that the

whole of - thing implies always of right something more than

8 i ' house is not of one
js ‘expressed merely by its all,. The whole i :

' 'signigcnlion with o} the house, the whole wateh with all its
“purts, or, the whole library with all the certain books that are
found upon its shelves. Two- different ways of looking ot the

object, whatever il may be, are.indicated by the two !.P.rmisz rimq
also (wo materially different. conceplions, the force of w tic 11 ic
is not diflicult to feel cven where there may be no power fo make
j  for thoyght.. .
)'L ﬂ%ﬂg fgwhif ?i? be asked which of these two orders of univer-
snlily is intended by the title cathofic, as applied to the clme;i;a!r:
Church;(he answer is at once sufficiently plain, It 1s_lhlut u{ h !cr
is expressed by the word whole, (@ term that comes in¢ eec q;r;
mologically from the same root,) and not tiat \'vl:‘cse n}fz.n'm?:;
lies'more fitly in the wordiell, A man may say : “I believe iy

7 a haly universal Church ;" when bis meaning comes merely io
“*_ this #il.1ast, that he puts all single christians together in his ow]n
‘mind, and is willing then to acknowledge them under this col-

lective title. The aniversality thus reached liowever is only an
ahstedction, and as such falls short altogether of the IWI;),;"' ?lon-
crole mystery which is set before us as an ohject, not of rollec-
tion simply, but of divine snpqmnmr_ﬂf faitl, m_lhjc olfl o:}cumri:;
nical symbols, The true universality of Christ’s kingdom is

~ greanic and concrete.  Tthas a real historical existence in the
E=3

world in and through the parts of which it is composed : while

Cyetit i3 notin any way the sum simply or resull of these, as
* thongh they could have a separale existence heyond and before
houg

such gencral fact; but rather it musthe regarded s going bcfm-wi
them in-the ‘order of aetual being, as undeslying them al every
point, niid os comprehending them always in ils more. nmpl'e
‘range. It is the whole, in-virtoe of which only the parts enter-
ing into its constitntion can have nny reol subsistence ns Rm{ls,
whether taken collectively or single. Such undoubtedly is the
sensg.of.the ‘ancient formula, “1 believe in the haly catlu?lw
elyurch,” as it meets us in- the faith of the casly christian world.
But the idea of wholeness s variously -determined of course
by, the natere of the object lo whigh it may be applied. ‘f\ e
can speak of awhole forest, n whole continent, or a whole pl.m'-
et; of a whole species of animals, or of animated nature s 3
whole ; of 2 whole man, n whole nation, a whele generation, or
& whale buman world.  'What wow is the whole, in reference
to.which the aitribute of the Church here unfler consideration
ig affirmed, a5 n necessary article of christisn fuith?
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The only proper answer to this question is| that the muibute
refers to the idea of universal Lhumanity, or of this world as*a:
whole.  When christianity is declared 1o be eatholic, the declirs-
tion must be taken in its full sense 1o affirm, that the last idea, of
this world as brought to its completion in mail, is made perfect]y
possible in the forin of christiouity, and in 1hi form alone, and
that this power therefore can never cease 1o wogle until it shall
have actoally 1aken possessioni of the world as n'whole, and shail
thus stnnd openly and clearly revenled as ihe: trus copsumma-
tion of its nature and history in every other view. A

The universalness here affirmed must be taken (o extend in
the end, of course, over the limits of man’s nature’ abstractly
considercd, to the physical consitution of the surrounding world,
agcording to Rom. wviij, 19-23, 2 Poter-iii, 13, and many other
pussages in the Bible; for the physical nnd moral are so bound
together as o single whole in the orgonization of man’s life, that
the true and full redemption of this lnst would seem of itself o
require o real emyyevesls or renovation also of the earth in {is
natural form. The proper wholeness even of nature -itself,
ideully considered, lies ultimately in the power of christinnity,: -
and can be brought to pass or made actunl only by ils meane.
But it is more immedialely and direcly with the world of hu-
manity as such that this power is concerned, and such referense
15 o be ackuowledged too, no dodbt, ns mainly predeminont in
the ceelesinatical use of the tide whick we have now in hand.
Christianily is catholic, and claims to be 8o received by on act of
faith, inasmueh as it forms the “true and proper whaleness of

mankind, the round and full symmetrical cosmos of hiumanity,
within which only its individual manifestations can ever become
complete, and on the outside of which there is no raom to think
of man’s life excéptns a fajlure, o .

There are two ways of looking at the human world, under
the conceplion of is lotality.  The view may regard simply the
area of the world’s [ife outwardly considered, humanity in its
numerical extent, as made up of a certain number of naions,
tribes and individual men ; ‘ot it may be dirceled more partiea-
larly to the world’s life inwardly considgred, humanity in its
infensive character, the being of man ns @ living fact or consti-
tution wade up of certain” elements, lnws, forces, and relations,
which enler necessarily into its conception oside from the par-
ticular millions of living men as’such by which it may be rep-
resenled at any given time. These two Soncéptions are plaindy
different ; while it is equally plain at the same time that neither
of them way be allowed with any propriety o exelude the oth-
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er, but’ that the_ true and real wholeness of humanity is 1o be
found only i the union of both.  Glriatinnity or the Kingdom
of God is catholic, us it carries in itself the power to take posses-
sionp’ of the world both extensively and intensively, and ¢an
never rest short of this end. T is formed for such twao fold vie-
tory over the reign of sin, and has a mission from heoven ac-
cordingly to conquer the universe of mon’s life in this whole
and enlirc way. .

Here precisely lies the neissiofary natuge and character of the
Church. It has a call to possess the world, and it is urged con-
tinually by, its own,constitution tq fulfil this call. The spirit of
wmissions, wherever it prevails, bears testimony to the catholicity
of christianity, and rests on the agsumption that it is the only
absolutely true and normal form of mon’s life, md so of right
should, and of;necessity also at last must, come to be universally
acknowledged and obeyed.,

As regards the numerical view of the world, or its evangeliza-
tion 4z exfenso, this is gonerally admitted.  All chyistians are
ready to allow, that the world in this view . belongs of right to
Christ, and that it is his pyrpose and plan to take possession of
it universally in the end as his own, The commission, “ Go ye
into all the world and preagh the  gospal to every creature,” at
onge.malees it;a duty to scelt the extension of the gospel ameng
all ‘men, and:authorizes the, confident expeclation that this ex-
tengion will fiually be reached. 'The warll needs christianity,
and it can never rest satislied to be anything less than a full
complement for, this tieed. It has regard by ils very nature, not

- to any section of humanity oply, not to,any particular;nation or
ape Ot race, but to humanity as such, to the universal iden of
man, as this includes all kindgeds tribes and tongues under the
whole heaven. *The field is-the world.” Christianity can
tolerate no” Heathenisn, Mehammedanism, or Judaism al ils
side. It may not forggo its right o the poorest or nyost oulcast
and degraded tribe upon the earth, in favor of any other relig-
ign. Wherever human life,_reaches, it.clgims the right of fol-
lowing it and embracing it in the way of redemplion. The
heathen are given to the Son for bis inheritonce, and the uviler-

most parts of the earth for his possession. It is a sound and-: .=

right feeling thus which enters into the cause of missions in its~
ordinary form, snd Jeads the church to pray and put forth action
in varions ways for the conversion of the nations. T

But itis not alwnys so clearly seen, that the intensive maste-

ry of the world’slife belongs justns truly as this extensive work
1 the iden of the kingdom of God, and that it ought to he there-
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fore just ng much also an object of missionary interest and zeals
T'he two inleres(s indeed can neverbe entirely. separated ; sinces”
it belongs to the very nature of christianity: to lake posscssion in.
some way of the interior lifé of men, and the idea of snivation
by itz means unaveidably involves-something more than a sim-
Ply outward relation to it under any form. Hence a mere out-.
ward profeéssion of it is felt on all!Fanddto be not enougls j al-’
though even this us far as it* goes forms a part also of that uni-’
versal homage whicli is ita due ; but along with this Is required
to go also-some transformation of character, as a necessary pass-
port to the heavenly world towardd which itlooks. So.in nomi-
nally cliristian lands, and within the bounds of the outward
visible chiurch itsell, tHere is recognized generally the presence
of a more inward living evangelization, & narrower missionary
worls, which consists in the form of what is- sometimes ealled
experimental relipion, and has for its object: the interior form of
the life it prelends to take possession of, ils nctual substanee,’
rather than the mere mauter ofvit oulwardly taken. In this
country partisularly no distinction is more familiar, than that
belween the mere outward ackaowledgment of christianity and
the power of religiontin the souls of ils true subjects ; althouglh
the line of this distinction is morc or less vaguely and variousaly
drawn, to suit the funcy of different sects.  Bat still it is for the
mosl part,a very inadequate spprehiension afier all, thal scemsto
be taken in this way of theinner mission of chiistianity. Fyven
under ils experimental and spiritual ‘aspect, the worl of the gos<”
pel 1s too generally thought offas something comparatively out-
ward to the proper life of man, and so a power exerted on it
mechanicatly from abroad for its salvation, rather than a real
redemptionsbrought {o pass it from the inmost depths of its
own nalure, According to this view, the greal purpose of the
gospel is to save menefrom hell, and bring them to heaven; this
is accomplished by the machinery of the ntonement and justifi-
cation by faith, carrying aleng withi it a sort of magical super-
natural change of state and charneter by the power of the Holy
Ghost, in conformity with the use of eertain means for the pur-
pose an the part of men; and eo now it is taken to be thie great work
of the Church to carry forward the process offdeliverance,
almost exclusively under such mechianical aspect, by urging and
helping as many souls as possible in their: separate individual
character o flee from the wrath to come and to secure for them-
gclves through the grace of conversion a good hope against the
day of judgment. With many of our secls at least; the-iden of
religion, (evangelical or experimental religien as ey, are plens-
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ei'to call it,} would seem: to run u’utl. 'al;uost' entirely 1112:3?1 a\\fﬁﬁ
iritualism in theé form now no :
urely outward spiritualism in _ t
gifn?oslt‘. n)(,:.regnrd whatever to the uclu'ql contents of UEJrf life nsilz:
concrete whole. Their. zeal looks to'ihe conveision o lme;:\s n
detail, nfter their own pattern and i‘su.lu;rru?lyoiI scf)[;xﬂz;}g?;?;om o
i e y lion ‘of &s ma ssible
life boat looks to Lhe preservation’ 5 P from a
Fowni ; thisscems o be in-a great mens-
drowning wreck ; but beyond O
i al Once converted and made s
ure withoul purpose or nim.  Un -
is mogi nis ‘the Chureh in regard to them,
is magical way, the fission of
?\lmlessi it shuulc{im found necessary lo] c?nvclrt.ﬂ;em Pl\r{éieﬂ%?;?lﬁ
j i 1; and if only the wh o1k
is felt to be virtually at an end ; _ wor'd
' 8 be an end of the same m
could be thus saved, there would [the s =aan
' cind ¥ hould bave the milleninm, a
for mankind aliogether; we s i nium, and (o
i { only nced aflerwa
reserve it for o thousand years would o v 0
{jonk well to thezwhole conversion of - cach new gencrmtion sub
sequently, os it iight come of age Tor such ’pm*pﬂsc.I .
- But, nlos, how fr short every such view falls of.tt 18 [“L; slo-
' ] i ] g trge
jous i < Giod among men,-as i
rious ides of the kingdom of & me '
the Bible and iu the necessary sense of (he grand my.slczsy of the
Tnearnation, on which the whole truth ufr‘l.hc_I-}lh]c ;ci el
Tiven in case of the individual man, singly anc ..,cp)acd her
considered, the. iden of rédemption cannever be I::lr}srw?r d by
the imngination of a merely cxle?swc Siﬂvz'lll\{“:lr'll, o 1{111' i‘\dc[:;rll e
g rer der any vicw. it o
he form of outward power, under an; ’ ! :
- Lisimnshlion bouily as he now is i iuﬁnﬂ}u{.l[ Elﬁmw},l:;l:l ;l([?:}i
r hi trance really intoa heavenly hie.
¢, would be for hits no enir A : .
Tt §s not in the power of Jocality or Place of iteelf to ?c!l.__lu;;;l]icz
glory, Precisely the like contrndiction ié mml&v,‘red, (all }ou,,or I
may not be ot once so gcncri\]lyrpi'iun,) {n lhg 153%2:“;:‘11[0 ll{e
) g i the redeemed s
holly ab-extra transformation of. t
i‘feavgrrl]y form of existence. ~"I'hisat best would be the clr(fn}u;g
of a new subject altogether, as much asif a slone]w‘cre mlrsc N
by Divine fial to the dignity of a living angel, and In ri;:: el
sense whatever the redemption of thesame :&ubjccl H‘flﬂ nb geﬂ
order of life. No redemption in the case 0f man wt; e re: :
that i3 not, from .withia astwell as“from without; that Iistﬂ?\t
brought to penetrate the inmost ground of hais bcmr_é, am : uL-
has not power to work itself fortl: from this, outwards d'l_lll mP
wards, (il it shall tale possession ﬁnnlrgrl of ‘thfl who]r; I:ﬁ; Egr]c U);-
i : i iis in the ve
of Lis nature, body og well as soul. g ' i of
i i the universal character o
ic cose i3 o process, answerable to v harnctel
ureeem 1it?c. p’l’o cotceive of it ns something \yhu:h is bruu;gllllt
1116 fmss suddenly and at once, without medintion and tgn:)\l\"m:{:
is 10 sunder it from the netual constitution of humanity, to pig
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it on the outside of this, and 5o to reduce it, in spite of all spir-
itualistic pretlensions the other way, to the character of .a simply
‘mechanical salvation that is al ost no better than & dream. And
it s of courae much the same thing, to meke the beginning here
cstand for the whole; and so to swell the starling -point of the
rmew life out of all right proportionythat instead of being, like
+ the beginning of the natural life itself,:in a-great iieosure out of

" sight and knowledge, {or at'most as tgruin-of mustard the least

of all seeds,) it is made to stand forth to view empirically as the
_proper whole of salvation in s warld, throwing the idea of the
process which should follow completely into -the shade, or turn- -
ng it into dull unmeaning monotony and cant. Lvery such
vestriction -of the idea of christinnity to a single poiat of the
christian life, even though it-be the peint where-all fudividual
snlvation begins, is chargeuble with +deep and-sore wrong to the
idea as o whole, and cannot-fail to be followed with disaslrous
consequences, wherever it may prevail, in seme form of practi-
col onesided divergency, mare or loss tmorhidly fanatical, from
the true and proper cowrse of (he new creation in Christ. . The
full salvution of the man wrns ultimately on his full sanclifica-

tion 5 the kingdom of lieaven must be i him asa reigi of right-

cousness, in order that it may be revealed around hin as a reign
of glory. It must take up his nature into itsell intensively, as
leaven works itself into the whole measure of meal in which it
is hid, in order hat it may be truly commensurate with the full
volume of his being outwardiy-considered.  "The new birth is
the beginning of -a progressive maturation, which has its full end
only in the resurrection ; and this last, inging with it the glo-
rification of the entire man, can be rationally anticipated, only
asitis feltto hwwve its real possibility in the power of such a
whole renovation ripening before to this blessed result, _
Bot to understand fully the inner mission of christianity now
under consideration, we must loek beyond the merely individu-
al life as such to the moral organization of society, in which
alone it can ever be found real and compicte.  Pure nalked in-
dividaality in the case of man is an abstraction, for which there
is o place whatever in the conerete human world,  The single
man is what he is always, only in virtue of the socia] 1ife n
which he is comprehended and of which he is o part. - His sep-
arale existence is conditioned universally by a general human
subsinnee beyond it, from which it takes roat, and derives both |
quality and strength, The iden of redemption then in Lis case,
implies of necessity far inore than any deliverance that can have
place for lis life separately regarded.  As it must lay hold of
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this as'such in aninward way, in order to become outwardly
actual, so:also to do this effectually it must have power to reach
and change the general substance of humanity out of which the
individual life is found to spring.  In other words, no redemp-
tion: cant’ be real for man singly taken, or for any particular man,
which is not at the same time real for humanity in its collective
view, for,the fallen race ns a whole. Hence it is that christinni-
1y, whiclschallenges the homage of the world as such n systetn
of real redemption, can never possibly be satishied with the pb-
jeet of asimply numerical salvalion, to be aecomplished in faver
of o certnin number of individual men, an - abstract election of
single souls, whether this.be tuken os large or small, a few only
or very many or even all of the human family. The iden of
the true necessary wholeness of humanity is not helped at all,
by the nugmerical extent of any such absiyaction. It stands in
the general natore of magm, the human life collectively consider-
ed; as this:underlies all such distribation, and goes hefore it in
the order of existence, filling it with its proper organic force and
senge inghe constilution of society, | Here capecially comes into
view the full form and scope of the work, which must take place
intensively in the life of the world before.the victory of the gos-
pel can be regarded ns complete. Humanity includes in its
general organization certnin orders and spheres of moral exist-
ence, thiy, can never be stadered [rom -its idea withoui over-
throwing it altogether ; they enter with essentinl necessily into
its constitution, and are full as much partand parcel of it all
the world over as the bones and sinews that go to make up the
body of the outward man.. The family for instance and the
state, with the various domestic and civil relntions that grow out
of them, are not to be considered faclitidus or aceidental institu-
tions in any way, conlinued for the use of man’slife from abroad
and brought near to it only in an outward manner. They be-
long inherently to it ; it-can have no right or normal charncter
without them ; and any waut of perfection in them, nost oven
be to the same extont n. want of perfection in the life itself as
hiuman, in which they are comprehended. So ngain the moral
nature of man includesin ils very conception the idea of art,
the idea of science, the idea of business and trade. It carries
in itself certain powers and demands that lead to these forms of
existence, as the necessary evolution of ils own inmward sense.
Humanity stands in the activity of reason and will, under their
proper gencral character, Take away from it any inferest or
sphere which legitimately belongs to such activity, and in the
sitne measure it must cense te be o true and sound humanity

»

1851.] Catholizizm. 11

aliogether. No inlerest or sphere of thissort then can be.allow-
ed 1o remain on the outside of a system of redemption, which
has for ils object man assuch in his fallen state,  If christianity
be indeed such a system, it must be_commensurate in full with
the constitution of humanity naturally considered ; it must have
power to tulte upinto ilself not a part of this only but the whole
of it, and by no possibility can- it ever be satisfied with any less
unjversal result.

Allihis we say fallsto the inner mission of christinnity, its
destination to raise humanity inwardly cpnsidered to a higher
power, a new qualily and tone, as well 28 o lale poesession of
it by territorial conquest from sea to sea and from pole to pole.
And it needs Lo be well; understood ;and, kept in mind, that the
first object here ie full asneedful as the second, and belongs fuite
as really to the cause.afithe world’s evangelizalion. "« Phe
ficld is the world,” we may say witly, quite as much solemnity
and emphasis in this view, as when we spenk of it under the
other. As the kingdom of God is not restricted in its conception
to any geographical lirajts or national distinctions, but has regard
to manlkind universally ; so neither isit to be thought of as
penetrating the organizalicn of magn's nalure only to o cerinin

- cxtent, laking up one part of it into its constitution and leaving

another hopelessly on'the outside ; on the contrary it must show
itsell suflicient to engross the whgle. Nailing really humnn
can be counted legitimately beyond its seope ; for the grand test
of its truth is its absolyte adequacy. to cover the field of human
exisience at all points, its catholicity in the sense of measuring
the entire length and breadih of man’s nature.  Hither it is no
rcdcl}iplmu. for humanity at cll, or,ne constituent, interest of hu--
manity may. be taken as extrinsical ever to its rightful domain.
It will not da to tlle of: any such interest as prufn?lc, in the sense
of an inward and abiding contrariety between it and the sacred-
ness of religion ; as thougl religion might be regarded as one
simply among other co-ordinate forms of life, With a certain ter-
ritory nssigned to it and all beyoud foreign from its control.
What is really human, o constitutive part of the original nature
of man, may be indeed profaned, by heing turned aside fron

" its vight use and end, but can never be in itself profune. On

the contrary if religion be the perfection of (his nature, all that
belongs to it must not enly udmit but require an iuwnr,d union
with religion, in order to ita own completion ; and ns christianity
iz the end and consummution of all religion besides, it follows
that such eompletion, in the cnse of every human ir’ll.erest., con

_ e fully gnined at last only in the bosom of its all comprehen-
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sive life...""The smission of christianity is, not to denounce and
reject any order of life belonging to primitive humanity as iotrins-
jeally. hostile te God, (that would be a species of Manichean
fonaticism); nor yet to acknowledge it simply as a different and
foreign jurisdictien ; but plainly to appropriale cvery order to
itself, by so mastering its inmost sense as to set it in full harmo-
ny wilth the decper and broadertlaw of ils own presence. Art,
scicnee, commerce, politics, for instance, ns they enler essentind-
1y into the idea of man, must all cone within the range of this
mission ; and so far ag il falls"stiert'of théir full occupalion at
any given time with the power-of its own divine principle, it
must be regarded as a work still in: pracess only townrds its pro-
per end; just as really as the worle of outward missions is thus
in process also, and short of its end, so long as any part of the
world remains shrouded in pagan darkness. It is full os need-
{ul for the complete and- final triwmply of the gospel among men,
that it shonld subdue the arts, musie, painting,sculpture, poetry,
&, to its seeptre, and fill them'\yith its spirit ns that it ehould
conquer in similar style the tibes of Africa or the islands of the
South Bea. Rvery region of stienee, as it-belongs (o man’s
nature, belongs also to the empire of Christ ; -and tlifs can never
he complete, as long as any such region may remain unoccupied
by its power.  Philosophy too, whose province and need it isto
briste all the sciences lo unity and this te fathom their deepest
and Inst sense, falls of vight under the same view. Sowme in-
deed pretend, that christipnity and philosophy have properly
nothing to do with ench other; that the first puis contempt on
- the sccond ; that the second in truth is a mere donis faluus at
stvost, which all good christinns are bound 1o abhor and avoid.
But if so, it must he considered against humdaity to speculate
at all in this way; wiereas the whole history of the world
proves the contrary ; and it lies also in the very'idea of scienee,
that knowledge in this form should be ssught as the necessary
completion of it under'other forms. To pronounce philesophy
agninst humanity, is virtunlly to plate science universally under
e like condemnation.  And so to tieatil ag profane or hnperti-
nent for the kingdom of God, is in truth to set all science in
similar refation ; the very result, to which fanaticism-has ofien
shown itself prone to run. DBut what can be well niore mons-
trous than that; or more certainly fatnl in the end to the cause
of christinnity? Philosophy, like science and art in other forins,
is of one birth with man’s nature itself; and if christinnity be
the last true and full sense of this nature, it i not possible that
it should be either willing orable to shut it out from its realm.
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‘We might as soon dream of a like exclusion towards the. em-
pire of Chion; for it is hard to see surely how the iden of hu-
manily would suffer o maore serious truncation by this, than by
being doomed to full short of its own proper actualization the
other way. 'The world without Clina would be quite ns near
petfection, we think, as the warld without philosophy. - Its full
redemption and salvation, the grand object of the gospel and so

* the necessary work nnd mission of christianity among men, in-

cludes it is plain both interests, and we have no right to magnify
the one ever at the cost of the other. :

"Such being the general nature of this missionary work inten-
sively taken, we may sce at once how far it is still from it own
proper end even in the cose of the nominnlly christian world
itself. Tt is melancholy to thinlc, that after nearly two thoudnnd
yoars which have passed since Christ came, so large a part of
ihe human race should still be fonnd beyand the line of chris-
tivnity oulwardly considered. But it isuot alwnys properly laid
to heart, that the short-coming in the other view, the distance
hetween idea and fact within this line, is to say the least no less
serious and great.  If when we think of the millions of Alfvica,
Indin, and Chinga, we must feel that the gospel thus far has been
only in progress towards its full trivmphant manifestation in the
world ; this feeling must prevail no less, when we direet anr at-
tention to the moral, scientific, and political ficlds, whi:%.all
around us appear in lilce barharous estrangement from its-inivard
law. Tu tlus view, even more emphatically than in the other,
may we not adopt the language, Heb. {i: 8: * We see not yel
all things put in subjection under him”—though nathing less
than snch vniversnl subjeciion be needed to carry out the 4 =t
sense of man’s life, (Gen. i: 26, Ps. viii: 6-8 ) und so nothing
less ean salisly the enterprise of hiz redamption?  Alas, how
quite the reverse of ihis are we mode to behold in every direc-
tion. Not nlone do the wild powers of nature refuse to obey at
once the will of the saints, but it is only a moest partial doniin-
ion at best alze that the christian principle has yet won for itself
even in the mornl world.  Whole territeries ‘and spheres of hu-
man life here, have never yot been brought to any true inward
reconcilintion and union with the life of the Church.  Roman-
ism has pretended indeed to bring them into subjection ; but so
far as the pretension hns yet been made good, it has been ever
in n more or less oulward and violent way only ; whereas the
problem {rom its very nnture requires that the relation should be
one of free loving harmeny and not one of force. Protestant-
ism secing this, has in large meosure openly surrendered the
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whole point ;. fnlling over thus o the opposite extreme; enrey-
ing the doetrine of freedom so far, that itis mnde not only to
allow, bot: even 1o justify in many cases, a full dissociation of
certain-spheres of humanity from the rightful sovereignty of
religion. - In our own time especially there iaa fearful tendency
at worl under this form, which rests throughout on the ration-
alistic assumption that christianily hias no right to the universal
lordship of man’s lile, and which aims al nothing less accard-
ingly than the emancipation of all secular interesls from its jur-
fadiction. Tt has become a widely settled muxim, we may say,
thut whole ‘vast regions of humanity lic naturally and of right
on the outside of the kingdom of Ged, strictly. tnken, nnd that
it must-ever ‘be wrong to think of stretching ils authority aver
them in any real form.  Hence we find the arts and sciences o
a great extent sundered from the idea of the Church assuch;
and more particulnrly pelitics and religion -are taken to be totul-
Iy sepamate spheres. 1t is coming Lo seem indeed o sort of mor-
al truism, too plain for even children or fools to cull in question,
that the total disruption of Church and State, involving the full
independence of all political interests over against the authority
of the new constitution of things brought o pass in Christ, is
the only order that can at all deserve to be respected ns ratjonal,
or that may be talken as al all answerable to man's nature and
God’s will.  And yet what o concepion is that of chrisiiunity,
which exclodes from ils organic jurislliction the broad vast con-
ception of the Commonwenlih or State! We may say, if we
please, that such dissocintion is wise and necessary for the time
being, and as nn interimistic ransitional stadium in o process that
looks towards a {ar different ulterior end; but surely we nre
bound to pronounce it always in is own nature wrong, and fulse
to the true iden of the gospel ; something therefore which macks
nat the perfection, but the serious imperfection rathier, of the
actunl state of the world, Theimagination that the last answer
1o the great question of the right relation of the Church to the
Slate, is to be found in any theory by which the one ia set com-
pletely on the outside of the other must be counted essentially
antichiristion.  Christionity owns the proper freedom of man’s
natute under its conunon secular aspects, and can never be sat-
isfied with the violent subjugation of it in a merely outward
way 3 but it requires at the same time that this shall be breught
to bow to ita authority without {force ; and it can never ackfiowl-
cdge any freedom as legitimate npd troe,thal may affect 1 fiold
uader a different form,  -So far short then ‘s its actual reign in
the world is‘found tofall ol this universal supremney ‘over all
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the interesls of life, it must be regarded us not having yot reachs
ed its proper end, as being still in the widst of an unfulfiled
T1115810N. : 2

Of the twe parables setling forth the progressive character of
the kingdlom of God, Matth. xiii: 31-33, it is not unnatural to
understund the first, that of the mustard seed namely, as rofor-
ring mainly to its extensive growth, while the other, that of the
leaven hid in three mensures of menl, is taken to have respect
rather to this intensive growth, by which the new divine nature
of christianity is required (o penctrate and pervade alwnys more

. and more the substance of our genetal human life-iiself, with a
-necessily that ean never stop till the whole mass be wrough in-

to the same complexion, 1t is ceain al all events, that the
parables together vefer to both forms of increase ; for the mere
taking of volume outwardly is just s little suflicient of jtzelf 10
complete the conception of organic growth in the world of grace,
as it is notorieusly 1o complele the same conception in the world
of nuture. "The taking of volume must be joined in either cnse

- with a parallel prosressive 1nking of answerable inward form.

The growth of the muetard sced itself involves this two-fold
process ; for it consists not simply in: the accumulation of size,
but in the assumption atthesane time of o certrin type of vege-
table life throughout Wie entire compass of its leaves and bran-
ches. It is however more particularly the imnge of leaven, that
serves (o bring oul this Jast side of the aubject in. all its force,
aad that might scem accordingly to be specially designed for
this purpose, in dislinclion from all regard to the other more out-
ward view. The parallel, as in the case of all the N. T. para-
bles, is no mere fancy or conceit, but rests on a real analogy, by
whiclr 2 lower trath or fact in the sphere of patare is found to
foreshadow and as it were anticipate o higher one in the sphiere
of the spirit.  Leaven is n new force infroduced inte the mass
af menl, different from it, and yet having with it such inward
affinity that it cannot fail to become one with it, and in doing
so to raise it at the same time into its own higher nature.  "This
however comes to pass, nat abruptly nor vielently, but silently
and gradually, and in such a way (hat the action of the nieal
itself is mnde to assist and earry forward the work of the lenven
towards its proper end.  The work thus is a process, the grow-
ing of the new principle continually more and maore into the
nature of the meal, (il the avhole isldavened., And so it is with
the new order of life revenled through the gospel. Involving
a8 it does from the start a higher form of ‘existence for humanity
as & whole, (new and yet-of kindred frelation to the old,) it is
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gtill not at once the transformation of it, in & whole and sudden
way, into such higher ginte. It must grow itself progressively
into our nature, taking this up by degrees into its own sphere
and bringing out thus at the sane time its own full significance
and power, in order lo take possession of our nature at all in
any real way. In the case of the single belicver accordingly it
is like lcaven, n power commensurale from the first with the
enlire mass of his being, bul needing nlways time and develop-
ment for ifs full actual oceupation; and so also in the case of
our human lifc as o social er moral whole.  Chuistianily is from
the very outset potentially (he reconstruction or new creation of
man’s universal nature, (including ull spheres and trocts of ex-
istence which of right belong to this idea,) just as really nsa
deposit of leaven carrics in it Trom the fivst the power of transfor-
mation for the whole mass of menl in which it hag been hid;
but it i Jilke leaven again also in this respect, that the force which
it has potentially necds » continuous process of inward acliou to
main in o real way finally its own cnd. There is an nner mis-
sion In ils way here, which grows with as mueh pecessity out of
ils relation to thi world, as the nission it has to overshadow the
whole earth with its branches, and which it is urged oo with
just as much necessity, we may add, lo cary forward and fulfl.
The prayer, Ty kingdom come, has regard to the one object
quite as much_os lo e other. Thiscornes by the depth of its
catranee into the substance of humanity, as well asby the lengih
and breadth of i, as o Process of intensification no less than a
process of diffusion.

& And it deserves to be well considered, that these Lo procesees
are nol just two different necessities, set one by the side of the
other in an external way 3 that they are 1o be viewed rather as
difierent sides only of one and the same necessily 5 since each
enlers ns a condition into {he fulfilment of the other, and neith-
et can be rightly regarded witheul a due regard to both.  The
power of christianity in particular to take possession of the world
extensively, depends at lnst on the entrance it has gained into
the life of the world intensively, so far 55 it moy have already
come Lo prevail. - And it may well be doubted, whether it can
ever complete its oulward mission, in the reduction of all na-
tions 1o the obedience of the gospel, without at least a sonewhat
parailel accomplishment of its inward mission, in the actual
christianization of the organic substance of humanity, to an ex-
tent far beyond all that is now presented within the bounds of
the outward Church,  The leaven masiers the volume of the
meal jn which it is set, only by working itself fully into its in-
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most nature. 'The conversion of the world in' the =ame way ia
1o be expeeted, not just from the multiplication of indivituak
converts to. the christinn faith, (il it shall become thus of one
mensure’ with the enrth, butas the resull rather of-an actunl
taling up al the same time of the living cconomy of ‘the world
more and mare into the christian sphere.  The imagination that
the outward rission here way be carried through first, nnd ihe
Jinner misston feft behind as # worle for future Jeisure, is com-
FIc!cly preposterous. The problems then which fall 1o this lnst
re o o 1 It M
f]:;ll‘ e.gsilrgﬁt::'z}séng? Lllm.pi:}.u.u b‘carmg always, (.)nAJllle sUCCess-
| pre ; 1¢ object proposed to the fisst. T'o make
the reign of Chist more deep and inwardzfor (he life of the
world, is at the same time lo prepare ithe way coirespondingly
for its becoming nore broad and wide.  The proper solution of
it geat theoretic uestion, lying at the foundation of the clirls-
tian life, and drawing nfier it consequences- that reach over na-
tions and centuries, may be of more accovnt for the ultimale
issues of history, than the present evangelization of o whole -
continent like Africn. At ihis very time 3t is of move jpccount
far, that the power of christianity should be wrought inlensivel
into the whole civilization of this counliy, (Lhe wgighl of f\’hic{‘
}1r05pccllvcly“ no one can fully estimate); that it shovld hove i
it not merely an outward and nominal sovercignly; but' be
?{Fughl_tnls.n fully to nctuul;: and inform iis interior c%llcélivelifc,
illing #ts institulions ¢ ir ver i i :
filing @s insl i:; :)1? us]_l'}mr very so_pl, f\nd leavening Lhem‘
o vn divine coniplexion; that it should solve
the problem of Church and State in a really christian way, &
ag 10 bindl them into one with free inwnrd reconeiliation ius}lz:ad
of throwing them hopelessly opart; that it ehould take posses-
sion truly of the art and literature of the country, ils commerce
and seience and philosophy as well as ils politics ,pnssing by no
iract of humanily as profane and yet ncknowlcdn,‘ing Lo lract as’
legitimate on the outside of its own spliere and?;swny: all this,:
we say, is an objeet far more near to the final redemption of the

orld, and of far more need atthis time, (if it might be accom--

;J]lﬁl]ﬂtl,) for the Lringing in of ihe millenium, than the conver-
sion of ull India or China.  The life of the Chuych is the sal-
vation of the woild.

ik e : .

Trom the whole subject we draw 0 conclusion the following
reflections:

1. From the view now ftaken of the proper catholicism or
wholeness of christianity, we may see at once that it by bo:
neans implies the necessary salvation of all men.. This false:
ronelusion is diawn by Universalists, only by confounding the'
YOI, IL—NO. L ’ <
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idén of the.whole with the notien of all; whereasin truth they
are ‘of nlfogether different force snd seose. As hundreds of
blossoms; may fall and perish from a tree, without impuiring the
trua idea.of ils whole life as this is reached finelly in the fruit
towards which all tends from the beginning, so may we conceive,
also of multitudes of men born into the woild, the nafural pos-
terity of Adam, and coming shorl of the proper sense of their
own natare as (his is completed in Clirist, without any dimina-
tion whatever of ils true universolness under such form. Tven
in the case of our natural humanity, the whele in which it con-
sists is by no menns of one measure nerely with the number of
persons mcluded in it; it is potentially far more than this, being
determined to its actual extent by manifold limitalions that have
no necessily in itself ; for there might be thousands hesides born
into the world, which are never born into it in fucl. Why then
should it be thought that the higher form of this same hunanity
which is renched by Cluist, and without which the other must
aiways full. short of its own destination, in order to be full and
universal iv its own characier must take up into itsell literally
all men? Why may not thousands fuil to be born permanently
into this higher power of our universul nature, just as thuusands
fail of & full bitth also into its first natursl power, without any
excluding limitation in e character of the pawer itsell? Those
who thus fail in the case of the second creation fail at the sume
{ime of course of the true end of their own being, und so may
be said to perish morc renlly than those who full chort of an ee-
(il uman Hfe in the first form ; yet it by no means follows
from this agnin that such fuilure must invoive annihilation or a
relurs to non-cxistence. 1t may be a continuntion of existence
but of existence under a curse, morally crippled and crushed,
and hopelessly debarred from the sphere in which it wos requir-
ed to become complete.  To he thus ‘out of Christis for the
suhjeets of such fuilure indeed an exclusion from the true ond
full iden of humanity, the glorious orb of man’s {ife in its Inst
and only nbsulute aud etermally perfect form but for this life
itself it involves no limitation or defect.  'The orb is at all points
round and full,

2. As Ibe wholeness in question is not one with the numeri-
cal ol of the natural posterity of Adum, so neither may it be
taken agnin as answerable simply o any less given number, te-
lected ont of the other all for the purpese of salvation. This
idea of an abstract clection, underlying the whele plan of re-
dempiion, and circumseribing consequently the real virtue of all
jts provisions by such mechanieal limitation, is in all wiaterinl
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respects the exact counterpart of that scheme of universal salva--
tion which lns just been noticed. It amounts to nothiing, so -
far as the nature of ‘the redemplion i5 concerned, that it'is made
to be for all men in one case and only for a certain’ part of ‘them:
in the-other. 'In both ecases a mere national all, o’ fixed finite
abstraction, is substituted for the iden of an infinile concrete
whole, and the resalt is o mechanicol ab exéra sulvation, instend
of a irue organic redemption unfolding itzelf ns the po\’ver of o
new life frem within. * The "proper wholeness of christionity s
mare a greal deal than any arithmetical sum, previously made
up under another form, for its comprehension and.use. It im-
plies pauls of course, and in this way at Jast definite number and
easure, and so in the case of its subjectsalsa a veritable © clec-
tion of grace;” but it malkes all the difference in the world,:
whether the parts are taken to be the facioral making up of The
whole, or come inte view asits product and growﬁl whether
their m.lmber and mecasure be settled by in outward ciection or’
determined hy an election tiat springs from within, A wee b :
a definite number of branches and leaves—so mony, and na:
more nor less; but who would think of laoking for ihe grounod"
of this beyond the nature of the tree itsclf, and the conditio
that rule the actual development of its lite? The law of dl:len-'3
mination Lere is something very different, from the law that dl--
terines the imitation of a tree in wax or (he compositiod of'e‘ :
I‘Vﬂll&:h: S:J the election of gacein the case of the new arenlia:
f:_c;mal;t;; gf@fﬁ’ nnd fmt inany view laken of huwnanity aside’
3. The catholic or universal character of the Chureh Ihm;' |
we may ensily see further, dves not depend at any time upon it 4
merely numerical extent, whether this be lage or smn[ip As
orzanic whole continues the same, (the musiard sced for i
stance,) through all stages ol its development, though for a | ng
time 1is aclual volume and form muy fall far ;hm'l of what ”m:g .
are destined Lo be i the end, and must be too in order t‘o f ]]‘h‘lr
completely its inward senge.  So the whule fuct of El;l‘i'li'\u'[ ‘
gathers itself” up fundmmentally into the single person of UCE poed
and is found to grow forth from this li!cruﬁy s ils root ']'lr‘[lb[’ '
mystery of the incarnation involves in itsell pulculin”_y: a ncm
order of existence fur the world, which is«s.universal in i{.s oww
nature as ihe iden of humaniry, uned by which only it is 055‘1_,]1}
for this to be advanced finally 1o its own ull and pcr}cgt l'el'ﬂ't"
zution. Those who affect to find this unintelligibly m ’slilc‘!-l
and transcendental, would do well to consider that every fli rh: :
order of exislence, even in the sphere of nature itzelf, cm‘rié:s ii:
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it a precisely similar relation to the mass of matter, surrounding
it under u lower form, which itis appointed to tzke up and trans-
form by assimilation into ils own supenior type. 'The Seccond
Adam is the root of the full tree of humanity in o for profoun-
der sense than the First; and itis only as the material of it
anturlly considered comes to be incorporated into this, that it
can be saitl to be raised into the-same sphere at all; its relation
to it; previously being at best but that of the unleavened menl to
the apw power at worlk in ils bosom, or that of the unassimila-
ted. glement to the buried grain which is destined by means of
it to.wix into the proportions of o great plant or tree, - So too
from the root upwards, from the fountain enwards, the -new or-
der of life which we call the Chureh or the Kingdom of God
remains.thiroughoul ore and catholic. It ownsno co-ordination
with the idea of man’s life under any different form. Tt is the
ullimate universal sense of man's nature, the entire sphere of its
perfection, the whole and only law of its finul consummation.
With this charaeter however, the Church can never be content
lo. rest in a tuerely partinl revelation of s power among nien,
but is urged continually by its.very nature Lo lake nctunl posses-
sion of ol the world, ns we have already seen, both extensively
and.intensively. Heve we have of course theidea of o process,

as something involved in the very conception itself which we.

have in-hand. As an avicle of faith, the cntholicity of the
Chivreh expresses o present atwibute in all ages; it is not drawn
simp'y frons the lutare, s a proleptical declaration of what is to
be Irue herealter, though it be not true now ; thewhoele prescnce
of the new creation is lodged in ils constitulion from the sinrt,
andythrough: all centuriess But who will pretend that this lins
ever. yet haul its propsr actunlization in the living world? Thhe
eatholic quality and force-of christianity go always along with
it; bot innumerpble hindrances are at hand Lo obstruct and op-
pose its action; and its full victory in'this view aecordingly, ns
well as in the view of its other auribules, is to be expecigd anly
hereafier.  To:-believe in tlie Church as universal or catholic, it
is not necessury that we shauldisee it in full actual possession of
the whole worlds; for when has that been the cose yet, and whal
tess.would it be than the presence of the milleninm in the most
abzolute sense 7 It s to believe however that the whole power
by whieh this is te be reached is already o work in iis constitu-
tion, and that ils action looks and strives always towards such
end, as the only result that can fairly express its necessary-in-
wurd meaning and Cruth. :
4. Theeatholicity of the Church, as now described, involves of
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course ihe iden also of its unity ond exclusiveness, As being
the true whole of humanity, it can admit no rival or co-ordinute

“form of life, (much less any more deep and so more comprehen-

sive than ilself,) and il must necessarily exclude thus as fulse
and contrary to humanity itsell all that may affect 1o represent
this beyond its own range und sphere. ‘

5. No other order of human life can have the same character.
It is not of the nature of the civil stnte or commoweulth, to be
thus catholic; and still less does it belong to-any single constitu-
ent sphere of such political organizalion, seperaiely tuken. Even
religion, which claima to be the lastsense of muan’s life from the
start, and whish is therefore in consistency bound and urged
under all forms to assert some sort of whole'or universal tille in
its own favor, is found to he intruth unequalalwuys to this high
pretension, till it comes to ils own proper #nd only sullicient

- completion in Christ.  No system of Poganism of course could

-ever be catholic.  So a catholic: Mohaminedanism is a contra-
diction in lerms.  More than this, it never lay in e nature of
Judaism itself, with oll its‘truth, to take up into jtsell the whole
life of the warld. . To do so, it must ‘puss inte a higher furm,
and 50 lose its own distinctive character, in*Christianty, No faith
could sny truly : T believe in a holy cutholic Juduisin” —even
if ull nations were brought (o submil to creumeision before its
eyes; forit is not in ihe power of Judaisin as such*to possces
and represent in full harmony the whele iden of hunianity ; and
what i3 thus nol in itself possible, and =0 not true, ean never be
the object really of faith in its true form. - Judaism is not the
decpest power of man’s life in the form of ‘religion, and for this
reason alone it must be found in the end a comparatively partial
and reldive power; leaving room for a different conscivusness
over against itself, with a certain amount of legitimacy and right
too in the face of its narrow claims, under the general form of
Gentilism. This contradiction is breught w an cud in Christ, (the
true Peace of the world, as we have it Eph. ii: 14-18,) in‘and
by whom religion, the inmost fuct of man’s nature, is carried at
once lo its last and moesl perfect significance, and o 10 the lowent

profound of this nature at the same time ; with power thus to 1ake

up the entire truth of it into its own universally compiehensive -
Inw ; healing its disorders, restoring its hnrmony, and raising jt
finally to immortalily and glory. - Orly what is in this wiy deep-
er thun all besides, can be at the same time truly catholic, of
one mensare with the whole compass and contents of our uni-
versal life. ‘ : ack
6. Asno other form of religion can be cathelic, so it lien in

.
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the very nature of Christinnity, ns here shown, to have this char-
acter. ,[tanust be cutholic. Conceive of it, or try Lo exhibit it,
a3 io il constitution less comprehensive than the whole nature
of man, orns not sufficiént (o take this up universally into its
- gphere of redemption, and you wrong it in its inmost idea. It
must be commensurate with the need and misery of the world
8s o whole, or come under its own reproach of having begun to
Dbuild where it has no power to finish. Say, that it s for all
mankind, except the Malay race or the many millions of Chi-
na ; and our whole sense at once revolts against the declarntion
as monstrous.  Substitute for such geographical limitatien the
nodion of an invisible Line, in the form of un outward uncondi-
tional decree, setting o part of the race on one sido in a state of
real sabvability, and another part of it on the other side in a state
of necessary teprobation, the atonement being in s own nature
available or of actual force in one direetion only and not in (he
other; and (he spirit of the whele New Testament aguio rises
into solemn protest.  Under tho same general view ngain il ig
maonsirous, as we have alrendy scen, to conceive of a line being
interposed in the way of Chuistisnity,in the interior organism of
man’s general nature itsell; leaving one tract of it fice to the
occupancy of thiz new power, but requiring il to stop en the
frontier limits of another, (politics, trade, science, ait, phileso-
phy); as though it were deep enough and broad enough to take
ina part of the grent fuct of humanity only, but not the whale.
Or take now finplly another form of limitation, nol unfrequent-
ly foreed on the iden of what is enfled the Church in these last
" duys.  Suppoese a line cutling the universal process of humani-
. “ty, ns o fact never at rest but in motion always from. infancy to
ofd age, into two great sections; for the one of which only there
is room, or place in the restorationnl system here under consid-
eration, while the other including all infonts is hopelessly out of
ity reach—anless'death so inlervene ns to malke that possible in
-another world by God’s power, which is not possible here by his
-grace.  Is the thought less monstrous, we ask, than any of the
-guppositions which have gone before?  The redeniption of the
-gospel, as it is the absolute end of all religion besides and the
full destiny of man, cannal be less broad in its own nature than
the whole life it proposes to renovale and redeem. Shall there
be imagined any room or place in this for the dark reign of sin
- —any island of the sea, any remole nation or tribe, any repro-
bate coste, any ontside moral tract, any stadiom of infancy or
unsipe childhood-—where the reign of grace, {(formed to over-
wlielm it, Rom. v: 15-21) has no pewer to follow and mulke
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itsell trivmphanly felt? That were indeed to wrong this king-
dom in its primary conceplion.” It must- be. catholic, the true
whole of God’s image in. man,the recovery of it pofentially
from-the centre of his nature out to its farthest periphery, in or-
der to be itzelf. the truth and no lie, ‘

7.  As the attribute of catholicity is distinctively characteristic
of the Church as such, il follows that no mere sect or frogment
of this can effectively appropriate the title. The idea’of a sect
ig, that o pait of the christinn world hos been brought to cut
itself off from the rest ol it, on the ground of sone parlicular
dactrinal or praetical inferest, and now aflecis to have within it-
self wnder such isolated view all church powers and resources,
though admitting at the same time the existence of such pawer
& resourcesin other bodies also with which it owns no real church
unjon. This is a vasl contradiction from the very start, which
is found to worl itself out afterwards into all sorts of anomaly
and fulsehood. The sect virlually puls itself always inio the
place of the Church, and in spite of its own principle of divi-;
sion is then foreed to arrogate te self the proper rights and pre-'
rogalives of this divine organization, as though it were identical
with its own narrow limits.  In other words, it is forced lo act
as the whole, when it ig in truth by its own confession ngain on-

1y & segment or part.  So far as any remnant ol chureh Teeling

rewmains, (such as is needed for instance’ to distinguish a‘sect in
its own mind from a voluntary confederation for religions ends,)
it must necessarily include in it the idey of catholicily or whele-
ness, as an indestructible quality of such thought; for as it lies
in the very conceplion of a sphiereto be round, so preciscly does
it lic in the very conception of the Church to be catholic, that
is to be as universal in its constitition as humanity iself, with
no tract ot spliere heyond.  Hence every seel, in prelending (o
be sufficient within itself for all chureh eads, practically at least
if not theoretically nsserls in ils own favor powers and preroga-
tives that are strictly universal, as. brond as the idea of religion
tigelf under its most perfect and absolute form ; an assumplion
that goes virtually (o deny and set aside all similar church  char-
acter in'the case of other sects; for the cage forhids (he notion of
two or more systems, separately clothed with the same universal
force. Nothing short of such-claim te exclusive wholeness is
invalved in the right ench sect asserts for iself, to setile doctrines,
make {aws, and ply the keys, in a way that is held to be for the
bounds of its own communion absolutely whale and final.
Such ecclesiastical acts either mean nothing, sink into the char-
acter of idle sham, or else they are set forth as the ulierances of
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» real church sauthority which is taken to be-as wide as the iden
of the;Church itself.. Fvery sect in this woy, so far as it secret-
ly owns the power of this iden, puts on in mock proportion at
lenst 5lt the nirs of Rome. But mow, on the other hand, the
inward posture of every sect again, as such, is at war with cath-
olicity, ond urges it also to glory in the fact. The sect mind
roois itself in some subjective interest, mnde lo-take the place of
the true objective whole-of christiunily, and around this it affects
to revolve pedantically us an . independent world or sphere.
Then.it js content to allow -ather spheres beyond itsell, under
the. like independent:form.  So jts universal rights and powera
as we had them just before, (rights and powersithat mean noth-
Ing ecclesinstically save as (hey @rethus catholic and -not par-
tial ) shirink into giventbounds ; often ridiculously narow ; much
likke: the. power of those .old heathen deities, wheose universal
sway was held to stop short with the limits of the nation that
worshipped at their shrines. Itis'a power dogmalical, diatacti-
cal; and diacriticul, os they eall it, which is of full conclusive
force, (the * Jeys of the kingdom of :heaven,”)or one man but
not for.another his next-neighbor ; *for James but not for John ;
for such as have agreed Io own it but not for those who have
been plensed to own a-Jifferentschurch ; universalas the boun-
daries of the-particular denemination from which it springs, the
numerical all of a given sect, but of no force whatever beyond
this (or the mightywhale of which (he sect is conflessedly only
a fraction and poart. sHere comes oul of course the inward lie
of the sect-system,.foreing it to fulsify an oneside what it affirms
of -ilself on-another. .Sects ore conslitulionally uncatholic.
Commonly. they dislike even the word, and are apt to be shy of
ity og though it smacked of Romanism, and ns having o secret
consciousness thatit expresses o quality of the Church which
their position:disowns. - By this however they in trath condemn
themselves, . ¥t s ihe very curse of scot, to bear testimony here
to the true idea of the Church, while it must still cry out, What
have I-to do-with thes thou perfection of beauty ! No scct ag
such has power to be catholic; just as Tiitle at least as Judaism
has ever had any such power. No one can say truly : “ 1 be-
lieve in a holy catholic Luiheranisin, Presbyterianism, Method-
ism, or any likepartial form of the christian profession,” as he
may-say : ¢ [ believe in the holy catholic Church.”  For every
stich interest owns itself. to be a part only of what the full fack
of christiadity includes, and is so plainly in its own pature.
How then should it ever-be for faith the whole? What scet of
those now exisling, Lutheran, German Reformed, Methodist,
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dzc., can seriously expect ever o {ake up the universal world of
man’s life-inlo- ils bosorn—unless by undergoing at lust such a
change in its own constitution, as shall cause the notion of sect
to lose itself altogether in another far higher and far more glor-
fous conceplion 7. No such has faith, or can have faitly, in any
unijversality of this sort ns appertaining to itself ; for to have i,
would be to feel in (he gnme measure a corresponding rightand
necessity to extend its authority over the whole world ;-which
we know is not the case. It belongs to that"which is in.ils own
nature universal, to:Jay its hand imperatively on whatit is found

1o embrace.  Cathelicity asks willing subjects indeed,-bui not

optional. It says net, you may be mine, but: you must.- The

‘true whole is at the same time inwardly and forever necessary.

But what sect thinks of being catholic. in this-style? -Is it not
counted catholic rather in the sect voeabulary, Lo waive aliogeth-

- erthe iden of any such- wniversal und necessary ' right, and te

say virtually : % We:shall be happy to take charge of you if

you see fit io the ours—but if net, nay God speed you under

soine dilferent conduct and care ! Not only the sect jtself, but,
the sect consciousness algo, Lhe sect mind, is constitutionally frac-
tional, an arbitrary past which can by no ‘possibility feel or net
as a necessary whole. o ' S

- B. Inthis way we ore brought finally to see the:diference,
between the true catholicism of christianity, and ‘the: mock 1ib-
eralism which the world is =0 fond of parading on all sides inite
pame. This-last appears in very different forins, though-it ends
always in the snme general sense.  Somelines it openly substi-
tules the idensof mere humanism for that of .christinnity, and so
prates of the universal brotherhood of man, asthough 1his-were

-1dentical with'the kingdom of God, and sentimental philanthro-

py the smme thing with religion, In another shape, it is found
preaching loleration among opposing sects, exhorting them to
lny wside tleir asperities and endeavoring it taay be to bring
them to some sort of free and independent confederation, (such
as the Peace Society aims at among nations,) thut shall prove
the Ghurch one in spile of its divisiens. "Then again it comes
before us in the character of an open war against ali scets, call-
ing vpon men to forsalce them as in their very nature wneatho-
lic, snd to range themselves under the standard of general chris-
tianity, with no creed but the Bible and no rule fur the use of il
but private judgnrent. And here it is thal the spirit in question
often comes to look like an ungel of light, by contrast with the
demon of sectarianism which it pretends (0 cust out ; eo that to
many il scems impossible to distinguish it from the true geniug
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of catholicily itself, s we are taught lo acknowledge this in the
old church Creed.  But there is justihis world-wide dillerence
between the two, that the one is positive and concrete, while the
other in all #ts shapes is purely negative and so without real sub-
gtatee nltogether.  “T'his is ab ence apparent, where mere phil-
antiropism is made to stand for religion; the libernlity it olfects
‘hasindeed no limits, but it is just because the religion it repre-
sents hng no contents; it is of one measure with the natural life
of man: because it adds nothing to this and has no power whal-
everto kift it into any higher sphere. The same vast defcet
howwer' goes along with 1he pseudo-catholic theory also, in ita
other - gore plausible forms.  The universality it proposes is not
ma'e to rest in the idea of the Church iiself, as the prezence of
a real concrele power in the world, with capreity and mission to
raise - the natural life of man o a higher order, (the Tlody of
Chriat,y which in such view implies historical substance, enrry-
ing=un Hself the laws and conditions of its ewn being; which
men may-believe, bul have no ability to make, more than they
may pretend to moke (he naturnl world: not in fhis is it made
Lo sesl, we say, the indubitable sense of the old Creed, bulin
the conceplion rather of the mere ontward oll of a cartain num-
ber of men, or partics of mon in werld convention represcuted,
who consent to be of one miad in the main on the great subject
of the gospel, and only need 10 extend such voluntary associn-
tion' far enough to take in finally the entire human family. All
ends.in-an nbstraction, which resolves itself ut last simply into
the notion of humanity in its natural chracter, a3 bringing into
itno-new whole whalever for its orgonic elevation to higher
sphere. - There is- no mystery nccordingly ever in this pseado-
_catholicizm ; it needs no fuith for ils apprehension ; but on the
- contrary falis in veadily- with every sort of rationaliatic tendency
-and habit."y Bects ‘100, that bate cotholicism in the frue senze,
firid it very ensy -to be on good terma with it under such mock
“form 5 the most unchurchly and uncatholic among them, taking
the lend: ordinarily in all serls of butlery twaddle and cham in
the’ name of chrisian union. The purely negative characler
of the epiril ig farther shown, in ils open distegord for all past
history. It acknowledges no authority in this form, to confes-
sion, na croed ; but will huve it, that "christinnity is someihing
to be produced by all wmen, in every nge,ns a new fact fresh
from the Bible and ihiemselves. Bul how then can it be tnken to
have any substance of its own in the actnol world, any wholeness
that is truly concrete, and not simply notional and absirnct?
Cuthelic and historical, (whicl: at lost menns also apostolical,)
go necessarily hand in hond together, JOW. N



